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שְׂלַח37
Shelach

Overview

N otwithstanding the two delays in the previous parashah—one lasting a month 
and the other a week— this parashah opens with the people ready to enter the 
Land of Israel. As the final preparation before embarking on the conquest, the 

Israelites send their most distinguished and refined leaders to scout out the land. But as 
a result of this mission, the people suffer their third and most serious setback, causing 
their whole generation to die in the desert and delaying entry into the Promised Land for 
another 39 years.

The bulk of this parashah is devoted to the details of this dramatic and tragic story. 
The latter part of the parashah, however, abruptly departs from the historical narrative and 
discusses a number of laws and events that seemingly have no connection with each other 
or with the events recounted in the beginning of the parashah:

the requirement to bring grain and wine offerings with animal sacrifices,•	
the requirement to give part of every batch of dough (•	 challah) to the priests,
the laws pertaining to offerings that atone for the sin of idolatry,•	
the incident of the man who gathered sticks on the Sabbath, and•	
the commandment to affix tassels (•	 tzitzit) to the corners of garments.

The laws would seem to belong in the Book of Leviticus, and the incident of the stick 
gatherer—which took place shortly after the giving of the Torah—would seem to belong in 
the Book of Exodus. Why are these placed here, and how are they connected to the name 
of the parashah, Shelach, which simply means “send”?

To understand this, let us recall once again that the purpose of the soul’s descent into 
the body, the creation of the Jewish people, the exile in Egypt and the Exodus, the giving 
of the Torah, and the entry and conquest of the Land of Israel are all in order to make this 
world into a home for God, which means to disseminate Divine consciousness to the entire 
world.

In other words, we are all—both individually and collectively—emissaries of God to 
accomplish His purpose on earth. It is therefore quite fitting that on the eve of the entry into 
the land where this purpose is to be consummated, God tells Moses to send representatives 
of the people on a mission. This assignment encapsulated the essence of what the entry 
into the Land of Israel is all about: fulfilling our Divine mission as God’s emissaries in this 
world.
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There are many explanations why the scouts failed in this mission, some of which we will 
see in our exposition of the narrative. But the underlying thrust of their tragic mistake was 
they thought the emissaries (i.e., the Israelites) were not capable of fulfilling their mission, 
that the Sender somehow overestimated the abilities of His agents or underestimated the 
difficulties they would face.

The generation of the Exodus attained the highest level of Divine consciousness of 
any generation in history. God sustained them with the heavenly manna, which taught 
them daily the lesson of His constant involvement in even the mundane facets of life. This 
made them the ideal recipients for the Torah.1 They had witnessed God’s absolute control 
over the “immutable” laws of nature and His ability to suspend them for His people. 
And finally, they had witnessed the Divine revelation of the Giving of the Torah at Mount 
Sinai. How, then, could such people, exposed daily to God’s miracles, suddenly turn into 
frightened skeptics? And how could their spiritual elite fall so low as to question God’s 
omnipotence?

The answer is that it was specifically their heightened spiritual orientation that led 
them astray. They wished to experience life and pursue Godliness unencumbered by 
the distractions of materiality. In the desert, they were protected by the clouds of glory, 
sustained by the manna and the well of Miriam, and all their physical needs were fully 
attended to. All of their time was spent in Torah study, meditation, and prayer. They were 
repulsed by the notion of entering the real world, where bread must be wrested from the 
earth and life cannot be a heavenly paradise.2

Thus, the scouts described the land as one that “consumes its inhabitants,” fearing that 
once they entered the land they would fall prey to its earthliness and no longer be spiritual 
beings. Their sentiments were echoed centuries later in the words of Rabbi Shimon Bar 
Yochai, who said: “If a person plows when it is time to plough, sows when it is time to sow, 
reaps when it is time to reap, threshes when it is time to thresh, and winnows when it is 
time to winnow, what will become of the Torah?”3 Indeed, this aspiration has inspired us 
to yearn throughout the ages for the messianic era, when the materiality of the world will 
no longer distort our spiritual focus.4

It is indeed commendable to yearn for such a time, but this yearning must be balanced 
with humble submission to God’s plan for creation. The purpose of life is to live within 
mundane reality and reveal the Godliness concealed within it. The spies and their generation 
were not willing to carrying out the mandate given at Sinai—to bring heaven to earth and 
earth to heaven—because they did not recognize the advantage of entering the material 
world, where God’s essence can be found through fulfilling His commandments on the 
physical plane, and because they were afraid of the pitfalls accompanying this task.

I t was precisely this misconception that had to be proven wrong once and for all 
before the entry into the land. It is very easy, when we consider the wide range of the 
Torah’s demands on our life and the effort we have to expend to fulfill them properly, 

to fall into the trap of thinking that God is asking too much of us. After all, the Torah seeks 
to govern every aspect of our life, in all its myriad details. Even learning the Torah per se 
seems impossible, for “its measure is longer than the earth, and it is wider than the sea.”5 

1. Mechilta, Beshalach 16:4.
2. Likutei Torah 3:36c ff.
3. Berachot 35b.
4. Mishneh Torah, Teshuvah 9:2.
5. Job 11:9.
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And on top of this, the Torah requires us to vanquish our inborn animal instincts and resist 
the pervasive pull of society and its norms. How can the faint voice of the few that are 
faithful to God be heard over the din of those who ignore Him?

Strong arguments, to be sure, but upon even momentary reflection, they crumble. 
For even a human dispatcher, if he has any sense, will not give an emissary a charge too 
difficult for him to accomplish. And while a human dispatcher can err in the estimation of 
an emissary’s capabilities, God knows us better than we know ourselves: as our Creator, 
He is fully aware of both our strengths and weaknesses. It is therefore inconceivable that 
He could or would assign us a task that we cannot fulfill.

B  y failing in their mission, the spies ironically succeeded in a much more profound 
way. Their failure allowed the very value they disregarded—God’s purpose of 
making the world into His home—to be accomplished more fully than their success 

ever could have.
The ultimate way of making the world into God’s home is by revealing our own Divine 

natures and thereby making God’s perspective, goals, and desires our own. When we do 
this, we follow God’s will not only because we are told to, but also because our own minds 
and hearts impel us to.

The problem is that remaking ourselves over this way is a process of self-refinement, 
which is long, hard work. It is much simpler and quicker to submit carte blanche to God’s 
will than to gradually refine our intellect and emotions by training them constantly to see 
through the world’s materiality. But this is exactly what the spies’ sin enabled us to do in a 
straightforward manner.

First of all, the spies succeeded in exciting the Jewish people about entering the Land of 
Israel.6 Thanks to them, the people heard from eyewitnesses that the land flowed with milk 
and honey, and they did not have to take God’s promises on mere faith. Once they were 
shaken from their momentary doubt, they were swept up with the desire to enter the land. 
Their children carried this knowledge of the land’s virtues when they joyously entered it 
with Joshua. The spies that Joshua sent were only for strategic purposes, since the people 
did not need another report of the land’s beauty and beneficial properties.

Secondly, the very fact that the spies—as Jewish leaders—walked through the land 
prepared it spiritually for the eventual entrance of the people as a whole. The spies’ mission 
thus had the immediate effect of beginning the conquest of the land and paving the way 
for the actual conquest.7

Thirdly, had the spies and their generation not sinned, the people would have indeed 
entered the land headed by Moses and would have been led to a miraculous victory by 
God’s cloud of glory and pillar of fire. But then, the victory and the conquest would have 
been God’s alone, rather than the people’s, aided by His constant support. Because of the 
spies’ sin, the land now had to be won by military prowess, but the ensuing victory would 
be the result of the people’s efforts. And because they would fight for it, they would value 
it more than they would have had they received it only as God’s gift.

And finally, the spies’ error taught us the invaluable lesson that we can all indeed fulfill 
God’s mission, that we should never make the mistake of thinking that we do not measure 
up to His calling.

6. Cf. Ramban on Numbers 13:1.
7. This spiritual preparation was concluded when Moses gazed upon the land from outside it just before his death (see Tzafnat 
Pane’ach, Deuteronomy 34:1).
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Thus, in this light, it was crucial that the spies should “sin”: it was the only way the 
objective of making the world into God’s home could be accomplished, the only way the 
historical process could proceed in exactly the best manner possible. Their real fault was 
not in what they did but in the fact that they focused on only one side of the coin.

Perhaps they can be forgiven for this; this was the first time a generation was called upon 
to live out this paradox of yearning for heaven while toiling on earth, of acknowledging 
the importance of the self while abrogating it in raw obedience—and as our sages say, “all 
beginnings are difficult.”

In any case, the lesson we must learn from the spies is the importance of both ardently 
aspiring to the spiritual life and humbly submitting to God’s desire to make this world into 
His home, and attaining the proper balance between them. Both acting as a self-interested 
agent and operating on blind obedience have their drawbacks: Blind obedience has its 
place as the bedrock of our commitment to God, but a life based solely upon it does not 
involve the entire person; acting in our own interests allows God’s perspective to permeate 
our whole being, but doing so exposes us to the risk of letting our egos lead us astray.

The goal is to remain aware of our supra​ rational and unconditional commitment to 
God even while making His reality our own. When we undertake the quest to manifest our 
Divine dimension as God’s mandate rather than an exercise in furthering our self-interests, 
our mission is guaranteed to succeed.8

8. Based on Likutei Sichot, vol. 23, p. 92 ff.; Sefer HaSichot 5751, vol. 2, p. 617 ff.; Likutei Sichot, vol. 13, pp. 39-40. ff.
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First Reading

� INNER DIMENSIONS �

 RASHI 

 CHASIDIC INSIGHTS 

11. Cf. Sifrei, Eikev 11:10.  12. See Sifrei, Eikev (beginning).  13. This mission is read as the Haftorah (the supplemental weekly read-
ing from the Prophets) of this parashah.  14. Likutei Torah 3:51c.  15. See Zohar 3:186a.  

ת  לִים לְפָרָשַׁ ת מְרַגְּ רָשַׁ ה נִסְמְכָה פָּ ים. לָמָּ לַח לְךָ אֲנָשִׁ 2 שְׁ
בְאָחִיהָ,  רָה  בְּ דִּ שֶׁ ה  דִבָּ עִסְקֵי  עַל  קְתָה  לָּ שֶׁ לְפִי  מִרְיָם? 
ךָ,  לַח לְךָ. לְדַעְתְּ לוּ רָאוּ וְלֹא לָקְחוּ מוּסָר: שְׁ עִים הַלָּ וּרְשָׁ
אוּ  בָּ שֶׁ לְפִי  לַח.  שְׁ  — רְצֶה  תִּ אִם  לְךָ,  ה  מְצַוֶּ אֵינִי  אֲנִי 
אֱמַר:  נֶּ מָה שֶׁ ים לְפָנֵינוּ"1, כְּ לְחָה אֲנָשִׁ רָאֵל וְאָמְרוּ: "נִשְׁ יִשְׂ

כִינָה, אָמַר:  ְ שּׁ ה נִמְלַךְ בַּ כֶם וְגוֹ'"2, וּמֹשֶׁ לְּ קְרְבוּן אֵלַי כֻּ "וַתִּ
אֱמַר: 'אַעֲלֶה אֶתְכֶם  נֶּ הִיא טוֹבָה, שֶׁ י לָהֶם שֶׁ "אֲנִי אָמַרְתִּ
אֲנִי נוֹתֵן לָהֶם מָקוֹם לִטְעוֹת  יהֶם שֶׁ מֵעֳנִי מִצְרַיִם וְגוֹ''3, חַיֵּ

לִים לְמַעַן לֹא יִירָשׁוּהָ":  דִבְרֵי הַמְרַגְּ בְּ

לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 13:1
יָת  לוּן  וִיאַלְּ בְרִין  גֻּ לָךְ  לַח   שְׁ 2
לִבְנֵי  יָהֵב  אֲנָא  י  דִּ דִכְנַעַן  אַרְעָא 
חַד  בְרָא  גַּ חַד  בְרָא  גַּ רָאֵל  יִשְׂ
כֹּל  לְחוּן  שְׁ תִּ דַאֲבָהָתוֹהִי  בְטָא  לְשִׁ

א דִבְהוֹן:  רַבָּ

ָ� אֲנ 2 שְׁלַח־לְךָ֣  ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  13:11 וַיְדַבֵּ֥ר 

ל  יִשְׂרָאֵ֑ לִבְנֵי֣  ן  נֹתֵ֖ אֲשֶׁר־אֲנִי֥  עַן  כְּנַ֔ רֶץ  אֶת־אֶ֣ רוּ֙  וְיָתֻ֨ ים  שִׁ֗
יא  נָשִׂ֥ ל  כֹּ֖ חוּ  תִּשְׁלָ֔ אֲבֹתָיו֙  לְמַטֵּ֤ה  ד  אֶחָ֜ ישׁ  אִ֨ אֶחָד֩  ישׁ  אִ֣

1. דברים א, כב.  2. שם.  3. שמות ג, יז.  

2 You shall send one man from each tribe to repre-
sent his father’s tribe: The Land of Israel is divided 
into twelve portions, corresponding to the twelve 
tribes. Each tribe’s territory is particularly suited to 
its unique spiritual path within the overall path of 
the Torah.11 And through the efforts of the twelve 
tribes in elevating the twelve parts of the Land of 
Israel, the entire world is elevated, since the Land of 
Israel is a microcosm of the whole world.12

By traversing the entire land, the delegates pre-
pared the land for the mission their tribe would ful-
fill: transforming the land to holiness.
The fact that each one walked the length and breadth 
of the whole land, not merely his tribe’s specific ter-
ritory, reflected the intrinsic unity of the Jewish peo-
ple that transcends their division into twelve tribes. 
This unity derives from the common Divine mis-

[2] Send out men: Allegorically, conquering the 
Canaan and transforming it into the Land of 
Israel means conquering the body and animal 
soul, sanctifying them and transforming them 
into holy entities.
The espionage mission spoken of here is the first 
of such operations recorded in Scripture. The 
mission of the spies sent by Joshua is the third.13

There were two basic differences between the 
two missions. Firstly, while Joshua’s mission was 
dictated by God,14 Moses’ mission was left to Mo-
ses’ discretion. Secondly, Moses’ spies canvassed 
the entire land, while Joshua’s were sent spe-
cifically to Jericho. These differences reflect the 
spiritual variations inherent in the two missions.
The seven nations that inhabited Canaan signify 
and embodied the seven basic emotions. God 
does not command us to “spy out” and conquer 
our seven emotions, since the average person is 
not able to completely control and transform his 
seven emotions, i.e., his inner self. Such a mis-
sion can only be undertaken on Moses’ discre-
tion, since it can only be accomplished by some-

one whose Divine consciousness is on the level 
of Moses’, a tzadik.

The average person has complete control only of 
his outer self, i.e., his soul’s means of expression: 
actions, words, and thoughts. These means of ex-
pression are signified by the city of Jericho. Jer-
icho means “scent,” and scent is an external as-
pect of a person’s being; it therefore signifies his 
behavior—thought, word, and deed—which are 
external in contrast to his emotions.15 The soul’s 
means of expression are its “garments”: we can 
change our modes of thinking, talking, and act-
ing, just as we can change our clothes. Joshua’s 
mission, therefore, “canvassing Jericho,” is ap-
propriate for all, since anyone can examine and 
rule over his “Jericho.” Thus, God directly com-
manded Joshua to send spies to Jericho.

The account of Moses’ mission is relevant for the 
rest of us in that we must also strive to achieve 
Moses’ level of Divine consciousness. The more 
we meditate on the futility of materialism and 
the awesomeness of God, the more we develop 
ecstatic love for God and antipathy for anything 
that opposes Divinity. To the extent we succeed 
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Numbers 13:1-2

 CHASIDIC INSIGHTS 

1. Rashi on Deuteronomy 1:23.  2. Deuteronomy 1:19-22.  3. See Exodus 23:20, 23, 27, 34:11; Deuteronomy 1:30-33.  4. Deuteronomy 
1:23.  5. Thus, he refers to these spies throughout this section as “explorers” or “inspectors” (tarim), instead of the typical term for 
“spies” (meraglim).  6. See Rashi on 25:14.  7. Above, 1:4 ff.  8. Sefer HaSichot 5751, vol. 2, p. 623.  9. Pesachim 64b.  10. Likutei Sichot, 
vol. 23, pp. 92-95.  

1 Moses knew that it was not necessary to spy out 
the land: On another level, however, Moses knew 
that despite God’s promises of supernatural as-
sistance, it was proper to approach the entry into 
the Promised Land in a natural way, for there is 
never any guarantee that miracles will occur, or to 
what extent.9 By preparing ourselves maximally in 
the natural way, we pave the way for God to bless 
our efforts in a miraculous way, and even elicit this 
Divine favor. In this context, Moses approved of 
sending out spies to see how the land could be con-
quered naturally.
Furthermore, Moses knew that God wants us to ful-
fill our Divine mission with our own understand-
ing, not just out of pure faith. When we understand 
the particulars of what God wants us to do, we do 
it with greater enthusiasm and involvement. He 
therefore thought that it was proper to send men 
both to report on the land’s quality and to spy out 
how to conquer it, for that way, the people would 
be more enthused about entering it and more confi-

dent that it could be conquered.

This is also why God left the final decision of wheth-
er or not to send spies up to Moses. By doing so, the 
whole venture became an expression of this ideal of 
letting the people take the initiative rather than hav-
ing them rely solely on God’s express instructions.

The spies’ error, in this sense, consisted of going be-
yond the scope of their mission and drawing con-
clusions. They were not being deceptive: Moses had 
asked them to see how the land could be conquered 
naturally, and they felt it could not. But they should 
have recalled that Moses only asked them to see 
how the land could be conquered, not if.

The lesson for us is that even when we employ our 
own understanding, we must remember that we are 
doing so because God wants us to, that we are do-
ing so on His behalf. This way, we can be sure that 
we are using our intellect to arrive at the objective 
truth, not to supply us with evidence that bolsters 
any subjective perspective.10

The Scouts
13:1 On the 29th of Sivan, 2449, the day following their arrival at Ritmah, Moses 
addressed the people, telling them to prepare to enter and take possession of 
the Land of Israel. But the people (except for the tribe of Levi1) asked Moses to 
first send spies into the land in order to scout it out.2 Moses knew that it was not 
necessary to scout out the land, since God would lead them and do battle for 
them,3 but he agreed anyway, thinking that if the people would see that he was 
not afraid to send spies, they would withdraw their request.4 But the people did 
not withdraw their request. Still, Moses thought that if he sent men to report on 
the quality of the land,5 the people would get excited about possessing it when 
they heard the good reports about it. He therefore consulted with God, and God 
spoke to Moses, saying,
2 “Send out men, if you wish, who will inspect Canaan, which I am giving to the 
Israelites. I already told them that it is a good land, but if they don’t believe Me, 
let them inspect it. But since they doubt Me, they will now run the risk of misinter-
preting what they see and forfeiting their opportunity to inherit the land. You shall 
send one man from each tribe to represent his fathers’ tribe; each one should be a 
prince among them.” By “princes” God meant “distinguished tribe members” or 
“clan leaders,”6 not the tribal leaders that had been designated a month and half 
previously.7 It was necessary to send a representative from each tribe because the 
primary purpose of this mission was to report on the quality of the land, and each 
tribe was distinguished with different qualities that would make it value different 
aspects of the land.8
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First Reading

� INNER DIMENSIONS �
[continued...]

 CHASIDIC INSIGHTS 

 RASHI 

20. Joshua 2.  21. Sefer HaSichot 5751, vol. 2, pp. 626-627.  22. Below, 21:32.  23. Joshua 2.  24. Likutei Sichot, vol. 33, p. 78 ff.  25. Bemi-
dbar Rabbah 15:15; Midrash Tanchuma, Beha’alotecha 10.  26. Sefer HaMa’amarim Melukat, vol. 2, pp. 311-314.  

רָא  דְבְּ מִמַּ ה  מֹשֶׁ יַתְהוֹן  לַח   וּשְׁ 3
בְרִין  הוֹן גֻּ לְּ דְפָארָן עַל מֵימְרָא דַייָ כֻּ
ין   וְאִלֵּ 4 אִנּוּן:  רָאֵל  יִשְׂ בְנֵי  י  רֵישֵׁ
מּוּעַ  בְטָא דִרְאוּבֵן שַׁ מָהַתְהוֹן לְשִׁ שְׁ
פָט  מְעוֹן שָׁ בְטָא דְשִׁ  לְשִׁ ר זַכּוּר: 5 בַּ
לֵב  כָּ בְטָא דִיהוּדָה   לְשִׁ 6 ר חוֹרִי:  בַּ
שכָר  דְיִשָּׂ בְטָא   לְשִׁ 7 ה:  יְפֻנֶּ ר  בַּ
בְטָא דְאֶפְרָיִם   לְשִׁ ר יוֹסֵף: 8 יִגְאָל בַּ
דְבִנְיָמִן  בְטָא   לְשִׁ 9 נוּן:  ר  בַּ עַ  הוֹשֵׁ
בְטָא דִזְבוּלֻן   לְשִׁ ר רָפוּא: 10 לְטִי בַּ פַּ
בְטָא   לְשִׁ 11 סוֹדִי:  ר  בַּ יאֵל  דִּ גַּ
ר  בַּ י  דִּ גַּ ה  ֶ דִמְנַשּׁ בְטָא  לְשִׁ דְיוֹסֵף 
ר  בַּ יאֵל  בְטָא דְדָן עַמִּ  לְשִׁ סוּסִי: 12
ר  ר סְתוּר בַּ בְטָא דְאָשֵׁ  לְשִׁ י: 13 מַלִּ גְּ
י  לִי נַחְבִּ בְטָא דְנַפְתָּ  לְשִׁ מִיכָאֵל: 14
אוּאֵל  גְּ דְגָד  בְטָא   לְשִׁ 15 וָפְסִי:  ר  בַּ
בְרַיָּא  גֻּ מָהַת  שְׁ ין   אִלֵּ 16 מָכִי:  ר  בַּ
אַרְעָא  יָת  לָא  לְאַלָּ ה  מֹשֶׁ לַח  שְׁ י  דִּ
עַ:  ר נוּן יְהוֹשֻׁ עַ בַּ ה לְהוֹשֵׁ וּקְרָא מֹשֶׁ
לָא יָת  ה לְאַלָּ לַח יַתְהוֹן מֹשֶׁ  וּשְׁ 17
וַאֲמַר לְהוֹן סָקוּ דָא  דִכְנָעַן  אַרְעָא 

קוּן לְטוּרָא:  דָרוֹמָא וְתִסְּ בְּ

ים.  ם אֲנָשִׁ לָּ ב עַל יָדוֹ: כֻּ לֹּא עִכֵּ רְשׁוּתוֹ, שֶׁ י ה'. בִּ 3 עַל פִּ
עָה  שָׁ וְאוֹתָהּ  יבוּת,  חֲשִׁ לְשׁוֹן  קְרָא  מִּ בַּ שֶׁ ים"  "אֲנָשִׁ ל  כָּ
ל עָלָיו:  לֵּ עַ וְגוֹ'. הִתְפַּ ה לְהוֹשֵׁ קְרָא מֹשֶׁ רִים הָיוּ: 16 וַיִּ שֵׁ כְּ

גֶב. הוּא הָיָה  נֶּ לִים": 17 עֲלוּ זֶה בַּ יעֲךָ מֵעֲצַת מְרַגְּ "יָהּ יוֹשִׁ
רִים מַרְאִין אֶת  גָּ רֶךְ הַתַּ ן דֶּ כֵּ רָאֵל, שֶׁ ל אֶרֶץ יִשְׂ סֹלֶת שֶׁ הַפְּ

בַח:  ֶ ךְ מַרְאִין אֶת הַשּׁ ה וְאַחַר כָּ חִלָּ סֹלֶת תְּ הַפְּ

יְהָֹוה֑  י  עַל־פִּ֣ ן  פָּארָ֖ מִמִּדְבַּ֥ר  מֹשֶׁ֛ה  ם  אֹתָ֥ ח  3 וַיִּשְׁלַ֨ ם:  בָהֶֽ
ם  לֶּה שְׁמוֹתָ֑ 4 וְאֵ֖ מָּה:  הֵֽ ל  בְנֵֽי־יִשְׂרָאֵ֖ י  רָאשֵׁ֥ ים  אֲנָשִׁ֔ כֻּלָּ֣ם 
ט בֶּן־ ן שַׁמּ֖וּעַ בֶּן־זַכּֽוּר: 5 לְמַטֵּ֣ה שִׁמְע֔וֹן שָׁפָ֖ לְמַטֵּ֣ה רְאוּבֵ֔

ר  יִשָּׂשכָ֔ 7 לְמַטֵּ֣ה  בֶּן־יְפֻנֶּֽה:  כָּלֵ֖ב  ה  יְהוּדָ֔ 6 לְמַטֵּ֣ה  י:  חוֹרִֽ
9 לְמַטֵּ֣ה  בִּן־נֽוּן:  עַ  הוֹשֵׁ֥ יִם  אֶפְרָ֖ 8 לְמַטֵּ֥ה  ף:  בֶּן־יוֹסֵֽ ל  יִגְאָ֖
י:  ל בֶּן־סוֹדִֽ גַּדִּיאֵ֖ ן  י בֶּן־רָפֽוּא: 10 לְמַטֵּ֣ה זְבוּלֻ֔ ן פַּלְטִ֖ בִנְיָמִ֔
12 לְמַטֵּ֣ה  י:  בֶּן־סוּסִֽ י  גַּדִּ֖ מְנַשֶּׁ֑ה  לְמַטֵּ֣ה  ף  יוֹסֵ֖ 11 לְמַטֵּ֥ה 

ל:  יכָאֵֽ בֶּן־מִֽ סְת֖וּר  ר  אָשֵׁ֔ 13 לְמַטֵּ֣ה  י:  בֶּן־גְּמַלִּֽ ל  עַמִּיאֵ֖ ן  דָ֔
ל בֶּן־ ד גְּאוּאֵ֖ י: 15 לְמַטֵּ֣ה גָ֔ י בֶּן־וָפְסִֽ י נַחְבִּ֖ 14 לְמַטֵּ֣ה נַפְתָּלִ֔

לָת֣וּר  ה  מֹשֶׁ֖ אֲשֶׁר־שָׁלַ֥ח  ים  אֲנָשִׁ֔ הָֽ שְׁמ֣וֹת  לֶּה  16 אֵ֚ י:  מָכִֽ
עַ: 17 וַיִּשְׁלַ֤ח  עַ בִּן־נ֖וּן יְהוֹשֻֽׁ רֶץ וַיִּקְרָ֥א מֹשֶׁ֛ה לְהוֹשֵׁ֥ אֶת־הָאָ֑
זֶה֙  עֲל֥וּ  ם  אֲלֵהֶ֗ אמֶר  וַיֹּ֣ כְּנָעַ֑ן  רֶץ  ה לָת֖וּר אֶת־אֶ֣ אֹתָם֙ מֹשֶׁ֔

ר:  ם אֶת־הָהָֽ גֶב וַֽעֲלִיתֶ֖ בַּנֶּ֔

avoiding evil and doing good. Furthermore, these 
spies specifically scouted out only Jericho, one city 
that acted as the “key” to the entire Land of Israel, 
expressing the unity that underlies plurality.21

16 Moses prayed for Joshua, “May God save you 
from the counsel of the spies”: Even though the 
other delegates were righteous men with good in-
tentions, Moses sensed that extending the scope 
of their mission to spying out the land would ulti-
mately lead to their downfall. He knew that spying 
entails deception, an unholy quality. Even if it is be-

ing used for a noble cause, special precautions must 
be taken to ensure that the person who uses it is not 
adversely affected. This being the case, deception 
should be used only when absolutely necessary. In-
deed, years later, Moses himself sent men to spy out 
the city of Ya’zer,22 and Joshua sent men to spy out 
Jericho.23 But in the present case, Moses was sure 
that the Jewish people’s entry into the land would 
be miraculous, and therefore would not require the 
use of deception. He therefore feared that using it 
would lead to disastrous results, as indeed it did.24

in this, so may we inspect and con-
quer our seven emotions, as well.
Nonetheless, our primary task is to inspect and 
conquer our modes of expression. This is in fact 
the key to our ultimate conquest of our emotions 
(the seven nations) and intellect (the additional 
three nations), just as Jericho was the “key” for-

tress that “unlocked” the way into the Land of 
Israel.25 This is because the source of expression 
is deeper in the soul than is intellect or emotion, 
and therefore, harnessing our modes of expres-
sion and reorienting them toward holiness indi-
rectly affects our emotions and intellect in the 
same way, just as our choice of clothing affects 
our self-image and perspective on life.26
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sion shared by every Jew: to make the world into 
God’s home. The division into twelve tribes stems 
from the reality that there are many ways in which 
this one goal must be accomplished, and each indi-
vidual is given specific powers and characteristics 
that suit the part of reality he is charged by Divine 
providence to transform. The person performing his 
tribal or individual mission requires a much more 
focused and limited Divine consciousness than the 
greater, more abstract and all-encompassing Divine 
consciousness shared by every Jew. Although the 
general mission is more fundamental and more 
sweeping, it must be reduced and applied to spe-
cific situations in order to be fulfilled by individuals 
acting in a pluralistic world.

Yet, the individual goal must never lose its context 
within the greater goal of the entire nation. By tra-
versing the entire land together, the delegates ex-
pressed and evoked this transcendent conscious-
ness. At the same time, the fact that all twelve tribes 
were represented signified that this transcendent 
unity should and would eventually permeate the 
level of reality where there are differences in pur-
pose and approach.
This promise was realized in the spies that Joshua 
sent to spy out Jericho 40 year later.20 These spies 
were only two, not twelve, because they expressed 
the unity of the Jewish people as based on the unity 
of their mission to make reality into God’s home—
which is divided into the two overall objectives of 

3 So Moses sent the men out from the Paran desert with God’s permission. All 
of them were men of distinction; they were leaders of the Israelites, i.e., the best 
of them.16 Nonetheless, 10 of the 12 intended to do more than just inspect the land 
and report on it, which is all that Moses sent them to do; they intended also to spy 
out the land and see how it could be easily conquered.17

4 These were their names: For the tribe of Reuben, Shamua the son of Zakur.
5 For the tribe of Simeon, Shafat the son of Chori.
6 For the tribe of Judah, Caleb the son of Yefuneh.
7 For the tribe of Issachar, Yigal the son of Joseph.
8 For the tribe of Ephraim, Moses’ attendant, Hosea the son of Nun. (This was 
Joshua’s given name.18)
9 For the tribe of Benjamin, Palti the son of Rafu.
10 For the tribe of Zebulun, Gadiel the son of Sodi.
11 For the other tribe of Joseph, the tribe of Manasseh, Gadi the son of Susi.
12 For the tribe of Dan, Amiel the son of Gemali.
13 For the tribe of Asher, Setur the son of Michael.
14 For the tribe of Naphtali, Nachbi the son of Vofsi.
15 For the tribe of Gad, Geuel the son of Machi.
16 These are the names of the men that Moses sent to inspect the land, but Mo-
ses now formally changed the name of Hosea the son of Nun to Joshua, which 
means “May God save you,” that is, from the plans of the spies. Moses sensed that 
by acting not only as inspectors but as spies, the other men would risk perverting 
their intentions and draw false conclusions from the evidence they would gather. 
This was not reason enough to prevent them from going, since their intentions 
were good, but it was reason for caution.19

17 Moses sent them to inspect the quality of Canaan, and he said to them, “Go 
up this way to the worst part of the land first, the dry south part, and then climb 
up the mountain to see the better parts, so that you are left at the end of your tour 
with a good impression of the land.
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 וְתֶחֱזוּן יָת אַרְעָא מָא הִיא וְיָת  18

אִם  הוּא  יף  הֲתַקִּ עֲלַהּ  יָתֵב  דְּ א  עַמָּ

 וּמָא  י: 19 סַגִּ שׁ הַזְעֵר הוּא אִם  חַלָּ

הּ הֲטָבָא הִיא  י הוּא יָתֵב בַּ אַרְעָא דִּ

י הוּא יָתֵב  א וּמָא קִרְוַיָּא דִּ ישָׁ אִם בִּ

 וּמָא  ין: 20 כְרַכִּ פַצְחִין אִם בִּ הֵן הַבְּ בְּ

נָא  מִסְכֵּ אִם  הִיא  ירָא  הַעַתִּ אַרְעָא 

פוּן  קְּ הּ אִילָנִין אִם לָא וְתִתַּ הַאִית בַּ

א דְאַרְעָא וְיוֹמַיָּא יוֹמֵי  בוּן מֵאִבָּ וְתִסְּ

ילוּ  וְאַלִּ  וּסְלִיקוּ  21 בִין:  עִנְּ כּוּרֵי  בִּ

רָא דְצִן עַד רְחוֹב  דְבְּ יָת אַרְעָא מִמַּ

בְדָרוֹמָא   וּסְלִיקוּ  22 חֲמָת:  לִמְטֵי 

י  שַׁ ן אֲחִימָן שֵׁ וַאֲתָא עַד חֶבְרוֹן וְתַמָּ

נִין  בַע שְׁ רָא וְחֶבְרוֹן שְׁ בָּ נֵי גִּ וְתַלְמַי בְּ

מִצְרָיִם:  נִיאַת קֳדָם טָנֵס דְּ אִתְבְּ

וְיֵשׁ  בּוֹרִים,  גִּ לֶת  מְגַדֶּ אֶרֶץ  יֵשׁ  הִוא.  הָאֶרֶץ מַה  18 אֶת 
לֶת אוֹכְלוֹסִין, וְיֵשׁ מְמַעֶטֶת  ים; יֵשׁ מְגַדֶּ שִׁ לֶת חַלָּ אֶרֶץ מְגַדֶּ
פְרָזִים  אוֹכְלוֹסִין: הֶחָזָק הוּא הֲרָפֶה. סִימָן מָסַר לָהֶם: אִם בִּ
עָרִים  בוּרָתָם, וְאִם בֶּ סּוֹמְכִין עַל גְּ בִין — חֲזָקִים הֵם, שֶׁ יוֹשְׁ
רְגּוּמוֹ:  מַחֲנִים. תַּ ים הֵם: 19 הַבְּ שִׁ בִין — חַלָּ צוּרוֹת הֵם יוֹשְׁ בְּ
צוּחִין וּפְתוּחִין מֵאֵין חוֹמָה: הֲטוֹבָה  ין פְּ רַכִּ פַצְחִין". כְּ "הַבְּ
הּ  בָּ 20 הֲיֵשׁ  וּבְרִיאִים:  טוֹבִים  וּתְהוֹמוֹת  מַעְיָנוֹת  בְּ הִוא. 
כּוּרֵי  זְכוּתוֹ: בִּ גֵן עֲלֵיהֶם בִּ יָּ ר שֶׁ שֵׁ הֶם אָדָם כָּ עֵץ. אִם יֵשׁ בָּ
ר  דְבַּ 21 מִמִּ בִכּוּר:  בְּ לִין  ְ שּׁ מִתְבַּ הָעֲנָבִים  שֶׁ יָמִים  עֲנָבִים. 
וּבָרֹחַב  אֹרֶךְ  בָּ גְבוּלֶיהָ  בִּ הָלְכוּ  חֲמָת.  לְבֹא  רְחֹב  עַד  צִן 
קְצוֹעַ מִזְרָח  רוֹמִית — מִמִּ בוּל דְּ אם:4 הָלְכוּ רוּחַ גְּ מִין גַּ כְּ
גֶב",  נֶּ בַּ זֶה  "עֲלוּ  ה:5  מֹשֶׁ ה  וָּ צִּ שֶׁ מוֹ  כְּ מַעֲרָב,  מִקְצוֹעַ  עַד 
בוּל  גְּ הַיָּם הוּא  שֶׁ ם,  הַיָּ עַד  מִזְרָחִית  רוֹמִית  דְּ בוּל  גְּ רֶךְ  דֶּ
פַת  שְׂ עַל  מַעֲרָבִי  בוּל  גְּ ל  כָּ וְהָלְכוּ  חָזְרוּ  ם  ָ וּמִשּׁ מַעֲרָבִי. 
מִקְצוֹעַ  בְּ הָהָר  הֹר  אֵצֶל  הוּא  שֶׁ חֲמָת,  לְבֹא  עַד  הַיָּם 

ת  פָרָשַׁ גְבוּלוֹת הָאָרֶץ בְּ פֹרָשׁ בִּ מְּ מוֹ שֶׁ מַעֲרָבִית צְפוֹנִית, כְּ
ם  לֵב לְבַדּוֹ הָלַךְ שָׁ בֹא עַד חֶבְרוֹן. כָּ ה מַסְעֵי"6: 22 וַיָּ "אֵלֶּ
ת לַחֲבֵרָיו לִהְיוֹת  לֹּא יְהֵא נִסָּ ח עַל קִבְרֵי אָבוֹת, שֶׁ טַּ תַּ וְנִשְׁ
רַךְ  ר דָּ ן אֶת הָאָרֶץ אֲשֶׁ עֲצָתָם. וְכֵן הוּא אוֹמֵר: "וְלוֹ אֶתֵּ בַּ
נִים  שָׁ בַע  שֶׁ חֶבְרוֹן"8:  אֶת  לְכָלֵב  נוּ  תְּ "וַיִּ וּכְתִיב:  הּ"7.  בָּ
טָן  הַקָּ נוֹ  בְּ לִכְנַעַן  חֶבְרוֹן  נָה חָם אֶת  בָּ שֶׁ ר  אֶפְשָׁ נִבְנְתָה. 
הָיְתָה  א שֶׁ דוֹל? אֶלָּ נוֹ הַגָּ בְנֶה אֶת צֹעַן לְמִצְרַיִם בְּ יִּ קֹדֶם שֶׁ
צֹעַן, וּבָא לְהוֹדִיעֲךָ  בְעָה בְּ ִ כָל טוּב עַל אֶחָד מִשּׁ ה בְּ מְבֻנָּ
אֶרֶץ  בְּ ין  טְרָשִׁ לְךָ  אֵין  שֶׁ  — רָאֵל  יִשְׂ אֶרֶץ  ל  שֶׁ בְחָהּ  שִׁ
מֵתִים;  לְקִבְרוֹת  הִקְצוּהָ  לְפִיכָךְ  מֵחֶבְרוֹן,  יוֹתֵר  רָאֵל  יִשְׂ
גַן  "כְּ אֱמַר:  נֶּ שֶׁ מִצְרַיִם,  כְּ הָאֲרָצוֹת  כָל  בְּ ה  מְעֻלָּ לְךָ  וְאֵין 
אֶרֶץ מִצְרַיִם,  בְּ ה שֶׁ עֻלָּ אֶרֶץ מִצְרַיִם"9, וְצֹעַן הִיא הַמְּ ה' כְּ
רָיו"10,  שָׂ י הָיוּ בְצֹעַן  אֱמַר: "כִּ נֶּ שֶׁ לָכִים,  הַמְּ ב  ם מוֹשַׁ ָ שּׁ שֶׁ

בְעָה חֲלָקִים:  ה שִׁ נָּ וְהָיְתָה חֶבְרוֹן טוֹבָה מִמֶּ

יהָ  וא וְאֶת־הָעָם֙ הַיּשֵׁ֣ב עָלֶ֔ רֶץ מַה־הִ֑ ם אֶת־הָאָ֖ 18 וּרְאִיתֶ֥

רֶץ  הָאָ֗ ה  19 וּמָ֣ ב:  אִם־רָֽ ה֖וּא  מְעַ֥ט  הַֽ ה  הֲרָפֶ֔ הוּא֙  חָזָק֥  הֶֽ

ים  עָרִ֗ הֶֽ ה  וּמָ֣ וא אִם־רָעָ֑ה  הִ֖ הּ הֲטוֹבָ֥ה  בָּ֔ ישֵׁ֣ב  אֲשֶׁר־הוּא֙ 

ה  ים: 20 וּמָ֣ ם בְּמִבְצָרִֽ ים אִ֥ חֲנִ֖ בְּמַֽ נָּה הַֽ אֲשֶׁר־הוּא֙ יוֹשֵׁ֣ב בָּהֵ֔

תְ יִן וְהִ֨ ה הֲיֶשֽׁ־בָּ֥הּ עֵץ֙ אִם־אַ֔ וא אִם־רָזָ֗ ה הִ֜ רֶץ הַשְּׁמֵנָ֨ אָ֠ ־הָ֠

עֲנָ י  בִּכּוּרֵ֥ י  יְמֵ֖ ים  יָּמִ֔ וְהַ֨ רֶץ  הָאָ֑ י  מִפְּרִ֣ ם  וּלְקַחְתֶּ֖ ם  ־חַזַּקְתֶּ֔

ים:  בִֽ

א  ב לְבֹ֥ ן עַד־רְחֹ֖ רֶץ מִמִּדְבַּר־צִ֥ יַּֽעֲל֖וּ וַיָּתֻ֣רוּ אֶת־הָאָ֑ שני 21 וַֽ

י  וְשָׁ֤ם אֲחִימָן֙ שֵׁשַׁ֣ א עַד־חֶבְרוֹן֒  גֶב֘ וַיָּבֹ֣ ת: 22 וַיַּֽעֲל֣וּ בַנֶּ֘ חֲמָֽ

עַן  ה לִפְנֵי֖ צֹ֥ עֲנָק֑ וְחֶבְר֗וֹן שֶׁ֤בַע שָׁנִים֙ נִבְנְתָ֔ י הָֽ י יְלִידֵ֖ וְתַלְמַ֔

יִם:  מִצְרָֽ



18 Are they strong or weak? Moses stated first the 
possibility that they are strong, for the Jews must 
be willing to go to war and conquer the land even if 
their enemies are mighty.

Furthermore, even if the enemy is strong, the Jews’ 
self-sacrifice and willingness to attack them will 
weaken them. Thus, the verse can be read as saying, 
“Even if they are strong, they will become weak.”34

4. אוֹת יְוָנִית כְּמִין רֵי"ש הֲפוּכָה.  5. לעיל פסוק יז.  6. במדבר לד, ז.  7. דברים א, לו.  8. שופטים א, כ.  9. בראשית יג, י.  10. ישעיה ל, ד.  
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Numbers 13:18-22

27. Genesis 15:16; Likutei Sichot, vol. 18, p. 163.  28. Nachmanides; Likutei Sichot, vol. 23, p. 93.  29. Sefer HaSichot 5751, vol. 2, pp. 
623-624.  30. See Deuteronomy 1:36 and Judges 1:20.  31. Likutei Sichot, vol. 33, p. 82.  32. As is evident from Isaiah 30:4.  33. As 
implied in Genesis 13:10.  

18 See what the effect of the land is on the people who inhabit it: are they strong 
or weak? Are they few or many?
19 And what of the water supply of the land they inhabit? Is it good or bad? And 
what of the cities they live in: are they living in open cities or in fortresses? If 
they live in open cities, it means the land makes them strong and confident of their 
strength, but if they live in fortresses, it means they must be weak.
20 What is the soil like: is it rich or poor? And most importantly, since God told 
Abraham that he would not give the Land of Israel to his progeny until “the sin of 
the Amorites has run its course,”27 you must 
ascertain if there is a righteous individual 
still living in it, whose merit might protect 
them, as a tree provides shade from the sun, 
or not. And finally, you shall be courageous 
and take some of the fruit of the land back 
to show us, even though it may be danger-
ous to expose yourselves in this way.”28 He 
told all 12 delegates to inspect the entire 
land, since it had not yet been divided into 
tribal territories and they therefore could not 
inspect just their particular tribe’s area.29 It 
was the season when the first grapes begin 
to ripen.
Second Reading 21 So they went up and in-
spected the land, traveling westward along 
its southern border from the Tzin desert, 
which is in the southeast, and then they 
turned northward and traveled along the 
coast until Rechov, until they reached the 
way to Chamat (see Figure 1).
22 While they went up through the south, Caleb came by himself to Hebron30 in 
order to pray at the graves of the patriarchs that he not be persuaded to spy out 
the land, as the others planned.31 Achiman, Sheishai, and Talmai, descendants of 
the giant race that existed before the flood, were there. Now Hebron was a rocky 
area, the least arable region of the Land of Israel. This is why it was used as a burial 
ground. Nonetheless, its soil was so good that it was built up seven times better 
than was Tzoan, the choicest place in Egypt,32 which possesses the finest soil on 
earth.33 From this we see how excellent the Land of Israel was.



Figure 1:  The Route of the Scouts
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Second Reading

 RASHI 

לָא וְקָצוּ   וַאֲתוֹ עַד נַחֲלָא דְאַתְכָּ 23
חַד  בִין  עִנְּ ל  וְאַתְכַּ א  עוֹבַרְתָּ ן  מָּ מִתַּ
תְרֵין וּמִן רִמּוֹנַיָּא  וּנְטָלוּהִי בַאֲרִיחָא בִּ
הַהוּא   לְאַתְרָא  24 אֵנַיָּא:  תְּ וּמִן 
עֵסַק  עַל  לָא  דְאַתְכָּ נַחֲלָא  קְרָא 
רָאֵל:  יִשְׂ נֵי  בְּ ן  מָּ מִתַּ קָצוּ  דְּ לָא  אַתְכָּ
לָא יָת אַרְעָא מִסּוֹף  אַלָּ  וְתָבוּ מִלְּ 25
 וַאֲזָלוּ וַאֲתוֹ לְוַת  עִין יוֹמִין: 26 אַרְבְּ
א  תָּ נִשְׁ ל כְּ ה וּלְוַת אַהֲרֹן וּלְוַת כָּ מֹשֶׁ
דְפָארָן  רָא  לְמַדְבְּ רָאֵל  יִשְׂ דִבְנֵי 
וְיָת  מָא  תְגָּ פִּ יַתְהוֹן  וַאֲתִיבוּ  לִרְקָם 
א  אִבָּ יָת  וְאַחֲזִיאֻנּוּן  א  תָּ נִשְׁ כְּ ל  כָּ
עִיאוּ לֵהּ וַאֲמָרוּ  תָּ  וְאִשְׁ דְאַרְעָא: 27
וְאַף  נָא  לַחְתָּ שְׁ י  דִּ לְאַרְעָא  אֲתֵינָא 
הּ:  אִבַּ וְדֵין  הִיא  וּדְבַשׁ  חֲלַב  עָבְדָא 
יָתֵב  דְּ א  עַמָּ יף  תַקִּ אֲרֵי   לְחוֹד  28
רַבְרְבָן  רִיכָן  כְּ וְקִרְוַיָּא  אַרְעָא  בְּ
ן:  תַמָּ חֲזֵינָא  רָא  גִבָּ נֵי  בְּ וְאַף  לַחֲדָא 
רוֹמָא  דָּ אֲרַע  בַּ יָתֵב   עֲמַלְקָאָה  29
יָתֵב  וֶאֱמוֹרָאָה  וִיבוּסָאָה  אָה  וְחִתָּ
א וְעַל  טוּרָא וּכְנַעֲנָאָה יָתֵב עַל יַמָּ בְּ
יָת  לֵב  כָּ ית   וְאַצֵּ 30 נָא:  יַרְדְּ יף  כֵּ
ק וְנֵירַת  ק נִסַּ ה וַאֲמַר מִסַּ א לְמֹשֶׁ עַמָּ

ל נִכּוּל לַהּ:  יָתַהּ אֲרֵי מִכַּ

הּ:  בָּ לוּי  תָּ עֲנָבִים  ל  שֶׁ כּוֹל  וְאֶשְׁ פֶן  גֶּ שׂוֹכַת  23 זְמוֹרָה. 
אֻהוּ בַמּוֹט",  שָּׂ אֱמַר: "וַיִּ נֶּ מַע שֶׁ שְׁ נָיִם. מִמַּ שְׁ אֻהוּ בַמּוֹט בִּ שָּׂ וַיִּ
נָיִם"?  שְׁ "בִּ לוֹמַר  לְמוּד  תַּ מַה  נַיִם,  בִשְׁ הוּא  שֶׁ יוֹדֵעַ  אֵינִי 
כּוֹל, אֶחָד נָטַל  מוֹנָה נָטְלוּ אֶשְׁ נֵי מוֹטוֹת. הָא כֵיצַד? שְׁ שְׁ בִּ
לְפִי  כְלוּם,  נָטְלוּ  לֹא  וְכָלֵב  עַ  יְהוֹשֻׁ רִמּוֹן,  וְאֶחָד  אֵנָה  תְּ
ה,  נֶּ רְיָהּ מְשֻׁ פִּ ם שֶׁ שֵׁ נוּ: כְּ וְּ ה נִתְכַּ ל עַצְמָם לְהוֹצִיא דִבָּ כָּ שֶׁ
ֹאוי אֶחָד  ה מַשּׂ מָּ ה לֵידַע כַּ ה. וְאִם חָפֵץ אַתָּ נֶּ ה מְשֻׁ ךְ עַמָּ כָּ
"הֵרִימוּ   — ל  לְגָּ בַגִּ הֵקִימוּ  שֶׁ מֵאֲבָנִים  וּלְמַד  צֵא  מֵהֶם, 
כְמוֹ"11,  שִׁ "עַל   — ן  רְדֵּ הַיַּ מִן   — אַחַת"  אֶבֶן  אִישׁ  לָהֶם 
אַחַת  ל  כָּ קַל  מִשְׁ רַבּוֹתֵינוּ  קָלוּם  וּשְׁ ל.12  לְגָּ גִּ בַּ וֶהֱקִימוּהָ 
הּ,  תְפֵּ כַּ עַל  אֱנָש  מִידְלֵי  דְּ טוּנָא  וּגְמִירֵי:  סְאָה,  עִים  אַרְבָּ
אוֹתוֹ  עִין  סַיְּ מְּ שֶׁ ֹאוי  שּׂ מִמַּ ֹאוי,  מַשּׂ לִישׁ  שְׁ א  אֶלָּ אֵינוֹ 
עִים יוֹם. וַהֲלֹא  ץ אַרְבָּ בוּ מִתּוּר הָאָרֶץ מִקֵּ שֻׁ לְהָרִים: 25 וַיָּ
רְסָה הִיא, וּמַהֲלַךְ  ע מֵאוֹת פַּ רְסָה עַל אַרְבַּ ע מֵאוֹת פַּ אַרְבַּ
עִים  אַרְבָּ מַהֲלַךְ  הֲרֵי  לְיוֹם,  רְסָאוֹת  פַּ ר  עֶשֶׂ ינוֹנִי  בֵּ אָדָם 
א  הּ? אֶלָּ הּ וְרָחְבָּ זְרָח לְמַעֲרָב, וְהֵם הָלְכוּ אָרְכָּ יוֹם מִן הַמִּ
נָה,  ָ גְזֹר עֲלֵיהֶם יוֹם לַשּׁ יִּ רוּךְ הוּא שֶׁ דוֹשׁ בָּ לוּי לִפְנֵי הַקָּ גָּ שֶׁ
לְכוּ"?  בֹאוּ. מַהוּ "וַיֵּ לְכוּ וַיָּ רֶךְ: 26 וַיֵּ ר לִפְנֵיהֶם אֶת הַדֶּ קִצֵּ

אַף  רָעָה,  עֵצָה  בְּ יאָתָן  בִּ מַה  לְבִיאָתָן:  הֲלִיכָתָן  ישׁ  לְהַקִּ
ה וְאֶת  בָר. אֶת מֹשֶׁ יבוּ אֹתָם דָּ שִׁ עֵצָה רָעָה: וַיָּ הֲלִיכָתָן בְּ
אֵין  שֶׁ קֶר  שֶׁ בַר  דְּ ל  כָּ הִוא.  וּדְבַשׁ  חָלָב  27 זָבַת  אַהֲרֹן: 
סוֹפוֹ:  בְּ מִתְקַיֵּם  אֵין  תוֹ,  תְחִלָּ בִּ אֱמֶת  קְצָת  בּוֹ  אוֹמְרִים 
ירָנִיּוֹת  רִיכָן". לְשׁוֹן בִּ צֻרוֹת. לְשׁוֹן חֹזֶק. וְתַרְגּוּמוֹ: "כְּ 28 בְּ
ב וְגוֹ'.  רִיךְ" עָגֹל: 29 עֲמָלֵק יוֹשֵׁ י "כְּ עֲגֻלּוֹת, וּבִלְשׁוֹן אֲרַמִּ
דֵי לְיָרְאָם:  לִים כְּ ירוּהוּ מְרַגְּ בָר, הִזְכִּ עֲמָלֵק כְּ כְווּ בַּ נִּ לְפִי שֶׁ
ן, וְלֹא תוּכְלוּ  רְדֵּ מָעוֹ, אֵצֶל הַיַּ מַשְׁ ן. "יָד" כְּ רְדֵּ וְעַל יַד הַיַּ
ה.  מֹשֶׁ אֶל  ם:  לָּ כֻּ אֶת  יק  תִּ הִשְׁ לֵב.  כָּ הַס  30 וַיַּ לַעֲבוֹר: 
לְבַד  בִּ זוֹ  "וְכִי  וְאָמַר:  צָוַח  ה,  מֹשֶׁ בְּ ר  דַבֵּ יְּ ֶ שּׁ מַה  מֹעַ  לִשְׁ
ר  לְסַפֵּ א  בָּ שֶׁ סָבוּר  הָיָה  וֹמֵעַ  הַשּׁ עַמְרָם"?  ן  בֶּ לָנוּ  ה  עָשָׂ
בְרֵי  דִּ בִיל  שְׁ בִּ ה  מֹשֶׁ עַל  ם  בְלִבָּ הָיָה  שֶׁ וּמִתּוֹךְ  גְנוּתוֹ,  בִּ
נוּתוֹ. אָמַר: "וַהֲלֹא קָרַע  מֹעַ גְּ ם לִשְׁ תְקוּ כֻלָּ לִים, שָׁ הַמְרַגְּ
לָו":  ן, וְהֵגִיז לָנוּ אֶת הַשְּׂ ם, וְהוֹרִיד לָנוּ אֶת הַמָּ לָנוּ אֶת הַיָּ
מוֹת  סֻלָּ עֲשׂוּ  אוֹמֵר:  וְהוּא  מַיִם,  ָ שּׁ בַּ אֲפִלּוּ  נַעֲלֶה.  עָלֹה 
תִיקָה,  שְׁ לְשׁוֹן  הַס.  וַיַּ בָרָיו:  דְּ כָל  בְּ נַצְלִיחַ   — ם  שָׁ וַעֲלוּ 
נֵי  רֶךְ בְּ ן דֶּ יר"14. כֵּ י לֹא לְהַזְכִּ ר"13, "הָס כִּ שָׂ ל בָּ וְכֵן: "הַס כָּ

י"ט:  ים, אוֹמֵר שִׁ ת אֲנָשִׁ ק אֲגֻדַּ תֵּ אָדָם — הָרוֹצֶה לְשַׁ

וְאֶשְׁכּ֤וֹל  זְמוֹרָה֙  מִשָּׁ֤ם  וַיִּכְרְת֨וּ  ל  אֶשְׁכֹּ֗ עַד־נַחַ֣ל  אוּ  23 וַיָּבֹ֜

וּמִן־ ים  רִמֹּנִ֖ וּמִן־הָֽ �֑יִם  בִּשְׁנָ בַמּ֖וֹט  וַיִּשָּׂאֻ֥הוּ  ד  אֶחָ֔ עֲנָבִים֙ 
ל אֹד֣וֹת  א נַחַ֣ל אֶשְׁכּ֑וֹל עַ֚ ים: 24 לַמָּק֣וֹם הַה֔וּא קָרָ֖ הַתְּאֵנִֽ
בוּ מִתּ֣וּר  ל: 25 וַיָּשֻׁ֖ ם בְּנֵי֥ יִשְׂרָאֵֽ רְת֥וּ מִשָּׁ֖ אֶשְׁכּ֔וֹל אֲשֶׁר־כָּֽ הָֽ
ה  אֶל־מֹשֶׁ֨ אוּ֩  וַיָּבֹ֩ 26 וַיֵּֽלְכ֡וּ  יֽוֹם:  ים  אַרְבָּעִ֥ ץ  מִקֵּ֖ רֶץ  הָאָ֑
ן  פָּארָ֖ אֶל־מִדְבַּ֥ר  ל  בְּנֵֽי־יִשְׂרָאֵ֛ וְאֶל־כָּל־עֲדַ֧ת  ן  הֲרֹ֜ ל־אַֽ וְאֶֽ
אֶת־ וַיַּרְא֖וּם  ה  עֵדָ֔ וְאֶת־כָּל־הָ֣ דָּבָר֙  ם  אֹתָ֤ יבוּ  וַיָּשִׁ֨ שָׁה  קָדֵ֑
רֶץ אֲשֶׁ֣ר  אנוּ אֶל־הָאָ֖ אמְר֔וּ בָּ֕ יְסַפְּרוּ־לוֹ֙ וַיֹּ֣ רֶץ: 27 וַֽ י הָאָֽ פְּרִ֥
פֶס  28 אֶ֚ וְזֶה־פִּרְיָהּֽ:  וא  הִ֖ וּדְבַ֛שׁ  חָלָב֥  ת  זָבַ֨ ם  גַ֠ וְ֠ נוּ  שְׁלַחְתָּ֑
ד  מְאֹ֔ גְּדֹלֹת֙  בְּצֻר֤וֹת  ים  עָרִ֗ וְהֶֽ רֶץ  בָּאָ֑ ב  הַיּשֵׁ֖ ם  הָעָ֔ כִּי־עַ֣ז 
�֑גֶב  רֶץ הַנֶּ ב בְּאֶ֣ ם: 29 עֲמָלֵק֥ יוֹשֵׁ֖ ינוּ שָֽׁ עֲנָ֖ק רָאִ֥ י הָֽ וְגַם־יְלִדֵ֥
עַל־ יוֹשֵׁ֣ב  עֲנִי֙  כְּנַֽ וְהַֽ ר  בָּהָ֔ יוֹשֵׁ֣ב  אֱמֹרִי֙  וְהָֽ י  וְהַיְבוּסִ֤ י  חִתִּ֠ הַֽ וְ֠
אֶל־מֹשֶׁ֑ה  ם  אֶת־הָעָ֖ כָּלֵב֛  30 וַיַּהַ֧ס  ן:  הַיַּרְדֵּֽ יַד֥  ל  וְעַ֖ ם  הַיָּ֔

הּ:  ל לָֽ י־יָכ֥וֹל נוּכַ֖ הּ כִּֽ שְׁנוּ אֹתָ֔ עֲלֶה֙ וְיָרַ֣ אמֶר עָלֹ֤ה נַֽ וַיֹּ֗

11. יהושע ד, ה.  12. שם, כ.  13. זכריה ב, יז.  14. עמוס ו, י.  

providing us miraculously with manna during our trek in the desert, even though 
this trek is only a preparation for our entry into the land? The spies said that we 
have forfeited God’s protection by doubting it. But in the case of the quails,38 didn’t 



shelach

85

Numbers 13:23-30

35. Likutei Sichot, vol. 38, pp. 48-52.  36. Likutei Sichot, vol. 33, p. 81.  37. Exodus 17:7-16.  38. Above, 11:1.  

23 The spies came to the Valley of Eshkol and they cut off a branch with a cluster 
of grapes. This cluster was so big that eight of them carried it on two poles, and 
two others took one of the pomegranates and one of the figs; the pomegranates 
and figs were so big that each of them could only carry one. Joshua and Caleb did 
not carry anything, because by this time it was clear that the others had drawn 
conclusions from their observations and their intentions had become evil. True, 
Moses had commanded all of them to “take some of the fruit of the land,” but 
Joshua and Caleb knew that bringing back fruit in order bolster false conclusions 
was not Moses’ intention.35

24 They called that place the Valley of Eshkol [“cluster”] because of the giant 
cluster of grapes the Israelite spies cut down there.
25 Since God foresaw that the people would need a year to rectify each day that 
the spies spent scouting out the land, He made them travel miraculously fast. They 
returned from scouting the land at the end of only 40 days, having spent only a 
fourth of the time it would normally take to scout out the land. This was on the 8th 
of Av.
26 Just as their intentions became evil36 when they went, their intentions remained 
evil when they came back to Moses and Aaron and all the community of the 
Israelites at Ritmah, opposite Kadesh Barnea, in the Paran desert. They brought 
back a report to Moses, Aaron, and to the entire community, and they showed 
them the fruit of the land.
27 In order to look objective, they began by praising the land. They addressed Mo-
ses and said, “We came to the land you sent us to, and it is indeed flowing with 
milk and honey, and this is its fruit.
28 However, just like the fruit of the land is extraordinarily large, the people who 
inhabit the land are extraordinarily mighty, and the cities are fortified and ex-
tremely huge, and we even saw there descendants of the giant race that existed 
before the Flood. It is therefore impossible to conquer the land by natural means.
29 Nor will God help us supernaturally, because by doubting His protection we 
have forfeited it, and the Amalekites, who attacked us when we previously doubt-
ed His protection,37 dwell in the south land ready to strike at us again. And even 
if we can rely on Him to fight for us inside the land, the Hittites, the Jebusites, and 
the Amorites dwell in the mountainous region, and the Canaanites dwell on the 
coast and alongside the Jordan, so the land is surrounded by hostile nations, and 
there is no guarantee God will come to our aid outside the land.”
30 Caleb saw that the other spies were turning the people against Moses. He si-
lenced the people so he could talk about Moses by exclaiming “Is this the only 
thing Moses has done for us?” Thinking that he was going to list Moses’ failures, 
the people remained quiet. But instead, he said, “The spies said that it is impossible 
to overcome the inhabitants of the land by natural means. But didn’t God wage war 
for us supernaturally when Moses split the sea? The spies said that even if God 
will fight for us inside the land, there is no guarantee that He will help us overcome 
the hostile nations blocking our entry into it. But, in Moses’ merit, hasn’t God been 
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אֲמָרוּ  הּ  עִמֵּ סְלִיקוּ  י  דִּ  וְגֻבְרַיָּא  31
יף  א אֲרֵי תַקִּ ק לְוַת עַמָּ לָא נִכּוּל לְמִסַּ
ישׁ  בִּ שׁוּם  יקוּ   וְאַפִּ 32 נָא:  מִנָּ הוּא 
נֵי  בְּ ילוּ יָתַהּ לְוַת  י אַלִּ עַל אַרְעָא דִּ
עֲבַרְנָא  י  דִּ אַרְעָא  לְמֵימָר  רָאֵל  יִשְׂ
לַת  מְקַטְּ אֲרַע  יָתַהּ  לָא  לְאַלָּ בַהּ 
חֲזֵינָא  י  דִּ א  עַמָּ וְכָל  הִיא  יָתְבָהָא 
ן   וְתַמָּ 33 חָן:  מִשְׁ דְּ ין  אֱנָשִׁ הּ  בְגַוַּ
רַיָּא  בָּ נֵי עֲנָק מִן גִּ רַיָּא בְּ בָּ חֲזֵינָא יָת גִּ
וְכֵן  קַמְצִין  כְּ נָא  נַפְשָׁ בְעֵינֵי  וַהֲוֵינָא 
ל   וַאֲרֵימַת כָּ עֵינֵיהוֹן: 14:1 הֲוֵינָא בְּ
א  א וִיהָבוּ יָת קָלְהוֹן וּבְכוֹ עַמָּ תָּ נִשְׁ כְּ

לֵילְיָא הַהוּא:  בְּ

י מַעְלָה אָמְרוּ: 32 אֹכֶלֶת  לַפֵּ בְיָכוֹל כְּ נּוּ. כַּ 31 חָזָק הוּא מִמֶּ
מֵתִים.  קוֹבְרֵי  מְצָאנוּם  עָבַרְנוּ  שֶׁ מָקוֹם  כָל  בְּ בֶיהָ.  יוֹשְׁ
אֶבְלָם  בְּ דֵי לְטָרְדָם  כְּ ה לְטוֹבָה,  רוּךְ הוּא עָשָׂ דוֹשׁ בָּ וְהַקָּ
דוֹלִים וּגְבוֹהִים וְצָרִיךְ  י מִדּוֹת. גְּ נוּ לֵב לְאֵלּוּ: אַנְשֵׁ וְלֹא יִתְּ
שׁ אַמּוֹת וָזָרֶת"15,  בְהוֹ שֵׁ לְיָת: "גָּ גוֹן גָּ ה, כְּ לָתֵת לָהֶם מִדָּ

עֲנָקִים  פִלִים.  33 הַנְּ ה"17:  מִדָּ "אִישׁ  מָדוֹן"16,  "אִישׁ  וְכֵן: 
ימֵי דּוֹר אֱנוֹשׁ:  מַיִם בִּ ָ פְלוּ מִן הַשּׁ נָּ מְחֲזַאי וַעֲזָאֵל שֶׁ נֵי שַׁ מִבְּ
מַעְנוּ אוֹמְרִים זֶה לָזֶה: נְמָלִים יֵשׁ  עֵינֵיהֶם. שָׁ וְכֵן הָיִינוּ בְּ
ל  קוֹמָתָן: 1 כָּ ה בְּ עֲנִיקִים חַמָּ מַּ ים: עֲנָק. שֶׁ אֲנָשִׁ רָמִים כַּ כְּ בַּ

הָעֵדָה. סַנְהֶדְרָאוֹת: 

עֲל֣וֹת אֶל־ ל לַֽ מְר֔וּ לֹ֥א נוּכַ֖ ר עָל֤וּ עִמּוֹ֙ אָֽ ים אֲשֶׁ֨ אֲנָשִׁ֜ 31 וְהָ֨

אֲשֶׁ֣ר  רֶץ֙  הָאָ֨ דִּבַּ֤ת  יאוּ  32 וַיֹּצִ֜ נּוּ:  מִמֶּֽ ה֖וּא  י־חָזָק֥  כִּֽ הָעָ֑ם 
הּ  רְנוּ בָ֜ רֶץ אֲשֶׁר֩ עָבַ֨ ר הָאָ֡ ל לֵאמֹ֑ הּ אֶל־בְּנֵי֥ יִשְׂרָאֵ֖ תָּר֣וּ אֹתָ֔
אֲשֶׁר־ וְכָל־הָעָ֛ם  וא  הִ֔ יהָ֙  יֽוֹשְׁבֶ֨ אֹכֶ֤לֶת  רֶץ  אֶ֣ הּ  אֹתָ֗ לָת֣וּר 
ים  ינוּ אֶת־הַנְּפִילִ֛ הּ אַנְשֵׁ֥י מִדּֽוֹת: 33 וְשָׁ֣ם רָאִ֗ ינוּ בְתוֹכָ֖ רָאִ֥

י ינוּ בְּעֵֽ ים וְכֵ֥ן הָיִ֖ חֲגָבִ֔ ינוּ֙ כַּֽ י בְעֵינֵ֨ ים וַנְּהִ֤ ־בְּנֵי֥ עֲנָ֖ק מִן־הַנְּפִלִ֑
ם  יִּתְּנ֖וּ אֶת־קוֹלָ֑ם וַיִּבְכּ֥וּ הָעָ֖ ה וַֽ עֵדָ֔ ם: 14:1 וַתִּשָּׂא֙ כָּל־הָ֣ נֵיהֶֽ

בַּלַּ֥יְלָה הַהֽוּא: 

resilience was a gift, while Caleb’s was selfmade. 
Because Caleb’s resilience was the product of his 
own efforts, his faith had a stronger impact: he was 
able to silence the doubts of all the people, even 
the spies. Furthermore, because God desires our 
effort,48 He grants us access to His boundlessness 
when He sees us doing our best. Thus, Caleb, who 
had fought doubt with his own efforts, reached this 
boundlessness, where impossibilities do not exist 
and “the heavens can be ascended.”49

Moses instructed the spies to check on two im-
portant pieces of information: the enemy and the 
land. “The people that dwells in it—is it strong or 
weak? Is it few or numerous? And how is the land 
in which it dwells—is it good or is it bad?… Is it 
fertile or lean?”
The spies returned with their report. “The land 
flows with milk and honey. But the people that 
dwells in the land is very powerful….”
Upon hearing this report, Caleb immediately si-
lenced them. So far, all that they had done was to 
answer the questions Moses had asked. Yet, Caleb 
already sensed that their approach was not right.
Moses had commanded the spies first to first check 
the people—the details necessary to wage the war—
and only afterwards to ascertain the extent of the re-
ward, the fertility of the land. Their reply, however, 
dealt first with the wealth that awaited them.

As soon as Caleb realized that their focus was upon 
the reward, he silenced them. He understood that 
when we serve God merely because of the prom-
ised incentives, we are only prepared to expend ef-
fort commensurate with the perceived value of the 
prize. The spies’ focus, therefore, was certain to lead 
to the eventual result: their declaration that under 
the circumstances it was not worthwhile to attempt 
to enter the Land.
Caleb knew that Moses’ directives must be followed 
to the letter, for even the smallest digression can 
lead far astray.50

33 Shamchazai and Azael: The Midrash relates 
that—although their original intentions were 
good—these angels eventually became more cor-
rupt than the humans of their generation.
By referring to these fallen angels, the spies bol-
stered their argument that living a holy life in the 
corporeal world is impossible. After all, look what 
happens when even angels enter the earth: they be-
come corrupt, fallen angels.
To this Caleb and Joshua answered, “If God desires 
us”—if God wants us to sanctify the physical world, 
then “He will bring us to this land and give it to 
us”—He has given us the power to do this. We have 
an advantage over the angels: the soul is “literally a 
part of God,”51 and, like its Creator, stands beyond 
the dissonance of heaven and earth.52

15. שמואל ־א יז, ד.  16. שמואל ־ב כא, כ.  17. דבה"א יא, כג.  
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41. See Genesis 6:4.  42. Leviticus 16:8.  43. See on Genesis 14:13.  44. Likutei Sichot, vol. 28, pp. 85-91.  45. Likutei Sichot, vol. 23, pp. 
109-110.  46. Sotah 35a; cited by Rashi.  47. Rashi.  

 CHASIDIC INSIGHTS 
30 We shall surely ascend: According to the 
Talmud,46 Caleb said, “Even if our destination 
were the heavens, and Moses would tell us to 
make ladders and ascend, we would succeed in 
all that he instructs.”
Both Joshua and Caleb equally defied the doubt of 
their colleagues and declared that the people could 
conquer the land. However, a close look at their 
words shows a subtle difference between them. 
Firstly, when both of them spoke, the entire nation 
wished to stone them; but when Caleb alone spoke, 
he quieted the entire nation, including the spies. Sec-
ondly, when both of them spoke they used logical 
reasoning: “do not fear the people of the land, since 

their protector is gone” (meaning that the righteous 
among them had died47), whereas Caleb himself, in 
addition to presenting logical arguments, said that 
they could accomplish even the logically impossi-
ble when following Moses’ command and “ascend 
to heaven.”
These differences reflect an essential distinction in 
the way Joshua and Caleb resisted the influence of 
their colleagues: Joshua received inspiration from 
Moses, who had prayed for him before he left for 
Canaan. Caleb, on the other hand, sought inspi-
ration on his own. While in Canaan, he prayed at 
the graves of the patriarchs in Hebron. Joshua’s 

we doubt God’s protection and He provided it anyway?” Having refuted their 
contentions,39 he concluded, “Surely, even if Moses tell us to ascend to heaven on 
ladders, we can successfully go up and take possession of it, for if Moses tells us 
we can succeed, we can indeed overcome it no matter how hard it may seem.”
31 But the men who had gone up with him said in reply, “What difference does 
it make if God is on our side? We cannot go up against this people, for they are 
stronger than Him: God Himself cannot overcome them!”
32 In order to prove this point, they gave an evil report to the Israelites about the 
land that they had inspected, saying, “The land we traveled through to inspect is 
a land that consumes its inhabitants unnaturally: everywhere we went they were 
burying their dead.” In fact, God had arranged this so the local populace would 
not notice the presence of the spies, but instead of recognizing this as God’s provi-
dence, the spies interpreted it negatively. “And,” they continued, “all the people 
we saw in it are men of unnaturally great size.
33 There we saw not only the mortal giants we mentioned before, but also super-
natural giants: fallen angels, who are descendants of Og,40 a giant descended from 
the original fallen angels, Shamchazai and Azael, who assumed material form and 
descended to earth in the days of Enosh.41 These angels were involved with the 
beginnings of idolatry, so their race is therefore quite capable of rebelling against 
God. Even the names of these angelic progenitors indicate rebellion and destruc-
tion: Shamchazai means ‘vision of desolation,’ while Azael means ‘a mighty angel’ 
and is phonetically similar to Azazel,42 the name of a desolate, rocky cliff. Further-
more, since their descendant, Og, survived the Flood,43 it is clear that God has 
made at least some members of this race immune to Divine punishment. And these 
giants were much larger than the mortal giants we saw in Hebron: we looked like 
grasshoppers to ourselves next to them, and so did we seem to them, for we over-
heard them saying that there are ants in the vineyards that look like people!”44

14:1 When they heard that it would require supernatural power to overcome the 
inhabitants of the land, the people did not believe that God would manifest such 
power.45 The entire congregation of judges, the 70 elders, raised their voices and 
shouted, and the people wept that night, the night of the 9th of Av.
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אַהֲרֹן  וְעַל  ה  מֹשֶׁ עַל   וְאִתְרַעַמוּ  2
ל  כָּ לְהוֹן  וַאֲמָרוּ  רָאֵל  יִשְׂ נֵי  בְּ כֹּל 
אַרְעָא  בְּ מִיתְנָא  דְּ לְוַי  א  תָּ נִשְׁ כְּ
לְוַי  הָדֵין  רָא  מַדְבְּ בְּ אוֹ  דְמִצְרַיִם 
יָתָנָא  מָעֵל  יְיָ   וּלְמָא  3 דְמִיתְנָא: 
א  חַרְבָּ בְּ ל  לְמִנְפַּ הָדָא  לְאַרְעָא 
הֲלָא  לְבִזָּא  יְהוֹן  וְטַפְלָנָא  נָא  נְשָׁ
 וַאֲמָרוּ  נְתוּב לְמִצְרָיִם: 4 טַב לָנָא דִּ
וּנְתוּב  א  רֵישָׁ י  נְמַנֵּ לַאֲחוּהִי  בַר  גְּ
ה וְאַהֲרֹן עַל   וּנְפַל מֹשֶׁ לְמִצְרָיִם: 5
א  תָּ כְנִשְׁ קְהָלָא  ל  כָּ קֳדָם  יהוֹן  אַפֵּ
נוּן  ר  בַּ עַ   וִיהוֹשֻׁ 6 רָאֵל:  יִשְׂ בְנֵי  דִּ
יָת  לֵי  מְאַלְּ מִן  ה  יְפֻנֶּ ר  בַּ וְכָלֵב 
 וַאֲמָרוּ  7 יהוֹן:  לְבוּשֵׁ זָעוּ  בְּ אַרְעָא 
רָאֵל לְמֵימָר  א דִבְנֵי יִשְׂ תָּ נִשְׁ לְכָל כְּ
לָא יָתַהּ  י עֲבַרְנָא בַהּ לְאַלָּ אַרְעָא דִּ
 אִם  8 לַחֲדָא:  לַחֲדָא  אַרְעָא  טָבָא 
יָתָנָא  וְיָעֵל  יְיָ  קֳדָם  מִן  בָנָא  רַעֲוָא 
אַרְעָא  לָנָא  הּ  נִנַּ וְיִתְּ הָדָא  לְאַרְעָא 
רַם   בְּ י הִיא עָבְדָא חֲלַב וּדְבָשׁ: 9 דִּ
וְאַתּוּן  תִמְרְדוּן  לָא  דַייָ  מֵימְרָא  בְּ
א דְאַרְעָא אֲרֵי  לָא תִדְחֲלוּן מִן עַמָּ
הוֹן  תָקְפְּ עֲדָא  אִנּוּן  מְסִירִין  בִידָנָא 
לָא  נָא  סַעְדָּ בְּ דַייָ  וּמֵימְרָא  הוֹן  מִנְּ

הוֹן:  תִדְחֲלוּן מִנְּ

י  תַרְגּוּמוֹ: "נְמַנֵּ נָה רֹאשׁ. כְּ 2 לוּ מַתְנוּ. הַלְוַאי וָמַתְנוּ: 4 נִתְּ
לְשׁוֹן  רְשׁו18ּ  פֵּ וְרַבּוֹתֵינוּ  מֶלֶךְ.  עָלֵינוּ  ים  נָשִׂ  — א"  רֵישָׁ
ירְאוּ":  ם אַל תִּ מְרֹדוּ. וְשׁוּב — "וְאַתֶּ עֲבוֹדָה זָרָה: 9 אַל תִּ

ם וְחָזְקָם —  ם. מָגִנָּ לֶחֶם: סָר צִלָּ י לַחְמֵנוּ הֵם. נֹאכְלֵם כְּ כִּ
בָר אַחֵר:  הָיָה מֵגֵן עֲלֵיהֶם. דָּ הֶם מֵתוּ: אִיּוֹב שֶׁ בָּ רִים שֶׁ שֵׁ כְּ

קוֹם סָר מֵעֲלֵיהֶם:  ל הַמָּ צִלּוֹ שֶׁ

ם  אמְר֨וּ אֲלֵהֶ֜ ל וַיֹּֽ ל בְּנֵי֣ יִשְׂרָאֵ֑ ן כֹּ֖ הֲרֹ֔ ל־אַֽ 2 וַיִּלֹּ֨נוּ֙ עַל־מֹשֶׁ֣ה וְעַֽ
הַזֶּה֖ לוּ־ בַּמִּדְבָּ֥ר  יִם א֛וֹ  מִצְרַ֔ רֶץ  בְּאֶ֣ תְנוּ֙  ה לוּ־מַ֨ עֵדָ֗ כָּל־הָֽ
ל  רֶץ הַזֹּאת֙ לִנְפֹּ֣ נוּ אֶל־הָאָ֤ יא אֹתָ֜ הָֹוה֠ מֵבִ֨ ה יְ֠ תְנוּ: 3 וְלָמָ֣ מָֽ

יְ נוּ שׁ֥וּב מִצְרָֽ ז הֲל֧וֹא ט֥֥וֹב לָ֖ נוּ יִהְי֣וּ לָבַ֑ רֶב נָשֵׁ֥ינוּ וְטַפֵּ֖ ־בַּחֶ֔
ְ� י אשׁ וְנָשׁ֥וּבָה מִצְרָֽ יו נִתְּנָה֥ רֹ֖ ישׁ אֶל־אָחִ֑ אמְר֖וּ אִ֣ 4 וַיֹּֽ  מָה :
ת  י כָּל־קְהַ֥ל עֲדַ֖ ן עַל־פְּנֵיהֶ֑ם לִפְנֵ֕ הֲרֹ֖ ל מֹשֶׁ֛ה וְאַֽ מָה: 5 וַיִּפֹּ֥
ים  ה מִן־הַתָּרִ֖ וְכָלֵב֙ בֶּן־יְפֻנֶּ֔ יהוֹשֻׁעַ֣ בִּן־נ֗וּן  ל: 6 וִֽ יִשְׂרָאֵֽ בְּנֵי֥ 
בְּנֵֽי־ אֶל־כָּל־עֲדַ֥ת  אמְר֔וּ  7 וַיֹּ֣ ם:  בִּגְדֵיהֶֽ רְע֖וּ  קָֽ רֶץ  אֶת־הָאָ֑

הּ טוֹבָ֥ה  ר עָבַ֤רְנוּ בָהּ֙ לָת֣וּר אֹתָ֔ רֶץ אֲשֶׁ֨ ר הָאָ֗ ל לֵאמֹ֑ יִשְׂרָאֵ֖
ד:  ד מְאֹֽ רֶץ מְאֹ֥ הָאָ֖

רֶץ  אֶל־הָאָ֣ נוּ֙  אֹתָ֨ יא  וְהֵבִ֤ יְהָֹוה֔  נוּ֙  בָּ֨ 8 אִם־חָפֵ֥ץ  שלישי 

ךְ  שׁ: 9 אַ֣ ב וּדְבָֽ וא זָבַ֥ת חָלָ֖ רֶץ אֲשֶׁר־הִ֛ את וּנְתָנָ֖הּ לָ֑נוּ אֶ֕ הַזֹּ֔
י  כִּ֥ רֶץ  ירְאוּ֙ אֶת־עַ֣ם הָאָ֔ ם אַל־תִּֽ וְאַתֶּ֗ דוּ֒  יהוָֹה֘ אַל־תִּמְרֹ֒ בַּֽ

ם:  ירָאֻֽ נוּ אַל־תִּֽ עֲלֵיהֶ֛ם וַֽיהוָֹה֥ אִתָּ֖ נוּ הֵ֑ם סָ֣ר צִלָּ֧ם מֵֽ לַחְמֵ֖



of his time to Me; that little bit is most precious, and 
brings Me the greatest joy.”60

7-8 The land...is an exceedingly good land. If God 
desires us, He will bring us to this land: As men-
tioned before, the spies wished to remain in the des-
ert, where they could devote themselves properly 
to the intellectual pursuit of Torah study, unencum-
bered by the trials and tribulations of the mundane 
life they would face in the Promised Land. Joshua 
and Caleb gave them a twofold answer:

The land is very, very good•	 . Studying the Torah is 
good, but elevating mundane reality by perform-
ing God’s commandments is “very, very good,” 
for in this way we can reach an even higher spiri-
tual level.
If God desires•	 : Secondly, entering the Promised 
Land is also God’s desire, and we should fulfill it 
with no second thoughts.61

9 Do not fear: Since time immemorial, those who 
aspire to do what is right have faced opposition and 

even ridicule. Yet, the Code of Jewish Law begins 
with the instruction: Do not be embarrassed by the 
mockers. When God is with you, there is no reason 
for fear.62

For they are our bread: By referring to the inhabit-
ants of the land as “bread,” Joshua and Caleb im-
plied two things:

Bread is the archetypal human food, produced •	
specifically for human consumption. Similarly, 
said Joshua and Caleb, there is no reason to fear 
the people, for the Land of Israel was designated 
specifically for us, for Jewish settlement.
A lot of hard work is required to make a loaf of •	
bread, from tilling the land and planting it all the 
way through grinding the flour and baking it. 
Yet, when the labor is complete, the end product 
is a form of food that is both a pleasure to eat 
and satisfies us for a long time. For these reasons, 
there is a special blessing recited only on bread.

The same is true of the work required to conquer 

18. פסיקתא זוטרתא.  
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3 Our…children will be spoils of war: It would 
seem that the spies chose to stress the plight of the 
young children in order to arouse the sympathies 
of the people. However, the fact that God’s answer 
also stresses specifically the “young children” (rath-
er than simply “the children,” “the younger genera-
tion,” or the like) proves that somehow the infants 
are really the crux of the discussion.
The first reference to young children (taf) in the To-
rah is when Joseph sent bread to his brothers “ac-
cording to the children.”58 Our sages comment that 
he sent enough to provide even for the young chil-
dren, “who crumble more than they eat.”59

Spiritually, our “bread,” or staple, is the holy To-
rah. It is consumed differently by various groups 
of people: The “adults,” those who are fully de-
veloped in their appreciation of Torah, do not 
waste any of it or any opportunity to learn it. They 
devote the bulk of their time to Torah study, and 
fully assimilate it into their lives and beings. The 
“children,” on the other hand, those who are weak 
in knowledge and spiritual maturity, “crumble 
more than they eat.” The bulk of their time and 

energy is expended on mundane matters. Further-
more, even the little bit of Torah study and obser-
vance that they do find time for is mingled with 
other concerns and motives, and thus more of it is 
“crumbled” rather than internalized.
The complaint of the spies, as explained in the 
overview, was that they felt they were better off 
in the wilderness, unfettered by the bothers of a 
material world. Their main worry was about the 
“children”—those who would undoubtedly lose 
focus when faced with the realities of the physi-
cal world and fritter away their time on mundane 
irrelevancies.
God’s reply, however, was that they were complete-
ly mistaken. “On the contrary,” He said. “My pri-
mary satisfaction is not from the intellectual greats 
of the generation of the wilderness. It is these sim-
ple ‘young children,’ the ones who will deal with 
the distractions of the physical Land of Israel, who 
bring Me the greatest joy. For when a person is chal-
lenged—either just beginning to learn or facing the 
obstacles of having to earn a living—and yet man-
ages to overcome these challenges and devote some 

2 All the Israelites except for the tribe of Levi53 complained against Moses and 
Aaron, and the entire congregation of judges said, “If only we had died in Egypt, 
or if only we had died in this desert.
3 Why is God taking us to this land to fall by the sword? Our wives and children 
will be spoils of war. Is it not better for us to return to Egypt?”
4 The men said to each other, “Let us appoint a new leader and return to Egypt! 
And let us worship a new god, and return to the religion of Egypt!” The women, 
however, did not rebel.54

5 Moses and Aaron fell on their faces before the entire community of the Israel-
ites, pleading with them not to rebel.
6 Joshua the son of Nun and Caleb the son of Yefuneh, who were among those 
who had inspected the land, tore their clothes as a sign of distress
7 and spoke to the entire community of the Israelites, saying, “The land we trav-
eled through to inspect is an exceedingly good land.
Third Reading 8 If God desires us, He will bring us to this land and give it to us, 
this land flowing with milk and honey.
9 Just do not rebel against God, and then you will not need to fear the people of 
that land, for as long as we follow God’s will they are ours to consume, as easily 
as our bread55—not like the spies said, that the land will consume us. Their Divine 
protection has departed from them, for while we were there we heard that the 
last, most righteous individual among them, Job,56 had just died. Thus, the condi-
tion that God placed on our conquest has been fulfilled,57 and He is with us; do 
not fear them!”





שלח

 ONKELOS 

88

Third Reading

 RASHI 

 CHASIDIC INSIGHTS 

65. Likutei Sichot, vol. 23, pp. 96-103.  

ם  לְמִרְגַּ א  תָּ נִשְׁ כְּ ל  כָּ  וַאֲמָרוּ  10
לִי  אִתְגְּ דַייָ  וִיקָרָא  אַבְנַיָּא  בְּ יַתְהוֹן 
רָאֵל:  יִשְׂ נֵי  בְּ לְכָל  זִמְנָא  ן  כַּ מַשְׁ בְּ
ה עַד אֵימָתַי יְהוֹן   וַאֲמַר יְיָ לְמֹשֶׁ 11
א הָדֵין וְעַד אֵימָתַי  זִין קֳדָמַי עַמָּ מַרְגְּ
אָתַיָּא  כֹל  בְּ מֵימְרִי  בְּ יְהֵימְנוּן  לָא 
 אֶמְחִנּוּן  12 ינֵיהוֹן:  בֵּ עֲבָדִית  י  דִּ
יָתָךְ  וְאֶעֱבֵיד  יצִנּוּן  וַאֲשֵׁ מוֹתָא  בְּ
 וַאֲמַר  13 הוֹן:  מִנְּ יף  וְתַקִּ רַב  לְעַם 
מִצְרָאֵי  מְעוּן  וְיִשְׁ יְיָ  קֳדָם  ה  מֹשֶׁ
א הָדֵין  א בְחֵילָךְ יָת עַמָּ קְתָּ אֲרֵי אַסֶּ
 וְיֵימְרוּן לְיָתֵב אַרְעָא  ינֵיהוֹן: 14 מִבֵּ
ךְ  כִינְתָּ שְׁ יְיָ  אַתְּ  אֲרֵי  מָעוּ  שְׁ דִּ הָדָא 
בְעֵינֵיהוֹן  י  דִּ הָדֵין  א  עַמָּ גוֹ  בְּ רְיָא  שָׁ
ל  מַטֵּ וַעֲנָנָךְ  דַייָ  יְקָרָא  כִינַת  שְׁ חָזָן 
אַתְּ  דַעֲנָנָא  וּבְעַמּוּדָא  וְהוֹן  עִלַּ
וּבְעַמּוּדָא  ימָמָא  בִּ קֳדָמֵיהוֹן  ר  מְדַבַּ
יָת  ל   וּתְקַטֵּ 15 לֵילְיָא:  בְּ א  ָ דְאֶשּׁ
וְיֵימְרוּן  חָד  גַבְרָא  כְּ הָדֵין  א  עַמָּ
ךְ  בוּרְתָּ מַע גְּ מָעוּ יָת שְׁ י שְׁ עַמְמַיָּא דִּ
יְיָ  יוּכְלָא קֳדָם  לֵית   מִדְּ 16 לְמֵימָר: 
י  א הָדֵין לְאַרְעָא דִּ לְאַעָלָא יָת עַמָּ

רָא:  מַדְבְּ לִנּוּן בְּ קַיֵּם לְהוֹן וְקַטְּ

הֶעָנָן  ה'.  וּכְבוֹד  וְכָלֵב:  עַ  יְהוֹשֻׁ אֶת  אֹתָם.  10 לִרְגּוֹם 
כֹל  בְּ יזוּנִי:  יַרְגִּ יְנַאֲצֻנִי.  הֵיכָן:  אָנָה. עַד  11 עַד  ם:  שָׁ יָרַד 
לָהֶם  הָיָה  לָהֶם  יתִי  עָשִׂ שֶׁ ים  סִּ הַנִּ ל  כָּ בִיל  שְׁ בִּ הָאֹתוֹת. 
נּוּ.  12 וְאוֹרִשֶׁ הַבְטָחָתִי:  לְקַיֵּם  יָדִי  בְּ הַיְכֹלֶת  שֶׁ לְהַאֲמִין 
בוּעַת  לִשְׁ ה  אֶעֱשֶׂ מָה  תֹּאמַר:  וְאִם  רוּכִין".  "תֵּ לְשׁוֹן 
רְעָם:  מִזַּ ה  אַתָּ שֶׁ דוֹל.  גָּ לְגוֹי  אֹתְךָ  ה  וְאֶעֱשֶׂ אָבוֹת?: 
י הֶעֱלִיתָ.  הַרְגֵם: כִּ ר תַּ מְעוּ אֶת אֲשֶׁ מְעוּ מִצְרַיִם. וְשָׁ 13 וְשָׁ
הֶעֱלִיתָ  ר  אֲשֶׁ רָאוּ  וְהֵם  ר".  "אֲשֶׁ לְשׁוֹן  בִּ שׁ  מֵּ מְשַׁ י"  "כִּ
ה הוֹרְגָם,  אַתָּ מְעוּ שֶׁ שְׁ יִּ ם, וּכְשֶׁ רְבָּ דוֹל אוֹתָם מִקִּ כֹחֲךָ הַגָּ בְּ
יָכֹלְתָּ  ם  נֶגְדָּ כְּ שֶׁ יֹאמְרוּ:  א  אֶלָּ לְךָ,  חָטְאוּ  שֶׁ יֹאמְרוּ  לֹא 
חֵם. וְזוֹ  בֵי הָאָרֶץ לֹא יָכֹלְתָּ לְהִלָּ נֶגֶד יוֹשְׁ חֵם, אֲבָל כְּ לְהִלָּ

ב  מוֹ: "עַל יוֹשֵׁ ב הָאָרֶץ הַזֹּאת. כְּ הִיא: 14 וְאָמְרוּ אֶל יוֹשֵׁ
סוֹף  בְּ אָמוּר  ֶ שּׁ מַה  עֲלֵיהֶם?  יֹּאמְרוּ  וּמַה  הַזֹּאת",  הָאָרֶץ 
ה ה'  י אַתָּ כִּ מְעוּ  ָ שּׁ שֶׁ בִיל  שְׁ בִּ יְכֹלֶת ה'",  י  לְתִּ הָעִנְיָן: "מִבִּ
דֶרֶךְ  ה נִרְאָה לָהֶם, וְהַכֹּל בְּ עַיִן אַתָּ ם, וְעַיִן בְּ קִרְבָּ שׁוֹכֵן בְּ
ה:  הֵנָּ עַד  מֵהֶם  אַהֲבָתְךָ  קָה  תְּ נִּ שֶׁ בְךָ  ירוּ  הִכִּ וְלֹא  ה,  חִבָּ
וּמִתּוֹךְ  תְאֹם,  פִּ אֶחָד.  אִישׁ  כְּ ה  הַזֶּ הָעָם  אֶת  ה  15 וְהֵמַתָּ
יְכֹלֶת  י  לְתִּ 16 מִבִּ וְגוֹ':  מְעוּ  שָׁ ר  אֲשֶׁ הַגּוֹיִם  יֹאמְרוּ  ךְ  כָּ
דוֹמֶה  וְאֵינוֹ  וְגִבּוֹרִים,  חֲזָקִים  הָאָרֶץ  בֵי  יּוֹשְׁ שֶׁ לְפִי  וְגוֹ'. 
ב  יוֹשֵׁ עַל  יֹאמְרוּ  זֹאת  מְלָכִים.  וְאֶחָד  ים  לֹשִׁ לִשְׁ רְעֹה  פַּ
יָדוֹ  לֹּא הָיָה יְכֹלֶת בְּ י יְכֹלֶת. מִתּוֹךְ שֶׁ לְתִּ הָאָרֶץ הַזֹּאת: מִבִּ

בָר הוּא:  ם דָּ חָטָם: יְכֹלֶת. שֵׁ לַהֲבִיאָם — שְׁ

אֲבָנִ֑ים וּכְב֣וֹד יְהָֹוה֗  ם בָּֽ ה לִרְגּ֥וֹם אֹתָ֖ עֵדָ֔ אמְרוּ֙ כָּל־הָ֣ 10 וַיֹּֽ

ל: פ ל־כָּל־בְּנֵי֖ יִשְׂרָאֵֽ ד אֶֽ הֶל מוֹעֵ֔ נִרְאָה֙ בְּאֹ֣
הַזֶּה֑  הָעָ֣ם  נִי  אֲצֻ֖ יְנַֽ נָה  עַד־אָ֥ ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  אמֶר  11 וַיֹּ֤

יתִי בְּקִ אֹת֔וֹת אֲשֶׁ֥ר עָשִׂ֖ י בְּכֹל֙ הָֽ ינוּ בִ֔ נָה֙ לֹא־יַאֲֽמִ֣ ־וְעַד־אָ֨
לְגֽוֹי־גָּד֥וֹל  תְךָ֔  אֹֽ עֱשֶׂה֙  וְאֶֽ וְאֽוֹרִשֶׁ֑נּוּ  בֶר  בַדֶּ֖ 12 אַכֶּ֥נּוּ  רְבּֽוֹ: 
יִם  מִצְרַ֔ מְע֣וּ  וְשָֽׁ אֶל־יְהָֹוה֑  ה  מֹשֶׁ֖ אמֶר  13 וַיֹּ֥ נּוּ:  מִמֶּֽ וְעָצ֖וּם 
מְר֗וּ אֶל־ חֲךָ֛ אֶת־הָעָ֥ם הַזֶּה֖ מִקִּרְבּֽוֹ: 14 וְאָֽ יתָ בְכֹֽ עֱלִ֧ כִּי־הֶֽ
רֶב הָעָ֣ם הַזֶּה֑  ה יְהָֹוה֔ בְּקֶ֖ י־אַתָּ֣ מְעוּ֙ כִּֽ רֶץ הַזֹּאת֒ שָֽׁ יוֹשֵׁב֘ הָאָ֣

ם וּבְ נְךָ֙ עֹמֵ֣ד עֲלֵהֶ֔ עֲנָֽ ה יְהָֹוה֗ וַֽ ה | אַתָּ֣ יִן נִרְאָ֣ יִן בְּעַ֜ ־אֲשֶׁר־עַ֨
יְלָה:  לָֽ שׁ  אֵ֖ וּבְעַמּ֥וּד  ם  יוֹמָ֔ לִפְנֵיהֶם֙  הֹלֵךְ֤  ה  אַתָּ֨ ן  עָנָ֗ עַמֻּד֣ 
ם  הַגּוֹיִ֔ מְרוּ֙  וְאָֽ ד  אֶחָ֑ ישׁ  כְּאִ֣ הַזֶּה֖  אֶת־הָעָ֥ם  ה  מַתָּ֛ 15 וְהֵֽ

יְהָֹוה֗  לֶת  יְכֹ֣ י  16 מִבִּלְתִּ֞ ר:  לֵאמֹֽ ת־שִׁמְעֲךָ֖  אֶֽ מְע֥וּ  אֲשֶׁר־שָֽׁ
לָהֶ֑ם  אֲשֶׁר־נִשְׁבַּ֣ע  רֶץ  אֶל־הָאָ֖ ה  הַזֶּ֔ אֶת־הָעָ֣ם  לְהָבִיא֙ 

ר:  ם בַּמִּדְבָּֽ וַיִּשְׁחָטֵ֖

of His people it is not a “massacre” but a “ritual 
slaughtering,” an elevation for those being killed, 
just as ritually slaughtering an animal elevates it 
to a higher level of existence: being fit for human 
consumption.)
Therefore, when Moses argued to spare the Israel-
ites, he did not argue, as he did after the sin of the 
Golden Calf, that God should spare them for their 
own sake. For their own sake, they should be killed, 
since they had proven themselves unwilling to ful-
fill the mission set out for them. By doubting God’s 

power for the tenth time, they demonstrated that 
they were not interested in achieving on their own 
the level of faith required of them.
Therefore, Moses’ only qualm was with what the 
Egyptians would say: that God was unable to take 
the people into the land, so He had to “slaughter 
them in the desert.” Moses said to God: You want 
to end the lives of the Israelites because of their lack 
of belief, but if you kill them in the desert, You will 
only succeed in diminishing humanity’s belief in 
Your power.65
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both the physical and spiritual Land of Israel. 
“There is no doubt that there will be hardships,” 
declared Joshua and Caleb, “but eventually you 
will thank God even for the difficulties, for through 
them you were able to settle the Land of Israel.”64

12 I must…annihilate them: God does not punish 
in order to exact revenge; He punishes in order to 
enable a person to reach the next level of his spiritu-
al development. By failing to meet the challenge he 
was presented with, the person demonstrated that 
he is unwilling to reach this next level on his own.
If a person’s punishment is death, it means:

that he has shown that he is unwilling to fulfill •	
his purpose on earth altogether. Removing him 

from this life is therefore to his benefit, for living 
a life of blessing is predicated on fulfilling one’s 
Divine purpose; were this person to stay alive, it 
would only be torture for him.
that his death will serve as an atonement for him •	
so that he can live in peace in the afterlife.

So when God threatened to kill off the Israelites—
and eventually did so over forty years—it was not 
a merciless massacre, but the only way of taking 
them where they needed to be.
(Moses alluded to this by referring to the way God 
would kill of the people as “slaughtering.” By using 
this unexpected, jarring term, he implied that even 
the Egyptians understood that if God ends the lives 

10 Still, the entire community of judges threatened to pelt Joshua and Caleb with 
stones for opposing them, but the glory of God appeared to all the Israelites in 
the form of a cloud that descended and rested in front of the Tent of Meeting. Un-
derstanding this as a sign that God wished to address Moses, they desisted.
11 This was the tenth time the people had challenged God to demonstrate His 
power instead of believing in it implicitly. God said to Moses, “Since the people 
have demonstrated that they do not wish to believe in Me, how long should I let 
this people continue to provoke Me? How long should I let them continue to re-
fuse to believe in Me, despite all the signs I have performed in their midst?
12 They have betrayed their mission in this world, so I now have only one choice: 
I must strike them with pestilence and annihilate them! As for My oath to the 
patriarchs to give the land to their descendants, I will make you into a nation, 
greater and stronger than they.”
13 Moses said to God, “True, they have forfeited their right to continue to live. But 
if You annihilate them as You propose to, the Egyptians will hear of it, and they 
have seen that You brought this nation out of their midst with great power.
14 They will say about the inhabitants of this land that even though You could 
overcome the Egyptians, You cannot overcome them. They might indeed realize 
that You are wiping out the Israelites for their own good, for they have heard that 
You, O God, are in the midst of this people; that You, God, appear to them in 
plain sight, that Your cloud rests over them, and that You go before them with 
a pillar of cloud by day and with a pillar of cloud by night. All of this indicates 
how much You favor the Israelites.
15 Nonetheless, if You kill this nation suddenly, as if You were killing one man, 
the nations who have heard of Your reputation will say as follows:
16 ‘Why didn’t He wait to punish them until He brought them into the land, as He 
promised? It must be that since God was unable to bring this nation to the land 
which He swore to them, He slaughtered them in the desert. The inhabitants of 
Canaan are strong, and it is harder to battle a number of kings than it is to battle 
one Pharaoh.’63
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יְיָ  קֳדָמָךְ  חֵילָא  כְעַן  י  סַגִּ  וּכְעַן  17
 יְיָ  18 לְמֵימָר:  א  לְתָּ מַלֶּ דִי  מָא  כְּ
טַבְוָן  ד  לְמֶעְבַּ י  וּמַסְגֵּ רְגַז  מַרְחֵק 
לִדְתָיְבִין  וְלִמְרוֹד סָלַח  לַעֲוָיָן  בֵק  שָׁ
י  מְזַכֵּ לָא  תָיְבִין  וְלִדְלָא  לְאוֹרַיְתֵהּ 
מָרָדִין  נִין  בְּ עַל  אֲבָהָן  חוֹבֵי  מַסְעַר 
רְבִיעָי:  ר  דַּ וְעַל  לִיתַי  תְּ ר  דַּ עַל 
הָדֵין  א  עַמָּ לְחוֹבֵי  עַן  כְּ בוֹק   שְׁ 19
א  בַקְתָּ דִשְׁ וּכְמָא  טַבְוָתָךְ  סְגִיאוּת  כִּ
עָן:  כְּ וְעַד  צְרַיִם  מִמִּ הָדֵין  א  לְעַמָּ
מָךְ:  פִתְגָּ כְּ בָקִית  שְׁ יְיָ   וַאֲמַר  20
יְקָרָא  וּמַלְיָא  אֲנָא  קַיָּם   וּבְרַם  21
כָל   אֲרֵי  22 אַרְעָא:  ל  כָּ יָת  דַייָ 
י  חֲזוֹ יָת יְקָרִי וְיָת אַתְוָתַי דִּ בְרַיָּא דַּ גֻּ
יאוּ  וְנַסִּ רָא  וּבְמַדְבְּ מִצְרַיִם  בְּ עֲבָדִית 
ילוּ  קַבִּ וְלָא  זִמְנִין  ר  עֲשַׂ נַן  דְּ קֳדָמַי 
אַרְעָא  יָת  יֶחֱזוּן   אִם  23 לְמֵימְרִי: 
יזוּ  אַרְגִּ י קַיֵּמִית לַאֲבָהַתְהוֹן וְכָל דְּ דִּ
כָלֵב  י   וְעַבְדִּ 24 הּ:  יֶחֱזֻנַּ לָא  קֳדָמַי 
לֵם  הּ וְאַשְׁ הֲוָה רוּחַ אָחֳרִי עִמֵּ חֲלַף דַּ
לְאַרְעָא  הּ  וְאַעֲלִנֵּ י  חַלְתִּ דַּ תַר  בָּ
הּ:  יְתָרְכֻנַּ וּבְנוֹהִי  ן  לְתַמָּ עָל  י  דִּ
יָתֵב  וּכְנַעֲנָאָה   וַעֲמַלְקָאָה  25
לְכוֹן  וְטוּלוּ  נוּ  אִתְפְּ מְחַר  רָא  מֵישְׁ בְּ

א דְסוּף:  רָא אֹרַח יַמָּ לְמַדְבְּ

רְתָּ  בַּ דִּ ר  אֲשֶׁ כַּ בּוּרֶךָ:  דִּ לַעֲשׂוֹת  אֲדֹנָי.  חַ  כֹּ נָא  ל  17 יִגְדַּ
יקִים  דִּ לַצַּ יִם.  אַפַּ אֶרֶךְ  18 ה'  בּוּר:  הַדִּ וּמַהוּ  לֵאמֹר. 
דוֹשׁ  ה לְהַקָּ רוֹם מְצָאוֹ מֹשֶׁ ה לַמָּ עָלָה מֹשֶׁ שֶׁ עִים. כְּ וְלָרְשָׁ
יִם". אָמַר לוֹ:  ב וְכוֹתֵב: "ה' אֶרֶךְ אַפַּ הָיָה יוֹשֵׁ רוּךְ הוּא שֶׁ בָּ
עִים".  רוּךְ הוּא: "אַף לָרְשָׁ דוֹשׁ בָּ יקִים"? אָמַר לוֹ הַקָּ דִּ "לַצַּ
רוּךְ הוּא:  דוֹשׁ בָּ עִים יֹאבֵדוּ"! אָמַר לוֹ הַקָּ אָמַר לוֹ: "רְשָׁ
עֵגֶל  בָּ רָאֵל  יִשְׂ חָטְאוּ  שֶׁ כְּ בָר".  לַדָּ צְטָרֵךְ  תִּ שֶׁ יךָ,  "חַיֶּ
יִם". אָמַר לוֹ  "אֶרֶךְ אַפַּ ה לְפָנָיו בְּ ל מֹשֶׁ לֵּ לִים הִתְפַּ וּבַמְרַגְּ
אָמַר  יקִים"!  דִּ לַצַּ לִי  אָמַרְתָּ  "וַהֲלֹא  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ
בִים: לֹא  ָ ה. לַשּׁ עִים"!: וְנַקֵּ לוֹ: "וַהֲלֹא אָמַרְתָּ לִי: אַף לָרְשָׁ
 : אָמַרְתָּ ֶ בִיל מַה שּׁ שְׁ בִּ דְבָרֶךָ.  בִים: 20 כִּ אֵינָן שָׁ ה. לְשֶׁ יְנַקֶּ
מוֹ "אֲבָל זֹאת  י יְכֹלֶת ה'": 21 וְאוּלָם. כְּ לְתִּ ן יֹאמְרוּ מִבִּ "פֶּ
אֲנִי חַי  ם שֶׁ שֵׁ בוּעָה — כְּ ה לָהֶם": חַי אָנִי. לְשׁוֹן שְׁ אֶעֱשֶׂ
כָל  י  "כִּ לָהֶם,  אֲקַיֵּם  ךְ  כָּ הָאָרֶץ,  ל  כָּ אֶת  לֵא  יִמָּ וּכְבוֹדִי 
זֶה  הֲרֵי  הָאָרֶץ".  אֶת  יִרְאוּ  אִם  וְגוֹ',  הָרֹאִים  ים  הָאֲנָשִׁ
אֶת  יִרְאוּ  אִם  ים  הָאֲנָשִׁ כָל  י  כִּ אָנִי  חַי  מְסֹרָס:  מִקְרָא 
מִי  ל שְׁ לֹּא יִתְחַלֵּ ל הָאָרֶץ, שֶׁ לֵא אֶת כָּ הָאָרֶץ וּכְבוֹדִי יִמָּ

לֹּא  שֶׁ לַהֲבִיאָם,  יְכֹלֶת ה'  י  לְתִּ מִבִּ הַזֹּאת לֵאמֹר:  פָה  גֵּ מַּ בַּ
נָה,  עִים שָׁ אִחוּר אַרְבָּ א בְּ אִישׁ אֶחָד, אֶלָּ תְאֹם כְּ אֲמִיתֵם פִּ
נַיִם  עָמִים. שְׁ פְּ ר  מָעוֹ: זֶה עֶשֶׂ מַשְׁ מְעַט מְעַט: 22 וַיְנַסּוּ. כְּ
כֶת  מַסֶּ בְּ דְאִיתָא  כִּ וְכוּ',  לָו  שְּׂ בַּ נַיִם  וּשְׁ ן,  מָּ בַּ נַיִם  וּשְׁ ם,  יָּ בַּ
יִרְאוּ  לֹא  יִרְאוּהָ.  לֹא  יִרְאוּ:  לֹא  יִרְאוּ.  23 אִם  עֲרָכִין19: 
ה  פֶּ בַּ אַחַת  רוּחוֹת:  י  תֵּ שְׁ אַחֶרֶת.  24 רוּחַ  הָאָרֶץ:  אֶת 
עֵצָה". וּבְלִבּוֹ  כֶם בְּ לִים אָמַר: "אֲנִי עִמָּ ב. לַמְרַגְּ לֵּ וְאַחַת בַּ
יקָם,  תִּ לְהַשְׁ חַ  כֹּ בּוֹ  הָיָה  כֵן  יְדֵי  וְעַל  הָאֱמֶת,  לוֹמַר  הָיָה 
יֹּאמַר  שֶׁ סְבוּרִים  הָיוּ  שֶׁ לֵב"20,  כָּ הַס  "וַיַּ אֱמַר:  נֶּ שֶׁ מוֹ  כְּ
בָר  דָּ אֹתוֹ  ב  "וָאָשֵׁ עַ:  יְהוֹשֻׁ סֵפֶר  בְּ אֱמַר  נֶּ שֶׁ זֶהוּ  מוֹתָם,  כְּ
א אַחֲרָי.  י": וַיְמַלֵּ ר עִם פִּ אֲשֶׁ ר עִם לְבָבִי"21, וְלֹא "כַּ אֲשֶׁ כַּ
ה.  מָּ א שָׁ ר בָּ א אֶת לִבּוֹ אַחֲרַי, וְזֶה מִקְרָא קָצָר: אֲשֶׁ וַיְמַלֵּ
יוֹרִישׁוּ  הּ",  "יְתָרְכֻנַּ תַרְגּוּמוֹ:  כְּ ה.  נָּ יוֹרִשֶׁ לוֹ:  תֶן  נָּ תִּ חֶבְרוֹן 
הּ",  מוֹ "יֵרְתִנַּ הּ. וְאֵין לְתַרְגְּ ר בָּ אֶת הָעֲנָקִים וְאֶת הָעָם אֲשֶׁ
ם  לְכוּ שָׁ ה": 25 וְהָעֲמָלֵקִי וְגוֹ'. אִם תֵּ נָּ מְקוֹם "יִירָשֶׁ א בִּ אֶלָּ
נוּ. לַאֲחוֹרֵיכֶם  כֶם: מָחָר פְּ אֵינִי עִמָּ יַהַרְגוּ אֶתְכֶם, מֵאַחַר שֶׁ

וּסְעוּ לָכֶם וְגוֹ': 

ר:  לֵאמֹֽ רְתָּ  דִּבַּ֖ אֲשֶׁ֥ר  כַּֽ אֲדֹנָי֑  חַ  כֹּ֣ יִגְדַּל־נָ֖א  ה  17 וְעַתָּ֕

ן וָפָ֑שַׁע וְנַקֵּה֙ לֹ֣א  סֶד נֹשֵׂ֥א עָוֹ֖ יִם֙ וְרַב־חֶ֔ רֶךְ אַפַּ֨ 18 יְהָֹוה֗ אֶ֤

ים:  וְעַל־רִבֵּעִֽ ים  ים עַל־שִׁלֵּשִׁ֖ ן אָבוֹת֙ עַל־בָּנִ֔ עֲוֹ֤ ד  פֹּקֵ֞ ה  יְנַקֶּ֔
א� נָשָׂ֨ אֲשֶׁ֤ר  וְכַֽ ךָ  דֶל חַסְדֶּ֑ כְּגֹ֣ הַזֶּה֖  ן הָעָ֥ם  עֲוֹ֛ לַֽ א  ח־נָ֗ לַֽ 199 סְֽ

֖� סָלַ יְהָֹוה֔  אמֶר  20 וַיֹּ֣ נָּה : וְעַד־הֵֽ יִם  מִמִּצְרַ֖ ה  הַזֶּ֔ לָעָ֣ם   תָה֙ 
נִי וְיִמָּלֵא֥ כְבוֹד־יְהָֹו֖ה אֶת־ ם חַי־אָ֑ ךָ: 21 וְאוּלָ֖ חְתִּי כִּדְבָרֶֽ
ים אֶת־כְּבֹדִי֙ וְאֶת־ רֹאִ֤ ים הָֽ אֲנָשִׁ֗ י כָל־הָֽ רֶץ: 22 כִּ֣ כָּל־הָאָֽ

ה עֶשֶׂ֣ר  י זֶ֚ יִם וּבַמִּדְבָּ֑ר וַיְנַסּ֣וּ אֹתִ֗ יתִי בְמִצְרַ֖ י אֲשֶׁר־עָשִׂ֥ תֹתַ֔ אֹ֣
רֶץ אֲשֶׁ֥ר  י: 23 אִם־יִרְאוּ֙ אֶת־הָאָ֔ מְע֖וּ בְּקוֹלִֽ ים וְלֹ֥א שָֽׁ פְּעָמִ֔
ב  י כָלֵ֗ י לֹ֥א יִרְאֽוּהָ:  24 וְעַבְדִּ֣ אֲצַ֖ ל־מְנַֽ ם וְכָֽ אֲבֹתָ֑ עְתִּי לַֽ נִשְׁבַּ֖
יו אֶל־ יאֹתִ֗ י וַֽהֲבִֽ חֲרָ֑ א אַֽ רֶת֙ עִמּ֔וֹ וַיְמַלֵּ֖ ה ר֤וּחַ אַחֶ֨ יְתָ֞ עֵקֶ֣ב הָֽ
ְ� כּ י וְהַֽ לֵקִ֥ עֲמָֽ 25 וְהָֽ נָּה : מָּה וְזַרְע֖וֹ יֽוֹרִשֶֽׁ רֶץ֙ אֲשֶׁר־בָּ֣א שָׁ֔  הָאָ֨
רֶךְ יַם־ ר דֶּ֥ ר פְּנ֨וּ וּסְע֥וּ לָכֶ֛ם הַמִּדְבָּ֖ י יוֹשֵׁ֣ב בָּעֵ֑מֶק מָחָ֗ עֲנִ֖ נַֽ

סֽוּף: פ

The lesson here for us is that we must take special 
care to internalize the implications of all the Divine 
miracles we have witnessed, both throughout Jew-
ish history and in our own, personal lives. Then, we 
will be mentally and spiritually ready to experience 

our own miraculous return to the Promised Land, 
led by the Messiah in the final Redemption, and to 
lead lives permeated by the highest levels of Divine 
consciousness.70

19. טו, א.  20. במדבר יג, ל.  21. יד, ז.  
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Numbers 14:17-25

 CHASIDIC INSIGHTS 

66. See Exodus 34:9.  67. These were: (1) before entering the Red Sea, when they said, “Was it for want of graves in Egypt that you 
brought us to die in the desert?” (Exodus 14:1); (2) after leaving the Red Sea, when they feared that the Egyptians had crossed as 
well (Exodus 14:30); (3) when they complained about a lack of water at Marah (Exodus 15:24); (4) when they complained about a 
lack of meat (Exodus 16:3); (5) when they left over some of the manna (Exodus 16:20); (6) when they went out to collect manna on 
the Sabbath (Exodus 16:27); (7) when they complained again about a lack of water at Refidim (Exodus 17:1); (8) when they wor-
shipped the Golden Calf (Exodus 32); and (9) when they complained again about a lack of meat (Numbers 11:4) (Arachin 15ab). 
The incidents at Taveirah/Kivrot HaTa’avah (Numbers 10:33, 11:1-34) are not counted because in those cases the Jews did not 
challenge God’s ability to come to their aid supernaturally; they merely sought pretexts to justify their reluctance to lead religious 
lives (Likutei Sichot, vol. 23, pp. 104-112).  68. Likutei Sichot, vol. 23, pp. 109-110.  69. Above, 13:29.  

22 These ten times: Despite their exalted spiritual 
level, the generation of the Exodus did not work 
hard enough to internalize the profound signifi-
cance of the Divine miracles they witnessed, and 
therefore remained subject to their “slave mental-
ity,” the assumption that reality is enslaved to the 

laws of nature, and that God is unwilling or inca-
pable of overriding them whenever He chooses. 
Because they could not overcome this way of think-
ing, they lost the privilege of entering the Promised 
Land where heightened Divine consciousness was 
to prevail.

17 Therefore, please, for Your sake, let the strength of God to forgive be increased, 
as You spoke—not as I did66—when You said,
18 ‘God is slow to anger both toward the righteous and the wicked, and abun-
dantly kind, forgiving iniquity and transgression, cleansing those who repent 
and not cleansing those who do not, visiting the iniquities of parents on children 
only up to the third and fourth generations.’
19 Please forgive the iniquity of this nation in accordance with Your abounding 
kindness, as You have borne this people from Egypt until now.”
20 And God said, “I have forgiven them, but only in accordance with your word, 
i.e., because of your argument about the impression that wiping them out all at 
once will have on the non-Jewish world, and therefore I will not wipe them out all 
at once.
21 However, this does not change the fact that they have shown themselves un-
worthy of entering the land in order to fulfill their Divine mission. Therefore, as 
surely as I live, and as surely as the glory of God fills the earth,
22 so do I swear that all the people who perceived My glory and the signs that 
I performed in Egypt and in the desert—and who nonetheless challenged me 
these 10 times67 and did not listen to My voice—
23 will not see the land that I swore to their fathers. All who provoked Me this 
time will not see the land, for I shall do away with them gradually. In this way, My 
glory will still fill the earth, for My power will not be questioned—as it would have 
been had I wiped out the whole people at once.68

24 But as for My servant Caleb, since he pretended to be party to the other spies’ 
scheme so they would let him speak—while in fact there was a different, righteous 
spirit within him and he tried to dissuade the people from following them, for 
he was loyal to Me—I will therefore bring him to the Land of Israel to inherit 
Hebron, the place to which he came to pray to be saved from their error, and his 
descendants will drive its present inhabitants out.
25 Your enemies, the Amalekites and the Canaanites dwell in the valley. Since I 
am no longer planning to help the people enter the land, they will be powerless 
to overcome these enemies, just as the spies said in order to frighten the people.69 
Therefore, as of tomorrow, we will change direction and journey into the desert, 
toward the Sea of Reeds.” In fact however, God did not signal them to leave their 
present location (Ritmah) until 19 years later.
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 CHASIDIC INSIGHTS 

78. Avot 5:22.  79. Avodah Zarah 5b.  80. Hitva’aduyot 5747, vol. 3, p. 528.  

אַהֲרֹן  וְעִם  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 26
א  תָּ לִכְנִשְׁ אֵימָתַי   עַד  27 לְמֵימָר: 
מִתְרַעֲמִין  אִנּוּן  י  דִּ הָדָא  א  תָּ בִשְׁ
י  דִּ רָאֵל  יִשְׂ נֵי  בְּ רְעֲמַת  תֻּ יָת  עֲלָי 
קֳדָמָי:  מִיעַ  שְׁ עֲלַי  מִתְרַעֲמִין  אִנּוּן 
יְיָ  אֲמַר  אֲנָא  קַיָּם  לְהוֹן   אֱמַר  28
ן  כֵּ קֳדָמָי  לְתּוּן  מַלֶּ דִי  מָא  כְּ אִם לָא 
הָדֵין  רָא  מַדְבְּ  בְּ 29 לְכוֹן:  אֶעֱבֵיד 
לְכָל  מִנְיָנֵיכוֹן  וְכָל  גְרֵיכוֹן  פִּ לוּן  יִפְּ
א  נִין וּלְעֵלָּ רִין שְׁ ר עֶשְׂ נְכוֹן מִבַּ בַּ חֻשְׁ
אַתּוּן   אִם  30 עֲלָי:  אִתְרַעַמְתּוּן  י  דִּ
מֵימְרִי  בְּ קַיֵּמִית  י  דִּ לְאַרְעָא  עֲלוּן  תֵּ
אֱלָהֵין  הּ  בַּ יַתְכוֹן  רָאָה  לְאַשְׁ
נוּן:  ר  בַּ עַ  וִיהוֹשֻׁ ה  יְפֻנֶּ ר  בַּ לֵב  כָּ
לְבִזָּא  אֲמַרְתּוּן  י  דִּ  וְטַפְלְכוֹן  31
אַרְעָא  יָת  עוּן  וְיִדְּ יַתְהוֹן  וְאָעֵל  יְהֵי 
לְכוֹן  דִּ  וּפִגְרֵיכוֹן  32 הּ:  בַּ קַצְתּוּן  י  דִּ

רָא הָדֵין:  מַדְבְּ לוּן בְּ יִפְּ

לְ"עֵדָה"  אן  מִכָּ לִים.  הַמְרַגְּ אֵלּוּ  וְגוֹ'.  הָרָעָה  27 לָעֵדָה 
רָאֵל עָלַי: אֶת  ינִים. אֶת יִשְׂ ה מַלִּ ר הֵמָּ רָה: אֲשֶׁ הִיא עֲשָׂ שֶׁ
ינִים  לִים — "מַלִּ ה — הַמְרַגְּ ר הֵמָּ רָאֵל אֲשֶׁ נֵי יִשְׂ לֻנּוֹת בְּ תְּ
בוּעָה: "'אִם לֹא  י": 28 חַי אָנִי. לְשׁוֹן שְׁ מַעְתִּ אוֹתָם עָלַי, שָׁ
ם  תֶּ שְׁ קַּ בִּ ם. שֶׁ רְתֶּ בַּ ר דִּ אֲשֶׁ בְיָכוֹל אֵינִי חַי": כַּ ה', כַּ ן אֶעֱשֶׂ כֵּ
קֻדֵיכֶם לְכָל  ר הַזֶּה לוּ מָתְנוּ"22: 29 וְכָל פְּ דְבָּ מִּ י: "אוֹ בַּ נִּ מִמֶּ
גוֹן  ם נִמְנִין בּוֹ, כְּ אַתֶּ ר שֶׁ מְנֶה לְכָל מִסְפָּ ל הַנִּ רְכֶם. כָּ מִסְפַּ
לְכָל  נוּיִים  הַמְּ ל  כָּ קָלִים,  שְׁ וְלָתֵת  בָא  לַצָּ וְלָבֹא  לָצֵאת 
נָה וְגוֹ'",  רִים שָׁ ן עֶשְׂ רוֹת יָמוּתוּ, וְאֵלּוּ הֵן: "מִבֶּ אוֹתָן מִסְפָּ
רִים:  עֶשְׂ ן  מִבֶּ קוּדֵיהֶם  פְּ אֵין  שֶׁ לֵוִי,  ל  שֶׁ בְטוֹ  שִׁ לְהוֹצִיא 
נִים  הַבָּ עַל  ר  בֶּ דִּ שֶׁ לְפִי  תַרְגּוּמוֹ,  כְּ ם.  אַתֶּ 32 וּפִגְרֵיכֶם 
נוֹפֵל  מוּתוּ",  תָּ ם  "וְאַתֶּ לוֹמַר:  שׁ  וּבִקֵּ לָאָרֶץ,  לְהַכְנִיסָם 

נָה. לֹא מֵת  עִים שָׁ ם": 33 אַרְבָּ אן לוֹמַר "אַתֶּ לָשׁוֹן זֶה כָּ
דֵי  כְּ עִים,  אַרְבָּ נִגְזַר  לְכָךְ  ים,  ִ שּׁ שִׁ ן  מִבֶּ חוּת  פָּ מֵהֶם  אֶחָד 
ים.  ִ שּׁ שִׁ לִכְלַל  יעִים  מַגִּ רִים  עֶשְׂ נֵי  בְּ ל  שֶׁ אוֹתָם  הְיוּ  יִּ שֶׁ
לּוּחַ  דְמָה לְשִׁ קָּ י שֶׁ לָל, וְאַף עַל פִּ נָה רִאשׁוֹנָה הָיְתָה בַכְּ וְשָׁ
זוֹ  זֵרָה  גְּ עָלְתָה  הָעֶגֶל  אֶת  עָשׂוּ  ֶ שּׁ מִּ שֶׁ לְפִי  לִים,  הַמְרַגְּ
סְאָתָם,  א  תְמַלֵּ תִּ שֶׁ עַד  לָהֶם  ין  הִמְתִּ שֶׁ א  אֶלָּ בָה,  מַחֲשָׁ בְּ
י  לִים — "וּפָקַדְתִּ מְרַגְּ קְדִי"23 — בַּ אֱמַר: "וּבְיוֹם פָּ נֶּ וְזֶהוּ שֶׁ
אוּ אֶת עֲוֹנוֹתֵיכֶם"  שְׂ אן נֶאֱמַר: "תִּ אתָם". וְאַף כָּ עֲלֵיהֶם חַטָּ
מִנְיַן  ב לָהֶם בְּ לוּנָה, וְחָשַׁ ל תְּ ל עֶגֶל וְשֶׁ נֵי עֲוֹנוֹת: שֶׁ — שְׁ
ים מֵתוּ  ִ שּׁ נַת שִׁ כְנְסוּ לִשְׁ נִּ הּ, וּכְשֶׁ כֻלָּ נָה כְּ יהֶם מִקְצָת שָׁ חַיֵּ
תַרְגּוּמוֹ:  כְּ זְנוּתֵיכֶם.  אֶת  אוּ  וְנָשְׂ רִים:  עֶשְׂ נֵי  בְּ ל  שֶׁ אוֹתָם 

לוּן יַת חוֹבֵיכוֹן":  "וִיקַבְּ

ר:  לֵאמֹֽ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  26 וַיְדַבֵּ֣ר  רביעי 

ים עָלָ֑י  את אֲשֶׁ֛ר הֵ֥מָּה מַלִּינִ֖ רָעָה֙ הַזֹּ֔ עֵדָ֤ה הָֽ י לָֽ 27 עַד־מָתַ֗

עְתִּי:  י שָׁמָֽ ר הֵ֧מָּה מַלִּינִי֛ם עָלַ֖ ל אֲשֶׁ֨ אֶת־תְּלֻנּ֞וֹת בְּנֵי֣ יִשְׂרָאֵ֗
ְ� אֲשֶׁ֥ר דִּבַּר נִי֙ נְאֻם־יְהָֹוה֔ אִם־לֹ֕א כַּֽ ם חַי־אָ֨ ר אֲלֵהֶ֗ 288 אֱמֹ֣

ם  ה יִפְּל֨וּ פִגְרֵיכֶ֜ זֶּ֠ ם: 29 בַּמִּדְבָּ֣ר הַ֠ עֱשֶׂ֥ה לָכֶֽ ן אֶֽ ם בְּאָזְנָי֑ כֵּ֖ תֶּ֖
עְ וָמָ֑ שָׁנָ֖ה  ים  עֶשְׂרִ֥ מִבֶּ֛ן  ם  לְכָל־מִסְפַּרְכֶ֔ דֵיכֶם֙  ־וְכָל־פְּקֻֽ

רֶץ  אֶל־הָאָ֔ אוּ  תָּבֹ֣ 30 אִם־אַתֶּם֙  י:  עָלָֽ ם  ינֹתֶ֖ הֲלִֽ אֲשֶׁ֥ר  לָה 
י אִם־כָּלֵב֣ בֶּן־ ם בָּ֑הּ כִּ֚ י לְשַׁכֵּ֥ן אֶתְכֶ֖ אתִי֙ אֶת־יָדִ֔ אֲשֶׁ֤ר נָשָׂ֨

הְיֶה֑  ז יִֽ ם לָבַ֣ ם אֲשֶׁ֥ר אֲמַרְתֶּ֖ פְּכֶ֔ עַ בִּן־נֽוּן: 31 וְטַ֨ יהוֹשֻׁ֖ ה וִֽ יְפֻנֶּ֔
הּ:  בָּֽ ם  מְאַסְתֶּ֖ אֲשֶׁ֥ר  רֶץ  אֶת־הָאָ֔ וְיָדְֽעוּ֙  ם  אֹתָ֔ י  בֵיאתִ֣ וְהֵֽ
יִהְי֨וּ  ם  33 וּ֠בְנֵיכֶ֠ הַזֶּהֽ:  בַּמִּדְבָּ֥ר  יִפְּל֖וּ  ם  אַתֶּ֑ ם  32 וּפִגְרֵיכֶ֖

ם  שְׂא֖וּ אֶת־זְנֽוּתֵיכֶ֑ם עַד־תֹּ֥ ה וְנָֽ ים שָׁנָ֔ ים בַּמִּדְבָּר֙ אַרְבָּעִ֣ רֹעִ֤
ר:  ם בַּמִּדְבָּֽ פִּגְרֵיכֶ֖



For forty years: Although the spies’ sin only add-
ed thirty-nine years to the Israelites stay in the 
desert—the affair took place in the second year of 
their journey—the Torah refers to decree as being 
for forty years.
This alludes to the effect and purpose of their stay 
in the desert. The number 40 is associated with the 
ability to understand.78 A student is considered to 
have fully assimilated the teachings of his master 
only forty years after studying them.79 Similarly, the 
incident of the spies demonstrated that the Jewish 

people did not yet fully “understand” the message 
of the Torah, as explained above. The forty-year 
stay in the desert, which was an intensely spiri-
tual experience, brought the Israelites to this level 
of “understanding.” After these forty years, they 
would be able to enter the earthliness of the land 
and accomplish their mission there.80

Your children shall wander: Punishments are ad-
ministered to correct the wrong committed. But 
what kind of punishment was it for the generation 
of the desert to receive what they wanted, namely 

22. במדבר יד, ב.  23. שמות לב, לד.  
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71. Above, 14:2.  72. See above, 3:40.  73. See above, 4:3.  74. Megilah 23b, cited by Rashi.  75. Likutei Sichot, vol. 33, p. 85 ff.  76. Above, 
on 4:22.  77. Likutei Sichot, vol. 13, pp. 16-17.  

27 This evil congregation: The “evil congrega-
tion” is the ten mistaken spies. From this verse it 
is derived that an “assembly” is defined as a mini-
mum of ten men, since God refers to the ten misbe-
having spies as an “assembly.” Thus, those prayers 
(such as kaddish) that may only be recited in the 
presence of an assembly require the presence of at 
least ten men.74

It seems rather strange that the source in the Torah 
for the idea of a minyan—the quorum required for 
reciting exceptionally holy prayers—would be from 
the condemned spies!
The explanation is that, as we have noted, the spies 
were not evil in the literal sense; indeed, they were 
on an extremely lofty spiritual level. What they did 
would not be considered a sin for the average per-
son. It is only because of their sublimity that they 
were judged so severely. So it is actually quite fit-
ting that the definition of a minyan, a holy assem-

bly, is taken from the ten “evil” spies.75

33 Your children shall wander in the desert with 
you for forty years: If God’s intent was only to pun-
ish the Jews for their reluctance to enter the Land of 
Israel, there was no reason to keep them wandering 
in the wilderness. It would have been sufficient to 
force them to live for forty years in some other set-
tled area, as long as it was outside the Holy Land.
As we have mentioned previously,76 their wander-
ings served an added purpose. The desert is an 
inhospitable place, full of harmful and dangerous 
creatures. It symbolizes the realm of reality that 
lies outside the realm of holiness. Wherever the 
Jews traveled with the Tabernacle, the desert was 
transformed to an inhabitable, even hospitable 
place. Their wanderings thus prepared them for 
their entry into the Holy Land, teaching them how 
to transform darkness to light and to spiritualize 
the material.77

Fourth Reading 26 Having finished discussing the fate of the people in general, 
God spoke to Moses and Aaron about the fate of the spies themselves, saying,
27 “How much longer must I tolerate this evil congregation of spies, who are 
causing everyone else to complain against Me? I have heard the Israelites’ 
complaints that the spies make them voice against Me. Since your argument 
about what the other nations will say does not apply here, I have to kill them 
immediately.
28 So now, say first to the Israelites what their fate is to be: ‘I swear that as surely 
as I live,’ says God, ‘if I do not do to you just as you have spoken in My ears, it 
will be as if I do not live.
29 Your corpses shall fall in this desert, just as you wished.71 All of you who are 
counted in any tally of those 20 years old and up—i.e., everyone except those 
under 20, the Levites (who are counted from the age of one month72 or 30 years73), 
and the women and the mixed multitude (who are not counted at all)—will perish 
because you complained against Me.
30 And similarly, if you will enter the land that I swore I would settle you in, 
except Caleb the son of Yefuneh and Joshua the son of Nun, it will be as if I do 
not live.
31 As for your infants, whom you said will be taken captive as spoils, I will 
bring them there, and they will come to know the land which You despised.
32 But as for you, your corpses shall fall in this desert.
33 Your children shall wander in the desert with you for 40 years. Those of you 
who are 60 years old or older will die now; the rest of those who were 20 years old 
or older at the incident of the Golden Calf will die at the age of 60. It will thus take 
40 years for you all to die out. In this way, your children will bear your guilt until 
the last of your corpses has fallen in the desert.


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89. Although verse 37 describes the spies dying miraculously, there are opinions according to which this actually happened some 
time later (in the month of Elul), and that this is recorded here as a tangential note (Likutei Sichot, vol. 8, pp. 298-299; vol. 13, p. 46, 
note 23).  90. Shabbat 97a.  91. Tanya, end of ch. 29 (37b).  

רָא  מַדְבְּ  וּבְנֵיכוֹן יְהוֹן מְאַחֲרִין בְּ 33
חוֹבֵיכוֹן  יָת  לוּן  וִיקַבְּ נִין  שְׁ עִין  אַרְבְּ
רָא:  מַדְבְּ בְּ גְרֵיכוֹן  פִּ יסוּפוּן  דִּ עַד 
לְתּוּן  אַלֶּ י  דִּ יוֹמַיָּא  מִנְיַן   בְּ 34
יוֹמָא  יוֹמִין  עִין  אַרְבְּ אַרְעָא  יָת 
יָת  לוּן  קַבְּ תְּ א  תָּ לְשַׁ יוֹמָא  א  תָּ לְשַׁ
יָת  עוּן  וְתִדְּ נִין  שְׁ עִין  אַרְבְּ חוֹבֵיכוֹן 
זָרִית   אֲנָא יְיָ גְּ אִתְרַעַמְתּוּן עֲלָי: 35 דְּ
לְכָל  אֶעֱבֵיד  א  דָּ לָא  אִם  מֵימְרִי  בְּ
נוּ עֲלָי  מְּ אִזְדַּ א הָדָא דְּ תָּ א בִשְׁ תָּ נִשְׁ כְּ
ן יְמוּתוּן:  רָא הָדֵין יְסוּפוּן וְתַמָּ מַדְבְּ בְּ
לָא  ה לְאַלָּ לַח מֹשֶׁ י שְׁ  וְגֻבְרַיָּא דִּ 36
יָת אַרְעָא וְתָבוּ וְאַרְעִימוּ עֲלוֹהִי יָת 
ישׁ עַל  בִּ קָא שׁוּם  א לְאַפָּ תָּ נִשְׁ כְּ ל  כָּ
יקוּ  אַפִּ דְּ בְרַיָּא  גֻּ  וּמִיתוּ  37 אַרְעָא: 
מוֹתָנָא קֳדָם  ישׁ עַל אַרְעָא בְּ שׁוּם בִּ
ר יְפֻנֶּה  ר נוּן וְכָלֵב בַּ עַ בַּ  וִיהוֹשֻׁ יְיָ: 38
אֲזָלוּ  דַּ הָאִנּוּן  בְרַיָּא  גֻּ מִן  אִתְקַיָּמוּ 
יל   וּמַלֵּ 39 אַרְעָא:  יָת  לָא  לְאַלָּ
נֵי  בְּ ין לְכָל  הָאִלֵּ מַיָּא  תְגָּ פִּ יָת  ה  מֹשֶׁ
לַחֲדָא:  א  עַמָּ לוּ  וְאִתְאַבָּ רָאֵל  יִשְׂ
ימוּ בְצַפְרָא וּסְלִיקוּ לְרֵישׁ   וְאַקְדִּ 40
סָלְקִין  אֲנַחְנָא  הָא  לְמֵימָר  טוּרָא 

י אֲמַר יְיָ אֲרֵי חָבְנָא:  לְאַתְרָא דִּ

מֵאַחֲרַי.  לְבַבְכֶם  אֶת  הֲנִיאוֹתֶם  שֶׁ נוּאָתִי.  תְּ 34 אֶת 
אֹתָהּ"24:  אָבִיהָ  הֵנִיא  י  "כִּ מוֹ:  כְּ הֲסָרָה,  לְשׁוֹן  נוּאָה"  "תְּ
בוּ מִתּוּר הָאָרֶץ הִרְעִימוּ עָלָיו  ָ שּׁ ינוּ עָלָיו. וּכְשֶׁ לִּ בוּ וַיַּ שֻׁ 36 וַיָּ
מֻתוּ".  ים — "וַיָּ ה, אוֹתָם אֲנָשִׁ בָּ הוֹצָאַת דִּ ל הָעֵדָה בְּ אֶת כָּ
לְקִיחִים לְשׁוֹנָם  מַּ בָרִים שֶׁ ה, לְשׁוֹן חִנּוּךְ דְּ בָּ ל הוֹצָאַת דִּ כָּ
נָהּ  וְיֶשְׁ נִים"25.  יְשֵׁ פְתֵי  שִׂ "דּוֹבֵב  מוֹ:  כְּ בּוֹ,  ר  לְדַבֵּ לְאָדָם 
ת  דִבַּ "מוֹצִאֵי  אן:  כָּ נֶאֱמַר  לְכָךְ  לְרָעָה,  נָהּ  וְיֶשְׁ לְטוֹבָה 
ה. פרלידי"ץ  בָּ הִיא טוֹבָה: דִּ ה שֶׁ בָּ דִּ שׁ  יֵּ שֶׁ הָאָרֶץ רָעָה", 
אוֹתָהּ מִיתָה הַהֲגוּנָה לָהֶם,  פָה לִפְנֵי ה'. בְּ גֵּ מַּ לַעַז26: 37 בַּ בְּ
ב לְשׁוֹנָם עַד  רְבֵּ תַּ שׁוֹן, וְנִשְׁ לָּ ה: הֵם חָטְאוּ בַּ נֶגֶד מִדָּ ה כְּ מִדָּ

שׁוֹנָם וּבָאִין לְתוֹךְ טִבּוּרָם,  טִבּוּרָם וְתוֹלָעִים יוֹצְאִים מִלְּ
ה'",  "לִפְנֵי  וְזֶהוּ  פָה".  מַגֵּ "בְּ וְלֹא  פָה"  גֵּ מַּ "בַּ נֶאֱמַר  לְכָךְ 
רוּךְ  דוֹשׁ בָּ ל הַקָּ י מִדּוֹתָיו שֶׁ אוֹתָהּ הָרְאוּיָה לָהֶם עַל פִּ בְּ
עַ וְכָלֵב חָיוּ  ה: 38 וִיהוֹשֻׁ נֶגֶד מִדָּ ה כְּ הוּא מוֹדֵד מִדָּ הוּא שֶׁ
א,  ים הָהֵם"? אֶלָּ לְמוּד לוֹמַר: "חָיוּ מִן הָאֲנָשִׁ תַּ וְגוֹ'. מַה 
יהֶם  חְתֵּ אָרֶץ, וְקָמוּ תַּ לִים בָּ ל מְרַגְּ טְלוּ חֶלְקָם שֶׁ נָּ ד שֶׁ מְלַמֵּ
לְאֶרֶץ  הָעוֹלֶה  רֶךְ  הַדֶּ הוּא  הָהָר.  רֹאשׁ  40 אֶל  ים:  לְחַיִּ
ר  אֲשֶׁ רָאֵל:  יִשְׂ לְאֶרֶץ  קוֹם.  הַמָּ אֶל  וְעָלִינוּ  נּוּ  הִנֶּ רָאֵל:  יִשְׂ
ר  אֲשֶׁ עַל  חָטָאנוּ.  י  כִּ נַעֲלֶה:  ם  שָׁ לָנוּ,  הּ  לְתִתָּ ה'.  אָמַר 

אָמַרְנוּ: "הֲלֹא טוֹב לָנוּ שׁוּב מִצְרָיְמָה": 

ים  אַרְבָּעִ֣ רֶץ֘  אֶת־הָאָ֘ ם  אֲשֶׁר־תַּרְתֶּ֣ ים  הַיָּמִ֜ ר  34 בְּמִסְפַּ֨

ים  אַרְבָּעִ֖ ם  תֵיכֶ֔ תִּשְׂאוּ֙ אֶת־עֲוֹנֹ֣ ה  לַשָּׁנָ֗ י֣וֹם  ה  לַשָּׁנָ֞ י֣וֹם  יוֹם֒ 
אִם־ רְתִּי֒  דִּבַּ֒ יְהָֹוה֘  35 אֲנִי֣  י:  אֶת־תְּנֽוּאָתִֽ ם  ידַעְתֶּ֖ וִֽ שָׁנָה֑ 
ים עָלָ֑י  את הַנּֽוֹעָדִ֖ רָעָה֙ הַזֹּ֔ עֵדָ֤ה הָֽ ה לְכָל־הָֽ עֱשֶׂ֗ את אֶֽ לֹ֣א | זֹ֣
ים אֲשֶׁר־שָׁלַ֥ח  אֲנָשִׁ֔ תוּ: 36 וְהָ֣ מּוּ וְשָׁ֥ם יָמֻֽ בַּמִּדְבָּ֥ר הַזֶּה֛ יִתַּ֖
אֶת־ עָלָיו֙  ינוּ{  }וַיַּלִּ֤ וילונו  בוּ  וַיָּשֻׁ֗ רֶץ  אֶת־הָאָ֑ לָת֣וּר  ה  מֹשֶׁ֖
ים  אֲנָשִׁ֔ הָֽ תוּ֙  37 וַיָּמֻ֨ רֶץ:  עַל־הָאָֽ ה  דִבָּ֖ יא  לְהוֹצִ֥ ה  עֵדָ֔ כָּל־הָ֣
יהוֹשֻׁעַ֣  ה לִפְנֵי֥ יְהָֹוֽה: 38 וִֽ רֶץ רָעָ֑ה בַּמַּגֵּפָ֖ י דִבַּת־הָאָ֖ מֽוֹצִאֵ֥
ים  לְכִ֖ הַהֹֽ ם  הָהֵ֔ ים  אֲנָשִׁ֣ מִן־הָֽ חָיוּ֙  בֶּן־יְפֻנֶּה֑  וְכָלֵ֖ב  בִּן־נ֔וּן 
לֶּה  הָאֵ֔ ים  39 וַיְדַבֵּ֤ר משֶׁה֙ אֶת־הַדְּבָרִ֣ רֶץ:  אֶת־הָאָֽ לָת֥וּר 
מוּ  40 וַיַּשְׁכִּ֣ ד:  מְאֹֽ ם  הָעָ֖ וַיִּתְאַבְּל֥וּ  ל  יִשְׂרָאֵ֑ ל־כָּל־בְּנֵי֖  אֶֽ

ינוּ אֶל־הַמָּ נּוּ וְעָלִ֛ ר הִנֶּ֗ ר לֵאמֹ֑ קֶר וַיַּֽעֲל֥וּ אֶל־רֹאשׁ־הָהָ֖ ־בַבֹּ֔
אנוּ:  י חָטָֽ ר יְהָֹו֖ה כִּ֥ ק֛וֹם אֲשֶׁר־אָמַ֥

help. What changed? Moses did not show them any 
great miracles,89 and God did not appear and per-
form some heavenly exhibition of His strength. So 
what caused the people to suddenly change from 
skeptics to fervent believers?
Our sages point out that every Jew inherently be-
lieves in God.90 So even while the people were voic-
ing their skepticism, they still believed; their belief 
was just temporarily overridden by a fleeting in-
sanity. Therefore, as soon as God rebuked them and 
confronted them with the harsh severity of what 
they had done, they awakened from their stupor. 
The rebuke broke through the coarseness of their 

animal materiality, and the inherent purity of their 
souls shined once again. They did not have to be 
convinced of God’s abilities; they just needed to be 
shaken awake.
The same is true of many of the doubts that we suf-
fer from. Our questions are often due to no more 
than the dominance of the material perspective in 
our lives, while deep within our hearts we indeed 
believe in God. In such cases, the proper method of 
dealing with our doubts is not to attempt to answer 
them directly but simply to reawaken the pure faith 
that burns within our souls.91

24. במדבר ל, ו.  25. שיר השירים ז, י.  26. דִּבּוּר, רְכִילוּת.  
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81. Likutei Sichot, vol. 13, pp. 46-47.  82. Cf. Isaiah 57:4.  83. Rashi on 13:1; Likutei Sichot, vol. 18, pp. 144-146.  84. See below, on 26:55.  
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23, p. 102, note 60.  

to stay in the Divine atmosphere of the desert, pro-
tected by the clouds of glory and provided for by 
the manna and the well of Miriam? How did giving 
them what they asked for correct their mistake?

As we explained above, their request was not evil 
per se; it was merely based on a mistaken premise. 
By expressing their preference for the spiritual life 
of the desert, they showed that they were not yet 
ready to deal with the physical world. They proved 
that they indeed needed another forty years of spir-
itual sustenance and nurturing before they would 

be able to safely descend into the “real” world.86

37 These men...died: The sages derive from this 
verse that the spies do not have a portion in the 
World to Come.87 The Kabbalistic interpretation of 
this statement is that the lofty spiritual level that the 
spies experienced transcends the revelations of the 
World to Come.88

40 We have repented and are ready to go up to the 
Land of Israel: The people had refused to proceed 
toward the Land of Israel because they believed 
that it was impossible to conquer it, even with God’s 

34 Your punishment will be according to the number of days that your emissaries, 
the spies, toured the land, 40 days, a day for each year; you will thus bear your 
two fundamental iniquities—this one and the sin of serving the Golden Calf—for 
40 years. Thus you will come to know the extent of your alienation from Me.’
35 I, God, have spoken: I am nothing if I will not do this to the entire evil com-
munity who have assembled against me; in this desert they will end, and there 
they will die.”
36 But as for the men whom Moses had sent to inspect the land, since, when 
they returned from their mission, they caused the entire community to complain 
against Moses by spreading their report about the land, he could not commute 
their sentence through his prayer, as he was able to for the rest of the people. By 
challenging his authority, they weakened his power to act for their benefit.81

37 Therefore, these men, who spread an evil report about the land, died imme-
diately in a plague suited to them by God’s method of punishment, measure for 
measure. Since they slandered by misusing their tongues, their tongues unrolled 
down to their navels82 and worms came out of their tongues and entered their 
navels, killing them. Their crime was particularly serious because they had re-
cently seen how Miriam was punished for airing her grievances against Moses 
publicly instead of approaching him personally and privately, yet they did not 
learn from her mistake. They also failed to learn from how Miriam had underesti-
mated Moses’ stature: they felt that if God and Moses had sent them to inspect the 
land, then no one was more qualified than they were to evaluate the evidence they 
gathered—including Moses!83

38 But Joshua the son of Nun and Caleb the son of Yefuneh remained alive and 
even received the land-inheritance rights84 of the other men who went to tour 
the land.
39 Moses related all these words85 to the Israelites. The people mourned greatly.
40 But not all of them accepted God’s verdict. Some of them arose early in the 
morning and ascended to the mountaintop on the route into the land, saying, 
“We have repented and are ready to go up to the Land of Israel, the place that 
God said He would give us, for we have sinned by wanting to return to Egypt.”
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98. See Nachmanides.  99. Sukah 49a.  100. Sefer HaSichot 5751, vol. 2, p. 617, note 9.  101. Berachot 14b.  102. See Tur, Orach Chaim 
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אַתּוּן  דְנַן  לְמָא  ה  מֹשֶׁ  וַאֲמַר  41
וְהִיא  דַייָ  מֵימְרָא  זֵרַת  גְּ עַל  עָבְרִין 
קוּן אֲרֵי לֵית   לָא תִסְּ לָא תַצְלָח: 42
רוּן  בְּ תִתַּ וְלָא  ינֵיכוֹן  בֵּ דַייָ  א  כִינְתָּ שְׁ
 אֲרֵי  43 דְבָבֵיכוֹן:  עֲלֵי  בַּ קֳדָם 
קֳדָמֵיכוֹן  ן  תַמָּ וּכְנַעֲנָאָה  עֲמַלְקָאָה 
בְתּוּן  ן תַּ א אֲרֵי עַל כֵּ חַרְבָּ לוּן בְּ וְתִפְּ
לְחָנָא דַייָ וְלָא יְהֵי מֵימְרָא  תַר פֻּ מִבָּ
ק  לְמִסַּ עוּ   וְאַרְשָׁ 44 כוֹן:  סַעְדְּ בְּ דַייָ 
ה  לְרֵישׁ טוּרָא וַאֲרוֹן קְיָמָא דַייָ וּמֹשֶׁ
 וּנְחַת  45 רִיתָא:  מַשְׁ מִגּוֹ  עֲדוֹ  לָא 
טוּרָא  בְּ יָתֵב  דְּ וּכְנַעֲנָאָה  עֲמַלְקָאָה 
חָרְמָה:  עַד  וּטְרָדֻנּוּן  וּמְחֻנּוּן  הַהוּא 
לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 15:1
וְתֵימַר  רָאֵל  יִשְׂ נֵי  בְּ עִם  ל   מַלֵּ 2
לְהוֹן אֲרֵי תֵעֲלוּן לַאֲרַע מוֹתְבָנֵיכוֹן 

י אֲנָא יָהֵב לְכוֹן:  דִּ

י  ין, לֹא תִצְלָח: 43 כִּ ם עוֹשִׂ אַתֶּ 41 וְהִוא לֹא תִצְלָח. זוֹ שֶׁ
ר  אֲשֶׁ עַל  לָכֶם  בֹא  תָּ זֹאת  י  כִּ לוֹמַר:  כְּ ם.  בְתֶּ שַׁ ן  כֵּ עַל 
לָה"27.  ה עֻפְּ וְכֵן: "הִנֵּ לוּ. לְשׁוֹן חֹזֶק,  עְפִּ ם וְגוֹ': 44 וַיַּ בְתֶּ שַׁ
צִיּוֹן"29,  ת  בַּ "עֹפֶל  וְכֵן:  עַזּוּת.  לְשׁוֹן  לַעַז28,  בְּ אינגרי"ש 
אֹפֶל  לְשׁוֹן  מְפָרְשׁו31ֹ:  נְחוּמָא  תַּ וּמִדְרַשׁ  וָבַחַן"30.  "עֹפֶל 

מוֹ: "וָאֶכֹּת  תוּם. כְּ כְּ לֹּא בִרְשׁוּת: 45 וַיַּ כִים שֶׁ — הָלְכוּ חֲשֵׁ
קוֹם  ם הַמָּ ה: עַד הַחָרְמָה. שֵׁ ה אַחַר מַכָּ אֹתוֹ טָחוֹן"32, מַכָּ
נְסוּ  כָּ יִּ ר לָהֶם שֶׁ שֵּׂ י תָבֹאוּ. בִּ אֹרָע: 2 כִּ ם הַמְּ נִקְרָא עַל שֵׁ

לָאָרֶץ: 

וא  י יְהָֹוה֑ וְהִ֖ ים אֶת־פִּ֣ בְרִ֖ ם עֹֽ ה לָ֥מָּה זֶּה֛ אַתֶּ֥ אמֶר מֹשֶׁ֔ 41 וַיֹּ֣

ין יְהָֹו֖ה בְּקִרְבְּכֶ֑ם וְלֹא֙ תִּנָּ�֣ י אֵ֥ עֲל֔וּ כִּ֛ ל־תַּֽ 42 אַֽ ח :  לֹ֥א תִצְלָֽ
ם  עֲנִי֥ שָׁם֙ לִפְנֵיכֶ֔ י וְהַכְּנַֽ לֵקִ֨ עֲמָֽ ם:  43 כִּי֩ הָֽ יְבֵיכֶֽ גְפ֔וּ לִפְנֵי֖ אֹֽ
הְיֶה֥  י יְהָֹוה֔ וְלֹא־יִֽ חֲרֵ֣ י־עַל־כֵּ֤ן שַׁבְתֶּם֙ מֵאַֽ רֶב כִּֽ ם בֶּחָ֑ וּנְפַלְתֶּ֖
וַֽאֲר֤וֹן  הָהָ֑ר  אשׁ  אֶל־רֹ֣ עֲל֖וֹת  לַֽ לוּ  44 וַיַּעְפִּ֕ ם:  עִמָּכֶֽ יְהָֹו֖ה 
�֤רֶד  45 וַיֵּ חֲנֶֽה:  מַּֽ הַֽ רֶב  מִקֶּ֥ שׁוּ  לֹא־מָ֖ ה  וּמֹשֶׁ֔ בְּרִית־יְהָֹוה֙ 
יַּכְּת֖וּם עַד־ וַֽ וַיַּכּ֥וּם  הַה֑וּא  בָּהָ֣ר  ב  הַיּשֵׁ֖ י  עֲנִ֔ כְּנַֽ וְהַֽ לֵקִי֙  עֲמָֽ הָֽ

ה: פ חָרְמָֽ הַֽ
ְ� יִשׂ אֶל־בְּנֵי֣  2 דַּבֵּר֙  ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  15:11 וַיְדַבֵּ֥ר 

ם אֲשֶׁ֥ר  תֵיכֶ֔ רֶץ֙ מֽוֹשְׁבֹ֣ אוּ אֶל־אֶ֨ י תָבֹ֗ מַרְתָּ֖ אֲלֵהֶ֑ם כִּ֣ ל וְאָֽ רָאֵ֔
ם:  ן לָכֶֽ י נֹתֵ֥ אֲנִ֖

sacrifices. These laws would not apply for another 
thirty-nine years, when the Israelites would enter 
the Land of Israel—the sacrifices they offered in 
the desert were brought without libations. Yet, God 
gave them these laws here in order to comfort the 
second generation and assure them that He intend-
ed to bring them into the land.98

On a deeper level, God gave these laws here be-
cause the concept of the libations is the antithesis—
and therefore a rectification—of the spies’ mistake.
There is a basic difference between the sacrifices 
and the libations: the sacrifices were consumed by 
a heavenly fire and ascended, whereas the libations 
were poured down (into two pipes that led beneath 
the altar underground).99

In other words, sacrifices transform the mundane 
into the holy, while the libations infuse holiness 
into the mundane. Thus, following the affair of the 
spies, God instructed the Israelites concerning the 
libations, as if to say: the time of (relative) transcen-
dence in the desert will come to an end. The en-
trance into the Land of Israel will mark the true de-

scent into earthliness, signified by the libations.100

This idea also explains the statement of the Talmu-
dic sage Rabbi Yochanan that a person who recites 
the Shema while not wearing tefilin is like someone 
who offers sacrifices without libations.101

The main theme of the Shema is that God pervades 
and controls all reality, and that this awareness 
should be so real to us that we are willing to give 
up our life for God because of it. This is why the 
Shema has always been on the lips Jewish martyrs 
throughout history. Thus, the Shema epitomizes 
transcendence, the readiness to transcend the world 
and the physical body.

Tefilin, on the other hand, draw Divine awareness 
into our mind, heart, and even the lower aspects of 
life. The head tefilin draw Divine awareness into 
the mind; the hand tefilin draw Divine awareness 
into the heart and actions. The straps of the head 
tefilin are required to descend past the navel,102 
drawing the Divine awareness into the lower as-
pects of one’s life.103

27. חבקוק ב, ד.  28. עַזֵּי רוּחַ.  29. מיכה ד, ח.  30. ישעיה לב, יד.  31. תנחומא ישן שלח לך יט.  32. דברים ט, כא.  
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41-44 It will not succeed: These Jews had repented 
from the sin of the spies and now declared their 
readiness to ascend to the Holy Land. Yet, Moses 
told them that their endeavor would not succeed. 
Why? We know that nothing ever stands in the way 
of repentance.94

True, the Land of Israel was promised to the Jewish 
people, and God had instructed them to conquer 
it. Yet that could only be done if the ark and Mo-
ses led the way. Repentance could erase the sins of 
the people but it could not change the procedure 
necessary to acquire the land. Since these people 
were unwilling to submit to Moses’ leadership and 
wanted to conquer the land on their own, their ini-
tiative was rejected.
The same is true in our day. However deserving we 
may or may not be, there is a prescribed procedure 

for the Redemption, as described by Maimonides95: 
“A king will arise from the house of David, learned 
in Torah and observant of the commandments as 
was David his father, according to the teachings of 
the Written and Oral Torah. He will influence all of 
Israel to follow and strengthen it, and he will fight 
the wars of God…. He [and only he] will build the 
Temple in its proper place, and gather the exiles of 
Israel…and he will rectify the entire world so that 
they serve God together….”96 Any attempt of ours to 
bypass steps in the redemptive process is doomed 
to failure; hastening the Redemption, as success in 
any endeavor, is possible only if our approach is 
based on submission to God’s plan.97

2 When you arrive in the land: Following the inci-
dent of the spies, God instructed the Israelites re-
garding the libations that would accompany certain 

41 But although they repented, they wished to take the initiative on their own 
rather than submit to Moses’ leadership, so God told Moses to tell them that His 
decree remained in force and to warn them not to proceed.92 So Moses said to 
them, “Why do you transgress the word of God? It will not succeed.
42 Do not go up, for God is not among you; do not let yourselves be beaten by 
your enemies.
43 For the Amalekites and the Canaanites 
are there before you, and you will fall by 
the sword, because you have turned away 
from God, and therefore God will not be 
with you.”
44 Nonetheless, they defiantly ascended to 
the mountaintop, but neither the Ark of the 
Covenant of God nor Moses moved from 
the camp.
45 The Amalekites and the Canaanites 
who lived on the mountain came down 
and smote them and crushed them, pursu-
ing them until a place that was then named 
Chormah [“destruction”] because of their defeat (see Figure 2).93

Grain Offerings and Libations
15:1 Now that this episode was over, God encouraged the people by focusing their 
attention on the fact that their children would eventually inherit the Land of Israel. 
He did this by teaching them some laws that would apply only once they entered 
the land. God spoke to Moses, saying:
2 “Speak to the Israelites and say to them: ‘When you arrive in the land of your 
dwelling place, which I am giving you,

Figure 2:  The Unsuccessful Attack
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עֲלָתָא  יְיָ  קֳדָם  נָא  קֻרְבָּ דוּן   וְתַעְבְּ 3
א  לְאַפְרָשָׁ יָּא  קֻדְשַׁ נִכְסַת  אוֹ 
מוֹעֲדֵיכוֹן  בְּ אוֹ  א  בִנְדַבְתָּ אוֹ  נִדְרָא 
קֳדָם  בְרַעֲוָא  לָא  לְאִתְקַבָּ ד  לְמֶעְבַּ
 וִיקָרֵב  4 עָנָא:  מִן  אוֹ  תּוֹרֵי  מִן  יְיָ 
מִנְחֲתָא  יְיָ  קֳדָם  נֵהּ  קֻרְבָּ מְקָרֵב  דִּ
רַבְעוּת  בְּ פִילָא  דְּ רוֹנָא  עֶשְׂ א  סֻלְתָּ
א  לְנִסְכָּ  וְחַמְרָא  5 חָא:  מִשְׁ הִינָא 
ד עַל עֲלָתָא אוֹ  עְבֵּ רַבְעוּת הִינָא תַּ
 אוֹ  רָא חָד: 6 יָּא לְאִמְּ לְנִכְסַת קֻדְשַׁ
רֵין  א תְּ ד מִנְחֲתָא סֻלְתָּ עְבֵּ לְדִכְרָא תַּ
לְתוּת  תַּ ח  בִמְשַׁ פִילָא  דְּ רוֹנִין  עֶשְׂ
לְתּוּת  תַּ א  לְנִסְכָּ  וְחַמְרָא  7 הִינָא: 
בְרַעֲוָא  לָא  לְאִתְקַבָּ קָרֵב  תְּ הִינָא 
תּוֹרֵי  ר  בַּ ד  תַעְבֵּ  וַאֲרֵי  8 יְיָ:  קֳדָם 
א  לְפָרָשָׁ יָּא  קֻדְשַׁ נִכְסַת  אוֹ  עֲלָתָא 
יְיָ:  קֳדָם  יָּא  קֻדְשַׁ נִכְסַת  אוֹ  נִדְרָא 
מִנְחֲתָא  תּוֹרֵי  ר  בַּ עַל   וִיקָרֵב  9
פִילָא  דְּ רוֹנִין  עֶשְׂ לָתָא  תְּ א  סֻלְתָּ
 וְחַמְרָא  10 הִינָא:  לְגוּת  פַּ ח  בִמְשַׁ
ן  קֻרְבַּ הִינָא  לְגוּת  פַּ א  לְנִסְכָּ קָרֵב  תְּ
דֵין   כְּ רַעֲוָא קֳדָם יְיָ: 11 ל בְּ מִתְקַבֵּ דְּ
יִתְעֲבֵד לְתוֹרָא חַד אוֹ לְדִכְרָא חָד 
יָּא:  בְעִזַּ אוֹ  רַיָּא  אִמְּ בְּ ר  לְאִמַּ אוֹ 
דוּן  עְבְּ דֵין תַּ דוּן כְּ י תַעְבְּ מִנְיָן דִּ  כְּ 12
יבָא  יַצִּ ל   כָּ 13 מִנְיַנְהוֹן:  כְּ לְחַד 
ן  קֻרְבַּ לְקָרָבָא  ין  אִלֵּ יָת  דֵין  כְּ ד  יַעְבֵּ
 וַאֲרֵי  רַעֲוָא קֳדָם יְיָ: 14 ל בְּ מִתְקַבֵּ דְּ
בֵינֵיכוֹן  דִי  אוֹ  יּוֹרָא  גִּ כוֹן  עִמְּ יַּר  יִתְגַּ
ל  מִתְקַבֵּ דְּ ן  קֻרְבַּ ד  וְיַעְבֵּ לְדָרֵיכוֹן 
ן  דוּן כֵּ מָא דִי תַעְבְּ רַעֲוָא קֳדָם יְיָ כְּ בְּ

ד:  יַעְבֵּ

ם  שָׁ בוֹאוּ  תָּ שֶׁ כְּ א  אֶלָּ צִוּוּי,  זֶה  אֵין  ה.  ֶ אִשּׁ יתֶם  3 וַעֲשִׂ
נִיחֹחַ. נַחַת  ה לַה': רֵיחַ  ֶ וְתַעֲלֶה עַל לְבַבְכֶם לַעֲשׂוֹת אִשּׁ
ה  ֶ עֲשׂוּ הָאִשּׁ תַּ א נֶדֶר אוֹ בִנְדָבָה וְגוֹ'. אוֹ שֶׁ רוּחַ לְפָנַי: לְפַלֵּ
מּוֹעֵד:  י אֶתְכֶם לַעֲשׂוֹת בַּ בְתִּ חִיַּ בִיל חוֹבַת מוֹעֲדֵיכֶם, שֶׁ שְׁ בִּ
הֵמָה.  קְרִיבוּ נְסָכִים וּמִנְחָה לְכָל בְּ קְרִיב. תַּ 4 וְהִקְרִיב הַמַּ
מוֹ  פָלִים, כְּ יִן לַסְּ תוֹכָהּ וְהַיַּ מֶן נִבְלָל בְּ ֶ לִיל וְהַשּׁ נְחָה כָּ הַמִּ
ל הָאָמוּר  בֶשׂ הָאֶחָד. עַל כָּ ה33: 5 לַכֶּ כֶת סֻכָּ מַסֶּ נִינוּ בְּ ָ שּׁ שֶׁ
יִן:  הַיַּ וְעַל  מֶן,  ֶ הַשּׁ וְעַל  נְחָה,  הַמִּ לְמַעְלָה הוּא מוּסָב: עַל 

רְשׁו34ּ: "אוֹ" לְרַבּוֹת  6 אוֹ לָאַיִל. וְאִם אַיִל הוּא. וְרַבּוֹתֵינוּ דָּ
א  ה רֵיחַ. אֵינוֹ מוּסָב אֶלָּ ֵ י אַיִל: 10 אִשּׁ ס לְנִסְכֵּ לְגָּ אֶת הַפַּ
ן  נִתָּ אֵינוֹ  שֶׁ ה,  ֶ אִשּׁ אֵינוֹ  יִן  הַיַּ אֲבָל  מֶן,  ֶ וְהַשּׁ נְחָה  הַמִּ עַל 
הוּא  ין שֶׁ ים, בֵּ בָשִׂ כְּ הוּא בַּ ין שֶׁ ה. בֵּ עַל הָאֵשׁ: 11 אוֹ לַשֶּׂ
ה  לֹשָׁ ן שְׁ נָתָם: אַיִל. בֶּ תוֹךְ שְׁ ה קְרוּיִם בְּ בֶשׂ וָשֶׂ ים. כֶּ עִזִּ בָּ
ר  מִסְפַּ עֲשׂוּ. כְּ ר תַּ ר אֲשֶׁ סְפָּ מִּ ר חֹדֶשׁ וְיוֹם אֶחָד: 12 כַּ עָשָׂ
עֲשׂוּ נְסָכִים לְכָל  כָה תַּ ן, כָּ קְרִיבוּ לְקָרְבָּ ר תַּ הֵמוֹת אֲשֶׁ הַבְּ
ל נְסָכִים:  רָם שֶׁ הֵמוֹת מִסְפָּ ל בְּ רָם" שֶׁ מִסְפָּ אֶחָד מֵהֶם, "כְּ

ְ� דֶר֙ א֣וֹ בִנ בַח לְפַלֵּא־נֶ֨ יהוָֹה֙ עֹלָ֣ה אוֹ־זֶ֔ ם אִשֶּׁ֤ה לַֽ 3 וַֽעֲשִׂיתֶ֨
ר  מִן־הַבָּקָ֖ לַיהָֹוה֔  חַ֙  נִיחֹ֨ יחַ  רֵ֤ עֲשׂ֞וֹת  לַֽ עֲדֵיכֶ֑ם  בְּמֹֽ א֖וֹ  ה  דָבָ֔
מִנְחָה֙  יהוָֹה֑  לַֽ קָרְבָּנ֖וֹ  יב  הַמַּקְרִ֥ יב  4 וְהִקְרִ֛ אן:  מִן־הַצֹּֽ א֥וֹ 
ְ� ר סֶךְ֙  לַנֶּ֨ �֤יִן  5 וְיַ מֶן : שָֽׁ ין  הַהִ֖ ית  בִּרְבִעִ֥ בָּל֕וּל  עִשָּׂר֔וֹן  לֶת   סֹ֣
ד:  אֶחָֽ הָֽ בֶשׂ  לַכֶּ֖ לַזָּבַ֑ח  ה א֣וֹ  עֹלָ֖ עֲשֶׂ֥ה עַל־הָֽ תַּֽ ין  הַהִ֔ ית  בִיעִ֣
בְּלוּלָ֥ה  עֶשְׂרֹנִ֑ים  שְׁנֵי֣  לֶת  סֹ֖ ה  מִנְחָ֔ עֲשֶׂ֣ה  תַּֽ יִל֙  לָאַ֨ 6 א֤וֹ 
יב  ין תַּקְרִ֥ ית הַהִ֑ �֥יִן לַנֶּ֖סֶךְ שְׁלִשִׁ֣ ין: 7 וְיַ ית הַהִֽ מֶן שְׁלִשִׁ֥ בַשֶּׁ֖

ה: יהוָֹֽ חַ לַֽ יחַ־נִיחֹ֖ רֵֽ
�֥דֶר  לְפַלֵּא־נֶ אוֹ־זָבַ֑ח  עֹלָ֣ה  ר  בֶן־בָּקָ֖ עֲשֶׂ֥ה  8 וְכִי־תַֽ חמישי 

לֶת  ה סֹ֖ יב עַל־בֶּן־הַבָּקָר֙ מִנְחָ֔ ה: 9 וְהִקְרִ֤ יהוָֹֽ ים לַֽ אֽוֹ־שְׁלָמִ֖
ְ� תַּק �֛יִן  10 וְיַ ין : הַהִֽ י  חֲצִ֥ מֶן  בַּשֶּׁ֖ בָּל֥וּל  עֶשְׂרֹנִ֑ים   שְׁלשָׁ֣ה 

11 כָּ֣כָה  ה:  יהוָֹֽ לַֽ חַ  יחַ־נִיחֹ֖ רֵֽ אִשֵּׁ֥ה  ין  הַהִ֑ י  חֲצִ֣ לַנֶּ֖סֶךְ  יב  רִ֥
ים  ד אֽוֹ־לַשֶּׂ֥ה בַכְּבָשִׂ֖ אֶחָ֑ יִל הָֽ ד א֖וֹ לָאַ֣ אֶחָ֔ ה לַשּׁוֹר֙ הָֽ יֵּֽעָשֶׂ֗
ד  אֶחָ֖ לָֽ עֲשׂ֥וּ  תַּֽ כָּ֛כָה  עֲשׂ֑וּ  תַּֽ אֲשֶׁ֣ר  ר  12 כַּמִּסְפָּ֖ ים:  עִזִּֽ בָֽ א֥וֹ 
ְ� לְהַק לֶּה  אֶת־אֵ֑ כָה  יַעֲֽשֶׂה־כָּ֖ ח  אֶזְרָ֥ 13 כָּל־הָֽ ם :  כְּמִסְפָּרָֽ

א֤וֹ  ר  גֵּ֜ ם  אִתְּכֶ֨ י־יָגוּר֩  14 וְכִֽ ה:  יהוָֹֽ לַֽ חַ  יחַ־נִיחֹ֖ רֵֽ אִשֵּׁ֥ה  יב  רִ֛
יהוָֹה֑  חַ לַֽ יחַ־נִיחֹ֖ ם וְעָשָׂ֛ה אִשֵּׁ֥ה רֵֽ תֵיכֶ֔ אֲשֶׁר־בְּתֽוֹכֲכֶם֙ לְדֹרֹ֣

ה:  עֲשׂ֖וּ כֵּ֥ן יַעֲֽשֶֽׂ אֲשֶׁ֥ר תַּֽ כַּֽ



33. מח, א.  34. חולין כג, א.  

13 Every native born Israelite, who owns a portion of the land, shall do it in this 
manner, to offer a fire-offering to please God.
14 Similarly, if a convert resides with you or those among you in future genera-
tions, and he offers up a fire-offering to please God, as you make it, so shall he 
make it, even though he will not possess any land.
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Numbers 15:3-14

104. Exodus 16:36.  

3 and you make a fire-offering to God, i.e., an offering burnt on the Altar, in par-
ticular, one that takes the form of an ascent-offering or a festive-offering, the latter 
term meaning a peace-offering or a thanksgiving-offering—and you bring this of-
fering either (a) in order to fulfill a pledge that you have made, (b) as a dedication, 
or (c) as an obligatory offering that you must offer on your festivals—to please 
God, whether from the herd or from the flock, you must offer an accompanying 
grain-offering and wine libation. The grain-offering will be burnt on the Altar and 
the wine libation will be poured out on the Altar. As long as you remain in the des-
ert, however, you do not have to offer supplementary grain-offerings and libations 
together with your animal offerings. And even in the Land of Israel, you will only 
have to offer supplementary grain-offerings and libations with ascent-offerings 
and peace-offerings, but not with sin-offerings or guilt-offerings.
4 As to how much flour and wine you must offer, it depends on the animal being 
sacrificed: If it is a lamb, the one who brings his offering to God shall present a 
grain-offering containing one tenth of an ephah104 (about 2.5 liters or quarts) of fine 
flour mixed with a quarter of a hin (about a liter or quart) of oil.
5 And you shall offer a quarter of a hin of wine with the ascent-offering or the 
feast-offering as a libation, for each lamb.
6 Or, if it is a ram, you shall offer a grain-offering containing two tenths of an 
ephah (about 4.8 liters or quarts) of fine flour mixed with a third of a hin (about 1⅓ 
liters or quarts) of oil.
7 And you shall offer a third of a hin of wine for a libation; you shall offer these 
to please God.
Fifth Reading 8 If you offer one of the herd as an ascent-offering or feast-offering 
in order to fulfill a pledge that you have made (in which case you will most likely 
bring an ascent-offering), or as a dedication (in which case you will most likely 
bring a peace-offering) for God,
9 the one who brings his offering shall offer with this cow a grain-offering con-
sisting of three tenths of an ephah (about 7.25 liters or quarts) of fine flour mixed 
with half a hin (about 2 liters or quarts) of oil.
10 And you shall offer half a hin of wine for a libation. The grain offering with its 
oil, which is burnt on the Altar, is a fire-offering to please God.
11 So shall it be done for each ox, 
ram, or kid, whether of the sheep 
or of the goats. All cattle require the 
same grain-offerings and libations; a 
goat requires the same grain-offering 
and libation as a lamb.
12 In accordance with the number of 
animals you offer, so shall you present grain-offerings and libations for each one, 
exactly according to their numbers (see Figure 3).



Figure 3:  Grain Offerings and Libations

Animal
Grain Offering Libation

Fine Flour Oil Wine

lamb or goat 1/10 ephah 1/4 hin 1/4 hin

ram 2/10 ephah 1/3 hin 1/3 hin

bull, ox, or cow 3/10 ephah 1/2 hin 1/2 hin
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Sixth Reading

 RASHI 
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110. Sanhedrin 29a.  111. See above, on Genesis 3:2 and Leviticus 19:2.  112. Likutei Sichot, vol. 2, pp. 584-585.  113. Sefer HaMa’amarim 
Kuntresim, vol. 1, p. 165.  

 קְהָלָא קְיָמָא חַד לְכוֹן וּלְגִיּוֹרָא  15
וַתְכוֹן  כְּ לְדָרֵיכוֹן  קְיַם עָלַם  יָּר  דְיִתְגַּ
 אוֹרַיְתָא  16 יְיָ:  קֳדָם  יְהֵי  גִיּוֹרָא  כְּ
וּלְגִיּוֹרָא  לְכוֹן  יְהֵי  חַד  וְדִינָא  חֲדָא 
עִם  יְיָ  יל   וּמַלֵּ 17 כוֹן:  עִמְּ יַּר  יִתְגַּ דְּ
נֵי  בְּ עִם  ל   מַלֵּ 18 לְמֵימָר:  ה  מֹשֶׁ
מֵעַלְכוֹן  בְּ לְהוֹן  וְתֵימַר  רָאֵל  יִשְׂ
יַתְכוֹן  מָעֵל  אֲנָא  י  דִּ לְאַרְעָא 
חְמָא  מֵיכַלְכוֹן מִלַּ  וִיהֵי בְּ ן: 19 לְתַמָּ
אַפְרָשׁוּתָא  פְרְשׁוּן  תַּ דְאַרְעָא 
תָא  חַלְּ אַצְוַתְכוֹן   רֵישׁ  20 יְיָ:  קֳדָם 
דִי  מָא  כְּ אַפְרָשׁוּתָא  פְרְשׁוּן  תַּ
פְרְשׁוּן יָתַהּ:  ן תַּ רָא כֵּ ין מִן אִדְּ מַפְרְשִׁ
יְיָ  קֳדָם  נוּן  תְּ תִּ אַצְוַתְכוֹן   מֵרֵישׁ  21

אַפְרָשׁוּתָא לְדָרֵיכוֹן: 

גַן  רֶךְ לָשׁוֹן עִבְרִית: "כְּ ר. וְכֵן דֶּ ן גֵּ מוֹתְכֶם כֵּ ר. כְּ גֵּ כֶם כַּ 15 כָּ
כָמוֹךָ  מוֹנִי  "כָּ מִצְרַיִם.  אֶרֶץ  ן  כֵּ  — מִצְרַיִם"35  אֶרֶץ  כְּ ה' 
יאָה זוֹ  ה בִּ נָּ בֹאֲכֶם אֶל הָאָרֶץ. מְשֻׁ ךָ"36: 18 בְּ י כְעַמֶּ עַמִּ כְּ
י  "כִּ תָבֹא",  י  "כִּ נֶאֱמַר:  ן  כֻלָּ בְּ שֶׁ תּוֹרָה,  בַּ שֶׁ יאוֹת  בִּ ל  מִכָּ
תוּב  רַט לְךָ הַכָּ פֵּ ן לְמֵדוֹת זוֹ מִזּוֹ, וְכֵיוָן שֶׁ לָּ תָבֹאוּ", לְפִיכָךְ כֻּ
ן  לָּ יבָה, אַף כֻּ ה וִישִׁ ָ א לְאַחַר יְרֻשּׁ אֵינָהּ אֶלָּ אַחַת מֵהֶן, שֶׁ בְּ
וְאָכְלוּ  בָהּ  כְנְסוּ  נִּ ֶ מִשּׁ בֹאֲכֶם",  "בְּ הּ:  בָּ נֶאֱמַר  זוֹ  אֲבָל  ן,  כֵּ
לוּשׁוּ  תָּ שֶׁ ית עֲרִסֹתֵכֶם. כְּ ה: 20 רֵאשִׁ חַלָּ בוּ בְּ חְמָהּ, נִתְחַיְּ מִלַּ
ה הִיא —  ר. וְכַמָּ דְבָּ מִּ ם רְגִילִין לָלוּשׁ בַּ אַתֶּ תְכֶם שֶׁ דֵי עִסַּ כְּ
יתָהּ.  רִימוּ. מֵרֵאשִׁ לֶת"38: תָּ לְגֹּ מֹדּוּ בָעֹמֶר"37, "עֹמֶר לַגֻּ "וַיָּ

ה אַחַת  ית חֶלְקָה, חַלָּ ה, רֵאשִׁ נָּ תֹּאכְלוּ מִמֶּ לוֹמַר, קֹדֶם שֶׁ כְּ
לַעַז39:  בְּ ה. טורטי"ל  חַלָּ ם ה':  לְשֵׁ רוּמָה  תְּ רִימוּ  תָּ ה  נָּ מִמֶּ
תְרוּמַת  כִּ וְלֹא  עוּר,  שִׁ הּ  בָּ נֶאֱמַר  לֹּא  שֶׁ רֶן.  גֹּ תְרוּמַת  כִּ
עוּר:  שִׁ נָתְנוּ  חֲכָמִים  אֲבָל  עוּר.  שִׁ הּ  בָּ אֱמַר  נֶּ שֶׁ ר  מַעֲשֵׂ
 — חְתּוֹם  וְלַנַּ עָה,  וְאַרְבָּ רִים  מֵעֶשְׂ אֶחָד   — יִת  הַבַּ לְבַעַל 
ה  ית עֲרִסֹתֵיכֶם. לָמָּ מוֹנָה: 21 מֵרֵאשִׁ עִים וּשְׁ אֶחָד מֵאַרְבָּ
ית עֲרִסֹתֵכֶם" — שׁוֹמֵעַ אֲנִי  אֱמַר: "רֵאשִׁ נֶּ נֶאֱמַר? לְפִי שֶׁ
ית" — מִקְצָתָהּ  לְמוּד לוֹמַר: "מֵרֵאשִׁ עִסּוֹת, תַּ בָּ רִאשׁוֹנָה שֶׁ
עוּר  שִׁ מַעְנוּ  שָׁ לֹּא  שֶׁ לְפִי  רוּמָה.  תְּ לַה'  נוּ  תְּ תִּ הּ:  כֻלָּ וְלֹא 

דֵי נְתִינָה:  הּ כְּ הֵא בָּ יְּ נוּ", שֶׁ תְּ ה, נֶאֱמַר "תִּ לְחַלָּ

ֹ� לְדֹר֣ ת עוֹלָם֙  חֻקַּ֤ הַגָּר֑  וְלַגֵּר֣  ם  לָכֶ֖ ת  אַחַ֛ ה  חֻקָּ֥ ל  155 הַקָּהָ֕

ה אַחַ֛ת וּמִשְׁפָּ֥ט  הְיֶה֖ לִפְנֵי֥ יְהָֹוֽה: 16 תּוֹרָ֥ ם כָּכֶ֛ם כַּגֵּר֥ יִֽ תֵיכֶ֔
ם: פ ד יִהְיֶה֣ לָכֶ֑ם וְלַגֵּ֖ר הַגָּר֥ אִתְּכֶֽ אֶחָ֖

ר: 18 דַּבֵּר֙ אֶל־בְּנֵי֣  שישי 17 וַיְדַבֵּ֥ר יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ

אֲנִי֛  אֲשֶׁ֥ר  רֶץ  אֶל־הָאָ֔ אֲכֶם֙  בְּבֹֽ אֲלֵהֶ֑ם  מַרְתָּ֖  וְאָֽ ל  יִשְׂרָאֵ֔
רֶץ  הָאָ֑ מִלֶּחֶ֣ם  ם  אֲכָלְכֶ֖ בַּֽ ה  19 וְהָיָ֕ מָּה:  שָֽׁ ם  אֶתְכֶ֖ יא  מֵבִ֥
ימוּ  ה תָּרִ֣ ם חַלָּ֖ תֵכֶ֔ ה: 20 רֵאשִׁית֙ עֲרִסֹ֣ יהוָֹֽ ה לַֽ ימוּ תְרוּמָ֖ תָּרִ֥
ִ� רֵאשִׁית֙ עֲר 21 מֵֽ הּ : ימוּ אֹתָֽ ן תָּרִ֥ רֶן כֵּ֖ ת גֹּ֔ ה כִּתְרוּמַ֣  תְרוּמָ֑

ם: ס תֵיכֶֽ ה לְדֹרֹ֖ יהוָֹ֖ה תְּרוּמָ֑ ם תִּתְּנ֥וּ לַֽ תֵיכֶ֔ סֹ֣



to touch it. This gave the serpent his opening and 
ultimately caused the sin. As our sages commented, 
“He who adds, subtracts.”110

True, the Torah instructs us to add safeguards to 
protect ourselves from wrongdoing. In fact, we 
are told that it is necessary to avoid one hundred 
measures of the permitted in order to avoid one 
measure of the forbidden. Yet, Adam’s zeal was 
misplaced. He was in the Garden of Eden, where no 
evil was possible. In that situation, safeguards were 
unwarranted and uncalled for.111

This is corrected by setting aside challah. As noted, 
valid concerns—equality, peace, and harmony—
seemingly contradict the spirit of this command-
ment. Unity and love of a fellow Jew are indeed 
all-important, and they would seem to preclude 
the divisions implied by giving challah. However, 
when we give some of the dough to the priest de-
spite these valid concerns, we are showing that ev-
erything has its place; that pluralism and equality 
when applied improperly and in contradiction to 

Jewish law are destructive and harmful. By setting 
things in perspective and ensuring that good inten-
tions are only applied when and where they belong, 
we are able to right the wrong committed by Adam 
and Eve.112

The first of your dough: The word for “dough” in 
this verse can also mean “crib” or “bed.” In that 
context, the verse means that our first thoughts, 
words, and acts when we wake up in the morning 
should be “raised as a challah offering,” i.e., directed 
and devoted to God.113

The first of your dough: Adding water to flour 
and turning it into dough serves as a parable for 
the effect of the Torah on mundane physical reality. 
Flour consists of thousands of small and indepen-
dent pieces, but when water is added, these pieces 
become a solid mass of dough. Just as water serves 
to make a unified reality out of the unconnected 
particles of flour, so does the Torah allow us to see 
the underlying unity and harmony of all existence. 
Every created thing serves a unique purpose, but 

35. בראשית יג, י.  36. מלכים ־א כב, ד.  37. שמות טז, יח.  38. שם, טז.  39. עוּגָה עֲגֻלָּה.  
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105. Deuteronomy 18:4.  106. Likutei Sichot, vol. 18, pp. 178-180.  107. Proverbs 3:17; cf. Mishneh Torah, Chanukah, end.  108. Likutei 
Sichot, vol. 2, pp. 584-588.  109. Yalkut Shimoni, Bereishit 32.  

20-21 The first of your dough: The commandment 
of giving challah (a loaf) is very straightforward. A 
part of the dough is set aside to be holy, to be given 
to the priests, while the rest remains non-sacred and 
may be eaten without any particular restrictions.
The Torah’s ways “are ways of pleasantness, and all 
its paths are peace.”107 It would seem that the way to 
peace is equality, while this commandment, like so 
many others, emphasizes the differences between 
us. Creating elitist classes encourages jealousy. The 
priest is different than a Levite, who is himself dis-
tinguished from the average Jew. We are fermenting 
division within every bowl of dough!
The lesson here, however, is that true unity can only 
be achieved when clear distinctions are made be-
tween those who fulfill the various offices of society. 
Harmony is possible only when every cog of the 
machine, every unit of the army, knows its proper 
place and performs its unique function. If there are 
no separations and distinctions, the result can only 

be anarchy.
Of course, all Jews have the same inherent value 
and equally deserve our love and assistance. How-
ever, when we are dealing with the question of who 
is a “priest”—a rabbi and authority—we must real-
ize that there are clear rules and distinctions. Only 
someone who has truly attained the requisite level 
of knowledge, is truly God-fearing, and observes 
all the dictates of the Torah can aspire to that title. 
If someone wishes to spread the title of rabbi more 
liberally under the cry of pluralism, inclusiveness, 
and unity, he is actually destroying rather than 
building, and separating rather than uniting.108

The first of your dough: According to the sages, 
the commandment of challah was given to women 
as a way to correct Eve’s wrongdoing in the Gar-
den of Eden.109 The sin of the Tree of Knowledge 
was caused by misplaced good intentions. Adam 
wanted to add a safeguard to God’s command not 
to eat from the tree and so instructed Eve not even 

15 In general, one rule applies to the whole community, both to yourselves and to 
the convert who resides with you; one rule applies throughout your generations 
for you as for the convert, before God.
16 And just as there will be one “rule,” there shall also be one law and one ordi-
nance for you and the convert who resides with you.’ ”

The First of the Dough
Sixth Reading 17 God spoke to Moses further, saying:
18 “Speak to the Israelites and say to them, ‘Although other laws that will take 
effect only upon your arrival in the Land of Israel will do so only once you have 
conquered and divided the land, the following is different. As soon as you arrive 
in the land to which I am bringing you
19 and you eat from the bread of the land, you shall donate some of it as a raised-
offering to God, as follows:
20 Whenever you knead at least an omer of dough, the first thing you shall do with 
your dough is donate a loaf of it to a priest as a raised-offering. Just as you may 
donate the raised-offering of the threshing floor in any amount105—there is no 
fixed minimum—the same applies to how you shall donate this loaf. Nonetheless, 
you must give the priest enough to be considered a loaf—you may not just give him 
some crumbs.
21 The minimal size of this loaf is relative: from the first portion of your dough 
that you give to God, you must give enough to be considered a gift, and this 
is determined by the size of what you are baking. A private person, who bakes 
large loaves for himself and his family, should give at least one 24th of his dough, 
while a baker, who bakes smaller loaves, to sell, needs to give only one 48th of his 
dough.106 This applies in all your generations.’ ”


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120. Mishneh Torah, Avodah Zarah 1:1.  121. Likutei Sichot, vol. 18, pp. 183-186.  

דוּן  תַעְבְּ וְלָא  לוּן  תְּ תִשְׁ  וַאֲרֵי  22
יְיָ  יל  מַלֵּ י  דִּ ין  הָאִלֵּ קּוֹדַיָּא  פִּ ל  כָּ יָת 
יְיָ  יד  פַקֵּ י  דִּ ל  כָּ  יָת  23 ה:  מֹשֶׁ עִם 
י  דִּ יוֹמָא  מִן  ה  דְמֹשֶׁ ידָא  בִּ יַתְכוֹן 
 וִיהֵי  24 לְדָרֵיכוֹן:  א  וּלְהַלָּ יְיָ  יד  פַקֵּ
לוּ  א אִתְעֲבֵדַת לְשָׁ תָּ אִם מֵעֵינֵי כְנִשְׁ
תּוֹרֵי  ר  בַּ תּוֹר  א  תָּ נִשְׁ כְּ ל  כָּ דוּן  וְיַעְבְּ
בְרַעֲוָא  לָא  לְאִתְקַבָּ לַעֲלָתָא  חַד 
דַחֲזֵי  כְּ הּ  וְנִסְכֵּ וּמִנְחֲתֵהּ  יְיָ  קֳדָם 
אתָא:  לְחַטָּ חַד  ין  עִזִּ ר  בַּ וּצְפִיר 
א  תָּ נִשְׁ כְּ ל  כָּ עַל  הֲנָא  כַּ ר   וִיכַפַּ 25
אֲרֵי  לְהוֹן  בֵק  תְּ וְיִשְׁ רָאֵל  יִשְׂ בְנֵי  דִּ
יָת  אַיְתִיאוּ  וְאִנּוּן  הִיא  לוּתָא  שָׁ
נָא קֳדָם יְיָ וְחוֹבַתְהוֹן  נְהוֹן קֻרְבָּ קֻרְבַּ
בֵק  תְּ  וְיִשְׁ לוּתְהוֹן: 26 יְיָ עַל שָׁ קֳדָם 
רָאֵל וּלְגִיּוֹרָא  בְנֵי יִשְׂ א דִּ תָּ נִשְׁ לְכָל כְּ
א  עַמָּ לְכָל  אֲרֵי  ינֵיהוֹן  בֵּ יַּר  יִתְגַּ דְּ

לוּתָא:  שָׁ בְּ

כְלַל  בִּ הָיְתָה  זָרָה  עֲבוֹדָה  תַעֲשׂוּ.  וְלֹא  גּוּ  תִשְׁ 22 וְכִי 
תוּב  וַהֲרֵי הַכָּ ר,  פַּ בּוּר מְבִיאִין עָלֶיהָ  הַצִּ שֶׁ צְוֹת"  ל הַמִּ "כָּ
את:  עִיר לְחַטָּ פַר לְעוֹלָה וְשָׂ לָלָן, לִדּוֹן בְּ אן מִכְּ מוֹצִיאָהּ כָּ
א  ר. אוֹ אֵינוֹ אֶלָּ תוּב מְדַבֵּ עֲבוֹדָה זָרָה הַכָּ גּוּ וְגוֹ'. בַּ וְכִי תִשְׁ
צְוֹת  הַמִּ ל  כָּ "אֵת  לוֹמַר:  לְמוּד  תַּ צְוֹת?  הַמִּ ל  מִכָּ אַחַת  בְּ
צְוֹת, מָה הָעוֹבֵר  כָל הַמִּ הִיא כְּ ה" — מִצְוָה אַחַת שֶׁ הָאֵלֶּ
ה פָנִים, אַף  רִית וּמְגַלֶּ צְוֹת, פּוֹרֵק עֹל וּמֵפֵר בְּ ל הַמִּ עַל כָּ
ה פָנִים, וְאֵיזוֹ? זוֹ  רִית וּמְגַלֶּ הּ עֹל וּמֵפֵר בְּ מִצְוָה זוֹ פּוֹרֵק בָּ
ה. "אָנֹכִי" וְ"לֹא יִהְיֶה  ר ה' אֶל מֹשֶׁ בֶּ ר דִּ עֲבוֹדָה זָרָה: אֲשֶׁ
אֱלֹהִים,  ר  בֶּ דִּ "אַחַת  מַעְנוּם —  שְׁ בוּרָה  הַגְּ י  מִפִּ  — לְךָ" 
יד  מַגִּ וְגוֹ'.  ה  צִוָּ ר  אֲשֶׁ ל  כָּ 23 אֵת  י"40:  מָעְתִּ שָׁ זוּ  יִם  תַּ שְׁ

ה  כֻלָּ הַתּוֹרָה  כָל  בְּ כוֹפֵר  כְּ זָרָה  עֲבוֹדָה  בַּ הַמּוֹדֶה  ל  כָּ שֶׁ
ר  אֱמַר: "מִן הַיּוֹם אֲשֶׁ נֶּ בִיאִים, שֶׁ אוּ הַנְּ תְנַבְּ נִּ ֶ וּבְכָל מַה שּׁ
גָגָה.  תָה לִשְׁ ה ה' וָהָלְאָה": 24 אִם מֵעֵינֵי הָעֵדָה נֶעֶשְׂ צִוָּ
גוֹן  כְּ שׁוֹגֵג,  יְדֵי  זוֹ עַל  עֲבֵרָה  תָה  נֶעֶשְׂ הָעֵדָה  מֵעֵינֵי  אִם 
רֶת לַעֲבֹד  הִיא מֻתֶּ גְגוּ וְהוֹרוּ עַל אַחַת מִן הָעֲבוֹדוֹת שֶׁ ָ שּׁ שֶׁ
אָר  שְׁ כִּ אֵינוֹ  שֶׁ אָלֶ"ף,  חָסֵר  ת.  לְחַטָּ כָךְ:  בְּ זָרָה  עֲבוֹדָה 
עוֹלָה,  עִם  אוֹת  הַבָּ תּוֹרָה  בַּ שֶׁ אוֹת  חַטָּ ל  כָּ שֶׁ אוֹת,  חַטָּ
ה  יַעֲשֶׂ נִי  ֵ הַשּׁ "וְאֶת  אֱמַר:  נֶּ שֶׁ לְעוֹלָה,  קוֹדֶמֶת  את  הַחַטָּ
אֶת  25 הֵבִיאוּ  את:  לְחַטָּ קוֹדֶמֶת  עוֹלָה   — וְזוֹ  עֹלָה"41, 
ר הָעוֹלָה,  ה, הוּא פַּ רָשָׁ פָּ ה לַה'. זֶה הָאָמוּר בַּ ֶ נָם אִשּׁ קָרְבָּ

עִיר:  אתָם. זֶה הַשָּׂ ה לַה'": וְחַטָּ ֶ אֱמַר: "אִשּׁ נֶּ שֶׁ

אֲשֶׁר־ לֶּה  הָאֵ֑ ת  כָּל־הַמִּצְוֹ֖ ת  אֵ֥ עֲשׂ֔וּ  תַֽ וְלֹ֣א  תִשְׁגּ֔וּ  י  22 וְכִ֣

ם  ר צִוָּה֧ יְהָֹוה֛ אֲלֵיכֶ֖ ה: 23 אֵת֩ כָּל־אֲשֶׁ֨ דִּבֶּ֥ר יְהָֹו֖ה אֶל־מֹשֶֽׁ
ם:  תֵיכֶֽ לְדֹרֹ֖ לְאָה  וָהָ֖ יְהָֹוה֛  צִוָּה֧  ר  אֲשֶׁ֨ מִן־הַיּ֞וֹם  בְּיַד־מֹשֶׁ֑ה 
כָל־ וְעָשׂ֣וּ  לִשְׁגָגָה֒  ה  נֶֽעֶשְׂתָ֣ עֵדָה֘  הָֽ עֵינֵי֣  מֵֽ ם  אִ֣ ה  24 וְהָיָ֗

יהָֹוה֔ וּמִנְ חַ֙ לַֽ יחַ נִיחֹ֨ ה לְרֵ֤ ד לְעֹלָ֜ אֶחָ֨ ה פַּ֣ר בֶּן־בָּקָר֩  עֵדָ֡ ־הָֽ
ת: 25 וְכִפֶּ֣ר  ד לְחַטָּֽ חָת֥וֹ וְנִסְכּ֖וֹ כַּמִּשְׁפָּ֑ט וּשְׂעִיר־עִזִּי֥ם אֶחָ֖
י־שְׁגָגָה֣  כִּֽ לָהֶ֑ם  וְנִסְלַ֣ח  ל  יִשְׂרָאֵ֖ בְּנֵי֥  עַל־כָּל־עֲדַ֛ת  ן  הַכֹּהֵ֗
ם לִפְנֵי֥  יהָֹוה֗ וְחַטָּאתָ֛ ם אִשֶּׁ֣ה לַֽ יאוּ אֶת־קָרְבָּנָ֜ וא וְהֵם֩ הֵבִ֨ הִ֔
ל וְלַגֵּ֖ר  ח לְכָל־עֲדַת֙ בְּנֵי֣ יִשְׂרָאֵ֔ ם: 26 וְנִסְלַ֗ יְהָֹו֖ה עַל־שִׁגְגָתָֽ

ם בִּשְׁגָגָֽה: ס י לְכָל־הָעָ֖ הַגָּר֣ בְּתוֹכָ֑ם כִּ֥

Idolatry is not limited to a denial of God’s existence. 
In fact, the intentions of the first pagans were actu-
ally pure and altruistic: they felt that since God runs 
His world through the intermediaries of nature, 
such as the sun and the moon, etc., these intermedi-
aries, too, deserve to be honored and revered. Even-
tually, they forgot about God and paid homage only 
to the forces that they considered to be the direct 
sources of their sustenance.120 Their mistake was in 
attaching any importance at all to the intermediar-
ies of nature, for in truth, these are only tools in the 
hands of the master Craftsman; they have no more 
influence on the world than a craftsman’s tools have 
on his work. Thus, any consideration given to any 
entity other than God, whether it be a false deity or 
the laws of nature, is essentially idolatrous.
In order to avoid this misconception, we are en-
joined to set aside some of the very first of our 

dough as a portion for God. This reaffirms our faith 
that it is indeed God who has granted us all that we 
have and that He is truly the source of our suste-
nance. In giving away the loaf of challah, we do not 
give away something that is ours, but rather merely 
return to God some of what is His. This simple ac-
tion destroys the very premise of idol worship and 
precludes the errors that we could make that could 
lead to its subtler forms.
This also explains allegorically why a private per-
son must give a greater share of his dough as chal-
lah than a baker. A baker, being a businessman, is 
in a position to observe God’s constant providence 
in his daily life, and therefore does not need such a 
great reminder that he owes everything to God. A 
private person, on the other hand, is not as openly 
exposed to Divine providence, and therefore his re-
minder must be relatively greater.121

40. תהלים סב, יב.  41. ויקרא ה, י.  
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these purposes can often seem at odds with one an-
other. The Torah illuminates physical reality, allow-
ing us to realize the ultimate purpose of creation as 
a whole and the specific contribution of each cre-
ated thing toward the overall purpose.

According to Jewish Law, the flour that remains in 
the bowl after the dough is made is not considered 
part of this batch of dough; when we remove the 
challah-portion from the dough, the leftover flour is 
still under the obligation to have challah taken from 
it. This teaches us that even if we have illuminated 
certain aspects of reality with the light and holiness 
of Torah, we must not forget about the areas we 
have not yet touched.118

22 If you should…commit the sin of idolatry: Ac-
cording to our sages, the commandment of challah 
is juxtaposed to the discussion of idolatry because 

someone who fulfills the commandment of challah 
is considered to have helped nullify idol worship, 
while one who ignores it is regarded as if he has 
perpetuated idol worship.119 Even though challah 
seems like a relatively minor ritual, the nullification 
or perpetuation of idol worship— the very founda-
tion of our faith— hinges upon its observance!
This is because bread is the most basic staple of hu-
man sustenance. The reality of our physical world 
is that we have to work hard to satisfy our needs. 
Because of this, it is easy to fall into the trap of feel-
ing that our material success is dependent on the 
brutal laws of nature: the more and better we work, 
the more we earn. It is easy to feel that God is not 
involved, even if we acknowledge that He deter-
mined the rules and set them in motion. Although 
this a common enough assumption, it actually bor-
ders on idol worship.

Offerings to Atone for Idolatry
22 God told Moses to teach the Israelites the following laws, as well: “ ‘It was 
explained previously that if the entire community commits an inadvertent sin 
together, they must offer a young bull as a sin-offering.114 However, there is an 
exception to this rule, namely, if you should all err and inadvertently commit 
the sin of idolatry. It was mentioned previously that idolatry is as serious a sin as 
transgressing all the other commandments together.115 But more than this, commit-
ting idolatry is actually tantamount to not fulfilling—i.e., transgressing—all the 
commandments, because someone who serves idols inherently contravenes the 
three bases of the commandments: he denies God’s authority over him, betrays the 
historic covenant between God and the Jewish people, and contradicts logic. For 
this reason, idolatry is one of the two commandments that God spoke to Moses 
publicly on Mount Sinai.116

23 Furthermore, idolatry undermines the basis of the entire Torah altogether, 
so transgressing it is tantamount to abrogating all that God commanded you 
through Moses from the day on which God commanded you on Mount Sinai and 
from then on, as well as all that He will have commanded you for all generations 
through the succeeding prophets.117

24 If you all commit idolatry inadvertently because the Sanhedrin, who are the 
“eyes” of the community, mistakenly permit you to serve an idol in a particular 
way, then the entire community shall collectively offer a young bull as an ascent-
offering to please God, with its prescribed grain-offering and libation, and, after 
that, one young he-goat for a sin-offering.
25 The priest shall atone on behalf of the entire community of the Israelites, and 
they shall be forgiven, for it was an error, and because of their error they brought 
their ascent-offering as a fire-offering to God and their sin-offering before God.
26 Both the entire community of the Israelites and any convert who resides with 
them shall be forgiven, for all the people were in error.
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לוּ  שָׁ בְּ יֵחוֹב  חַד  אֱנַשׁ   וְאִם  27
אתָא:  לְחַטָּ הּ  תַּ שַׁ בַת  עִזָּא  וִיקָרֵב 
אֱנַשׁ  עַל  הֲנָא  כַּ ר   וִיכַפַּ 28
קֳדָם  לוּ  שָׁ בְּ מֵחֲבֵהּ  בְּ לִי  תְּ אִשְׁ דְּ
לֵהּ:  בֵק  תְּ וְיִשְׁ עֲלוֹהִי  רָא  לְכַפָּ יְיָ 
וּלְגִיּוֹרָא  רָאֵל  יִשְׂ בְנֵי  בִּ יבָא   יַצִּ 29
יְהֵי  חֲדָא  אוֹרַיְתָא  ינֵיהוֹן  בֵּ יַּר  יִתְגַּ דְּ
 וֶאֱנַשׁ  30 לוּ:  שָׁ בְּ ד  לִדְיַעְבֵּ לְכוֹן 
וּמִן  יבַיָּא  יַצִּ מִן  לֵי  גְּ רֵישׁ  בְּ ד  יַעְבֵּ דְּ
צֵי  תֵּ וְיִשְׁ ז  מַרְגֵּ הוּא  יְיָ  קֳדָם  יּוֹרַיָּא  גִּ
 אֲרֵי  31 הּ:  עַמֵּ מִגּוֹ  הַהוּא  א  אֱנָשָׁ
קּוֹדוֹהִי  פִּ וְיָת  סַר  בְּ דַייָ  מֵימְרָא  עַל 
א  אֱנָשָׁ צֵי  תֵּ יִשְׁ צָאָה  תֵּ אִשְׁ נֵי  אַשְׁ
בְנֵי   וַהֲווֹ  32 הּ:  בֵּ חוֹבֵהּ  הַהוּא 
בְרָא  גַּ חוּ  כָּ וְאַשְׁ רָא  מַדְבְּ בְּ רָאֵל  יִשְׂ
תָא:  בְּ דְשַׁ יוֹמָא  בְּ אָעִין  ב  מְגַבֵּ ד  כַּ
ד  כַּ יָתֵהּ  חוּ  כָּ אַשְׁ דְּ יָתֵהּ   וְקָרִיבוּ  33
וּלְוַת אַהֲרֹן  ה  ב אָעִין לְוַת מֹשֶׁ מְגַבֵּ
יָתֵהּ   וַאֲסָרוּ  34 א:  תָּ נִשְׁ כְּ ל  כָּ וּלְוַת 
רַשׁ  אִתְפְּ לָא  אֲרֵי  רָא  מַטְּ בֵית  בְּ
 וַאֲמַר  35 לֵהּ:  דוּן  דְיַעְבְּ מָא  לְהוֹן 
בְרָא  גַּ יִתְקְטֵל  אִתְקְטָלָא  ה  לְמֹשֶׁ יְיָ 
א  תָּ נִשְׁ כְּ ל  כָּ אַבְנַיָּא  בְּ יָתֵהּ  רְגוּמוּ 
יקוּ יָתֵהּ   וְאַפִּ רִיתָא: 36 רָא לְמַשְׁ מִבָּ
רִיתָא  לְמַשְׁ רָא  לְמִבָּ א  תָּ נִשְׁ כְּ ל  כָּ
דִי  מָא  כְּ וּמִית  אַבְנַיָּא  בְּ יָתֵהּ  וּרְגָמוּ 

ה:  יד יְיָ יָת מֹשֶׁ פַקֵּ

אָר  שְׁ נָתָהּ.  שְׁ ת  בַּ עֵז  זָרָה:  עֲבוֹדָה  בַּ גָגָה.  בִשְׁ חֱטָא  27 תֶּ
עִירָה, וּבְזוֹ — קָבַע לָהּ  ה אוֹ שְׂ בָּ שְׂ עֲבֵרוֹת — יָחִיד מֵבִיא כִּ
מוֹ: "וְהָיְתָה  ף. מְחָרֵף, כְּ מֵזִיד: מְגַדֵּ יָד רָמָה. בְּ עִירָה: 30 בְּ שְׂ
וּר"43. עוֹד  פוּ נַעֲרֵי מֶלֶךְ אַשּׁ דְּ ר גִּ ה וּגְדוּפָה"42, "אֲשֶׁ חֶרְפָּ
הוּא בְכָרֵת:  ם שֶׁ ֵ אן לַמְבָרֵךְ אֶת הַשּׁ רְשׁוּ רַבּוֹתֵינו44ּ: מִכָּ דָּ
אָר  ְ וְהַשּׁ בוּרָה,  הַגְּ י  מִפִּ זָרָה  אַזְהָרַת עֲבוֹדָה  בַר ה'.  31 דְּ
ה  עָשָׂ לֹּא  שֶׁ הּ,  בָּ עֲוֹנָהּ  שֶׁ זְמַן  בִּ בָהּ.  עֲוֹנָה  ה:  מֹשֶׁ י  מִפִּ  —
גְנוּתָן  בִּ מְצְאוּ.  וַיִּ ר  דְבָּ מִּ בַּ רָאֵל  יִשְׂ בְנֵי  הְיוּ  32 וַיִּ תְשׁוּבָה: 

ת  בָּ שַׁ א  אֶלָּ מְרוּ  שָׁ לֹּא  שֶׁ תוּב,  הַכָּ ר  בֶּ דִּ רָאֵל  יִשְׂ ל  שֶׁ
אֹתוֹ  33 הַמֹּצְאִים  לָהּ:  וְחִלְּ זֶה  א  בָּ נִיָּה  ְ וּבַשּׁ רִאשׁוֹנָה, 
צָאוּהוּ  מְּ ֶ שׁ אַף מִשּׁ קוֹשֵׁ יחַ מִלְּ הִתְרוּ בוֹ, וְלֹא הִנִּ שׁ. שֶׁ מְקֹשֵׁ
ה לוֹ. לֹא הָיוּ יוֹדְעִים  עָשֶׂ י לֹא פֹרַשׁ מַה יֵּ וְהִתְרוּ בוֹ: 34 כִּ
ת  בָּ שַׁ ל  הַמְחַלֵּ שֶׁ הָיוּ  יוֹדְעִים  אֲבָל  יָמוּת,  מִיתָה  אֵיזוֹ  בְּ
וְכֵן:  לַעַז46.  בְּ "עָשֹׂה"45, פיישנ"ט  מוֹ  כְּ 35 רָגוֹם.  מִיתָה:  בְּ
מוֹר"50: 36 וַיֹּצִיאוּ  וְ"שָׁ וְכֵן: "זָכוֹר"49  "הָלוֹךְ"47, אלנ"ט48. 

ין:  ית דִּ קִילָה חוּץ וְרָחוֹק מִבֵּ ית הַסְּ בֵּ אן, שֶׁ אֹתוֹ. מִכָּ

עֵז֥  יבָה  וְהִקְרִ֛ בִשְׁגָגָה֑  א  חֱטָ֣ תֶּֽ ת  אַחַ֖ 27 וְאִם־נֶפֶ֥שׁ  שביעי 

ֹ� הַשּׁ עַל־הַנֶּפֶ֧שׁ  ן  הַכֹּהֵ֗ 28 וְכִפֶּ֣ר  את : לְחַטָּֽ הּ   בַּת־שְׁנָתָ֖
לֽוֹ:  וְנִסְלַ֥ח  יו  עָלָ֖ לְכַפֵּ֥ר  יְהָֹוה֑  לִפְנֵי֣  בִשְׁגָגָ֖ה  ה  בְּחֶטְאָ֥ גֶגֶ֛ת 
ה אַחַת֙  וְלַגֵּ֖ר הַגָּר֣ בְּתוֹכָ֑ם תּוֹרָ֤ ל  יִשְׂרָאֵ֔ בִּבְנֵי֣  אֶזְרָח֙  29 הָֽ

עֲשֶׂ֣ה | בְּיָד֣  ר־תַּֽ פֶשׁ אֲשֶֽׁ ה בִּשְׁגָגָֽה: 30 וְהַנֶּ֜ עֹשֶׂ֖ ם לָֽ יִהְיֶה֣ לָכֶ֔
ה  ף וְנִכְרְתָ֛ ר אֶת־יְהָֹו֖ה ה֣וּא מְגַדֵּ֑ אֶזְרָח֙ וּמִן־הַגֵּ֔ ה מִן־הָֽ רָמָ֗
וְאֶת־ ה  בָּזָ֔ דְבַר־יְהָֹוה֙  י  31 כִּ֤ הּ:  עַמָּֽ רֶב  מִקֶּ֥ וא  הַהִ֖ הַנֶּפֶ֥שׁ 

הּ: פ וא עֲוֹנָה֥ בָֽ ת הַנֶּפֶ֥שׁ הַהִ֖ ת | תִּכָּרֵ֛ מִצְוָת֖וֹ הֵפַ֑ר הִכָּרֵ֧
ים  ישׁ מְקשֵׁ֥שׁ עֵצִ֖ יִּמְצְא֗וּ אִ֛ ל בַּמִּדְבָּ֑ר וַֽ 32 וַיִּהְי֥וּ בְנֵֽי־יִשְׂרָאֵ֖

מְקשֵׁ֣שׁ  אֹת֖וֹ  ים  צְאִ֥ הַמֹּֽ אֹת֔וֹ  יבוּ  33 וַיַּקְרִ֣ ת:  הַשַּׁבָּֽ בְּי֥וֹם 
34 וַיַּנִּי֥חוּ  ה:  עֵדָֽ כָּל־הָֽ ל  וְאֶ֖ ן  הֲרֹ֔ ל־אַֽ וְאֶֽ אֶל־משֶׁה֙  ים  עֵצִ֑

ה לֽוֹ: ס שׁ מַה־יֵּֽעָשֶׂ֖ י לֹ֣א פֹרַ֔ ר כִּ֚ אֹת֖וֹ בַּמִּשְׁמָ֑
אֹת֤וֹ  רָג֨וֹם  ישׁ  הָאִ֑ ת  יוּמַ֖ מ֥וֹת  ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  אמֶר  35 וַיֹּ֤

כָּל־ אֹת֜וֹ  יאוּ  36 וַיֹּצִ֨ חֲנֶֽה:  מַּֽ לַֽ מִח֖וּץ  ה  עֵדָ֔ כָּל־הָ֣ אֲבָנִים֙  בָֽ
ת  וַיָּמֹ֑ ים  אֲבָנִ֖ בָּֽ אֹת֛וֹ  וַיִּרְגְּמ֥וּ  ה  חֲנֶ֔ מַּֽ לַֽ אֶל־מִחוּץ֙  ה  עֵדָ֗ הָֽ

ה: פ אֲשֶׁ֛ר צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶֽׁ כַּֽ



Why would the people think that the decree God 
imposed upon them after the incident of the spies 
implied that they were exempt from the perfor-
mance of the commandments?
As mentioned above, the focus of life in the desert 
was learning the Torah, a primarily spiritual occu-
pation that engages only thought and speech, not 
action. Only after entering the Land of Israel was 
life’s focus going to shift toward performing the 

commandments. (It was precisely this preference 
for the spirituality of learning over the physicality 
of the commandments that led to the spies’ mistake 
in the first place, as we have mentioned.)
Therefore, it is entirely reasonable that the Jews felt 
that the decree to stay in the desert accentuated the 
dominance of Torah study and detracted from the 
need to perform physical commandments.128

42. יחזקאל ה, טו.  43. ישעיה לז, ו.  44. כריתות ז, ב.  45. יחזקאל כג, ל.  46. בַּעֲשׂוֹתוֹ.  47. בראשית ח, ג.  48. בְּלֶכְתּוֹ.  49. שמות כ, ז.  50. דברים ה, יא.  
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122. Leviticus 4:27-35.  123. See on Exodus 12:19.  124. Likutei Sichot, vol. 23, p. 187.  125. Likutei Sichot, vol. 7, p. 165, note 32.  
126. Sanhedrin 42b.  127. Midrash quoted in Tosafot, Bava Batra 119b, s.v. Afilu.  

32 And they found a man gathering wood on the 
Sabbath: According to the Midrash, this occurred 
immediately after the incident of the spies, and the 
wood-gatherer did this for religious motives. The 
people were saying, “Since it has been decreed that 
we will not enter the Land of Israel due to the deeds 

of the spies, we are therefore exempt from perform-
ing the commandments.” The wood-gatherer dese-
crated the Sabbath on purpose, in order to show the 
others, through his death, the gravity of observing 
the commandments.127

Seventh Reading 27 Similarly, it was explained previously that if an individual 
commits a sin inadvertently, he must offer either a she-goat or a she-lamb as a sin-
offering.122 But if an individual sins by committing idolatry inadvertently, he must 
offer only a she-goat in its first year as a sin-offering.
28 And the priest shall atone for the erring person who sinned inadvertently 
before God, so as to atone on his behalf, and he shall be forgiven.
29 One law shall apply to anyone who sins inadvertently, both to the native 
born of the Israelites and to the convert who resides among them.
30 But should a person commit idolatry highhandedly, i.e., on purpose, whether 
he is a native born or a convert, he is blaspheming God, and a person who com-
mits either idolatry or blasphemy shall be cut off from among its people—he will 
die prematurely and childless.123

31 For he has scorned the word of God that you heard directly at Mount Sinai and 
violated His commandment not to serve idols; that person shall be utterly cut off 
if he does not repent and thus his iniquity is still in him.’ ”

The Man who Gathered Sticks
32 The Torah now backtracks 13 months to the 28th of Iyar, 2448, the second Sab-
bath the Jewish people kept, and relates an incident involving the desecration of 
the Sabbath. This incident is recorded out of its chronological order in order to 
juxtapose it with the laws concerning idolatry just given, thereby indicating that 
desecrating the Sabbath is equivalent to committing idolatry and that keeping the 
Sabbath is equivalent to keeping the entire Torah. When the Israelites were first 
in the desert, they found a man gathering wood on the Sabbath day, and they 
warned him not to continue, for this is forbidden.
33 But he did continue, so those who found him gathering wood presented him 
before Moses and Aaron and before the entire community to be punished.124

34 They put him under guard, because when God had given them the command-
ment to observe the Sabbath, it had not been specified what was to be done to 
someone who desecrated it, like him. They knew that he was to be put to death, but 
they did not know by what means, because the Torah had not yet been given.125

35 God thereupon said to Moses, “The man shall be put to death as follows: the 
entire community shall pelt him with stones outside the camp. And similarly, 
whenever you must put someone to death by stoning, he should be stoned outside 
the camp and at a significant distance from the sentencing court.”126

36 So the entire community took him outside the camp, and they pelted him to 
death with stones, as God had commanded Moses.


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לְמֵימָר:  ה  לְמֹשֶׁ יְיָ   וַאֲמַר  37
וְתֵימַר  רָאֵל  יִשְׂ נֵי  בְּ עִם  ל   מַלֵּ 38
עַל  דִין  רוּסְפְּ כְּ לְהוֹן  דוּן  וְיַעְבְּ לְהוֹן 
עַל  נוּן  וְיִתְּ לְדָרֵיהוֹן  כְסוּתְהוֹן  נְפֵי  כַּ
א:  דָא דְכַנְפָא חוּטָא דִתְכֶלְתָּ רוּסְפְּ כְּ
וְתֶחֱזוּן  דִין  לִכְרוּסְפְּ לְכוֹן   וִיהוֹן  39
דַייָ  קּוֹדַיָּא  פִּ ל  כָּ יָת  רוּן  וְתִדְכְּ יָתֵהּ 
תַר  בָּ תִטְעוּן  וְלָא  יַתְהוֹן  דוּן  וְתַעְבְּ
עֵינֵיכוֹן  חֵיזוּ  וּבָתַר  כוֹן  לִבְּ הִרְהוּר 
דִיל   בְּ 40 תְרֵיהוֹן:  בַּ טָעַן  אַתּוּן  י  דִּ
קּוֹדָי  פִּ ל  כָּ יָת  דוּן  וְתַעְבְּ רוּן  תִדְכְּ דְּ

ין קֳדָם אֱלָהֲכוֹן:  ישִׁ וּתְהוֹן קַדִּ

הּ,  בָּ לוּיִים  הַתְּ תִילִים  הַפְּ ם  שֵׁ עַל  צִיצִת.  לָהֶם  38 וְעָשׂוּ 
בָר אַחֵר: "צִיצִת", עַל  דָּ י"51.  צִיצִת רֹאשִׁ בְּ חֵנִי  קָּ "וַיִּ מוֹ:  כְּ
כֵלֶת.  ים"52: תְּ מוֹ: "מֵצִיץ מִן הַחֲרַכִּ ם "וּרְאִיתֶם אֹתוֹ", כְּ שֵׁ
נְיַן  מִּ ל מִצְוֹת ה'. שֶׁ ם אֶת כָּ זוֹן: 39 וּזְכַרְתֶּ ל חִלָּ צֶבַע יָרֹק שֶׁ
חוּטִים  מוֹנָה  וּשְׁ מֵאוֹת,  שׁ  שֵׁ  — "צִיצִית"  ל  שֶׁ מַטְרִיָּא  גֵּ

רְיַ"ג: וְלֹא תָתוּרוּ אַחֲרֵי לְבַבְכֶם.  רִים, הֲרֵי תַּ ה קְשָׁ ָ וַחֲמִשּׁ
לַגּוּף,  לִים  מְרַגְּ הֵם  וְהָעֵינַיִם  ב  הַלֵּ הָאָרֶץ".  "מִתּוּר  מוֹ  כְּ
חוֹמֵד,  ב  וְהַלֵּ רוֹאָה,  הָעַיִן  הָעֲבֵרוֹת:  אֶת  לוֹ  וּמְסַרְסְרִים 

וְהַגּוּף עוֹשֶה אֶת הָעֲבֵרוֹת: 

אֶל־ ר  38 דַּבֵּ֞ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  אמֶר  37 וַיֹּ֥ מפטיר 

עַל־כַּנְפֵ֥י  ת  צִיצִ֛ לָהֶ֥ם  וְעָשׂ֨וּ  ם  אֲלֵהֶ֔ מַרְתָּ֣  וְאָֽ יִשְׂרָאֵל֙  בְּנֵי֤ 

לֶת:  תְּכֵֽ יל  פְּתִ֥ הַכָּנָ֖ף  ת  עַל־צִיצִ֥ תְנ֛וּ  וְנָֽ ם  רֹתָ֑ לְדֹֽ ם  בִגְדֵיהֶ֖

אֶת־כָּל־ וּזְכַרְתֶּם֙  אֹת֗וֹ  ם  וּרְאִיתֶ֣ לְצִיצִת֒  לָכֶם֘  39 וְהָיָה֣ 

לְבַבְכֶם֙  י  חֲרֵ֤ אַֽ תָת֜וּרוּ  וְלֹ֨א  ם  אֹתָ֑ ם  וַֽעֲשִׂיתֶ֖ יְהָֹוה֔  ת  מִצְוֹ֣

ְ� עַן תִּזְכּ 40 לְמַ֣ ם : חֲרֵיהֶֽ ים אַֽ ם זֹנִ֖ ם אֲשֶׁר־אַתֶּ֥ ינֵיכֶ֔ י עֵֽ חֲרֵ֣  וְאַֽ

ם:  ים לֵאלֹֽהֵיכֶֽ ם קְדשִׁ֖ הְיִיתֶ֥ י וִֽ ם אֶת־כָּל־מִצְוֹתָ֑ ר֔וּ וַֽעֲשִׂיתֶ֖



mandments, rather than any particular effect the 
commandments have on us. Yet this transcendence 
permeates all of the individual and different com-
mandments that the tzitzit recall.131

The Ba’al Shem Tov said that even the archangel 
Michael, the greatest of all the angels, would gladly 
trade all of his Divine service and recognition of 
Divinity for one of the four tzitzit worn by every 
Jew.132

There are several possible explanations as to why 
the Ba’al Shem Tov chose specifically tzitzit to ex-
press the advantage of our ability to serve God over 
that of the angels:

The original blue coloring of the •	 tzitzit was a re-
minder of the heavenly Throne of Glory.133 Since 
the angels reside before the heavenly Throne, 
their direct view of it is obviously much greater 
than any reminder. Yet, the value of a person’s 
fulfilling God’s commandment, even though it 
is merely a reminder, is far more valuable than 
their entire service.

The four corners of the •	 tzitzit correspond to the 
four “beasts of the chariot” that carry God’s 
throne. One who wears tzitzit is therefore regard-
ed “as if he has prepared a throne for God.”134 The 
angel Michael is one of the four constant com-
ponents of the Heavenly chariot.135 The fact that 

Michael, who is part of the actual throne, would 
want to exchange his place for one of the tzitzit 
that are merely a reflection thereof underscores 
the unique value of our fulfillment of mitzvot.136

39 You will remember all the commandments: 
We are told in the Midrash that Moses said to God, 
“What’s the point of giving the Torah to the Jewish 
people? They live in a material world. They’ll forget 
it all immediately.” God replied, “I will give them 
the commandment of tzitzit, through which they 
will remember all of My commandments.”137

Granted that we need the tassels to remind us of the 
613 commandments, but why do we need the tal-
lit—the garment upon which the tassels are hung? 
Why not just carry the tassels themselves?

The answer lies in the allegorical significance of gar-
ments. The difference between clothing and food—
our two main necessities—is that food becomes a 
part of us when we eat it, while clothing always 
remains outside of us. Food is therefore an allegory 
for the aspects of the Torah that we can compre-
hend and digest, while clothing is an allegory for 
whatever is beyond our grasp.
The instruction to attach the tassels to a garment indi-
cates that it is not sufficient simply to remember the 
commandments. We must also remember that the 
basis of the Torah and its commandments is supra-

51. יחזקאל ח, ג.  52. שיר השירים ב, ט.  
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129. Deuteronomy 22:11-12; Rashi on Exodus 20:8.  130. Tzadik (90) + yud (10) + tzadik (90) + yud (10) + tav (400) = 600.  131. Sefer 
HaSichot 5751, vol. 2, pp. 625-627.  132. Kitzurim VeHearot LeTanya, p. 46.  133. Sotah 17a.  

38 They shall make for themselves a tassel: We 
saw above that all twelve spies traversed the entire 
land together, expressing how transcendent Divine 
consciousness must permeate non-transcendent 
consciousness; how our common unity of purpose 
and approach should inspire and direct our particu-
lar pursuits, where we each have different purposes 

and approaches.
This explains the connection between the spy mis-
sion and tzitzit. Tzitzit is one of the “general” com-
mandments that in a certain way include all the 
others. As the sages say, “Tzitzit is equal to the 
entire Torah.” This means that tzitzit expresses the 
all-encompassing, transcendent aspect of the com-

Tassels (Tzitzit)
Maftir 37 The following commandment—to attach tassels (tzitzit) to our gar-
ments—was given at Sinai, but it is placed here because it, too, is equivalent to 
keeping the entire Torah, as shall be seen presently. God spoke to Moses, saying:
38 “Speak to the Israelites and say to them that they shall make for themselves 
a tassel on the four corners of their garments, throughout their generations, and 
they shall affix a wool thread dyed turquoise 
with the blood of the chilazon (a sea creature) 
onto the tassel of each corner. This may be 
done even if the garment is made of linen, 
even though mixing wool and linen in a gar-
ment in usually prohibited.129 They should 
make each tassel by inserting four threads—
three white and one turquoise—into a hole 
in the garment’s corner, doubling them back 
on themselves, and then tying five knots with 
the two sets of half-threads (see Figure 4).
39 Tell them: ‘This tassel shall be for you to 
look at; when you see it, you will remem-
ber all the commandments of God, for the 
numerical value of the word for “tassel” 
-is 600;130 this together with the 8 half [ציצית]
threads and 5 knots gives 613, the number of 
commandments in the Torah. This will help 
you remember to perform them. By focus-
ing on God’s commandments, you shall not 
wander after your hearts and after your eyes, 
after which you go astray. For the heart desires what the eye sees and then encour-
ages you to go after it.
40 And beyond the fact that seeing them will remind you to perform all the com-
mandments, affix these tassels to your garments so that by doing so you shall 
remember and in effect perform all My commandments by wearing them. Thus 
you shall be holy, focused on your God.



Figure 4:  Tassels (Tzitzit). On the left is the general 
custom, in which there are 7, 8, 11, and 13 coils between 
the five knots. The numerical value of 7 + 8 + 11 is 26, 
the numerical value of God’s Name; 13 is the numeri-
cal value of the Hebrew word for “one” (echad). The 
tzitzit thus remind the wearer that “God is one.” On 
the right is the Chabad custom, according to which the 
39 coils are further subdivided into groups of three.
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146. Bechorot 5b.  147. Likutei Sichot, vol. 2, p. 325.  

קִית  אַפֵּ י  דִּ אֱלָהֲכוֹן  יְיָ   אֲנָא  41
לְמֶהֱוֵי  דְמִצְרַיִם  מֵאַרְעָא  יַתְכוֹן 

לְכוֹן לֶאֱלָהּ אֲנָא יְיָ אֱלָהֲכוֹן:

רַע:  כָר: אֱלֹהֵיכֶם. נֶאֱמָן לְהִפָּ ם שָׂ לֵּ 41 אֲנִי ה'. נֶאֱמָן לְשַׁ
אֶתְכֶם,  דִיתִי  פָּ ן  כֵּ מְנָת  עַל  אֶתְכֶם.  הוֹצֵאתִי  ר  אֲשֶׁ
ה  לָמָּ עוֹד  אֱלֹהֵיכֶם.  ה'  אֲנִי  זֵרוֹתַי:  גְּ עֲלֵיכֶם  לוּ  קַבְּ תְּ שֶׁ
אָמַר  מָה  נֵי  "מִפְּ רָאֵל:  יִֹשְׂ יֹאמְרוּ  לֹּא  שֶׁ דֵי  כְּ נֶאֱמַר? 
וְלֹא  ים  עוֹשִׂ לֹא  אָנוּ  כָר?  שָׂ וְנִטֹּל  ה  עֲשֶׂ נַּ שֶׁ לֹא  קוֹם,  הַמָּ
הוּא  וְכֵן  כֶם.  מַלְכְּ אֲנִי  רְחֲכֶם  כָּ עַל   — כָר"!  שָׂ נוֹטְלִים 
בָר  דָּ עֲלֵיכֶם"53.  אֶמְלוֹךְ  וְגוֹ'  חֲזָקָה  יָד  בְּ אוֹמֵר: "אִם לֹא 
י  הִבְחַנְתִּ ה נֶאֱמַר יְצִיאַת מִצְרַיִם? "אֲנִי הוּא שֶׁ אַחֵר: לָמָּ
אֲנִי  כוֹר,  בְּ ל  שֶׁ אֵינָהּ  לְשֶׁ כוֹר  בְּ ל  שֶׁ ה  טִפָּ ין  בֵּ מִצְרַיִם  בְּ
אִילָן  קָלָא  הַתּוֹלֶה  מִן  רַע  וּלְהִפָּ לְהַבְחִין  עָתִיד  הוּא 
ה  מֹשֶׁ י  רַבִּ ל  שֶׁ וּמִיסוֹדוֹ  הִיא".  כֵלֶת  תְּ וְאוֹמֵר  בִגְדּוֹ  בְּ
ת  שׁ לְפָרָשַׁ ת מְקוֹשֵׁ רָשַׁ ה נִסְמְכָה פָּ י: לָמָּ קְתִּ ן הֶעְתַּ רְשָׁ הַדַּ
עוֹבֵד עֲבוֹדָה  ת כְּ בָּ ַ ל אֶת הַשּׁ הַמְחַלֵּ עֲבוֹדָה זָרָה? לוֹמַר שֶׁ
אוֹמֵר  הוּא  וְכֵן  צְוֹת,  הַמִּ כָל  כְּ קוּלָה  שְׁ הִיא  אַף  שֶׁ זָרָה, 

ךָ תּוֹרָה וּמִצְוֹת,  ן לְעַמְּ תֵּ , וַתִּ עֶזְרָא: "וְעַל הַר סִינַי יָרַדְתָּ בְּ
צִיצִית  ת  רָשַׁ פָּ וְאַף  לָהֶם"54.  הוֹדַעְתָּ  ךָ  קָדְשְׁ ת  בַּ שַׁ וְאֶת 
ל  כָּ נֶגֶד  כְּ קוּלָה  שְׁ הִיא  אַף  שֶׁ לְפִי  לְאֵלּוּ,  נִסְמְכָה  לְכָךְ 
נְפֵי  כַּ עַל  מִצְוֹתָי":  ל  כָּ אֶת  יתֶם  "וַעֲשִׂ אֱמַר:  נֶּ שֶׁ צְוֹת,  הַמִּ
עַל  רִים"55.  נְשָׁ נְפֵי  כַּ עַל  אֶתְכֶם  א  "וָאֶשָּׂ נֶגֶד  כְּ בִגְדֵיהֶם. 
 — חָמֵשׁ  עֲלַת  בַּ וְלֹא  לֹשׁ,  שָׁ עֲלַת  בַּ וְלֹא  נָפוֹת,  כְּ ע  אַרְבַּ
מִצְרַיִם:  בְּ אֱמַר  נֶּ שֶׁ ה,  אֻלָּ גְּ ל  שֶׁ לְשׁוֹנוֹת  ע  אַרְבַּ נֶגֶד  כְּ
תִיל  פְּ י"56:  "וְלָקַחְתִּ י",  "וְגָאַלְתִּ י",  לְתִּ "וְהִצַּ "וְהוֹצֵאתִי", 
כּוּל" —  "שִׁ ל  שֶׁ רְגּוּם  תַּ כוֹרוֹת.  בְּ כּוּל  שִׁ ם  שֵׁ כֵלֶת. עַל  תְּ
כֵלֶת דּוֹמֶה  יְלָה, וְכֵן צֶבַע הַתְּ לַּ תָם הָיְתָה בַּ כְלָא". וּמַכָּ "תִּ
הּ  בָּ מוֹנָה חוּטִים שֶׁ חִיר לְעֵת עֶרֶב. וּשְׁ שְׁ לְצֶבַע רָקִיעַ הַמַּ
צְרַיִם  צְאוּ מִמִּ יָּ ֶ רָאֵל, מִשּׁ הוּ יִשְׂ ָ שּׁ מוֹנָה יָמִים שֶׁ נֶגֶד שְׁ — כְּ

ירָה עַל הַיָּם: אָמְרוּ שִׁ עַד שֶׁ
חסלת פרשת שלח

ְ� רֶץ מִצ ר הוֹצֵ֤אתִי אֶתְכֶם֙ מֵאֶ֣ ם אֲשֶׁ֨ י יְהָֹוה֣ אֱלֹֽהֵיכֶ֗ 411 אֲנִ֞

ם: י יְהָֹוה֥ אֱלֹֽהֵיכֶֽ ים אֲנִ֖ אלֹהִ֑ ם לֵֽ יִם לִהְי֥וֹת לָכֶ֖ רַ֔

who don’t. The Torah demands that before going to 
work in the morning we pray and study a little bit. 
In the afternoon, right in the middle of the work-
day, we have to stop and pray again. When we fi-
nally get home in the evening, there’s still one more 
prayer to be recited. At work, we have to be care-
ful to stay away from dishonesty or illegal business 
practices. We are not even allowed to open direct 
competition to someone else’s business under many 
circumstances. How can we possibly live with all 
these rules?”

God replies, “I am your God, who took you out of 
Egypt. Until then, not a single slave had ever man-
aged to escape from Egypt. Yet, I took several mil-
lion of you out, and ensured that each one of you 
left with no less than ninety donkeys laden with 
gold and silver.146 So you see, I am not bound by the 
restrictions of nature. If you fulfill all of My direc-
tives, disregarding the limits of reason and rational 
thought, I will reward you supernaturally and en-
sure that you have an abundance of everything that 
you need.”147

53. יחזקאל כ, לג.  54. ע"פ נחמיה ט, יג ־יד.  55. שמות יט, ד.  56. שמות ו, ו ־ז.

קי"ט פסוקים. פל"ט סימן.
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138. Exodus 19:4.  139. Exodus 6:6-7.  140. Likutei Sichot, vol. 8, pp. 94-101.  141. Likutei Sichot, vol. 2, pp. 324-325.  142. Menachot 43a.  
143. Pri Eitz Chaim, Sha’ar HaTzitzit, chapter 1 (end).  144. Likutei Sichot, vol. 33, pp. 102-103.  145. Likutei Sichot, vol. 23, p. 363. 

41 I am God the merciful, who will reward you for your fidelity, but I am also 
your God, who will punish you if you are unfaithful. And since I took you out of 
Egypt on condition that I be your God and you obey Me, I am therefore God, your 
God, and you may not elect to ignore My commandments and waive their reward. 
And just as I took you out of Egypt and distinguished there between which Egyp-
tians were firstborn and which were not, I can distinguish between a thread that is 
dyed with the blood of a chilazon and one that is dyed with something else, so you 
should not try to deceive Me. The implication of the Exodus vis-à-vis your obliga-
tion toward Me is particularly relevant to this commandment because the theme of 
the Exodus is intrinsically connected with all its details:

•	 You must attach tassels to the corners of your garments because the word 
for “corners” (כנפיים, literally, “wings”) alludes to how I took you out of 
Egypt “on eagles’ wings.”138

•	 You must attach them only to four-cornered garments to allude to the four 
expressions I used when I described how I was going to take you out of 
Egypt.139

•	 You must attach a turquoise thread because:
it alludes to the Egyptians’ mourning over their firstborn dead (be-•	
cause the word for “turquoise” [תכלת] is similar to the Aramaic word 
for “mourning” [תכול]), and
it alludes to when this happened, the night of the 15•	 th of Nisan (for its 
color is the color of the sky in the evening). 

•	 You must make the tassels out of eight half-threads in order to allude to the 
eight days that passed from when I pronounced this decree—which was 
the beginning of the Exodus—to the Song at the Sea, which signaled its 
completion.’ ”140

The Haftarah for parashat Shelach may be found on p. 238.

 CHASIDIC INSIGHTS 
rational, for they originate in God’s wisdom, which 
transcends the limitations of human intellect.141

This tassel shall be for you to look at: The Tal-
mud142 derives from this phrase that we need not 
wear tzitzit at night, since we cannot see clearly at 
night. Nevertheless, the Arizal maintains that we 
should wear tzitzit at night, even when sleeping,143 
since in addition to serving as a visual reminder of 
the commandments, tzitzit have an inner, spiritual 
effect on the person, regardless of whether or not 
they can be seen.144

You shall not wander after your hearts and after 
your eyes, after which you go astray: Everything 
was created for a purpose, including our eyes. If we 
use them in improper ways, by looking at forbid-
den or undesirable things, we forfeit their use; we 
are at that moment effectively blind.145

41 I am God, your God, who took you out of 
Egypt: There are those who complain, “The way 
of Torah just doesn’t work in the real world. The 
Torah demands that we observe the Sabbath and 
the holidays, but we have to compete with people 



238

10. See Exodus 15:15.  

Haftarah for Shelach
Joshua 2:1-24

The subject of parashat Shelach is the mission of the scout to spy out the Land of Israel in preparation for its 
conquest. The haftarah is the story of the spies Joshua sent to Jericho in preparation for conquering it.

2:1 Shortly after Moses died, his successor, 
Joshua the son of Nun, sent two men, Pin-
chas and Caleb, out of Shitim, where the 
Jews had been encamped since early 2488, 
as secret spies, saying, “Go see the land 
in general, and particularly, the first city 
we are going to conquer, Jericho.” Jericho 
was the first city inside the border and the 
most fortified city in the land. Joshua told 
the spies to act as if they were deaf so the 
people would speak openly in their pres-
ence, and to disguise themselves as potters. 
They went, and came to the house of an 
innkeeper who was also a harlot, named 
Rachav, and they went to sleep there. 2 But 
despite their efforts to keep their mission 
a secret, it was told to the king of Jericho, 
saying, “Behold, men have come here this 
night from the Israelites to search out the 
land.” 3 So the king of Jericho sent emis-
saries to Rachav, saying, “Produce the men 
who have come to you, that have entered 
your house, for they are enemy spies who 
have come to search out the entire land.” 
4 Now the woman had taken the two men, 
and had hidden them in a narrow alcove. 
She replied, “Indeed, the men came to me, 
but I did not know where they were from. 
5 When it was time to close the city gate at 
dark, the men left. I do not know where 
they went. Pursue after them quickly, for if 
you hurry, you will overtake them.” 6  She 
had brought them up to the roof, and had 
hid them in the stalks of flax that were 
arranged for her on the roof. 7 The king’s 
men pursued them in the direction of the Jordan River, to the fords, assuming they had 
returned to the Israelite camp. As soon as the pursuers had gone out, the gatekeepers shut 
the gate. 8 Before the spies went to sleep, Rachav came up to them on the roof. 9 She said 
to the men, “I know that God has given you the land, and that your terror has fallen upon 
us, and that it as if all the inhabitants of the land have melted away because of you.10 

ים  מִן־הַשִּׁטִּ֞ בִּן־נ֠וּן  יְהוֹשֻׁע֣  2:1 וַיִּשְׁלַ֣ח 

ר לְכ֛וּ  ים מְרַגְּלִים֙ חֶ֣רֶשׁ לֵאמֹ֔ יִם אֲנָשִׁ֤ שְׁנַ֨
אוּ  יָּבֹ֠ רֶץ וְאֶת־יְרִיח֑וֹ וַיֵּֽלְכ֡וּ וַ֠ רְא֥וּ אֶת־הָאָ֖
וַיִּשְׁכְּבוּ־ ב  רָחָ֖ הּ  וּשְׁמָ֥ זוֹנָה֛  אִשָּׁ֥ה  בֵּ֣ית 
ר הִנֵּה֣  לֶךְ יְרִיח֖וֹ לֵאמֹ֑ ר לְמֶ֥ מָּה: 2 וַיֵּאָ֣מַ֔ שָֽׁ
ל  יִשְׂרָאֵ֖ מִבְּנֵי֥  הַלַּ֛יְלָה  הֵ֧נָּה  בָּ֣אוּ  ים  נָשִׁ֠ אֲ֠
לֶךְ יְרִיח֔וֹ  רֶץ: 3 וַיִּשְׁלַח֙ מֶ֣ ר אֶת־הָאָֽ לַחְפֹּ֥
ים  ים הַבָּאִ֤ אֲנָשִׁ֨ יאִי הָֽ ר ה֠וֹצִ֠ ב לֵאמֹ֑ אֶל־רָחָ֖
ר אֶת־ י לַחְפֹּ֥ ךְ כִּ֛ יִךְ֙ אֲשֶׁר־בָּ֣אוּ לְבֵיתֵ֔ אֵלַ֨
אֶת־ אִשָּׁ֛ה  הָֽ ח  4 וַתִּקַּ֧ אוּ:  בָּֽ רֶץ  כָּל־הָאָ֖

בָּ֤אוּ  ן  כֵּ֗ אמֶר  וַתֹּ֣ וַֽתִּצְפְּנ֑וֹ  ים  אֲנָשִׁ֖ הָֽ שְׁנֵי֥ 
מָּה:  הֵֽ יִן  מֵאַ֥ עְתִּי  יָדַ֖ וְלֹ֥א  ים  אֲנָשִׁ֔ הָֽ אֵלַי֙ 
ים  אֲנָשִׁ֣ וְהָֽ שֶׁךְ֙  בַּחֹ֨ לִסְגּ֗וֹר  עַר  הַשַּׁ֜ י  5 וַיְהִ֨
ים  אֲנָשִׁ֑ הָֽ לְכ֖וּ  הָֽ נָה  אָ֥ עְתִּי  יָדַ֔ לֹ֣א  אוּ  יָצָ֔
יא  י תַשִּׂיגֽוּם: 6 וְהִ֖ ם כִּ֥ חֲרֵיהֶ֖ רִדְפ֥וּ מַהֵ֛ר אַֽ
ץ  הָעֵ֔ י  בְּפִשְׁתֵּ֣ וַֽתִּטְמְנֵם֙  הַגָּגָ֑ה  עֱלָ֣תַם  הֶֽ
דְפ֤וּ  ים רָֽ אֲנָשִׁ֗ ג: 7 וְהָֽ הּ עַל־הַגָּֽ עֲרֻכ֥וֹת לָ֖ הָֽ
מַּעְבְּר֑וֹת  הַֽ ל  עַ֖ ן  הַיַּרְדֵּ֔ רֶךְ  דֶּ֣ חֲרֵיהֶם֙  אַֽ
יָצְֽא֥וּ  אֲשֶׁ֛ר  כַּֽ י  חֲרֵ֕ אַֽ רוּ  סָגָ֔ עַר  וְהַשַּׁ֣
רֶם יִשְׁכָּב֑וּן  מָּה טֶ֣ ם: 8 וְהֵ֖ חֲרֵיהֶֽ ים אַֽ דְפִ֖ הָרֹֽ
אמֶר֙  9 וַתֹּ֨ ג:  עַל־הַגָּֽ ם  עֲלֵיהֶ֖ ה  לְתָ֥ עָֽ יא  וְהִ֛
ם  לָכֶ֖ יְהָֹוה֛  ן  י־נָתַ֧ כִּֽ עְתִּי  יָדַ֕ ים  אֲנָשִׁ֔ אֶל־הָ֣
ינוּ  עָלֵ֔ ימַתְכֶם֙  אֵֽ פְלָ֤ה  וְכִי־נָֽ רֶץ  אֶת־הָאָ֑
ם:  מִפְּנֵיכֶֽ רֶץ  הָאָ֖ שְׁבֵ֥י  כָּל־יֹֽ גוּ  נָמֹ֛ י  וְכִ֥
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Haftarah for SheLACH

10 For we have heard how God dried up 
the water of the Sea of Reeds for you when 
you came out of Egypt; and what you did 
to the two kings of the Amorites that were 
on the other side of the Jordan River, Si-
chon and Og, whom you completely de-
stroyed. 11 As soon as we heard, our hearts 
melted, and there did not remain anymore 
virile spirit in any man because of you, for 
there is no escape from God, your God; He 
is God in heaven above and on the earth 
below. 12 So now, I pray, swear to me by 
God, since I have showed you kindness, 
that you will also show kindness to my 
father’s house. Give me a true, recogniz-
able token that you will see when you 
conquer the city and thereby know where 
we are, so that 13 you shall preserve alive 
my father, and my mother, and my broth-
ers and my sisters, and all that they have, 
and you shall save our lives from death.” 
14 The men answered her, “We will give 
our lives to defend yours, if need be, but 
only if you will not tell anyone about this 
discussion of ours. If you keep this condi-
tion, then it shall be, when God gives us 
the land, that we will deal with you with 
kindness and truth.” 15 So she let them 
down through the window by the rope, 
for her house was in the town wall and 
she dwelt in the wall. These were the same 
window and rope that her clients had used 
until then to enter her house; she hoped to 
atone now for her past sins by using them 
to save the spies. 16 She said to them, “Do 
not return directly to your camp. Go in-
stead to the mountain, lest the pursuers 
meet you, and hide yourselves there three 
days until the pursuers return; afterwards 
you will go your way.” She prophesied that 
the pursuers would return in three days. 
17 And the men said to her, “We will be 
absolved of transgressing this oath of yours which you made us swear unless 18 behold, 
when we come into the land, you bind this line of scarlet thread in the window through 
which you let us down, and unless you bring your father, your mother, your brothers, 
and all your father’s household to your home and keep them there throughout the siege. 

ישׁ יְהָֹוה֜ אֶת־ ת אֲשֶׁר־הוֹבִ֨ עְנוּ אֵ֠ י שָׁמַ֗ 10 כִּ֣

יִם  ם מִמִּצְרָ֑ אתְכֶ֖ ם בְּצֵֽ י יַם־סוּף֙ מִפְּנֵיכֶ֔ מֵ֤
י  אֱמֹרִ֜ הָֽ י  מַלְכֵ֨ לִשְׁנֵי֩  ם  עֲשִׂיתֶ֡ וַֽאֲשֶׁ֣ר 
אֲשֶׁ֥ר  וּלְע֔וֹג  ן  לְסִיחֹ֣ הַיַּרְדֵּן֙  בְּעֵבֶ֤ר  ר  אֲשֶׁ֨
נוּ  ס לְבָבֵ֔ ם: 11 וַנִּשְׁמַע֙ וַיִּמַּ֣ ם אוֹתָֽ חֱרַמְתֶּ֖ הֶֽ
י  כִּ֚ מִפְּנֵיכֶ֑ם  ישׁ  בְּאִ֖ ר֛וּחַ  ע֥וֹד  מָה  וְלֹא־קָ֨
יִם  בַּשָּׁמַ֣ אֱלֹהִים֙  ה֤וּא  ם  אֱלֹֽהֵיכֶ֔ יְהָֹוה֣ 
ה  12 וְעַתָּ֗ חַת:  מִתָּֽ רֶץ  וְעַל־הָאָ֖ עַל  מִמַּ֔
ם  יתִי עִמָּכֶ֖ י־עָשִׂ֥ כִּֽ יהָֹוה֔  בַּֽ לִי֙  בְעוּ־נָא֥  הִשָּֽׁ
אָבִי֙  עִם־בֵּ֤ית  ם  גַּם־אַתֶּ֜ ם  וַֽעֲשִׂיתֶ֨ סֶד  חָ֑
ם  חֲיִתֶ֞ ת: 13 וְהַֽ י א֥וֹת אֱמֶֽ ם לִ֖ סֶד וּנְתַתֶּ֥ חֶ֔
ואת־ וְאֶת־אַחַי֙  י  וְאֶת־אִמִּ֗ י  אֶת־אָבִ֣
כָּל־אֲשֶׁ֣ר  ת  וְאֵ֖ י{  }וְאֶת־אַחְיוֹתַ֔ אחותי 
וֶת:  מִמָּֽ ינוּ  אֶת־נַפְשֹׁתֵ֖ ם  וְהִצַּלְתֶּ֥ לָהֶ֑ם 
ים נַפְשֵׁ֤נוּ תַחְתֵּיכֶם֙  אֲנָשִׁ֗ אמְרוּ לָ֣הּ הָֽ 14 וַיֹּ֧

ה  נוּ זֶה֑ וְהָיָ֗ ידוּ אֶת־דְּבָרֵ֖ ם לֹ֣א תַגִּ֔ לָמ֔וּת אִ֚
ךְ  ינוּ עִמָּ֖ רֶץ וְעָשִׂ֥ נוּ֙ אֶת־הָאָ֔ ת־יְהָֹוה֥ לָ֨ בְּתֵֽ
בְּעַ֣ד  בֶל  בַּחֶ֖ ם  15 וַתּֽוֹרִדֵ֥ ת:  וֶֽאֱמֶֽ סֶד  חֶ֥
ה  חוֹמָ֖ ה וּבַֽ חוֹמָ֔ יר הַֽ י בֵיתָהּ֙ בְּקִ֣ חַלּ֑וֹן כִּ֤ הַֽ
הָהָ֣רָה  לָהֶם֙  אמֶר  16 וַתֹּ֤ בֶת:  יוֹשָֽׁ יא  הִ֥
ם  וְנַחְבֵּתֶ֨ ים  דְפִ֑ הָרֹֽ ם  בָכֶ֖ פֶּן־יִפְגְּע֥וּ  כוּ  לֵּ֔
ים  דְפִ֔ הָרֹֽ שׁ֣וֹב  ד  עַ֚ ים  יָמִ֗ שְׁלֹ֣שֶׁת  מָּה  שָׁ֜
אמְר֥וּ  17 וַיֹּֽ ם:  לְדַרְכְּכֶֽ לְכ֥וּ  תֵּֽ ר  וְאַחַ֖
ךְ  עָתֵ֥ מִשְּׁבֻֽ חְנוּ  אֲנַ֔ נְקִיִּם֣  ים  אֲנָשִׁ֑ הָֽ יהָ  אֵלֶ֖
אֲנַחְ֥נוּ  18 הִנֵּה֛  נוּ:  הִשְׁבַּעְתָּֽ אֲשֶׁ֥ר  הַזֶּה֖ 
י  הַשָּׁנִ֨ חוּט֩  אֶת־תִּקְוַ֡ת  רֶץ  בָּאָ֑ ים  בָאִ֖
ב֔וֹ  נוּ  הֽוֹרַדְתֵּ֣ אֲשֶׁ֣ר  חַלּוֹן֙  בַּֽ י  תִּקְשְׁרִ֗ ה  הַזֶּ֜
וְאֵת֙  יִךְ  וְאֶת־אַחַ֗ ךְ  וְאֶת־אִמֵּ֜ יךְ  וְאֶת־אָבִ֨
יְתָה:  הַבָּֽ יִךְ  אֵלַ֖ י  אַסְפִ֥ תַּֽ יךְ  אָבִ֔ כָּל־בֵּ֣ית 
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19 It shall be that whoever goes out of 
the doors of your house to the outside, 
his blood shall be upon his head, i.e., he 
will assume responsibility for his own life, 
and we will be blameless if anything hap-
pens to him, while whoever shall be with 
you in the house, his blood shall be upon 
our head, i.e., we will be responsible if any 
hand be upon him. 20 And, as we said be-
fore, if you tell anyone about this discus-
sion of ours, then we will be absolved of 
your oath which you have made us swear.” 
21 She said, “According to your words, so 
be it.” She sent them away, and they de-
parted, and she bound the scarlet line in 
the window. 22 They went and came to 
the mountain, and stayed there three days 
until the pursuers returned to Jericho. The 
pursuers sought them throughout all the 
way, but they did not find them. 23 The 
two men then returned and descended 
from the mountain, and crossed over the 
Jordan River and came to Joshua the son of 
Nun, and told him all that had happened 
to them. 24 They said to Joshua, “God has delivered the whole land into our hands; and 
furthermore, it is as if all the inhabitants of the land have melted away because of their 
fear of us.”

ךְ |  בֵיתֵ֧ י  מִדַּלְתֵ֨ אֲשֶׁר־יֵצֵא֩  ל  כֹּ֣ ה  19 וְהָיָ֡

ל  כֹ֠ וְ֠ נְקִיִּ֑ם  וַֽאֲנַחְ֣נוּ  בְרֹאשׁ֖וֹ  דָּמ֥וֹ  הַח֛וּצָה 
נוּ  בְרֹאשֵׁ֔ דָּמ֣וֹ  יִת  בַּבַּ֔ אִתָּךְ֙  הְיֶה֤  יִֽ ר  אֲשֶׁ֨
אֶת־ ידִי  20 וְאִם־תַּגִּ֖ הְיֶה־בּֽוֹ:  תִּֽ אִם־יָד֖ 

אֲשֶׁ֥ר  ךְ  עָתֵ֖ מִשְּׁבֻֽ ם  נְקִיִּ֔ וְהָיִי֣נוּ  זֶה֑  נוּ  דְּבָרֵ֣
כֶּן־ כְּדִבְרֵיכֶ֣ם  אמֶר֙  21 וַתֹּ֨ נוּ:  הִשְׁבַּעְתָּֽ
אֶת־ ר  וַתִּקְשֹׁ֛ וַיֵּלֵכ֑וּ  ם  וַֽתְּשַׁלְּחֵ֖ ה֔וּא 
אוּ  וַיָּבֹ֣ 22 וַיֵּֽלְכוּ֙  חַלּֽוֹן:  בַּֽ י  הַשָּׁנִ֖ תִּקְוַת֥ 
בוּ  ים עַד־שָׁ֖ רָה וַיֵּשְׁ֤בוּ שָׁם֙ שְׁלֹ֣שֶׁת יָמִ֔ הָהָ֔
רֶךְ  בְּכָל־הַדֶּ֖ ים  דְפִ֛ הָרֹֽ וַיְבַקְשׁ֧וּ  ים  דְפִ֑ הָרֹֽ
אֲנָשִׁים֙ וַיֵּֽרְד֣וּ  בוּ שְׁנֵי֤ הָֽ אוּ: 23 וַיָּשֻׁ֜ וְלֹ֥א מָצָֽ
בִּן־ ע  אֶל־יְהוֹשֻׁ֖ אוּ  וַיָּבֹ֔ וַיַּֽעַבְרוּ֙  ר  הָהָ֔ מֵֽ
ם:  צְא֖וֹת אוֹתָֽ ת כָּל־הַמֹּֽ אֵ֥ ל֔וֹ  יְסַפְּרוּ  וַ֨ נ֑וּן 
יְהָֹוה֛  ן  י־נָתַ֧ כִּֽ ע  אֶל־יְהוֹשֻׁ֔ אמְרוּ֙  24 וַיֹּֽ

כָּל־ גוּ  וְגַם־נָמֹ֛ רֶץ  אֶת־כָּל־הָאָ֑ נוּ  בְּיָדֵ֖
רֶץ מִפָּנֵֽינוּ: שְׁבֵ֥י הָאָ֖ יֹֽ
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