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nat
Shelach

Overview

otwithstanding the two delays in the previous parashah—one lasting a month

and the other a week — this parashah opens with the people ready to enter the

Land of Israel. As the final preparation before embarking on the conquest, the
Israelites send their most distinguished and refined leaders to scout out the land. But as
a result of this mission, the people suffer their third and most serious setback, causing
their whole generation to die in the desert and delaying entry into the Promised Land for
another 39 years.

The bulk of this parashah is devoted to the details of this dramatic and tragic story.
The latter part of the parashah, however, abruptly departs from the historical narrative and
discusses a number of laws and events that seemingly have no connection with each other
or with the events recounted in the beginning of the parashah:

e the requirement to bring grain and wine offerings with animal sacrifices,

* the requirement to give part of every batch of dough (challah) to the priests,
¢ the laws pertaining to offerings that atone for the sin of idolatry,

e the incident of the man who gathered sticks on the Sabbath, and

* the commandment to affix tassels (tzifzit) to the corners of garments.

The laws would seem to belong in the Book of Leviticus, and the incident of the stick
gatherer —which took place shortly after the giving of the Torah —would seem to belong in
the Book of Exodus. Why are these placed here, and how are they connected to the name
of the parashah, Shelach, which simply means “send”?

To understand this, let us recall once again that the purpose of the soul’s descent into
the body, the creation of the Jewish people, the exile in Egypt and the Exodus, the giving
of the Torah, and the entry and conquest of the Land of Israel are all in order to make this
world into a home for God, which means to disseminate Divine consciousness to the entire
world.

In other words, we are all—both individually and collectively —emissaries of God to
accomplish His purpose on earth. It is therefore quite fitting that on the eve of the entry into
the land where this purpose is to be consummated, God tells Moses to send representatives
of the people on a mission. This assignment encapsulated the essence of what the entry
into the Land of Israel is all about: fulfilling our Divine mission as God’s emissaries in this
world.

78



OVERVIEW OF SHELACH

There are many explanations why the scouts failed in this mission, some of which we will
see in our exposition of the narrative. But the underlying thrust of their tragic mistake was
they thought the emissaries (i.e., the Israelites) were not capable of fulfilling their mission,
that the Sender somehow overestimated the abilities of His agents or underestimated the
difficulties they would face.

The generation of the Exodus attained the highest level of Divine consciousness of
any generation in history. God sustained them with the heavenly manna, which taught
them daily the lesson of His constant involvement in even the mundane facets of life. This
made them the ideal recipients for the Torah.' They had witnessed God’s absolute control
over the “immutable” laws of nature and His ability to suspend them for His people.
And finally, they had witnessed the Divine revelation of the Giving of the Torah at Mount
Sinai. How, then, could such people, exposed daily to God’s miracles, suddenly turn into
frightened skeptics? And how could their spiritual elite fall so low as to question God’s
omnipotence?

The answer is that it was specifically their heightened spiritual orientation that led
them astray. They wished to experience life and pursue Godliness unencumbered by
the distractions of materiality. In the desert, they were protected by the clouds of glory,
sustained by the manna and the well of Miriam, and all their physical needs were fully
attended to. All of their time was spent in Torah study, meditation, and prayer. They were
repulsed by the notion of entering the real world, where bread must be wrested from the
earth and life cannot be a heavenly paradise.?

Thus, the scouts described the land as one that “consumes its inhabitants,” fearing that
once they entered the land they would fall prey to its earthliness and no longer be spiritual
beings. Their sentiments were echoed centuries later in the words of Rabbi Shimon Bar
Yochai, who said: “If a person plows when it is time to plough, sows when it is time to sow,
reaps when it is time to reap, threshes when it is time to thresh, and winnows when it is
time to winnow, what will become of the Torah?”® Indeed, this aspiration has inspired us
to yearn throughout the ages for the messianic era, when the materiality of the world will
no longer distort our spiritual focus.*

It is indeed commendable to yearn for such a time, but this yearning must be balanced
with humble submission to God’s plan for creation. The purpose of life is to live within
mundane reality and reveal the Godliness concealed within it. The spies and their generation
were not willing to carrying out the mandate given at Sinai—to bring heaven to earth and
earth to heaven—because they did not recognize the advantage of entering the material
world, where God'’s essence can be found through fulfilling His commandments on the
physical plane, and because they were afraid of the pitfalls accompanying this task.

t was precisely this misconception that had to be proven wrong once and for all
before the entry into the land. It is very easy, when we consider the wide range of the
Torah’s demands on our life and the effort we have to expend to fulfill them properly,
to fall into the trap of thinking that God is asking too much of us. After all, the Torah seeks
to govern every aspect of our life, in all its myriad details. Even learning the Torah per se
seems impossible, for “its measure is longer than the earth, and it is wider than the sea.”®

1. Mechilta, Beshalach 16:4.

2. Likutei Torah 3:36c ff.

3. Berachot 35b.

4. Mishneh Torah, Teshuvah 9:2.
5.Job 11:9.
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OVERVIEW OF SHELACH

And on top of this, the Torah requires us to vanquish our inborn animal instincts and resist
the pervasive pull of society and its norms. How can the faint voice of the few that are
faithful to God be heard over the din of those who ignore Him?

Strong arguments, to be sure, but upon even momentary reflection, they crumble.
For even a human dispatcher, if he has any sense, will not give an emissary a charge too
difficult for him to accomplish. And while a human dispatcher can err in the estimation of
an emissary’s capabilities, God knows us better than we know ourselves: as our Creator,
He is fully aware of both our strengths and weaknesses. It is therefore inconceivable that
He could or would assign us a task that we cannot fulfill.

y failing in their mission, the spies ironically succeeded in a much more profound

way. Their failure allowed the very value they disregarded —God’s purpose of

making the world into His home —to be accomplished more fully than their success
ever could have.

The ultimate way of making the world into God’s home is by revealing our own Divine
natures and thereby making God’s perspective, goals, and desires our own. When we do
this, we follow God’s will not only because we are told to, but also because our own minds
and hearts impel us to.

The problem is that remaking ourselves over this way is a process of self-refinement,
which is long, hard work. It is much simpler and quicker to submit carte blanche to God’s
will than to gradually refine our intellect and emotions by training them constantly to see
through the world’s materiality. But this is exactly what the spies’ sin enabled us to do in a
straightforward manner.

First of all, the spies succeeded in exciting the Jewish people about entering the Land of
Israel.® Thanks to them, the people heard from eyewitnesses that the land flowed with milk
and honey, and they did not have to take God’s promises on mere faith. Once they were
shaken from their momentary doubt, they were swept up with the desire to enter the land.
Their children carried this knowledge of the land’s virtues when they joyously entered it
with Joshua. The spies that Joshua sent were only for strategic purposes, since the people
did not need another report of the land’s beauty and beneficial properties.

Secondly, the very fact that the spies—as Jewish leaders—walked through the land
prepared it spiritually for the eventual entrance of the people as a whole. The spies’ mission
thus had the immediate effect of beginning the conquest of the land and paving the way
for the actual conquest.’

Thirdly, had the spies and their generation not sinned, the people would have indeed
entered the land headed by Moses and would have been led to a miraculous victory by
God’s cloud of glory and pillar of fire. But then, the victory and the conquest would have
been God'’s alone, rather than the people’s, aided by His constant support. Because of the
spies’ sin, the land now had to be won by military prowess, but the ensuing victory would
be the result of the people’s efforts. And because they would fight for it, they would value
it more than they would have had they received it only as God’s gift.

And finally, the spies’ error taught us the invaluable lesson that we can all indeed fulfill
God’s mission, that we should never make the mistake of thinking that we do not measure
up to His calling.

6. Cf. Ramban on Numbers 13:1.
7. This spiritual preparation was concluded when Moses gazed upon the land from outside it just before his death (see Tzafnat
Pane’ach, Deuteronomy 34:1).
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OVERVIEW OF SHELACH

Thus, in this light, it was crucial that the spies should “sin”: it was the only way the
objective of making the world into God’s home could be accomplished, the only way the
historical process could proceed in exactly the best manner possible. Their real fault was
not in what they did but in the fact that they focused on only one side of the coin.

Perhaps they can be forgiven for this; this was the first time a generation was called upon
to live out this paradox of yearning for heaven while toiling on earth, of acknowledging
the importance of the self while abrogating it in raw obedience—and as our sages say, “all
beginnings are difficult.”

In any case, the lesson we must learn from the spies is the importance of both ardently
aspiring to the spiritual life and humbly submitting to God’s desire to make this world into
His home, and attaining the proper balance between them. Both acting as a self-interested
agent and operating on blind obedience have their drawbacks: Blind obedience has its
place as the bedrock of our commitment to God, but a life based solely upon it does not
involve the entire person; acting in our own interests allows God’s perspective to permeate
our whole being, but doing so exposes us to the risk of letting our egos lead us astray.

The goal is to remain aware of our supra rational and unconditional commitment to
God even while making His reality our own. When we undertake the quest to manifest our
Divine dimension as God’s mandate rather than an exercise in furthering our self-interests,
our mission is guaranteed to succeed.®

8. Based on Likutei Sichot, vol. 23, p. 92 ff.; Sefer HaSichot 5751, vol. 2, p. 617 ff.; Likutei Sichot, vol. 13, pp. 39-40. ff.
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You shall send one man from each tribe to repre-
sent his father’s tribe: The Land of Israel is divided
into twelve portions, corresponding to the twelve
tribes. Each tribe’s territory is particularly suited to
its unique spiritual path within the overall path of
the Torah." And through the efforts of the twelve
tribes in elevating the twelve parts of the Land of
Israel, the entire world is elevated, since the Land of
Israel is a microcosm of the whole world.!
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By traversing the entire land, the delegates pre-
pared the land for the mission their tribe would ful-
fill: transforming the land to holiness.

The fact that each one walked the length and breadth
of the whole land, not merely his tribe’s specific ter-
ritory, reflected the intrinsic unity of the Jewish peo-
ple that transcends their division into twelve tribes.
This unity derives from the common Divine mis-

& INNER DIMENSIONS

[2] Send out men: Allegorically, conquering the
Canaan and transforming it into the Land of
Israel means conquering the body and animal
soul, sanctifying them and transforming them
into holy entities.

The espionage mission spoken of here is the first
of such operations recorded in Scripture. The
mission of the spies sent by Joshua is the third.”

There were two basic differences between the
two missions. Firstly, while Joshua’s mission was
dictated by God,* Moses’ mission was left to Mo-
ses’ discretion. Secondly, Moses’ spies canvassed
the entire land, while Joshua’s were sent spe-
cifically to Jericho. These differences reflect the
spiritual variations inherent in the two missions.

The seven nations that inhabited Canaan signify
and embodied the seven basic emotions. God
does not command us to “spy out” and conquer
our seven emotions, since the average person is
not able to completely control and transform his
seven emotions, i.e., his inner self. Such a mis-
sion can only be undertaken on Moses’ discre-
tion, since it can only be accomplished by some-

one whose Divine consciousness is on the level
of Moses’, a tzadik.

The average person has complete control only of
his outer self, i.e., his soul’s means of expression:
actions, words, and thoughts. These means of ex-
pression are signified by the city of Jericho. Jer-
icho means “scent,” and scent is an external as-
pect of a person’s being; it therefore signifies his
behavior —thought, word, and deed —which are
external in contrast to his emotions.’® The soul’s
means of expression are its “garments”: we can
change our modes of thinking, talking, and act-
ing, just as we can change our clothes. Joshua’s
mission, therefore, “canvassing Jericho,” is ap-
propriate for all, since anyone can examine and
rule over his “Jericho.” Thus, God directly com-
manded Joshua to send spies to Jericho.

The account of Moses’ mission is relevant for the
rest of us in that we must also strive to achieve
Moses’ level of Divine consciousness. The more
we meditate on the futility of materialism and
the awesomeness of God, the more we develop
ecstatic love for God and antipathy for anything
that opposes Divinity. To the extent we succeed

11. Cf. Sifrei, Eikev 11:10. 12. See Sifrei, Eikev (beginning). 13. This mission is read as the Haftorah (the supplemental weekly read-
ing from the Prophets) of this parashah. 14. Likutei Torah 3:51c. 15. See Zohar 3:186a.

82



Numbers 13:1-2 SHELACH

The Scouts

On the 29th of Sivan, 2449, the day following their arrival at Ritmah, Moses
addressed the people, telling them to prepare to enter and take possession of
the Land of Israel. But the people (except for the tribe of Levi') asked Moses to
first send spies into the land in order to scout it out.? Moses knew that it was not
necessary to scout out the land, since God would lead them and do battle for
them,® but he agreed anyway, thinking that if the people would see that he was
not afraid to send spies, they would withdraw their request.* But the people did
not withdraw their request. Still, Moses thought that if he sent men to report on
the quality of the land,® the people would get excited about possessing it when
they heard the good reports about it. He therefore consulted with God, and Gop
spoke to Moses, saying,

“Send out men, if you wish, who will inspect Canaan, which I am giving to the
Israelites. I already told them that it is a good land, but if they don’t believe Me,
let them inspect it. But since they doubt Me, they will now run the risk of misinter-
preting what they see and forfeiting their opportunity to inherit the land. You shall
send one man from each tribe to represent his fathers’ tribe; each one should be a
prince among them.” By “princes” God meant “distinguished tribe members” or
“clan leaders,”® not the tribal leaders that had been designated a month and half
previously.” It was necessary to send a representative from each tribe because the
primary purpose of this mission was to report on the quality of the land, and each
tribe was distinguished with different qualities that would make it value different
aspects of the land.®

& CHASIDIC INSIGHTS 3

Moses knew that it was not necessary to spy out
the land: On another level, however, Moses knew

dent that it could be conquered.

This is also why God left the final decision of wheth-

that despite God’s promises of supernatural as-
sistance, it was proper to approach the entry into
the Promised Land in a natural way, for there is
never any guarantee that miracles will occur, or to
what extent.” By preparing ourselves maximally in
the natural way, we pave the way for God to bless
our efforts in a miraculous way, and even elicit this
Divine favor. In this context, Moses approved of
sending out spies to see how the land could be con-
quered naturally.

Furthermore, Moses knew that God wants us to ful-
fill our Divine mission with our own understand-
ing, not just out of pure faith. When we understand
the particulars of what God wants us to do, we do
it with greater enthusiasm and involvement. He
therefore thought that it was proper to send men
both to report on the land’s quality and to spy out
how to conquer it, for that way, the people would
be more enthused about entering it and more confi-

er or not to send spies up to Moses. By doing so, the
whole venture became an expression of this ideal of
letting the people take the initiative rather than hav-
ing them rely solely on God’s express instructions.

The spies’ error, in this sense, consisted of going be-
yond the scope of their mission and drawing con-
clusions. They were not being deceptive: Moses had
asked them to see how the land could be conquered
naturally, and they felt it could not. But they should
have recalled that Moses only asked them to see
how the land could be conquered, not if.

The lesson for us is that even when we employ our
own understanding, we must remember that we are
doing so because God wants us to, that we are do-
ing so on His behalf. This way, we can be sure that
we are using our intellect to arrive at the objective
truth, not to supply us with evidence that bolsters
any subjective perspective.!

1. Rashi on Deuteronomy 1:23. 2. Deuteronomy 1:19-22. 3. See Exodus 23:20, 23, 27, 34:11; Deuteronomy 1:30-33. 4. Deuteronomy
1:23. 5. Thus, he refers to these spies throughout this section as “explorers” or “inspectors” (tarim), instead of the typical term for
“spies” (meraglim). 6.See Rashi on 25:14. 7. Above, 1:4 ff. 8. Sefer HaSichot 5751, vol. 2, p. 623. 9. Pesachim 64b. 10. Likutei Sichot,
vol. 23, pp. 92-95.
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avoiding evil and doing good. Furthermore, these
spies specifically scouted out only Jericho, one city
that acted as the “key” to the entire Land of Israel,
expressing the unity that underlies plurality.”!

Moses prayed for Joshua, “May God save you
from the counsel of the spies”: Even though the
other delegates were righteous men with good in-
tentions, Moses sensed that extending the scope
of their mission to spying out the land would ulti-
mately lead to their downfall. He knew that spying
entails deception, an unholy quality. Even if it is be-
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ing used for a noble cause, special precautions must
be taken to ensure that the person who uses it is not
adversely affected. This being the case, deception
should be used only when absolutely necessary. In-
deed, years later, Moses himself sent men to spy out
the city of Ya’zer,” and Joshua sent men to spy out
Jericho.” But in the present case, Moses was sure
that the Jewish people’s entry into the land would
be miraculous, and therefore would not require the
use of deception. He therefore feared that using it
would lead to disastrous results, as indeed it did.*

& INNER DIMENSIONS %

[continued...] in this, so may we inspect and con-
quer our seven emotions, as well.

Nonetheless, our primary task is to inspect and
conquer our modes of expression. This is in fact
the key to our ultimate conquest of our emotions
(the seven nations) and intellect (the additional
three nations), just as Jericho was the “key” for-

tress that “unlocked” the way into the Land of
Israel. This is because the source of expression
is deeper in the soul than is intellect or emotion,
and therefore, harnessing our modes of expres-
sion and reorienting them toward holiness indi-
rectly affects our emotions and intellect in the
same way, just as our choice of clothing affects
our self-image and perspective on life.?®

20. Joshua 2. 21. Sefer HaSichot 5751, vol. 2, pp. 626-627. 22. Below, 21:32. 23. Joshua 2. 24. Likutei Sichot, vol. 33, p. 78 ff. 25. Bemi-
dbar Rabbah 15:15; Midrash Tanchuma, Beha'alotecha 10. 26. Sefer HaMa’amarim Melukat, vol. 2, pp. 311-314.

83



Numbers 13:3-17 SHELACH

So Moses sent the men out from the Paran desert with Gop’s permission. All
of them were men of distinction; they were leaders of the Israelites, i.e., the best
of them.'® Nonetheless, 10 of the 12 intended to do more than just inspect the land
and report on it, which is all that Moses sent them to do; they intended also to spy
out the land and see how it could be easily conquered."”

These were their names: For the tribe of Reuben, Shamua the son of Zakur.

For the tribe of Simeon, Shafat the son of Chori.

For the tribe of Judah, Caleb the son of Yefuneh.

For the tribe of Issachar, Yigal the son of Joseph.

For the tribe of Ephraim, Moses” attendant, Hosea the son of Nun. (This was
Joshua’s given name."®)

For the tribe of Benjamin, Palti the son of Rafu.
For the tribe of Zebulun, Gadiel the son of Sodi.
For the other tribe of Joseph, the tribe of Manasseh, Gadi the son of Susi.
For the tribe of Dan, Amiel the son of Gemali.
For the tribe of Asher, Setur the son of Michael.
For the tribe of Naphtali, Nachbi the son of Vofsi.
For the tribe of Gad, Geuel the son of Machi.

These are the names of the men that Moses sent to inspect the land, but Mo-
ses now formally changed the name of Hosea the son of Nun to Joshua, which
means “May God save you,” that is, from the plans of the spies. Moses sensed that
by acting not only as inspectors but as spies, the other men would risk perverting
their intentions and draw false conclusions from the evidence they would gather.
This was not reason enough to prevent them from going, since their intentions
were good, but it was reason for caution."

Moses sent them to inspect the quality of Canaan, and he said to them, “Go
up this way to the worst part of the land first, the dry south part, and then climb
up the mountain to see the better parts, so that you are left at the end of your tour
with a good impression of the land.

& CHASIDIC INSIGHTS ¢4

sion shared by every Jew: to make the world into
God’s home. The division into twelve tribes stems
from the reality that there are many ways in which
this one goal must be accomplished, and each indi-
vidual is given specific powers and characteristics
that suit the part of reality he is charged by Divine
providence to transform. The person performing his
tribal or individual mission requires a much more
focused and limited Divine consciousness than the
greater, more abstract and all-encompassing Divine
consciousness shared by every Jew. Although the
general mission is more fundamental and more
sweeping, it must be reduced and applied to spe-
cific situations in order to be fulfilled by individuals
acting in a pluralistic world.

Yet, the individual goal must never lose its context
within the greater goal of the entire nation. By tra-
versing the entire land together, the delegates ex-
pressed and evoked this transcendent conscious-
ness. At the same time, the fact that all twelve tribes
were represented signified that this transcendent
unity should and would eventually permeate the
level of reality where there are differences in pur-
pose and approach.

This promise was realized in the spies that Joshua
sent to spy out Jericho 40 year later.*® These spies
were only two, not twelve, because they expressed
the unity of the Jewish people as based on the unity
of their mission to make reality into God’s home —
which is divided into the two overall objectives of

16. Rashi on Deuteronomy 1:23. 17. Likutei Sichot, vol. 33, p. 82. 18. The Torah has already referred to Joshua as Joshua (Exodus
17:9-14, 32:17, 33:11, Numbers 11:28), using the name he would assume later (Sichot Kodesh 5733, vol. 1, pp. 319, 325). 19. Likutei

Sichot, vol. 33, p. 82 ff.
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Are they strong or weak? Moses stated first the
possibility that they are strong, for the Jews must
be willing to go to war and conquer the land even if
their enemies are mighty.

34. Likutei Sichot, vol. 4, p. 1314.

& CHASIDIC INSIGHTS 3

Furthermore, even if the enemy is strong, the Jews’
self-sacrifice and willingness to attack them will
weaken them. Thus, the verse can be read as saying,
“Even if they are strong, they will become weak.”*
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Numbers 13:18-22 SHELACH

See what the effect of the land is on the people who inhabit it: are they strong
or weak? Are they few or many?

And what of the water supply of the land they inhabit? Is it good or bad? And
what of the cities they live in: are they living in open cities or in fortresses? If
they live in open cities, it means the land makes them strong and confident of their
strength, but if they live in fortresses, it means they must be weak.

What is the soil like: is it rich or poor? And most importantly, since God told
Abraham that he would not give the Land of Israel to his progeny until “the sin of
the Amorites has run its course,”” you must
ascertain if there is a righteous individual
still living in it, whose merit might protect
them, as a tree provides shade from the sun,
or not. And finally, you shall be courageous
and take some of the fruit of the land back
to show us, even though it may be danger-
ous to expose yourselves in this way.”? He
told all 12 delegates to inspect the entire
land, since it had not yet been divided into
tribal territories and they therefore could not
inspect just their particular tribe’s area.” It
was the season when the first grapes begin
to ripen.

So they went up and in-
spected the land, traveling westward along
its southern border from the Tzin desert,
which is in the southeast, and then they
turned northward and traveled along the
coast until Rechov, until they reached the Figure 1: The Route of the Scouts
way to Chamat (see Figure 1).

While they went up through the south, Caleb came by himself to Hebron® in
order to pray at the graves of the patriarchs that he not be persuaded to spy out
the land, as the others planned.’" Achiman, Sheishai, and Talmai, descendants of
the giant race that existed before the flood, were there. Now Hebron was a rocky
area, the least arable region of the Land of Israel. This is why it was used as a burial
ground. Nonetheless, its soil was so good that it was built up seven times better
than was Tzoan, the choicest place in Egypt,** which possesses the finest soil on
earth.” From this we see how excellent the Land of Israel was.

27. Genesis 15:16; Likutei Sichot, vol. 18, p. 163. 28. Nachmanides; Likutei Sichot, vol. 23, p. 93. 29. Sefer HaSichot 5751, vol. 2, pp.
623-624. 30. See Deuteronomy 1:36 and Judges 1:20. 31. Likutei Sichot, vol. 33, p. 82. 32. As is evident from Isaiah 30:4. 33. As
implied in Genesis 13:10.
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providing us miraculously with manna during our trek in the desert, even though
this trek is only a preparation for our entry into the land? The spies said that we
have forfeited God’s protection by doubting it. But in the case of the quails,® didn’t
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Numbers 13:23-30 SHELACH

The spies came to the Valley of Eshkol and they cut off a branch with a cluster
of grapes. This cluster was so big that eight of them carried it on two poles, and
two others took one of the pomegranates and one of the figs; the pomegranates
and figs were so big that each of them could only carry one. Joshua and Caleb did
not carry anything, because by this time it was clear that the others had drawn
conclusions from their observations and their intentions had become evil. True,
Moses had commanded all of them to “take some of the fruit of the land,” but
Joshua and Caleb knew that bringing back fruit in order bolster false conclusions
was not Moses’ intention.®

They called that place the Valley of Eshkol [“cluster”] because of the giant
cluster of grapes the Israelite spies cut down there.

Since God foresaw that the people would need a year to rectify each day that
the spies spent scouting out the land, He made them travel miraculously fast. They
returned from scouting the land at the end of only 40 days, having spent only a
fourth of the time it would normally take to scout out the land. This was on the 8"
of Av.

Just as their intentions became evil** when they went, their intentions remained
evil when they came back to Moses and Aaron and all the community of the
Israelites at Ritmah, opposite Kadesh Barnea, in the Paran desert. They brought
back a report to Moses, Aaron, and to the entire community, and they showed
them the fruit of the land.

In order to look objective, they began by praising the land. They addressed Mo-
ses and said, “We came to the land you sent us to, and it is indeed flowing with
milk and honey, and this is its fruit.

However, just like the fruit of the land is extraordinarily large, the people who
inhabit the land are extraordinarily mighty, and the cities are fortified and ex-
tremely huge, and we even saw there descendants of the giant race that existed
before the Flood. It is therefore impossible to conquer the land by natural means.

Nor will God help us supernaturally, because by doubting His protection we
have forfeited it, and the Amalekites, who attacked us when we previously doubt-
ed His protection,” dwell in the south land ready to strike at us again. And even
if we can rely on Him to fight for us inside the land, the Hittites, the Jebusites, and
the Amorites dwell in the mountainous region, and the Canaanites dwell on the
coast and alongside the Jordan, so the land is surrounded by hostile nations, and
there is no guarantee God will come to our aid outside the land.”

Caleb saw that the other spies were turning the people against Moses. He si-
lenced the people so he could talk about Moses by exclaiming “Is this the only
thing Moses has done for us?” Thinking that he was going to list Moses’ failures,
the people remained quiet. But instead, he said, “The spies said that it is impossible
to overcome the inhabitants of the land by natural means. But didn’t God wage war
for us supernaturally when Moses split the sea? The spies said that even if God
will fight for us inside the land, there is no guarantee that He will help us overcome
the hostile nations blocking our entry into it. But, in Moses’ merit, hasn’t God been

35. Likutei Sichot, vol. 38, pp. 48-52. 36. Likutei Sichot, vol. 33, p. 81. 37. Exodus 17:7-16. 38. Above, 11:1.
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resilience was a gift, while Caleb’s was selfmade.
Because Caleb’s resilience was the product of his
own efforts, his faith had a stronger impact: he was
able to silence the doubts of all the people, even
the spies. Furthermore, because God desires our
effort,® He grants us access to His boundlessness
when He sees us doing our best. Thus, Caleb, who
had fought doubt with his own efforts, reached this
boundlessness, where impossibilities do not exist
and “the heavens can be ascended.”*

Moses instructed the spies to check on two im-
portant pieces of information: the enemy and the
land. “The people that dwells in it—is it strong or
weak? Is it few or numerous? And how is the land
in which it dwells—is it good or is it bad?... Is it
fertile or lean?”

The spies returned with their report. “The land
flows with milk and honey. But the people that
dwells in the land is very powerful....”

Upon hearing this report, Caleb immediately si-
lenced them. So far, all that they had done was to
answer the questions Moses had asked. Yet, Caleb
already sensed that their approach was not right.

Moses had commanded the spies first to first check
the people —the details necessary to wage the war—
and only afterwards to ascertain the extent of the re-
ward, the fertility of the land. Their reply, however,
dealt first with the wealth that awaited them.
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As soon as Caleb realized that their focus was upon
the reward, he silenced them. He understood that
when we serve God merely because of the prom-
ised incentives, we are only prepared to expend ef-
fort commensurate with the perceived value of the
prize. The spies’ focus, therefore, was certain to lead
to the eventual result: their declaration that under
the circumstances it was not worthwhile to attempt
to enter the Land.

Caleb knew that Moses’ directives must be followed
to the letter, for even the smallest digression can
lead far astray.*

Shamchazai and Azael: The Midrash relates
that—although their original intentions were
good —these angels eventually became more cor-
rupt than the humans of their generation.

By referring to these fallen angels, the spies bol-
stered their argument that living a holy life in the
corporeal world is impossible. After all, look what
happens when even angels enter the earth: they be-
come corrupt, fallen angels.

To this Caleb and Joshua answered, “If God desires
us” —if God wants us to sanctify the physical world,
then “He will bring us to this land and give it to
us” —He has given us the power to do this. We have
an advantage over the angels: the soul is “literally a
part of God,”*" and, like its Creator, stands beyond
the dissonance of heaven and earth.*

48. Job 14:15. 49. Likutei Sichot, vol. 8, p. 90 ff. 50. Likutei Sichot, vol. 4, pp. 1313-1314. 51. Tanya, chapter 2; cf. Job 31:1. 52. Likutei

Sichot, vol. 28, pp. 91-92.
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Numbers 3:31-14:1 SHELACH

we doubt God’s protection and He provided it anyway?” Having refuted their
contentions,® he concluded, “Surely, even if Moses tell us to ascend to heaven on
ladders, we can successfully go up and take possession of it, for if Moses tells us
we can succeed, we can indeed overcome it no matter how hard it may seem.”

But the men who had gone up with him said in reply, “What difference does
it make if God is on our side? We cannot go up against this people, for they are
stronger than Him: God Himself cannot overcome them!”

In order to prove this point, they gave an evil report to the Israelites about the
land that they had inspected, saying, “The land we traveled through to inspect is
a land that consumes its inhabitants unnaturally: everywhere we went they were
burying their dead.” In fact, God had arranged this so the local populace would
not notice the presence of the spies, but instead of recognizing this as God’s provi-
dence, the spies interpreted it negatively. “And,” they continued, “all the people
we saw in it are men of unnaturally great size.

There we saw not only the mortal giants we mentioned before, but also super-
natural giants: fallen angels, who are descendants of Og,* a giant descended from
the original fallen angels, Shamchazai and Azael, who assumed material form and
descended to earth in the days of Enosh.* These angels were involved with the
beginnings of idolatry, so their race is therefore quite capable of rebelling against
God. Even the names of these angelic progenitors indicate rebellion and destruc-
tion: Shamchazai means ‘vision of desolation,” while Azael means ‘a mighty angel’
and is phonetically similar to Azazel,** the name of a desolate, rocky cliff. Further-
more, since their descendant, Og, survived the Flood,* it is clear that God has
made at least some members of this race immune to Divine punishment. And these
giants were much larger than the mortal giants we saw in Hebron: we looked like
grasshoppers to ourselves next to them, and so did we seem to them, for we over-
heard them saying that there are ants in the vineyards that look like people!”*

When they heard that it would require supernatural power to overcome the
inhabitants of the land, the people did not believe that God would manifest such
power.* The entire congregation of judges, the 70 elders, raised their voices and
shouted, and the people wept that night, the night of the 9" of Av.

& CHASIDIC INSIGHTS 3

We shall surely ascend: According to the
Talmud,* Caleb said, “Even if our destination
were the heavens, and Moses would tell us to
make ladders and ascend, we would succeed in
all that he instructs.”

Both Joshua and Caleb equally defied the doubt of
their colleagues and declared that the people could
conquer the land. However, a close look at their
words shows a subtle difference between them.
Firstly, when both of them spoke, the entire nation
wished to stone them; but when Caleb alone spoke,
he quieted the entire nation, including the spies. Sec-
ondly, when both of them spoke they used logical
reasoning: “do not fear the people of the land, since

their protector is gone” (meaning that the righteous
among them had died*), whereas Caleb himself, in
addition to presenting logical arguments, said that
they could accomplish even the logically impossi-
ble when following Moses” command and “ascend
to heaven.”

These differences reflect an essential distinction in
the way Joshua and Caleb resisted the influence of
their colleagues: Joshua received inspiration from
Moses, who had prayed for him before he left for
Canaan. Caleb, on the other hand, sought inspi-
ration on his own. While in Canaan, he prayed at
the graves of the patriarchs in Hebron. Joshua’s

39. Likutei Sichot, vol. 8, pp. 82-93. 40. Rabbi Chaim Yosef David Azulai, Pnei David ad loc.; Likutei Sichot, vol. 28, p. 89, note 38.
41. See Genesis 6:4. 42. Leviticus 16:8. 43. See on Genesis 14:13. 44. Likutei Sichot, vol. 28, pp. 85-91. 45. Likutei Sichot, vol. 23, pp.

109-110. 46. Sotah 35a; cited by Rashi. 47. Rashi.
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of his time to Me; that little bit is most precious, and
brings Me the greatest joy.”*

The land...is an exceedingly good land. If God
desires us, He will bring us to this land: As men-
tioned before, the spies wished to remain in the des-
ert, where they could devote themselves properly
to the intellectual pursuit of Torah study, unencum-
bered by the trials and tribulations of the mundane
life they would face in the Promised Land. Joshua
and Caleb gave them a twofold answer:

e The land is very, very good. Studying the Torah is
good, but elevating mundane reality by perform-
ing God’s commandments is “very, very good,”
for in this way we can reach an even higher spiri-
tual level.

e If God desires: Secondly, entering the Promised
Land is also God'’s desire, and we should fulfill it
with no second thoughts.*

Do not fear: Since time immemorial, those who
aspire to do what is right have faced opposition and
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even ridicule. Yet, the Code of Jewish Law begins
with the instruction: Do not be embarrassed by the
mockers. When God is with you, there is no reason
for fear.®

For they are our bread: By referring to the inhabit-
ants of the land as “bread,” Joshua and Caleb im-
plied two things:

* Bread is the archetypal human food, produced
specifically for human consumption. Similarly,
said Joshua and Caleb, there is no reason to fear
the people, for the Land of Israel was designated
specifically for us, for Jewish settlement.

¢ Alot of hard work is required to make a loaf of
bread, from tilling the land and planting it all the
way through grinding the flour and baking it.
Yet, when the labor is complete, the end product
is a form of food that is both a pleasure to eat
and satisfies us for a long time. For these reasons,
there is a special blessing recited only on bread.

The same is true of the work required to conquer

60. Likutei Sichot, vol. 2, pp. 581-582, vol. 13, pp. 195-197. 61. Hitva’aduyot 5746, vol. 3, pp. 653-654. 62. Likutei Sichot, vol. 33, p. 272.
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Numbers 14:2-9 SHELACH

All the Israelites except for the tribe of Levi® complained against Moses and
Aaron, and the entire congregation of judges said, “If only we had died in Egypt,
or if only we had died in this desert.

Why is Gop taking us to this land to fall by the sword? Our wives and children
will be spoils of war. Is it not better for us to return to Egypt?”

The men said to each other, “Let us appoint a new leader and return to Egypt!
And let us worship a new god, and return to the religion of Egypt!” The women,
however, did not rebel.>*

Moses and Aaron fell on their faces before the entire community of the Israel-
ites, pleading with them not to rebel.

Joshua the son of Nun and Caleb the son of Yefuneh, who were among those
who had inspected the land, tore their clothes as a sign of distress

and spoke to the entire community of the Israelites, saying, “The land we trav-
eled through to inspect is an exceedingly good land.

If Gop desires us, He will bring us to this land and give it to us,
this land flowing with milk and honey.

Just do not rebel against Gop, and then you will not need to fear the people of
that land, for as long as we follow God’s will they are ours to consume, as easily
as our bread” —not like the spies said, that the land will consume us. Their Divine
protection has departed from them, for while we were there we heard that the
last, most righteous individual among them, Job,* had just died. Thus, the condi-
tion that Gop placed on our conquest has been fulfilled,”” and He is with us; do
not fear them!”

& CHASIDIC INSIGHTS ¢4

Our...children will be spoils of war: It would
seem that the spies chose to stress the plight of the
young children in order to arouse the sympathies
of the people. However, the fact that God’s answer
also stresses specifically the “young children” (rath-
er than simply “the children,” “the younger genera-
tion,” or the like) proves that somehow the infants
are really the crux of the discussion.

The first reference to young children (taf) in the To-
rah is when Joseph sent bread to his brothers “ac-
cording to the children.”* Our sages comment that
he sent enough to provide even for the young chil-
dren, “who crumble more than they eat.”

Spiritually, our “bread,” or staple, is the holy To-
rah. It is consumed differently by various groups
of people: The “adults,” those who are fully de-
veloped in their appreciation of Torah, do not
waste any of it or any opportunity to learn it. They
devote the bulk of their time to Torah study, and
fully assimilate it into their lives and beings. The
“children,” on the other hand, those who are weak
in knowledge and spiritual maturity, “crumble
more than they eat.” The bulk of their time and

energy is expended on mundane matters. Further-
more, even the little bit of Torah study and obser-
vance that they do find time for is mingled with
other concerns and motives, and thus more of it is
“crumbled” rather than internalized.

The complaint of the spies, as explained in the
overview, was that they felt they were better off
in the wilderness, unfettered by the bothers of a
material world. Their main worry was about the
“children” —those who would undoubtedly lose
focus when faced with the realities of the physi-
cal world and fritter away their time on mundane
irrelevancies.

God’s reply, however, was that they were complete-
ly mistaken. “On the contrary,” He said. “My pri-
mary satisfaction is not from the intellectual greats
of the generation of the wilderness. It is these sim-
ple ‘young children,” the ones who will deal with
the distractions of the physical Land of Israel, who
bring Me the greatest joy. For when a person is chal-
lenged —either just beginning to learn or facing the
obstacles of having to earn a living—and yet man-
ages to overcome these challenges and devote some

53. See above, on 13:1, and below, 14:29. 54. Rashi on Numbers 26:64. 55. Likutei Sichot, vol. 18, p. 164. 56. See on Exodus 1:10;
Likutei Sichot, vol. 18, p. 163, note 18. 57. See above, on 13:20. 58. Genesis 47:12. 59. Leket Tov ad loc.; cf. Pesachim 10b.
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of His people it is not a “massacre” but a “ritual
slaughtering,” an elevation for those being killed,
just as ritually slaughtering an animal elevates it
to a higher level of existence: being fit for human
consumption.)

Therefore, when Moses argued to spare the Israel-
ites, he did not argue, as he did after the sin of the
Golden Calf, that God should spare them for their
own sake. For their own sake, they should be killed,
since they had proven themselves unwilling to ful-
fill the mission set out for them. By doubting God’s

65. Likutei Sichot, vol. 23, pp. 96-103.
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power for the tenth time, they demonstrated that
they were not interested in achieving on their own
the level of faith required of them.

Therefore, Moses’ only qualm was with what the
Egyptians would say: that God was unable to take
the people into the land, so He had to “slaughter
them in the desert.” Moses said to God: You want
to end the lives of the Israelites because of their lack
of belief, but if you kill them in the desert, You will
only succeed in diminishing humanity’s belief in
Your power.®
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Numbers 14:10-16 SHELACH

Still, the entire community of judges threatened to pelt Joshua and Caleb with
stones for opposing them, but the glory of Gop appeared to all the Israelites in
the form of a cloud that descended and rested in front of the Tent of Meeting. Un-
derstanding this as a sign that God wished to address Moses, they desisted.

This was the tenth time the people had challenged God to demonstrate His
power instead of believing in it implicitly. Gop said to Moses, “Since the people
have demonstrated that they do not wish to believe in Me, how long should I let
this people continue to provoke Me? How long should I let them continue to re-
fuse to believe in Me, despite all the signs I have performed in their midst?

They have betrayed their mission in this world, so I now have only one choice:
I must strike them with pestilence and annihilate them! As for My oath to the
patriarchs to give the land to their descendants, I will make you into a nation,
greater and stronger than they.”

Moses said to Gop, “True, they have forfeited their right to continue to live. But
if You annihilate them as You propose to, the Egyptians will hear of it, and they
have seen that You brought this nation out of their midst with great power.

They will say about the inhabitants of this land that even though You could
overcome the Egyptians, You cannot overcome them. They might indeed realize
that You are wiping out the Israelites for their own good, for they have heard that
You, O Gop, are in the midst of this people; that You, Gop, appear to them in
plain sight, that Your cloud rests over them, and that You go before them with
a pillar of cloud by day and with a pillar of cloud by night. All of this indicates
how much You favor the Israelites.

Nonetheless, if You kill this nation suddenly, as if You were killing one man,
the nations who have heard of Your reputation will say as follows:

‘Why didn’t He wait to punish them until He brought them into the land, as He
promised? It must be that since Gop was unable to bring this nation to the land
which He swore to them, He slaughtered them in the desert. The inhabitants of
Canaan are strong, and it is harder to battle a number of kings than it is to battle
one Pharaoh.”®

& CHASIDIC INSIGHTS 3
both the physical and spiritual Land of Israel.
“There is no doubt that there will be hardships,”
declared Joshua and Caleb, “but eventually you
will thank God even for the difficulties, for through
them you were able to settle the Land of Israel.”* .

from this life is therefore to his benefit, for living
a life of blessing is predicated on fulfilling one’s
Divine purpose; were this person to stay alive, it
would only be torture for him.

that his death will serve as an atonement for him

I must...annihilate them: God does not punish so that he can live in peace in the afterlife.

in order to exact revenge; He punishes in order to
enable a person to reach the next level of his spiritu-
al development. By failing to meet the challenge he
was presented with, the person demonstrated that
he is unwilling to reach this next level on his own.

If a person’s punishment is death, it means:

e that he has shown that he is unwilling to fulfill
his purpose on earth altogether. Removing him

So when God threatened to kill off the Israelites—
and eventually did so over forty years—it was not
a merciless massacre, but the only way of taking
them where they needed to be.

(Moses alluded to this by referring to the way God
would Kkill of the people as “slaughtering.” By using
this unexpected, jarring term, he implied that even
the Egyptians understood that if God ends the lives

63. Likutei Sichot, vol. 23, pp. 92-103. 64. Hitva'aduyot 5745, vol. 4, pp. 2300-2301.
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The lesson here for us is that we must take special
care to internalize the implications of all the Divine
miracles we have witnessed, both throughout Jew-
ish history and in our own, personal lives. Then, we
will be mentally and spiritually ready to experience

70. Likutei Sichot, vol. 23, p. 112.
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our own miraculous return to the Promised Land,
led by the Messiah in the final Redemption, and to
lead lives permeated by the highest levels of Divine
consciousness.”
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Numbers 14:17-25 SHELACH

Therefore, please, for Your sake, let the strength of Gop to forgive be increased,
as You spoke—not as I did®*—when You said,

‘Gop is slow to anger both toward the righteous and the wicked, and abun-
dantly kind, forgiving iniquity and transgression, cleansing those who repent
and not cleansing those who do not, visiting the iniquities of parents on children
only up to the third and fourth generations.’

Please forgive the iniquity of this nation in accordance with Your abounding
kindness, as You have borne this people from Egypt until now.”

And God said, “I have forgiven them, but only in accordance with your word,
i.e., because of your argument about the impression that wiping them out all at
once will have on the non-Jewish world, and therefore I will not wipe them out all
at once.

However, this does not change the fact that they have shown themselves un-
worthy of entering the land in order to fulfill their Divine mission. Therefore, as
surely as I live, and as surely as the glory of Gop fills the earth,

so do I swear that all the people who perceived My glory and the signs that
I performed in Egypt and in the desert—and who nonetheless challenged me
these 10 times® and did not listen to My voice—

will not see the land that I swore to their fathers. All who provoked Me this
time will not see the land, for I shall do away with them gradually. In this way, My
glory will still fill the earth, for My power will not be questioned —as it would have
been had I wiped out the whole people at once.*

But as for My servant Caleb, since he pretended to be party to the other spies’
scheme so they would let him speak —while in fact there was a different, righteous
spirit within him and he tried to dissuade the people from following them, for
he was loyal to Me—1I will therefore bring him to the Land of Israel to inherit
Hebron, the place to which he came to pray to be saved from their error, and his
descendants will drive its present inhabitants out.

Your enemies, the Amalekites and the Canaanites dwell in the valley. Since I
am no longer planning to help the people enter the land, they will be powerless
to overcome these enemies, just as the spies said in order to frighten the people.®
Therefore, as of tomorrow, we will change direction and journey into the desert,
toward the Sea of Reeds.” In fact however, God did not signal them to leave their
present location (Ritmah) until 19 years later.

& CHASIDIC INSIGHTS 3

These ten times: Despite their exalted spiritual
level, the generation of the Exodus did not work
hard enough to internalize the profound signifi-
cance of the Divine miracles they witnessed, and
therefore remained subject to their “slave mental-
ity,” the assumption that reality is enslaved to the

laws of nature, and that God is unwilling or inca-
pable of overriding them whenever He chooses.
Because they could not overcome this way of think-
ing, they lost the privilege of entering the Promised
Land where heightened Divine consciousness was
to prevail.

66. See Exodus 34:9. 67. These were: (1) before entering the Red Sea, when they said, “Was it for want of graves in Egypt that you
brought us to die in the desert?” (Exodus 14:1); (2) after leaving the Red Sea, when they feared that the Egyptians had crossed as
well (Exodus 14:30); (3) when they complained about a lack of water at Marah (Exodus 15:24); (4) when they complained about a
lack of meat (Exodus 16:3); (5) when they left over some of the manna (Exodus 16:20); (6) when they went out to collect manna on
the Sabbath (Exodus 16:27); (7) when they complained again about a lack of water at Refidim (Exodus 17:1); (8) when they wor-
shipped the Golden Calf (Exodus 32); and (9) when they complained again about a lack of meat (Numbers 11:4) (Arachin 15ab).
The incidents at Taveirah/Kivrot HaTa’avah (Numbers 10:33, 11:1-34) are not counted because in those cases the Jews did not
challenge God’s ability to come to their aid supernaturally; they merely sought pretexts to justify their reluctance to lead religious
lives (Likutei Sichot, vol. 23, pp. 104-112). 68. Likutei Sichot, vol. 23, pp. 109-110. 69. Above, 13:29.
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For forty years: Although the spies’ sin only add-
ed thirty-nine years to the Israelites stay in the
desert—the affair took place in the second year of
their journey —the Torah refers to decree as being
for forty years.

This alludes to the effect and purpose of their stay
in the desert. The number 40 is associated with the
ability to understand.” A student is considered to
have fully assimilated the teachings of his master
only forty years after studying them.” Similarly, the
incident of the spies demonstrated that the Jewish
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people did not yet fully “understand” the message
of the Torah, as explained above. The forty-year
stay in the desert, which was an intensely spiri-
tual experience, brought the Israelites to this level
of “understanding.” After these forty years, they
would be able to enter the earthliness of the land
and accomplish their mission there.®

Your children shall wander: Punishments are ad-
ministered to correct the wrong committed. But
what kind of punishment was it for the generation
of the desert to receive what they wanted, namely

78. Avot 5:22. 79. Avodah Zarah 5b. 80. Hitva’aduyot 5747, vol. 3, p. 528.
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Numbers 14:26-33 SHELACH

Having finished discussing the fate of the people in general,
Gop spoke to Moses and Aaron about the fate of the spies themselves, saying,
“How much longer must I tolerate this evil congregation of spies, who are
causing everyone else to complain against Me? I have heard the Israelites’
complaints that the spies make them voice against Me. Since your argument
about what the other nations will say does not apply here, I have to kill them
immediately.

So now, say first to the Israelites what their fate is to be: ‘I swear that as surely
as I live,” says Gonp, ‘if I do not do to you just as you have spoken in My ears, it
will be as if I do not live.

Your corpses shall fall in this desert, just as you wished.”” All of you who are
counted in any tally of those 20 years old and up—i.e., everyone except those
under 20, the Levites (who are counted from the age of one month” or 30 years™),
and the women and the mixed multitude (who are not counted at all) —will perish
because you complained against Me.

And similarly, if you will enter the land that I swore I would settle you in,
except Caleb the son of Yefuneh and Joshua the son of Nun, it will be as if I do
not live.

As for your infants, whom you said will be taken captive as spoils, I will
bring them there, and they will come to know the land which You despised.

But as for you, your corpses shall fall in this desert.

Your children shall wander in the desert with you for 40 years. Those of you
who are 60 years old or older will die now; the rest of those who were 20 years old
or older at the incident of the Golden Calf will die at the age of 60. It will thus take
40 years for you all to die out. In this way, your children will bear your guilt until
the last of your corpses has fallen in the desert.

& CHASIDIC INSIGHTS 8

This evil congregation: The “evil congrega-
tion” is the ten mistaken spies. From this verse it
is derived that an “assembly” is defined as a mini-
mum of ten men, since God refers to the ten misbe-
having spies as an “assembly.” Thus, those prayers
(such as kaddish) that may only be recited in the
presence of an assembly require the presence of at
least ten men.”™

It seems rather strange that the source in the Torah
for the idea of a minyan—the quorum required for
reciting exceptionally holy prayers —would be from
the condemned spies!

The explanation is that, as we have noted, the spies
were not evil in the literal sense; indeed, they were
on an extremely lofty spiritual level. What they did
would not be considered a sin for the average per-
son. It is only because of their sublimity that they
were judged so severely. So it is actually quite fit-
ting that the definition of a minyan, a holy assem-

bly, is taken from the ten “evil” spies.”

Your children shall wander in the desert with
you for forty years: If God’s intent was only to pun-
ish the Jews for their reluctance to enter the Land of
Israel, there was no reason to keep them wandering
in the wilderness. It would have been sufficient to
force them to live for forty years in some other set-
tled area, as long as it was outside the Holy Land.

As we have mentioned previously,” their wander-
ings served an added purpose. The desert is an
inhospitable place, full of harmful and dangerous
creatures. It symbolizes the realm of reality that
lies outside the realm of holiness. Wherever the
Jews traveled with the Tabernacle, the desert was
transformed to an inhabitable, even hospitable
place. Their wanderings thus prepared them for
their entry into the Holy Land, teaching them how
to transform darkness to light and to spiritualize
the material.”

71. Above, 14:2. 72. See above, 3:40. 73. See above, 4:3. 74. Megilah 23b, cited by Rashi. 75. Likutei Sichot, vol. 33, p. 85 ff. 76. Above,

on 4:22. 77. Likutei Sichot, vol. 13, pp. 16-17.
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help. What changed? Moses did not show them any
great miracles,® and God did not appear and per-
form some heavenly exhibition of His strength. So
what caused the people to suddenly change from
skeptics to fervent believers?

Our sages point out that every Jew inherently be-
lieves in God.” So even while the people were voic-
ing their skepticism, they still believed; their belief
was just temporarily overridden by a fleeting in-
sanity. Therefore, as soon as God rebuked them and
confronted them with the harsh severity of what
they had done, they awakened from their stupor.
The rebuke broke through the coarseness of their
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animal materiality, and the inherent purity of their
souls shined once again. They did not have to be
convinced of God’s abilities; they just needed to be
shaken awake.

The same is true of many of the doubts that we suf-
fer from. Our questions are often due to no more
than the dominance of the material perspective in
our lives, while deep within our hearts we indeed
believe in God. In such cases, the proper method of
dealing with our doubts is not to attempt to answer
them directly but simply to reawaken the pure faith
that burns within our souls.”

89. Although verse 37 describes the spies dying miraculously, there are opinions according to which this actually happened some
time later (in the month of Elul), and that this is recorded here as a tangential note (Likutei Sichot, vol. 8, pp. 298-299; vol. 13, p. 46,

note 23). 90. Shabbat 97a. 91. Tanya, end of ch. 29 (37b).
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Numbers 14:34-40 SHELACH

Your punishment will be according to the number of days that your emissaries,
the spies, toured the land, 40 days, a day for each year; you will thus bear your
two fundamental iniquities —this one and the sin of serving the Golden Calf—for
40 years. Thus you will come to know the extent of your alienation from Me.’

I, Gop, have spoken: I am nothing if I will not do this to the entire evil com-
munity who have assembled against me; in this desert they will end, and there
they will die.”

But as for the men whom Moses had sent to inspect the land, since, when
they returned from their mission, they caused the entire community to complain
against Moses by spreading their report about the land, he could not commute
their sentence through his prayer, as he was able to for the rest of the people. By
challenging his authority, they weakened his power to act for their benefit.*!

Therefore, these men, who spread an evil report about the land, died imme-
diately in a plague suited to them by Gop’s method of punishment, measure for
measure. Since they slandered by misusing their tongues, their tongues unrolled
down to their navels® and worms came out of their tongues and entered their
navels, killing them. Their crime was particularly serious because they had re-
cently seen how Miriam was punished for airing her grievances against Moses
publicly instead of approaching him personally and privately, yet they did not
learn from her mistake. They also failed to learn from how Miriam had underesti-
mated Moses’ stature: they felt that if God and Moses had sent them to inspect the
land, then no one was more qualified than they were to evaluate the evidence they
gathered —including Moses!®

But Joshua the son of Nun and Caleb the son of Yefuneh remained alive and
even received the land-inheritance rights® of the other men who went to tour
the land.

Moses related all these words® to the Israelites. The people mourned greatly.

But not all of them accepted God’s verdict. Some of them arose early in the
morning and ascended to the mountaintop on the route into the land, saying,
“We have repented and are ready to go up to the Land of Israel, the place that
Gop said He would give us, for we have sinned by wanting to return to Egypt.”

& CHASIDIC INSIGHTS 3

to stay in the Divine atmosphere of the desert, pro-
tected by the clouds of glory and provided for by
the manna and the well of Miriam? How did giving
them what they asked for correct their mistake?

As we explained above, their request was not evil
per se; it was merely based on a mistaken premise.
By expressing their preference for the spiritual life
of the desert, they showed that they were not yet
ready to deal with the physical world. They proved
that they indeed needed another forty years of spir-
itual sustenance and nurturing before they would

be able to safely descend into the “real” world.®

These men...died: The sages derive from this
verse that the spies do not have a portion in the
World to Come.” The Kabbalistic interpretation of
this statement is that the lofty spiritual level that the
spies experienced transcends the revelations of the
World to Come.®

We have repented and are ready to go up to the
Land of Israel: The people had refused to proceed
toward the Land of Israel because they believed
that it was impossible to conquer it, even with God’s

81. Likutei Sichot, vol. 13, pp. 46-47. 82. Cf. Isaiah 57:4. 83. Rashi on 13:1; Likutei Sichot, vol. 18, pp. 144-146. 84. See below, on 26:55.
85. L.e., vv. 28-35. 86. Likutei Sichot, vol. 33, p. 87. 87. Sanhedrin 108a. 88. Cf. Megaleh Amukot; sources cited in Likutei Sichot, vol.

23, p. 102, note 60.
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sacrifices. These laws would not apply for another
thirty-nine years, when the Israelites would enter
the Land of Israel —the sacrifices they offered in
the desert were brought without libations. Yet, God
gave them these laws here in order to comfort the
second generation and assure them that He intend-
ed to bring them into the land.*®

On a deeper level, God gave these laws here be-
cause the concept of the libations is the antithesis—
and therefore a rectification—of the spies’ mistake.

There is a basic difference between the sacrifices
and the libations: the sacrifices were consumed by
a heavenly fire and ascended, whereas the libations
were poured down (into two pipes that led beneath
the altar underground).”

In other words, sacrifices transform the mundane
into the holy, while the libations infuse holiness
into the mundane. Thus, following the affair of the
spies, God instructed the Israelites concerning the
libations, as if to say: the time of (relative) transcen-
dence in the desert will come to an end. The en-
trance into the Land of Israel will mark the true de-

& CHASIDIC INSIGHTS 3

scent into earthliness, signified by the libations.'®

This idea also explains the statement of the Talmu-
dic sage Rabbi Yochanan that a person who recites
the Shema while not wearing tefilin is like someone
who offers sacrifices without libations.!""

The main theme of the Shema is that God pervades
and controls all reality, and that this awareness
should be so real to us that we are willing to give
up our life for God because of it. This is why the
Shema has always been on the lips Jewish martyrs
throughout history. Thus, the Shema epitomizes
transcendence, the readiness to transcend the world
and the physical body.

Tefilin, on the other hand, draw Divine awareness
into our mind, heart, and even the lower aspects of
life. The head tefilin draw Divine awareness into
the mind; the hand tefilin draw Divine awareness
into the heart and actions. The straps of the head
tefilin are required to descend past the navel,'”
drawing the Divine awareness into the lower as-
pects of one’s life.'®

98. See Nachmanides. 99. Sukah 49a. 100. Sefer HaSichot 5751, vol. 2, p. 617, note 9. 101. Berachot 14b. 102. See Tur, Orach Chaim

27. 103. Hitva'aduyot 5747, vol. 3, p. 525 ff; Likutei Torah 3:40a ff.
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Numbers 4:41-15:2 SHELACH

But although they repented, they wished to take the initiative on their own
rather than submit to Moses’ leadership, so God told Moses to tell them that His
decree remained in force and to warn them not to proceed.” So Moses said to
them, “Why do you transgress the word of Gop? It will not succeed.

Do not go up, for Gop is not among you; do not let yourselves be beaten by
your enemies.

For the Amalekites and the Canaanites
are there before you, and you will fall by
the sword, because you have turned away
from Gob, and therefore Gop will not be
with you.”

Nonetheless, they defiantly ascended to

Canaanites

Dead Se; % r
) h
)
)

the mountaintop, but neither the Ark of the N Amalekite:gi:'g
Covenant of Gop nor Moses moved from 2 e N
the camp. ) 4™
The Amalekites and the Canaanites Chormm““‘ .
who lived on the mountain came down / L BTy

and smote them and crushed them, pursu-
ing them until a place that was then named
Chormah [“destruction”] because of their defeat (see Figure 2).”

Figure 2: The Unsuccessful Attack

Grain Offerings and Libations
Now that this episode was over, God encouraged the people by focusing their
attention on the fact that their children would eventually inherit the Land of Israel.
He did this by teaching them some laws that would apply only once they entered
the land. Gop spoke to Moses, saying:
“Speak to the Israelites and say to them: “When you arrive in the land of your
dwelling place, which I am giving you,

¥ CHASIDIC INSIGHTS 3

It will not succeed: These Jews had repented
from the sin of the spies and now declared their
readiness to ascend to the Holy Land. Yet, Moses
told them that their endeavor would not succeed.
Why? We know that nothing ever stands in the way
of repentance.”

True, the Land of Israel was promised to the Jewish
people, and God had instructed them to conquer
it. Yet that could only be done if the ark and Mo-
ses led the way. Repentance could erase the sins of
the people but it could not change the procedure
necessary to acquire the land. Since these people
were unwilling to submit to Moses’ leadership and
wanted to conquer the land on their own, their ini-
tiative was rejected.

The same is true in our day. However deserving we
may or may not be, there is a prescribed procedure

for the Redemption, as described by Maimonides®:
“A king will arise from the house of David, learned
in Torah and observant of the commandments as
was David his father, according to the teachings of
the Written and Oral Torah. He will influence all of
Israel to follow and strengthen it, and he will fight
the wars of God.... He [and only he] will build the
Temple in its proper place, and gather the exiles of
Israel...and he will rectify the entire world so that
they serve God together....”* Any attempt of ours to
bypass steps in the redemptive process is doomed
to failure; hastening the Redemption, as success in
any endeavor, is possible only if our approach is
based on submission to God’s plan.””

When you arrive in the land: Following the inci-
dent of the spies, God instructed the Israelites re-
garding the libations that would accompany certain

92. Deuteronomy 1:42. 93. Cf. below, 21:3. 94. Cf. Y. Peah 1:1; Zohar Chadash 19d; Igeret HaTeshuvah, ch. 4 (93b). 95. Mishneh Torah,
Melachim 11:4. 96. Likutei Sichot, vol. 28, p. 327. 97. Igrot Kodesh, vol. 7, p. 280.
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Every native born Israelite, who owns a portion of the land, shall do it in this
manner, to offer a fire-offering to please Gop.

Similarly, if a convert resides with you or those among you in future genera-
tions, and he offers up a fire-offering to please Gop, as you make it, so shall he
make it, even though he will not possess any land.
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Numbers 15:3-14 SHELACH

and you make a fire-offering to Gop, i.e., an offering burnt on the Altar, in par-
ticular, one that takes the form of an ascent-offering or a festive-offering, the latter
term meaning a peace-offering or a thanksgiving-offering—and you bring this of-
fering either (a) in order to fulfill a pledge that you have made, (b) as a dedication,
or (c) as an obligatory offering that you must offer on your festivals—to please
Gop, whether from the herd or from the flock, you must offer an accompanying
grain-offering and wine libation. The grain-offering will be burnt on the Altar and
the wine libation will be poured out on the Altar. As long as you remain in the des-
ert, however, you do not have to offer supplementary grain-offerings and libations
together with your animal offerings. And even in the Land of Israel, you will only
have to offer supplementary grain-offerings and libations with ascent-offerings
and peace-offerings, but not with sin-offerings or guilt-offerings.

As to how much flour and wine you must offer, it depends on the animal being
sacrificed: If it is a lamb, the one who brings his offering to Gop shall present a
grain-offering containing one tenth of an ephah'™ (about 2.5 liters or quarts) of fine
flour mixed with a quarter of a hin (about a liter or quart) of oil.

And you shall offer a quarter of a hin of wine with the ascent-offering or the
feast-offering as a libation, for each lamb.

Or, if it is a ram, you shall offer a grain-offering containing two tenths of an
ephah (about 4.8 liters or quarts) of fine flour mixed with a third of a hin (about 1%5
liters or quarts) of oil.

And you shall offer a third of a hin of wine for a libation; you shall offer these
to please Gop.

If you offer one of the herd as an ascent-offering or feast-offering
in order to fulfill a pledge that you have made (in which case you will most likely
bring an ascent-offering), or as a dedication (in which case you will most likely
bring a peace-offering) for Gop,

the one who brings his offering shall offer with this cow a grain-offering con-
sisting of three tenths of an ephah (about 7.25 liters or quarts) of fine flour mixed
with half a hin (about 2 liters or quarts) of oil.

And you shall offer half a hin of wine for a libation. The grain offering with its
oil, which is burnt on the Altar, is a fire-offering to please Gop.

So shall it be done for each ox,

ram, or kid, whether of the sheep |Animal Sl i Libation
or of the goats. All cattle require the Fine Flour | Oil Wine

same grain-offerings and libations; a | lamborgoat | 1/10 ephal | 1/4 hin | 1/4 hin
goat requires the same grain-offering | ram 2/10 ephah | 1/3 hin | 1/3 hin
and libation as a lamb. bull, ox, or cow | 3/10 ephah | 1/2 hin | 1/2 hin

In accordance with the number of Figure3: Grain Offerings and Libations
animals you offer, so shall you present grain-offerings and libations for each one,
exactly according to their numbers (see Figure 3).

104. Exodus 16:36.
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to touch it. This gave the serpent his opening and
ultimately caused the sin. As our sages commented,
“He who adds, subtracts.” '

True, the Torah instructs us to add safeguards to
protect ourselves from wrongdoing. In fact, we
are told that it is necessary to avoid one hundred
measures of the permitted in order to avoid one
measure of the forbidden. Yet, Adam’s zeal was
misplaced. He was in the Garden of Eden, where no
evil was possible. In that situation, safeguards were
unwarranted and uncalled for.""

This is corrected by setting aside challah. As noted,
valid concerns—equality, peace, and harmony—
seemingly contradict the spirit of this command-
ment. Unity and love of a fellow Jew are indeed
all-important, and they would seem to preclude
the divisions implied by giving challah. However,
when we give some of the dough to the priest de-
spite these valid concerns, we are showing that ev-
erything has its place; that pluralism and equality
when applied improperly and in contradiction to

& CHASIDIC INSIGHTS 3

Jewish law are destructive and harmful. By setting
things in perspective and ensuring that good inten-
tions are only applied when and where they belong,
we are able to right the wrong committed by Adam
and Eve."?

The first of your dough: The word for “dough” in
this verse can also mean “crib” or “bed.” In that
context, the verse means that our first thoughts,
words, and acts when we wake up in the morning
should be “raised as a challah offering,” i.e., directed
and devoted to God."®

The first of your dough: Adding water to flour
and turning it into dough serves as a parable for
the effect of the Torah on mundane physical reality.
Flour consists of thousands of small and indepen-
dent pieces, but when water is added, these pieces
become a solid mass of dough. Just as water serves
to make a unified reality out of the unconnected
particles of flour, so does the Torah allow us to see
the underlying unity and harmony of all existence.
Every created thing serves a unique purpose, but

110. Sanhedrin 29a. 111. See above, on Genesis 3:2 and Leviticus 19:2. 112. Likutei Sichot, vol. 2, pp. 584-585. 113. Sefer HaMa'amarim

Kuntresim, vol. 1, p. 165.
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Numbers 15:15-21 SHELACH

In general, one rule applies to the whole community, both to yourselves and to
the convert who resides with you; one rule applies throughout your generations
for you as for the convert, before Gop.

And just as there will be one “rule,” there shall also be one law and one ordi-
nance for you and the convert who resides with you.””

The First of the Dough

Gobp spoke to Moses further, saying:

“Speak to the Israelites and say to them, “Although other laws that will take
effect only upon your arrival in the Land of Israel will do so only once you have
conquered and divided the land, the following is different. As soon as you arrive
in the land to which I am bringing you

and you eat from the bread of the land, you shall donate some of it as a raised-
offering to Gonp, as follows:

Whenever you knead at least an omer of dough, the first thing you shall do with
your dough is donate a loaf of it to a priest as a raised-offering. Just as you may
donate the raised-offering of the threshing floor in any amount'®—there is no
fixed minimum —the same applies to how you shall donate this loaf. Nonetheless,
you must give the priest enough to be considered a loaf—you may not just give him
some crumbs.

The minimal size of this loaf is relative: from the first portion of your dough
that you give to Gop, you must give enough to be considered a gift, and this
is determined by the size of what you are baking. A private person, who bakes
large loaves for himself and his family, should give at least one 24th of his dough,
while a baker, who bakes smaller loaves, to sell, needs to give only one 48" of his

dough.'* This applies in all your generations.

The first of your dough: The commandment
of giving challah (a loaf) is very straightforward. A
part of the dough is set aside to be holy, to be given
to the priests, while the rest remains non-sacred and
may be eaten without any particular restrictions.

The Torah’s ways “are ways of pleasantness, and all
its paths are peace.”'" It would seem that the way to
peace is equality, while this commandment, like so
many others, emphasizes the differences between
us. Creating elitist classes encourages jealousy. The
priest is different than a Levite, who is himself dis-
tinguished from the average Jew. We are fermenting
division within every bowl of dough!

The lesson here, however, is that true unity can only
be achieved when clear distinctions are made be-
tween those who fulfill the various offices of society.
Harmony is possible only when every cog of the
machine, every unit of the army, knows its proper
place and performs its unique function. If there are
no separations and distinctions, the result can only

105. Deuteronomy 18:4. 106. Likutei Sichot, vol. 18, pp. 178-180
Sichot, vol. 2, pp. 584-588. 109. Yalkut Shimoni, Bereishit 32.
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be anarchy.

Of course, all Jews have the same inherent value
and equally deserve our love and assistance. How-
ever, when we are dealing with the question of who
is a “priest” —a rabbi and authority —we must real-
ize that there are clear rules and distinctions. Only
someone who has truly attained the requisite level
of knowledge, is truly God-fearing, and observes
all the dictates of the Torah can aspire to that title.
If someone wishes to spread the title of rabbi more
liberally under the cry of pluralism, inclusiveness,
and unity, he is actually destroying rather than
building, and separating rather than uniting.!®

The first of your dough: According to the sages,
the commandment of challah was given to women
as a way to correct Eve’s wrongdoing in the Gar-
den of Eden.'” The sin of the Tree of Knowledge
was caused by misplaced good intentions. Adam
wanted to add a safeguard to God’s command not
to eat from the tree and so instructed Eve not even

. 107. Proverbs 3:17; cf. Mishneh Torah, Chanukah, end. 108. Likutei
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Idolatry is not limited to a denial of God’s existence.
In fact, the intentions of the first pagans were actu-
ally pure and altruistic: they felt that since God runs
His world through the intermediaries of nature,
such as the sun and the moon, etc., these intermedi-
aries, too, deserve to be honored and revered. Even-
tually, they forgot about God and paid homage only
to the forces that they considered to be the direct
sources of their sustenance.”® Their mistake was in
attaching any importance at all to the intermediar-
ies of nature, for in truth, these are only tools in the
hands of the master Craftsman; they have no more
influence on the world than a craftsman’s tools have
on his work. Thus, any consideration given to any
entity other than God, whether it be a false deity or
the laws of nature, is essentially idolatrous.

In order to avoid this misconception, we are en-
joined to set aside some of the very first of our

& RASHI (8

& CHASIDIC INSIGHTS 3

TN TP TEnT0D NN R N7 RN oo
D28 T I N0 T
BRMTT? TN T T R BT MR
02 WM AWt AR T e o i

Colparkaavianriarplene =N El-Rap
N7 T DTN BEYRD 1303 17
TR D7 MIRA OGN %3 AIETORTOY 1aT
107 DN 2 PN DI2TNN N0DT BT N
Rrilely e oRan e plarch)

TN I 93

ROy
D MW BYT027 2 BRIN3 4T

5501 o o1 My awyn K91 awn

2127 MM 12 Y XN MAYTY niyed 527
MRV YY1 M9a 117 15501 1) Ay in
KX 7K 1K 270 23027 771 TV Vi awn o
niyna 53 nx” mi% TmbA Pniyen San nnxa
129V M NIYRT 923 XY DX Myn — oK
OX 07D 1221 N2 o1 5y paie  niyem 53 Sy
§1 241K ,079 13101 N2 1911 5V 32 pio i myn
o K57 IR W DR T 92T WK T Ty
O9X 12T NOX” — DIYRY TN B — 77
TN A MY WK 93 DK 2: Sonyny 1 oy

2, NN 41 . 20 OYNN 40

dough as a portion for God. This reaffirms our faith
that it is indeed God who has granted us all that we
have and that He is truly the source of our suste-
nance. In giving away the loaf of challah, we do not
give away something that is ours, but rather merely
return to God some of what is His. This simple ac-
tion destroys the very premise of idol worship and
precludes the errors that we could make that could
lead to its subtler forms.

This also explains allegorically why a private per-
son must give a greater share of his dough as chal-
lah than a baker. A baker, being a businessman, is
in a position to observe God’s constant providence
in his daily life, and therefore does not need such a
great reminder that he owes everything to God. A
private person, on the other hand, is not as openly
exposed to Divine providence, and therefore his re-
minder must be relatively greater.’!

120. Mishneh Torah, Avodah Zarah 1:1. 121. Likutei Sichot, vol. 18, pp. 183-186.
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Numbers 15:22-26 SHELACH

Offerings to Atone for Idolatry

God told Moses to teach the Israelites the following laws, as well: “ ‘It was
explained previously that if the entire community commits an inadvertent sin
together, they must offer a young bull as a sin-offering.'* However, there is an
exception to this rule, namely, if you should all err and inadvertently commit
the sin of idolatry. It was mentioned previously that idolatry is as serious a sin as
transgressing all the other commandments together.'> But more than this, commit-
ting idolatry is actually tantamount to not fulfilling—i.e., transgressing—all the
commandments, because someone who serves idols inherently contravenes the
three bases of the commandments: he denies God’s authority over him, betrays the
historic covenant between God and the Jewish people, and contradicts logic. For
this reason, idolatry is one of the two commandments that Gop spoke to Moses
publicly on Mount Sinai."

Furthermore, idolatry undermines the basis of the entire Torah altogether,
so transgressing it is tantamount to abrogating all that Gop commanded you
through Moses from the day on which Gop commanded you on Mount Sinai and
from then on, as well as all that He will have commanded you for all generations
through the succeeding prophets.'’

If you all commit idolatry inadvertently because the Sanhedrin, who are the
“eyes” of the community, mistakenly permit you to serve an idol in a particular
way, then the entire community shall collectively offer a young bull as an ascent-
offering to please Gop, with its prescribed grain-offering and libation, and, after
that, one young he-goat for a sin-offering.

The priest shall atone on behalf of the entire community of the Israelites, and
they shall be forgiven, for it was an error, and because of their error they brought
their ascent-offering as a fire-offering to Gop and their sin-offering before Gopo.

Both the entire community of the Israelites and any convert who resides with
them shall be forgiven, for all the people were in error.

& CHASIDIC INSIGHTS 3

these purposes can often seem at odds with one an-  someone who fulfills the commandment of challah

other. The Torah illuminates physical reality, allow-
ing us to realize the ultimate purpose of creation as
a whole and the specific contribution of each cre-
ated thing toward the overall purpose.

According to Jewish Law, the flour that remains in
the bowl after the dough is made is not considered
part of this batch of dough; when we remove the
challah-portion from the dough, the leftover flour is
still under the obligation to have challah taken from
it. This teaches us that even if we have illuminated
certain aspects of reality with the light and holiness
of Torah, we must not forget about the areas we
have not yet touched."®

If you should...commit the sin of idolatry: Ac-
cording to our sages, the commandment of challah
is juxtaposed to the discussion of idolatry because

is considered to have helped nullify idol worship,
while one who ignores it is regarded as if he has
perpetuated idol worship."’ Even though challah
seems like a relatively minor ritual, the nullification
or perpetuation of idol worship— the very founda-
tion of our faith— hinges upon its observance!

This is because bread is the most basic staple of hu-
man sustenance. The reality of our physical world
is that we have to work hard to satisfy our needs.
Because of this, it is easy to fall into the trap of feel-
ing that our material success is dependent on the
brutal laws of nature: the more and better we work,
the more we earn. It is easy to feel that God is not
involved, even if we acknowledge that He deter-
mined the rules and set them in motion. Although
this a common enough assumption, it actually bor-
ders on idol worship.

114. Leviticus 4:13-21. 115. Exodus 23:13. 116. Exodus 20:3 117. Likutei Sichot, vol. 38, pp. 53-58. 118. Sichot Kodesh 5718, pp. 266-

267. 119. Vayikra Rabbah 15:6.
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Why would the people think that the decree God
imposed upon them after the incident of the spies
implied that they were exempt from the perfor-
mance of the commandments?

As mentioned above, the focus of life in the desert
was learning the Torah, a primarily spiritual occu-
pation that engages only thought and speech, not
action. Only after entering the Land of Israel was
life’s focus going to shift toward performing the

128. Likutei Sichot, vol. 28, pp. 96-97.

& CHASIDIC INSIGHTS 3

commandments. (It was precisely this preference
for the spirituality of learning over the physicality
of the commandments that led to the spies’ mistake
in the first place, as we have mentioned.)

Therefore, it is entirely reasonable that the Jews felt
that the decree to stay in the desert accentuated the
dominance of Torah study and detracted from the
need to perform physical commandments.'?*
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Numbers 15:27-36 SHELACH

Similarly, it was explained previously that if an individual
commits a sin inadvertently, he must offer either a she-goat or a she-lamb as a sin-
offering.'” But if an individual sins by committing idolatry inadvertently, he must
offer only a she-goat in its first year as a sin-offering,.

And the priest shall atone for the erring person who sinned inadvertently
before Gop, so as to atone on his behalf, and he shall be forgiven.

One law shall apply to anyone who sins inadvertently, both to the native
born of the Israelites and to the convert who resides among them.

But should a person commit idolatry highhandedly, i.e., on purpose, whether
he is a native born or a convert, he is blaspheming Gop, and a person who com-
mits either idolatry or blasphemy shall be cut off from among its people —he will
die prematurely and childless.'”

For he has scorned the word of Gop that you heard directly at Mount Sinai and
violated His commandment not to serve idols; that person shall be utterly cut off
if he does not repent and thus his iniquity is still in him.” ”

The Man who Gathered Sticks

The Torah now backtracks 13 months to the 28" of Iyar, 2448, the second Sab-
bath the Jewish people kept, and relates an incident involving the desecration of
the Sabbath. This incident is recorded out of its chronological order in order to
juxtapose it with the laws concerning idolatry just given, thereby indicating that
desecrating the Sabbath is equivalent to committing idolatry and that keeping the
Sabbath is equivalent to keeping the entire Torah. When the Israelites were first
in the desert, they found a man gathering wood on the Sabbath day, and they
warned him not to continue, for this is forbidden.

But he did continue, so those who found him gathering wood presented him
before Moses and Aaron and before the entire community to be punished.'*

They put him under guard, because when God had given them the command-
ment to observe the Sabbath, it had not been specified what was to be done to
someone who desecrated it, like him. They knew that he was to be put to death, but
they did not know by what means, because the Torah had not yet been given.'*

Gop thereupon said to Moses, “The man shall be put to death as follows: the
entire community shall pelt him with stones outside the camp. And similarly,
whenever you must put someone to death by stoning, he should be stoned outside
the camp and at a significant distance from the sentencing court.”'*

So the entire community took him outside the camp, and they pelted him to
death with stones, as Gop had commanded Moses.

& CHASIDIC INSIGHTS 3

And they found a man gathering wood on the
Sabbath: According to the Midrash, this occurred
immediately after the incident of the spies, and the
wood-gatherer did this for religious motives. The
people were saying, “Since it has been decreed that
we will not enter the Land of Israel due to the deeds

of the spies, we are therefore exempt from perform-
ing the commandments.” The wood-gatherer dese-
crated the Sabbath on purpose, in order to show the
others, through his death, the gravity of observing
the commandments.'”

122. Leviticus 4:27-35. 123. See on Exodus 12:19. 124. Likutei Sichot, vol. 23, p. 187. 125. Likutei Sichot, vol. 7, p. 165, note 32.
126. Sanhedrin 42b. 127. Midrash quoted in Tosafot, Bava Batra 119b, s.v. Afilu.
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mandments, rather than any particular effect the
commandments have on us. Yet this transcendence
permeates all of the individual and different com-
mandments that the tzitzit recall.’®

The Ba’al Shem Tov said that even the archangel
Michael, the greatest of all the angels, would gladly
trade all of his Divine service and recognition of
Divinity for one of the four fzitzit worn by every
Jew.122

There are several possible explanations as to why
the Ba’al Shem Tov chose specifically fzitzit to ex-
press the advantage of our ability to serve God over
that of the angels:

¢ The original blue coloring of the tzitzit was a re-
minder of the heavenly Throne of Glory."* Since
the angels reside before the heavenly Throne,
their direct view of it is obviously much greater
than any reminder. Yet, the value of a person’s
fulfilling God’s commandment, even though it
is merely a reminder, is far more valuable than
their entire service.

e The four corners of the tzitzit correspond to the
four “beasts of the chariot” that carry God’s
throne. One who wears fzitzit is therefore regard-
ed “as if he has prepared a throne for God.”"* The
angel Michael is one of the four constant com-
ponents of the Heavenly chariot." The fact that
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Michael, who is part of the actual throne, would
want to exchange his place for one of the tzitzit
that are merely a reflection thereof underscores
the unique value of our fulfillment of mitzvot.™*

You will remember all the commandments:
We are told in the Midrash that Moses said to God,
“What'’s the point of giving the Torah to the Jewish
people? They live in a material world. They'll forget
it all immediately.” God replied, “I will give them
the commandment of tzifzit, through which they
will remember all of My commandments.”*%

Granted that we need the tassels to remind us of the
613 commandments, but why do we need the fal-
lit—the garment upon which the tassels are hung?
Why not just carry the tassels themselves?

The answer lies in the allegorical significance of gar-
ments. The difference between clothing and food —
our two main necessities—is that food becomes a
part of us when we eat it, while clothing always
remains outside of us. Food is therefore an allegory
for the aspects of the Torah that we can compre-
hend and digest, while clothing is an allegory for
whatever is beyond our grasp.

The instruction to attach the tassels to a garment indi-
cates that it is not sufficient simply to remember the
commandments. We must also remember that the
basis of the Torah and its commandments is supra-

134. Tikunei Zohar 10. 135. Zohar 3:217a. 136. Likutei Sichot, vol. 13, p. 198. 137. Bemidbar Rabbah 18:21.
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Numbers 15:37-40 SHELACH

Tassels (Tzitzit)

The following commandment—to attach tassels (tzitzit) to our gar-
ments—was given at Sinai, but it is placed here because it, too, is equivalent to
keeping the entire Torah, as shall be seen presently. Gop spoke to Moses, saying:

“Speak to the Israelites and say to them that they shall make for themselves
a tassel on the four corners of their garments, throughout their generations, and
they shall affix a wool thread dyed turquoise
with the blood of the chilazon (a sea creature)
onto the tassel of each corner. This may be
done even if the garment is made of linen,

—

g)

even though mixing wool and linen in a gar- E
ment in usually prohibited.”” They should g
make each tassel by inserting four threads— |
three white and one turquoise—into a hole E
in the garment’s corner, doubling them back i";
on themselves, and then tying five knots with E
the two sets of half-threads (see Figure 4). %
Tell them: “This tassel shall be for you to =

look at; when you see it, you will remem-
ber all the commandments of Gob, for the
numerical value of the word for “tassel”
[mxox] is 600;™° this together with the 8 half-
threads and 5 knots gives 613, the number of ~Figure 4 Tassels (Tzitzif). On the left is the general

. . i custom, in which there are 7, 8, 11, and 13 coils between

commandments in the Torah. This will help the five knots. The numerical value of 7 + 8 + 11 is 26,
the numerical value of God’s Name; 13 is the numeri-

yOll remember to Pel'fOI'm them- By fOCLlS- cal value of the Hebrew word for “one” (echad). The
. ’ tzitzit thus remind the wearer that “God is one.” On
Ing on God’s Commandments’ you shall not the right is the Chabad custom, according to which the

Wander after your hearts and after your eyesl 39 coils are further subdivided into groups of three.

after which you go astray. For the heart desires what the eye sees and then encour-
ages you to go after it.

~

And beyond the fact that seeing them will remind you to perform all the com-
mandments, affix these tassels to your garments so that by doing so you shall
remember and in effect perform all My commandments by wearing them. Thus
you shall be holy, focused on your Gop.

& CHASIDIC INSIGHTS 3

They shall make for themselves a tassel: We and approaches.
saw above that all twelve spies traversed the entire
land together, expressing how transcendent Divine
consciousness must permeate non-transcendent
consciousness; how our common unity of purpose
and approach should inspire and direct our particu-
lar pursuits, where we each have different purposes

This explains the connection between the spy mis-
sion and fzitzit. Tzitzit is one of the “general” com-
mandments that in a certain way include all the
others. As the sages say, “Tzitzit is equal to the
entire Torah.” This means that tzitzit expresses the
all-encompassing, transcendent aspect of the com-

129. Deuteronomy 22:11-12; Rashi on Exodus 20:8. 130. Tzadik (90) + yud (10) + tzadik (90) + yud (10) + tav (400) = 600. 131. Sefer
HaSichot 5751, vol. 2, pp. 625-627. 132. Kitzurim VeHearot LeTanya, p. 46. 133. Sotah 17a.
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who don't. The Torah demands that before going to
work in the morning we pray and study a little bit.
In the afternoon, right in the middle of the work-
day, we have to stop and pray again. When we fi-
nally get home in the evening, there’s still one more
prayer to be recited. At work, we have to be care-
ful to stay away from dishonesty or illegal business
practices. We are not even allowed to open direct
competition to someone else’s business under many
circumstances. How can we possibly live with all
these rules?”

146. Bechorot 5b. 147. Likutei Sichot, vol. 2, p. 325.
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God replies, “I am your God, who took you out of
Egypt. Until then, not a single slave had ever man-
aged to escape from Egypt. Yet, I took several mil-
lion of you out, and ensured that each one of you
left with no less than ninety donkeys laden with
gold and silver."*¢ So you see, I am not bound by the
restrictions of nature. If you fulfill all of My direc-
tives, disregarding the limits of reason and rational
thought, I will reward you supernaturally and en-
sure that you have an abundance of everything that
you need.”'¥
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Numbers 15:41 SHELACH

I am Gop the merciful, who will reward you for your fidelity, but I am also
your God, who will punish you if you are unfaithful. And since I took you out of
Egypt on condition that I be your God and you obey Me, I am therefore Gop, your
God, and you may not elect to ignore My commandments and waive their reward.
And just as I took you out of Egypt and distinguished there between which Egyp-
tians were firstborn and which were not, I can distinguish between a thread that is
dyed with the blood of a chilazon and one that is dyed with something else, so you
should not try to deceive Me. The implication of the Exodus vis-a-vis your obliga-
tion toward Me is particularly relevant to this commandment because the theme of
the Exodus is intrinsically connected with all its details:

* You must attach tassels to the corners of your garments because the word

for “corners” (o»pi>, literally, “wings”) alludes to how I took you out of
Egypt “on eagles’ wings.”'?*

*  You must attach them only to four-cornered garments to allude to the four
expressions I used when I described how I was going to take you out of

Egypt-139
* You must attach a turquoise thread because:

e it alludes to the Egyptians” mourning over their firstborn dead (be-
cause the word for “turquoise” [n?on] is similar to the Aramaic word
for “mourning” [*12n]), and

* it alludes to when this happened, the night of the 15" of Nisan (for its
color is the color of the sky in the evening).

* You must make the tassels out of eight half-threads in order to allude to the
eight days that passed from when I pronounced this decree—which was
the beginning of the Exodus—to the Song at the Sea, which signaled its

completion.” "4

The Haftarah for parashat Shelach may be found on p. 238.

o
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rational, for they originate in God’s wisdom, which
transcends the limitations of human intellect.'!

This tassel shall be for you to look at: The Tal-
mud'? derives from this phrase that we need not
wear tzitzit at night, since we cannot see clearly at
night. Nevertheless, the Arizal maintains that we
should wear tzitzit at night, even when sleeping,'*
since in addition to serving as a visual reminder of
the commandments, {zitzit have an inner, spiritual
effect on the person, regardless of whether or not
they can be seen.!*

You shall not wander after your hearts and after
your eyes, after which you go astray: Everything
was created for a purpose, including our eyes. If we
use them in improper ways, by looking at forbid-
den or undesirable things, we forfeit their use; we
are at that moment effectively blind."®

I am God, your God, who took you out of
Egypt: There are those who complain, “The way
of Torah just doesn’t work in the real world. The
Torah demands that we observe the Sabbath and
the holidays, but we have to compete with people

138. Exodus 19:4. 139. Exodus 6:6-7. 140. Likutei Sichot, vol. 8, pp. 94-101. 141. Likutei Sichot, vol. 2, pp. 324-325. 142. Menachot 43a.
143. Pri Eitz Chaim, Sha’ar HaTzitzit, chapter 1 (end). 144. Likutei Sichot, vol. 33, pp. 102-103. 145. Likutei Sichot, vol. 23, p. 363.
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Haftarah for Shelach
Joshua 2:1-24

The subject of parashat Shelach is the mission of the scout to spy out the Land of Israel in preparation for its
conquest. The haftarah is the story of the spies Joshua sent to Jericho in preparation for conquering it.

Shortly after Moses died, his successor,
Joshua the son of Nun, sent two men, Pin-
chas and Caleb, out of Shitim, where the
Jews had been encamped since early 2488,
as secret spies, saying, “Go see the land
in general, and particularly, the first city
we are going to conquer, Jericho.” Jericho
was the first city inside the border and the
most fortified city in the land. Joshua told
the spies to act as if they were deaf so the
people would speak openly in their pres-
ence, and to disguise themselves as potters.
They went, and came to the house of an
innkeeper who was also a harlot, named
Rachav, and they went to sleep there. 2 But
despite their efforts to keep their mission
a secret, it was told to the king of Jericho,
saying, “Behold, men have come here this
night from the Israelites to search out the
land.” 5 So the king of Jericho sent emis-
saries to Rachav, saying, “Produce the men
who have come to you, that have entered
your house, for they are enemy spies who
have come to search out the entire land.”

Now the woman had taken the two men,
and had hidden them in a narrow alcove.
She replied, “Indeed, the men came to me,
but I did not know where they were from.

When it was time to close the city gate at
dark, the men left. I do not know where
they went. Pursue after them quickly, for if
you hurry, you will overtake them.” 6 She
had brought them up to the roof, and had
hid them in the stalks of flax that were
arranged for her on the roof. 7 The king’s
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men pursued them in the direction of the Jordan River, to the fords, assuming they had
returned to the Israelite camp. As soon as the pursuers had gone out, the gatekeepers shut

the gate.

Before the spies went to sleep, Rachav came up to them on the roof. © She said

to the men, “I know that Gop has given you the land, and that your terror has fallen upon
us, and that it as if all the inhabitants of the land have melted away because of you."

10. See Exodus 15:15.
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HAFTARAH FOR SHELACH

For we have heard how Gop dried up
the water of the Sea of Reeds for you when
you came out of Egypt; and what you did
to the two kings of the Amorites that were
on the other side of the Jordan River, Si-
chon and Og, whom you completely de-
stroyed. 11 As soon as we heard, our hearts
melted, and there did not remain anymore
virile spirit in any man because of you, for
there is no escape from Gop, your God; He
is God in heaven above and on the earth
below. 12 So now, I pray, swear to me by
Gop, since I have showed you kindness,
that you will also show kindness to my
father's house. Give me a true, recogniz-
able token that you will see when you
conquer the city and thereby know where
we are, so that 15 you shall preserve alive
my father, and my mother, and my broth-
ers and my sisters, and all that they have,
and you shall save our lives from death.”

The men answered her, “We will give
our lives to defend yours, if need be, but
only if you will not tell anyone about this
discussion of ours. If you keep this condi-
tion, then it shall be, when Gop gives us
the land, that we will deal with you with
kindness and truth.” 15 So she let them
down through the window by the rope,
for her house was in the town wall and
she dwelt in the wall. These were the same
window and rope that her clients had used
until then to enter her house; she hoped to
atone now for her past sins by using them
to save the spies. 16 She said to them, “Do
not return directly to your camp. Go in-
stead to the mountain, lest the pursuers
meet you, and hide yourselves there three
days until the pursuers return; afterwards
you will go your way.” She prophesied that
the pursuers would return in three days.

And the men said to her, “We will be

absolved of transgressing this oath of yours which you made us swear unless
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behold,

when we come into the land, you bind this line of scarlet thread in the window through
which you let us down, and unless you bring your father, your mother, your brothers,
and all your father’s household to your home and keep them there throughout the siege.
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HAFTARAH FOR SHELACH

It shall be that whoever goes out of
the doors of your house to the outside,
his blood shall be upon his head, i.e., he
will assume responsibility for his own life,
and we will be blameless if anything hap-
pens to him, while whoever shall be with
you in the house, his blood shall be upon
our head, i.e., we will be responsible if any
hand be upon him. 20 And, as we said be-
fore, if you tell anyone about this discus-
sion of ours, then we will be absolved of
your oath which you have made us swear.”

She said, “According to your words, so
be it.” She sent them away, and they de-
parted, and she bound the scarlet line in
the window. 22 They went and came to
the mountain, and stayed there three days
until the pursuers returned to Jericho. The
pursuers sought them throughout all the
way, but they did not find them. 25 The
two men then returned and descended
from the mountain, and crossed over the
Jordan River and came to Joshua the son of
Nun, and told him all that had happened
to them.
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They said to Joshua, “Gobp has delivered the whole land into our hands; and

furthermore, it is as if all the inhabitants of the land have melted away because of their

o

fear of us.”
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