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Chukat

Overview

arashat Chukat takes its name from its opening passage, which describes the

rite of purification from the defilement of death, using the ashes of a red cow.

This rite is described as a chukah—a Divine legal “decree” without any rational
explanation.

After describing the purification rite, the parashah begins the historical narrative of
the people’s final years in the desert, starting with Miriam’s death and continuing with
a further argument over water, the decree that Moses and Aaron die in the desert, the
confrontation with Edom, Aaron’s death, a second confrontation with Amalek, the incident
with the snakes, the miracles at the Zered River, and the conquests of the territories of
Sichon, Ya'zer, and Og, leading the people to the edge of the Promised Land.

The Torah concluded its narrative of the first years in the desert—culminating in God’s
decree that the generation of the Exodus die out in the wilderness, and its aftermath—in
the previous parashah. Inasmuch as there is nothing really to say about the intervening
years, it is quite logical that the narrative continue now with the events of the final years
in the desert. But why are the laws of the purification rite wedged in between? These laws,
like most of the laws in the Torah, were given during Moses’ first 40 days on Mount Sinai,
long before the people began their trek into the desert. It would seem that the proper place
for these laws is some where in the Book of Leviticus, together with the other laws of
defilement and purification. If they belong anywhere in the Book of Numbers, it would
be together with the narrative of the inauguration of the Tabernacle on the first of Nisan,
2449 —somewhere in the second half of Naso or the first half of Beha'alotecha—for these rites
were performed for the first time on the following day. Why are these laws placed here,
and how does the name describing them, Chukat, apply to the historical events that make
up the bulk of this parashah?

The answer to this enigma is to be found by examining the meaning of the term chukah
and the underlying theme of the events in the latter part of the parashah. As we have
seen previously, a chukah is a legal decree, a rule for which no logical reason is given. As
opposed to the other two types of legislation in the Torah, “ordinances” (mishpatim) and
“testimonies” (eiduyot), God does not appeal at all to our sense of reason in asking us
to observe these rules. To observe them, we must invoke our supra-rational connection
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OVERVIEW OF CHUKAT

to God, our commitment to follow His instructions implicitly, whether they speak to our
mortal sense of logic or not.

This idea is allied with the more fundamental meaning of the word chukah, “chiseling”
or “engraving.” A letter chiseled into a block of stone is part and parcel of that stone—not a
second entity grafted onto it, as is the case with a letter written in ink on parchment or paper.
The engraved letter cannot be erased from the stone (at least not without wearing away the
stone itself); the connection between the letter and the stone is permanent, immutable.
As such, it is the perfect metaphor for the level of our relationship with God invoked by
observing His “irrational” rules: our irrevocable connection with Him, which transcends
and overrides any considerations of logic.

The events described at the end of the parashah express this same level of relationship. We
have seen previously that God originally promised Abraham the territories of 10 nations:
seven Canaanite nations who lived between the Mediterranean Sea and the Jordan River,
and three others who lived on the other side of the Jordan. The Israelites were supposed to
conquer the land of the seven nations first, when they entered it, and leave the conquest of
the land of the other three nations for the messianic era.

But because Edom and Moab refused them passage, the people had to enter the land
through just these territories that God had promised them in the future. Circumstances
thus enabled them to conquer large parts of these lands even before they entered the lands
of the seven Canaanite nations to conquer their territories. The originally intended order
was reversed; they began to consummate the future even before actualizing the present.
And once these lands were conquered, some of the people even started to settle them,
aspiring to bring God’s promise into reality in its fullest sense.

We see, therefore, that the new generation, having grown up immersed in God’s presence
and teachings in its desert academy, was fully imbued with the idealism of God’s mission
and had its sights set on the ultimate goal of its Divine destiny. This new generation had
learned from the mistakes of its predecessor’s spies and rebels, and did not subject its
connection to God to the approval of human intellect. Its relationship with God was as
pure as its parents’ had been when the Torah was first given and the Tabernacle first stood,
and God’s mission and promise—in its fullest sense—was as much a part of their being as
a chiseled letter is part of the stone in which it is engraved.

The lesson of parashat Chukat, thus, is that if we inspire ourselves to fulfill our Divine
mission unconditionally, optimistically focused on our ultimate goal, God will grant us the
opportunity to make our dreams come true and lead us to the threshold of the Promised
Land, ready for the final Redemption, when the impurity of death will be but a memory
and God’s promise to Abraham will be fulfilled in its entirety.'

1. Sefer HaSichot 5750, vol. 2, pp. 541-550; Likutei Sichot, vol. 4, p. 1056.

117



npn

FIRST READING

— ONKELOS (;3——
oyl wn oy T 9Om
RPN N1 KT 2 5037 1K
2 oy Y% Yy v TR M3
KNPRD KNTIA 77 712071 KW
K9 77 X [ma 0o 7 Knnbw
A TANN 5 K7 A2y PO
X217 A7 A7 KITD MYYRT
2R AN O RNTWn?

YW "MW 71 1T DXY MK 1m0 XNy
yim HX 192 Anyn YD : %00 — nininy
a1 me% AnR v nam whwh yan b

FIRTY MYHRY OTIY

as a scapegoat. The process appears to be pointless.

We saw in the overview that the Torah’s “rules”
(chukim) express the level of our relationship with
God that is “chiseled” into our very being. Now
that we have differentiated between the rest of the
Torah’s “rules” and the rule par excellence, we can
illustrate their differences in terms of two types of
chiseling: chiseling letters into a stone and chiseling
them all the way through a stone. In the first type of
chiseling, the letters, though fashioned by removing
part of the stone, are still formed by the part of the
stone that remains. In the second type, however, the
stone only frames the letters; the letters themselves
are not made out of stone at all. The rite of the red
cow is the latter type of chiseling; it is not grounded
in the logical, solid reality of this world at all.®

This is the rule of the Torah: By calling this rite
“the rule of the Torah” (rather than “the rule of pu-
rity” or “the rule of the red cow”), the Torah implies
that there is something about it that is intrinsic to
the Torah as a whole. There are indeed a number
of lessons in this ritual that can apply to the entire
Torah, but the most fundamental is the fact that it is
a “rule,” an expression of God’s will devoid of ra-
tionale. Since there is no rational reason for this rite,
we observe it purely out of devotion to God’s will.
Similarly, we should follow all God’s command-
ments, even those for which there is a rationale, out
of pure devotion to His will. For in truth, all God’s
commandments are expressions of His will and
therefore deserve our full, unconditional commit-
ment; it is just that the “rational” commandments
have been garbed in rationality, while the others
have not.”
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In fact, there is a “reason” for this rite, but it is not
an intellectual reason; it is not even based on God’s
intellect. It “makes sense” only in the overall con-
text of God’s will, which transcends intellect. There-
fore, King Solomon, the wisest of all men, said of
this rite, “I thought I could fathom it, but it eludes
me.”8

Moses, in contrast, was so selfless that he was acute-
ly sensitive to God’s will, and could therefore sense
the “reason” behind this rite. Therefore, God did
reveal the reason behind it to him.?

Because there is a Divine reason behind it, the in-
tellect cannot oppose observing this commandment
(and other “rules” like it), for the human intellect
must logically admit that God’s reason is greater
than its own. This being the case, performing such
commandments does not mean that we are acting
without reason: there is indeed a reason behind
them; it is just that we cannot fathom it.

Because of this, even the intellectually oriented
Seleucids of the Hasmonean era did not oppose ob-
serving such commandments. What irked them was
the Jews’ unconditional commitment to performing
God’s will without any regard to whether doing so
makes sense or not."

And he shall take it outside the camp and slaugh-
ter it: All other sacrifices must be offered inside the
Tabernacle precincts; only this one is offered out-
side. This is because all other sacrifices atone for
inadvertent sins, which we commit because our
animal nature makes us careless about spiritual
concerns. Since our animal nature can be refined
and co-opted into holiness, we can offer the sacri-
fices that accomplish this inside the Tabernacle. The

6. Likutei Sichot, vol. 8, pp. 123-128. 7. Likutei Sichot, vol. 4, pp. 1056-1057, vol. 13, p. 67. 8. Ecclesiastes 7:23; Bemidbar Rabbah 19:3.
9. Bemidbar Rabbah 19:6; Likutei Sichot, vol. 4, p. 1057. 10. Likutei Sichot, vol. 3, p. 815.
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Numbers 19:1-3

CHUKAT

The Rite of the Red Cow

After the rebellion of Korach, the people
remained at Ritmah for 19 years and then
wandered in the desert for another 19 years,' :
making 17 stops (see Figure 1).> God did . §
not promulgate any laws during this whole 3 S
time. The next historical event that the To-
rah records is the death of Miriam, which
took place at the end of these 38 years. But
before this, the Torah inserts the laws of
ritual purification from impurity caused by
contact with a corpse. Although God gave
these laws on the first of Nisan, 2449, they
are inserted here in order to link them con-
ceptually with Miriam’s death, teaching us
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Figure 1: From Ritmah to Kadesh

that the death of the righteous purifies the living just as these rites do.?

Gop spoke to Moses and Aaron, saying:

“This is the quintessential rule of the Torah that Gop has commanded you to
say to the people. It is a rule, without rationale, so do not expect it to make any
sense to anyone. Speak to the Israelites and have them take for you, Moses, a
totally red-haired, unblemished cow, upon which no yoke was ever laid.

And you shall give it to Eleazar, the assistant high priest, and he shall take it out-
side the camp of the Israelites, and a layperson shall slaughter it in his presence.

This is the rule of the Torah: As we have seen

previously,* death is the antithesis of holiness, for
God is the source of life and vitality. Thus, any con-
tact with death or potential death produces tumah,
the ritual defilement that excludes the individual
from entering the Tabernacle (or later, the Temple),
the realm of holiness and Divine vitality. When
confronted with the reality of death, we become ex-
posed to the contagious influence of the law of en-
tropy: the natural reality that everything is decay-
ing, dying, headed toward oblivion, and that life is
futile and meaningless. This depressing worldview
results in a spiritual paralysis, an unwillingness or
inability to act positively, and is therefore diametri-
cally opposed to our Divine mission, which asserts
that there is purpose to life and affirms that fulfill-
ing it is indeed possible.
In order to regain entry into the realm of pure life,
the individual must undergo a purification process,
which serves to cure his depression (real or poten-
tial) and reorient him toward the enthusiasm and
vitality of holiness.

All the varieties of defilement in the Torah and their
corresponding purification rites can be understood

& CHASIDIC INSIGHTS ¢4

in terms of their relative proximity to death. Clearly,
though, the most fundamental form of defilement
is the absolute, unmitigated apparition of death it-
self: a lifeless, human corpse. Because this form of
defilement is the source of all others, its purification
rite is the most extreme and mysterious in the entire
Torah. As we said, the law of nature indeed decrees
that sooner or later everything and everyone suc-
cumbs to death. To defy this law is to defy logic,
and therefore, the rite of purification from death
hails from a level of existence that defies logic; it is
a “rule,” a seemingly arbitrary expression of God’s
will, devoid of rationale and even contravening
logic altogether, as we shall see.®

This is the rule of the Torah: The implication of this
phraseology is that the rite described here is the rule
of the Torah; that although there are other “rules,”
only this one defies logic absolutely.

The lack of logic in the Torah’s other nonrational
commandments lies in their selfcontradictions or
inconsistencies. The preparation of the solution
used to purify deathdefilement, however, is com-
pletely illogical: an animal is killed, but it is reduced
to ashes; it is neither offered as a sacrifice nor used

1. Rashi on Deuteronomy 1:46. 2. Below, 33:19-36. 3. Rashi on 20:1. 4. On Leviticus 5:2. 5. Likutei Sichot, vol. 4, p. 1058.
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is to help us rise above our selfcenteredness, and this
is expressed by selflessly helping our fellow Jew.

The fact that the Torah tells us to take the red cow
“for you,” for Moses, means that we draw the in-
spiration and ability to be utterly selfless from Mo-
ses—from the original Moses, from the leaders of
each generation, and from the “Moses” within each
of us.™

Rather than being used, it will remain for the
congregation of the Israelites as a keepsake: In our
dedication to community, we can forget that we,
too, can become defiled. Moreover, when we help
someone else, our role of benefactor can give us de-
lusions of grandeur. Finally, we must not compro-
mise our standards of purity in other areas when
we defile ourselves for someone else. For all these
reasons, a portion of the ashes of the red cow is to
be kept as a reminder for those who undertake to
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purify their defiled brethren.”

On the third and seventh days he shall purify
himself with it: In order to purify ourselves from
the defilement of death—which in psychological
terms means the paralysis of depression or a dead-
ness toward the spiritual dimension of life—we
must invoke the third and seventh emotional attri-
butes of the soul. The third emotion is mercy or pity
(rachamim), and the seventh emotion is lowliness
(shiflut). The more we feel the pain our Divine soul
suffers from its constricted consciousness in the ma-
terial world, the more we are aroused to rescue it
by studying the Torah and performing God’s com-
mandments. Thus, we address God in our prayers
as the one “who resurrects the dead with abundant
mercy.”" And the less egocentric we are, the less
our self-interests block the flow of Divine life-force
and vitality that should energize our lives."”

13. Tanya, chapter 32. 14. Likutei Sichot, vol. 4, p. 1059. 15. Likutei Sichot, vol. 4, p. 1060. 16. Daily Amidah, second blessing. 17. Li-

kutei Torah 3:61cd.
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Numbers 19:4-9 CHUKAT

Eleazar the priest shall take some of its blood with his finger and, standing east
of the camp, directly facing the entrances of the Tent of Meeting and the courtyard,
sprinkle it toward the front of the Tent of Meeting seven times.

Someone shall then burn the cow in his presence; he shall burn its hide, its
flesh, and its blood, with its dung.

The priest shall take a piece of cedar wood, a piece of hyssop, and some wool
dyed crimson with the extract of the tola’at worm, and cast them into the burn-
ing cow.

By performing this rite, the priest becomes defiled. Therefore, in order to be al-
lowed back into the Sanctuary precincts (i.e., the courtyard and the Tent of Meet-
ing), he must immerse his garments and immerse all his flesh in purifying water —
i.e., in a mikveh or suitable natural body of water—and only then, after nightfall,
may he enter the courtyard, i.e., the camp of the Divine Presence, for even after his
immersion, the priest shall remain defiled until evening,.

The one who burns it also becomes defiled. He must immerse his clothes in pu-
rifying water and immerse his body in purifying water, and after his immersion
he shall remain defiled until evening.

A ritually clean person shall gather the cow’s ashes and place one third of them
in a vial outside the Israelite camp in a ritually clean place. The priests will use
these ashes to purify themselves before preparing the ashes of other red cows. An-
other third is to be placed in a vial outside the courtyard; the priests will use these
ashes to purify anyone else. The last third will be placed in another vial outside
the courtyard; rather than being used, it will remain for the congregation of the
Israelites as a keepsake of these ashes, which are mixed with sprinkling water in
order to be used for purification from ritual impurity, as will be explained pres-
ently. These ashes may be used only for purification purposes and nothing else.

¥ CHASIDIC INSIGHTS 3

red cow, in contrast, is brought to purify us from
the defilement of death, which cannot be refined
or elevated — it must be totally annihilated; the red
cow must be entirely reduced to inedible ashes. It
therefore has no place inside the Tabernacle.™

The priest...shall remain defiled until eve-
ning. The one who burns it...shall remain defiled
until evening. ... The one who gathers the cow’s
ashes...shall remain defiled until evening: Herein
lies the central paradox of the rite of the red cow:
although the ashes purify the defiled, they also de-
file the pure.

In other words, the priests who prepare and ad-
minister the ashes must be prepared to leave the
Tabernacle precincts and be defiled —temporarily
excluded from all things holy—in order to purify
their fellow Jews. It is this altruistic self-sacrifice,

the priests” willingness to transcend their personal
interest, that elicits God’s transcendent holiness and
effects purification.

To be sure, God rewards all good deeds, and the
priests surely know that in the long run they will
only gain from putting aside their own purity and
troubling themselves to purify their defiled breth-
ren. But in order for the ritual to work, they cannot
have this in mind; their motives must be pure.

From this example, we learn (1) how willing we
should be to help another person reenter the do-
minion of purity and holiness, even if doing so re-
quires us to become temporarily defiled ourselves,
and (2) how much care we must take to ensure our
motives are pure.

This is another way the rite of the red cow is “the
rule of the Torah”': the purpose of the whole Torah

11. Likutei Torah 3:58c; Igeret HaKodesh 28; Likutei Sichot, vol. 4, p. 1058. 12. See above, on v. 2.
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severity that Moses wondered how such defilement
can be purified. Rather, it was because Moses, due
to his constant connection to God, the source of life,
could barely imagine how such a form of impurity
could exist. How, he wondered, could contact with a
corpse imperil a person’s connection with the source
of life? Life and death, holiness and evil, purity and
defilement, exhilaration and depression—all of
these are so mutually exclusive that the negative en-
tities cannot possibly threaten the positive ones.

Initially, God did not answer Moses, because for
someone on Moses’ level, there is no answer to this
question. Someone with Moses’ purity of perception
really is beyond the defilement of death. But when
God did not answer, Moses realized that not every-
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one is on his level of Divine consciousness and that
most people can and do become defiled by contact
with death. Fearing that the common people’s very
susceptibility to such defilement precluded their re-
lease from it, he became deeply concerned for their
predicament.

It was then that God revealed to him the secret of
the rites of the red cow. Logically, Moses was right:
there is no way someone susceptible to the defile-
ment of death should be able to be freed from it. But
because of his deep concern, God showed him how
this rite reaches beyond logic and elicits His infinite
mercy, which is indeed capable of redeeming even
an ordinary person from death.
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Numbers 19:10-17 CHUKAT

The one who gathers the cow’s ashes also becomes defiled and therefore must
immerse himself and his clothes in purifying water, and after his immersion he
shall remain defiled until evening. The following shall be an everlasting rule for
the Israelites and for the convert who resides in their midst:

Anyone touching the corpse of a human being shall become defiled for at
least seven days.

He may start counting these days as soon as he disengages from contact with
the corpse, or on any day thereafter. On the third and seventh days of his count,
he shall purify himself by being sprinkled with a solution made of ashes of the
red cow, as will be described presently. After he is sprinkled on the seventh day, he
must immerse and wait until nightfall,'® and then he will be pure. But if he is not
sprinkled with it on the third and seventh days, he shall not become clean.

Whoever touches the corpse of a human being who dies or touches a revi’it of
human blood and does not purify himself using the ritual ashes, and then enters
the Sanctuary precincts, has defiled the Tabernacle of Gob, even if he has im-
mersed. That soul shall be cut off from Israel —he will die prematurely and child-
less.” For the sprinkling water was not sprinkled on him, so he remains defiled; his
defilement remains upon him despite his immersion.

This is the law: if a man dies in a tent, anyone entering the tent and anything
in the tent while the corpse is still in it shall be defiled for at least seven days.

Any open earthenware vessel in the room that has no seal fastened around
it becomes defiled, but a properly sealed earthenware vessel does not become
defiled. Metal vessels become defiled whether closed or not; stone vessels do not
contract defilement.

In contrast, in an open field or other unenclosed area, a person does not become
defiled by merely being in the presence of a corpse; only anyone who touches a
person slain by the sword, a corpse, a human bone, or a grave, or even the top or
side boards of a coffin, shall be defiled for at least seven days.

This is how to make the solution sprinkled on the ritually defiled person: a ritu-
ally pure person shall take for that defiled person some of the ashes of the burnt
cow used for purification, and he shall put them into a vessel of spring water and
mix them with the spring water in that vessel.”

¥ CHASIDIC INSIGHTS 3

They shall take for that defiled person: In the Like the laws of the second Passover,? the laws of

course of teaching Moses the Torah on Mt. Sinai,
God taught him the laws concerning the various
types of defilement and purification rites. The sages
tell us that when they reached the subject of defile-
ment by a corpse, God did not tell Moses right away
how a person defiled this way can be purified. So
Moses asked, but God still did not answer. Moses’
face turned red out of consternation. Only after this
did God teach him the rites of the red cow.”

this rite were always part of God’s Torah, but He
waited to reveal them until receiving some stimulus
from below. In this case, it was Moses’ concern over
the plight of someone banished from the Tabernacle
that elicited the laws of these purification rites.

As we have seen,” other types of defilement are,
in certain ways, more severe than that caused by
contact with a corpse. So it was not because of its

18. Below, v. 19. 19. See on Exodus 12:19. 20. Mishneh Torah, Parah Adumah 9:1. 21. Bemidbar Rabbah 19:4. 22. Above, 9:6-14.

23. Above, 5:1-3.
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Moses” example is worthy of following: when we
realize that there are people who, for whatever
reason, cannot enter the precincts of holiness, this
should concern us deeply. And now that, thanks to

26. Hitva’aduyot 5746, vol. 2, pp. 775 ff.
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Moses, the means exists to purify these people, we
should do all in our power to bring them back to the
fold of purity and holiness.?
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Numbers 19:18-22 CHUKAT

A ritually pure person shall take some hyssop and dip it into
the water into which some of the ashes of the red cow have been mixed and sprin-
kle it on the tent, on all the vessels, and on the people who were in it, and on
anyone who touched the bone of a dead person, the slain person himself, the
corpse of someone who died some other way, or the grave.

The ritually pure person shall sprinkle the solution on the defiled person on
the third and seventh days of his count, and he shall thus finish purifying him
with these rites on the seventh day. The person being purified shall afterwards
immerse his clothes and immerse himself in purifying water, and then he shall
become ritually pure in the evening,.

It was stated above® that a defiled person who enters the Tabernacle defiles it.
The same will be true of the Temple: If a person becomes defiled and does not
purify himself before entering the Temple, the soul of that person shall be cut off
from the congregation —he will die prematurely and childless—for he has defiled
the Sanctuary of Gop. The sprinkling water was not sprinkled upon him; he is
therefore still defiled.

This shall be for them as a perpetual rule: anyone who carries the sprinkling
water—but only if he carries at least enough to sprinkle with—becomes defiled
and must therefore immerse himself and his clothes, and then he becomes pure
after nightfall. In contrast, one who only touches the sprinkling water also be-
comes defiled and must immerse himself and remains defiled until evening,* but
his clothes do not become defiled and do not require immersion.

Whatever the person who has been defiled by contact with a corpse touches
shall become defiled, and anyone touching such a person shall become defiled,
but only until evening, for by touching the person who came in contact with a
corpse he has only contracted a derivative form of defilement.”

Allegorically, the ritual of the red cow atones for the sin of the Golden Calf, as fol-
lows:

* Have them take for you: from their own money, since they offered their own
jewelry to make the calf.

* A cow: so the mother (a cow) can clean up the mess made by the child (the
calf).

* An unblemished [one]: to restore the people’s perfection marred by the calf.

e Upon which no yoke was laid: to atone for the fact that they cast off the yoke of
heaven.

* And you shall give it to Eleazar: and not to Aaron, since Aaron played a part in
the sin.

*  Someone shall then burn the cow: just as Moses burned the calf.

® The priest shall take cedar wood, hyssop, and crimson wool: three entities to cor-
respond to the 3000 men who were executed for sinning with the calf, and to

24.V.13. 25. An exception is the one who sprinkles the ashes on defiled entities (above, vv. 18-19), who remains pure even though
he touches and carries the ashes.
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The well that had accompanied the people...in
her merit: Water helps the body digest its food, en-
suring that the nutrients in the food are absorbed
properly throughout the body. Allegorically, the
soul’s “food” is the Torah, and its “water” is the To-
rah’s ability to reach and influence all parts of the
soul, all types of people, and all facets of life—even
those that in and of themselves are the least recep-
tive to it.

& CHASIDIC INSIGHTS 3

WIS WTITD AR SN2 NN
2R 3PM BTV B MM B2 DY SN PN
NIRRT 9T 7 e MTND)
YD NP 371 VAN IPANN Ry oY 3N
"N TV STRmI BRNGT Y1 4 i 07 W
NITYRY NN BY M7 I 02T
| ND M DT DTN AR N30 Dsn B0
MRS 1 2 1) 124 TN D R
~p Y287 T S FngToN SR e A e

D oRN TR0 NN BED

SRD FRTON i 2T

AN I8 08 TR Do T R

D77 NS Y 100 BIPD Y7RTON BRNR T

FIRN 9 VR N IS RUT Y077 B
DTS TND T 2357 RIS

& RASHI (8

19X1 72770 00 N0 1ADY IPWE Y 1Y 92

NWID 7InD) MY oM DY npm 0wy Wwin
niaap 2 Wf> 2K e NwIn’ o nom
DM DY Nm N800 D7PTIY NN AX 11901
" 5y” ;2 MK KD [0 1011 1NN AR KT X
Dy” K TR V0 5w oTian 0T IrRw 2
X2 JTIYD om M KD 2 09yon nPKT e

.NY 29270110

As we have seen,® Miriam was devoted to the conti-
nuity of the Jewish people, particularly by ensuring
that there would be a new generation to carry on
God’s mission. Because of her efforts to ensure that
the Torah would continue to “flow” into the next
generation, even reaching and speaking to children,
the people’s source of water in the desert existed in
her merit.®

31. On Exodus 1:15 ff. 32. Likutei Sichot, vol. 2, p. 335; Sefer HaArachim Chabad, vol. 2, cols. 186-187.
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Numbers 20:1 -9 CHUKAT

indicate that a sinner, who is as haughty as a cedar, should lower himself like
a hyssop or the worm that produces the crimson dye in order to repent.

* He shall place them...for a keepsake: for the sin of the Golden Calf is punished
whenever any other sin is punished.

*  One who touches the sprinkling water remains defiled: just as the calf defiled the
people, the cow defiles all those involved with it.

* He shall take...some of the ashes...and sprinkle...on the defiled person: just as the
people were atoned for by the ashes of the calf.

Miriam’s Death and its Aftermath

The Torah now resumes the historical narrative. After those who had partici-
pated in the sin of the Golden Calf finished dying off, it was possible to resume the
journey toward the Land of Israel. Their first stop on this leg of their journey, their
18 stop since leaving Ritmah, was the city of Kadesh, at the border of Edom. The
entire congregation of the Israelites destined to enter the Land of Israel arrived at
the desert of Tzin on the first of Nisan, the first month, in the year 2487, and the
people stayed in Kadesh. Miriam died there in the tranquil manner that will be
described later® as “by God’s kiss,” on the 10" day of the month,” and was buried
there.

Now that Miriam had died, the well that had accompanied the people on their
journeys in her merit disappeared. The congregation had no water, so all of them
except the tribe of Levi*’ assembled against Moses and Aaron.

The people argued with Moses, and said, “If only we had died by the plague,
the way our brothers perished in Korach’s rebellion,® when they sinned before
Gop, for death by thirst is worse.

Why have you brought the congregation of Gop to this desert so that we and
our livestock should die there?

Why have you taken us out of Egypt to bring us to this evil place; it is not a
place that can be planted with seeds, or a place of fig trees, grapevines, or pome-
granate trees, and there is no water to drink.”

Moses and Aaron moved away from the assembly to the entrance of the Tent
of Meeting, and they fell on their faces and prayed to God to provide the people
with water. The glory of Gop appeared to them as before, in the cloud.

Gop spoke to Moses, saying:

“Take your staff and assemble the congregation, you and your brother Aaron,
and speak in their presence to the rock that has provided you with water until
now, so it will give forth its water in your merit. You shall bring forth water for
them from the rock and give the congregation and their livestock to drink.”

Moses took the staff from before Gop, as He had commanded him.

27. Below, on 20:26. 28. Seder Olam Rabbah 10. 29. Deuteronomy 33:8. 30. Above, 17:11-14.
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Pharaoh’s astrologers saw when they foresaw that the Israelites’ redeemer would
meet his end through water.* They became known as “the waters of dispute”
[Mei Merivah] because God drew them from the rock after the Israelites contend-
ed with Him. He was sanctified through these waters, by punishing Moses and
Aaron for disobeying His instructions regarding how to draw water from the rock.
In contrast, Refidim, where the Jews had earlier complained about their lack of
water,* was nicknamed “Masah and Merivah” (“Trial and Dispute”). God, at this
point, also rescinded His promise to give the people the lands of the Ammonites,

& CHASIDIC INSIGHTS 3

To sanctify Me in the eyes of the Israelites:
Herein lies the reason why Moses and Aaron were
punished so severely. Jewish leaders must always
take into account how the public will interpret their
actions. Whatever rationalizations or long-term con-

siderations may justify their conduct to themselves,
they must decide how to act based on whether the
public will be inspired by their actions to greater
devotion to the Torah and its ways—or not.*

43. See on Exodus 1:22. 44. Exodus 17:7. 45. Likutei Sichot, vol. 28, pp. 127-128.
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Numbers 20:10-13 CHUKAT

Moses and Aaron miraculously assembled the whole congregation in the small
area in front of the rock, but the rock from which water had flowed previously
had rolled among the other rocks when it dried up, so Moses could not identity it.
The people said to him, “What difference does it make from which rock you draw
water for us?” Pointing to another rock at random, Moses said angrily™ to them,
“Now listen, you foolish rebels, are you telling Aaron and me what to do? Do you
think we can draw water for you from this rock, about which God has not com-
manded us?”

To prove his point, Moses spoke to this other rock, and indeed, nothing hap-
pened. Moses and Aaron said, “Maybe we need to hit it, just as we were command-
ed to hit the original rock when it first gave water.”** Moses raised his hand and,
by Divine providence, struck the original rock with his staff. He struck it twice,
for since God had commanded him to speak to the rock, not hit it, the rock was not
prepared for this type of overture, and it only gave forth a trickle the first time. He
struck it a second time, and then an abundance of water gushed forth, and the
congregation and their livestock drank. Thus, the well was restored to the people.
It continued to provide them with water until Moses” death.*

Gop said to Moses and Aaron, “If you would have tried speaking to the rocks,
trusting that I would lead you to the correct one, I would have led you to it. Then,
the rock would have given water and the people would have learned to revere Me,
thinking: ‘If this dumb, deaf, and self-sufficient rock obeys God’s will, all the more
so should we, who can discern why we ought to obey His will and need His assis-
tance.” This would have prevented them from rebelling again.* But since you did
not have enough faith in Me to sanctify Me in the eyes of the Israelites, I must
teach them to revere Me by punishing you for not following My instructions. They
will thus learn that rebelling against Me carries consequences. Therefore, I swear®”
that you shall not bring this assembly to the land that I have given them. True, I
told you long ago that you would not lead the people into the land,* but you could
have altered My decree through prayer. Now this is no longer possible.” Thus,
were it not for this sin, Moses and Aaron would likely have been privileged to lead
the people into the Land of Israel.* God promised Moses that whenever the Torah
mentions his and Aaron’s death, it will note that they were forbidden to enter the
Land of Israel because of this sin, so that it not be thought that they were among
those who sinned with the spies.* Although Moses had committed a graver sin by
doubting God’s power at Kivrot HaTa’avah,* he committed that sin in private, and
therefore did not serve as a bad example for the people. Here, by hitting the rock,
he did not follow God’s instructions in public.

These waters, which led to Moses’” death in the wilderness, are the waters that

& CHASIDIC INSIGHTS 3

Take your staff: When God restored the well that  sponsible not only for guiding them spiritually and
had existed in Miriam’s merit, He did so through leading them politically but for providing for their
Moses, for the leaders of the Jewish people are re-  physical needs as well.*?

33. Rashi on 31:21, below. 34. Exodus 17:6. 35.Rashi on 21:20, below. 36. Rashi here and on Deuteronomy 32:51. 37. Deuter-
onomy 4:21. 38. Exodus 6:1. 39. Rashi on 27:13, below. 40. Ibid. 41. Above, 11:22. 42. Likutei Sichot, vol. 18, p. 260.
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Israel, and you owe us a favor for having fulfilled your obligation to suffer exile,
please let us pass through your land. We will not pass through fields or vine-
yards, nor will we drink water from the well that accompanies us on our travels
and is our constant source of water. Instead, we will buy food and drink from you
like good guests, so you can benefit financially from our passage. We will walk
along the main highway, the king’s road, and we will muzzle our animals, allow-
ing them to turn neither to the right nor to the left to graze in your fields until we
have passed through your territory.”

The king of Edom replied to him, “You shall not pass through my country,
lest I go out to greet you with the sword! Just as you pride yourself on the bless-
ing Isaac gave to your ancestor Jacob, I pride myself on the blessing he gave to my
ancestor, Esau: to live by the sword.”**

54. Ibid. 27:40.
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Numbers 20:14-18 CHUKAT

Moabites, and Edomites immediately when they would enter the land,* reverting
to His original plan to postpone the conquest of these lands until the messianic
future.” Nonetheless, as will be explained further on,* He did want them to give
them those portions of Ammon and Moab that had been conquered by the Amor-
ites, so He told Moses to lead the people toward entering the land from the east,
rather than from the south.

Confronting Edom

The incident of the wa-
ter behind them, the Israelites could re-
sume their journey toward the Land of Is-
rael. Since they were at the border of Edom
and were no longer allowed to try to con-
quer it,* they would have to either travel
around it or negotiate passage through it
(see Figure 2). Moses decided to first try the
more direct option, and therefore sent mes-
sengers from Kadesh to the king of Edom.
He sent these messengers in his own name
in order to frighten the Edomites into com-

Q Yarmk Rl
)

. . . . osef® ®
pliance, since by this time he was known pEti <
worldwide as God’s personal emissary.”’ Kadeshil
He told the messengers to say, “So say the / i

descendants of Israel, i.e., Jacob, your an-
cestor Esau’s brother: As Jacob’s brother,
Esau should have shared the responsibility
of fulfilling God’s decree that Abraham’s @
descendants live as foreigners in exile as a
condition to inherit the Land of Israel.”* But
he chose instead to make his home in a different land, in order to be free of this
obligation.” It therefore fell to us alone to fulfill the condition. You know of all the
hardship that has befallen us on this account:

EDOM

Figure 2: Kadesh

Our fathers went down to Egypt, and we sojourned in Egypt for a long time.
And the Egyptians mistreated us and our forefathers as well, for the patriarchs
suffer in the grave when their descendants suffer.

We cried out to Gob, because Isaac blessed our ancestor Jacob that his descen-
dants’ prayers be answered,” and He heard our voice. God sent an emissary, Mo-
ses, and he took us miraculously out of Egypt. As you see, God answered our
prayers, so you would be ill advised to try to do us evil. Now we are in Kadesh, a
city on the edge of your border.

Since you cannot possibly object to our plan to take possession of the Land of

46. Exodus 23:31. 47. Exodus 3:8; Genesis 15:21; Isaiah 11:14. Hitva’aduyot 5745, vol. 2, pp. 1258-1259, 1267-1269. 48. Below, 32:2.
49. Deuteronomy 2:4-6. 50. Likutei Sichot, vol. 8, p. 145. 51. Genesis 15:7-13. 52. Ibid. 36:6. 53. Ibid. 27:22.
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and Eleazar—into a cave in Mount Hor.

There will be a bed with a lit candle next to it in this cave. When you enter,
clothe Aaron in the garments of the high priesthood, strip Aaron of these gar-
ments, and dress his son Eleazar in them. By this, Aaron will see the office of high
priest transferred to his son. Then tell Aaron to get into the bed, stretch out his
hands and feet,® and close his mouth and eyes. Then Aaron shall be gathered in
to his ancestors and die there.” This type of serene death is known as death “by
God’s kiss.”

65. Rashi on Deuteronomy 32:50.
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Numbers 20:19-26 CHUKAT

Thinking that the reason the Edomites refused them was because Moses sent
them emissaries in his own name and the Edomites did not feel that Moses could
assume responsibility for the entire people’s actions, the Israelites sent additional
emissaries to the king of Edom.” They said to him, “We will keep to the highway,
and if either we or our cattle drink your water, we will pay its price. There is re-
ally nothing to fear; we will pass through on foot.”

But the king of Edom said, “You shall not pass through!” and Edom came out
to greet them with a vast force, relying on the strong hand Isaac recognized as
Esau’s advantage.*

Thus Edom refused to allow Israel to cross through its territory, although
they did sell the Israelites food.”” So, since God had instructed Moses not to wage
war against them, Israel turned away from them. An alternative route northward
was through Moab. Moses asked the Moabites permission to pass through their
land, but they also denied them passage,™ although they, too, did sell the Israelites
food.” God told Moses that since this territory was also not part of the land He
intended to give them, they must not try to conquer it either,** although He did
potentially allow them to frighten, raid, and plunder them,* because they emu-
lated their ancestress” immorality.® So, after spending three and a half months at
Kadesh, they headed southward, away from the Land of Israel, along the western
border of Edom.

Aaron’s Death 1 J oot
G B\ ® f por® :
E ;

They traveled from Kadesh, and the §
entire congregation of the Israelites that @
was destined to enter the Land of Israel mesm "‘Mt i
arrived at Mount Hor [“The Mountain of o
the Mountain”], so named because it was a
small summit atop a larger one, on the 1st 5

f Av, 2487 (See Figure 3).5 g
of Ay, . (See Figure 3) v U6
Gonp said to Moses and Aaron at Mount / § g
P
Hor, on the southern border of Edom, say- D% 3
il‘lg, Figure 3: From Kadesh to Mount Hor

“You erred by trying to pass through
Edom. You should have realized that traveling through its land would expose the
people to the unhealthy influence of the Edomites’ depraved culture. To atone for
this error, Aaron shall now die and be gathered to his people’s ancestors. He
would have had to die soon at any rate, for he will not enter the land that I have
given to the Israelites and that they are soon to enter, because you both defied My
word at Kadesh, in the incident of ‘the waters of dispute.”*

Moses, console Aaron by pointing out that he will die seeing his son Eleazar
inherit his office, whereas your son will not inherit yours. Bring them up — Aaron

55. Likutei Sichot, vol. 8, p. 145, note 20. 56. Genesis 27:22. 57. Rashi on Deuteronomy 2:29. 58. Judges 11:17, alluded to in Deu-
teronomy 2:29. 59. Rashi on Deuteronomy 2:29. 60. Deuteronomy 2:9. 61. Rashi ad loc. 62. Likutei Sichot, vol. 14, p. 5. 63. Below,
33:38. 64. Above, vv. 12-13.
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from the wrong enemies. Thus the king of Amalek waged war against Israel and
indeed took a captive from them, although this was only a woman the Israelites
had captured from Amalek in their earlier encounter with them” and who thus
had the status of a slave” and was therefore outside the protective clouds.®

The “Clouds of Glory”...existed in his merit: We
are taught that Aaron loved all Jews equally, solic-
ited their well-being, patiently taught them the To-
rah, and diplomatically quieted arguments between
people and even between spouses.® Therefore, the
Clouds of Glory, which surrounded all the Jewish
people equally, existed in his merit.®?

The king of Amalek waged war against Israel and
took a captive from them: Amalek attacked the Is-
raelites when they first left Egypt and were on their

& CHASIDIC INSIGHTS 38

way to receive the Torah, and here again as they
were preparing to enter the Land of Israel. In the
first skirmish, they did not disguise themselves, but
here they did.

Allegorically, Amalek is the element of doubt that
cools the enthusiasm we are supposed to feel to-
ward God and our Divine mission. In this sense,
our inner Amalek does not oppose receiving the
Torah, only our excitement about it. After all, he ar-
gues, learning the Torah is an intellectual endeavor.

78. Exodus 17:8-16. 79. Likutei Sichot, vol. 5, p. 237. 80. Likutei Sichot, vol. 18, p. 259, note 58. See on Exodus 13:21. 81. Avot 1:12;
Avot deRabbi Natan 12:3. 82. Likutei Sichot, vol. 2, p. 335; Sefer HaSichot 5751, vol. 2, pp. 714-715.
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Numbers 20:27-1:1 CHUKAT

Although it was hard for him, Moses did exactly as Gop had commanded him.
They ascended Mount Hor in the presence of the entire congregation.

Inside the cave, Moses dressed Aaron in the garments of the high priesthood,
stripped Aaron of these garments, and dressed his son Eleazar in them, and then
had Aaron get into the bed, stretch out his hands and feet, and close his mouth and
eyes. Thus Aaron died there on the top of the mountain. When Moses saw how
Aaron died, he hoped he would also die the same gradual and serene way.® Then
Moses and Eleazar descended from the mountain.

The whole congregation saw that Aaron had perished from the fact that Mo-
ses and Eleazar returned alone. But they could not believe that the man who had
stopped the Angel of Death in Korach’s rebellion®” could himself die, so Moses
prayed for God to convince them. God showed them an image of Aaron lying
on the bed in the cave, and then they believed. After Aaron died, they fought off
an attack by the Amalekites and retreated as far as Moserot, one of their previ-
ous stops, for reasons the Torah will relate presently. While at Moserot, the entire
house of Israel, men and women, wept for Aaron for 30 days,® for he had made a
point of making peace between people, particularly between spouses.

Amalek’s Second Attack

The Torah now continues to relate what happened while the Israelites were still
at Mount Hor. Besides depriving them of Aaron, God punished the people further
by emboldening Amalek to attack them yet again.®” As we have seen,” the clouds
that surrounded the Israelites on their journeys protected them from the elements
and from attack, led them through the desert, and served as an “honor guard.”
When Aaron died, the clouds that served the latter purpose (the “Clouds of Glory”)
disappeared —for they existed solely in his merit—leaving only the protective and
leading clouds. Whereas God restored the well that had existed in Miriam’s merit
after her death, He did not restore the Clouds of Glory after Aaron’s death; nor did
the people complain about their absence, as they had complained about the lack
of water when the well disappeared. This is because the Clouds of Glory were not
vital to the people’s existence as was the water that the well provided.”

The Amalekite king of Arad (who, as we shall see presently, disguised his people
as Canaanites), who lived in the southern part of the Land of Israel,”” heard that
the Clouds of Glory had disappeared. The Amalekites had attacked the Jews at
Refidim,” and had wanted to attack Israel again when it had come close to Ama-
lekite territory and tried to enter the Land of Israel through Edom by the route the
spies had taken,” and even prior to this when they saw the Ark of the Covenant—
which preceded the Israelites by a three-day journey’s distance”—but they were
deterred by the presence of the Clouds of Glory.” Now, however, they interpreted
the removal of God’s “honor guard” to mean that He now permitted other na-
tions to attack.” Nonetheless, they knew the Israelites still possessed their power
of prayer, so, in order to render their prayers ineffectual, the Amalekites disguised
themselves as Canaanites, hoping the Israelites would pray to God to deliver them

66. Likutei Sichot, vol. 14, p. 58, note 37. 67. Above, 17:11-15. 68. Rashi on Deuteronomy 10:7. 69. See Exodus 17:8-16. 70.On
Exodus 13:21. 71. Likutei Sichot, vol. 18, pp. 253, 260. 72. Above, 13:29. 73. Exodus 17:8 ff. 74. Above, 13:22. 75. Above, 10:33.
76. Based on Likutei Sichot, vol. 38, pp. 78 ff. 77. Likutei Sichot, vol. 18, pp. 253-258.
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In fact, however, the Amalekite attitude will even-
tually lead us off the Torah’s path. Unless we ap-
proach the Torah with the warmth and enthusiasm
that flow naturally from relating to it as God’s will
and wisdom, we will lose interest in it and squan-
der our energies on diversions and lifestyles that of-
fer more immediate gratification, whether material
or spiritual.

If the inner Amalek fails to cool us off, he will dis-
guise himself as a Canaanite, an inhabitant of the
land of material life we enter after our daily prayers
and studies. He will then argue, “I have no quarrel
with your acting holy and Godly while you pray
and study the Torah. But when you set about to earn
your living and deal with the physical world, you
have to forget all of that and live by my rules. You
cannot expect to succeed in the real world if you
refuse to work on the Sabbath and festivals, if you
donate any significant amount of your hard-earned
money to charity, if you insist on providing your
children with the best Jewish education, and so on.
You must focus on material success, not on elevat-
ing material reality and raising Divine conscious-
ness wherever you go and whatever you do.”

The inner Amalek behaves the way Amalek behaved

& CHASIDIC INSIGHTS 8

in this historical episode: “he took a captive from
them,” someone the Israelites had originally cap-
tured from the Amalekites. “The material world,”
Amalek maintains, “belongs to me. You are the one
who—Dby transforming the material into the spiritu-
al—is stealing from me what is rightfully mine.”

Just as Amalek attacked us at the beginning and
end of our trek in the desert, we engage him in
the beginning and end of our post-desert history.
God commanded King Saul, the first king of Israel,
to wipe out Amalek. Because Saul did not follow
God’s instructions fully, a later descendant of Ama-
lek, Haman, almost wiped out the Jews completely.
Now, as we stand at the end of our post-desert his-
tory, on the eve of our final entry into the Land of
Israel, we must face Amalek once again.

As before, Amalek disguises himself as the sophis-
ticated businessman, making light of our commit-
ment to God’s Torah. Once again, he argues, “For-
get what the Torah has to say about business ethics,
honesty, morality, and responsibility. Forget that
God is guiding your steps and that you need His
help to succeed. No one believes that, much less
acts on it. Your job is to make money, and in the
dog-eat-dog world of workaday reality, you have to
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Numbers 21:2-4 CHUKAT

Israel saw that these enemies who were dis-
guised as Canaanites had Amalekite features,
so they made a generic vow to Gop, and said,
“If You deliver this people into my hand,
whoever they are, I shall dedicate the spoils of
their cities to You.”

Gop heard Israel’s voice and delivered the
“Canaanite” into their hands. The Israelites
destroyed all of them, for there was no way to
dedicate captives, and dedicated the spoils of
their cities to God, and they called the place
Chormah [“Dedication/Destruction”] (See Fig-
ure 4).%

The Snakes

Aaron’s death and this battle with Amalek
disheartened the people so much that they de-
cided to return to Egypt. They journeyed from
Mount Hor back the way they had come, by
way of the Sea of Reeds. The tribe of Levi op-
posed this retreat and pursued the rest of the
people, catching up with them seven stops
back from Mount Hor, at Moserot. The Lev-
ites battled them in an effort to stop the retreat,
and a sizeable number of Israelites—laymen
and Levites—perished* before the decision
was made to halt the retreat and continue in
the direction of the Land of Israel (See Figure
5). The people then spent a month at Moserot,
mourning the death of Aaron. They then re-
traced their steps from Moserot to Mount Hor,
after which they resumed their journey toward
the Land of Israel, and continued southward
through the Aravah valley® in order to circle
Edom, stopping at Tzalmonah and Punon (See
Figure 6).* While at Punon,* the people be-
came disheartened because of the setbacks on
their journey.

Reason requires a calm, seasoned attitude, not fiery
enthusiasm. In particular, he argues against our
passionate commitment to God’s laws even before
we have learned what they are.® “If the Torah is
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Figure 4: Amalek’s Second Attack

& CHASIDIC INSIGHTS 3
true,” he contends, “we will eventually commit to
it even if we predicate action on study. Why be so
impetuous and irrational?”
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[continues....]

83. Cf. above, 14:45. 84. Below, on 26:13, 39, 45, 58. 85. Deuteronomy 2:8. 86. Numbers 33:41-42. 87. Targum Yonatan to Numbers

33:42. 88. See on Exodus 25:7.

127



npn

FIFTH (THIRD) READING

— ONKELOS (3——
OY1777 K1™M3 KRy DYINK)
O7Y7RN KNAPER KN7 1) mwn
KRO7 M7 MK K32 NN’
KIMA Npy KWwHN Xm o)
oM 6 %p AYmT I
KRy 73033 17p 177 N Xnya
RDX1 2'753\4777.2 710 oY Nl
MK KIT TIXT wNY KXoy
RPY) Jav1 7 DTp RMYINK
KA N7 X3 TP T OTR Y
™MK & Ny DY mwn v
an? W KR 97 T2y wng
T NPINTT 93 T R Sy
PN A

091 #7D) IRY” #7791 DRIV DY 0101
g B2 o1 XTI MR NIk @iy Xy
;A2 M Pty 0w i ik 253 19K
XD M0KY 727 MY NI WNT NWIY XoX
XY WOIT N2WIN KDYy KT K Ry
721 LM WK N WO W) DX MY — "oy
DX KX NIXSINTD WONT W) 00 15 KoY —
nMn W 121 #45nian 1nX 1192 92 vian 1
872 T92R0R DX MW M2 KPK P X
T — DMPAY DPAK? D27 DX PTAYWM Y0

ORI 11 — XS DX, DRDINN

& RASHI (8

Drwmn 5o ek g BroN aYn 13

or7o3 M W O P B PN 0D 372 Mt
"1 DS DT NN 0P M MR 6 15
“ON DD N2 7 5N 2770 e opaeoN oY
5% 9721 721 Y3 13272 N TN M
2P T2 T DH2IN WINTIN WONE BN i
“5p nix D Y T2 iy Mo i

PILANN N TR0 T

amdyn mY iP5 Tay nwn e onbxa

WD) M¥p WY A1 X ¥R NYLN DONY Dy
OMR2 Y7 1Y 07 Sphpa onba 0w
MENW TN AT TIY” Ay /Opivpr imNap
2NN PRI DUINY WX TS wr 0ivD 10yna
DIX2 DINT NX DENWY .9 DWmaT nxX

NXYIT 5y MPPY WM X237 .0y NK 12Wm ooy
I DY Wy K7 13T RTYIn yIen 2T
TOX M2TY 210 MBI Y97 0K DYD 1 7y
Xan .mwn Shenm 7 Dmyb mdb DIy mawn
5 K X K5Y AP N DWRnY M7
J21 ,41¥%3 X7pd oMipw 0aiva Sy o1 By

NLDD YN WY 45 .10 YY) 44 .20 00 YL 643 D 9 oy .42 .0in .41

the intellect, explaining why we should succumb
to his suggestions and ignore our commitments to
God and our better selves. In such cases, it is often
enough to marshal our intellectual powers against
him, pausing to contemplate how unprofitable it is
to follow his lead on the one hand, and how wise it
is to remain true to our higher callings on the other.
This is “the route the spies had taken,” seeking out
the natural means of conquering the enemy and us-
ing them.

At other times, the inner Amalek brazenly defies
logic, insisting on our obedience without any re-
gard to rhyme or reason. In such cases, our logical
resources are of no help; we can only fall back on
our transcendent relationship with God that also
surpasses reason and intellect. When we remind
ourselves of our intrinsic bond with God, Amalek
is powerless to overcome us. This is relying on “the
Ark of the Covenant,” which scatters all our ene-
mies before us.”!

& CHASIDIC INSIGHTS 3

Moses prayed on behalf of the people: Our sages
teach us that although this incident does illustrate
Moses’ exceptional character and selfless devotion
to his people, this point has already been made and
there is no need for the Torah to emphasize it again.
Rather, Moses” wholehearted forgiveness of the
people who slandered him is intended to serve as
an example for us.”” When we forgive someone only
“officially,” we indeed cause him to be spared any
Divine punishment for his acts against us. But when
we forgive him completely, cleansing ourselves of
any residual grudge against him, we are moved to
pray for his overall well-being and spiritual better-
ment as well.

In this, Moses’ example exceeds that given by Abra-
ham when he forgave Abimelech.”® Abraham asked
God only to reverse the punishment He had meted
out to the Philistines, but no more. We are therefore
told to take our cue from Moses” example.*

91. See above, 10:35. Likutei Sichot, vol. 38, pp. 83-84. 92. Rashi, based on Midrash Tanchuma, Chukat 19. 93. Genesis 20:17. 94. Li-

kutei Sichot, vol. 28, pp. 138-144.
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Numbers 21:5-8 CHUKAT

The people spoke both against God and against Moses, mistakenly putting him
on a par with God. They said, “Why have the two of you brought us up out of
Egypt to die in this desert, for there is no normal bread, only the manna, and no
normal water supply, only the traveling well, and we are weary of this light man-
na-bread, which is miraculously absorbed into our bodies, producing no waste
products. We have been eating it for 38 years, and are afraid it will eventually
explode in our stomachs.”

Gop said, “Let the snake, who was punished for its slander, come exact punish-
ment from these people who slandered Me. Let the snake, to whom all things taste
the same, come and exact punishment from these people who eat one thing that
tastes like anything they wish.” He sent against the people the venomous snakes,
and they bit the people, and many people of Israel died. Other animals started
biting the people as well, and their bites also killed, although more slowly than the
snakes’ bites.

The people came to Moses and said, “We have sinned, for we have spoken
against Gop and against you. Pray to Gop that He remove the snakes from us.”
Even though the people had wronged him, Moses forgave them completely and
even prayed on behalf of the people, asking God not only to forgive them and
stop punishing them, but to strengthen them spiritually against the sins that had
brought on the punishment.

Gop answered Moses’ prayer and told him how to accomplish all he had asked
for. He said to Moses, “I will forgive them, as you have, for having spoken against
us. However, in order to strengthen them against sinning in general, it is not
enough that they repent for this particular sin; they must repent for all their sins
and rededicate themselves to Me completely. Until they do this, the snakes and
other animals will continue to attack them. Therefore, make yourself—i.e., us-
ing your own money, to express how fully you forgive the people and seek their
betterment® —an image of a venomous snake and put it on a pole, and let who-
ever was bitten by a snake look at it. This will help them focus on why they are
suffering and —when they look intently toward heaven—help them submit their
hearts to Me and thereby repent properly. I will then cure them of the rapid effects
of the snakes’ bites. Those who need to repent less were bitten by other animals;
all they need to do is look fleetingly at the snake image and think about heaven;
this will be enough to inspire them to repent properly so I can cure them and they,
too, will live.”

& CHASIDIC INSIGHTS 3

play by the rules if you expect to survive.”

The Torah here tells us that even though it sounds
like we're talking to an astute businessman, we
should recognize that it is really Amalek, the arch-
enemy of Israel, who is talking. Despite his conces-
sions to our private spiritual life, his goal is to wipe
us out. Therefore, the only proper response to this

inner voice is to wipe it out first, by constantly re-
newing our impetuous enthusiasm for God and His
Torah, and our desire to see it assume its rightful
role as our guide in all aspects of life.”

By the route the spies had taken...and when they
saw the Ark of the Covenant: The inner Amalek
attacks us in two ways. Sometimes he attacks via

89. Likutei Sichot, vol. 28, pp. 138-144. 90. Likutei Sichot, vol. 1, pp. 208-213.
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God said, “Make a venomous snake”: In re-
sponding to their sin by unleashing deadly, poison-
ous snakes against them, God was telling the people
that sin—which was introduced to humanity by the
primordial snake—leads to death, while submis-
sion to God’s will is the key to life.

Since the snakes were deadly, anyone who had been
bitten was for all intents and purposes already dead.
Healing the bitten person was thus tantamount to
resurrecting him.

Now, in order to resurrect a dead person, it is not
enough to simply infuse his body with life, because
the body has already lost its capacity to support life.
First, the dead body has to be made capable once
more of living. This can be done only by a force
that transcends the laws of nature, including the
dichotomy of life and death. Infusing this transcen-
dent force into the dead body restores its capacity
to support life, after which the person’s soul can re-
enter it and he can live again.

104. Likutei Sichot, vol. 13, pp. 75-77.

& CHASIDIC INSIGHTS 3

This is why God also commanded Moses to heal
the people using a snake. By using the image of the
deadly, primordial snake to restore life, God indi-
cated to them that resurrection requires eliciting a
level of Divinity that transcends the dichotomy of
life and death.

When the people saw the snake, they understood
that in order to elicit this transcendent Divinity
and be healed, they had to transform their own, in-
ner “snake” —their evil inclination—into a force of
good.

The evil inclination impels us to sin for comfort,
pleasure, or excitement. When we convince it that
the truest comfort, pleasure, and excitement lie in
holiness, it plunges headlong into fulfilling God’s
purpose on earth, endowing our drive toward Di-
vinity with much greater power than it could have
had otherwise. Thus, the initially evil inclination
becomes a source of merit and goodness. The snake
is transformed from the source of death to the agent
of life.!**
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Numbers 21:9-13 CHUKAT

So Moses made a copper snake and put it on a pole. He made it out of copper
even though God had not so stipulated because the word for “snake” (nachash) is
akin to that for “copper” (nechoshet). If a snake had bitten a man and he looked
intently toward the copper snake and submitted his heart to God, he was cured
and lived. But if another animal had bitten him, he only had to glance at the snake
and submit his heart to God in order to be cured —just as God had promised.*

Miracles at the Arnon Gorge

At this point, they were near the southern border of Moab, but
since, as we saw,” the Moabites had denied them passage through their land, the
Israelites journeyed eastward from Punon, skirting the southern border of Moab,
and camped in Ovot.

They then journeyed further eastward from Ovot and turned northward,
camping by the ruins of the two passes: the pass that leads toward Mount Ne-
bo—which itself is the pass from the original border of Moab to the territory of the
Amorites. This pass is in the desert east of Moab.

They journeyed northward from the ruins of the pass, along the eastern border
of Moab, and encamped at Divon Gad,” in the valley of the Zered River. God told
Moses at this point® that although the people were approaching Ammon, which
lay somewhat beyond the Arnon River, they should not try to conquer it either, for
it was not part of the land He intended to give them.” He also did not want them
to attack the Ammonites because one of King Solomon’s wives would descend
from them.'® Furthermore, whereas God had allowed the people to frighten, raid,
and plunder the Moabites, He forbade them from doing this to the Ammonites,
because their ancestress had been more modest than the Moabites’ ancestress and
the Ammonites, emulating her behavior, were
less immoral than the Moabites.!”* But, God told
Moses, they should wage war with the Amorites
and conquer their land, for this territory was per-
mitted to them.!®

They journeyed further northward from there
and encamped at Almon Divlataimah,'® on the
north side of the Arnon River, in a strip of land
controlled by the Amorites that was in the desert
and extended eastward from the main Amorite
border. Thus, although the Arnon River was the

Moabite border, this was true only of its west- § s
ern part, which passed between Moab and the S
Amorites. The eastern part of the Arnon River
marked the division between the desert through <

. . . **"% Ovot
which the Israelites were traveling (east of Moab) /Z Plnon

and the territory of the Amorites, which lay north
of the Arnon (See Figure 7).

Figure 7: From Punon to Almon Divlataimah

95. Likutei Sichot, vol. 13, pp. 71-75. 96. Above, on 20:21. 97. Below, 33:45. 98. Since He told them to cross the Arnon only after this
(Deuteronomy 2:17-19, 24). 99. Deuteronomy 2:19. 100. Rashi on 31:2, below; see on Genesis 13:5. 101. Likutei Sichot, vol. 14, p. 5.
102. Deuteronomy 2:24. 103. Numbers 33:46.
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Numbers 21:14-20 CHUKAT

As the Arnon River empties into the Dead Sea, it passes between Moab and
the territory of the Amorites, flowing through a gorge between two cliffs. On the
southern, Moabite side of the river, there were caves in the cliffs; on the north-
ern, Amorite side, there were rocky projections opposite these caves. The Amorites
hid in the caves, maliciously planning to bombard the Israelites with arrows and
rocks when they passed below along the river. But as the Israelites approached,
the northern cliff, which would soon be possessed by the Israelites, trembled in
anticipation of this, as it were, and thus the rocky projections entered the caves
and killed the Amorites hidden there. When the cliff returned to its place, the
blood and limbs of the Amorites fell off the projections into the ravine below. God
then made the well that accompanied the Israelites on their journeys descend into
this river of blood and limbs and miraculously ascend back to the Israelite camp
and flow all around it, displaying the Amorites’ blood and limbs (especially their
powerful, muscular arms),'” so the people could know about the miracle He had
performed for them and appreciate it. Therefore, concerning this encampment,
it is told whenever people recount the wars that Gop fought for the Jews, “Just
as we relate what miracles He gave the Israelites at the Sea of Reeds, where He
fought for them and they had to do nothing,'® so should we relate the miracles He
performed for them at the valleys of the Arnon River, when He also fought their
enemies by Himself.'"”

Specifically: the spillage of Amorite blood and limbs into the valleys that re-
sulted when the cliff moved southward toward the dwelling of Ar, the capital
district of Moab, and leaned toward the border of Moab.

From there, the flow of blood and limbs ran into the well; that is the well of
which Gop said to Moses, ‘Gather the people, and I will give them water.” ”

Then, when they realized that God had performed this miracle for them, Israel
sang this song: “Ascend, O well, and show what you have to show! And let us
sing to it!

It is a well dug by Moses and Aaron, our princes, carved out by nobles of the
people, through Moses the lawgiver, with their staffs, and from the desert God
gave it to us as a gift. It is a well that flows into channels dug by the princes of
each tribe at every stop with their staffs, in order to bring water to their respective
tribes.

After it was given to us as a gift, it descended with us to the valleys, and from
the valleys it ascended with us to the heights.

From the heights it will descend to the valley in the field of Moab, where Moses
will die at the top of the peak of Mount Nebo, which overlooks the wastelands.
There it will stop, and resurface in the Sea of Galilee, from whence it overlooks the
wastelands.” Moses’ name is not mentioned in this song because he was punished
for striking the rock when attempting to restore the well, and since Moses’ name is
not mentioned in it, God did not allow Himself to be mentioned in it either.

105. Likutei Sichot, vol. 23, pp. 148-156. 106. See Exodus 14:14. 107. Likutei Sichot, vol. 23, pp. 153-154.
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sword, and thus took possession of his entire land at once, from the Arnon River
northward to the Yabok River, and as far east as the Ammonites (See Figure 8).
They did not battle the Ammonites, for, as was mentioned previously,'”” the bor-
der of the Ammonites was protected by God’s forbiddance and was thus effec-

tively too strong for them.

Israel sent messengers: The fact that the Torah
says that Moses sent messengers to Edom but Israel
sent messengers to Sichon, even though in both cas-
es Moses sent the messengers on behalf of all Israel,
teaches us that the two entities—Moses and Israel —
are essentially equivalent."® The true Jewish leader
does not just represent the people (even in their best
interests), he is one with them in essence. His affairs
are not compartmentalized into his private and
public lives, for he is a public servant to his very
core. Therefore, anything he does is considered to

& CHASIDIC INSIGHTS 3

have been done by the whole people.

Furthermore, his total identification with the people
and selfless devotion to them makes him the con-
duit through which God provides all their material
and spiritual needs. Therefore, not only is he one
with them: they are one with him. They can rise to
his perspective on reality and share his Divine con-
sciousness and his inspired life, even if they have
not yet refined themselves enough to be worthy of
these on their own."”

115. Above, on v. 12. 116. Rashi on this verse. 117. Likutei Sichot, vol. 33, pp. 131-136.
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Numbers 21:21-24 CHUKAT

The Battle with Sichon

In Elul 2487, while they were at
Almon Divlataimah, the people prepared to conquer the Amorites. There were
two Amorite kings: Sichon, who controlled the area between the Arnon and Yabok
Rivers, and Og, who controlled the land north of the Yabok. Although God had
told him to fight Sichon, Moses first sent messengers to Sichon the king of the
Amorites to ask him, on behalf of all Israel, to let them pass peacefully through
his land. Moses had learned from God’s example: God had sent Moses to politely
ask the Egyptians to release the Jewish people before He fought the Egyptians, and
had offered the Torah to the other nations before giving it to the Jewish people.'”
When Moses had asked the Edomites to let the people pass through their land, he
had sent the messengers in his own name."? This time, however, he did not, since
God had promised that the Israelites would be victorious and there was therefore
no need to frighten Sichon.!! He told the messengers to say:

“Let us pass through your land. We will not venture into fields or vineyards or
drink water from the well that accompanies us on our travels and is our constant
source of water. Instead, we will buy food and drink from you, like good guests, so
you can benefit financially for allowing us passage. We will walk along the king's
road, and we will muzzle our animals, not allowing them to graze in your fields,
until we have passed through your territory.”

Had Sichon agreed, the Israelites would not have conquered his territory and
would have proceeded to cross the Jordan into Canaan. For even though God had
promised this territory to Abraham and had commanded Moses to conquer it, Mo-
ses understood that it would be preferable to conquer Canaan first. That way, any
land conquered afterwards—including the territories of Sichon and Og—would
have the legal and spiritual status of Canaan. Indeed, if not for the sin of the spies,
the people would have entered the land from the south and would have natu-
rally conquered Canaan first.'> But God made
Sichon stubborn, and he did not permit Israel to
pass through his territory, for in fact, he and Og
collected tribute from the Canaanite kings in ex-
change for protecting them from invaders. So the
Israelites had no choice but to engage Sichon in
battle. The Amorites were very strong, and their 2" AAImon Divlaaimah
cities were well fortified. To spare the Israelites
the trouble of combating each city individually,
God inspired Sichon to gather all his people,
and he went out with them to the desert toward
Israel. He arrived at Yahatz and they all fought
against Israel at once.'® God made the sun stand
still to prolong the day for the battle."*

Isyaelites m mmm ==
Amorites wssssssssnen

Israel smote him and his people with the Figures: TheBatlewithSichon

108. Midrash Tanchuma, Chukat 24. 109. Rashi on Deuteronomy 2:26. 110. See 20:14, above. 111. Likutei Sichot, vol. 8, p. 145.
112. Sefer HaSichot 5750, vol. 2, p. 544; p. 546, note 68. 113. Deuteronomy 2:32. 114. Rashi on Deuteronomy 2:25.
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flame from the city of Sichon; it has consumed Ar, the capital district of Moab,
wherein reside the masters of the altars of the Arnon River.

Woe to you, Moab; you are lost, people of your god, Kemosh. Moab has given
his sons over as refugees and his daughters into captivity, to Sichon, king of the

Amorites.

Their sovereignty over Cheshbon is destroyed; it has departed from Divon.
We laid them waste as far as Nofach, which reaches until Medeva.”

So Israel settled in the land of the Amorites.
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Numbers 21:25-31 CHUKAT

Israel took all these cities, killed all their inhabitants,'® and plundered them,'”
and, as will be seen later,'?° the Israelite tribes of Reuben and Gad dwelt in all the
cities of the Amorites, including Cheshbon and all its adjacent villages.

For although Cheshbon was originally part of Moab, and therefore off-limits
to the Israelites, it was now the city of Sichon, king of the Amorites, for he had
fought against the first king of Moab, taking all his land from his possession, as
far south as the Arnon River (See Figure 9).
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Figure 9: Sichon’s Conquest of Ammon and Moab

Sichon had been able to capture it only by hiring the non-Jewish prophet Balaam
to curse it. Balaam had begun his career as a dream interpreter, and then became
a sorcerer and soothsayer. Finally, God granted him prophecy,*' so the non-Jews
would not be able to complain that had God given them a prophet like Moses,
they, too, would have accepted the Divine mission.'” Therefore, concerning this
war, Balaam and his father, Be’or (also a sorcerer and soothsayer), who speak in
parables, said, “Come to Cheshbon, O Sichon, now that it has been cursed. May
it be built and established as the city of Sichon.

For a fire has gone forth from Cheshbon now that Sichon has captured it, a

118. Deuteronomy 2:34. 119. Ibid. 2:35. 120. Below, ch. 32. 121. Bemidbar Rabbah 7:20. 122. Rashi on 22:5, below.
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mountain stuck on his head. In the meantime,
Moses took a huge ax, jumped into the air, and
struck Og in the ankle. Miraculously, this was
enough to kill him.” The rest of the people
killed Og’s sons and all his people, until there
was no survivor, and they took possession of
his land and plundered the cities.""

After conquering Bashan, the Israelites
journeyed from “The Mountains of the Passes”
and encamped in the plains of Moab, across
the Jordan from Jericho (See Figure 12). These
plains were no longer part of Moab; they were
given this name when Moab extended north-
ward past the Arnon River, before Sichon con-
quered this territory.

The Haftarah for parashat Chukat may be found on p. 244.
The Haftarah for Rosh Chodesh may be found on p. 263.
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Figure 12: From The Mountains of the Passes
to the Plains of Moab
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Numbers 21:32-22:1 CHUKAT

After conquering Sichon, the people trav-
eled from Almon Divlataimah and camped at
a place called “The Mountains of the Passes,”
near Mount Nebo,'* which, as mentioned,!?*
was the passageway on the original border be-
tween Moab and the Amorites. From this camp,
Moses sent men to spy out Ya'zer, an Amorite
district not included in Sichon’s territory. These
spies resolved not to make the mistake of the
spies who were sent from Ritmah, and more-
over intended to rectify their error: instead of
overstepping their mission negatively, as the
first spies had done, they exceeded their mis-
sion positively. Although Moses had instruct-
ed them only to spy out the district, they relied
on his prayers and also captured its villages,'>
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Figure 10: From Almon Divlataimah to The Moun-
tains of the Passes; The Conquest of Ya’azer

driving out the Amorites who lived there (See Figure 10).

The Battle with Og

On the 23rd of Tishrei, 2488 (after the holidays),'* the army of the Israelites
turned and headed north through Sichon’s former territory toward the Bashan,

the area north of the Yabok River until Mount
Hermon.'” Og, the giant king of Bashan, came
out toward them with all his people to wage
war at Edrei (See Figure 11).

Moses was afraid to wage war against
Og, for he thought he might be protected by the
merit of having helped Abraham.'” Gop said
to Moses, “Do not fear him, for your merit
is enough to counterbalance his. Thus, I have
delivered him, his people, and his land into
your hand. You shall do to him as you did to
Sichon, king of the Amorites, who dwelt in
Cheshbon.”

Og uprooted a mountain as wide as the
entire Israelite camp, intending to drop it on
them. By intending to kill the entire Jewish
people, he lost all the merit he had earned by

» Mt. Hermon
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..... Route of
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Figure 11: The Battle with Og

helping Abraham. Therefore, Moses no longer required his own merit to counter-
balance Og’s; he approached Og as the people’s emissary, fulfilling their collec-
tive obligation to defend themselves.'” Moses smote Og as follows: God sent ants
to bore a hole in the mountain Og was carrying on his head, and it sank around
his neck. When he tried to pull it off, God made his teeth grow out, keeping the

123. Below, 33:47. 124. Above, on v. 11. 125. Sefer HaSichot 5750, vol. 2, p. 545. 126. Oxford manuscript of Seder Olam Rabbah,
quoted in Seder Olam Rabbah HaShalem, p. 134. 127. Deuteronomy 3:8. 128. Genesis 14:13. 129. Likutei Sichot, vol. 8, pp. 134-139.

130. Berachot 54b. 131. Deuteronomy 3:6-7.
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Haftarah for Chukat

When Chukat and Balak are combined, the following haftarah is omitted
and only the haftarah of Balak is read.

Judges 11:1-33

Parashat Chukat closes with the account of how the Jewish people conquered the land of Sichon and Og. Many
years later, the king of Ammon challenged the Jews’ right to this land. To legitimize their possession of it, the judge

Yiftach reminded the Ammonites of this conquest.

Now, during the period of the judg-
es, there was a man named Yiftach the
Gileadite, who was a mighty man of val-
or. He was the son of a woman who had
married out of her tribe, and since some
people considered this disloyalty, she was
called a harlot. As for his father, Gilead®
begot Yiftach. ” Gilead’s other wife bore
him sons. When his wife’s sons grew up,
they drove Yiftach out, and they said to
him, “You shall not inherit in our father’s
house, for you are the son of another wom-
an.” 3 So Yiftach fled from his brothers
and dwelt in the Land of Tov. There, idle
men gathered around Yiftach and went
out with him. 4 Many days later, the Am-
monites made war with Israel.** 5 When
the Ammonites fought with Israel, the el-
ders of Gilead went to take Yiftach from
the Land of Tov. ¢ They said to Yiftach,
“Come and become our chief, and we will
fight with the Ammonites.” 7 Yiftach said
to his brothers, the elders of Gilead, “Did
you not hate me, and drive me from my
father’s house? So why have you come to
me now, when you are in distress?” & The
elders of Gilead said to Yiftach, “It is for
this reason that we have returned to you
now: that you go with us and fight the Am-
monites. You shall become a leader over
us, over all the inhabitants of Gilead.”

Yiftach said to the elders of Gilead, “If
you bring me back to fight with the Am-
monites, and Gop delivers them before
me, I will become your leader.” 10 The
elders of Gilead said to Yiftach,

“Gop hears
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the agreement made be-

tween us; He will bear witness if we do not do according to your word.”

23. This was not Gilead, the grandson of Manasseh, since he lived years prior to this. 24. As described immediately prior to this

passage, in Judges 10:7-18.
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HAFTARAHFOR CHUKAT

Yiftach went with the elders of Gilead,
and the people appointed him as leader
and chief over them. Yiftach reiterated all
the words of the stipulation he made with
the elders before Gop in Mitzpah, where
the Israelites were encamped against the
Ammonites.® Yiftach was sure that God
witnessed the pact inasmuch as His pres-
ence resides wherever there is a multitude
of Jews. 12 Yiftach then sent messengers
to the king of the Ammonites, saying,
“What quarrel is there between me and
you, that you have come to me to fight
in my land?” 13 The king of the Ammo-
nites said to the messengers of Yiftach,
“Because Israel took away my land, when
they came out of Egypt, from the Arnon
River northward up to the Yabok River,
and westward up to the Jordan; and now
restore them peacefully.” 14 Yiftach con-
tinued, and sent messengers to the king
of the Ammonites. 15 He said to him, “So
said Yiftach, Israel did not take either the
land of Moab or the land of the Ammo-
nites. 16 Because when they came up from
Egypt, Israel went through the wilderness
up to the east arm of the Sea of Reeds, and
they came to Kadesh, at the border of the
kingdom of Edom. 17 Israel sent messen-
gers to the king of Edom saying, ‘Let me
pass now through your land’ to enter the
Land of Canaan, but the king of Edom did
not listen. Israel also sent messengers with
the same message to the king of Moab,
and he, too, was unwilling to let them
pass through their land. So Israel stayed in
Kadesh. 18 They went through the wilder-
ness, and went around the Land of Edom
and the Land of Moab from the south, and
after they turned northward, they came to
the east of the Land of Moab, and they
encamped on the other, northern side of
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the Arnon. They did not come within the border of Moab, for the Arnon River was the

northern border of Moab.

Israel then sent messengers to Sichon, king of the Amor-

ites, the king of Cheshbon. Israel said to him, ‘Please let us pass through your land

up to my place.

Sichon did not trust Israel to pass through his border, and Sichon

gathered all his people, and they encamped in Yachatz, and he fought with Israel.

25. Judges 10:17.
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HAFTARAH FOR CHUKAT

Gop, the God of Israel, delivered Si-
chon and all his people into the hand of
Israel, and they struck them; and Israel
possessed all the land of the Amorites,
the inhabitants of that land. 22 They pos-
sessed all the territory within the border of
the Amorites, from the Arnon northward
up to the Yabok, and westward from the
wilderness up to the Jordan. So, you see,
it is the land of Sichon that we conquered,
not the land of Moab and Ammon. Moab
and Ammon lost whatever rights they had
to this land when Sichon conquered it from
them.?® 23 Now Gob, the God of Israel, has
driven out the Amorites from before His
people Israel, and you want to possess
it? 24 Surely, that which Chemosh, your
god, gives you to possess, you may pos-
sess, and all that which Gopb, our God, has
driven out from before us, we shall pos-
sess. 25 Now, are you any better than Balak
the son of Tzipor, king of Moab? Did he
ever strive with Israel, or did he ever
fight against them? 26 When Israel dwelt
in Cheshbon and its towns, and in Aroer
and its towns, and in all the cities that are
along Arnon, for the past three hundred
years, since the days of Joshua—why did
you not attempt to recover them during
that time? These were originally Moabite
towns, but no Moabite king ever contested
our right to them since we conquered them
from Sichon, who had conquered them
from Moab. 271 have not sinned against
you; rather, you do wrong with me by
fighting against me. May Gob, the true
Judge, decide this day between the Israel-
ites and the Ammonites.” 28 The king of

the Ammonites did not listen to the words of Yiftach, which he had sent him.
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A spirit

of Gop descended upon Yiftach, so he took his troops and passed through the regions
of Gilead and Manasseh, and he passed through Mitzpeh of Gilead, and from Mitzpeh

of Gilead he passed over to the Ammonites.

Before attacking them, Yiftach vowed

a vow to Gop, and said, “If You will indeed deliver the Ammonites into my hand,

26. See on Numbers 21:26-30.
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HAFTARAH FOR CHUKAT

then it will be that whatever comes
forth from the doors of my house toward
me when I return in peace from the Am-
monites, shall belong to Gop, and I will of-
fer it up for an ascent-offering.” 52 Yiftach
passed over to the Ammonites to fight
against them, and Gop delivered them
into his hand. 55 He struck them from
Aroer until you come to Minit; this area
included twenty cities. He continued up
to the Plain of the Vineyards, a very great
slaughter. Thus, the Ammonites were sub-
dued before the Israelites.
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