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ת39 חֻקַּ
Chukat

Overview

P arashat Chukat takes its name from its opening passage, which describes the 
rite of purification from the defilement of death, using the ashes of a red cow. 
This rite is described as a chukah—a Divine legal “decree” without any rational 

explanation.
After describing the purification rite, the parashah begins the historical narrative of 

the people’s final years in the desert, starting with Miriam’s death and continuing with 
a further argument over water, the decree that Moses and Aaron die in the desert, the 
confrontation with Edom, Aaron’s death, a second confrontation with Amalek, the incident 
with the snakes, the miracles at the Zered River, and the conquests of the territories of 
Sichon, Ya’zer, and Og, leading the people to the edge of the Promised Land.

The Torah concluded its narrative of the first years in the desert—culminating in God’s 
decree that the generation of the Exodus die out in the wilderness, and its aftermath—in 
the previous parashah. Inasmuch as there is nothing really to say about the intervening 
years, it is quite logical that the narrative continue now with the events of the final years 
in the desert. But why are the laws of the purification rite wedged in between? These laws, 
like most of the laws in the Torah, were given during Moses’ first 40 days on Mount Sinai, 
long before the people began their trek into the desert. It would seem that the proper place 
for these laws is some where in the Book of Leviticus, together with the other laws of 
defilement and purification. If they belong anywhere in the Book of Numbers, it would 
be together with the narrative of the inauguration of the Tabernacle on the first of Nisan, 
2449—somewhere in the second half of Naso or the first half of Beha’alotecha—for these rites 
were performed for the first time on the following day. Why are these laws placed here, 
and how does the name describing them, Chukat, apply to the historical events that make 
up the bulk of this parashah?

The answer to this enigma is to be found by examining the meaning of the term chukah 
and the underlying theme of the events in the latter part of the parashah. As we have 
seen previously, a chukah is a legal decree, a rule for which no logical reason is given. As 
opposed to the other two types of legislation in the Torah, “ordinances” (mishpatim) and 
“testimonies” (eiduyot), God does not appeal at all to our sense of reason in asking us 
to observe these rules. To observe them, we must invoke our supra-rational connection 
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to God, our commitment to follow His instructions implicitly, whether they speak to our 
mortal sense of logic or not.

This idea is allied with the more fundamental meaning of the word chukah, “chiseling” 
or “engraving.” A letter chiseled into a block of stone is part and parcel of that stone—not a 
second entity grafted onto it, as is the case with a letter written in ink on parchment or paper. 
The engraved letter cannot be erased from the stone (at least not without wearing away the 
stone itself); the connection between the letter and the stone is permanent, immutable. 
As such, it is the perfect metaphor for the level of our relationship with God invoked by 
observing His “irrational” rules: our irrevocable connection with Him, which transcends 
and overrides any considerations of logic.

The events described at the end of the parashah express this same level of relationship. We 
have seen previously that God originally promised Abraham the territories of 10 nations: 
seven Canaanite nations who lived between the Mediterranean Sea and the Jordan River, 
and three others who lived on the other side of the Jordan. The Israelites were supposed to 
conquer the land of the seven nations first, when they entered it, and leave the conquest of 
the land of the other three nations for the messianic era.

But because Edom and Moab refused them passage, the people had to enter the land 
through just these territories that God had promised them in the future. Circumstances 
thus enabled them to conquer large parts of these lands even before they entered the lands 
of the seven Canaanite nations to conquer their territories. The originally intended order 
was reversed; they began to consummate the future even before actualizing the present. 
And once these lands were conquered, some of the people even started to settle them, 
aspiring to bring God’s promise into reality in its fullest sense.

We see, therefore, that the new generation, having grown up immersed in God’s presence 
and teachings in its desert academy, was fully imbued with the idealism of God’s mission 
and had its sights set on the ultimate goal of its Divine destiny. This new generation had 
learned from the mistakes of its predecessor’s spies and rebels, and did not subject its 
connection to God to the approval of human intellect. Its relationship with God was as 
pure as its parents’ had been when the Torah was first given and the Tabernacle first stood, 
and God’s mission and promise—in its fullest sense—was as much a part of their being as 
a chiseled letter is part of the stone in which it is engraved.

The lesson of parashat Chukat, thus, is that if we inspire ourselves to fulfill our Divine 
mission unconditionally, optimistically focused on our ultimate goal, God will grant us the 
opportunity to make our dreams come true and lead us to the threshold of the Promised 
Land, ready for the final Redemption, when the impurity of death will be but a memory 
and God’s promise to Abraham will be fulfilled in its entirety.1

1. Sefer HaSichot 5750, vol. 2, pp. 541-550; Likutei Sichot, vol. 4, p. 1056.
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6. Likutei Sichot, vol. 8, pp. 123-128.  7. Likutei Sichot, vol. 4, pp. 1056-1057, vol. 13, p. 67.  8. Ecclesiastes 7:23; Bemidbar Rabbah 19:3.  
9. Bemidbar Rabbah 19:6; Likutei Sichot, vol. 4, p. 1057.  10. Likutei Sichot, vol. 3, p. 815.  

טָן וְאֻמּוֹת הָעוֹלָם מוֹנִין  הַשָּׂ ת הַתּוֹרָה. לְפִי שֶׁ 2 זֹאת חֻקַּ
הּ?  עַם יֵשׁ בָּ צְוָה הַזֹּאת וּמַה טַּ רָאֵל, לוֹמַר: מַה הַמִּ אֶת יִשְׂ
לְךָ  אֵין  פָנַי,  מִלְּ הִיא  זֵרָה  גְּ  — ה"  "חֻקָּ הּ  בָּ תַב  כָּ לְפִיכָךְ 
רְשׁוּת לְהַרְהֵר אַחֲרֶיהָ: וְיִקְחוּ אֵלֶיךָ. לְעוֹלָם הִיא נִקְרֵאת 
מִימָה.  ה תְּ ר: אֲדֻמָּ דְבָּ מִּ ה בַּ ה מֹשֶׁ עָשָׂ רָה שֶׁ מְךָ — פָּ עַל שִׁ

עָרוֹת  י שְׂ תֵּ אִם הָיוּ בָהּ שְׁ אַדְמִימוּת, שֶׁ מִימָה בָּ הֵא תְּ תְּ שֶׁ
גָן: אֶל מִחוּץ  סְּ סוּלָה: 3 אֶלְעָזָר. מִצְוָתָהּ בַּ חוֹרוֹת — פְּ שְׁ
זָר  לְפָנָיו.  אֹתָהּ  חַט  וְשָׁ מַחֲנוֹת:  לֹשׁ  לְשָׁ חוּץ  חֲנֶה.  לַמַּ

שׁוֹחֵט וְאֶלְעָזָר רוֹאֶה: 

וְעִם  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 19:1
זֵרַת אוֹרַיְתָא  א גְּ  דָּ אַהֲרֹן לְמֵימָר: 2
נֵי  בְּ עִם  ל  מַלֵּ לְמֵימָר  יְיָ  יד  פַקֵּ י  דִּ
א  קְתָּ בוּן לָךְ תּוֹרְתָא סִמֻּ רָאֵל וְיִסְּ יִשְׂ
י לָא  דִּ הּ מוּמָא  בַּ י לֵית  דִּ א  לֶמְתָּ שְׁ
יָתַהּ  נוּן   וְתִתְּ 3 נִירָא:  עֲלַהּ  סְלֵק 
רָא  לְמִבָּ יָתַהּ  ק  וְיַפֵּ הֲנָא  כַּ לְאֶלְעָזָר 

רִיתָא וְיִכּוֹס יָתַהּ קֳדָמוֹהִי:  לְמַשְׁ

את  2 זֹ֚ ר:  לֵאמֹֽ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  19:1 וַיְדַבֵּ֣ר 

אֶל־בְּנֵי֣  דַּבֵּ֣ר |  ר  לֵאמֹ֑ יְהָֹו֖ה  אֲשֶׁר־צִוָּה֥  ה  הַתּוֹרָ֔ ת  חֻקַּ֣
ה אֲשֶׁ֤ר אֵין־בָּהּ֙  ה תְּמִימָ֗ ה אֲדֻמָּ֜ פָרָ֨ יךָ֩  וְיִקְח֣וּ אֵלֶ֩ ל  יִשְׂרָאֵ֗
ְ� אֶל־אֶל הּ  אֹתָ֔ ם  3 וּנְתַתֶּ֣ ל : עֹֽ יהָ  עָלֶ֖ לֹֽא־עָלָ֥ה  אֲשֶׁ֛ר   מ֔וּם 

הּ  ט אֹתָ֖ ה וְשָׁחַ֥ חֲנֶ֔ מַּֽ יא אֹתָהּ֙ אֶל־מִח֣וּץ לַֽ ן וְהוֹצִ֤ עָזָר֖ הַכֹּהֵ֑
לְפָנָֽיו: 

as a scapegoat. The process appears to be pointless.

We saw in the overview that the Torah’s “rules” 
(chukim) express the level of our relationship with 
God that is “chiseled” into our very being. Now 
that we have differentiated between the rest of the 
Torah’s “rules” and the rule par excellence, we can 
illustrate their differences in terms of two types of 
chiseling: chiseling letters into a stone and chiseling 
them all the way through a stone. In the first type of 
chiseling, the letters, though fashioned by removing 
part of the stone, are still formed by the part of the 
stone that remains. In the second type, however, the 
stone only frames the letters; the letters themselves 
are not made out of stone at all. The rite of the red 
cow is the latter type of chiseling; it is not grounded 
in the logical, solid reality of this world at all.6

This is the rule of the Torah: By calling this rite 
“the rule of the Torah” (rather than “the rule of pu-
rity” or “the rule of the red cow”), the Torah implies 
that there is something about it that is intrinsic to 
the Torah as a whole. There are indeed a number 
of lessons in this ritual that can apply to the entire 
Torah, but the most fundamental is the fact that it is 
a “rule,” an expression of God’s will devoid of ra-
tionale. Since there is no rational reason for this rite, 
we observe it purely out of devotion to God’s will. 
Similarly, we should follow all God’s command-
ments, even those for which there is a rationale, out 
of pure devotion to His will. For in truth, all God’s 
commandments are expressions of His will and 
therefore deserve our full, unconditional commit-
ment; it is just that the “rational” commandments 
have been garbed in rationality, while the others 
have not.7

In fact, there is a “reason” for this rite, but it is not 
an intellectual reason; it is not even based on God’s 
intellect. It “makes sense” only in the overall con-
text of God’s will, which transcends intellect. There-
fore, King Solomon, the wisest of all men, said of 
this rite, “I thought I could fathom it, but it eludes 
me.”8

Moses, in contrast, was so selfless that he was acute-
ly sensitive to God’s will, and could therefore sense 
the “reason” behind this rite. Therefore, God did 
reveal the reason behind it to him.9

Because there is a Divine reason behind it, the in-
tellect cannot oppose observing this commandment 
(and other “rules” like it), for the human intellect 
must logically admit that God’s reason is greater 
than its own. This being the case, performing such 
commandments does not mean that we are acting 
without reason: there is indeed a reason behind 
them; it is just that we cannot fathom it.
Because of this, even the intellectually oriented 
Seleucids of the Hasmonean era did not oppose ob-
serving such commandments. What irked them was 
the Jews’ unconditional commitment to performing 
God’s will without any regard to whether doing so 
makes sense or not.10

3 And he shall take it outside the camp and slaugh-
ter it: All other sacrifices must be offered inside the 
Tabernacle precincts; only this one is offered out-
side. This is because all other sacrifices atone for 
inadvertent sins, which we commit because our 
animal nature makes us careless about spiritual 
concerns. Since our animal nature can be refined 
and co-opted into holiness, we can offer the sacri-
fices that accomplish this inside the Tabernacle. The 
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1. Rashi on Deuteronomy 1:46.  2. Below, 33:19-36.  3. Rashi on 20:1.  4. On Leviticus 5:2.  5. Likutei Sichot, vol. 4, p. 1058.  

2 This is the rule of the Torah: As we have seen 
previously,4 death is the antithesis of holiness, for 
God is the source of life and vitality. Thus, any con-
tact with death or potential death produces tumah, 
the ritual defilement that excludes the individual 
from entering the Tabernacle (or later, the Temple), 
the realm of holiness and Divine vitality. When 
confronted with the reality of death, we become ex-
posed to the contagious influence of the law of en-
tropy: the natural reality that everything is decay-
ing, dying, headed toward oblivion, and that life is 
futile and meaningless. This depressing worldview 
results in a spiritual paralysis, an unwillingness or 
inability to act positively, and is therefore diametri-
cally opposed to our Divine mission, which asserts 
that there is purpose to life and affirms that fulfill-
ing it is indeed possible.
In order to regain entry into the realm of pure life, 
the individual must undergo a purification process, 
which serves to cure his depression (real or poten-
tial) and reorient him toward the enthusiasm and 
vitality of holiness.
All the varieties of defilement in the Torah and their 
corresponding purification rites can be understood 

in terms of their relative proximity to death. Clearly, 
though, the most fundamental form of defilement 
is the absolute, unmitigated apparition of death it-
self: a lifeless, human corpse. Because this form of 
defilement is the source of all others, its purification 
rite is the most extreme and mysterious in the entire 
Torah. As we said, the law of nature indeed decrees 
that sooner or later everything and everyone suc-
cumbs to death. To defy this law is to defy logic, 
and therefore, the rite of purification from death 
hails from a level of existence that defies logic; it is 
a “rule,” a seemingly arbitrary expression of God’s 
will, devoid of rationale and even contravening 
logic altogether, as we shall see.5

This is the rule of the Torah: The implication of this 
phraseology is that the rite described here is the rule 
of the Torah; that although there are other “rules,” 
only this one defies logic absolutely.
The lack of logic in the Torah’s other nonrational 
commandments lies in their selfcontradictions or 
inconsistencies. The preparation of the solution 
used to purify deathdefilement, however, is com-
pletely illogical: an animal is killed, but it is reduced 
to ashes; it is neither offered as a sacrifice nor used 

The Rite of the Red Cow
After the rebellion of Korach, the people 
remained at Ritmah for 19 years and then 
wandered in the desert for another 19 years,1 
making 17 stops (see Figure 1).2 God did 
not promulgate any laws during this whole 
time. The next historical event that the To-
rah records is the death of Miriam, which 
took place at the end of these 38 years. But 
before this, the Torah inserts the laws of 
ritual purification from impurity caused by 
contact with a corpse. Although God gave 
these laws on the first of Nisan, 2449, they 
are inserted here in order to link them con-
ceptually with Miriam’s death, teaching us 
that the death of the righteous purifies the living just as these rites do.3

19:1 God spoke to Moses and Aaron, saying:
2 “This is the quintessential rule of the Torah that God has commanded you to 
say to the people. It is a rule, without rationale, so do not expect it to make any 
sense to anyone. Speak to the Israelites and have them take for you, Moses, a 
totally red-haired, unblemished cow, upon which no yoke was ever laid.
3 And you shall give it to Eleazar, the assistant high priest, and he shall take it out-
side the camp of the Israelites, and a layperson shall slaughter it in his presence.

Figure 1:  From Ritmah to Kadesh
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13. Tanya, chapter 32.  14. Likutei Sichot, vol. 4, p. 1059.  15. Likutei Sichot, vol. 4, p. 1060.  16. Daily Amidah, second blessing.  17. Li-
kutei Torah 3:61cd.  

לַיִם  ל יְרוּשָׁ מִזְרָחָהּ שֶׁ נֵי אֹהֶל מוֹעֵד. עוֹמֵד בְּ 4 אֶל נֹכַח פְּ
ם: 7 אֶל  אַת הַדָּ עַת הַזָּ שְׁ ל הֵיכָל בִּ תְחוֹ שֶׁ ן וְרוֹאֶה פִּ וֵּ וּמִתְכַּ
י  תֵּ ח חוּץ לִשְׁ לָּ אֵין טָמֵא מְשֻׁ כִינָה, שֶׁ חֲנֶה. לְמַחֲנֵה שְׁ הַמַּ
עַד  הַכֹּהֵן  וְטָמֵא  וּמְצֹרָע:  קֶרִי  וּבַעַל  זָב  א  אֶלָּ מַחֲנוֹת, 
יָבֹא  וְאַחַר  הָעָרֶב,  עַד  וְטָמֵא  הוּ:  וְדָרְשֵׁ סָרְסֵהוּ  הָעָרֶב. 
חֲלָקִים  ה  לֹשָׁ לִשְׁ חֲנֶה.  לַמַּ מִחוּץ  יחַ  9 וְהִנִּ חֲנֶה:  הַמַּ אֶל 
לְכָל  ק  מִתְחַלֵּ וְאֶחָד  חָה,  שְׁ הַמִּ הַר  בְּ נָתַן  אַחַת  קָהּ:  מְחַלְּ
מָרוֹת הָיָה חוּץ  ל מִשְׁ חֵיל. זֶה שֶׁ מָרוֹת, וְאֶחָד נָתַן בַּ שְׁ הַמִּ

הֵר,  רִיכִין לְהִטַּ הַצְּ וְכָל  נֵי הָעֲיָרוֹת  בְּ נּוּ  מִמֶּ לִטֹּל  לָעֲזָרָה, 
אֲחֵרוֹת  לְפָרוֹת  דוֹלִים  גְּ הֲנִים  כֹּ  — חָה  שְׁ הַמִּ הַר  בְּ שֶׁ וְזֶה 
זֵרַת  מִגְּ מֶרֶת,  לְמִשְׁ נָתוּן  חֵיל  בַּ שֶׁ וְזֶה  הֵימֶנּוּ,  ין  שִׁ מְקַדְּ
מֶרֶת":  רָאֵל לְמִשְׁ נֵי יִשְׂ אֱמַר: "וְהָיְתָה לַעֲדַת בְּ נֶּ תוּב, שֶׁ הַכָּ
"לְיַדּוֹת אֶת  י"1,  בִּ אֶבֶן  דּוּ  "וַיַּ מוֹ:  כְּ יָה,  הַזָּ לְמֵי  ה.  נִדָּ לְמֵי 
חִטּוּי  לְשׁוֹן  הִוא.  את  חַטָּ זְרִיקָה:  לְשׁוֹן  הַגּוֹיִם"2,  קַרְנוֹת 
את", לוֹמַר  "חַטָּ תוּב  הַכָּ קְרָאָהּ  הִלְכוֹתָיו  וּלְפִי  פְשׁוּטוֹ.  כִּ

הֲנָאָה:  ים לְהֵאָסֵר בַּ קָדָשִׁ הִיא כְּ שֶׁ

מַהּ  מִדְּ הֲנָא  כַּ אֶלְעָזָר  ב   וְיִסַּ 4
ן  כַּ מַשְׁ י  אַפֵּ לָקֳבֵל  י  וְיַדֵּ עֵהּ  אֶצְבְּ בְּ
 וְיוֹקֵד  5 זִמְנִין:  בַע  שְׁ מַהּ  מִדְּ זִמְנָא 
הּ  כַּ מַשְׁ יָת  לְעֵינוֹהִי  תּוֹרְתָא  יָת 
אוּכְלַהּ  עַל  מַהּ  דְּ וְיָת  רַהּ  שְׂ בִּ וְיָת 
דְאַרְזָא  אָעָא  הֲנָא  כַּ ב   וְיִסַּ 6 יוֹקֵד: 
לְגוֹ  וְיִרְמֵי  זְהוֹרִי  וּצְבַע  וְאֵזוֹבָא 
ע לְבוּשׁוֹהִי   וִיצַבַּ יְקֵידַת תּוֹרְתָא: 7
וּבָתַר  מַיָּא  בְּ רֵהּ  בִשְׂ וְיַסְחֵי  הֲנָא  כַּ
מְסָאָב  וִיהֵי  רִיתָא  לְמַשְׁ יֵיעוּל  ן  כֵּ
 וּדְמוֹקֵד  8 א:  רַמְשָׁ עַד  הֲנָא  כַּ
וְיַסְחֵי  מַיָּא  בְּ לְבוּשׁוֹהִי  ע  יְצַבַּ יָתַהּ 
עַד  מְסָאָב  וִיהֵי  מַיָּא  בְּ רֵהּ  בִשְׂ
יָת  כֵי  דְּ בַר  גְּ  וְיִכְנוֹשׁ  9 א:  רַמְשָׁ
רָא  לְמִבָּ וְיַצְנַע  דְתוֹרְתָא  קִטְמָא 
וּתְהֵי  כֵי  דְּ אֲתַר  בַּ רִיתָא  לְמַשְׁ
רָא  לְמַטְּ רָאֵל  יִשְׂ דִבְנֵי  א  תָּ לִכְנִשְׁ

אתָא הִיא:  יוּתָא חַטָּ לְמֵי אַדָּ

כַח פְּנֵי֧  ה אֶל־נֹ֨ הּ בְּאֶצְבָּע֑וֹ וְהִזָּ֞ ח אֶלְעָזָר֧ הַכֹּהֵ֛ן מִדָּמָ֖ 4 וְלָקַ֞
ְ� ה ל ף אֶת־הַפָּרָ֖ 5 וְשָׂרַ֥ ים : הּ שֶׁ֥בַע פְּעָמִֽ הֶל־מוֹעֵד֛ מִדָּמָ֖  אֹֽ
ף:  הּ יִשְׂרֹֽ הּ עַל־פִּרְשָׁ֖ עֵינָי֑ו אֶת־עֹרָ֤הּ וְאֶת־בְּשָׂרָהּ֙ וְאֶת־דָּמָ֔
יךְ אֶל־ רֶז וְאֵז֖וֹב וּשְׁנִי֣ תוֹלָ֑עַת וְהִשְׁלִ֕ ן עֵץ֥ אֶ֛ ח הַכֹּהֵ֗ 6 וְלָקַ֣

בְּשָׂרוֹ֙  ץ  וְרָחַ֤ ן  הַכֹּהֵ֗ יו  בְּגָדָ֜ ס  7 וְכִבֶּ֨ ה:  הַפָּרָֽ שְׂרֵפַ֥ת  תּ֖וֹךְ 
רֶב:  עַד־הָעָֽ ן  הַכֹּהֵ֖ וְטָמֵ֥א  חֲנֶה֑  מַּֽ אֶל־הַֽ א  יָבֹ֣ ר  וְאַחַ֖ יִם  בַּמַּ֔
יִם  בַּמָּ֑ בְּשָׂר֖וֹ  ץ  וְרָחַ֥ יִם  בַּמַּ֔ בְּגָדָיו֙  יְכַבֵּ֤ס  הּ  אֹתָ֔ ף  8 וְהַשּׂרֵ֣
ה  פֶר הַפָּרָ֔ ת אֵ֣ ישׁ טָה֗וֹר אֵ֚ רֶב: 9 וְאָסַ֣ף | אִ֣ א עַד־הָעָֽ וְטָמֵ֖
בְּנֵֽי־ ת  עֲדַ֨ לַֽ ה  יְתָ֠ הָֽ וְֽ֠ טָה֑וֹר  בְּמָק֣וֹם  חֲנֶ֖ה  מַּֽ לַֽ מִח֥וּץ  וְהִנִּי֛חַ 

וא:  ה חַטָּ֥את הִֽ י נִדָּ֖ ל לְמִשְׁמֶ֛רֶת לְמֵ֥ יִשְׂרָאֵ֧

is to help us rise above our selfcenteredness, and this 
is expressed by selflessly helping our fellow Jew.13

The fact that the Torah tells us to take the red cow 
“for you,” for Moses, means that we draw the in-
spiration and ability to be utterly selfless from Mo-
ses—from the original Moses, from the leaders of 
each generation, and from the “Moses” within each 
of us.14

9 Rather than being used, it will remain for the 
congregation of the Israelites as a keepsake: In our 
dedication to community, we can forget that we, 
too, can become defiled. Moreover, when we help 
someone else, our role of benefactor can give us de-
lusions of grandeur. Finally, we must not compro-
mise our standards of purity in other areas when 
we defile ourselves for someone else. For all these 
reasons, a portion of the ashes of the red cow is to 
be kept as a reminder for those who undertake to 

purify their defiled brethren.15

12 On the third and seventh days he shall purify 
himself with it: In order to purify ourselves from 
the defilement of death—which in psychological 
terms means the paralysis of depression or a dead-
ness toward the spiritual dimension of life—we 
must invoke the third and seventh emotional attri-
butes of the soul. The third emotion is mercy or pity 
(rachamim), and the seventh emotion is lowliness 
(shiflut). The more we feel the pain our Divine soul 
suffers from its constricted consciousness in the ma-
terial world, the more we are aroused to rescue it 
by studying the Torah and performing God’s com-
mandments. Thus, we address God in our prayers 
as the one “who resurrects the dead with abundant 
mercy.”16 And the less egocentric we are, the less 
our self-interests block the flow of Divine life-force 
and vitality that should energize our lives.17

1. איכה ג, נג.  2. זכריה ב, ד.  
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11. Likutei Torah 3:58c; Igeret HaKodesh 28; Likutei Sichot, vol. 4, p. 1058.  12. See above, on v. 2.  

red cow, in contrast, is brought to purify us from 
the defilement of death, which cannot be refined 
or elevated— it must be totally annihilated; the red 
cow must be entirely reduced to inedible ashes. It 
therefore has no place inside the Tabernacle.11

7-10 The priest…shall remain defiled until eve-
ning. The one who burns it…shall remain defiled 
until evening. … The one who gathers the cow’s 
ashes…shall remain defiled until evening: Herein 
lies the central paradox of the rite of the red cow: 
although the ashes purify the defiled, they also de-
file the pure.
In other words, the priests who prepare and ad-
minister the ashes must be prepared to leave the 
Tabernacle precincts and be defiled—temporarily 
excluded from all things holy—in order to purify 
their fellow Jews. It is this altruistic self-sacrifice, 

the priests’ willingness to transcend their personal 
interest, that elicits God’s transcendent holiness and 
effects purification.
To be sure, God rewards all good deeds, and the 
priests surely know that in the long run they will 
only gain from putting aside their own purity and 
troubling themselves to purify their defiled breth-
ren. But in order for the ritual to work, they cannot 
have this in mind; their motives must be pure.
From this example, we learn (1) how willing we 
should be to help another person reenter the do-
minion of purity and holiness, even if doing so re-
quires us to become temporarily defiled ourselves, 
and (2) how much care we must take to ensure our 
motives are pure.
This is another way the rite of the red cow is “the 
rule of the Torah”12: the purpose of the whole Torah 

4 Eleazar the priest shall take some of its blood with his finger and, standing east 
of the camp, directly facing the entrances of the Tent of Meeting and the courtyard, 
sprinkle it toward the front of the Tent of Meeting seven times.
5 Someone shall then burn the cow in his presence; he shall burn its hide, its 
flesh, and its blood, with its dung.
6 The priest shall take a piece of cedar wood, a piece of hyssop, and some wool 
dyed crimson with the extract of the tola’at worm, and cast them into the burn-
ing cow.
7 By performing this rite, the priest becomes defiled. Therefore, in order to be al-
lowed back into the Sanctuary precincts (i.e., the courtyard and the Tent of Meet-
ing), he must immerse his garments and immerse all his flesh in purifying water—
i.e., in a mikveh or suitable natural body of water—and only then, after nightfall, 
may he enter the courtyard, i.e., the camp of the Divine Presence, for even after his 
immersion, the priest shall remain defiled until evening.
8 The one who burns it also becomes defiled. He must immerse his clothes in pu-
rifying water and immerse his body in purifying water, and after his immersion 
he shall remain defiled until evening.
9 A ritually clean person shall gather the cow’s ashes and place one third of them 
in a vial outside the Israelite camp in a ritually clean place. The priests will use 
these ashes to purify themselves before preparing the ashes of other red cows. An-
other third is to be placed in a vial outside the courtyard; the priests will use these 
ashes to purify anyone else. The last third will be placed in another vial outside 
the courtyard; rather than being used, it will remain for the congregation of the 
Israelites as a keepsake of these ashes, which are mixed with sprinkling water in 
order to be used for purification from ritual impurity, as will be explained pres-
ently. These ashes may be used only for purification purposes and nothing else.
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נֶפֶשׁ. וְאֵיזֶה  מֵת בְּ ה: 13 בְּ אֵפֶר הַזֶּ א בוֹ. בָּ 12 הוּא יִתְחַטָּ
אֵין  שֶׁ הֵמָה,  בְּ נֶפֶשׁ  לְהוֹצִיא  "הָאָדָם",  נֶפֶשׁ  ל  שֶׁ מֵת? 
נֶפֶשׁ", זוֹ רְבִיעִית  בָר אַחֵר: "בְּ דָּ אָה.  הַזָּ טֻמְאָתָהּ צְרִיכָה 
טְבִילָה  א. אִם נִכְנַס לָעֲזָרָה, אֲפִלּוּ בִּ ן ה' טִמֵּ כַּ ם: אֶת מִשְׁ דָּ
י  בִיעִי: עוֹד טֻמְאָתוֹ בוֹ. אַף עַל פִּ י וּשְׁ לִישִׁ אַת שְׁ לֹא הַזָּ בְּ
תוֹכוֹ:  בְּ ת  הַמֵּ שֶׁ עוֹד  בְּ הָאֹהֶל.  אֶל  א  הַבָּ ל  14 כָּ בַל:  טָּ שֶׁ
אֵין  שֶׁ ר,  מְדַבֵּ תוּב  הַכָּ חֶרֶס  כְלִי  בִּ פָתוּחַ.  לִי  כְּ 15 וְכֹל 

א מִתּוֹכוֹ, לְפִיכָךְ אִם אֵין מְגוּפַת  בּוֹ אֶלָּ ל טֻמְאָה מִגַּ מְקַבֵּ
חִבּוּר — טָמֵא הוּא. הָא, אִם  תוּלָה עָלָיו יָפֶה בְּ צְמִידָתוֹ פְּ
לְשׁוֹן  ר בִּ תִיל. לְשׁוֹן מְחֻבָּ תִיל עָלָיו — טָהוֹר: פָּ יֵשׁ צָמִיד פָּ
י עִם  רְתִּ י"3 — נִתְחַבַּ לְתִּ עִבְרִי. וְכֵן: "נַפְתּוּלֵי אֱלֹהִים נִפְתַּ
רְשׁו4ּ: לְרַבּוֹת גּוֹלֵל  דֶה. רַבּוֹתֵינוּ דָּ נֵי הַשָּׂ אֲחוֹתִי: 16 עַל פְּ
 — אֹהֶל  ם  שָׁ אֵין  שֶׁ דֶה",  הַשָּׂ נֵי  פְּ "עַל  וּפְשׁוּטוֹ:  וְדוֹפֵק. 

נְגִיעָה:  ם בִּ ת שָׁ א הַמֵּ מְטַמֵּ

קִטְמָא  יָת  כָנֵשׁ  דְּ ע   וִיצַבַּ 10
דְתוֹרְתָא יָת לְבוּשׁוֹהִי וִיהֵי מְסָאָב 
רָאֵל  יִשְׂ לִבְנֵי  וּתְהֵי  א  רַמְשָׁ עַד 
לִקְיַם  ינֵיהוֹן  בֵּ רוּן  יְּ יִתְגַּ דְּ א  וּלְגִיּוֹרַיָּ
לְכָל  מִיתָא  בְּ יִקְרַב   דְּ 11 עָלָם: 
בְעָא  א וִיהֵי מְסָאָב שַׁ א דֶאֱנָשָׁ נַפְשָׁ
יוֹמָא  בְּ עֲלוֹהִי  י  יַדֵּ  הוּא  12 יוֹמִין: 
י  יִדְכֵּ בִיעָאָה  שְׁ וּבְיוֹמָא  תְלִיתָאָה 
יוֹמָא תְלִיתָאָה  י עֲלוֹהִי בְּ וְאִם לָא יַדֵּ
ל   כָּ י: 13 בִיעָאָה לָא יִדְכֵּ וּבְיוֹמָא שְׁ
א דִי  א דֶאֱנָשָׁ מִיתָא בְנַפְשָׁ יִקְרַב בְּ דְּ
נָא  כְּ מַשְׁ יָת  עֲלוֹהִי  י  יַדֵּ וְלָא  יְמוּת 
הַהוּא  א  אֱנָשָׁ צֵי  תֵּ וְיִשְׁ סָאֵיב  דַייָ 
לָא  יוּתָא  אַדָּ מֵי  אֲרֵי  רָאֵל  שְׂ מִיִּ
עוֹד  יְהֵי  מְסָאָב  עֲלוֹהִי  רִיקוּ  אִזְדְּ
אוֹרַיְתָא  א   דָּ 14 הּ:  בֵּ סְאוֹבְתֵהּ 
ל  כָּ נָא  כְּ מַשְׁ בְּ יְמוּת  אֲרֵי  אֱנַשׁ 
נָא  כְּ בְמַשְׁ י  דִּ וְכָל  נָא  כְּ לְמַשְׁ עָלֵל  דְּ
 וְכֹל  15 יוֹמִין:  בְעָא  שַׁ מְסָאָב  יְהֵי 
יִיעַ  לֵית מְגוּפַת שְׁ תִיחַ דְּ חֲסַף פְּ מָן דַּ
 וְכֹל  16 הוּא:  מְסָאָב  עֲלוֹהִי  ף  מַקַּ
קְטִיל  בִּ חַקְלָא  י  אַפֵּ עַל  יִקְרַב  י  דִּ
בְגַרְמָא  אוֹ  בְמִיתָא  אוֹ  א  חַרְבָּ
מְסָאָב  יְהֵי  בְקִבְרָא  אוֹ  א  דֶאֱנָשָׁ
בוּן לְדִמְסָאָב   וְיִסְּ בְעָא יוֹמִין: 17 שַׁ
נוּן עֲלוֹהִי  אתָא וְיִתְּ מֵעֲפַר יְקֵדַת חַטָּ

מֵי מַבּוּעַ לְמָן: 

א עַד־ יו וְטָמֵ֖ פֶר הַפָּרָה֙ אֶת־בְּגָדָ֔ ף אֶת־אֵ֤ אֹסֵ֨ ס הָֽ כִבֶּ֠ 10 וְ֠

ת  לְחֻקַּ֥ ם  בְּתוֹכָ֖ הַגָּר֥  וְלַגֵּר֛  ל  יִשְׂרָאֵ֗ לִבְנֵי֣  ה  יְתָ֞ הָֽ וְֽ הָעָ֑רֶב 
ים:  א שִׁבְעַ֥ת יָמִֽ ם וְטָמֵ֖ ת לְכָל־נֶפֶ֣שׁ אָדָ֑ ם: 11 הַנֹּגֵעַ֥ בְּמֵ֖ עוֹלָֽ
י יִטְהָ֑ר  י וּבַיּ֥וֹם הַשְּׁבִיעִ֖ 12 ה֣וּא יִתְחַטָּא־ב֞וֹ בַּיּ֧וֹם הַשְּׁלִישִׁ֛

ר:  י לֹ֥א יִטְהָֽ י וּבַיּ֥וֹם הַשְּׁבִיעִ֖ א בַּיּ֧וֹם הַשְּׁלִישִׁ֛ וְאִם־לֹ֨א יִתְחַטָּ֜
א  ם אֲשֶׁר־יָמ֜וּת וְלֹ֣א יִתְחַטָּ֗ אָדָ֨ פֶשׁ֩ הָֽ עַ בְּמֵ֣ת בְּנֶ֩ 13 כָּל־הַנֹּגֵ֡

ל כִּי֩  וא מִיִּשְׂרָאֵ֑ ה הַנֶּפֶ֥שׁ הַהִ֖ א וְנִכְרְתָ֛ אֶת־מִשְׁכַּ֤ן יְהָֹוה֙ טִמֵּ֔
את  ה ע֖וֹד טֻמְאָת֥וֹ בֽוֹ: 14 זֹ֚ הְיֶ֔ ק עָלָיו֙ טָמֵ֣א יִֽ ה לֹֽא־זֹרַ֤ י נִדָּ֜ מֵ֨
הֶל֙ וְכָל־ הֶל כָּל־הַבָּ֤א אֶל־הָאֹ֨ י־יָמ֣וּת בְּאֹ֑ ם כִּֽ ה אָדָ֖ הַתּוֹרָ֔
פָת֔וּחַ  י  כְּלִ֣ 15 וְכֹל֙  ים:  יָמִֽ שִׁבְעַ֥ת  א  יִטְמָ֖ הֶל  בָּאֹ֔ אֲשֶׁ֣ר 
אֲשֶׁר־ ל  16 וְכֹ֨ הֽוּא:  א  טָמֵ֖ עָלָ֑יו  יל  פָּתִ֖ יד  אֵין־צָמִ֥ אֲשֶׁ֛ר 

ם  ת אֽוֹ־בְעֶצֶ֥ם אָדָ֖ רֶב֙ א֣וֹ בְמֵ֔ חֲלַל־חֶ֨ ה בַּֽ ע עַל־פְּנֵי֣ הַשָּׂדֶ֗ יִגַּ֜
ר  עֲפַ֖ מֵֽ א  לַטָּמֵ֔ קְחוּ֙  17 וְלָֽ ים:  יָמִֽ שִׁבְעַ֥ת  א  יִטְמָ֖ בֶר  בְקָ֑ א֣וֹ 

לִי: ים אֶל־כֶּֽ יִם חַיִּ֖ ן עָלָ֛יו מַ֥ חַטָּ֑את וְנָתַ֥ שְׂרֵפַ֣ת הַֽ

severity that Moses wondered how such defilement 
can be purified. Rather, it was because Moses, due 
to his constant connection to God, the source of life, 
could barely imagine how such a form of impurity 
could exist. How, he wondered, could contact with a 
corpse imperil a person’s connection with the source 
of life? Life and death, holiness and evil, purity and 
defilement, exhilaration and depression—all of 
these are so mutually exclusive that the negative en-
tities cannot possibly threaten the positive ones.
Initially, God did not answer Moses, because for 
someone on Moses’ level, there is no answer to this 
question. Someone with Moses’ purity of perception 
really is beyond the defilement of death. But when 
God did not answer, Moses realized that not every-

one is on his level of Divine consciousness and that 
most people can and do become defiled by contact 
with death. Fearing that the common people’s very 
susceptibility to such defilement precluded their re-
lease from it, he became deeply concerned for their 
predicament.
It was then that God revealed to him the secret of 
the rites of the red cow. Logically, Moses was right: 
there is no way someone susceptible to the defile-
ment of death should be able to be freed from it. But 
because of his deep concern, God showed him how 
this rite reaches beyond logic and elicits His infinite 
mercy, which is indeed capable of redeeming even 
an ordinary person from death.

3. בראשית ל, ח.  4. חולין עב, א.  
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18. Below, v. 19.  19. See on Exodus 12:19.  20. Mishneh Torah, Parah Adumah 9:1.  21. Bemidbar Rabbah 19:4.  22. Above, 9:6-14.  
23. Above, 5:1-3.  

17 They shall take for that defiled person: In the 
course of teaching Moses the Torah on Mt. Sinai, 
God taught him the laws concerning the various 
types of defilement and purification rites. The sages 
tell us that when they reached the subject of defile-
ment by a corpse, God did not tell Moses right away 
how a person defiled this way can be purified. So 
Moses asked, but God still did not answer. Moses’ 
face turned red out of consternation. Only after this 
did God teach him the rites of the red cow.21

Like the laws of the second Passover,22 the laws of 
this rite were always part of God’s Torah, but He 
waited to reveal them until receiving some stimulus 
from below. In this case, it was Moses’ concern over 
the plight of someone banished from the Tabernacle 
that elicited the laws of these purification rites.
As we have seen,23 other types of defilement are, 
in certain ways, more severe than that caused by 
contact with a corpse. So it was not because of its 

10 The one who gathers the cow’s ashes also becomes defiled and therefore must 
immerse himself and his clothes in purifying water, and after his immersion he 
shall remain defiled until evening. The following shall be an everlasting rule for 
the Israelites and for the convert who resides in their midst:
11 Anyone touching the corpse of a human being shall become defiled for at 
least seven days.
12 He may start counting these days as soon as he disengages from contact with 
the corpse, or on any day thereafter. On the third and seventh days of his count, 
he shall purify himself by being sprinkled with a solution made of ashes of the 
red cow, as will be described presently. After he is sprinkled on the seventh day, he 
must immerse and wait until nightfall,18 and then he will be pure. But if he is not 
sprinkled with it on the third and seventh days, he shall not become clean.
13 Whoever touches the corpse of a human being who dies or touches a revi’it of 
human blood and does not purify himself using the ritual ashes, and then enters 
the Sanctuary precincts, has defiled the Tabernacle of God, even if he has im-
mersed. That soul shall be cut off from Israel—he will die prematurely and child-
less.19 For the sprinkling water was not sprinkled on him, so he remains defiled; his 
defilement remains upon him despite his immersion.
14 This is the law: if a man dies in a tent, anyone entering the tent and anything 
in the tent while the corpse is still in it shall be defiled for at least seven days.
15 Any open earthenware vessel in the room that has no seal fastened around 
it becomes defiled, but a properly sealed earthenware vessel does not become 
defiled. Metal vessels become defiled whether closed or not; stone vessels do not 
contract defilement.
16 In contrast, in an open field or other unenclosed area, a person does not become 
defiled by merely being in the presence of a corpse; only anyone who touches a 
person slain by the sword, a corpse, a human bone, or a grave, or even the top or 
side boards of a coffin, shall be defiled for at least seven days.
17 This is how to make the solution sprinkled on the ritually defiled person: a ritu-
ally pure person shall take for that defiled person some of the ashes of the burnt 
cow used for purification, and he shall put them into a vessel of spring water and 
mix them with the spring water in that vessel.20
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26. Hitva’aduyot 5746, vol. 2, pp. 775 ff.  

מַר טָהֳרָתוֹ: 20 וְהָאִישׁ  גְּ בִיעִי. הוּא  ְ הַשּׁ יּוֹם  בַּ אוֹ  19 וְחִטְּ
נֶאֱמַר  ה  לָמָּ שׁ",  "מִקְדָּ נֶאֱמַר  אִם  וְגוֹ'.  יִטְמָא  ר  אֲשֶׁ
ה.  דָּ הַנִּ מֵי  ה  21 וּמַזֵּ בוּעוֹת5:  שְׁ בִּ דְאִיתָא  כִּ וְכוּ',  ן"  כָּ "מִשְׁ
א  הַנּוֹשֵׂ ד, שֶׁ א לְלַמֵּ זֶּה טָהוֹר, וְזֶה בָּ הַמַּ רַבּוֹתֵינוּ אָמְרו6ּ, שֶׁ
עָלָיו,  גָדִים שֶׁ א בְּ את — טָמֵא טֻמְאָה חֲמוּרָה לְטַמֵּ מֵי חַטָּ
לְשׁוֹן "מַזֶּה", לוֹמַר  הוֹצִיאוֹ בִּ נּוֹגֵעַ. וְזֶה שֶׁ ן בַּ אֵין כֵּ ֶ מַה שּׁ
גֵעַ  אָה: וְהַנֹּ עוּר הַזָּ הֵא בָהֶן שִׁ יְּ אִין עַד שֶׁ אֵינָן מְטַמְּ לְךָ שֶׁ
ע בּוֹ.  ר יִגַּ גָדִים: 22 וְכֹל אֲשֶׁ בּוּס בְּ וְגוֹ' יִטְמָא. וְאֵין טָעוּן כִּ
גַעַת. בּוֹ  פֶשׁ הַנֹּ מֵת — "יִטְמָא": וְהַנֶּ טְמָא בְּ נִּ ה שֶׁ מֵא הַזֶּ הַטָּ
ת אֲבִי  הַמֵּ אן לָמַדְנוּ, שֶׁ טְמָא עַד הָעָרֶב. כָּ טְמֵא מֵת: תִּ בִּ
אָדָם.  א  וּמְטַמֵּ מְאָה  הַטֻּ אַב  בּוֹ  וְהַנּוֹגֵעַ  מְאָה  הַטֻּ אֲבוֹת 
דָה  אַגָּ וּמִדְרַשׁ  וְהִלְכוֹתֶיהָ.  מָעָהּ  מַשְׁ לְפִי  הּ  פֵרוּשָׁ זֶהוּ 
וְיִקְחוּ  וְזֶהוּ:  ן,  רְשָׁ הַדַּ ה  מֹשֶׁ י  רַבִּ ל  שֶׁ מִיסוֹדוֹ  י  קְתִּ הֶעְתַּ
לָעֵגֶל  הָב  הַזָּ נִזְמֵי  רְקוּ  פֵּ הֵם  שֶׁ ם  שֵׁ כְּ הֶם,  לָּ ֶ מִשּׁ אֵלֶיךָ. 
ה.  אֲדֻמָּ פָרָה  הֶם:  לָּ ֶ מִשּׁ רָה  לְכַפָּ זוֹ  יָבִיאוּ  ךְ  כָּ הֶם,  לָּ ֶ מִשּׁ
בֹא  מֶלֶךְ, אָמְרוּ: "תָּ ל  שֶׁ לְטִין  פַּ ף  נֵּ טִּ שֶׁ פְחָה  שִׁ לְבֶן  ל  מָשָׁ
ר עַל הָעֵגֶל:  בֹא פָרָה וּתְכַפֵּ ךְ, תָּ חַ הַצּוֹאָה". כָּ אִמּוֹ וּתְקַנֵּ
קָרוּי  הַחֵטְא  שֶׁ כַתּוֹלָע"7,  ימוּ  יַאְדִּ "אִם  ם:  שֵׁ עַל  ה.  אֲדֻמָּ

הָיוּ תְמִימִים וְנַעֲשׂוּ בוֹ  רָאֵל שֶׁ ם יִשְׂ מִימָה. עַל שֵׁ אָדֹם: תְּ
לְתַמּוּתָם:  וְיַחְזְרוּ  עֲלֵיהֶם  ר  וּתְכַפֵּ זוֹ  בֹא  תָּ מוּמִין,  עֲלֵי  בַּ
מַיִם:  שָׁ עֹל  מֵעֲלֵיהֶם  רְקוּ  פָּ שֶׁ ם  שֵׁ כְּ עֹל.  עָלֶיהָ  עָלָה  לֹא 
הוּא כֹהֵן,  קְהֲלוּ עַל אַהֲרֹן, שֶׁ נִּ ם שֶׁ שֵׁ הֵן. כְּ אֶל אֶלְעָזָר הַכֹּ
נָה  ה אֶת הָעֵגֶל, לֹא נִתְּ אַהֲרֹן עָשָׂ לַעֲשׂוֹת הָעֵגֶל. וּלְפִי שֶׁ
רַף  וְשָׂ יגוֹר:  סַנֵּ ה  נַעֲשֶׂ יגוֹר  קַטֵּ אֵין  שֶׁ יָדוֹ,  עַל  זוֹ  עֲבוֹדָה 
נִי  וּשְׁ וְאֵזוֹב  אֶרֶז  עֵץ  הָעֵגֶל:  רַף  שְׂ נִּ שֶׁ ם  שֵׁ כְּ רָה.  הַפָּ אֶת 
אִישׁ  אַלְפֵי  ת  לֹשֶׁ שְׁ נֶגֶד  כְּ לוּ,  הַלָּ מִינִין  ה  לֹשָׁ שְׁ תוֹלָעַת. 
וְאֵזוֹב  הָאִילָנוֹת  ל  מִכָּ בוֹהַּ  הַגָּ הוּא  וְאֶרֶז  בָעֵגֶל.  פְלוּ  נָּ שֶׁ
יל  פִּ יַשְׁ וְחָטָא,  אָה  תְגָּ נִּ שֶׁ בוֹהַּ  הַגָּ שֶׁ סִימָן,  ם,  לָּ מִכֻּ נָמוּךְ 
מֶרֶת.  לְמִשְׁ לוֹ:  ר  פֵּ וְיִתְכַּ וְתוֹלַעַת,  אֵזוֹב  כְּ עַצְמוֹ  אֶת 
לְךָ  אֵין  שֶׁ לְפֻרְעָנוּת,  לְדוֹרוֹת  מוּר  שָׁ הָעֵגֶל  ע  שַׁ פֶּ שֶׁ מוֹ  כְּ
קְדִי  פָּ "וּבְיוֹם  אֱמַר:  נֶּ שֶׁ הָעֵגֶל,  ת  קֻדַּ מִפְּ הּ  בָּ אֵין  שֶׁ ה  קֻדָּ פְּ
ךְ  ל הָעוֹסְקִין בּוֹ, כָּ א כָּ הָעֵגֶל טִמֵּ ם שֶׁ י וְגוֹ'"8. וּכְשֵׁ וּפָקַדְתִּ
אֶפְרוֹ,  הֲרוּ בְּ טַּ נִּ ם שֶׁ הּ, וּכְשֵׁ ל הָעוֹסְקִין בָּ אָה כָּ רָה מְטַמְּ פָּ
מֵא  לַטָּ "וְלָקְחוּ  ךְ  כָּ וְגוֹ'"9,  יִם  הַמַּ נֵי  פְּ עַל  זֶר  "וַיִּ אֱמַר:  נֶּ שֶׁ

את וְגוֹ'":  רֵפַת הַחַטָּ מֵעֲפַר שְׂ

מַיָּא  בְּ וְיִטְבּוֹל  אֵזוֹבָא  ב   וְיִסַּ 18
וְעַל  נָא  כְּ מַשְׁ עַל  י  וְיַדֵּ כֵי  דְּ בַר  גְּ
ן  י הֲווֹ תַמָּ תָא דִּ ל מָנַיָּא וְעַל נַפְשָׁ כָּ
בִקְטִילָא  אוֹ  גַרְמָא  בְּ יִקְרַב  דְּ וְעַל 
י   וְיַדֵּ 19 בְקִבְרָא:  אוֹ  בְמִיתָא  אוֹ 
יוֹמָא תְלִיתָאָה  דַכְיָא עַל מְסָאֲבָא בְּ
יוֹמָא  בְּ הּ  נֵּ וִידַכִּ בִיעָאָה  שְׁ וּבְיוֹמָא 
וְיַסְחֵי  לְבוּשׁוֹהִי  ע  וִיצַבַּ בִיעָאָה  שְׁ
י  דִּ  וּגְבַר  20 א:  בְרַמְשָׁ י  וְיִדְכֵּ בְמַיָּא 
צֵי  תֵּ וְיִשְׁ עֲלוֹהִי  י  יַדֵּ וְלָא  אַב  יִסְתָּ
יָת  אֲרֵי  קְהָלָא  מִגּוֹ  הַהוּא  א  אֱנָשָׁ
יוּתָא  אַדָּ מֵי  סָאֵיב  דַייָ  א  שָׁ מַקְדְּ
הוּא:  מְסָאָב  עֲלוֹהִי  רִיקוּ  אִזְדְּ לָא 
י מֵי   וּתְהֵי לְהוֹן לִקְיַם עָלָם וּדְיַדֵּ 21
וּדְיִקְרַב  לְבוּשׁוֹהִי  ע  יְצַבַּ יוּתָא  אַדָּ
א:  יוּתָא יְהֵי מְסָאָב עַד רַמְשָׁ מֵי אַדָּ בְּ
יְהֵי  מְסָאֲבָא  הּ  בֵּ יִקְרַב  י  דִּ  וְכֹל  22
הּ יְהֵי מְסָאָב  יִקְרַב בֵּ מְסָאָב וֶאֱנַשׁ דְּ

עַל־ וְהִזָּה֤  טָהוֹר֒  ישׁ  אִ֣ יִם֘  בַּמַּ֘ וְטָבַ֣ל  אֵז֜וֹב  ח  18 וְלָקַ֨ שני 
יוּ־שָׁ֑ם וְעַל־ ים וְעַל־הַנְּפָשׁ֖וֹת אֲשֶׁ֣ר הָֽ הֶל֙ וְעַל־כָּל־הַכֵּלִ֔ הָאֹ֨
בֶר: 19 וְהִזָּה֤ הַטָּהֹר֙  ת א֥וֹ בַקָּֽ ל א֥וֹ בַמֵּ֖ חָלָ֔ צֶם֙ א֣וֹ בֶֽ עַ בַּעֶ֨ הַנֹּגֵ֗
בַּיּ֣וֹם  וְחִטְּאוֹ֙  י  הַשְּׁבִיעִ֑ וּבַיּ֣וֹם  י  הַשְּׁלִישִׁ֖ בַּיּ֥וֹם  א  עַל־הַטָּמֵ֔
ישׁ  רֶב: 20 וְאִ֤ יִם וְטָהֵ֥ר בָּעָֽ ץ בַּמַּ֖ יו וְרָחַ֥ י וְכִבֶּ֧ס בְּגָדָ֛ הַשְּׁבִיעִ֔
מִתּ֣וֹךְ  וא  הַהִ֖ הַנֶּפֶ֥שׁ  ה  וְנִכְרְתָ֛ א  יִתְחַטָּ֔ וְלֹ֣א  אֲשֶׁר־יִטְמָא֙ 
יו  עָלָ֖ ק  ה לֹֽא־זֹרַ֥ נִדָּ֛ י  מֵ֥ א  טִמֵּ֗ יְהָֹוה֜  שׁ  אֶת־מִקְדַּ֨ כִּי֩  הַקָּהָ֑ל 
י־הַנִּדָּה֙  ת עוֹלָ֑ם וּמַזֵּה֤ מֵֽ ם לְחֻקַּ֣ ה לָהֶ֖ יְתָ֥ טָמֵ֥א הֽוּא: 21 וְהָֽ
ל  רֶב: 22 וְכֹ֛ א עַד־הָעָֽ ה יִטְמָ֖ י הַנִּדָּ֔ עַ֙ בְּמֵ֣ יו וְהַנֹּגֵ֨ יְכַבֵּ֣ס בְּגָדָ֔
עַד־ תִּטְמָ֥א  הַנֹּגַ֖עַת  וְהַנֶּפֶ֥שׁ  א  יִטְמָ֑ א  הַטָּמֵ֖ אֲשֶׁר־יִגַּע־בּ֥וֹ 

רֶב: פ הָעָֽ



Moses’ example is worthy of following: when we 
realize that there are people who, for whatever 
reason, cannot enter the precincts of holiness, this 
should concern us deeply. And now that, thanks to 

Moses, the means exists to purify these people, we 
should do all in our power to bring them back to the 
fold of purity and holiness.26

5. טז, ב.  6. יומא יד, א.  7. ישעיה א, יח.  8. שמות לב, לד.  9. שם, כ.  
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24. V. 13.  25. An exception is the one who sprinkles the ashes on defiled entities (above, vv. 18-19), who remains pure even though 
he touches and carries the ashes.  

Second Reading 18 A ritually pure person shall take some hyssop and dip it into 
the water into which some of the ashes of the red cow have been mixed and sprin-
kle it on the tent, on all the vessels, and on the people who were in it, and on 
anyone who touched the bone of a dead person, the slain person himself, the 
corpse of someone who died some other way, or the grave.
19 The ritually pure person shall sprinkle the solution on the defiled person on 
the third and seventh days of his count, and he shall thus finish purifying him 
with these rites on the seventh day. The person being purified shall afterwards 
immerse his clothes and immerse himself in purifying water, and then he shall 
become ritually pure in the evening.
20 It was stated above24 that a defiled person who enters the Tabernacle defiles it. 
The same will be true of the Temple: If a person becomes defiled and does not 
purify himself before entering the Temple, the soul of that person shall be cut off 
from the congregation—he will die prematurely and childless—for he has defiled 
the Sanctuary of God. The sprinkling water was not sprinkled upon him; he is 
therefore still defiled.
21 This shall be for them as a perpetual rule: anyone who carries the sprinkling 
water—but only if he carries at least enough to sprinkle with—becomes defiled 
and must therefore immerse himself and his clothes, and then he becomes pure 
after nightfall. In contrast, one who only touches the sprinkling water also be-
comes defiled and must immerse himself and remains defiled until evening,25 but 
his clothes do not become defiled and do not require immersion.
22 Whatever the person who has been defiled by contact with a corpse touches 
shall become defiled, and anyone touching such a person shall become defiled, 
but only until evening, for by touching the person who came in contact with a 
corpse he has only contracted a derivative form of defilement.”
Allegorically, the ritual of the red cow atones for the sin of the Golden Calf, as fol-
lows:

Have them take for you•	 : from their own money, since they offered their own 
jewelry to make the calf.
A cow•	 : so the mother (a cow) can clean up the mess made by the child (the 
calf).
An unblemished [one]•	 : to restore the people’s perfection marred by the calf.
Upon which no yoke was laid•	 : to atone for the fact that they cast off the yoke of 
heaven.
And you shall give it to Eleazar•	 : and not to Aaron, since Aaron played a part in 
the sin.
Someone shall then burn the cow•	 : just as Moses burned the calf.
The priest shall take cedar wood, hyssop, and crimson wool•	 : three entities to cor-
respond to the 3000 men who were executed for sinning with the calf, and to 


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31. On Exodus 1:15 ff.  32. Likutei Sichot, vol. 2, p. 335; Sefer HaArachim Chabad, vol. 2, cols. 186-187.  

ר וְאֵלּוּ  בָר מֵתוּ מֵתֵי מִדְבָּ כְּ לֵמָה, שֶׁ ְ ל הָעֵדָה. עֵדָה הַשּׁ 1 כָּ
ת  רָשַׁ פָּ נִסְמְכָה  ה  לָמָּ מִרְיָם.  ם  שָׁ מָת  וַתָּ ים:  לְחַיִּ רְשׁוּ  פָּ
נוֹת  רְבָּ ה? לוֹמַר לְךָ: מַה קָּ רָה אֲדֻמָּ ת פָּ מִיתַת מִרְיָם לְפָרָשַׁ
מִרְיָם.  ם  שָׁ מָת  וַתָּ רֶת:  מְכַפֶּ יקִים  צַדִּ מִיתַת  אַף  רִין,  מְכַפְּ
י  הּ: "עַל פִּ נֵי מָה לֹא נֶאֱמַר בָּ יקָה מֵתָה. וּמִפְּ נְשִׁ אַף הִיא בִּ
ל מַעְלָה. וּבְאַהֲרֹן נֶאֱמַר: "עַל  בוֹד שֶׁ רֶךְ כָּ אֵינוֹ דֶּ ה'"? שֶׁ
אן,  ה מַסְעֵי"10: 2 וְלֹא הָיָה מַיִם לָעֵדָה. מִכָּ "אֵלֶּ י ה'", בְּ פִּ

זְכוּת מִרְיָם: 3 וְלוּ  אֵר בִּ נָה הָיָה לָהֶם הַבְּ עִים שָׁ ל אַרְבָּ כָּ שֶׁ
בֶר.  דֶּ מִיתַת אַחֵינוּ בַּ גְוַע אַחֵינוּ. בְּ וַעְנוּ: בִּ גָּ גָוַעְנוּ. הַלְוַאי שֶׁ
הוּא,  בָר  דָּ ם  שֵׁ גְוַע.  בִּ ה:  נָּ מִמֶּ ה  מְגֻנָּ צָמָא  יתַת  מִּ שֶׁ ד  לִמֵּ
תוּ אַחֵינוּ",  מֵּ שֶׁ כֵן לְפָרְשׁוֹ "כְּ מִיתַת אַחֵינוּ", וְלֹא יִתָּ מוֹ "בְּ כְּ
אן  מִכָּ עִירָם.  בְּ 8 וְאֶת  גְוֹעַ":  "בִּ קֵד  לְהִנָּ הָיָה לוֹ  ן  כֵּ אִם  שֶׁ

רָאֵל:  ל יִשְׂ רוּךְ הוּא עַל מָמוֹנָם שֶׁ דוֹשׁ בָּ חָס הַקָּ שֶׁ

רָאֵל   וַאֲתוֹ בְנֵי יִשְׂ א: 20:1 עַד רַמְשָׁ
יַרְחָא  בְּ דְצִן  רָא  לְמַדְבְּ א  תָּ נִשְׁ כְּ ל  כָּ
וּמִיתַת  רְקָם  בִּ א  עַמָּ וִיתֵב  קַדְמָאָה 
 וְלָא  ן: 2 מָּ ן מִרְיָם וְאִתְקְבָרַת תַּ מָּ תַּ
עַל  נָשׁוּ  וְאִתְכְּ א  תָּ לִכְנִשְׁ מַיָּא  הֲוָה 
א עִם   וּנְצָא עַמָּ ה וְעַל אַהֲרֹן: 3 מֹשֶׁ
מִתְנָא  דְּ וּלְוַי  לְמֵימַר  וַאֲמָרוּ  ה  מֹשֶׁ
 וּלְמָא  4 יְיָ:  קֳדָם  דַאֲחָנָא  מוֹתָא  בְּ
דַייָ  קְהָלָא  יָת  אַיְתֵיתוּן  אַעֶלְתּוּן 
ן אֲנַחְנָא  מָּ רָא הָדֵין לִמְמַת תַּ לְמַדְבְּ
קְתּוּנָא  אַסֶּ  וּלְמָא  5 וּבְעִירָנָא: 
לְאַתְרָא  יָתָנָא  לְאַיְתָאָה  צְרַיִם  מִמִּ
לְבֵית  ר  שַׁ כָּ אֲתַר  לָא  הָדֵין  א  בִישָׁ
זְרַע וְאַף לָא תְאֵנִין וְגוּפְנִין וְרִמּוֹנִין 
ה  מֹשֶׁ  וְעָל  6 י:  תֵּ לְמִשְׁ לֵית  וּמַיָּא 
ן  כַּ וְאַהֲרֹן מִן קֳדָם קְהָלָא לִתְרַע מַשְׁ
לִי  וְאִתְגְּ יהוֹן  אַפֵּ עַל  וּנְפָלוּ  זִמְנָא 
עִם  יְיָ  יל   וּמַלֵּ 7 לְהוֹן:  דַייָ  יְקָרָא 
חֻטְרָא  יָת   סַב  8 לְמֵימָר:  ה  מֹשֶׁ
וְאַהֲרֹן  אַתְּ  א  תָּ נִשְׁ כְּ יָת  וְאַכְנֵשׁ 
יפָא לְעֵינֵיהוֹן  לוּן עִם כֵּ אֲחוּךְ וּתְמַלְּ
יפָא  ק לְהוֹן מַיָּא מִן כֵּ ן מוֹהִי וְתַפֵּ וְיִתֵּ
עִירְהוֹן:  בְּ וְיָת  א  תָּ נִשְׁ כְּ יָת  קֵי  וְתַשְׁ
קֳדָם  מִן  חֻטְרָא  יָת  ה  מֹשֶׁ  וּנְסֵיב  9

דֵהּ:  מָא דִי פַקְּ יְיָ כְּ

דֶשׁ  בַּחֹ֣ מִדְבַּר־צִן֙  עֵדָ֤ה  כָּל־הָ֨ ל  בְנֵֽי־֠יִשְׂרָאֵ֠ אוּ  20:1 וַיָּבֹ֣

ם:   ר שָֽׁ ם וַתִּקָּבֵ֖ מָת שָׁם֙ מִרְיָ֔ ם בְּקָדֵ֑שׁ וַתָּ֤ רִאשׁ֔וֹן וַיֵּשֶׁ֥ב הָעָ֖ הָֽ

ן:  ל־אַהֲרֹֽ וְעַֽ ה  עַל־מֹשֶׁ֖ הֲל֔וּ  קָּ֣ וַיִּֽ עֵדָ֑ה  לָֽ יִם  מַ֖ יָה  2 וְלֹא־הָ֥

בִּגְוַע֥  גָוַעְ֛נוּ  וְל֥וּ  ר  לֵאמֹ֔ אמְר֣וּ  וַיֹּֽ עִם־מֹשֶׁ֑ה  ם  הָעָ֖ �֥רֶב  3 וַיָּ

ה הֲבֵאתֶם֙ אֶת־קְהַ֣ל יְהָֹוה֔ אֶל־ ינוּ לִפְנֵי֥ יְהָֹוֽה: 4 וְלָמָ֤ אַחֵ֖

עֱלִי� הֶֽ ה  5 וְלָמָ֤ נוּ : וּבְעִירֵֽ אֲנַ֖חְנוּ  ם  שָׁ֔ הַזֶּה֑ לָמ֣וּת  ר   הַמִּדְבָּ֖

לֹ֣א |  הַזֶּה֑  ע  הָרָ֖ אֶל־הַמָּק֥וֹם  נוּ  אֹתָ֔ יא  לְהָבִ֣ יִם  מִמִּצְרַ֔ נוּ֙  תֻ֨

יִן לִשְׁתּֽוֹת: 6 וַיָּבֹא֩  יִם אַ֖ פֶן֙ וְרִמּ֔וֹן וּמַ֥ וְגֶ֨ רַע וּתְאֵנָה֤  זֶ֗ מְק֣וֹם 

יִּפְּל֖וּ עַל־ ד וַֽ הֶל מוֹעֵ֔ תַח֙ אֹ֣ ל אֶל־פֶּ֨ ן מִפְּנֵי֣ הַקָּהָ֗ הֲרֹ֜ ה וְאַֽ מֹשֶׁ֨

ם: פ א כְבוֹד־יְהָֹו֖ה אֲלֵיהֶֽ פְּנֵיהֶ֑ם וַיֵּרָ֥

ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  7 וַיְדַבֵּ֥ר  במחוברין(  )שני  שלישי 

יךָ  ן אָחִ֔ הֲרֹ֣ עֵדָה֙ אַתָּה֙ וְאַֽ ה וְהַקְהֵ֤ל אֶת־הָֽ ח אֶת־הַמַּטֶּ֗ 8 קַ֣

לָהֶ֥ם  וְהֽוֹצֵאתָ֙  יו  מֵימָ֑ ן  וְנָתַ֣ ם  ינֵיהֶ֖ לְעֵֽ אֶל־הַסֶּ֛לַע  ם  וְדִבַּרְתֶּ֧

ח  ם: 9 וַיִּקַּ֥ ה וְאֶת־בְּעִירָֽ עֵדָ֖ לַע וְהִשְׁקִיתָ֥ אֶת־הָֽ יִם֙ מִן־הַסֶּ֔ מַ֨

ר צִוָּֽהוּ:  אֲשֶׁ֖ ה מִלִּפְנֵי֣ יְהָֹוה֑ כַּֽ מֹשֶׁ֛ה אֶת־הַמַּטֶּ֖



2 The well that had accompanied the people…in 
her merit: Water helps the body digest its food, en-
suring that the nutrients in the food are absorbed 
properly throughout the body. Allegorically, the 
soul’s “food” is the Torah, and its “water” is the To-
rah’s ability to reach and influence all parts of the 
soul, all types of people, and all facets of life—even 
those that in and of themselves are the least recep-
tive to it.

As we have seen,31 Miriam was devoted to the conti-
nuity of the Jewish people, particularly by ensuring 
that there would be a new generation to carry on 
God’s mission. Because of her efforts to ensure that 
the Torah would continue to “flow” into the next 
generation, even reaching and speaking to children, 
the people’s source of water in the desert existed in 
her merit.32

10. במדבר לג, לח.  
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27. Below, on 20:26.  28. Seder Olam Rabbah 10.  29. Deuteronomy 33:8.  30. Above, 17:11-14.  

indicate that a sinner, who is as haughty as a cedar, should lower himself like 
a hyssop or the worm that produces the crimson dye in order to repent.
He shall place them…for a keepsake•	 : for the sin of the Golden Calf is punished 
whenever any other sin is punished.
One who touches the sprinkling water remains defiled•	 : just as the calf defiled the 
people, the cow defiles all those involved with it.
He shall take…some of the ashes…and sprinkle…on the defiled person•	 : just as the 
people were atoned for by the ashes of the calf.

Miriam's Death and its Aftermath
20:1 The Torah now resumes the historical narrative. After those who had partici-
pated in the sin of the Golden Calf finished dying off, it was possible to resume the 
journey toward the Land of Israel. Their first stop on this leg of their journey, their 
18th stop since leaving Ritmah, was the city of Kadesh, at the border of Edom. The 
entire congregation of the Israelites destined to enter the Land of Israel arrived at 
the desert of Tzin on the first of Nisan, the first month, in the year 2487, and the 
people stayed in Kadesh. Miriam died there in the tranquil manner that will be 
described later27 as “by God’s kiss,” on the 10th day of the month,28 and was buried 
there.
2 Now that Miriam had died, the well that had accompanied the people on their 
journeys in her merit disappeared. The congregation had no water, so all of them 
except the tribe of Levi29 assembled against Moses and Aaron.
3 The people argued with Moses, and said, “If only we had died by the plague, 
the way our brothers perished in Korach’s rebellion,30 when they sinned before 
God, for death by thirst is worse.
4 Why have you brought the congregation of God to this desert so that we and 
our livestock should die there?
5 Why have you taken us out of Egypt to bring us to this evil place; it is not a 
place that can be planted with seeds, or a place of fig trees, grapevines, or pome-
granate trees, and there is no water to drink.”
6 Moses and Aaron moved away from the assembly to the entrance of the Tent 
of Meeting, and they fell on their faces and prayed to God to provide the people 
with water. The glory of God appeared to them as before, in the cloud.
Third Reading (Second when combined) 7 God spoke to Moses, saying:
8 “Take your staff and assemble the congregation, you and your brother Aaron, 
and speak in their presence to the rock that has provided you with water until 
now, so it will give forth its water in your merit. You shall bring forth water for 
them from the rock and give the congregation and their livestock to drink.”
9 Moses took the staff from before God, as He had commanded him.


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43. See on Exodus 1:22.  44. Exodus 17:7.  45. Likutei Sichot, vol. 28, pp. 127-128.  

הֶחֱזִיק מֻעָט אֶת  קוֹמוֹת שֶׁ קְהִלוּ וְגוֹ'. זֶה אֶחָד מִן הַמְּ 10 וַיַּ
ירִין  לֹּא הָיוּ מַכִּ ה נוֹצִיא. לְפִי שֶׁ לַע הַזֶּ ה: הֲמִן הַסֶּ רֻבֶּ הַמְּ
ק  לֵּ סְתַּ נִּ שֶׁ לָעִים כְּ ין הַסְּ ב לוֹ בֵּ לַע וְיָשַׁ הָלַךְ הַסֶּ אוֹתוֹ, לְפִי שֶׁ
כֶם, מֵאֵיזֶה סֶלַע  רָאֵל אוֹמְרִים לָהֶם: "מַה לָּ אֵר, וְהָיוּ יִשְׂ הַבְּ
תּוֹצִיאוּ לָנוּ מַיִם"? לְכָךְ אָמַר לָהֶם: "הַמֹּרִים" — סַרְבָנִים, 
לַע  יְוָנִי: שׁוֹטִים, מוֹרִים אֶת מוֹרֵיהֶם — "'הֲמִן הַסֶּ לְשׁוֹן 
עֲמָיִם.  ינוּ עָלָיו 'נוֹצִיא לָכֶם מַיִם?'": 11 פַּ לֹּא נִצְטַוִּ ה' שֶׁ הַזֶּ
ה  לֹּא צִוָּ ין, לְפִי שֶׁ א טִפִּ רִאשׁוֹנָה לֹא הוֹצִיא אֶלָּ בָּ לְפִי שֶׁ
רוּ  בְּ ה דִּ לַע", וְהֵמָּ ם אֶל הַסֶּ רְתֶּ א "וְדִבַּ קוֹם לְהַכּוֹתוֹ אֶלָּ הַמָּ
א צָרִיךְ לְהַכּוֹתוֹ  מָּ אֶל סֶלַע אַחֵר וְלֹא הוֹצִיא, אָמְרוּ: "שֶׁ
לָהֶם  ן  מֵּ וְנִזְדַּ בַצּוּר"11,  יתָ  "וְהִכִּ אֱמַר  נֶּ שֶׁ בָרִאשׁוֹנָה",  כְּ
תוּב,  ה הַכָּ לָּ י. גִּ ם בִּ הוּ: 12 יַעַן לֹא הֶאֱמַנְתֶּ אוֹתוֹ סֶלַע וְהִכָּ
לֹּא  שֶׁ דֵי  כְּ לָאָרֶץ,  נִכְנָסִין  הָיוּ  לְבַד,  בִּ זֶה  חֵטְא  אִלּוּלֵי  שֶׁ
גְזַר עֲלֵיהֶם  נִּ ר, שֶׁ דְבָּ אָר דּוֹר הַמִּ עֲוֹן שְׁ יֹאמְרוּ עֲלֵיהֶם: כַּ
וַהֲלֹא  וְאַהֲרֹן.  ה  מֹשֶׁ עֲוֹן  הָיָה  ךְ  כָּ לָאָרֶץ,  נְסוּ  יִכָּ לֹּא  שֶׁ

תֶר  סֵּ בַּ שֶׁ לְפִי  א,  אֶלָּ מִזּוֹ?  ה  קָשֶׁ חֵט"12  ָ יִשּׁ וּבָקָר  "הֲצֹאן 
 — רָאֵל  יִשְׂ ל  כָּ מַעֲמַד  בְּ שֶׁ וְכָאן  תוּב,  הַכָּ עָלָיו  ךְ  חִסֵּ  —
נִי.  ישֵׁ לְהַקְדִּ ם:  ֵ הַשּׁ קִדּוּשׁ  נֵי  מִפְּ תוּב,  הַכָּ עָלָיו  ךְ  חִסֵּ לֹא 
לְעֵינֵי  שׁ  מְקֻדָּ הָיִיתִי  וְהוֹצִיא,  לַע  הַסֶּ אֶל  ם  רְתֶּ דִבַּ אִלּוּ  שֶׁ
ר וְאֵינוֹ שׁוֹמֵעַ  אֵינוֹ מְדַבֵּ לַע זֶה, שֶׁ הָעֵדָה וְאוֹמְרִים: מַה סֶּ
ל מָקוֹם, קַל וָחֹמֶר  בּוּרוֹ שֶׁ וְאֵינוֹ צָרִיךְ לְפַרְנָסָה, מְקַיֵּם דִּ
י  עְתִּ בַּ נִשְׁ "לָכֵן  מוֹ:  כְּ בוּעָה,  שְׁ בִּ תָבִיאוּ.  לֹא  לָכֵן  אָנוּ: 
עַל  ה  תְפִלָּ בִּ יַרְבּוּ  לֹּא  שֶׁ קְפִיצָה,  בִּ ע  בַּ נִשְׁ עֵלִי"13.  לְבֵית 
מָקוֹם אַחֵר. אֶת  רִים בְּ זְכָּ ה מֵי מְרִיבָה. הֵם הַנִּ ךְ: 13 הֵמָּ כָּ
רָאֵל לוֹקֶה  ל יִשְׂ יעָן שֶׁ מּוֹשִׁ אֵלּוּ רָאוּ אִצְטַגְנִינֵי פַרְעֹה, שֶׁ
לִיכֻהוּ"14:  שְׁ לּוֹד הַיְאֹרָה תַּ ן הַיִּ ל הַבֵּ זְרוּ: "כָּ יִם, לְכָךְ גָּ בַמַּ
דוֹשׁ  הַקָּ שֶׁ כְּ שֶׁ יָדָם,  עַל  וְאַהֲרֹן  ה  מֹשֶׁ תוּ  מֵּ שֶׁ ם.  בָּ דֵשׁ  קָּ וַיִּ
שׁ עַל  יו, הוּא יָראוּי וּמִתְקַדֵּ שָׁ מְקֻדָּ ין בִּ ה דִּ רוּךְ הוּא עוֹשֶׂ בָּ
יךָ"15,  שֶׁ קְדָּ מִמִּ אֱלֹהִים  "נוֹרָא  אוֹמֵר:  הוּא  וְכֵן  רִיּוֹת.  הַבְּ

דֵשׁ"16:  קְרֹבַי אֶקָּ וְכֵן הוּא אוֹמֵר: "בִּ

יָת  וְאַהֲרֹן  ה  מֹשֶׁ  וְאַכְנִישׁוּ  10
לְהוֹן  וַאֲמַר  יפָא  כֵּ לִקֳדָם  קְהָלָא 
יפָא  כֵּ הֲמִן  סָרְבָנַיָּא  כְעַן  מָעוּ  שְׁ
 וַאֲרֵם  11 מַיָּא:  לְכוֹן  ק  נַפֵּ הָדֵין 
יפָא  כֵּ יָת  וּמְחָא  יְדֵהּ  יָת  ה  מֹשֶׁ
מַיָּא  וּנְפָקוּ  זִמְנִין  ין  רְתֵּ תַּ חֻטְרֵהּ  בְּ
א וּבְעִירְהוֹן:  תָּ נִשְׁ תִיאַת כְּ יאֵי וּשְׁ סַגִּ
חֲלַף  וּלְאַהֲרֹן  ה  לְמֹשֶׁ יְיָ   וַאֲמַר  12
שׁוּתִי  מֵימְרִי לְקַדָּ י לָא הֵימַנְתּוּן בְּ דִּ
תַעֲלוּן  לָא  כֵן  בְּ רָאֵל  יִשְׂ נֵי  בְּ לְעֵינֵי 
יְהָבִית  י  דִּ לְאַרְעָא  הָדֵין  קְהָלָא  יָת 
נְצוֹ  י  דִּ מַצּוּתָא  מֵי   אִנּוּן  13 לְהוֹן: 
הוֹן:  שׁ בְּ רָאֵל קֳדָם יְיָ וְאִתְקַדַּ בְנֵי יִשְׂ

אמֶר  לַע וַיֹּ֣ ל אֶל־פְּנֵי֣ הַסָּ֑ ן אֶת־הַקָּהָ֖ הֲרֹ֛ לוּ מֹשֶׁ֧ה וְאַֽ 10 וַיַּקְהִ֜

יִם:  ם מָֽ יא לָכֶ֖ ה נוֹצִ֥ ים הֲמִן־הַסֶּ֣לַע הַזֶּ֔ ם שִׁמְעוּ־נָא֙ הַמֹּרִ֔ לָהֶ֗
יִם  עֲמָ֑ פַּֽ הוּ  בְּמַטֵּ֖ אֶת־הַסֶּ֛לַע  �֧ךְ  וַיַּ אֶת־יָד֗וֹ  ה  מֹשֶׁ֜ רֶם  11 וַיָּ֨

ם: ס ה וּבְעִירָֽ עֵדָ֖ ים וַתֵּ֥שְׁתְּ הָֽ יִם רַבִּ֔ וַיֵּֽצְאוּ֙ מַ֣
ם  אֱמַנְתֶּ֣ עַן לֹא־הֶֽ יַ֚ הֲרֹן֒  ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֣ה  יְהָֹוה֘  אמֶר  12 וַיֹּ֣

אֶת־ יאוּ֙  תָבִ֨ לֹ֤א  ן  לָכֵ֗ ל  יִשְׂרָאֵ֑ בְּנֵי֣  לְעֵינֵי֖  נִי  קְדִּישֵׁ֔ לְהַ֨ י  בִּ֔
י  מֵ֣ מָּה  13 הֵ֚ ם:  לָהֶֽ תִּי  אֲשֶׁר־נָתַ֥ רֶץ  אֶל־הָאָ֖ ה  הַזֶּ֔ הַקָּהָ֣ל 

ם: ס שׁ בָּֽ ל אֶת־יְהָֹוה֑ וַיִּקָּדֵ֖ ה אֲשֶׁר־רָב֥וּ בְנֵֽי־יִשְׂרָאֵ֖ מְרִיבָ֔

12 To sanctify Me in the eyes of the Israelites: 
Herein lies the reason why Moses and Aaron were 
punished so severely. Jewish leaders must always 
take into account how the public will interpret their 
actions. Whatever rationalizations or long-term con-

siderations may justify their conduct to themselves, 
they must decide how to act based on whether the 
public will be inspired by their actions to greater 
devotion to the Torah and its ways—or not.45

11. שמות יז, ו.  12. במדבר יא, כב.  13. שמואל ־א ג, יד.  14. שמות א, כב.  15. תהלים סח, לו.  16. ויקרא י, ג.  

Pharaoh’s astrologers saw when they foresaw that the Israelites’ redeemer would 
meet his end through water.43 They became known as “the waters of dispute” 
[Mei Merivah] because God drew them from the rock after the Israelites contend-
ed with Him. He was sanctified through these waters, by punishing Moses and 
Aaron for disobeying His instructions regarding how to draw water from the rock. 
In contrast, Refidim, where the Jews had earlier complained about their lack of 
water,44 was nicknamed “Masah and Merivah” (“Trial and Dispute”). God, at this 
point, also rescinded His promise to give the people the lands of the Ammonites, 
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33. Rashi on 31:21, below.  34. Exodus 17:6.  35. Rashi on 21:20, below.  36. Rashi here and on Deuteronomy 32:51.  37. Deuter-
onomy 4:21.  38. Exodus 6:1.  39. Rashi on 27:13, below.  40. Ibid.  41. Above, 11:22.  42. Likutei Sichot, vol. 18, p. 260.  

8 Take your staff: When God restored the well that 
had existed in Miriam’s merit, He did so through 
Moses, for the leaders of the Jewish people are re-

sponsible not only for guiding them spiritually and 
leading them politically but for providing for their 
physical needs as well.42

10 Moses and Aaron miraculously assembled the whole congregation in the small 
area in front of the rock, but the rock from which water had flowed previously 
had rolled among the other rocks when it dried up, so Moses could not identify it. 
The people said to him, “What difference does it make from which rock you draw 
water for us?” Pointing to another rock at random, Moses said angrily33 to them, 
“Now listen, you foolish rebels, are you telling Aaron and me what to do? Do you 
think we can draw water for you from this rock, about which God has not com-
manded us?”
11 To prove his point, Moses spoke to this other rock, and indeed, nothing hap-
pened. Moses and Aaron said, “Maybe we need to hit it, just as we were command-
ed to hit the original rock when it first gave water.”34 Moses raised his hand and, 
by Divine providence, struck the original rock with his staff. He struck it twice, 
for since God had commanded him to speak to the rock, not hit it, the rock was not 
prepared for this type of overture, and it only gave forth a trickle the first time. He 
struck it a second time, and then an abundance of water gushed forth, and the 
congregation and their livestock drank. Thus, the well was restored to the people. 
It continued to provide them with water until Moses’ death.35

12 God said to Moses and Aaron, “If you would have tried speaking to the rocks, 
trusting that I would lead you to the correct one, I would have led you to it. Then, 
the rock would have given water and the people would have learned to revere Me, 
thinking: ‘If this dumb, deaf, and self-sufficient rock obeys God’s will, all the more 
so should we, who can discern why we ought to obey His will and need His assis-
tance.’ This would have prevented them from rebelling again.36 But since you did 
not have enough faith in Me to sanctify Me in the eyes of the Israelites, I must 
teach them to revere Me by punishing you for not following My instructions. They 
will thus learn that rebelling against Me carries consequences. Therefore, I swear37 
that you shall not bring this assembly to the land that I have given them. True, I 
told you long ago that you would not lead the people into the land,38 but you could 
have altered My decree through prayer. Now this is no longer possible.” Thus, 
were it not for this sin, Moses and Aaron would likely have been privileged to lead 
the people into the Land of Israel.39 God promised Moses that whenever the Torah 
mentions his and Aaron’s death, it will note that they were forbidden to enter the 
Land of Israel because of this sin, so that it not be thought that they were among 
those who sinned with the spies.40 Although Moses had committed a graver sin by 
doubting God’s power at Kivrot HaTa’avah,41 he committed that sin in private, and 
therefore did not serve as a bad example for the people. Here, by hitting the rock, 
he did not follow God’s instructions in public.
13 These waters, which led to Moses’ death in the wilderness, are the waters that 
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א  אֶלָּ אַחֲוָה?  אן  כָּ יר  לְהַזְכִּ רָאָה  מָה  רָאֵל.  יִשְׂ 14 אָחִיךָ 
י  'כִּ לוֹ:  אֱמַר  נֶּ שֶׁ אַבְרָהָם,  נֵי  בְּ אֲנַחְנוּ,  "אַחִים  לוֹ:  אָמַר 
לְפָרְעוֹ":  הַחוֹב  הָיָה אוֹתוֹ  נֵינוּ  שְׁ וְעַל  זַרְעֲךָ'17,  יִהְיֶה  גֵר 
רַשׁ אֲבִיכֶם מֵעַל  לָאָה. לְפִיכָךְ פֵּ ל הַתְּ ה יָדַעְתָּ אֵת כָּ אַתָּ
אָחִיו"18,  יַעֲקֹב  נֵי  מִפְּ אֶרֶץ  אֶל  לֶךְ  "וַיֵּ אֱמַר:  נֶּ שֶׁ אָבִינוּ, 
יַעֲקֹב:  עַל  ילוֹ  וְהִטִּ עֲלֵיהֶם,  ל  טָּ הַמֻּ חוֹב  טַר  ְ הַשּׁ נֵי  מִפְּ
אן  מִכָּ וְלַאֲבֹתֵינוּ.  רַבּוֹת:  צָרוֹת  סָבַלְנוּ  לָנוּ.  רֵעוּ  15 וַיָּ
עַל  אָה  בָּ רְעָנוּת  פֻּ שֶׁ כְּ בֶר,  קֶּ בַּ מִצְטַעֲרִים  הָאָבוֹת  שֶׁ
רְכָנוּ אָבִינוּ: "הַקֹּל  בֵּ רָכָה שֶׁ בְּ מַע קֹלֵנוּ. בַּ שְׁ רָאֵל: 16 וַיִּ יִשְׂ
ה,  מֹשֶׁ זֶה  מַלְאָךְ.  וְנַעֲנִים:  צוֹעֲקִים  אָנוּ  שֶׁ יַעֲקֹב"19,  קוֹל 
הְיוּ  "וַיִּ וְאוֹמֵר:  "מַלְאָכִים",  קְרוּאִים  בִיאִים  הַנְּ שֶׁ אן  מִכָּ
בְאַרְצֶךָ.  א  נָּ רָה  17 נַעְבְּ הָאֱלֹהִים"20:  מַלְאֲכֵי  בְּ מַלְעִבִים 

לֹּא  ם שֶׁ שֵׁ רָאֵל, כְּ ל אֶרֶץ יִשְׂ ה שֶׁ ָ אֵין לְךָ לְעוֹרֵר עַל הַיְרֻשּׁ
אַרְצֶךָ:  רֶךְ  דֶּ לַעֲבֹר  מְעַט  עֵזֶר  לָנוּ  ה  עֲשֵׂ הַחוֹב,  פָרַעְתָּ 
א  ה מֵי בְאֵר. "מֵי בוֹרוֹת" הָיָה צָרִיךְ לוֹמַר, אֶלָּ תֶּ וְלֹא נִשְׁ
יָדֵינוּ מָן לֶאֱכֹל וּבְאֵר  שׁ בְּ יֵּ י שֶׁ ה: "אַף עַל פִּ ךְ אָמַר מֹשֶׁ כָּ
וּמַיִם  ם אֹכֶל  א נִקְנֶה מִכֶּ ה, אֶלָּ נָּ ה מִמֶּ תֶּ נִשְׁ תּוֹת, לֹא  לִשְׁ
יָדוֹ  בְּ שׁ  יֵּ שֶׁ י  פִּ עַל  אַף  שֶׁ לְאַכְסְנַאי,  אן  מִכָּ לַהֲנָאַתְכֶם". 
רֶךְ  דֶּ יזוֹ:  פִּ אֻשְׁ אֶת  לְהַנּוֹת  דֵי  כְּ הַחֶנְוָנִי,  מִן  יִקְנֶה  לֶאֱכֹל, 
יַטּוּ  וְלֹא  הֶמְתֵנוּ,  בְּ אֶת  חוֹסְמִים  אָנוּ  וְגוֹ'.  נֵלֵךְ  לֶךְ  הַמֶּ
ם  חֶרֶב אֵצֵא לִקְרָאתֶךָ. אַתֶּ ן בַּ לְכָאן וּלְכָאן לֶאֱכֹל: 18 פֶּ
צְעַק אֶל  כֶם אֲבִיכֶם וְאוֹמְרִים: "וַנִּ הוֹרִישְׁ קּוֹל שֶׁ אִים בַּ מִתְגָּ
נִי  הוֹרִישַׁ ֶ שּׁ מַה  בְּ עֲלֵיכֶם  אֵצֵא  וַאֲנִי  קֹלֵנוּ"21,  מַע  שְׁ וַיִּ ה' 

ךָ תִחְיֶה"22:  אָבִי: "וְעַל חַרְבְּ

ין מֵרְקָם לְוַת  דִּ ה אִזְגַּ לַח מֹשֶׁ  וּשְׁ 14
אֲחוּךְ  אֲמַר  דְנַן  כִּ דֶאֱדוֹם  א  מַלְכָּ
י  ל עַקְתָא דִּ רָאֵל אַתְּ יְדַעַתְּ יָת כָּ יִשְׂ
אֲבָהָתָנָא   וּנְחָתוּ  15 חַתְנָא:  כַּ אַשְׁ
יוֹמִין  בְמִצְרַיִם  וִיתֵיבְנָא  לְמִצְרַיִם 
מִצְרָאֵי  לָנָא  וְאַבְאִישׁוּ  יאִין  סַגִּ
יְיָ  קֳדָם  ינָא   וְצַלֵּ 16 וְלַאֲבָהָתָנָא: 
מַלְאֲכָא  לַח  וּשְׁ צְלוֹתָנָא  ל  וְקַבֵּ
אֲנַחְנָא  וְהָא  צְרָיִם  מִמִּ קָנָא  וְאַפְּ
חוּמָךְ:  תְּ בִסְטַר  דְּ א  קַרְתָּ בִרְקָם 
ר  נֶעְבַּ לָא  אַרְעָךְ  בְּ עַן  כְּ ר   נֶעְבַּ 17
גוֹב  מֵי  י  תֵּ נִשְׁ וְלָא  וּבִכְרַם  חֲקַל  בַּ
ינָא  א נֵזֵל לָא נִסְטֵי לְיַמִּ אֹרַח מַלְכָּ בְּ
חוּמָךְ:  תְּ ר  נֶעְבַּ דְּ עַד  מָאלָא  וְלִשְׂ
ר   וַאֲמַר לֵהּ אֱדוֹמָאָה לָא תֶעְבַּ 18
א  חַרְבָּ בְּ דְקָטְלִין  בִּ לְמָא  דִּ תְחוּמִי  בִּ

מוּתָךְ:  אֶפּוֹק לְקַדָּ

לֶךְ אֱד֑וֹם  שׁ אֶל־מֶ֣ ים מִקָּדֵ֖ ח מֹשֶׁ֧ה מַלְאָכִ֛ רביעי 14 וַיִּשְׁלַ֨

ה  כָּל־הַתְּלָאָ֖ ת  אֵ֥ עְתָּ  יָדַ֔ ה  אַתָּ֣ ל  יִשְׂרָאֵ֔ יךָ  אָחִ֣ אָמַר֙  ה  כֹּ֤
ִ� בְּמ וַנֵּשֶׁ֥ב  יְמָה  מִצְרַ֔ ינוּ֙  אֲבֹתֵ֨ 15 וַיֵּֽרְד֤וּ  תְנוּ : מְצָאָֽ  אֲשֶׁ֥ר 
ינוּ: 16 וַנִּצְעַ֤ק  אֲבֹתֵֽ יִם וְלַֽ עוּ לָ֛נוּ מִצְרַ֖ ים וַיָּרֵ֥ ים רַבִּ֑ יִם יָמִ֣ צְרַ֖
יִם  מִמִּצְרָ֑ נוּ  צִאֵ֖ וַיֹּֽ ךְ  מַלְאָ֔ וַיִּשְׁלַ֣ח  נוּ  קֹלֵ֔ ע  וַיִּשְׁמַ֣ אֶל־יְהָֹוה֙ 
ַ� 17 נַעְבְּרָה־נָּא֣ בְא ךָ : יר קְצֵ֥ה גְבוּלֶֽ שׁ עִ֖  וְהִנֵּה֙ אֲנַחְ֣נוּ בְקָדֵ֔

רֶךְ  ר דֶּ֧ י בְאֵ֑ ה מֵ֣ רֶם וְלֹ֥א נִשְׁתֶּ֖ ה וּבְכֶ֔ עֲבֹר֙ בְּשָׂדֶ֣ ךָ לֹ֤א נַֽ רְצֶ֗
ךָ:  ר גְּבֻלֶֽ עֲבֹ֖ ר־נַֽ אול עַ֥ד אֲשֶֽׁ ין וּשְׂמֹ֔ ךְ לֹ֤א נִטֶּה֙ יָמִ֣ לֶךְ נֵלֵ֗ הַמֶּ֣
ְ� רֶב אֵצֵ֥א לִק י פֶּן־בַּחֶ֖ ר בִּ֑ עֲבֹ֖ אמֶר אֵלָיו֙ אֱד֔וֹם לֹ֥א תַֽ 188 וַיֹּ֤



17. בראשית טו, יג.  18. בראשית לו, ו.  19. בראשית כז, כב.  20. דבה"ב לו, טז.  21. פסוק טז.  22. בראשית כז, מ.  

Israel, and you owe us a favor for having fulfilled your obligation to suffer exile, 
please let us pass through your land. We will not pass through fields or vine-
yards, nor will we drink water from the well that accompanies us on our travels 
and is our constant source of water. Instead, we will buy food and drink from you 
like good guests, so you can benefit financially from our passage. We will walk 
along the main highway, the king’s road, and we will muzzle our animals, allow-
ing them to turn neither to the right nor to the left to graze in your fields until we 
have passed through your territory.”
18 The king of Edom replied to him, “You shall not pass through my country, 
lest I go out to greet you with the sword! Just as you pride yourself on the bless-
ing Isaac gave to your ancestor Jacob, I pride myself on the blessing he gave to my 
ancestor, Esau: to live by the sword.”54
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Moabites, and Edomites immediately when they would enter the land,46 reverting 
to His original plan to postpone the conquest of these lands until the messianic 
future.47 Nonetheless, as will be explained further on,48 He did want them to give 
them those portions of Ammon and Moab that had been conquered by the Amor-
ites, so He told Moses to lead the people toward entering the land from the east, 
rather than from the south.

Confronting Edom
Fourth Reading 14 The incident of the wa-
ter behind them, the Israelites could re-
sume their journey toward the Land of Is-
rael. Since they were at the border of Edom 
and were no longer allowed to try to con-
quer it,49 they would have to either travel 
around it or negotiate passage through it 
(see Figure 2). Moses decided to first try the 
more direct option, and therefore sent mes-
sengers from Kadesh to the king of Edom. 
He sent these messengers in his own name 
in order to frighten the Edomites into com-
pliance, since by this time he was known 
worldwide as God’s personal emissary.50 
He told the messengers to say, “So say the 
descendants of Israel, i.e., Jacob, your an-
cestor Esau’s brother: As Jacob’s brother, 
Esau should have shared the responsibility 
of fulfilling God’s decree that Abraham’s 
descendants live as foreigners in exile as a 
condition to inherit the Land of Israel.51 But 
he chose instead to make his home in a different land, in order to be free of this 
obligation.52 It therefore fell to us alone to fulfill the condition. You know of all the 
hardship that has befallen us on this account:
15 Our fathers went down to Egypt, and we sojourned in Egypt for a long time. 
And the Egyptians mistreated us and our forefathers as well, for the patriarchs 
suffer in the grave when their descendants suffer.
16 We cried out to God, because Isaac blessed our ancestor Jacob that his descen-
dants’ prayers be answered,53 and He heard our voice. God sent an emissary, Mo-
ses, and he took us miraculously out of Egypt. As you see, God answered our 
prayers, so you would be ill advised to try to do us evil. Now we are in Kadesh, a 
city on the edge of your border.
17 Since you cannot possibly object to our plan to take possession of the Land of 



Figure 2:  Kadesh
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 RASHI 

65. Rashi on Deuteronomy 32:50.  

חֲזָקָה.  20 וּבְיָד  יקְךָ:  מַזִּ בָר  דָּ שׁוּם  אֵין  בָר.  דָּ אֵין  19 רַק 
ם  לָּ ל הָעֵדָה. כֻּ ו"23: 22 כָּ דַיִם יְדֵי עֵשָׂ הַבְטָחַת זְקֵנֵנוּ: "וְהַיָּ בְּ
אֶחָד  בָהֶן  הָיָה  לֹּא  שֶׁ לָאָרֶץ,  נֵס  לְהִכָּ וְעוֹמְדִים  לֵמִים  שְׁ
ר,  מִדְבָּ לוּ מֵתֵי  כָּ בָר  כְּ שֶׁ עֲלֵיהֶם,  זֵרָה  גְּ גְזְרָה  נִּ שֶׁ מֵאוֹתָם 
כֶם הַיּוֹם": הֹר הָהָר.  לְּ ים כֻּ הֶן24: "חַיִּ תוּב בָּ כָּ וְאֵלּוּ מֵאוֹתָן שֶׁ
דוֹל. וְאַף עַל  פּוּחַ גָּ י תַּ בֵּ תַפּוּחַ קָטָן עַל גַּ י הַר, כְּ בֵּ הַר עַל גַּ
ה  לֹשָׁ שְׁ הֶהָרִים,  אֶת  וֶה  וּמַשְׁ לִפְנֵיהֶם  הוֹלֵךְ  הֶעָנָן  שֶׁ י  פִּ
לִקְבוּרַת  נְבוֹ —  וְהַר  לְתוֹרָה,  סִינַי —  הַר  הֶן:  בָּ אֲרוּ  נִשְׁ
אֶרֶץ  בוּל  גְּ 23 עַל  אַהֲרֹן:  לִקְבוּרַת  הָהָר —  וְהֹר  ה.  מֹשֶׁ
ו  לְעֵשָׂ לְהִתְקָרֵב  אן  כָּ רוּ  תְחַבְּ נִּ שֶׁ נֵי  פְּ מִּ שֶׁ יד,  מַגִּ אֱדוֹם. 
בִיא  ה, וְכֵן הַנָּ יק הַזֶּ דִּ יהֶם וְחָסְרוּ הַצַּ ע, נִפְרְצוּ מַעֲשֵׂ הָרָשָׁ

רַץ ה' אֶת  רְךָ עִם אֲחַזְיָהוּ, פָּ הִתְחַבֶּ פָט25: "כְּ אוֹמֵר לִיהוֹשָׁ
לוֹ:  אֱמֹר  נִחוּמִים,  דִבְרֵי  בְּ אַהֲרֹן.  אֶת  25 קַח  יךָ":  מַעֲשֶׂ
אי  אֵין אֲנִי זַכַּ ֶ תְרְךָ נָתוּן לְבִנְךָ, מַה שּׁ רְאֶה כִּ תִּ רֶיךָ שֶׁ "אַשְׁ
הוּ,  ישֵׁ ה גְדוֹלָה הַלְבִּ הֻנָּ גְדֵי כְּ גָדָיו. אֶת בִּ לְכָךְ": 26 אֶת בְּ
נֵס  פָנָיו, אָמַר לוֹ: "הִכָּ נוֹ בְּ ם עַל בְּ יטֵם מֵעָלָיו לְתִתָּ וְהַפְשִׁ
לוּק, אָמַר לוֹ:  עַת וְנֵר דָּ ה מֻצַּ עָרָה"! וְנִכְנַס. רָאָה מִטָּ לַמְּ
יךָ"!  פִּ ט. "קְמֹץ  וּפָשַׁ יָדֶיךָ"!  שֹׁט  וְעָלָה. "פְּ ה"!  טָּ לַמִּ "עֲלֵה 
לְאוֹתָהּ  ה  מֹשֶׁ חָמַד  ד  מִיָּ וְעָצַם.  עֵינֶיךָ"!  "עֲצֹם  וְקָמַץ. 
אָחִיךָ"26 —  אַהֲרֹן  ר מֵת  אֲשֶׁ "כַּ אֱמַר לוֹ:  נֶּ שֶׁ וְזֶהוּ  מִיתָה, 

הּ:  יתָ לָּ תְאַוִּ נִּ מִיתָה שֶׁ

אֹרַח  בְּ רָאֵל  יִשְׂ נֵי  בְּ לֵהּ   וַאֲמָרוּ  19
י  תֵּ נִשְׁ יךְ  מַיָּ וְאִם  ק  נִסַּ א  בִישָׁ כְּ
לְחוֹד  מֵיהוֹן  דְּ וְאֵיהַב  וּבְעִירַי  אֲנָא 
ר:  אֶעְבָּ רַגְלַי  בְּ בִישׁ  דְּ ם  תְגָּ פִּ לֵית 
ר וּנְפַק אֱדוֹמָאָה   וַאֲמַר לָא תֶעְבָּ 20
יפָא:  חֵיל רַב וּבִידָא תַקִּ מוּתֵהּ בְּ לְקַדָּ
יָת  ק  בַּ לְמִשְׁ אֱדוֹמָאָה   וְסָרֵיב  21
וּסְטָא  תְחוּמֵהּ  בִּ ר  לְמֶעְבַּ רָאֵל  יִשְׂ
מֵרְקָם   וּנְטָלוּ  22 וָתֵהּ:  מִלְּ רָאֵל  יִשְׂ
א לְהֹר  תָּ נִשְׁ ל כְּ רָאֵל כָּ וַאֲתוֹ בְנֵי יִשְׂ
ה וּלְאַהֲרֹן   וַאֲמַר יְיָ לְמֹשֶׁ טוּרָא: 23
אַרְעָא  חוּם  תְּ עַל  טוּרָא  הֹר  בְּ
אַהֲרֹן  נֵשׁ   יִתְכְּ 24 לְמֵימָר:  דֶאֱדוֹם 
י  דִּ לְאַרְעָא  יֵעוּל  לָא  אֲרֵי  הּ  לְעַמֵּ
י סָרֵבְתּוּן  רָאֵל עַל דִּ יְהָבִית לִבְנֵי יִשְׂ
בַר יָת   דְּ עַל מֵימְרִי לְמֵי מַצּוּתָא: 25
ק יַתְהוֹן  רֵהּ וְאַסֵּ אַהֲרֹן וְיָת אֶלְעָזָר בְּ
אַהֲרֹן  יָת  לַח   וְאַשְׁ 26 טוּרָא:  לְהֹר 
אֶלְעָזָר  יָת  נּוּן  שִׁ וְתַלְבֵּ לְבוּשׁוֹהִי  יָת 

ן:  מָּ נֵשׁ וִימוּת תַּ רֵהּ וְאַהֲרֹן יִתְכְּ בְּ

עֲלֶה֒ וְאִם־ מְסִלָּ֣ה נַֽ אמְר֨וּ אֵלָ֥יו בְּנֵֽי־יִשְׂרָאֵל֘ בַּֽ ךָ: 19 וַיֹּֽ רָאתֶֽ
ר בְּרַ ק אֵין־דָּבָ֖ ם רַ֥ י מִכְרָ֑ תַתִּ֖ י וְנָֽ יךָ נִשְׁתֶּה֙ אֲנִי֣ וּמִקְנַ֔ ־מֵימֶ֤

וַיֵּצֵ֤א אֱדוֹם֙ לִקְרָאת֔וֹ  ר  עֲבֹ֑ אמֶר לֹ֣א תַֽ רָה: 20 וַיֹּ֖ עֱבֹֽ גְלַ֥י אֶֽ
ל  ן | אֱד֗וֹם נְתֹן֙ אֶת־יִשְׂרָאֵ֔ ה: 21 וַיְמָאֵ֣ ד וּבְיָד֥ חֲזָקָֽ בְּעַ֥ם כָּבֵ֖

יו: פ עָלָֽ ל מֵֽ ר בִּגְבֻל֑וֹ וַיֵּט֥ יִשְׂרָאֵ֖ עֲבֹ֖
בְנֵֽי־ אוּ  וַיָּבֹ֧ מִקָּדֵ֑שׁ  22 וַיִּסְע֖וּ  במחוברין(  )שלישי  חמישי 

אֶל־מֹשֶׁ֥ה  יְהָֹוה֛  אמֶר  23 וַיֹּ֧ ר:  הָהָֽ ר  הֹ֥ ה  עֵדָ֖ כָּל־הָֽ ל  יִשְׂרָאֵ֛
ר:  לֵאמֹֽ רֶץ־אֱד֖וֹם  אֶֽ עַל־גְּב֥וּל  הָהָ֑ר  ר  בְּהֹ֣ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ
אֲשֶׁ֥ר  רֶץ  אֶל־הָאָ֔ יָבֹא֙  לֹ֤א  י  כִּ֣ יו  אֶל־עַמָּ֔ הֲרֹן֙  אַֽ 24 יֵאָֽסֵ֤ף 

מְרִי י  לְמֵ֥ י  ם אֶת־פִּ֖ עַ֛ל אֲשֶׁר־מְרִיתֶ֥ ל  יִשְׂרָאֵ֑ לִבְנֵי֣  תִּי  ־נָתַ֖
ר  הֹ֥ ם  אֹתָ֖ וְהַ֥עַל  בְּנ֑וֹ  וְאֶת־אֶלְעָזָר֖  ן  הֲרֹ֔ ת־אַֽ אֶֽ ח  25 קַ֚ ה:  בָֽ
ם אֶת־ יו וְהִלְבַּשְׁתָּ֖ הֲרֹן֙ אֶת־בְּגָדָ֔ ת־אַֽ ר: 26 וְהַפְשֵׁ֤ט אֶֽ הָהָֽ

ם:  ף וּמֵ֥ת שָֽׁ ן יֵאָֽסֵ֖ הֲרֹ֥ אֶלְעָזָר֣ בְּנ֑וֹ וְאַֽ



23. בראשית כז, כב.  24. דברים ד, ד.  25. דבה"ב כ, לז.  26. דברים לב, נ.  

and Eleazar—into a cave in Mount Hor.
26 There will be a bed with a lit candle next to it in this cave. When you enter, 
clothe Aaron in the garments of the high priesthood, strip Aaron of these gar-
ments, and dress his son Eleazar in them. By this, Aaron will see the office of high 
priest transferred to his son. Then tell Aaron to get into the bed, stretch out his 
hands and feet,65 and close his mouth and eyes. Then Aaron shall be gathered in 
to his ancestors and die there.” This type of serene death is known as death “by 
God’s kiss.”
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55. Likutei Sichot, vol. 8, p. 145, note 20.  56. Genesis 27:22.  57. Rashi on Deuteronomy 2:29.  58. Judges 11:17, alluded to in Deu-
teronomy 2:29.  59. Rashi on Deuteronomy 2:29.  60. Deuteronomy 2:9.  61. Rashi ad loc.  62. Likutei Sichot, vol. 14, p. 5.  63. Below, 
33:38.  64. Above, vv. 12-13.  

19 Thinking that the reason the Edomites refused them was because Moses sent 
them emissaries in his own name and the Edomites did not feel that Moses could 
assume responsibility for the entire people’s actions, the Israelites sent additional 
emissaries to the king of Edom.55 They said to him, “We will keep to the highway, 
and if either we or our cattle drink your water, we will pay its price. There is re-
ally nothing to fear; we will pass through on foot.”
20 But the king of Edom said, “You shall not pass through!” and Edom came out 
to greet them with a vast force, relying on the strong hand Isaac recognized as 
Esau’s advantage.56

21 Thus Edom refused to allow Israel to cross through its territory, although 
they did sell the Israelites food.57 So, since God had instructed Moses not to wage 
war against them, Israel turned away from them. An alternative route northward 
was through Moab. Moses asked the Moabites permission to pass through their 
land, but they also denied them passage,58 although they, too, did sell the Israelites 
food.59 God told Moses that since this territory was also not part of the land He 
intended to give them, they must not try to conquer it either,60 although He did 
potentially allow them to frighten, raid, and plunder them,61 because they emu-
lated their ancestress’ immorality.62 So, after spending three and a half months at 
Kadesh, they headed southward, away from the Land of Israel, along the western 
border of Edom.

Aaron's Death
Fifth Reading (Third when combined) 
22 They traveled from Kadesh, and the 
entire congregation of the Israelites that 
was destined to enter the Land of Israel 
arrived at Mount Hor [“The Mountain of 
the Mountain”], so named because it was a 
small summit atop a larger one, on the 1st 
of Av, 2487 (See Figure 3).63

23 God said to Moses and Aaron at Mount 
Hor, on the southern border of Edom, say-
ing,
24 “You erred by trying to pass through 
Edom. You should have realized that traveling through its land would expose the 
people to the unhealthy influence of the Edomites’ depraved culture. To atone for 
this error, Aaron shall now die and be gathered to his people’s ancestors. He 
would have had to die soon at any rate, for he will not enter the land that I have 
given to the Israelites and that they are soon to enter, because you both defied My 
word at Kadesh, in the incident of ‘the waters of dispute.’64

25 Moses, console Aaron by pointing out that he will die seeing his son Eleazar 
inherit his office, whereas your son will not inherit yours. Bring them up—Aaron 



Figure 3:  From Kadesh to Mount Hor



חקת

 ONKELOS 

Fifth (Third) Reading 

126

 RASHI 

78. Exodus 17:8-16.  79. Likutei Sichot, vol. 5, p. 237.  80. Likutei Sichot, vol. 18, p. 259, note 58. See on Exodus 13:21.  81. Avot 1:12; 
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ב:  ה לוֹ, לֹא עִכֵּ בָר קָשֶׁ הַדָּ י שֶׁ פִּ ה. אַף עַל  עַשׂ מֹשֶׁ 27 וַיַּ
ה וְאֶלְעָזָר יוֹרְדִים  רָאוּ מֹשֶׁ שֶׁ ל הָעֵדָה וְגוֹ'. כְּ רְאוּ כָּ 29 וַיִּ
וְאַהֲרֹן לֹא יָרַד, אָמְרוּ: "הֵיכָן הוּא אַהֲרֹן"? אָמַר לָהֶם: 
וְעָצַר  לְאָךְ  הַמַּ נֶגֶד  כְּ עָמַד  שֶׁ מִי  ר  "אֶפְשָׁ אָמְרוּ:  "מֵת". 
ה  מֹשֶׁ שׁ  קֵּ בִּ ד  מִיָּ וֶת"?  הַמָּ מַלְאַךְ  בּוֹ  לֹט  יִשְׁ פָה  גֵּ הַמַּ אֶת 
ה,  טָּ מִּ בַּ מוּטָל  לָהֶם  רֵת  ָ הַשּׁ מַלְאֲכֵי  וְהֶרְאוּהוּ  רַחֲמִים, 
ים,  שִׁ וְהַנָּ ים  הָאֲנָשִׁ רָאֵל.  יִשְׂ ית  בֵּ כֹּל  וְהֶאֱמִינוּ:   — רָאוּ 
עֲלֵי  ין בַּ לוֹם, וּמֵטִיל אַהֲבָה בֵּ הָיָה אַהֲרֹן רוֹדֵף שָׁ לְפִי שֶׁ
ם  הַמְתַרְגֵּ י גָוַע. אוֹמֵר אֲנִי שֶׁ תּוֹ: כִּ מְרִיבָה וּבֵין אִישׁ לְאִשְׁ
רְאוּ" —  ם "וַיִּ ן מְתַרְגֵּ א אִם כֵּ הָא מִית", טוֹעֶה הוּא, אֶלָּ "דְּ
י"  לֹּא אָמְרוּ רַבּוֹתֵינוּ זִכְרוֹנָם לִבְרָכָה: "כִּ "וְאִתְחֲזִיאוּ", שֶׁ
קוּ  לְּ סְתַּ נִּ שֶׁ מִדְרָשׁ  עַל  א  אֶלָּ הָא",  "דְּ לְשׁוֹן  בִּ שׁ  מֵּ מְשַׁ זֶה 
רְאוּ"  "וַיִּ קְרֵי  תִּ אַל  הו27ּ:  אַבָּ י  רַבִּ וְכִדְאָמַר  כָבוֹד,  עַנְנֵי 
לְפִי  הָא",  "דְּ לְשׁוֹן  נוֹפֵל  זֶה  לָשׁוֹן  וְעַל  רָאוּ",  "וַיֵּ א  אֶלָּ
ה  לָמָּ  — הֵימֶנּוּ  מַעְלָה  לְּ ֶ שּׁ לְמַה  טַעַם  נְתִינַת  הוּא  שֶׁ
ל  רְגּוּם "וַחֲזוֹ כָּ הֲרֵי מֵת אַהֲרֹן. אֲבָל עַל תַּ רָאוּ? לְפִי שֶׁ וַיֵּ
ר",  "אֲשֶׁ לְשׁוֹן  א  אֶלָּ נוֹפֵל,  הָא"  "דְּ לְשׁוֹן  אֵין  א",  תָּ נִשְׁ כְּ

לְשׁוֹן  שׁ בִּ מֵּ צִינוּ "אִם" מְשַׁ מָּ מּוּשׁ "אִי", שֶׁ זְרַת שִׁ הוּא מִגִּ שֶׁ
ה  וְהַרְבֵּ רוּחִי",  תִקְצַר  לֹא  מַדּוּעַ  "וְאִם  מו28ֹ:  כְּ ר",  "אֲשֶׁ
מַע  שְׁ 1 וַיִּ יָמָיו":  חֲרוּצִים  "אִם  שׁוֹן29:  הַלָּ זֶה  כְּ ים  מְפֹרָשִׁ
וְכוּ',  כָבוֹד  עַנְנֵי  קוּ  לְּ וְנִסְתַּ אַהֲרֹן  ת  מֵּ שֶׁ מַע  שָׁ נַעֲנִי.  הַכְּ
רְצוּעַת  מֵעוֹלָם   — וַעֲמָלֵק  נָה30.  ָ הַשּׁ רֹאשׁ  בְּ דְאִיתָא  כִּ
גֶב.  ב הַנֶּ כָל עֵת לְפֻרְעָנוּת: יֹשֵׁ ן בְּ רָאֵל, מְזֻמָּ מַרְדּוּת לְיִשְׂ
ה  נָּ גֶב". וְשִׁ אֶרֶץ הַנֶּ ב בְּ אֱמַר31: "עֲמָלֵק יוֹשֵׁ נֶּ זֶה עֲמָלֵק, שֶׁ
רָאֵל  יִשְׂ הְיוּ  יִּ שֶׁ דֵי  כְּ נַעַן,  כְּ לְשׁוֹן  בִּ ר  לְדַבֵּ לְשׁוֹנוֹ  אֶת 
יָדָם, וְהֵם  נַעֲנִים בְּ רוּךְ הוּא לָתֵת כְּ דוֹשׁ בָּ לְלִים לְהַקָּ מִתְפַּ
י עֲמָלֵקִים  לְבוּשֵׁ יהֶם כִּ רָאֵל לְבוּשֵׁ נַעֲנִים. רָאוּ יִשְׂ אֵינָן כְּ
אֱמַר: "אִם  נֶּ ל סְתָם, שֶׁ לֵּ נַעַן, אָמְרוּ: נִתְפַּ וּלְשׁוֹנָם לְשׁוֹן כְּ
רֶךְ  דֶּ הָאֲתָרִים.  רֶךְ  דֶּ יָדִי":  בְּ ה  הַזֶּ הָעָם  אֶת  ן  תֵּ תִּ נָתֹן 
גֶב".  בַנֶּ עֲלוּ  "וַיַּ אֱמַר32:  נֶּ שֶׁ לִים,  הַמְרַגְּ הּ  בָּ הָלְכוּ  שֶׁ גֶב  הַנֶּ
דוֹל, הַנּוֹסֵעַ  ר הַגָּ יָּ רֶךְ הַתַּ רֶךְ הָאֲתָרִים", דֶּ בָר אַחֵר: "דֶּ דָּ
לָהֶם  לָתוּר  יָמִים  ת  לֹשֶׁ שְׁ רֶךְ  "דֶּ אֱמַר33:  נֶּ שֶׁ לִפְנֵיהֶם, 

פְחָה אֶחָת:  א שִׁ בִי. אֵינָהּ אֶלָּ נּוּ שֶׁ בְּ מִמֶּ שְׁ מְנוּחָה": וַיִּ

יד  פַקֵּ דִי  מָא  כְּ ה  מֹשֶׁ  וַעֲבַד  27
ל  כָּ לְעֵינֵי  טוּרָא  לְהֹר  וּסְלִיקוּ  יְיָ 
יָת  ה  מֹשֶׁ לַח   וְאַשְׁ 28 א:  תָּ נִשְׁ כְּ
יַתְהוֹן  שׁ  וְאַלְבֵּ לְבוּשׁוֹהִי  יָת  אַהֲרֹן 
ן  מָּ תַּ אַהֲרֹן  וּמִית  רֵהּ  בְּ אֶלְעָזָר  יָת 
וְאֶלְעָזָר  ה  מֹשֶׁ וּנְחַת  טוּרָא  רֵישׁ  בְּ
א אֲרֵי  תָּ נִשְׁ ל כְּ  וַחֲזוֹ כָּ מִן טוּרָא: 29
לָתִין  תְּ אַהֲרֹן  יָת  וּבְכוֹ  אַהֲרֹן  מִית 
מַע   וּשְׁ רָאֵל: 21:1 ית יִשְׂ יוֹמִין כֹּל בֵּ
רוֹמָא  א דַעֲרָד יָתֵב דָּ נַעֲנָאָה מַלְכָּ כְּ
לַיָּא  מְאַלְּ אֹרַח  רָאֵל  יִשְׂ אֲתָא  אֲרֵי 
הּ  מִנֵּ בָא  וּשְׁ רָאֵל  יִשְׂ בְּ קְרָבָא  ח  וְאַגַּ

בְיָא:  שִׁ

ר לְעֵינֵי֖  ר הָהָ֔ יַּֽעֲלוּ֙ אֶל־הֹ֣ ר צִוָּה֣ יְהָֹוה֑ וַֽ אֲשֶׁ֖ ה כַּֽ 27 וַיַּעַ֣שׂ מֹשֶׁ֔

יו וַיַּלְבֵּ֤שׁ  ן אֶת־בְּגָדָ֗ הֲרֹ֜ ת־אַֽ ה אֶֽ ה: 28 וַיַּפְשֵׁט֩ מֹשֶׁ֨ עֵדָֽ כָּל־הָֽ
�֧רֶד  אשׁ הָהָ֑ר וַיֵּ ם בְּרֹ֣ ן שָׁ֖ הֲרֹ֛ אֹתָם֙ אֶת־אֶלְעָזָר֣ בְּנ֔וֹ וַיָּמָ֧ת אַֽ
ן  הֲרֹ֑ י גָוַ֖ע אַֽ ה כִּ֥ עֵדָ֔ ר:  29 וַיִּרְאוּ֙ כָּל־הָ֣ מֹשֶׁ֛ה וְאֶלְעָזָר֖ מִן־הָהָֽ

ל: ס ל בֵּ֥ית יִשְׂרָאֵֽ ים י֔וֹם כֹּ֖ הֲרֹן֙ שְׁלשִׁ֣ ת־אַֽ וַיִּבְכּ֤וּ אֶֽ
ל  י בָּ֣א יִשְׂרָאֵ֔ גֶב כִּ֚ לֶךְ־עֲרָד֙ ישֵׁ֣ב הַנֶּ֔ עֲנִי֤ מֶֽ ע הַכְּנַֽ 21:1 וַיִּשְׁמַ֞

בִי:  נּוּ שֶֽׁ ל וַיִּשְׁ֥בְּ | מִמֶּ֖ חֶם֙ בְּיִשְׂרָאֵ֔ ים וַיִּלָּ֨ אֲתָרִ֑ רֶךְ הָֽ דֶּ֖

27. ראש השנה ג, א.  28. איוב כא, ד.  29. איוב יד, ה.  30. ג, א.  31. במדבר יג, כט.  32. במדבר י, לג.  33. שם.  

from the wrong enemies. Thus the king of Amalek waged war against Israel and 
indeed took a captive from them, although this was only a woman the Israelites 
had captured from Amalek in their earlier encounter with them78 and who thus 
had the status of a slave79 and was therefore outside the protective clouds.80

 CHASIDIC INSIGHTS 
1 The “Clouds of Glory”…existed in his merit: We 
are taught that Aaron loved all Jews equally, solic-
ited their well-being, patiently taught them the To-
rah, and diplomatically quieted arguments between 
people and even between spouses.81 Therefore, the 
Clouds of Glory, which surrounded all the Jewish 
people equally, existed in his merit.82

The king of Amalek waged war against Israel and 
took a captive from them: Amalek attacked the Is-
raelites when they first left Egypt and were on their 

way to receive the Torah, and here again as they 
were preparing to enter the Land of Israel. In the 
first skirmish, they did not disguise themselves, but 
here they did.
Allegorically, Amalek is the element of doubt that 
cools the enthusiasm we are supposed to feel to-
ward God and our Divine mission. In this sense, 
our inner Amalek does not oppose receiving the 
Torah, only our excitement about it. After all, he ar-
gues, learning the Torah is an intellectual endeavor. 
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27 Although it was hard for him, Moses did exactly as God had commanded him. 
They ascended Mount Hor in the presence of the entire congregation.
28 Inside the cave, Moses dressed Aaron in the garments of the high priesthood, 
stripped Aaron of these garments, and dressed his son Eleazar in them, and then 
had Aaron get into the bed, stretch out his hands and feet, and close his mouth and 
eyes. Thus Aaron died there on the top of the mountain. When Moses saw how 
Aaron died, he hoped he would also die the same gradual and serene way.66 Then 
Moses and Eleazar descended from the mountain.
29 The whole congregation saw that Aaron had perished from the fact that Mo-
ses and Eleazar returned alone. But they could not believe that the man who had 
stopped the Angel of Death in Korach’s rebellion67 could himself die, so Moses 
prayed for God to convince them. God showed them an image of Aaron lying 
on the bed in the cave, and then they believed. After Aaron died, they fought off 
an attack by the Amalekites and retreated as far as Moserot, one of their previ-
ous stops, for reasons the Torah will relate presently. While at Moserot, the entire 
house of Israel, men and women, wept for Aaron for 30 days,68 for he had made a 
point of making peace between people, particularly between spouses.

Amalek's Second Attack
21:1 The Torah now continues to relate what happened while the Israelites were still 
at Mount Hor. Besides depriving them of Aaron, God punished the people further 
by emboldening Amalek to attack them yet again.69 As we have seen,70 the clouds 
that surrounded the Israelites on their journeys protected them from the elements 
and from attack, led them through the desert, and served as an “honor guard.” 
When Aaron died, the clouds that served the latter purpose (the “Clouds of Glory”) 
disappeared—for they existed solely in his merit—leaving only the protective and 
leading clouds. Whereas God restored the well that had existed in Miriam’s merit 
after her death, He did not restore the Clouds of Glory after Aaron’s death; nor did 
the people complain about their absence, as they had complained about the lack 
of water when the well disappeared. This is because the Clouds of Glory were not 
vital to the people’s existence as was the water that the well provided.71 
The Amalekite king of Arad (who, as we shall see presently, disguised his people 
as Canaanites), who lived in the southern part of the Land of Israel,72 heard that 
the Clouds of Glory had disappeared. The Amalekites had attacked the Jews at 
Refidim,73 and had wanted to attack Israel again when it had come close to Ama-
lekite territory and tried to enter the Land of Israel through Edom by the route the 
spies had taken,74 and even prior to this when they saw the Ark of the Covenant—
which preceded the Israelites by a three-day journey’s distance75—but they were 
deterred by the presence of the Clouds of Glory.76 Now, however, they interpreted 
the removal of God’s “honor guard” to mean that He now permitted other na-
tions to attack.77 Nonetheless, they knew the Israelites still possessed their power 
of prayer, so, in order to render their prayers ineffectual, the Amalekites disguised 
themselves as Canaanites, hoping the Israelites would pray to God to deliver them 
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אֶתְהֶם.  חֲרֵם  3 וַיַּ  : בוֹהַּ לַגָּ לָלָם  שְׁ ישׁ  אַקְדִּ י.  2 וְהַחֲרַמְתִּ
יוָן  רֶךְ יַם סוּף. כֵּ : 4 דֶּ הֲרִיגָה: וְאֶת עָרֵיהֶם. חֶרְמֵי גָבוֹהַּ בַּ
ת אַהֲרֹן וּבָאת עֲלֵיהֶם מִלְחָמָה זוֹ, חָזְרוּ לַאֲחוֹרֵיהֶם  מֵּ שֶׁ
עֲלֵיהֶם  גְזַר  נִּ שֶׁ כְּ לָהֶם  חָזְרוּ  שֶׁ רֶךְ  הַדֶּ הוּא  סוּף,  יַם  רֶךְ  דֶּ
יַם  רֶךְ  דֶּ רָה  דְבָּ הַמִּ "וּסְעוּ  אֱמַר34:  נֶּ שֶׁ לִים,  מְרַגְּ זֵרַת  גְּ
אֱמַר35:  נֶּ שֶׁ עוֹת,  מַסָּ בַע  שֶׁ לַאֲחוֹרֵיהֶם  חָזְרוּ  וְכָאן  סוּף". 
ם מֵת  שָׁ יַעֲקָן מוֹסֵרָה,  נֵי  בְּ אֵרֹת  מִבְּ נָסְעוּ  רָאֵל  יִשְׂ "וּבְנֵי 
א,  אֶלָּ מֵת?  הָהָר  הֹר  בְּ וַהֲלֹא  מֵת,  מוֹסֵרָה  בְּ וְכִי  אַהֲרֹן". 
אִלּוּ הוּא בִפְנֵיהֶם.  ידוּהוּ כְּ לוּ עָלָיו וְהִסְפִּ ם חָזְרוּ וְהִתְאַבְּ שָׁ
עוֹת מִן מוֹסֵרָה  בַע מַסָּ עוֹת, וְתִמְצָאֵם שֶׁ סָּ מַּ וְצֵא וּבְדֹק בַּ
לֹּא נְתָנָם לַעֲבֹר  עַד הֹר הָהָר: לִסְבֹב אֶת אֶרֶץ אֱדוֹם. שֶׁ
ה  הֻקְשָׁ רֶךְ שֶׁ טֹרַח הַדֶּ רֶךְ. בְּ דָּ קְצַר נֶפֶשׁ הָעָם בַּ אַרְצוֹ: וַתִּ בְּ
וְאָנוּ  לָאָרֶץ  נֵס  לְהִכָּ קְרוֹבִים  הָיִינוּ  ו  עַכְשָׁ אָמְרוּ:  לָהֶם, 
ים  לֹשִׁ שְׁ הוּ  תַּ וְנִשְׁ אֲבוֹתֵינוּ  חָזְרוּ  ךְ  כָּ לַאֲחוֹרֵינוּ,  חוֹזְרִים 

רֶךְ.  עִנּוּי הַדֶּ ם בְּ נָה עַד הַיּוֹם, לְפִיכָךְ קָצְרָה נַפְשָׁ מוֹנֶה שָׁ וּשְׁ
קְצַר  כֵן לוֹמַר "וַתִּ וּבִלְשׁוֹן לַעַז אינקרו"ט לו"ר36. וְלֹא יִתָּ
ה  מֶּ רֶךְ — וְלֹא פֵרַשׁ בּוֹ בַּ דֶּ הְיוֹתָם בַּ רֶךְ" — בִּ דֶּ נֶפֶשׁ הָעָם בַּ
קְרָא, מְפֹרָשׁ  מִּ מְצָא קִצּוּר נֶפֶשׁ בַּ תִּ ל מָקוֹם שֶׁ כָּ קָצְרָה, שֶׁ
וּכְגוֹן38:  הֶם",  בָּ י  נַפְשִׁ קְצַר  "וַתִּ גוֹן37:  כְּ קָצְרָה,  ה  מֶּ בַּ ם  שָׁ
ה עַל אָדָם  שֶׁ בָר הַקָּ רָאֵל", וְכָל דָּ עֲמַל יִשְׂ קְצַר נַפְשׁוֹ בַּ "וַתִּ
עָלָיו  א  בָּ הַטֹּרַח  שֶׁ אָדָם  כְּ נֶפֶשׁ",  "קִצּוּר  לְשׁוֹן  בּוֹ  נוֹפֵל 
תוֹךְ  בָר וְאֵין לוֹ מָקוֹם בְּ ל אוֹתוֹ הַדָּ עְתּוֹ רְחָבָה לְקַבֵּ וְאֵין דַּ
טְרִיחַ נוֹפֵל לְשׁוֹן  בָר הַמַּ עַר. וּבַדָּ ם אוֹתוֹ הַצַּ לִבּוֹ לָגוּר שָׁ
ם  גוֹן39: "וְגַם נַפְשָׁ דוֹל הוּא וְכָבֵד עַל הָאָדָם, כְּ גָּ דֶל", שֶׁ "גֹּ
לָלוֹ  צוּדֵנִי"40. כְּ חַל תְּ ַ שּׁ דְלָה עָלַי, "וְיִגְאֶה כַּ חֲלָה בִי" — גָּ בָּ
אֵין  שֶׁ לְשׁוֹן   — דָבָר  בְּ נֶפֶשׁ  קִצּוּר  לְשׁוֹן  ל  כָּ רוּשׁ:  פֵּ ל  שֶׁ

עַת סוֹבַלְתּוֹ:  אֵין הַדַּ יָכוֹל לְסָבְלוֹ הוּא, שֶׁ

יְיָ וַאֲמָר  רָאֵל קְיָם קֳדָם   וְקַיֵּם יִשְׂ 2
הָדֵין  א  עַמָּ יָת  מְסַר  תִּ מִמְסַר  אִם 
ל יְיָ   וְקַבֵּ ר יָת קִרְוֵיהוֹן: 3 ידִי וַאֲגַמַּ בִּ
נַעֲנָאָה  רָאֵל וּמְסַר יָת כְּ יִשְׂ צְלוֹתֵהּ דְּ
וּקְרָא  קִרְוֵיהוֹן  וְיָת  יַתְהוֹן  ר  וְגַמַּ
 וּנְטָלוּ  4 חָרְמָה:  דְאַתְרָא  מָא  שְׁ
דְסוּף  א  יַמָּ אֹרַח  טוּרָא  מֵהֹר 
וַעֲקַת  דֶאֱדוֹם  אַרְעָא  יָת  פָא  לְאַקָּ

אָרְחָא:  א בְּ א דְעַמָּ נַפְשָׁ

ן אֶת־הָעָ֤ם  ן תִּתֵּ֜ ר אִם־נָתֹ֨ יהוָֹ֖ה וַיֹּאמַ֑ �֛דֶר לַֽ ל נֶ ר יִשְׂרָאֵ֥ 2 וַיִּדַּ֨
בְּק֣וֹל  יְהָֹוה֜  ע  3 וַיִּשְׁמַ֨ ם:  רֵיהֶֽ אֶת־עָֽ י  חֲרַמְתִּ֖ וְהַֽ י  בְּיָדִ֔ הַזֶּה֙ 
רֵיהֶ֑ם  וְאֶת־עָֽ ם  אֶתְהֶ֖ ם  וַיַּֽחֲרֵ֥ י  עֲנִ֔ כְּנַֽ אֶת־הַֽ וַיִּתֵּן֙  ל  יִשְׂרָאֵ֗

ה: פ וַיִּקְרָ֥א שֵׁם־הַמָּק֖וֹם חָרְמָֽ
רֶץ אֱד֑וֹם  ב אֶת־אֶ֣ רֶךְ יַם־ס֔וּף לִסְבֹּ֖ דֶּ֣ ר הָהָר֙  4 וַיִּסְע֞וּ מֵהֹ֤

רֶךְ:  ם בַּדָּֽ וַתִּקְצַ֥ר נֶֽפֶשׁ־הָעָ֖

In fact, however, the Amalekite attitude will even-
tually lead us off the Torah’s path. Unless we ap-
proach the Torah with the warmth and enthusiasm 
that flow naturally from relating to it as God’s will 
and wisdom, we will lose interest in it and squan-
der our energies on diversions and lifestyles that of-
fer more immediate gratification, whether material 
or spiritual.
If the inner Amalek fails to cool us off, he will dis-
guise himself as a Canaanite, an inhabitant of the 
land of material life we enter after our daily prayers 
and studies. He will then argue, “I have no quarrel 
with your acting holy and Godly while you pray 
and study the Torah. But when you set about to earn 
your living and deal with the physical world, you 
have to forget all of that and live by my rules. You 
cannot expect to succeed in the real world if you 
refuse to work on the Sabbath and festivals, if you 
donate any significant amount of your hard-earned 
money to charity, if you insist on providing your 
children with the best Jewish education, and so on. 
You must focus on material success, not on elevat-
ing material reality and raising Divine conscious-
ness wherever you go and whatever you do.”
The inner Amalek behaves the way Amalek behaved 

in this historical episode: “he took a captive from 
them,” someone the Israelites had originally cap-
tured from the Amalekites. “The material world,” 
Amalek maintains, “belongs to me. You are the one 
who—by transforming the material into the spiritu-
al—is stealing from me what is rightfully mine.”
Just as Amalek attacked us at the beginning and 
end of our trek in the desert, we engage him in 
the beginning and end of our post-desert history. 
God commanded King Saul, the first king of Israel, 
to wipe out Amalek. Because Saul did not follow 
God’s instructions fully, a later descendant of Ama-
lek, Haman, almost wiped out the Jews completely. 
Now, as we stand at the end of our post-desert his-
tory, on the eve of our final entry into the Land of 
Israel, we must face Amalek once again.
As before, Amalek disguises himself as the sophis-
ticated businessman, making light of our commit-
ment to God’s Torah. Once again, he argues, “For-
get what the Torah has to say about business ethics, 
honesty, morality, and responsibility. Forget that 
God is guiding your steps and that you need His 
help to succeed. No one believes that, much less 
acts on it. Your job is to make money, and in the 
dog-eat-dog world of workaday reality, you have to 

34. דברים א, מ.  35. שם י, ו.  36. נִמְאָס לָהֶם.  37. זכריה יא, ח.  38. שופטים י, טז.  39. זכריה יא, ח.  40. איוב י, טז.  
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83. Cf. above, 14:45.  84. Below, on 26:13, 39, 45, 58.  85. Deuteronomy 2:8.  86. Numbers 33:41-42.  87. Targum Yonatan to Numbers 
33:42.  88. See on Exodus 25:7.  

 CHASIDIC INSIGHTS 
Reason requires a calm, seasoned attitude, not fiery 
enthusiasm. In particular, he argues against our 
passionate commitment to God’s laws even before 
we have learned what they are.88 “If the Torah is 

true,” he contends, “we will eventually commit to 
it even if we predicate action on study. Why be so 
impetuous and irrational?”� [continues....]

2 Israel saw that these enemies who were dis-
guised as Canaanites had Amalekite features, 
so they made a generic vow to God, and said, 
“If You deliver this people into my hand, 
whoever they are, I shall dedicate the spoils of 
their cities to You.”
3 God heard Israel’s voice and delivered the 
“Canaanite” into their hands. The Israelites 
destroyed all of them, for there was no way to 
dedicate captives, and dedicated the spoils of 
their cities to God, and they called the place 
Chormah [“Dedication/Destruction”] (See Fig-
ure 4).83

The Snakes
4 Aaron’s death and this battle with Amalek 
disheartened the people so much that they de-
cided to return to Egypt. They journeyed from 
Mount Hor back the way they had come, by 
way of the Sea of Reeds. The tribe of Levi op-
posed this retreat and pursued the rest of the 
people, catching up with them seven stops 
back from Mount Hor, at Moserot. The Lev-
ites battled them in an effort to stop the retreat, 
and a sizeable number of Israelites—laymen 
and Levites—perished84 before the decision 
was made to halt the retreat and continue in 
the direction of the Land of Israel (See Figure 
5). The people then spent a month at Moserot, 
mourning the death of Aaron. They then re-
traced their steps from Moserot to Mount Hor, 
after which they resumed their journey toward 
the Land of Israel, and continued southward 
through the Aravah valley85 in order to circle 
Edom, stopping at Tzalmonah and Punon (See 
Figure 6).86 While at Punon,87 the people be-
came disheartened because of the setbacks on 
their journey.

Figure 4:  Amalek’s Second Attack

Figure 5:  The Retreat

Figure 6:  From Mount Hor to Punon
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 RASHI 
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91. See above, 10:35. Likutei Sichot, vol. 38, pp. 83-84.  92. Rashi, based on Midrash Tanchuma, Chukat 19.  93. Genesis 20:17.  94. Li-
kutei Sichot, vol. 28, pp. 138-144.  

הֶעֱלִיתֻנוּ.  לָמָה  לְקוֹנוֹ:  עֶבֶד  ווּ  הִשְׁ ה.  וּבְמֹשֶׁ אלֹהִים  5 בֵּ
נֶפֶשׁ  קִצּוּר  לְשׁוֹן  זֶה  אַף  קָצָה.  נוּ  וְנַפְשֵׁ וִים:  שָׁ נֵיהֶם  שְׁ
אֵיבָרִים,  בָּ נִבְלָע  ן  הַמָּ שֶׁ לְפִי  לֹקֵל.  הַקְּ חֶם  לֶּ בַּ וּמִאוּס: 
ח  תְפַּ יִּ שֶׁ ה  הַזֶּ ן  הַמָּ "עָתִיד  אָמְרוּ:  "קְלוֹקֵל",  קְרָאוּהוּ 
וְאֵינוֹ מוֹצִיא?":  כְנִיס  מַּ שֶׁ ה  ָ אִשּׁ יְלוּד  יֵשׁ  לוּם  כְּ מֵעֵינוּ,  בְּ
אֶרֶס  בְּ הָאָדָם  אֶת  וֹרְפִים  שּׂ שֶׁ רָפִים.  הַשְּׂ ים  חָשִׁ הַנְּ 6 אֵת 
קָה עַל הוֹצָאַת  לָּ כוּ אֶת הָעָם. יָבֹא נָחָשׁ שֶׁ ְ יהֶם: וַיְנַשּׁ נֵּ שִׁ
ינִין  הַמִּ ל  כָּ שֶׁ נָחָשׁ  יָבֹא  ה.  דִבָּ מִמּוֹצִיאֵי  רַע  וְיִפָּ ה,  בָּ דִּ
בָר אֶחָד  דָּ פוּיֵי טוֹבָה, שֶׁ רַע מִכְּ נִטְעָמִין לוֹ טַעַם אֶחָד, וְיִפָּ
אן  מִכָּ ה.  מֹשֶׁ ל  לֵּ תְפַּ 7 וַיִּ טְעָמִים:  ה  לְכַמָּ לָהֶם  ה  נֶּ תַּ מִשְׁ
מְחֹל:  לֹּא יְהֵא אַכְזָרִי מִלִּ נּוּ מְחִילָה, שֶׁ ים מִמֶּ בַקְשִׁ מְּ לְמִי שֶׁ
וְכֵן:  לַעַז41,  בְּ פירק"א  קּוֹרִים  שֶׁ לוֹנָס,  כְּ עַל  נֵס.  8 עַל 

וּלְפִי  נֵס"44.  אוּ  "שְׂ י"43,  נִסִּ "אָרִים  בְעָה"42,  הַגִּ עַל  ס  "וְכַנֵּ
שׁוּךְ.  הַנָּ ל  כָּ "נֵס":  קוֹרְאוֹ  וְלִרְאָיָה,  לְאוֹת  גָבוֹהַּ  הוּא  שֶׁ
וְהוֹלֵךְ,  וּמִתְנַוְנֶה  נִזּוֹק  כוֹ, הָיָה  לֶב אוֹ חֲמוֹר נוֹשְׁ כֶּ אֲפִלּוּ 
אן:  חָשׁ מְמַהֶרֶת לְהָמִית, לְכָךְ נֶאֱמַר כָּ יכַת הַנָּ שִׁ נְּ א שֶׁ אֶלָּ
נֶאֱמַר:  חָשׁ  הַנָּ יכַת  וּבִנְשִׁ בְעָלְמָא.  רְאִיָּה  אֹתוֹ",  "וְרָאָה 
יט וְגוֹ'"  חָשׁ אֶת אִישׁ וְהִבִּ ךְ הַנָּ יט" — "וְהָיָה אִם נָשַׁ "וְהִבִּ
א אִם  אוֹת, אֶלָּ חָשׁ לְהִתְרַפְּ לֹּא הָיָה מְמַהֵר נְשׁוּךְ הַנָּ — שֶׁ
מֵמִית  נָחָשׁ  וְכִי  רַבּוֹתֵינו45ּ:  וְאָמְרוּ  נָה.  כַוָּ בְּ בּוֹ  יט  מַבִּ ן  כֵּ
י  לַפֵּ כְּ לִין  כְּ מִסְתַּ רָאֵל  יִשְׂ הָיוּ  שֶׁ זְמַן  בִּ א  אֶלָּ מְחַיֶּה?  אוֹ 
הָיוּ  מַיִם —  ָ שּׁ בַּ שֶׁ לַאֲבִיהֶם  ם  לִבָּ אֶת  דִין  עְבְּ וּמְשַׁ מַעְלָה 

אִים, וְאִם לָאו — הָיוּ נִמּוֹקִים:  מִתְרַפְּ

מֵימְרָא דַייָ וְעִם  א בְּ  וְאִתְרַעַם עַמָּ 5
צְרַיִם  קְתּוּנָא מִמִּ ה נְצוֹ לְמָא אַסֶּ מֹשֶׁ
לַחְמָא  לֵית  אֲרֵי  רָא  מַדְבְּ בְּ לִמְמַת 
א  מַנָּ בְּ עָקַת  נָא  וְנַפְשָׁ מַיָּא  וְלֵית 
יְיָ   וְגָרֵי  6 קָלִיל:  מֵיכְלֵהּ  דְּ הָדֵין 
א  א יָת חִוְיָן קָלָן וּנְכִיתוּ יָת עַמָּ עַמָּ בְּ
 וַאֲתָא  7 רָאֵל:  שְׂ מִיִּ י  סַגִּ עַם  וּמִית 
אֲרֵי  חַבְנָא  וַאֲמָרוּ  ה  לְמֹשֶׁ א  עַמָּ
נְצֵינָא  ךְ  וְעִמָּ יְיָ  קֳדָם  אִתְרַעַמְנָא 
חִוְיָא  יָת  נָא  מִנָּ י  וְיַעְדִּ יְיָ  קֳדָם  י  צַלִּ
יְיָ   וַאֲמַר  8 א:  עַמָּ עַל  ה  מֹשֶׁ י  וְצַלִּ
יָתֵהּ  י  וִּ וְשַׁ קָלְיָא  לָךְ  עֲבֵד  ה  לְמֹשֶׁ
וְיֶחֱזֵי  יִתְנְכֵית  דְּ ל  כָּ וִיהֵי  אָת  עַל 

יָתֵהּ וְיִתְקַיָּם: 

יִם  נוּ֙ מִמִּצְרַ֔ עֱלִיתֻ֨ ה הֶֽ אלֹהִים֘ וּבְמשֶׁה֒ לָמָ֤ ם בֵּֽ 5 וַיְדַבֵּ֣ר הָעָ֗
חֶם  צָה בַּלֶּ֖ יִם וְנַפְשֵׁ֣נוּ קָ֔ ין מַ֔ חֶם֙ וְאֵ֣ ין לֶ֨ י אֵ֥ לָמ֖וּת בַּמִּדְבָּ֑ר כִּ֣
ַ� יְנ ים וַֽ ים הַשְּׂרָפִ֔ ת הַנְּחָשִׁ֣ ם אֵ֚ ח יְהָֹוה֜ בָּעָ֗ 6 וַיְשַׁלַּ֨ ל :  הַקְּלֹקֵֽ
ם אֶל־ ל: 7 וַיָּבֹא֩ הָעָ֨ ב מִיִּשְׂרָאֵֽ שְּׁכ֖וּ אֶת־הָעָ֑ם וַיָּמָ֥ת עַם־רָ֖
ךְ הִתְפַּלֵּל֙ אֶל־ יהוָֹה֙ וָבָ֔ י־דִבַּ֤רְנוּ בַֽ אנוּ כִּֽ אמְר֣וּ חָטָ֗ ה וַיֹּֽ מֹשֶׁ֜
ם:  ה בְּעַ֥ד הָעָֽ ינוּ אֶת־הַנָּחָ֑שׁ וַיִּתְפַּלֵּל֥ מֹשֶׁ֖ עָלֵ֖ יְהָֹוה֔ וְיָסֵ֥ר מֵֽ
ים אֹת֖וֹ עַל־ ף וְשִׂ֥ ה עֲשֵׂ֤ה לְךָ֙ שָׂרָ֔ אמֶר יְהָֹוה֜ אֶל־מֹשֶׁ֗ 8 וַיֹּ֨

י:  ה אֹת֖וֹ וָחָֽ נֵס֑ וְהָיָה֙ כָּל־הַנָּשׁ֔וּךְ וְרָאָ֥

the intellect, explaining why we should succumb 
to his suggestions and ignore our commitments to 
God and our better selves. In such cases, it is often 
enough to marshal our intellectual powers against 
him, pausing to contemplate how unprofitable it is 
to follow his lead on the one hand, and how wise it 
is to remain true to our higher callings on the other. 
This is “the route the spies had taken,” seeking out 
the natural means of conquering the enemy and us-
ing them.
At other times, the inner Amalek brazenly defies 
logic, insisting on our obedience without any re-
gard to rhyme or reason. In such cases, our logical 
resources are of no help; we can only fall back on 
our transcendent relationship with God that also 
surpasses reason and intellect. When we remind 
ourselves of our intrinsic bond with God, Amalek 
is powerless to overcome us. This is relying on “the 
Ark of the Covenant,” which scatters all our ene-
mies before us.91

7 Moses prayed on behalf of the people: Our sages 
teach us that although this incident does illustrate 
Moses’ exceptional character and selfless devotion 
to his people, this point has already been made and 
there is no need for the Torah to emphasize it again. 
Rather, Moses’ wholehearted forgiveness of the 
people who slandered him is intended to serve as 
an example for us.92 When we forgive someone only 
“officially,” we indeed cause him to be spared any 
Divine punishment for his acts against us. But when 
we forgive him completely, cleansing ourselves of 
any residual grudge against him, we are moved to 
pray for his overall well-being and spiritual better-
ment as well.
In this, Moses’ example exceeds that given by Abra-
ham when he forgave Abimelech.93 Abraham asked 
God only to reverse the punishment He had meted 
out to the Philistines, but no more. We are therefore 
told to take our cue from Moses’ example.94

41. מוֹט.  42. ישעיה ל, יז.  43. ישעיה מט, כב.  44. ישעיה יג, ב.  45. ראש השנה כט, א.  
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play by the rules if you expect to survive.”
The Torah here tells us that even though it sounds 
like we’re talking to an astute businessman, we 
should recognize that it is really Amalek, the arch-
enemy of Israel, who is talking. Despite his conces-
sions to our private spiritual life, his goal is to wipe 
us out. Therefore, the only proper response to this 

inner voice is to wipe it out first, by constantly re-
newing our impetuous enthusiasm for God and His 
Torah, and our desire to see it assume its rightful 
role as our guide in all aspects of life.90

By the route the spies had taken…and when they 
saw the Ark of the Covenant: The inner Amalek 
attacks us in two ways. Sometimes he attacks via 

5 The people spoke both against God and against Moses, mistakenly putting him 
on a par with God. They said, “Why have the two of you brought us up out of 
Egypt to die in this desert, for there is no normal bread, only the manna, and no 
normal water supply, only the traveling well, and we are weary of this light man-
na-bread, which is miraculously absorbed into our bodies, producing no waste 
products. We have been eating it for 38 years, and are afraid it will eventually 
explode in our stomachs.”
6 God said, “Let the snake, who was punished for its slander, come exact punish-
ment from these people who slandered Me. Let the snake, to whom all things taste 
the same, come and exact punishment from these people who eat one thing that 
tastes like anything they wish.” He sent against the people the venomous snakes, 
and they bit the people, and many people of Israel died. Other animals started 
biting the people as well, and their bites also killed, although more slowly than the 
snakes’ bites.
7 The people came to Moses and said, “We have sinned, for we have spoken 
against God and against you. Pray to God that He remove the snakes from us.” 
Even though the people had wronged him, Moses forgave them completely and 
even prayed on behalf of the people, asking God not only to forgive them and 
stop punishing them, but to strengthen them spiritually against the sins that had 
brought on the punishment.
8 God answered Moses’ prayer and told him how to accomplish all he had asked 
for. He said to Moses, “I will forgive them, as you have, for having spoken against 
us. However, in order to strengthen them against sinning in general, it is not 
enough that they repent for this particular sin; they must repent for all their sins 
and rededicate themselves to Me completely. Until they do this, the snakes and 
other animals will continue to attack them. Therefore, make yourself—i.e., us-
ing your own money, to express how fully you forgive the people and seek their 
betterment89—an image of a venomous snake and put it on a pole, and let who-
ever was bitten by a snake look at it. This will help them focus on why they are 
suffering and—when they look intently toward heaven—help them submit their 
hearts to Me and thereby repent properly. I will then cure them of the rapid effects 
of the snakes’ bites. Those who need to repent less were bitten by other animals; 
all they need to do is look fleetingly at the snake image and think about heaven; 
this will be enough to inspire them to repent properly so I can cure them and they, 
too, will live.”



חקת

 ONKELOS 

Sixth (Third) Reading

129

 RASHI 

 CHASIDIC INSIGHTS 

104. Likutei Sichot, vol. 13, pp. 75-77.  

א  ת, אֶלָּ ל נְחֹשֶׁ ת. לֹא נֶאֱמַר לוֹ לַעֲשׂוֹתוֹ שֶׁ 9 נְחַשׁ נְחֹשֶׁ
נּוּ  רוּךְ הוּא קוֹרְאוֹ 'נָחָשׁ' וַאֲנִי אֶעֱשֶׂ דוֹשׁ בָּ ה: "הַקָּ אָמַר מֹשֶׁ
י הָעֲבָרִים. לֹא  עִיֵּ ת', לָשׁוֹן נוֹפֵל עַל לָשׁוֹן": 11 בְּ ל 'נְחֹשֶׁ שֶׁ
ה הוּא,  ים", וְ"עִי" לְשׁוֹן חֻרְבָּ מָם "עִיִּ ה נִקְרָא שְׁ י לָמָּ יָדַעְתִּ
וְהוּא  הּ,  לְבַדָּ יְסוֹד  בּוֹ  וְהָעַיִ"ן  מַטְאֲטֵא,  בְּ אוּט  הַטָּ בָר  דָּ
מַעֲבַר  רֶךְ  דֶּ הָעֲבָרִים.  בָרָד"47:  "וְיָעָה  "יָעִים"46,  שׁוֹן  מִלְּ
הוּא מַפְסִיק  נַעַן, שֶׁ ם אֶת הַר נְבוֹ אֶל אֶרֶץ כְּ הָעוֹבְרִים שָׁ
זְרַח  מִמִּ מוֹאָב  נֵי  פְּ עַל  אֱמוֹרִי:  לְאֶרֶץ  מוֹאָב  אֶרֶץ  ין  בֵּ
הָאֱמוֹרִי.  בֻל  13 מִגְּ מוֹאָב:  אֶרֶץ  ל  שֶׁ מִזְרָחָהּ  בְּ מֶשׁ.  ָ הַשּׁ
לְשׁוֹן  מוֹאָב"48,  בוּל  "גְּ וְכֵן:  הֶם,  לָּ שֶׁ מֵצַר  סוֹף  חוּם  תְּ
רוֹמָהּ  ל דְּ יפוּ אֶרֶץ מוֹאָב כָּ קָצֶה וָסוֹף: מֵעֵבֶר אַרְנוֹן. הִקִּ

אֶרֶץ  תוֹךְ  בְּ לְאַרְנוֹן  נִי  ֵ הַשּׁ מֵעֵבֶר  אוּ  בָּ שֶׁ עַד  וּמִזְרָחָהּ, 
בֻל הָאֱמֹרִי.  ל אֶרֶץ מוֹאָב: הַיֹּצֵא מִגְּ צְפוֹנָהּ שֶׁ הָאֱמוֹרִי, בִּ
ים,  אֱמוֹרִיִּ ל  שֶׁ וְהִיא  הָאֱמוֹרִי,  בוּל  מִגְּ יוֹצְאָה  רְצוּעָה 
מוֹאָב,  בוּל  גְּ הוּא  שֶׁ אַרְנוֹן  עַד  מוֹאָב  לִגְבוּל  וְנִכְנֶסֶת 
בוּל  י אַרְנוֹן גְּ רָאֵל. וְלֹא בָאוּ לִגְבוּל מוֹאָב, כִּ ם חָנוּ יִשְׂ וְשָׁ
אַרְצָם. וְאַף עַל  מוֹאָב, וְהֵם לֹא נָתְנוּ לָהֶם רְשׁוּת לַעֲבֹר בְּ
ח:  אָמַר יִפְתָּ מוֹ שֶׁ ח, כְּ הּ יִפְתָּ רְשָׁ ה, פֵּ הּ מֹשֶׁ לֹּא פֵרְשָׁ י שֶׁ פִּ
רְמָזָהּ:  ה  וּמֹשֶׁ אָבָה"49.  וְלֹא  לַח  שָׁ מוֹאָב  מֶלֶךְ  אֶל  "וְגַם 
וְהַמּוֹאָבִים  עִיר,  שֵׂ בְּ בִים  הַיֹּשְׁ ו  עֵשָׂ נֵי  בְּ לִי  עָשׂוּ  ר  אֲשֶׁ "כַּ
תוֹךְ אַרְצָם,  עָר"50, מָה אֵלּוּ לֹא נְתָנוּם לַעֲבֹר בְּ בִים בְּ הַיֹּשְׁ

ן:  יפוּם סָבִיב, אַף מוֹאָב כֵּ א הִקִּ אֶלָּ

יֵהּ  וְּ א וְשַׁ ה חִוְיָא דִנְחָשָׁ  וַעֲבַד מֹשֶׁ 9
בְרָא  ד נָכֵת חִוְיָא יָת גַּ עַל אָת וַהֲוָה כַּ
וּמִתְקַיָּם:  א  דִנְחָשָׁ חִוְיָא  בְּ ל  כַּ וּמִסְתַּ
אֹבֹת:  רוֹ בְּ רָאֵל וּשְׁ נֵי יִשְׂ  וּנְטָלוּ בְּ 10
מְגִזַת  בִּ רוֹ  וּשְׁ מֵאֹבֹת   וּנְטָלוּ  11
י מוֹאָב  י עַל אַפֵּ רָא דִּ מַדְבְּ עֲבָרָאֵי בְּ
נְטָלוּ  ן  מָּ  מִתַּ 12 א:  מְשָׁ שִׁ דְנַח  מִמַּ
ן  מָּ  מִתַּ 13 דְזָרֶד:  נַחֲלָא  בְּ רוֹ  וּשְׁ
י  דִּ דְאַרְנוֹן  מֵעִבְרָא  רוֹ  וּשְׁ נְטָלוּ 
אֱמוֹרָאָה  חוּם  מִתְּ נָפֵק  דְּ רָא  בְמַדְבְּ
מוֹאָב  ין  בֵּ מוֹאָב  חוּם  תְּ אַרְנוֹן  אֲרֵי 

וּבֵין אֱמוֹרָאָה: 

אִם־ ה  וְהָיָ֗ עַל־הַנֵּס֑  הוּ  וַיְשִׂמֵ֖ נְח֔שֶׁת  נְחַ֣שׁ  משֶׁה֙  9 וַיַּעַ֤שׂ 
י: יט אֶל־נְחַ֥שׁ הַנְּח֖שֶׁת וָחָֽ ישׁ וְהִבִּ֛ נָשַׁ֤ךְ הַנָּחָשׁ֙ אֶת־אִ֔

ת  אֹבֹ֑ ת: 11 וַיִּסְע֖וּ מֵֽ יַּֽחֲנ֖וּ בְּאֹבֹֽ ל וַֽ שישי 10 וַיִּסְע֖וּ בְּנֵי֣ יִשְׂרָאֵ֑

ח  ב מִמִּזְרַ֖ ים בַּמִּדְבָּר֙ אֲשֶׁר֙ עַל־פְּנֵי֣ מוֹאָ֔ עֲבָרִ֗ יַּֽחֲנ֞וּ בְּעִיֵּי֣ הָֽ וַֽ
עוּ֒  נָסָ֒ 13 מִשָּׁם֘  זָֽרֶד:  בְּנַחַ֥ל  יַּֽחֲנ֖וּ  וַֽ נָסָ֑עוּ  ם  12 מִשָּׁ֖ מֶשׁ:  הַשָּֽׁ
י  י כִּ֤ אֱמֹרִ֑ א מִגְּבֻל֣ הָֽ ר הַיֹּצֵ֖ יַּֽחֲנ֞וּ מֵעֵבֶ֤ר אַרְנוֹן֙ אֲשֶׁ֣ר בַּמִּדְבָּ֔ וַֽ

י:  אֱמֹרִֽ ב וּבֵ֥ין הָֽ ב בֵּ֥ין מוֹאָ֖ אַרְנוֹן֙ גְּב֣וּל מוֹאָ֔



8-9 God said, “Make a venomous snake”: In re-
sponding to their sin by unleashing deadly, poison-
ous snakes against them, God was telling the people 
that sin—which was introduced to humanity by the 
primordial snake—leads to death, while submis-
sion to God’s will is the key to life.
Since the snakes were deadly, anyone who had been 
bitten was for all intents and purposes already dead. 
Healing the bitten person was thus tantamount to 
resurrecting him.
Now, in order to resurrect a dead person, it is not 
enough to simply infuse his body with life, because 
the body has already lost its capacity to support life. 
First, the dead body has to be made capable once 
more of living. This can be done only by a force 
that transcends the laws of nature, including the 
dichotomy of life and death. Infusing this transcen-
dent force into the dead body restores its capacity 
to support life, after which the person’s soul can re-
enter it and he can live again.

This is why God also commanded Moses to heal 
the people using a snake. By using the image of the 
deadly, primordial snake to restore life, God indi-
cated to them that resurrection requires eliciting a 
level of Divinity that transcends the dichotomy of 
life and death.
When the people saw the snake, they understood 
that in order to elicit this transcendent Divinity 
and be healed, they had to transform their own, in-
ner “snake”—their evil inclination—into a force of 
good.
The evil inclination impels us to sin for comfort, 
pleasure, or excitement. When we convince it that 
the truest comfort, pleasure, and excitement lie in 
holiness, it plunges headlong into fulfilling God’s 
purpose on earth, endowing our drive toward Di-
vinity with much greater power than it could have 
had otherwise. Thus, the initially evil inclination 
becomes a source of merit and goodness. The snake 
is transformed from the source of death to the agent 
of life.104

46. שמות לח, ג.  47. ישעיה כח, יז.  48. דברים ב, יח.  49. שופטים יא, יז.  50. דברים ב, כט.  
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9 So Moses made a copper snake and put it on a pole. He made it out of copper 
even though God had not so stipulated because the word for “snake” (nachash) is 
akin to that for “copper” (nechoshet). If a snake had bitten a man and he looked 
intently toward the copper snake and submitted his heart to God, he was cured 
and lived. But if another animal had bitten him, he only had to glance at the snake 
and submit his heart to God in order to be cured—just as God had promised.95

Miracles at the Arnon Gorge
Sixth Reading 10 At this point, they were near the southern border of Moab, but 
since, as we saw,96 the Moabites had denied them passage through their land, the 
Israelites journeyed eastward from Punon, skirting the southern border of Moab, 
and camped in Ovot.
11 They then journeyed further eastward from Ovot and turned northward, 
camping by the ruins of the two passes: the pass that leads toward Mount Ne-
bo—which itself is the pass from the original border of Moab to the territory of the 
Amorites. This pass is in the desert east of Moab.
12 They journeyed northward from the ruins of the pass, along the eastern border 
of Moab, and encamped at Divon Gad,97 in the valley of the Zered River. God told 
Moses at this point98 that although the people were approaching Ammon, which 
lay somewhat beyond the Arnon River, they should not try to conquer it either, for 
it was not part of the land He intended to give them.99 He also did not want them 
to attack the Ammonites because one of King Solomon’s wives would descend 
from them.100 Furthermore, whereas God had allowed the people to frighten, raid, 
and plunder the Moabites, He forbade them from doing this to the Ammonites, 
because their ancestress had been more modest than the Moabites’ ancestress and 
the Ammonites, emulating her behavior, were 
less immoral than the Moabites.101 But, God told 
Moses, they should wage war with the Amorites 
and conquer their land, for this territory was per-
mitted to them.102

13 They journeyed further northward from there 
and encamped at Almon Divlataimah,103 on the 
north side of the Arnon River, in a strip of land 
controlled by the Amorites that was in the desert 
and extended eastward from the main Amorite 
border. Thus, although the Arnon River was the 
Moabite border, this was true only of its west-
ern part, which passed between Moab and the 
Amorites. The eastern part of the Arnon River 
marked the division between the desert through 
which the Israelites were traveling (east of Moab) 
and the territory of the Amorites, which lay north 
of the Arnon (See Figure 7).



Figure 7:  From Punon to Almon Divlataimah
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 RASHI 
סֵפֶר  בְּ הּ: יֵאָמַר  בָּ עֲשׂוּ  נַּ שֶׁ ים  וְנִסִּ ן. עַל חֲנָיָה זוֹ  כֵּ 14 עַל 
רוּ  עֲשׂוּ לַאֲבוֹתֵינוּ, יְסַפְּ נַּ ים שֶׁ רִים נִסִּ סַפְּ מְּ שֶׁ מִלְחֲמֹת ה'. כְּ
אָמֵר מִן  יֵּ מוֹ שֶׁ מוֹ "אֶת יָהֵב", כְּ "אֶת וָהֵב וְגוֹ'": אֶת וָהֵב. כְּ
י"ו יְסוֹד הוּא,  ן יֵאָמֵר מִן "יָהֵב" "וָהֵב", וְהַוָּ "יָעֵד" "וָעֵד", כֵּ
יַם סוּף: וְאֶת  ים בְּ ה נִסִּ ר יָהַב לָהֶם הַרְבֵּ לוֹמַר: אֶת אֲשֶׁ כְּ
יֵשׁ  ךְ  כָּ סוּף,  יַם  י  נִסֵּ בְּ רִים  סַפְּ מְּ שֶׁ ם  שֵׁ כְּ אַרְנוֹן.  חָלִים  הַנְּ
דוֹלִים.  ים גְּ אן נַעֲשׂוּ נִסִּ אַף כָּ י נַחֲלֵי אַרְנוֹן, שֶׁ נִסֵּ ר בְּ לְסַפֵּ
פֶךְ"51  ל "שֶׁ רְגּוּם שֶׁ חָלִים. תַּ ד הַנְּ ים?: 15 וְאֶשֶׁ סִּ וּמַה הֵם הַנִּ
ים,  אֱמוֹרִיִּ ם  דַּ ם  שָׁ ךְ  פַּ שְׁ נִּ שֶׁ חָלִים,  הַנְּ פֶךְ  שֶׁ  — ד"  "אֶשֶׁ
חַל  וְהַנַּ בוֹהִים  גְּ הֶהָרִים  הָיוּ  שֶׁ לְפִי  ם,  שָׁ אִים  נֶחְבָּ הָיוּ  שֶׁ
עַל  עוֹמֵד  אָדָם  לָזֶה,  זֶה  סְמוּכִים  וְהֶהָרִים  וְקָצֵר,  עָמֹק 
רֶךְ עוֹבֵר תּוֹךְ  ה וְהַדֶּ הָר מִזֶּ ר עִם חֲבֵרוֹ בָּ ה וּמְדַבֵּ הָהָר מִזֶּ
חַל  הַנַּ לְתוֹךְ  רָאֵל  יִשְׂ נְסוּ  כָּ יִּ שֶׁ "כְּ ים:  אֱמוֹרִיִּ אָמְרוּ  חַל.  הַנַּ
מַעְלָה מֵהֶם, וְנַהַרְגֵם  לְּ הָרִים שֶׁ עָרוֹת בֶּ לַעֲבֹר, נֵצֵא מִן הַמְּ
ל  הָר שֶׁ קָעִים בָּ לִיסְטְרָאוֹת". וְהָיוּ אוֹתָן הַנְּ ים וְאַבְנֵי בְּ חִצִּ בְּ
נֶגֶד אוֹתָן נְקָעִים  ים הָיוּ כְּ ל צַד אֱמוֹרִיִּ צַד מוֹאָב, וּבָהָר שֶׁ
רָאֵל  יִשְׂ אוּ  בָּ שֶׁ יוָן  כֵּ לַחוּץ,  בּוֹלְטִין  דַיִם  וְשָׁ קְרָנוֹת  מִין  כְּ
פְחָה הַיּוֹצֵאת  שִׁ רָאֵל כְּ ל אֶרֶץ יִשְׂ עֲזַע הָהָר שֶׁ לַעֲבֹר, נִזְדַּ
ל מוֹאָב וְנִכְנְסוּ  הּ, וְנִתְקָרֵב לְצַד הַר שֶׁ בִרְתָּ נֵי גְּ יל פְּ לְהַקְבִּ
ר  "אֲשֶׁ וְזֶהוּ:  וַהֲרָגוּם.  נְקָעִים  אוֹתָן  לְתוֹךְ  דַיִם  ָ הַשּׁ אוֹתָן 
לְצַד  וְנִתְקָרַב  קוֹמוֹ  מִמְּ נָטָה  הָהָר  שֶׁ עָר",  בֶת  לְשֶׁ נָטָה 
וְעָבְרוּ  מוֹאָב".  לִגְבוּל  עַן  "וְנִשְׁ וְזֶהוּ:  בּוֹ,  ק  וְנִדְבַּ מוֹאָב 
עַל  א  אֶלָּ הָאֵלּוּ  ים  סִּ הַנִּ יָדְעוּ  וְלֹא  הֶהָרִים  עַל  רָאֵל  יִשְׂ
א  בָּ ם  ָ מִשּׁ אֵרָה.  בְּ ם  ָ 16 וּמִשּׁ ם:  לְשָׁ כְנַס  נִּ שֶׁ אֵר  הַבְּ יְדֵי 
הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר  יצַד?  כֵּ אֵר.  הַבְּ אֶל  ד  הָאֶשֶׁ
ת  ל אוֹמֵר: נָתַתָּ פַּ שָׁ לוּ"? הַמָּ ים הַלָּ סִּ "מִי מוֹדִיעַ לְבָנַי הַנִּ
הֶהָרִים  חָזְרוּ   — עָבְרוּ  שֶׁ לְאַחַר  לְאִמּוֹ.  הוֹדִיעַ  לְתִינוֹק, 
ם  דַּ ם  ָ מִשּׁ וְהֶעֶלְתָה  חַל  הַנַּ יָרְדָה לְתוֹךְ  אֵר  וְהַבְּ לִמְקוֹמָם 

חֲנֶה,  הַמַּ סְבִיב  וּמוֹלִיכָתָן  וְאֵיבָרִים,  וּזְרוֹעוֹת  הַהֲרוּגִים 
חַל,  ירָה: 17 עֲלִי בְאֵר. מִתּוֹךְ הַנַּ רָאֵל רָאוּ וְאָמְרוּ שִׁ וְיִשְׂ
לָהֶם?  אֵר הוֹדִיעָה  הַבְּ שֶׁ יִן  וּמִנַּ מַעֲלָה.  אַתְּ  ֶ שּׁ מַה  וְהַעֲלִי 
ת  חִלַּ ם הָיְתָה, וַהֲלֹא מִתְּ ָ אֵרָה". וְכִי מִשּׁ ם בְּ ָ אֱמַר: "וּמִשּׁ נֶּ שֶׁ
רְדָה לְפַרְסֵם אֶת  יָּ א, שֶׁ הֶם? אֶלָּ נָה הָיְתָה עִמָּ עִים שָׁ אַרְבָּ
ירָה הַזֹּאת נֶאֶמְרָה  ִ רָאֵל". הַשּׁ יִשְׂ יר  יָשִׁ וְכֵן: "אָז  ים,  סִּ הַנִּ
עִים,  אַרְבָּ ת  חִלַּ מִתְּ לָהֶם  נָה  נִתְּ אֵר  וְהַבְּ עִים,  אַרְבָּ סוֹף  בְּ
ה נִדְרָשׁ לְמַעְלָה  א הָעִנְיָן הַזֶּ אן? אֶלָּ תֵב כָּ וּמָה רָאָה לִכָּ
חֲפָרוּהָ  ר  אֲשֶׁ אֵר  הַבְּ הִיא  זֹאת  חֲפָרוּהָ.  אֵר  18 בְּ הֵימֶנּוּ: 
ר.  דְבָּ וּמִמִּ ה:  טֶּ מַּ בַּ עֲנֹתָם.  מִשְׁ בְּ וְאַהֲרֹן:  ה  מֹשֶׁ  — רִים  שָׂ
מוֹת  תַרְגּוּמוֹ: 20 וּמִבָּ נָה נַחֲלִיאֵל. כְּ תָּ נָה לָהֶם: 19 וּמִמַּ נִתְּ
טְלָה  ם בָּ ה, וְשָׁ ם מֵת מֹשֶׁ י שָׁ דֵה מוֹאָב. כִּ שְׂ ר בִּ יְא אֲשֶׁ הַגַּ
יא,  יא וְנָשִׂ ל נָשִׂ רוּהָ נְדִיבֵי הָעָם", כָּ בָר אַחֵר: "כָּ אֵר. דָּ הַבְּ
וּמַחֲנֵהוּ,  גְלוֹ  דִּ אֵצֶל  ךְ  וּמוֹשֵׁ מַקְלוֹ  נוֹטֵל  חוֹנִים,  הָיוּ  שֶׁ כְּ
חֲנָיַת  לִפְנֵי  וּבָאִין  סִימָן  אוֹתוֹ  רֶךְ  דֶּ כִין  נִמְשָׁ אֵר  הַבְּ וּמֵי 
קְרָא "מְחוֹקֵק",  נִּ ה שֶׁ י מֹשֶׁ מְחֹקֵק. עַל פִּ בֶט: בִּ בֶט וָשֵׁ ל שֵׁ כָּ
ר  ה לֹא נִזְכַּ ם חֶלְקַת מְחֹקֵק סָפוּן"52. וְלָמָּ י שָׁ אֱמַר: "כִּ נֶּ שֶׁ
לֹּא  אֵר. וְכֵיוָן שֶׁ קָה עַל יְדֵי הַבְּ לָּ ירָה זוֹ? לְפִי שֶׁ שִׁ ה בְּ מֹשֶׁ
רוּךְ  בָּ דוֹשׁ  הַקָּ ל  שֶׁ מוֹ  שְׁ ר  נִזְכַּ לֹא  ה,  מֹשֶׁ ל  שֶׁ מוֹ  שְׁ ר  נִזְכַּ
נִין אוֹתוֹ לִסְעוּדָה, אָמַר: "אִם  הָיוּ מְזַמְּ ל לְמֶלֶךְ שֶׁ הוּא. מָשָׁ
ם, וְאִם לָאו — אֵינִי הוֹלֵךְ": רֹאשׁ  ם — אֲנִי שָׁ אוֹהֲבִי שָׁ
בַהּ, וְכֵן:  ה. לְשׁוֹן גֹּ סְגָּ תַרְגּוּמוֹ: "רֵישׁ רָמָתָא": פִּ ה. כְּ סְגָּ הַפִּ
קָפָה.  וְנִשְׁ אַרְמְנוֹתֶיהָ:  יהוּ  הַגְבִּ  — אַרְמְנוֹתֶיהָ"53  גוּ  סְּ "פַּ
ימֹן, וְהוּא לְשׁוֹן  מוֹ יְשִׁ ְ שּׁ קוֹם שֶׁ נֵי הַמָּ ה עַל פְּ סְגָּ אוֹתָהּ הַפִּ
נֵי  אֵר עַל פְּ קְפָה הַבְּ בָר אַחֵר: וְנִשְׁ מֵם. דָּ הוּא שָׁ ר, שֶׁ מִדְבָּ
ימוֹן  ל טְבַרְיָה, וְהָעוֹמֵד עַל הַיְשִׁ הּ שֶׁ יַמָּ גְנְזָה בְּ נִּ ימֹן, שֶׁ הַיְשִׁ
י  רַשׁ רַבִּ ךְ דָּ אֵר. כָּ ם וְהִיא הַבְּ יָּ בָרָה בַּ מִין כְּ יט וְרוֹאֶה כְּ מַבִּ

תַנְחוּמָא: 

קְרָבִין  סִפְרָא  בְּ יִתְאֲמַר  ן  כֵּ  עַל  14
עַל  א דְסוּף וּגְבוּרָן דְּ עֲבַד יְיָ עַל יַמָּ דַּ
נַחֲלַיָּא  פוּךְ   וְשָׁ 15 אַרְנוֹן:  נַחֲלֵי 
מִיךְ  וּמִסְתְּ לְחָיָת  לָקֳבֵל  רִין  בְּ מִדַּ דְּ
ן  מָּ  וּמִתַּ 16 מוֹאָב:  לִתְחוּם 
בֵירָא  הִיא  ירָא  בֵּ לְהוֹן  אִתְיְהִיבַת 
א  עַמָּ יָת  נוֹשׁ  כְּ ה  לְמֹשֶׁ יְיָ  אֲמַר  י  דִּ
ח  בַּ שַׁ כֵן   בְּ 17 מַיָּא:  לְהוֹן  וְאֵיהַב 
הָדָא  א  חְתָּ בַּ שְׁ תֻּ יָת  רָאֵל  יִשְׂ
ירָא   בֵּ 18 לַהּ:  חוּ  בָּ שַׁ בֵירָא  י  סַקִּ
י  רֵישֵׁ רוּהָ  כְּ רַבְרְבַיָּא  חַפְרוּהָ  דְּ
רָא  דְבְּ וּמִמַּ חֻטְרֵיהוֹן  בְּ א סַפְרַיָּא  עַמָּ
אִתְיְהִיבַת   וּמִדְּ 19 לְהוֹן:  אִתְיְהִיבַת 
לְנַחֲלַיָּא  הוֹן  עִמְּ נָחֲתָא  לְהוֹן 
לְרָמָתָא:  הוֹן  עִמְּ סָלְקָא  חֲלַיָּא  וּמִנַּ
חַקְלֵי  בְּ י  דִּ לְחֵילְתָא   וּמֵרָמָתָא  20
עַל  כְיָא  וּמִסְתַּ רָמָתָא  רֵישׁ  מוֹאָב 

ימוֹן:  י בֵית יְשִׁ אַפֵּ

בְּסּו אֶת־וָהֵב֣  יְהָֹוה֑  ת  מִלְחֲמֹ֣ פֶר  בְּסֵ֖ ר  יֵאָֽמַ֔ 144 עַל־כֵּן֙ 

ה  נָטָ֖ אֲשֶׁ֥ר  ים  הַנְּחָלִ֔ שֶׁד֙  15 וְאֶ֨ אַרְנֽוֹן:  ים  וְאֶת־הַנְּחָלִ֖ ה  פָ֔
וא  הִ֣ רָה  בְּאֵ֑ ם  16 וּמִשָּׁ֖ ב:  מוֹאָֽ לִגְב֥וּל  ן  וְנִשְׁעַ֖ עָ֑ר  לְשֶׁ֣בֶת 
וְאֶתְּנָה֥  ם  אֶת־הָעָ֔ אֱסֹף֙  ה  לְמֹשֶׁ֔ יְהָֹוה֙  ר  אָמַ֤ ר  אֲשֶׁ֨ ר  הַבְּאֵ֗

יִם: ס ם מָֽ לָהֶ֖
עֱנוּ־ ר  בְאֵ֖ י  עֲלִ֥ את  הַזֹּ֑ ה  אֶת־הַשִּׁירָ֖ ל  יִשְׂרָאֵ֔ יר  יָשִׁ֣ ז  17 אָ֚

ק  בִּמְחֹקֵ֖ ם  הָעָ֔ נְדִיבֵ֣י  כָּר֨וּהָ֙  ים  שָׂרִ֗ חֲפָר֣וּהָ  ר  18 בְּאֵ֞ הּ:  לָֽ
ֲ� ח ל וּמִנַּֽ חֲלִיאֵ֑ 19 וּמִמַּתָּנָ֖ה נַֽ ר מַתָּנָֽה : ם וּמִמִּדְבָּ֖  בְּמִשְׁעֲנֹתָ֑

אשׁ  ב רֹ֖ ה מוֹאָ֔ ל בָּמֽוֹת: 20 וּמִבָּמ֗וֹת הַגַּיְא֙ אֲשֶׁר֙ בִּשְׂדֵ֣ לִיאֵ֖
ן: פ פָה עַל־פְּנֵי֥ הַיְשִׁימֹֽ הַפִּסְגָּה֑ וְנִשְׁקָ֖

51. ויקרא ד, יב.  52. דברים לג, כא.  53. תהלים מח, יד.  
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105. Likutei Sichot, vol. 23, pp. 148-156.  106. See Exodus 14:14.  107. Likutei Sichot, vol. 23, pp. 153-154.  

14 As the Arnon River empties into the Dead Sea, it passes between Moab and 
the territory of the Amorites, flowing through a gorge between two cliffs. On the 
southern, Moabite side of the river, there were caves in the cliffs; on the north-
ern, Amorite side, there were rocky projections opposite these caves. The Amorites 
hid in the caves, maliciously planning to bombard the Israelites with arrows and 
rocks when they passed below along the river. But as the Israelites approached, 
the northern cliff, which would soon be possessed by the Israelites, trembled in 
anticipation of this, as it were, and thus the rocky projections entered the caves 
and killed the Amorites hidden there. When the cliff returned to its place, the 
blood and limbs of the Amorites fell off the projections into the ravine below. God 
then made the well that accompanied the Israelites on their journeys descend into 
this river of blood and limbs and miraculously ascend back to the Israelite camp 
and flow all around it, displaying the Amorites’ blood and limbs (especially their 
powerful, muscular arms),105 so the people could know about the miracle He had 
performed for them and appreciate it. Therefore, concerning this encampment, 
it is told whenever people recount the wars that God fought for the Jews, “Just 
as we relate what miracles He gave the Israelites at the Sea of Reeds, where He 
fought for them and they had to do nothing,106 so should we relate the miracles He 
performed for them at the valleys of the Arnon River, when He also fought their 
enemies by Himself.107

15 Specifically: the spillage of Amorite blood and limbs into the valleys that re-
sulted when the cliff moved southward toward the dwelling of Ar, the capital 
district of Moab, and leaned toward the border of Moab.
16 From there, the flow of blood and limbs ran into the well; that is the well of 
which God said to Moses, ‘Gather the people, and I will give them water.’ ”
17 Then, when they realized that God had performed this miracle for them, Israel 
sang this song: “Ascend, O well, and show what you have to show! And let us 
sing to it!
18 It is a well dug by Moses and Aaron, our princes, carved out by nobles of the 
people, through Moses the lawgiver, with their staffs, and from the desert God 
gave it to us as a gift. It is a well that flows into channels dug by the princes of 
each tribe at every stop with their staffs, in order to bring water to their respective 
tribes.
19 After it was given to us as a gift, it descended with us to the valleys, and from 
the valleys it ascended with us to the heights.
20 From the heights it will descend to the valley in the field of Moab, where Moses 
will die at the top of the peak of Mount Nebo, which overlooks the wastelands. 
There it will stop, and resurface in the Sea of Galilee, from whence it overlooks the 
wastelands.” Moses’ name is not mentioned in this song because he was punished 
for striking the rock when attempting to restore the well, and since Moses’ name is 
not mentioned in it, God did not allow Himself to be mentioned in it either.
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115. Above, on v. 12.  116. Rashi on this verse.  117. Likutei Sichot, vol. 33, pp. 131-136.   

תּוֹלֶה  אַחֵר  וּבְמָקוֹם  מַלְאָכִים.  רָאֵל  יִשְׂ לַח  שְׁ 21 וַיִּ
ר  דְבַּ מִמִּ מַלְאָכִים  לַח  "וָאֶשְׁ אֱמַר:  נֶּ שֶׁ ה,  מֹשֶׁ בְּ לִיחוּת  ְ הַשּׁ
דֵשׁ אֶל מֶלֶךְ  ה מַלְאָכִים מִקָּ לַח מֹשֶׁ שְׁ קְדֵמוֹת"54, וְכֵן: "וַיִּ
רָאֵל מַלְאָכִים  לַח יִשְׂ שְׁ ח הוּא אוֹמֵר: "וַיִּ אֱדוֹם"55, וּבְיִפְתָּ
זֶה  צְרִיכִים  לוּ  הַלָּ תוּבִים  הַכְּ וְגוֹ'"56.  אֱדוֹם  מֶלֶךְ  אֶל 
רָאֵל  וְיִשְׂ רָאֵל  יִשְׂ ה הוּא  מֹּשֶׁ שֶׁ וְזֶה פוֹתֵחַ,  לָזֶה, זֶה נוֹעֵל 
י  כִּ הַדּוֹר,  כָל  כְּ הַדּוֹר הוּא  יא  שִׂ נְּ שֶׁ לְךָ  ה, לוֹמַר  מֹשֶׁ הֵם 
לֹּא  י שֶׁ רָה בְאַרְצֶךָ. אַף עַל פִּ יא הוּא הַכֹּל: 22 אֶעְבְּ שִׂ הַנָּ
23 וְלֹא  לוֹם:  שָׁ קְשׁוּ מֵהֶם  בִּ לוֹם,  שָׁ בְּ חַ לָהֶם  לִפְתֹּ נִצְטַוּוּ 
ל מַלְכֵי כְנַעַן הָיוּ מַעֲלִין לוֹ מַס,  כָּ נָתַן סִיחֹן וְגוֹ'. לְפִי שֶׁ
אָמְרוּ  יוָן שֶׁ יָסוֹת. כֵּ לֹּא יַעַבְרוּ עֲלֵיהֶם גְּ הָיָה שׁוֹמְרָם שֶׁ שֶׁ
עַצְמִי  ל  "כָּ לָהֶם:  אָמַר  בְאַרְצֶךָ",  רָה  "אֶעְבְּ רָאֵל:  יִשְׂ לוֹ 

ם אוֹמְרִים  נֵיכֶם, וְאַתֶּ מְרָם מִפְּ א לְשָׁ אן, אֶלָּ ב כָּ אֵינִי יוֹשֵׁ
מְלֵאָה  בּוֹן  חֶשְׁ הָיְתָה  אִלּוּ  רָאֵל.  יִשְׂ לִקְרַאת  וַיֵּצֵא  ךְ":  כָּ
סִיחוֹן  הָיָה  וְאִם  הּ,  לְכָבְשָׁ יְכוֹלָה  רִיָּה  בְּ ל  כָּ אֵין  ין,  יַתּוּשִׁ
הָיָה  ן שֶׁ כֵּ ל אָדָם יָכוֹל לְכָבְשׁוֹ, וְכָל שֶׁ שׁ, אֵין כָּ כְפָר חַלָּ בִּ
רוּךְ הוּא: "מָה אֲנִי מַטְרִיחַ עַל  דוֹשׁ בָּ בּוֹן. אָמַר הַקָּ חֶשְׁ בְּ
י  ל אַנְשֵׁ לֵב כָּ ל עִיר וָעִיר"? נָתַן בְּ ל זֹאת לָצוּר עַל כָּ נַי כָּ בָּ
לְמָקוֹם  ם  לָּ כֻּ צוּ  וְנִתְקַבְּ הָעֲיָרוֹת,  מִן  לָצֵאת  לְחָמָה  הַמִּ
וְאֵין  הֶעָרִים  אֶל  רָאֵל  יִשְׂ הָלְכוּ  ם  ָ וּמִשּׁ נָפְלוּ,  ם  וְשָׁ אֶחָד 
עַז.  י  24 כִּ וָטַף:  ים  נָשִׁ א  אֶלָּ ם  שָׁ אֵין  י  כִּ ם,  לְנֶגְדָּ עוֹמֵד 
אָמַר  שֶׁ הוּא,  רוּךְ  בָּ דוֹשׁ  הַקָּ ל  שֶׁ הַתְרָאָתוֹ  חָזְקוֹ?  וּמַהוּ 

צֻרֵם וְגוֹ'"57:  לָהֶם: "אַל תְּ

לְוַת  ין  דִּ אִזְגַּ רָאֵל  יִשְׂ לַח   וּשְׁ 21
לְמֵימָר:  דֶאֱמוֹרָאָה  א  מַלְכָּ סִיחוֹן 
חֲקַל  אַרְעָךְ לָא נִסְטֵי בַּ ר בְּ  אֶעְבַּ 22
אֹרַח  בְּ גוֹב  מֵי  י  תֵּ נִשְׁ לָא  וּבִכְרַם 
חוּמָךְ:  תְּ ר  נֶעְבַּ י  דִּ עַד  נֵזֵל  א  מַלְכָּ
רָאֵל  יִשְׂ יָת  סִיחוֹן  בַק  שְׁ  וְלָא  23
יָת  סִיחוֹן  וּכְנַשׁ  תְחוּמֵהּ  בִּ ר  לְמֶעְבַּ
רָאֵל  יִשְׂ מוּת  לְקַדָּ וּנְפַק  הּ  עַמֵּ ל  כָּ
ח קְרָבָא  רָא וַאֲתָא לְיָהַץ וְאַגַּ לְמַדְבְּ
רָאֵל  יִשְׂ  וּמְחָהִי  24 רָאֵל:  יִשְׂ בְּ
אַרְעֵהּ  יָת  וִירֵת  חָרֶב  דְּ ם  לְפִתְגָּ
עַמּוֹן  נֵי  בְּ עַד  יֻבְקָא  עַד  מֵאַרְנוֹנָא 

בְנֵי עַמּוֹן:  חוּמָא דִּ יף תְּ אֲרֵי תַקִּ

ים אֶל־ שביעי )רביעי במחוברין( 21 וַיִּשְׁלַ֤ח יִשְׂרָאֵל֙ מַלְאָכִ֔

ךָ לֹ֤א נִטֶּה֙  ה בְאַרְצֶ֗ ר: 22 אֶעְבְּרָ֣ י לֵאמֹֽ אֱמֹרִ֖ לֶךְ־הָֽ ן מֶֽ סִיחֹ֥
ךְ עַ֥ד  לֶךְ֙ נֵלֵ֔ רֶךְ הַמֶּ֨ ר בְּדֶ֤ י בְאֵ֑ ה מֵ֣ רֶם לֹ֥א נִשְׁתֶּ֖ ה וּבְכֶ֔ בְּשָׂדֶ֣
ר  עֲבֹ֣ ת־יִשְׂרָאֵל֘  אֶֽ ן  סִיחֹ֥ ן  23 וְלֹֽא־נָתַ֨ ךָ:  גְּבֻלֶֽ ר  עֲבֹ֖ ר־נַֽ אֲשֶֽׁ
יִשְׂרָאֵל֙  לִקְרַ֤את  א  וַיֵּצֵ֞ אֶת־כָּל־עַמּ֗וֹ  ן  סִיחֹ֜ ף  וַיֶּֽאֱסֹ֨ בִּגְבֻלוֹ֒ 
ל  ל: 24 וַיַּכֵּ֥הוּ יִשְׂרָאֵ֖ חֶם בְּיִשְׂרָאֵֽ א יָהְ֑צָה וַיִּלָּ֖ רָה וַיָּבֹ֖ הַמִּדְבָּ֔
ן עַד־יַבֹּק֙ עַד־בְּנֵי֣ עַמּ֔וֹן  אַרְנֹ֗ שׁ אֶת־אַרְצ֜וֹ מֵֽ רֶב וַיִּירַ֨ לְפִי־חָ֑

ז גְּב֖וּל בְּנֵי֥ עַמּֽוֹן:  י עַ֔ כִּ֣



21 Israel sent messengers: The fact that the Torah 
says that Moses sent messengers to Edom but Israel 
sent messengers to Sichon, even though in both cas-
es Moses sent the messengers on behalf of all Israel, 
teaches us that the two entities—Moses and Israel—
are essentially equivalent.116 The true Jewish leader 
does not just represent the people (even in their best 
interests), he is one with them in essence. His affairs 
are not compartmentalized into his private and 
public lives, for he is a public servant to his very 
core. Therefore, anything he does is considered to 

have been done by the whole people.
Furthermore, his total identification with the people 
and selfless devotion to them makes him the con-
duit through which God provides all their material 
and spiritual needs. Therefore, not only is he one 
with them: they are one with him. They can rise to 
his perspective on reality and share his Divine con-
sciousness and his inspired life, even if they have 
not yet refined themselves enough to be worthy of 
these on their own.117

54. דברים ב, כו.  55. במדבר כ, יד.  56. שופטים יא, יז.  57. דברים ב, יט.  

sword, and thus took possession of his entire land at once, from the Arnon River 
northward to the Yabok River, and as far east as the Ammonites (See Figure 8). 
They did not battle the Ammonites, for, as was mentioned previously,115 the bor-
der of the Ammonites was protected by God’s forbiddance and was thus effec-
tively too strong for them.
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108. Midrash Tanchuma, Chukat 24.  109. Rashi on Deuteronomy 2:26.  110. See 20:14, above.  111. Likutei Sichot, vol. 8, p. 145.  
112. Sefer HaSichot 5750, vol. 2, p. 544; p. 546, note 68.  113. Deuteronomy 2:32.  114. Rashi on Deuteronomy 2:25.  

The Battle with Sichon
Seventh Reading (Fourth when combined) 21 In Elul 2487,108 while they were at 
Almon Divlataimah, the people prepared to conquer the Amorites. There were 
two Amorite kings: Sichon, who controlled the area between the Arnon and Yabok 
Rivers, and Og, who controlled the land north of the Yabok. Although God had 
told him to fight Sichon, Moses first sent messengers to Sichon the king of the 
Amorites to ask him, on behalf of all Israel, to let them pass peacefully through 
his land. Moses had learned from God’s example: God had sent Moses to politely 
ask the Egyptians to release the Jewish people before He fought the Egyptians, and 
had offered the Torah to the other nations before giving it to the Jewish people.109 
When Moses had asked the Edomites to let the people pass through their land, he 
had sent the messengers in his own name.110 This time, however, he did not, since 
God had promised that the Israelites would be victorious and there was therefore 
no need to frighten Sichon.111 He told the messengers to say:
22 “Let us pass through your land. We will not venture into fields or vineyards or 
drink water from the well that accompanies us on our travels and is our constant 
source of water. Instead, we will buy food and drink from you, like good guests, so 
you can benefit financially for allowing us passage. We will walk along the king’s 
road, and we will muzzle our animals, not allowing them to graze in your fields, 
until we have passed through your territory.”
23 Had Sichon agreed, the Israelites would not have conquered his territory and 
would have proceeded to cross the Jordan into Canaan. For even though God had 
promised this territory to Abraham and had commanded Moses to conquer it, Mo-
ses understood that it would be preferable to conquer Canaan first. That way, any 
land conquered afterwards—including the territories of Sichon and Og—would 
have the legal and spiritual status of Canaan. Indeed, if not for the sin of the spies, 
the people would have entered the land from the south and would have natu-
rally conquered Canaan first.112 But God made 
Sichon stubborn, and he did not permit Israel to 
pass through his territory, for in fact, he and Og 
collected tribute from the Canaanite kings in ex-
change for protecting them from invaders. So the 
Israelites had no choice but to engage Sichon in 
battle. The Amorites were very strong, and their 
cities were well fortified. To spare the Israelites 
the trouble of combating each city individually, 
God inspired Sichon to gather all his people, 
and he went out with them to the desert toward 
Israel. He arrived at Yahatz and they all fought 
against Israel at once.113 God made the sun stand 
still to prolong the day for the battle.114

24 Israel smote him and his people with the 



Figure 8:  The Battle with Sichon
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נִלְחַם. לָמָה  לָהּ: 26 וְהוּא  מוּכִים  פָרִים הַסְּ כְּ נֹתֶיהָ.  25 בְּ
מוֹאָב"58,  אֶת  צַר  תָּ "אַל  אֱמַר:  נֶּ שֶׁ לְפִי  תֵב?  לְהִכָּ הֻצְרַךְ 
יחוֹן לְקָחָהּ מֵהֶם,  סִּ תַב לָנוּ שֶׁ ל מוֹאָב הָיְתָה, כָּ ֶ בּוֹן מִשּׁ וְחֶשְׁ
ן. עַל  דוֹ. מֵרְשׁוּתוֹ: 27 עַל כֵּ רָאֵל: מִיָּ וְעַל יָדוֹ טָהֲרָהּ לְיִשְׂ
לִים.  מוֹאָב: יֹאמְרוּ הַמֹּשְׁ לְחַם סִיחוֹן בְּ נִּ אוֹתָהּ מִלְחָמָה שֶׁ
לְעָם  בִּ לִים.  הַמֹּשְׁ לוֹ"59:  מְשָׁ א  שָּׂ "וַיִּ בּוֹ:  אֱמַר  נֶּ שֶׁ לְעָם,  בִּ
יָכוֹל  סִיחוֹן  הָיָה  לֹּא  שֶׁ בּוֹן.  חֶשְׁ בֹּאוּ  אָמְרוּ:  וְהֵם  וּבְעוֹר, 
אָמַר לוֹ  לוֹ, וְזֶהוּ שֶׁ לְעָם לְקַלְּ כַר אֶת בִּ הּ, וְהָלַךְ וְשָׂ לְכָבְשָׁ
נֶה  בָּ תִּ וְגוֹ'"60:  מְבֹרָךְ  בָרֵךְ  תְּ ר  אֲשֶׁ אֵת  י  יָדַעְתִּ י  "כִּ לָק:  בָּ
י אֵשׁ יָצְאָה  ם סִיחוֹן לִהְיוֹת עִירוֹ: 28 כִּ שֵׁ בּוֹן בְּ וְתִכּוֹנֵן. חֶשְׁ
ם אוֹתָהּ  הּ סִיחוֹן: אָכְלָה עָר מוֹאָב. שֵׁ בָשָׁ כְּ ֶ בּוֹן. מִשּׁ מֵחֶשְׁ

י:  לָשׁוֹן אֲרַמִּ לָשׁוֹן עִבְרִי, וּ"לְחָיַת" בְּ דִינָה קָרוּי "עָר" בְּ הַמְּ
לוּ אֶת  לְּ קִּ ל מוֹאָב: 29 אוֹי לְךָ מוֹאָב. שֶׁ עָר מוֹאָב. עָר שֶׁ
נָתַן.  מוֹאָב:  אֱלֹהֵי  ם  שֵׁ מוֹשׁ.  כְּ יָדוֹ:  בְּ סְרוּ  מָּ יִּ שֶׁ מוֹאָב, 
לֵיטִם. נָסִים וּפְלֵטִים מֵחֶרֶב,  ל מוֹאָב: פְּ נָיו שֶׁ הַנּוֹתֵן אֶת בָּ
מַלְכוּת  אָבַד.  ירָם  30 וַנִּ וְגוֹ'":  בִית  ְ שּׁ בַּ נוֹתָיו  בְּ "וְאֶת 
הָיָה לְמוֹאָב  יבֹן. מַלְכוּת וָעֹל שֶׁ בּוֹן עַד דִּ הֶם: אָבַד חֶשְׁ לָּ שֶׁ
"סָר"  ל  שֶׁ רְגּוּם  תַּ יבֹן",  דִּ "עַד  וְכֵן  ם,  ָ מִשּׁ אָבַד  בּוֹן  חֶשְׁ בְּ
מַלְכוּת  לְשׁוֹן   – "נִיר"  יבֹן.  מִדִּ נִיר  סָר  לוֹמַר  כְּ "עַד",   —
י"61:  מוֹ: "לְמַעַן הֱיוֹת נִיר לְדָוִיד עַבְדִּ לֶת אִישׁ, כְּ וְעֹל מֶמְשֶׁ
לִים:  ךְ יֹאמְרוּ הַמּוֹשְׁ מָמָה. כָּ ה, לְשׁוֹן שְׁ גוּשָׁ י"ן דְּ ים. שִׁ ִ שּׁ וַנַּ

מּוֹנוּם עַד נֹפַח:  ים אוֹתָם: עַד נֹפַח. הֲשִׁ ִ וְנַשּׁ

קִרְוַיָּא  ל  כָּ יָת  רָאֵל  יִשְׂ  וּכְבַשׁ  25
קִרְוֵי  כָל  בְּ רָאֵל  יִשְׂ וִיתֵב  ין  הָאִלֵּ
פְרָנָהָא:  כַּ וּבְכָל  בּוֹן  חֶשְׁ בְּ אֱמוֹרָאָה 
דְסִיחוֹן  א  קַרְתָּ בּוֹן  חֶשְׁ  אֲרֵי  26
ח  אַגַּ וְהוּא  הִיא  דֶאֱמוֹרָאָה  א  מַלְכָּ
קַדְמָאָה  דְמוֹאָב  א  מַלְכָּ בְּ קְרָבָא 
עַד  מִידֵהּ  אַרְעֵהּ  ל  כָּ יָת  וּנְסֵיב 
לַיָּא  מַתָּ יֵימְרוּן  ן  כֵּ  עַל  27 אַרְנוֹן: 
כְלַל  תַּ וְתִשְׁ נֵי  תְבְּ תִּ בּוֹן  לְחֶשְׁ עוּלוּ 
קִדּוּם   אֲרֵי  28 דְסִיחוֹן:  א  קַרְתָּ
עָבְדֵי  בּוֹן  מֵחֶשְׁ נְפַק  א  ָ אֶשּׁ כְּ יף  קִּ תַּ
א  רְתָּ מִקַּ לְהוֹבִיתָא  שַׁ כְּ קְרָבָא 
בִלְחָיַת  רוֹ  שְׁ דִּ א  עַמָּ קְטִילוּ  דְסִיחוֹן 
חֲלָא  דַּ ית  בֵּ פָלְחִין  דְּ רַיָּא  מָּ כֻּ מוֹאָב 
 וַי לְכוֹן מוֹאֲבָאֵי  רָמָתָא דְאַרְנוֹן: 29
א דְפָלְחִין לִכְמוֹשׁ מְסַר  אֲבַדְתּוּן עַמָּ
א  בְיָא לְמַלְכָּ שִׁ נוֹהִי צִירִין וּבְנָתֵהּ בְּ בְּ
סָקַת   וּמַלְכוּ פְּ דֶאֱמוֹרָאָה סִיחוֹן: 30
יבוֹן  מִדִּ שׁוּלְטָן  עֲדָא  בּוֹן  מֵחֶשְׁ
סְמִיךְ עַד מֵידְבָא:  יאוּ עַד נֹפַח דִּ וְצַדִּ

אֲרַע אֱמוֹרָאָה: רָאֵל בַּ  וִיתֵב יִשְׂ 31

יִשְׂרָאֵל֙  וַיֵּשֶׁ֤ב  לֶּה  הָאֵ֑ ים  עָרִ֖ כָּל־הֶֽ ת  אֵ֥ ל  יִשְׂרָאֵ֔ 25 וַיִּקַּח֙ 

חֶשְׁבּ֔וֹן  י  26 כִּ֣ יהָ:  וּבְכָל־בְּנֹתֶֽ בְּחֶשְׁבּ֖וֹן  י  אֱמֹרִ֔ הָֽ י  בְּכָל־עָרֵ֣
מוֹאָב֙  בְּמֶ֤לֶךְ  ם  נִלְחַ֗ וְה֣וּא  וא  הִ֑ י  אֱמֹרִ֖ הָֽ לֶךְ  מֶ֥ ן  סִיחֹ֛ יר  עִ֗
27 עַל־כֵּ֛ן  ן:  עַד־אַרְנֹֽ מִיָּד֖וֹ  אֶת־כָּל־אַרְצ֛וֹ  ח  וַיִּקַּ֧ רִאשׁ֔וֹן  הָֽ
סִיחֽוֹן:  יר  עִ֥ וְתִכּוֹנֵ֖ן  תִּבָּנֶה֥  חֶשְׁבּ֑וֹן  אוּ  בֹּ֣ ים  הַמּֽשְׁלִ֖ אמְר֥וּ  יֹֽ
כְלָה֙ עָ֣ר  ן אָֽ ה מִקִּרְיַת֣ סִיחֹ֑ הָבָ֖ חֶשְׁבּ֔וֹן לֶֽ ה מֵֽ 28 כִּי־אֵשׁ֙ יָצְֽאָ֣

דְתָּ עַם־ אָבַ֖ ב  29 אֽוֹי־לְךָ֣ מוֹאָ֔ ן:  אַרְנֹֽ בָּמ֥וֹת  י  עֲלֵ֖ בַּֽ ב  מוֹאָ֔
י סִי לֶךְ אֱמֹרִ֖ ית לְמֶ֥ יו בַּשְּׁבִ֔ ן בָּנָי֤ו פְּלֵיטִם֙ וּבְנֹתָ֣ ־כְּמ֑וֹשׁ נָתַ֨

ר  פַח אֲשֶׁ֖ ים עַד־נֹ֔ ן וַנַּשִּׁ֣ ם אָבַ֥ד חֶשְׁבּ֖וֹן עַד־דִּיבֹ֑ חֽוֹן: 30 וַנִּירָ֛
י: אֱמֹרִֽ רֶץ הָֽ ל בְּאֶ֖ שֶׁב֙ יִשְׂרָאֵ֔ א: 31 וַיֵּ֨ ידְבָֽ עַד־מֵֽ

58. דברים ב, ט.  59. במדבר כג, ז.  60. שם כב, ו.  61. מלכים־א יא, לו.  

flame from the city of Sichon; it has consumed Ar, the capital district of Moab, 
wherein reside the masters of the altars of the Arnon River.
29 Woe to you, Moab; you are lost, people of your god, Kemosh. Moab has given 
his sons over as refugees and his daughters into captivity, to Sichon, king of the 
Amorites.
30 Their sovereignty over Cheshbon is destroyed; it has departed from Divon. 
We laid them waste as far as Nofach, which reaches until Medeva.”
31 So Israel settled in the land of the Amorites.
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118. Deuteronomy 2:34.  119. Ibid. 2:35.  120. Below, ch. 32.  121. Bemidbar Rabbah 7:20.  122. Rashi on 22:5, below.  

25 Israel took all these cities, killed all their inhabitants,118 and plundered them,119 
and, as will be seen later,120 the Israelite tribes of Reuben and Gad dwelt in all the 
cities of the Amorites, including Cheshbon and all its adjacent villages.
26 For although Cheshbon was originally part of Moab, and therefore off-limits 
to the Israelites, it was now the city of Sichon, king of the Amorites, for he had 
fought against the first king of Moab, taking all his land from his possession, as 
far south as the Arnon River (See Figure 9).

27 Sichon had been able to capture it only by hiring the non-Jewish prophet Balaam 
to curse it. Balaam had begun his career as a dream interpreter, and then became 
a sorcerer and soothsayer. Finally, God granted him prophecy,121 so the non-Jews 
would not be able to complain that had God given them a prophet like Moses, 
they, too, would have accepted the Divine mission.122 Therefore, concerning this 
war, Balaam and his father, Be’or (also a sorcerer and soothsayer), who speak in 
parables, said, “Come to Cheshbon, O Sichon, now that it has been cursed. May 
it be built and established as the city of Sichon.
28 For a fire has gone forth from Cheshbon now that Sichon has captured it, a 

Figure 9:  Sichon’s Conquest of Ammon and Moab
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 RASHI 
לְכָדוּהָ.  לִים  הַמְרַגְּ יַעְזֵר.  אֶת  ל  לְרַגֵּ ה  מֹשֶׁ לַח  שְׁ 32 וַיִּ
תוֹ  פִלָּ כֹחַ תְּ טוּחִים אָנוּ בְּ רִאשׁוֹנִים, בְּ ה כָּ אָמְרוּ: "לֹא נַעֲשֶׂ
ה יָרֵא  הָיָה מֹשֶׁ ירָא אֹתוֹ. שֶׁ חֵם": 34 אַל תִּ ה לְהִלָּ ל מֹשֶׁ שֶׁ
אֱמַר:  נֶּ שֶׁ אַבְרָהָם,  ל  שֶׁ זְכוּתוֹ  לוֹ  עֲמֹד  תַּ א  מָּ שֶׁ חֵם,  לְהִלָּ
הִכּוּ  לַט מִן הָרְפָאִים, שֶׁ פָּ לִיט"62 — הוּא עוֹג שֶׁ בֹא הַפָּ "וַיָּ

אֱמַר: "רַק עוֹג  נֶּ רוֹת קַרְנַיִם, שֶׁ תְּ עַשְׁ דָרְלָעֹמֶר וַחֲבֵרָיו בְּ כְּ
ה  כּוּ אֹתוֹ. מֹשֶׁ אַר מִיֶּתֶר הָרְפָאִים"63: 35 וַיַּ ן נִשְׁ שָׁ מֶלֶךְ הַבָּ
ר  בַּ טוּרָא  עֲקַר  "הָרוֹאֶה"64:  בְּ בְרָכוֹת  בִּ דְאִיתָא  כִּ הֲרָגוֹ, 

רְסֵי וְכוּ': לָתָא פַּ תְּ
חסלת פרשת חקת

יַעְזֵר  לָא יָת  ה לְאַלָּ לַח מֹשֶׁ  וּשְׁ 32  
פְרָנָהָא וְתָרֵךְ יָת אֱמוֹרָאָה  וּכְבָשׁוּ כַּ
וּסְלִיקוּ  נִיאוּ   וְאִתְפְּ 33 ן:  תַמָּ דִי 
א  מַלְכָּ עוֹג  וּנְפַק  מַתְנָן  לְאֹרַח 
הּ  מוּתְהוֹן הוּא וְכָל עַמֵּ דְמַתְנָן לְקַדָּ
 וַאֲמַר  חָא קְרָבָא לְאֶדְרֶעִי: 34 לְאַגָּ
הּ אֲרֵי בִידָךְ  ה לָא תִדְחַל מִנֵּ יְיָ לְמֹשֶׁ
הּ וְיָת אַרְעֵהּ  ל עַמֵּ מְסָרִית יָתֵהּ וְיָת כָּ
מָא דִי עֲבַדְתָּ לְסִיחוֹן  ד לֵהּ כְּ וְתַעְבֵּ
בּוֹן:  חֶשְׁ י יָתֵב בְּ א דֶאֱמוֹרָאָה דִּ מַלְכָּ
ל  כָּ וְיָת  נוֹהִי  בְּ וְיָת  יָתֵהּ   וּמְחוֹ  35
יזִיב  אַר לֵהּ מְשֵׁ תְּ לָא אִשְׁ הּ עַד דְּ עַמֵּ
נֵי  בְּ  וּנְטָלוּ  22:1 אַרְעֵהּ:  יָת  וִירִיתוּ 
דְמוֹאָב  רַיָּא  מֵשְׁ בְּ רוֹ  וּשְׁ רָאֵל  יִשְׂ

נָא דִירֵחוֹ: מֵעִבְרָא לְיַרְדְּ

ויירש  יהָ  בְּנֹתֶ֑ יִּלְכְּד֖וּ  וַֽ ר  אֶת־יַעְזֵ֔ לְרַגֵּל֣  משֶׁה֙  32 וַיִּשְׁלַ֤ח 

ן  רֶךְ הַבָּשָׁ֑ יַּֽעֲל֔וּ דֶּ֖ ם: 33 וַיִּפְנוּ֙ וַֽ י אֲשֶׁר־שָֽׁ אֱמֹרִ֥ }וַיֹּ֖ורֶשׁ{ אֶת־הָֽ
ה  ם ה֧וּא וְכָל־עַמּ֛וֹ לַמִּלְחָמָ֖ ן לִקְרָאתָ֜ לֶךְ־הַבָּשָׁ֨ וַיֵּצֵ֣א עוֹג֩ מֶֽ

עִי: אֶדְרֶֽ
י בְיָדְֽךָ֞  א אֹת֔וֹ כִּ֣ אמֶר יְהָֹוה֤ אֶל־משֶׁה֙ אַל־תִּירָ֣ מפטיר 34 וַיֹּ֨

אֲשֶׁ֣ר  כַּֽ לּ֔וֹ  יתָ  וְעָשִׂ֣ וְאֶת־אַרְצ֑וֹ  וְאֶת־כָּל־עַמּ֖וֹ  אֹת֛וֹ  תִּי  נָתַ֧
ב בְּחֶשְׁבּֽוֹן: 35 וַיַּכּ֨וּ  י אֲשֶׁ֥ר יוֹשֵׁ֖ אֱמֹרִ֔ לֶךְ הָֽ יתָ לְסִיחֹן֙ מֶ֣ עָשִׂ֗
יד  י הִשְׁאִיר־ל֖וֹ שָׂרִ֑ אֹת֤וֹ וְאֶת־בָּנָיו֙ וְאֶת־כָּל־עַמּ֔וֹ עַד־בִּלְתִּ֥
רְב֣וֹת  יַּֽחֲנוּ֙ בְּעַֽ ל וַֽ ירְשׁ֖וּ אֶת־אַרְצֽוֹ: 22:1 וַיִּסְע֖וּ בְּנֵי֣ יִשְׂרָאֵ֑ וַיִּֽ

ן יְרֵחֽוֹ: בֶר לְיַרְדֵּ֥ ב מֵעֵ֖ מוֹאָ֔



62. בראשית יד, יג.  63. דברים ג, יא.  64. ברכות נד, ב.

Figure 12:  From The Mountains of the Passes 
 to the Plains of Moab

פ"ז פסוקים. למידב"א סימן. ימוא"ל סימן. עז"י סימן.

The Haftarah for parashat Chukat may be found on p. 244.
The Haftarah for Rosh Chodesh may be found on p. 263.

mountain stuck on his head. In the meantime, 
Moses took a huge ax, jumped into the air, and 
struck Og in the ankle. Miraculously, this was 
enough to kill him.130 The rest of the people 
killed Og’s sons and all his people, until there 
was no survivor, and they took possession of 
his land and plundered the cities.131

22:1 After conquering Bashan, the Israelites 
journeyed from “The Mountains of the Passes” 
and encamped in the plains of Moab, across 
the Jordan from Jericho (See Figure 12). These 
plains were no longer part of Moab; they were 
given this name when Moab extended north-
ward past the Arnon River, before Sichon con-
quered this territory.
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123. Below, 33:47. 124. Above, on v. 11.  125. Sefer HaSichot 5750, vol. 2, p. 545.  126. Oxford manuscript of Seder Olam Rabbah, 
quoted in Seder Olam Rabbah HaShalem, p. 134.  127. Deuteronomy 3:8.  128. Genesis 14:13.  129. Likutei Sichot, vol. 8, pp. 134-139.  
130. Berachot 54b.  131. Deuteronomy 3:6-7.  

32 After conquering Sichon, the people trav-
eled from Almon Divlataimah and camped at 
a place called “The Mountains of the Passes,” 
near Mount Nebo,123 which, as mentioned,124 
was the passageway on the original border be-
tween Moab and the Amorites. From this camp, 
Moses sent men to spy out Ya’zer, an Amorite 
district not included in Sichon’s territory. These 
spies resolved not to make the mistake of the 
spies who were sent from Ritmah, and more-
over intended to rectify their error: instead of 
overstepping their mission negatively, as the 
first spies had done, they exceeded their mis-
sion positively. Although Moses had instruct-
ed them only to spy out the district, they relied 
on his prayers and also captured its villages,125 
driving out the Amorites who lived there (See Figure 10).

The Battle with Og
33 On the 23rd of Tishrei, 2488 (after the holidays),126 the army of the Israelites 
turned and headed north through Sichon’s former territory toward the Bashan, 
the area north of the Yabok River until Mount 
Hermon.127 Og, the giant king of Bashan, came 
out toward them with all his people to wage 
war at Edrei (See Figure 11).
Maftir 34 Moses was afraid to wage war against 
Og, for he thought he might be protected by the 
merit of having helped Abraham.128 God said 
to Moses, “Do not fear him, for your merit 
is enough to counterbalance his. Thus, I have 
delivered him, his people, and his land into 
your hand. You shall do to him as you did to 
Sichon, king of the Amorites, who dwelt in 
Cheshbon.”
35 Og uprooted a mountain as wide as the 
entire Israelite camp, intending to drop it on 
them. By intending to kill the entire Jewish 
people, he lost all the merit he had earned by 
helping Abraham. Therefore, Moses no longer required his own merit to counter-
balance Og’s; he approached Og as the people’s emissary, fulfilling their collec-
tive obligation to defend themselves.129 Moses smote Og as follows: God sent ants 
to bore a hole in the mountain Og was carrying on his head, and it sank around 
his neck. When he tried to pull it off, God made his teeth grow out, keeping the 



Figure 11:  The Battle with Og

Figure 10:  From Almon Divlataimah to The Moun-
tains of the Passes; The Conquest of Ya’azer
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23. This was not Gilead, the grandson of Manasseh, since he lived years prior to this.  24. As described immediately prior to this 
passage, in Judges 10:7-18.  

Haftarah for Chukat
When Chukat and Balak are combined, the following haftarah is omitted  

and only the haftarah of Balak is read.

Judges 11:1-33

Parashat Chukat closes with the account of how the Jewish people conquered the land of Sichon and Og. Many 
years later, the king of Ammon challenged the Jews’ right to this land. To legitimize their possession of it, the judge 
Yiftach reminded the Ammonites of this conquest.

11:1 Now, during the period of the judg-
es, there was a man named Yiftach the 
Gileadite, who was a mighty man of val-
or. He was the son of a woman who had 
married out of her tribe, and since some 
people considered this disloyalty, she was 
called a harlot. As for his father, Gilead23 
begot Yiftach. 2 Gilead’s other wife bore 
him sons. When his wife’s sons grew up, 
they drove Yiftach out, and they said to 
him, “You shall not inherit in our father’s 
house, for you are the son of another wom-
an.” 3 So Yiftach fled from his brothers 
and dwelt in the Land of Tov. There, idle 
men gathered around Yiftach and went 
out with him. 4 Many days later, the Am-
monites made war with Israel.24 5 When 
the Ammonites fought with Israel, the el-
ders of Gilead went to take Yiftach from 
the Land of Tov. 6 They said to Yiftach, 
“Come and become our chief, and we will 
fight with the Ammonites.” 7 Yiftach said 
to his brothers, the elders of Gilead, “Did 
you not hate me, and drive me from my 
father’s house? So why have you come to 
me now, when you are in distress?” 8 The 
elders of Gilead said to Yiftach, “It is for 
this reason that we have returned to you 
now: that you go with us and fight the Am-
monites. You shall become a leader over 
us, over all the inhabitants of Gilead.” 
9 Yiftach said to the elders of Gilead, “If 
you bring me back to fight with the Am-
monites, and God delivers them before 
me, I will become your leader.” 10 The 
elders of Gilead said to Yiftach, “God hears the agreement made be-
tween us; He will bear witness if we do not do according to your word.” 

יִל וְה֖וּא  י הָיָה֙ גִּבּ֣וֹר חַ֔ ח הַגִּלְעָדִ֗ 11:1 וְיִפְתָּ֣

ח:  אֶת־יִפְתָּֽ ד  גִּלְעָ֖ וַיּ֥וֹלֶד  זוֹנָה֑  בֶּן־אִשָּׁ֣ה 
נֵי־ שֶׁת־גִּלְעָ֛ד ל֖וֹ בָּנִ֑ים וַיִּגְדְּל֨וּ בְֽ לֶד אֵֽ 2 וַתֵּ֧
אמְרוּ לוֹ֙ לֹֽא־ ח וַיֹּ֤ רְשׁ֣וּ אֶת־יִפְתָּ֗ ה וַיְגָֽ אִשָּׁ֜ הָֽ
רֶת  י בֶּן־אִשָּׁ֥ה אַחֶ֖ ינוּ כִּ֛ ית־אָבִ֔ ל בְּבֵֽ תִנְחַ֣
וַיֵּשֶׁ֖ב  יו  אֶחָ֔ מִפְּנֵי֣  יִפְתָּח֙  ח  3 וַיִּבְרַ֤ תָּה:  אָֽ
ים  תְלַקְּט֤וּ אֶל־יִפְתָּח֙ אֲנָשִׁ֣ וַיִּֽ רֶץ ט֑וֹב  בְּאֶ֣
חֲמ֥וּ  ים וַיִּלָּֽ י מִיָּמִ֑ ים וַיֵּֽצְא֖וּ עִמּֽוֹ: 4 וַיְהִ֖ רֵיקִ֔
אֲשֶׁר־ כַּֽ י  5 וַיְהִ֕ ל:  עִם־יִשְׂרָאֵֽ בְנֵֽי־עַמּ֖וֹן 
זִקְנֵי֣  וַיֵּֽלְכוּ֙  ל  בְנֵֽי־עַמּ֖וֹן עִם־יִשְׂרָאֵ֑ נִלְחֲמ֥וּ 
טֽוֹב:  רֶץ  מֵאֶ֥ ח  אֶת־יִפְתָּ֖ חַת  לָקַ֥ ד  גִלְעָ֔
ין  נוּ לְקָצִ֑ ה וְהָיִי֥תָה לָּ֖ ח לְכָ֕ אמְר֣וּ לְיִפְתָּ֔ 6 וַיֹּֽ
יִפְתָּח֙  אמֶר  7 וַיֹּ֤ עַמּֽוֹן:  בִּבְנֵי֥  ה  חֲמָ֖ וְנִלָּֽ
י  אוֹתִ֔ ם  שְׂנֵאתֶ֣ אַתֶּם֙  הֲלֹ֤א  ד  גִלְעָ֔ לְזִקְנֵי֣ 
ם אֵלַי֙  י וּמַדּ֜וּעַ בָּאתֶ֤ רְשׁ֖וּנִי מִבֵּ֣ית אָבִ֑ וַתְּגָֽ
י  זִקְנֵ֨ אמְרוּ֩  8 וַיֹּֽ ם:  לָכֶֽ צַ֥ר  ר  אֲשֶׁ֖ כַּֽ תָּה  עַ֔
יךָ  אֵלֶ֔ בְנוּ  שַׁ֣ עַתָּה֙  לָכֵן֙  ח  אֶל־יִפְתָּ֗ ד  גִלְעָ֜
נוּ וְנִלְחַמְתָּ֖ בִּבְנֵי֣ עַמּ֑וֹן וְהָיִי֤תָ  לַכְתָּ֣ עִמָּ֔ וְהָֽ
אמֶר  9 וַיֹּ֨ ד:  גִלְעָֽ שְׁבֵ֥י  יֹֽ ל  לְכֹ֖ אשׁ  לְרֹ֔ נוּ֙  לָּ֨
ם  ים אַתֶּ֤ ד אִם־מְשִׁיבִ֨ ח אֶל־זִקְנֵי֣ גִלְעָ֗ יִפְתָּ֜
ם  ן יְהָֹוה֛ אוֹתָ֖ אוֹתִי֙ לְהִלָּחֵם֙ בִּבְנֵי֣ עַמּ֔וֹן וְנָתַ֧
אמְר֥וּ  אשׁ: 10 וַיֹּֽ ם לְרֹֽ הְיֶה֥ לָכֶ֖ י אֶֽ נֹכִ֕ לְפָנָי֑ אָֽ
עַ֙  שֹׁמֵ֨ הְיֶה֤  יִֽ יְהָֹוה֗  ח  אֶל־יִפְתָּ֑ ד  זִקְנֵיֽ־גִלְעָ֖
ה:  עֲשֶֽׂ נַֽ כֵּ֥ן  רְךָ֖  כִדְבָֽ אִם־לֹ֥א  ינוּ  ינוֹתֵ֔ בֵּֽ
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25. Judges 10:17. 

11 Yiftach went with the elders of Gilead, 
and the people appointed him as leader 
and chief over them. Yiftach reiterated all 
the words of the stipulation he made with 
the elders before God in Mitzpah, where 
the Israelites were encamped against the 
Ammonites.25 Yiftach was sure that God 
witnessed the pact inasmuch as His pres-
ence resides wherever there is a multitude 
of Jews. 12 Yiftach then sent messengers 
to the king of the Ammonites, saying, 
“What quarrel is there between me and 
you, that you have come to me to fight 
in my land?” 13 The king of the Ammo-
nites said to the messengers of Yiftach, 
“Because Israel took away my land, when 
they came out of Egypt, from the Arnon 
River northward up to the Yabok River, 
and westward up to the Jordan; and now 
restore them peacefully.” 14 Yiftach con-
tinued, and sent messengers to the king 
of the Ammonites. 15 He said to him, “So 
said Yiftach, Israel did not take either the 
land of Moab or the land of the Ammo-
nites. 16 Because when they came up from 
Egypt, Israel went through the wilderness 
up to the east arm of the Sea of Reeds, and 
they came to Kadesh, at the border of the 
kingdom of Edom. 17 Israel sent messen-
gers to the king of Edom saying, ‘Let me 
pass now through your land’ to enter the 
Land of Canaan, but the king of Edom did 
not listen. Israel also sent messengers with 
the same message to the king of Moab, 
and he, too, was unwilling to let them 
pass through their land. So Israel stayed in 
Kadesh. 18 They went through the wilder-
ness, and went around the Land of Edom 
and the Land of Moab from the south, and 
after they turned northward, they came to 
the east of the Land of Moab, and they 
encamped on the other, northern side of 
the Arnon. They did not come within the border of Moab, for the Arnon River was the 
northern border of Moab. 19 Israel then sent messengers to Sichon, king of the Amor-
ites, the king of Cheshbon. Israel said to him, ‘Please let us pass through your land 
up to my place.’ 20 Sichon did not trust Israel to pass through his border, and Sichon 
gathered all his people, and they encamped in Yachatz, and he fought with Israel. 

ימוּ  וַיָּשִׂ֨ ד  גִלְעָ֔ עִם־זִקְנֵי֣  יִפְתָּח֙  11 וַיֵּלֶ֤ךְ 

ין  וּלְקָצִ֑ אשׁ  לְרֹ֣ ם  עֲלֵיהֶ֖ אוֹת֛וֹ  הָעָ֥ם 
לִפְנֵי֥ יְהָֹו֖ה  יו  ח אֶת־כָּל־דְּבָרָ֛ יִפְתָּ֧ ר  וַיְדַבֵּ֨
ים אֶל־ ה: 12 וַיִּשְׁלַ֤ח יִפְתָּח֙ מַלְאָכִ֔ בַּמִּצְפָּֽ
כִּי־ ךְ  וָלָ֔ י  מַה־לִּ֣ ר  לֵאמֹ֑ בְּנֵֽי־עַמּ֖וֹן  לֶךְ  מֶ֥
אמֶר֩  13 וַיֹּ֩ י:  בְּאַרְצִֽ לְהִלָּחֵ֥ם  י  אֵלַ֖ בָ֥אתָ 
ח  יִפְתָּ֗ אֶל־מַלְאֲכֵ֣י  בְּנֵֽי־עַמּ֜וֹן  לֶךְ  מֶ֨
עֲלוֹת֣וֹ  בַּֽ אֶת־אַרְצִי֙  ל  יִשְׂרָאֵ֤ ח  כִּי־לָקַ֨
ן  וְעַד־הַיַּרְדֵּ֑ ק  וְעַד־הַיַּבֹּ֖ אַרְנ֥וֹן  מֵֽ יִם  מִמִּצְרַ֔
14 וַיּ֥וֹסֶף  בְּשָׁלֽוֹם:  ן  אֶתְהֶ֖ יבָה  הָשִׁ֥ ה  וְעַתָּ֕
לֶךְ  אֶל־מֶ֖ ים  מַלְאָכִ֔ וַיִּשְׁלַח֙  ח  יִפְתָּ֑ ע֖וֹד 
ח  יִפְתָּ֑ ר  אָמַ֣ ה  כֹּ֖ ל֔וֹ  אמֶר  15 וַיֹּ֣ עַמּֽוֹן:  בְּנֵי֥ 
ב וְאֶת־ רֶץ מוֹאָ֔ ח יִשְׂרָאֵל֙ אֶת־אֶ֣ לֹֽא־לָקַ֤
יִם  ם מִמִּצְרָ֑ עֲלוֹתָ֣ י בַּֽ רֶץ בְּנֵי֥ עַמּֽוֹן: 16 כִּ֖ אֶ֖
א  וַיָּבֹ֖ עַד־יַם־ס֔וּף  בַּמִּדְבָּר֙  ל  יִשְׂרָאֵ֤ לֶךְ  וַיֵּ֨
ים |  מַלְאָכִ֣ ל  יִשְׂרָאֵ֣ 17 וַיִּשְׁלַ֣ח  שָׁה:  קָדֵֽ
אֶעְבְּרָה־נָּא֣  ר  לֵאמֹ֜ אֱד֨וֹם  לֶךְ֩  אֶל־מֶ֩
ם אֶל־ לֶךְ אֱד֔וֹם וְגַ֨ ךָ וְלֹ֤א שָׁמַע֙ מֶ֣ בְאַרְצֶ֗
ל  ח וְלֹ֣א אָבָ֑ה וַיֵּשֶׁ֥ב יִשְׂרָאֵ֖ ב שָׁלַ֖ לֶךְ מוֹאָ֛ מֶ֧
רֶץ  סָב אֶת־אֶ֤ ר וַיָּ֜ שׁ: 18 וַיֵּלֶ֣ךְ בַּמִּדְבָּ֗ בְּקָדֵֽ
מִמִּזְרַח־ א  וַיָּבֹ֤ ב  מוֹאָ֔ רֶץ  וְאֶת־אֶ֣ אֱדוֹם֙ 
אַרְנ֑וֹן  בְּעֵבֶ֣ר  יַּֽחֲנ֖וּן  וַֽ ב  רֶץ מוֹאָ֔ לְאֶ֣ מֶשׁ֙  שֶׁ֨
גְּב֥וּל  אַרְנ֖וֹן  י  כִּ֥ ב  מוֹאָ֔ בִּגְב֣וּל  אוּ֙  וְלֹא־בָ֨
ים  מַלְאָכִ֔ יִשְׂרָאֵל֙  19 וַיִּשְׁלַ֤ח  ב:  מוֹאָֽ
חֶשְׁבּ֑וֹן  לֶךְ  מֶ֣ י  אֱמֹרִ֖ לֶךְ־הָֽ מֶֽ אֶל־סִיח֥וֹן 
בְאַרְצְךָ֖  נַעְבְּרָה־נָּא֥  ל  יִשְׂרָאֵ֔ לוֹ֙  אמֶר  וַיֹּ֤
אֶת־ סִיח֤וֹן  ין  אֱמִ֨ 20 וְלֹא־הֶֽ י:  עַד־מְקוֹמִֽ
סִיחוֹן֙ אֶת־ ף  וַיֶּֽאֱסֹ֤ בִּגְבֻל֔וֹ  ר  עֲבֹ֣ יִשְׂרָאֵל֙ 
ל:  חֶם עִם־יִשְׂרָאֵֽ יַּֽחֲנ֖וּ בְּיָהְ֑צָה וַיִּלָּ֖ כָּל־עַמּ֔וֹ וַֽ
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26. See on Numbers 21:26-30.  

21 God, the God of Israel, delivered Si-
chon and all his people into the hand of 
Israel, and they struck them; and Israel 
possessed all the land of the Amorites, 
the inhabitants of that land. 22 They pos-
sessed all the territory within the border of 
the Amorites, from the Arnon northward 
up to the Yabok, and westward from the 
wilderness up to the Jordan. So, you see, 
it is the land of Sichon that we conquered, 
not the land of Moab and Ammon. Moab 
and Ammon lost whatever rights they had 
to this land when Sichon conquered it from 
them.26 23 Now God, the God of Israel, has 
driven out the Amorites from before His 
people Israel, and you want to possess 
it? 24 Surely, that which Chemosh, your 
god, gives you to possess, you may pos-
sess, and all that which God, our God, has 
driven out from before us, we shall pos-
sess. 25 Now, are you any better than Balak 
the son of Tzipor, king of Moab? Did he 
ever strive with Israel, or did he ever 
fight against them? 26 When Israel dwelt 
in Cheshbon and its towns, and in Aroer 
and its towns, and in all the cities that are 
along Arnon, for the past three hundred 
years, since the days of Joshua—why did 
you not attempt to recover them during 
that time? These were originally Moabite 
towns, but no Moabite king ever contested 
our right to them since we conquered them 
from Sichon, who had conquered them 
from Moab. 27 I have not sinned against 
you; rather, you do wrong with me by 
fighting against me. May God, the true 
Judge, decide this day between the Israel-
ites and the Ammonites.” 28 The king of 
the Ammonites did not listen to the words of Yiftach, which he had sent him. 29 A spirit 
of God descended upon Yiftach, so he took his troops and passed through the regions 
of Gilead and Manasseh, and he passed through Mitzpeh of Gilead, and from Mitzpeh 
of Gilead he passed over to the Ammonites. 30 Before attacking them, Yiftach vowed 
a vow to God, and said, “If You will indeed deliver the Ammonites into my hand, 

אֶת־סִיח֧וֹן  ל  י־יִשְׂרָאֵ֜ אֱלֹהֵֽ יְהָֹוה֨  ן  יִּתֵּ֠ 21 וַ֠

וַיִּירַשׁ֙  וַיַּכּ֑וּם  ל  יִשְׂרָאֵ֖ בְּיַד֥  וְאֶת־כָּל־עַמּ֛וֹ 
ב  יוֹשֵׁ֖ י  אֱמֹרִ֔ הָֽ רֶץ  כָּל־אֶ֣ ת  אֵ֚ ל  יִשְׂרָאֵ֔
כָּל־גְּב֣וּל  ת  אֵ֖ 22 וַיִּי֣רְשׁ֔וּ  יא:  הַהִֽ רֶץ  הָאָ֥
ר  וּמִן־הַמִּדְבָּ֖ ק  וְעַד־הַיַּבֹּ֔ אַרְנוֹן֙  מֵֽ י  אֱמֹרִ֑ הָֽ
אֱלֹהֵ֣י  יְהָֹוה֣ |  ה  23 וְעַתָּ֞ ן:  וְעַד־הַיַּרְדֵּֽ
עַמּ֣וֹ  מִפְּנֵי֖  י  אֱמֹרִ֔ אֶת־הָ֣ הוֹרִישׁ֙  ל  יִשְׂרָאֵ֗
ת  אֵ֣ 24 הֲלֹ֞א  נּוּ:  ירָשֶֽׁ תִּֽ ה  וְאַתָּ֖ ל  יִשְׂרָאֵ֑
שׁ  יךָ אוֹת֣וֹ תִירָ֑ ישְׁךָ֛ כְּמ֥וֹשׁ אֱלֹהֶ֖ אֲשֶׁ֧ר יוֹרִֽ
אֱלֹהֵ֛ינוּ  יְהָֹוה֧  ישׁ  הוֹרִ֜ ר  כָּל־אֲשֶׁ֨ וְאֵת֩ 
ה הַט֥וֹב טוֹב֙  שׁ: 25 וְעַתָּ֗ מִפָּנֵי֖נוּ אוֹת֥וֹ נִירָֽ
ב הֲר֥וֹב  לֶךְ מוֹאָ֑ ה מִבָּלָ֥ק בֶּן־צִפּ֖וֹר מֶ֣ אַתָּ֔
ם:  בָּֽ ם  נִלְחַ֖ ם  אִם־נִלְחֹ֥ ל  עִם־יִשְׂרָאֵ֔ רָב֙ 
יהָ  וּבִבְנוֹתֶ֜ בְּחֶשְׁבּ֨וֹן  ל  שְׂרָאֵ֠ יִ֠ 26 בְּשֶׁ֣בֶת 

עָרִים֙ אֲשֶׁר֙  יהָ וּבְכָל־הֶֽ וּבְעַרְע֣וֹר וּבִבְנוֹתֶ֗
וּמַדּ֥וּעַ  שָׁנָה֑  מֵא֖וֹת  שְׁלֹ֥שׁ  אַרְנ֔וֹן  י  עַל־יְדֵ֣
נֹכִי֙  27 וְאָֽ יא:  הַהִֽ בָּעֵת֥  ם  לֹֽא־הִצַּלְתֶּ֖
ה  רָעָ֖ י  אִתִּ֛ עֹשֶׂ֥ה  ה  וְאַתָּ֞ ךְ  לָ֔ לֹֽא־חָטָ֣אתִי 
ין  ט יְהָֹוה֤ הַשֹּׁפֵט֙ הַיּ֔וֹם בֵּ֚ י יִשְׁפֹּ֨ לְהִלָּ֣חֶם בִּ֑
ע  ין בְּנֵי֥ עַמּֽוֹן: 28 וְלֹ֣א שָׁמַ֔ ל וּבֵ֖ בְּנֵי֣ יִשְׂרָאֵ֔
אֲשֶׁ֥ר  ח  יִפְתָּ֔ י  אֶל־דִּבְרֵ֣ עַמּ֑וֹן  בְּנֵי֣  לֶךְ  מֶ֖
י עַל־יִפְתָּח֙ ר֣וּחַ יְהָֹוה֔  יו: 29 וַתְּהִ֤ ח אֵלָֽ שָׁלַ֖
יַּֽעֲבֹר֙  וַֽ וְאֶת־מְנַשֶּׁ֑ה  ד  אֶת־הַגִּלְעָ֖ ר  וַיַּֽעֲבֹ֥
ר  עָבַ֖ ד  גִלְעָ֔ וּמִמִּצְפֵּ֣ה  ד  גִלְעָ֔ אֶת־מִצְפֵּ֣ה 
יהָֹו֖ה  לַֽ �֛דֶר  נֶ ח  יִפְתָּ֥ ר  30 וַיִּדַּ֨ עַמּֽוֹן:  בְּנֵי֥ 
י:  ן אֶת־בְּנֵי֥ עַמּ֖וֹן בְּיָדִֽ ר אִם־נָת֥וֹן תִּתֵּ֛ וַיֹּאמַ֑
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31 then it will be that whatever comes 
forth from the doors of my house toward 
me when I return in peace from the Am-
monites, shall belong to God, and I will of-
fer it up for an ascent-offering.” 32 Yiftach 
passed over to the Ammonites to fight 
against them, and God delivered them 
into his hand. 33 He struck them from 
Aroer until you come to Minit; this area 
included twenty cities. He continued up 
to the Plain of the Vineyards, a very great 
slaughter. Thus, the Ammonites were sub-
dued before the Israelites.

י בֵיתִי֙  א מִדַּלְתֵ֤ ר יֵצֵ֜ א אֲשֶׁ֨ 31 וְהָיָה֣ הַיּוֹצֵ֗

עַמּ֑וֹן  מִבְּנֵי֣  בְשָׁל֖וֹם  י  בְּשׁוּבִ֥ י  לִקְרָאתִ֔
ר  ה: 32 וַיַּֽעֲבֹ֥ יהוּ עוֹלָֽ עֲלִיתִ֖ יהָֹוה֔ וְהַֽ וְהָיָה֙ לַֽ
וַיִּתְּנֵם֥  בָּ֑ם  לְהִלָּ֣חֶם  עַמּ֖וֹן  אֶל־בְּנֵי֥  ח  יִפְתָּ֛
אֲךָ֨  וְעַד־בֹּֽ עֲרוֹעֵר֩  מֵֽ ם  33 וַיַּכֵּ֡ בְּיָדֽוֹ:  יְהָֹו֖ה 
ה  ים מַכָּ֖ יר וְעַד֙ אָבֵ֣ל כְּרָמִ֔ ים עִ֗ ית עֶשְׂרִ֣ מִנִּ֜
בְּנֵי֥  מִפְּנֵי֖  עַמּ֔וֹן  בְּנֵי֣  נְעוּ֙  וַיִּכָּֽ ד  מְאֹ֑ גְּדוֹלָ֣ה 

ל: יִשְׂרָאֵֽ
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