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Pinchas

Overview

arashat Pinchas opens with the continuation of the story of Pinchas, which began

at the end of the preceding parashah, Balak. As we pointed out previously, the

story of Pinchas is itself part of the larger story of the Jewish people’s encounter
with the Midianite-Moabite alliance on the eve of their entry into the Land of Israel. After
describing Pinchas’ reward for arresting both the sudden moral decline of the Jewish people
and the Divine plague that resulted from it, the Torah proceeds to describe the census
occasioned by the decimation wrought by the plague. This census serves as a prologue to
the subsequent discussion of issues pertinent to the conquest of the Promised Land, for the
land is to be divided up according to the results of the census. After the census, the Torah
discusses:

¢ the laws of inheritance,
e the passage of leadership from Moses to Joshua, and
¢ the daily offerings and additional festive offerings offered in the Temple.

All three of these topics are aspects of the people’s preparation for entering the Promised
Land. The laws of inheritance hinge mainly on land estates, the passage of leadership is
necessary to ensure that the people will conduct their conquest of the land with the proper
spiritual guidance, and, as we will see, the purpose of the daily and festive offerings is to
keep the people mindful of God’s presence in the world even while they are involved in the
mundane tasks of life they will have to engage in when they settle in their land.

Now, we know that a parashah’s name applies to its entire content, not just its opening.
The question, then, is: what do the preparations for entering the Promised Land—the
census, the laws of inheritance, the passage of leadership, and the daily and festive offerings
—have to do with Pinchas?

Furthermore, why is the story of Pinchas split between the end of the preceding parashah
and the beginning of this one? It would seemingly have been more logical to finish off the
story (which only takes a few verses, after all) at the end of parashat Balak and begin the next
parashah with the census. True, the census was necessitated by the events of the Pinchas
story, but it looks forward toward the eventual conquest of the Holy Land and thus goes
together with the subsequent subject matter.

To understand this, let us recall that in the preceding parashah, the Torah describes the
story of Balak in detail because there are lessons in it that are essential for the Jews to learn
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OVERVIEW OF PINCHAS

before they enter the Land of Israel. (Specifically, these were the messianic prophecies and
the idea that the messianic imperative must be applied to even the lowest aspects of reality.)
Similarly, the Torah describes the second act of the drama of Moab-Midian, the story of
Pinchas, to convey a lesson that is essential for the Jews to learn before they enter the Land
of Israel —and for us to learn in order to enter our personal, small-scale “promised lands,” as
well as to hasten the final entry into the Promised Land with the advent of the Messiah.

What is this lesson?

Ironically, and perhaps disturbingly at first, it is that our devotion to God must not be
limited by the Torah.

When Pinchas slew Zimri and Cozbi, he consulted first with Moses. Moses told him
that while the Torah allows someone overcome by zealousness to slay someone in the act
of relations with a non-Jewish woman,' this is “a law that is not taught,” i.e., no one can be
instructed to do this.? In fact, the sages disapprove of such an act.? Furthermore, the offender
is allowed to kill the zealot in self-defense.* In other words, by slaying Zimri, Pinchas was
doing something not required of him by the Torah, disapproved of by the sages—and was
also risking his own life.

Yet, by acting out of zeal and ignoring the voice of caution, Pinchas put an end to the
sinful behavior of the Jewish people, stayed the plague that was decimating them, and
earned the priesthood for himself and his progeny. Clearly, he was vindicated.

To fully understand the implications of this, we need to take a closer look at the three-
way relationship between, God, the Torah, and the Jewish people.

The Torah, we know, is God’s instruction book for the world at large and the Jewish people
in particular. It teaches us how to relate to the world and accomplish our purpose here.

The Torah conveys these lessons to us via our intellect. We read the Torah, understand
what it says, and follow it. If we do not understand parts of it, we continue to study and
seek instruction from its teachers until we do understand it. Yet there is certainly more to
our relationship with God than what we can filter through our intellect. As we have noted
previously, there is a spiritual dimension to the relationship between God and Israel, as
transmitted through the Torah, that transcends, bypasses, and is altogether beyond the
realm of intellect. The inner core of the Jew is bound supra-rationally to God, and if the
implications of this bond do not always seem rational, this need not surprise or faze us.

In other words, the Torah speaks to our intellect, but at the same time, it opens windows
to the supra-intellectual dimension of our relationship with God. Its demands on us are
outwardly rational but subliminally supra-rational.

Ostensibly, the Torah demands that we sacrifice our lives only in certain cases. If someone
threatens to kill us unless we commit adultery, idolatry, or murder, we are required to give
up our lives rather than transgress these sins. In addition, if the ruling regime has declared
an all-out war on the Torah and has forbidden its practices, we are required to risk our lives
for any aspect of its observance. In all other cases, however, we are not required to sacrifice
our lives, and must in fact transgress the Torah’s laws in order to stay alive. When the Torah
demands that we sacrifice our lives, is because in these cases it makes sense: self-sacrifice
is, in these cases, rational.

1. Sanhedrin 81b; Shulchan Aruch, Choshen Mishpat 425:4.

2. Sanhedrin 82a. Once the offender has disengaged from the woman, he cannot be tried by an earthly court, and his punishment
is left to the heavenly court. Therefore, anyone who kills him at that point is himself liable to the death penalty.

3. Y. Sanhedrin 9:7.

4. This is why the rabbinic authorities cannot order the zealot to kill the sinner, for doing so would endanger his own life when he
is not required to. At most, they can acknowledge the fact that he is allowed to kill him (and risk his own life thereby).
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OVERVIEW OF PINCHAS

Therefore, as long as the Jew is functioning on a rational level, he will sacrifice his life
only in these circumstances. In all other cases, he knows the Torah prefers that he transgress
its laws rather than lay down his life, and therefore, this is what he will do.

When, however, a Jew feels so strongly connected to God that reason and rationales no
longer impress him, when his consciousness has been overtaken by his essential, intrinsic,
supra-rational identification with God, he will not care whether the Torah requires
him to sacrifice his life in any particular instance. His only concern will be for God: he
functions solely on the adrenaline of his passion for God’s causes; even his own life is of
no consequence. If, in such a situation, the individual feels that God’s agenda in the world
is somehow threatened, there is no question as to what he will do. This intensity of God-
consciousness puts a person into constant readiness for self-sacrifice.

The goal of life is to make this world (and ourselves) into a home for God, with God’s
reality suffusing every corner of consciousness. Thus, this readiness for self-sacrifice
foreshadows the intensity of Divine consciousness that will characterize the messianic
future. More than that: self-sacrifice is what will bring about the messianic future, for in
order to achieve the heightened Divine consciousness that is the goal of creation, we must
break out of restrictive rationality and open ourselves up to the world of Divine union that
exists beyond the realm of reason.

This, then, is why the lesson of Pinchas was so crucial to the Jewish people as they were
about to enter the Land of Israel. This is the first time that the Torah has indicated that it
is necessary to go beyond its dictates. Having heard about the messianic prophecies of
Balaam and set their sights on the true purpose of their imminent conquest, the Jewish
people must now realize that this goal can be attained only if they unsheathe their true,
inner identification with God and His objectives and not limit themselves to the letter of
the law.

The same applies to each of us in our own personal lives. Whenever we are about to
reach a goal we have been striving for, we must first silence the inner voices of negativism
and opposition. But in addition, we must be aware that now is not the time for setting
limits to our dedication. The test of our devotion to our ideals is our willingness to give our
all for what we believe in.

Again, the same applies to us all nowadays, as we stand on the threshold of the final
Redemption and entry into the Land of Israel. What is required of us now is readiness to
put everything else aside and marshal the best and greatest of what we have in order to see
history through to its messianic destiny.

And just as with Pinchas, God will assist those who exhibit self-sacrifice in the face of
adversity; He will bless their efforts with success. History has shown that those who do not
bow to the threats of Judaism’s enemies ultimately prevail. This is why the story of Pinchas
is split between parashat Balak and parashat Pinchas, leaving his self-sacrifice in the previous
parashah and focusing now on its reward: to teach us that self-sacrifice succeeds and will
carry us through to the ultimate Redemption.®

5. Likutei Sichot, vol. 18, pp. 319 ff.
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& INNER DIMENSIONS 5

In Kabbalistic terminology, self-
sacrifice expresses the yechidah (“single
one”), the highest of the five levels of the
soul. Yechidah is the interface between the
soul and God, in which the individual
is aware of himself only as a “part of
God” —paradoxically both conscious of
himself (as a part of God) and not (i.e.,
totally dissolved in God'’s reality). The
four lower levels of the soul—nefesh,
ruach, neshamah, and chayah—express
themselves through the soul’s “powers”
or faculties: action, emotion, intellect, and
will, respectively. Yechidah, in contrast, is
too sublime to be expressed in any one
soul-power, but instead encompasses
them all. Generally, we are not conscious
of this aspect of the soul, but in the future
thislevel will become the dominant aspect
of our consciousness. This phenomenon
will reflect the overall change in creation
that will occur then: the Divine “light”
that is now too intense to be revealed
within creation will become revealed
within created reality. Just as the four
levels of the soul will be infused with
the consciousness of yechidah, the four
spiritual worlds of Atzilut, Beriah,
Yetzirah, and Asiyah will be infused with
the transcendent Divine “light.”

On a deeper level, the dynamic
between abstinence and permissiveness
is relevant to the mental states a person
travels through in his creative life. The
force of the initial experience of creative
insight, chochmah, puts him into a state
of self-transcendence, in which his ego
is temporarily suspended (bitul). In the
subsequentstage of creative development,
binah, thenew insightis evaluated in terms

6. Likutei Sichot, vol. 4, pp. 1078-9.
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of and integrated into the existing mental
structure. This is an opposite experience,
in which the individual is quite aware of
himself and is seeking to understand the
new insight in light of what he already
knows.

When a person is swept up in the
Divine transcendence of chochmah,
he does not need to worry about self-
restraint. As long as the self-effacement
of this experience lingers, his ego will not
seek to derail him into self-indulgence.
Once he gets involved —as he must—in
the process of binah, analyzing and
evaluating the new insight in terms of his
established mental perspective on life,
he must invoke the protective power of
abstinence; he must be wary of his ego’s
propensity to overemphasize his self-
interests.

It is imperative that a person
descend out of his transcendent state of
inspiration, in order to integrate his new
vision into his life. Otherwise, his insight
will escape him and disappear. Thus, the
process of binah is necessary for growth
and development. Nonetheless, in order
to keep the development of the idea true
to the initial insight that spawned it,
the individual must periodically relive
something of the experience of chochmah.
If he can do this, his binah will not lead
him astray. The way in which reliving
the insight of chochmah protects the
development of binah is akin to the way
in which a qualified person annuls the
vows of someone who otherwise requires
them, raising him to the level where they
are no longer necessary.®
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priesthood officially.

In this way, Pinchas’ priesthood anticipates the Di-
vine revelations that will occur in the messianic fu-
ture. In general, Divine revelations are of two types:
those that are a response to our initiative and those
that are unsolicited. Each type has an advantage
over the other. The intensity of a revelation given
in response to some initiative from below is always
proportional to the intensity or quality of the initia-
tive. Thus, such revelations are by nature limited,
since finite beings can produce only a finite, limited
arousal. In contrast, the intensity of an unsolicited
revelation is unlimited by any prior arousal, so it
can be infinite. However, since it is infinite, it gener-
ally cannot be fully assimilated and integrated by
its finite recipients. The advantage of the limited,
elicited revelation is that its initiators have laid the
groundwork for it, so it can be more fully integrated
into their lives once it occurs.

This is analogous to a teacher-student relation-
ship, in which the teacher’s knowledge is infinitely
broader and deeper than that of his students. If
the teacher lectures on a subject his students know
nothing about, he can expound endlessly on it;
some of it will “go in” and some (probably most) of
it will not. His lecture is not a waste of time, since
the students will have glimpsed the infinity of the
subject and will have gained awe and respect for
both the subject and the teacher. But they will be
able to repeat very little of what they heard.

In contrast, if the teacher assigns homework and the
students prepare for the lecture, the opposite will
be the case. The teacher will not allow himself the
liberty of disclosing endless insights to his students;

5. Likutei Sichot, vol. 4, pp. 1070, 1074.

okt
MWD DR BTN WD RT3
ONTLI27N MI7NG) DN TINIDTIN INIR2

:oi SN2 37 10 5 o 1%

& RASHI (8

& CHASIDIC INSIGHTS 8

ARD RN T 93

PINIP

DLW PIY "D T 1IN 13 MYDX 13 Ons

MK "X DVDY 1 VIB 12 DRI HANIK DTN
12707 2OKWWM LAY KW A T TTIAY? 003y
P12 ANRIP N NI X IX 100 23N K3
1w 52 A¥p5 " Y YR N 19YRa Nnpd N

NN .1

he will stick to the topic his students prepared. He
will reveal much less to them than in the first type
of lecture, but they will understand and absorb
whatever he says, since they have made intellectual
“vessels” for it.

The Divine revelations of the future will have both
advantages. They will convey all the infinity of un-
solicited revelations, but we will be able to fully
absorb them. The world (including us) will be so
refined that the finite will paradoxically be able to
absorb the infinite.

Priesthood, being a gift of God passed on heredi-
tarily, is similar to an unsolicited Divine revelation:
no amount of work, refinement, or money from
“below” can procure it. Pinchas, however, did
procure it by his acts. His priesthood thus evinced
both advantages: the infinity of Divine initiative
and the worthiness and integration of elicitation
from below.

Pinchas could to do this only because he exhibited
self-sacrifice for God and His purposes in the world.
As was mentioned in the overview, he thereby rose
above the limits of reason and attained the connec-
tion with God that will typify the messianic era.
Since he was already functioning, in this respect, on
the messianic level, his priesthood reflected this dy-
namic and was able to transcend the inherent limi-
tations of the present order.

This is why God describes Pinchas” priesthood as
“My covenant of peace”: “peace” implies a union or
blending of two opposites. Here, the two opposites
were this-worldly revelation granted in accordance
with effort expended and the future dynamic of in-
finite, unsolicited revelation.’



Numbers 25:10-12 PINCHAS

Aftermath of the Incident of Ba’al Pe’or

After Pinchas slew Zimri, the Israelites were embarrassed that amongst all of
them, Pinchas was the only one who understood what had to be done and did it.
They felt that this dishonored Moses and the people as a whole. So they rational-
ized his behavior by saying that it was more his cruel nature than his righteous
indignation that motivated his actions. They slyly pointed out that a man inherits
his main character traits from his mother and a woman inherits hers from her
father.! Thus, in slaying Zimri, Pinchas was manifesting the cruelty of Jethro, his
mother’s father,” who used to mercilessly fatten animals before sacrificing them
to the idols he worshipped. They adduced as additional proof the fact that all of
Aaron’s descendants were priests except Pinchas. (The priesthood, originally given
to Aaron and his four sons, became hereditary only once the priests were installed
in their office, whereas Pinchas was already born then.) They contrasted Pinchas’
cruelty with Zimri’s benevolence in confronting Moses with Kozbi to defend and
rescue his tribe. In order to refute these accusations, God did three things: First,
when He rewarded Pinchas for his act, He traced his lineage back to his paternal
grandfather, Aaron, indicating that in slaying Zimri he was manifesting Aaron’s
aspiration to promote peace and reconcile estranged friends and partners® (here,
the Jewish people and God): Gop spoke to Moses, saying;:

“Pinchas the son of Eleazar the son of Aaron the priest diverted My anger
from the Israelites by zealously avenging Me among them. Because of him, I did
not destroy the Israelites by plague because of My zeal.”

Second, God made Pinchas a priest: “Therefore, say to the Israelites, ‘I hereby
give him My covenant, as an expression of My feelings of peace and goodwill
toward him, as follows:

¥ CHASIDIC INSIGHTS 3

Pinchas the son of Eleazar: The fact that Pinchas  angel. Practically, this meant that Pinchas possessed

was much younger than any of the authority fig-
ures of the time—Moses, Aaron’s sons, or the other
sages—did not prevent him from acting in their
presence, once it was clear that they were para-
lyzed. Similarly, we should not be intimidated by
the fact that those of greater stature or learning are
not righting some wrong that needs to be righted.
It could well be, as it was with Pinchas, that Divine
providence is keeping them silent so a “less quali-
fied” individual will seize the moment and answer
destiny’s call to greatness. Rather, when Divine
providence presents us with an opportunity to
right some wrong in the world, we must pursue it
with total self-sacrifice, as did Pinchas. The fact that
we are given this chance means that the fulfillment
of our life’s purpose depends on it.

We are taught that Pinchas possessed the soul of
the prophet Elijah, who existed prior to him as an

within him the powers of his previous manifesta-
tion—Elijah the angel —when he was confronted
with the sin of Zimri. We are further taught that
Elijah will herald the messianic age.

The lesson for us in this is that when we emulate
Pinchas, responding to the call of the hour with self-
sacrifice, we are empowered to accomplish what
we are called upon to do and our efforts hasten the
coming of the Messiah.*

I hereby give him My covenant: Priesthood is
hereditary, that is, intrinsic to the individual. No
amount of work can earn it for him. How then,
could Pinchas have “earned” it? Pinchas must have
been naturally fit for the priesthood, the traits as-
sociated with it having lain dormant within him
from birth. His act of vengeance merely awoke his
latent “priesthood personality” and made it his
active consciousness. God then granted him the

1. See on Genesis 46:15. 2. Exodus 6:25. 3. Above, on 20:29. 4. Likutei Sichot, vol. 2, p. 342.
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Numbers 25:13-26:1 PINCHAS

This covenant shall be for him and for his descendants after him, and shall
take the form of the eternal covenant of priesthood, because he was zealous for
his God and atoned for the Israelites.” ”

Third, the Torah traces Zimri’s lineage back to Simeon, in order to indicate that
his was the act of cruelty, not Pinchas’: The name of the Israelite man who was
killed, who was slain with the Midianite woman, was Zimri the son of Salu, the
prince of a paternal house® of the tribe of Simeon, who was known for his violent
nature.” The Torah should have mentioned Zimri’s name earlier but waited until
now in order to contrast him with Pinchas. It mentions that Zimri was an aristocrat
in order to point out that Pinchas was not intimidated by his nobility when he saw
that God’s honor was disgraced.

And the name of the Midianite woman who was slain was Kozbi the daugh-
ter of Tzur, the national leader of the Midianite confederation, head of a paternal
house in Midian.? It was noted previously how much the Midianites hated the
Israelites;’” here, too, they were willing to let their princess become a prostitute in
order to debase the Jews.

The Command to Attack Midian

God now continued to tend to issues that arose in the wake of the events at
Shitim. Gop spoke to Moses, saying;:

“You must distress the Midianites at all times, but soon, you shall smite
them directly."

For they proved themselves to be hostile to you with their plots that they con-
trived against you in the incident with Peor and in the incident with their sister
Kozbi, the daughter of Tzur, the Midianite prince, who was slain on the day of
the plague thatl unleashed because of Peor.” God did not command the Israelites
to take revenge on the Moabites, however, for two reasons: First, their conten-
tion with the Israelites was justified by their fear that they would plunder them,"
whereas the Midianites had nothing to fear and yet sought to harm the Israelites
out of pure hatred. Second, Ruth, the ancestress of the royal Davidic line, was des-
tined to emerge from the Moabites.

The Fourth Census

As described earlier, God told Moses to have the judges adjudicate and sen-
tence the idolaters in order to stop the plague that He had unleashed against the
people after they sinned at Shitim. When Zimri challenged Moses, the judges could
not continue until his rebellion was quashed. But since Moses forgot the law regard-
ing how to react to Zimri’s behavior, Zimri’s insurrection continued until Pinchas
remembered the law and slew him. Moses therefore felt somewhat responsible for
the casualties of the plague. So, after the plague that was unleashed at Shitim, Gop
spoke to Moses and to Eleazar the son of Aaron the priest, saying:

6. See below, 26:12-13. 7. See on Genesis 42:24, 49:5; Likutei Sichot, vol. 8, pp. 160-167. 8. Below, 31:8. 9. On 22:4, above. 10. Below,
31:1 ff. 11. On 22:2, above; Rashi on 31:2.

165



]33] SECOND READING

—& ONKELOS (03—
xAW 93 nawn n aap

EVAN 2k AR A
PRI 93 NANTIX N7 K7yA
mwn 9%m oz OxIwnm Xon
TN 237 YK KIT2 MY7K)
KITY DY 2NmT KMUM2
Ty Tan 4 oy T
M 7 TRD T KNI KV P
XYINR Pp9IT DX 131
ORIWTT RIJAINKT 5 07T
RLEER i 1 B B
Yy o X% My xivah
YN w37 Pwnm v
M KD MY PIX 7 R
PEZX XD7M PYIIR PPRm
K199 11 s pNYm KD vavl
OKM) AROK M 0 AKOX
D3X1 N7 XKW DK )
oy WBNKRT KOWRD YYD
MIPT KW TR DY) v
nonot 1o M Sy PrAaanKg
N7 Y DY 8 N7 KYIX
N73K T2 RAWIIT XN P

DY 120 SRR DTN IUNTIY RY
ONTRND NDY NPUOD DRIN 2D oy M
"o DNTD MW BON 17T N M 3T
T ND MOV T DO 120 4 NG T 1T
IRYTHID 1IN DONEIT DT B TSI )
PIEW T 13T D ORI 033 19N
nmswn fiwnh o oNzeT nmawn Nibsh Sinn
RS MRS 7 PRIST NNEwR AN o
DI PN DRI RY DIRD NN BN
MO8 2219 ONON NIPD 31 5 DWW niNg
OTR) NI DPINY ITNTT D3N 10T O
TIAIEE INTOR ROy W s
D22M PRI MU ADBM 10 Moy BhTa
DT i LT 9382 I N mRTRN) BN

T K23 PWRM TR M) KK
Aanm RS mp 221 17 NKY

TYR A0 0w — oKWY My [ vaw” T
B= aia GRS U i = i R Ty o Rl i a
NA9YR” WD N KD TITa DIKKpe
AP KT WXI2 T 93 yiap owaw 0%
DYIT NX .DN¥T3 U 5y DX NX Ay WK
TwS awn by 2m5 Sxawr nxoaxwn agn o 5y
KD WX 1yn% 1121931 NiXG .0a% 1m0 oynn”
RS mp 310 e Sy Ty 0% a1 wx 2y
M NPOMRa NYwa [ A%0R Yy v 00 ann
D373 7123 DipR D7 AN 1207 D303 1AWD
QY 12wN

Korach’s sons...did not die: The sons of Korach
played a key role in fomenting his rebellion, and to
all outward appearances were full participants in
it. This is why, to all appearances, they indeed suf-
fered the same fate as the rebels. But because they
repented in their hearts, they were spared the full

D AN N5 M

& RASHI (8

& CHASIDIC INSIGHTS 3

1037 PN BN DN

X K91 oMo axd vaw Sy .onax nab

DRy 1127 .ONK [T MYOK W 92T 5 oKD
DY MK RRY onimb Dipnn myw  nxr Sy
noym MY oMy 1an 4 nima? Dnx ooy
M2Y01 MY DMWY 120 DI KW VAl my WK
nnswn 5 2 DTTREn Sy Navia 537 Xy
7 DMRIKY DNIK TR NIKT oY e ama
WHY XPW O P20 My 5y 7ommnn 9K
Op — DOSWwin T DDNA DX PDITNINKA DMYR
MY X1 P02 wiTen Swi 725 'ornivia mm
IR YR’ NI A1 TR TN 1 TYn X Doy
™ Dy wiDny Xit an CDiniax 3 ooy omhy

TN PIDALIL LT ,29P ©YIN 10 D 9 v .9

punishment and allowed later to resume their lives
in the community. We are taught that among their
descendants were the prophet Samuel and Levites
who officiated at the Temple, and that their poetry
was included in the Book of Psalms.

This shows us the tremendous power of re-

18. 1 Chronicles 6:18-22. 19. Ibid. 25:5; see Rashi on Numbers 16:7, quoting Midrash Tanchuma, Korach 5. 20. Bava Batra 15a.
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Numbers 26:2-11 PINCHAS

“If Moses feels that he has not protected the people as he should have, let him
count them; this will make him value them more and be more dedicated to them
from now on."”? Furthermore, I counted the people when they left Egypt" and I
entrusted them to Moses’ care, in order to show him that they must be fully ac-
counted for. Now that he is about to die and return them to My care, he should
count them again, in order to demonstrate that he has taken care of them properly.
Therefore, take a census of all the congregation of the Israelites 20 years old and
over, following their paternal houses, all those in Israel who are fit to serve in
the army. Since the other nations are questioning the purity of the Israelites’ lin-
eage, insinuating that the Egyptians raped the Jewish women, I will testify to the
purity of the Israelites” lineage by affixing My Name to the name of the head of
each clan.”" Thus, this census both concluded the incident at Shitim and began the
process of entering the Land of Israel, the first stage of which was to prepare for
Moses’ death.

Moses and Eleazar the priest spoke with the Israelites about this census in the
plains of Moab by the Jordan across from Jericho, saying:

“We will count all of you 20 years old and over, just as Gop commanded Moses
and the Israelites who came out of Egypt to be counted.”

They began with the tribe of Reuben, Israel’s firstborn. The
descendants of Reuben were: from Chanoch, the family of the clan of Chanoch;
from Palu, the family of the clan of Palu;

from Chetzron, the family of the clan of Chetzron; and from Karmi, the family
of the clan of Karmi.

These were the families of the tribe of Reuben, and they numbered 43,730.
The son of Palu was Eliav.

The sons of Eliav were Nemuel, Dathan, and Aviram, the latter being Dathan
and Aviram, the chosen of the congregation, who incited the Israelites against
Moses and Aaron in the assembly of Korach, when they incited the people
against Gob.

And the earth opened its mouth and swallowed them and Korach, when that
congregation died, and when fire destroyed 250 men, and they all became a sign to
everyone that no one should ever again dispute the selection of the priestly caste.'

Korach’s sons, however, who plotted the rebellion together with their father,
along with Dathan and Aviram, did not die, because during the dispute they re-
gretted their involvement. Nonetheless, they did not have the strength to act on
their thoughts of repentance and continued to participate actively in the rebellion."®
They therefore suffered a commensurate punishment: the earth swallowed them
along with the other rebels, so it appeared to everyone else that they had indeed
perished. But underground, where no one could see, God provided them with a
shelter, where they lived until the generation of Korach’s rebellion had died out,
whereupon God allowed them to emerge and rejoin the people. Thus, they were
counted here, together with those who remained after the plague in Shitim."”

12. Likutei Sichot, vol. 18, pp. 326 ff. 13. Exodus 12:37. 14.In Hebrew, the idiom ‘the clan of so-and-so’ is expressed by adding a
yud after the name and a hei before it, and these two letters spell Kah, one of God’s Names. 15. Above, ch. 16. 16. See above, on
16:19. 17. Likutei Sichot, vol. 33, pp. 170 ff.
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Numbers 26:12-24 PINCHAS

The descendants of Simeon according to their families: from Nemuel, who is
the same as Yemuel,*' the family of the clan of Nemuel; from Yamin, the family
of the clan of Yamin; from Yachin, the family of the clan of Yachin;

from Zerach, who is the same as Tzochar,? the family of the clan of Zerach;
from Shaul, the family of the clan of Shaul. The clan of Ohad,” however, was
killed at Moserot.?

These were the families of the tribe of Simeon: they numbered 22,200. This
is 37,100 less than in the previous census, taken in Iyar 2449; of all the tribes, only
Simeon suffered a population decrease of such magnitude. This is because all
24,000 who died in the plague at Shitim were from this tribe.

The descendants of Gad according to their families: from Tzefon, who is the
same as Tzifyon,* the family of the clan of Tzefon; from Chagi, the family of the
clan of Chagi; from Shuni, the family of the clan of Shuni;

from Ozni, who is the same as Etzbon,* the family of the clan of Ozni; from
Eri, the family of the clan of Eri;

from Arod, who is the same as Arodi,”” the family of the clan of Arod; from
Areli, the family of the clan of Areli.

These were families of the descendants of Gad according to those of them
counted: they numbered 40,500.

The sons of Judah were Er and Onan, but Er and Onan died in Canaan.”

The descendants of Judah according to their families: from Sheilah, the fam-

ily of the clan of Sheilah; from Peretz, the family of the clan of Peretz;, from
Zerach, the family of the clan of Zerach.

The descendants of Peretz were: from Chetzron, the family of the clan of
Chetzron; from Chamul, the family of the clan of Chamul.

These were the families of Judah according to those of them counted: they
numbered 76,500.

The descendants of Issachar according to their families: from Tola, the family
of the clan of Tola; from Puvah, the family of the clan of Puvah;

from Yashuv, who is the same as Yov,” the family of the clan of Yashuv; from
Shimron, the family of the clan of Shimron.

& CHASIDIC INSIGHTS 3

pentance—even when it is not acted upon as it
should be.

This insight can serve to quiet any doubts that we
or others may entertain about the possibility of re-
demption in our times. We are taught that “when
the Jewish people repent, they will be immediately
redeemed.”* But the power of just thinking about

repenting, especially when added to the merits we
have accrued throughout our protracted exile—
the Torah we have learned, the commandments
we have performed, and the martyrdom we have
suffered —is certainly enough to bring about the
promised Redemption!*

21. Genesis 46:10; Exodus 6:15. See on Genesis 17:5 regarding name changes. 22. Genesis 46:10; Exodus 6:15; both names mean
“shining.” 23. Genesis 46:10; Exodus 6:15. 24. Above, on 21:4. 25. Genesis 46:16. 26. Genesis 46:16. 27. Genesis 46:16. 28. Genesis
38:7,10. 29. Genesis 46:13. 30. Mishneh Torah, Teshuvah 7:5. 31. Likutei Sichot, vol. 33, pp. 170 ff.
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Numbers 26:25-38 PINCHAS

These were the families of Issachar according to those of them counted: they
numbered 64,300.

The descendants of Zebulun according to their families: from Sered, the fam-
ily of the clan of Sered; from Elon, the family of the clan of Elon; from Yachle’el,
the family of the clan of Yachle’el.

These were the families of Zebulun according to those of them counted: they
numbered 60,500.

The descendants of Joseph according to their families: Manasseh and
Ephraim.

The descendants of Manasseh: from Machir, the family of the clan of Machir,
and Machir’s son was Gilead. Machir had other sons, but Gilead had many chil-

dren, so his family is reckoned as a clan in its own right: From Gilead, the family
of the clan of Gilead.

Furthermore, each of Gilead’s sons had many children, so their families are also
reckoned as clans in their own right: These were the descendants of Gilead: from
Iezer, the family of the clan of Iezer; from Chelek, the family of the clan of
Chelek;

from Asriel, the family of the clan of Asriel; from Shechem, the family of the
clan of Shechem;

from Shemida, the family of the clan of Shemida; from Chefer, the family of
the clan of Chefer.

Now Tzelofechad the son of Chefer had no sons, only daughters, and the
names of Tzelofechad’s daughters were Machlah, Noah, Chaglah, Milkah, and
Tirtzah. This is not the order of their birth;* they are listed out of birth order to
indicate that they were all equally wise, as will be seen further on.*

These were families of Manasseh, and those of them counted were 52,700.
This was 25,000 more than in the previous census, by far the biggest increase in
population of all the tribes.

These were the descendants of Ephraim according to their families: from
Shutelach, the family of the clan of Shutelach; from Becher, the family of the
clan of Becher; from Tachan, the family of the clan of Tachan.

Shutelach’s son, Eran, had many children, so his family is reckoned as a clan in
its own right. These were the descendants of Shutelach: from Eran, the family of
the clan of Eran.

These were the families of the descendants of Ephraim according to those of
them counted: they numbered 32,500. These were the descendants of Joseph ac-
cording to their families.

The descendants of Benjamin according to their families: from Bela, the fam-
ily of the clan of Bela; from Ashbel, the family of the clan of Ashbel; from Achi-
ram, who is the same as Eichi,* the family of the clan of Achiram;

32. Which is given below, 36:11. 33. Rashi on 27:1 and 36:11; Likutei Sichot, vol. 8, pp. 200-206. 34. Genesis 46:21.
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from Yetzer, the family of the clan of Yetzer; from Shilem, the family of the

clan of Shilem.

These were the families of Naphtali according to their families, and those of
them counted were 45,400.

These are those counted of the Israelites: they all numbered 601,730 (See
Figure 1 and figures 2-3 on page 183).



Numbers 26:39-51 PINCHAS

from Shefufam, who is the same as Mupim,® the family of the clan of
Shufam; from Chufam, who is the same as Chupim,* the family of the clan of
Chufam. The clans of Becher, Gera, Naaman, Rosh, and Ard,” however, were
killed at Moserot.3®

Two of the sons of Bela, Ard and Naaman, had many children and are thus
reckoned as clans in their own right: from Ard, the family of the clan of Ard; from
Naaman, the family of the clan of Naaman.

These were the descendants of Benjamin according to their families, and
those of them counted were 45,600.

The descendants of Dan according to their families: from Shucham, who is
identical to Chushim,* the family of the clan of Shucham. These were the fami-
lies of Dan.

All the families of the clan of Shucham, according to those of them counted,
were 64,400.

The descendants of Asher according to their families: from Yimnah, the fam-
ily of clan of Yimnah; from Yishvi, the family of the clan of Yishvi; from Beriah,
the family of the clan of Beriah.

The descendants of Beriah: from Chever, the family of the clan of Chever;
from Malkiel, the family of the clan of Malkiel. The clan of Yishvah,* however,
was killed at Moserot.*!

The name of Asher’s daughter was Serach.” She is mentioned explicitly be-
cause she was still alive.

These were the
families of the de-
scendants of Asher
according to those
of them counted:

they numbered Dan

53.400 64,400 (11%) .
! ) uda
The descen- 76,500 (12%)

dants of Naphtali
according to their
families: from
Yachtze’el, the
family of the clan
of Yachtze’el; from
Guni, the family of
the clan of Guni;

Benjamin
45,600 (8%)

Asher
53,400 (9%)

Manasseh
52,700 (9%)

Naphtali
45,400 (8%)

Ephraim
32,500 (5%)

Reuben
43,730 (7%)

Zebulun
60,500 (10%)

Simeon
22,200 (4%)

Gad
40,500 (7%)

Issachar
64,300 (10%)

Figure 1: The Fourth Census

35. Ibid. 36.Ibid. 37.Ibid. 38. Above, on 21:4. 39. Genesis 46:23. 40. Genesis 46:17. 41. Above, on 21:4. 42. Genesis 46:17.
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inheritor assumes the legal standing of the par-
ent and thereby automatically assumes owner-
ship of his parent’s property. He does not earn it,
nor does the parent choose to bequeath it to him;
he in essence becomes his parent.

Here, the Jewish people are not a separate entity
that God chooses; they and God are, so to speak,
one and the same.

Before the Torah was given, the relationship be-
tween God and the Jewish people was solely on
the contractual and child-parent levels. Service of
God was limited; an individual could serve God
and elicit Divine revelation to the extent his natu-
ral talents and faculties allowed, but no further. At
the same time, God showed the Jewish people spe-
cial attention due to the Divine soul they possessed
from the time of Abraham.

When the Torah was given, the free-choice rela-
tionship between God and Israel was added. From
this point on, God sets the tone in the relationship,
meaning that even the service-reward reciprocity is

46. Likutei Sichot, vol. 28, pp. 176-181.
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no longer limited by our finite capacities; the Torah
and its commandments enable us to achieve Divine
consciousness far in excess of our natural ability.

With the messianic Redemption, however, the in-
heritance relationship will become paramount. Our
creature consciousness will both dissolve into Cre-
ator consciousness and continue to exist separately;
our unique personalities will shine individually
even as they paradoxically exist as part of God’s ab-
solute reality.

Thus, since the Land of Israel is intended to be, as
we have said, the microcosm of the comprehensive
process of making the physical world into God'’s
home, its relationship to the Jewish people had to
be established on all three levels: rational, suprara-
tional, and intrinsic. In this way, our entry and pos-
session of the land foreshadowed the final Redemp-
tion, in which our intrinsic, essential identification
with God will become the operative consciousness
of reality.*
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Dividing the Land

After Moses and Eleazar completed the census, Gop spoke to
Moses, saying,

“The land will be divided among these 601,730 Israelites as an inheritance,
first according to the number of their names and then according to their fathers’
estates, as will be described presently. But only those included in the present cen-
sus will be considered: someone currently under 20 who turns 20 by the time the
people actually conquer and divide the land will not be entitled to his own por-
tion.

You shall give a larger inheritance to the large tribe and you shall give a
smaller inheritance to a smaller tribe; each tribe shall be given an inheritance
according to its number.

Nonetheless, the land shall be divided by lot, as follows: Divide the land into
area-units of equal fertility, and divide the land into 12 districts, each containing a
number of these area-units equal to the head count of a different tribe.*> Write the
names of the 12 tribes on 12 tickets and the names of these 12 districts on 12 other
tickets, and shuffle all these tickets in a box. Dress Eleazar the high priest in his
priestly garments, including the urim and tumim, through which he is granted Di-

& CHASIDIC INSIGHTS 3

The land will be divided: The Land of Israel was
divided in three ways:

* by population, that is, the larger the tribe, the
larger the portion it received,

¢ by lot (which was God’s hand at work), and
e through inheritance.

In other words, the Jewish people’s connection to
the Land of Israel exists on three levels:

e rationally, i.e., by their own merits,
* by Divine decree, and
® by inheritance.

This is because God chose the Land of Israel to be
the central setting in which the process of mak-
ing the physical world into His home would un-
fold. The Jewish people are similarly the nation
God chose to be the central players in this drama.
Therefore, the relationship that is about to be es-
tablished between the chosen people and the cho-
sen land must reflect that which has been estab-
lished between the people and God.

The relationship between God and the Jewish
people is threefold, as is stated in the daily morn-
ing liturgy: “Happy are we: how good is our por-
tion, how pleasant our lot, and how beautiful our
inheritance.”

e “Portion” refers to the contractual relationship

between God and Israel. We have undertaken to
serve God in various ways, and He has promised
to reward us for our service. The portion we re-
ceive from God is commensurate with the effort
we exert to earn it.

On a deeper level, “portion” refers to the fact
that the Jewish Divine soul is “a veritable portion
of God above,”* just as a child may be seen as a
portion of his parent. This intrinsic relationship
between God and the Jewish people binds them
inseparably.

“Lot” refers to the suprarational relationship
God forged with us by giving us the Torah and
making us the bearers of His message to human-
ity. This was an act of absolute free will on God’s
part; He was not compelled by any logical con-
siderations to choose us, anymore than a lot is
compelled to fall a certain way.

This suprarational relationship is deeper not
only than the contractual, servicereward rela-
tionship, but even than the intrinsic, parent-child
relationship, since the latter also “forces” God, so
to speak, into a connection with Israel. Beyond
this, God also chooses Israel of His own, supra-
rational volition.

“Inheritance” refers to the mutual identification
of God and Israel. According to Jewish law, the

43. Taking into consideration the fact that firstborn sons receive a double portion (Rashi on Genesis 48:6). 44. There are a number
of viewpoints in the Talmud (Bava Batra 108a ff) and classical commentaries (on these verses and the relevant portions of the Book
of Joshua) regarding how these three interacted in assigning each family its portion of land. 45. Tunya, chapter 2, after Job 31:2.
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& A CLOSER LOOK =6

[55] In their father’s generation: To illustrate: Let
A and B be two contemporaries whose sons went
out of Egypt and whose grandsons were includ-
ed in this present census. A had two sons, Al and
A2. Al had one son, Ala; and A2 had three sons:
A2a, A2b, and A2c. B had two sons, B1 and B2. B1
had one son, Bla; and B2 had one son, B2a. If the
land were divided equally between those in the
present census, then all the grandchildren (Ala,
A2a, A2b, A2c, Bla, and B2a) would get an equal
portion. If the land were divided equally among
those who left Egypt (A1, A2, B1, and B2), then
their children would not get equal portions: Ala
would get one portion, while A2a, A2b, and A2c
would each get a third of a portion. Bla and B2a
would also get one portion each. The Torah here,
however, tells us to first assign each grandson
a portion, and then to consider this portion as
part of the father’s estate and this in turn as part
of the grandfather’s estate. This virtual estate is
then redivided equally amongst the grandsons.

In this scheme, each of A’s four grandchildren
starts off with one portion, as do both of B’s two
grandchildren. These portions revert to their fa-
ther’s virtual estates, and thus A1, B1, and B2 all
“inherit” one portion each from their sons, while
A2 “inherits” three portions from his three sons.
Taking this reverse inheritance one more gener-
ation back, A “inherits” the four portions of Al
and A2, while B “inherits” the two portions of
B1 and B2. Now we split up A’s and B’s estates
equally among their direct inheritors: A1 and A2
each receive two portions, while B1 and B2 each
receive one portion each. As for the next gen-
eration, Ala receives his father’s two portions,
while A2a, A2b, and A2c split their father’s two
portions among them, receiving two-thirds of
a portion each. Meanwhile, Bla and B2a each
receive their fathers’ single portion. (For the
purpose of this illustration, none of the sons are
firstborns, for otherwise they would receive a
double portion).
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Numbers 26:56-61 PINCHAS

vine inspiration. Call the princes of the tribes up one by one. As each one steps for-
ward, the urim and tumim will inspire Eleazar to prophesy that this prince will be
given such-and-such a region. The prince will then pull two tickets from the box,
and miraculously, one ticket will be that with his tribe’s name, and the other will
be that of his tribe’s inheritance as just prophesied by Eleazar. The ticket on which
is written the inheritance will then miraculously speak, saying, ‘I, the lot of such-
and-such a region, have become the inheritance of such-and-such a tribe.” This way,
it will be clear to all that the land is not being divided arbitrarily, but fairly, by My
word. Once each individual has been assigned an inheritance, consider it part of
his father’s estate; then divide this father’s virtual estate equally amongst his sons.
This way, they shall also inherit the land according to the names of their fathers’
tribes, i.e., according to the population of the tribes in their fathers’ generation. In
this calculation, Joshua and Caleb shall be considered the fathers of the children of
the 10 spies: their children will receive the spies’ children’s inheritances.”

Thus, the father’s inheritance shall be divided, according to the miraculous
pronouncement of the lot itself, whether it would otherwise have been large or
small. From all this, it is clear that converts and freed slaves, who are not part of
any tribe, do not inherit any land. Also, Joshua and Caleb will not receive their
inheritances according to this process, for I have promised Hebron to Caleb* and
will give Joshua an inheritance by his request.”*

The Census of the Levites

Moses and Eleazar also took a census of the Levites. These were the tallies of
the Levites according to their families: from Gershon, the family of the clan of
Gershon; from Kehat, the family of the clan of Kehat; from Merari, the family of
the clan of Merari.>®

These were the families of Levi: The clan of Gershon included only the family
of the clan of Livni, for the clan of Shimi*! was killed at Moserot.”> The only com-
plete families of the clan of Kehat were™ the family of the clan of Chevron and
the family of Amram, since the family of Uziel and most of the family of Yitzhar
had been killed at Moserot.”* The clan of Merari included the family of the clan of
Machli and the family of the clan of Mushi. The only remaining family of Yitzhar
was the family of the clan of Korach.” Kehat begot Amram.

The name of Amram’s wife was Yocheved the daughter of Levi, whom Levi’s
wife had conceived before Jacob’s family left Egypt and had borne to Levi as soon
as they arrived in Egypt. Yocheved bore to Amram: Aaron, Moses, and their sister
Miriam.

Born to Aaron were Nadav, Avihu, Eleazar, and Itamar.

Nadav and Avihu died when they offered an unauthorized fire before Gop.*
Amram’s family did not form any clans: Moses’ descendants were included in the
clan of Kehat, and Aaron’s descendants —the priests —were not counted as a clan.

47. Above, 14:38; Likutei Sichot, vol. 8, p. 175, note 28. See also below, on 36:7. 48. Above, 14:24; Judges 1:20. 49. Joshua 19:50.
Joshua divided the land by lot after most of it had been conquered (Joshua 14:1 ff). 50. Cf. above, 3:14 ff. 51. Exodus 6:17; above,
3:18. 52. Above, on 21:4. 53. Exodus 6:18; above, 3:19. 54. Above, on 21:4. 55. Exodus 6:21. 56. Leviticus 10:1-2.
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the daughters claimed, their father deserved a portion of the land just as if he had
been counted in the census. “Furthermore,” the daughters continued, “he deserves
another portion as well: He also had no sons, but had he had sons, they, too, would

have received a portion of land.
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The tally of the Levites was 23,000, which included every male one month old
and over, for they were not counted among the Israelites,” since no inheritance
was given them among the Israelites.”®

Both of these censuses, that of the laity and that of the Levites, composed the
tally taken by Moses and Eleazar the priest, who counted the Israelites in the
plains of Moab, by the Jordan opposite Jericho. The eight Levite clans together
with the 57 lay clans totaled 65 clans.

Among these there was virtually no man who had been included in the tally
taken by Moses and Aaron the priest when they counted the lay Israelites in the
Sinai desert in Iyar 2449.”°

For Gop had said to them, “They shall surely die in the desert,”® and no
one was left of them but Caleb the son of Yefuneh and Joshua the son of Nun.
There were, however, Levites, women (Levite and non-Levite), and members of
the mixed multitude from the previous generation, since God’s decree applied
only to those counted in the military census.®!

Laws of Inheritance

After hearing the laws concerning the division of the land, the daughters of
Tzelofechad the son of Chefer, the son of Gilead, the son of Machir, the son of
Manasseh, of the families of Manasseh the son of Joseph, came forward to argue
to Moses that their father deserved a portion of the land even though he had only
daughters. The daughters’ full lineage is given here in order to indicate that they
were comparable to Joseph both in their righteousness and their love of the Land of
Israel (Joseph had asked specifically to be buried there®?). Tzelofechad’s daughters’
names were Machlah, Noah, Choglah, Milkah, and Tirtzah. Here again, they are
listed out of their birth order® to indicate that they were all equally wise.®*

They stood before Moses —after having presented their question before Eleazar
the priest and before the princes—when they and the entire congregation were
gathered to learn from Moses at the entrance to the Tent of Meeting,” saying,

“Our father did not die in Egypt; he died in the desert. But, whereas the rest
of his generation died in the desert because of God’s decree against them for fol-
lowing the spies and spurning the Land of Israel, and therefore do not deserve a
portion of the land, he was different. He was not in the assembly that banded to-
gether against Gop after the spies’ report and sought to return to Egypt,® nor was
he in Korach’s assembly, who also complained about being taken out of Egypt.*”
Moreover, he was not guilty of leading anyone else astray; rather, he died only for
his own sin.” (Out of respect for their father, the daughters did not mention his sin
explicitly. He was either the one caught gathering sticks on the Sabbath, who was
put to death more than a year before the incident of the spies,* or one of those who
were led astray by the spies but repented after God pronounced His decree against
them and sought to proceed toward the Land of Israel despite the decree.®” In ei-
ther case, he was not guilty of disloyalty to the Promised Land.”) For this reason,

57. Above, 1:49. 58. Above, 18:24. 59. Numbers 1:1. 60. Above, 14:23, 29-31. 61. Above, 14:4. 62. Genesis 50:25; Exodus 13:19.
63. Given below, 36:11. 64. See above, 26:33; Likutei Sichot, vol. 8, pp. 200-206. 65. See Likutei Sichot, vol. 23, pp. 182-187. 66. Above,
14:2-3, 35. 67. Above, 16:13-14. 68. Above, 15:32. 69. Above, 14:40-45. 70. Likutei Sichot, vol. 8, pp. 171 ff.
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But now, why should our father’s name be eliminated from his family, that is,
why should there be no portion of land in his name,” just because he had no son?
If he would have had no children at all, our mother could have married one of his
brothers, and that brother would have received a portion of the land in our father’s
name.”” But since we, as our father’s children, disqualified our mother from this
procedure, we should be considered his children even with regard to perpetuating
his name by receiving a portion of the land.” They did not ask for five portions (as
if they were sons), because they knew that if their father were to have had just one
son, they would not have needed to demand anything. So in effect, all five daugh-
ters were all collectively in place of this one hypothetical son.” “And,” as they said
above, “even if our father would have had a son, he still would have deserved his
own portion in the land, since he was not disloyal to the land and therefore not sub-
ject to God’s decree against those who were.” “Therefore,” they concluded, “give
us also the estate he deserves along with our father’s brothers.””

Moses brought their case before Gop because he had forgotten the law in such
a case. God made Moses forget the law for two reasons: (a) because he had spoken
a bit too self-assuredly when he told the people that he would solve any problems
that the lower-level judges could not solve,”” and (b) in order that the daughters of
Tzelofechad be rewarded for their righteous intentions by occasioning the prom-
ulgation of this law.

Gop spoke to Moses, saying:

“Tzelofechad’s daughters speak correctly. The law in this case is exactly as
they intuited it to be: they deserve both their father’s own portion and the por-
tion that would have gone to his son, had he had one. Therefore, give, yes, you
shall give them an estate of land-inheritance along with their father’s brothers,
and in addition, you shall transfer their father’s inheritance from his father,
Chefer, to them.

Furthermore, speak to the Israelites and teach them the law governing this
case, saying: ‘If a man dies and has no son, you shall transfer his inheritance
to his daughter.

If he has no daughter, you shall give his inheritance to his brothers.
If he has no brothers, you shall give his inheritance to his father’s brothers.
If his father has no brothers, you shall give his inheritance to the kinsman

closest to him in his father’s family, who shall inherit it. This shall be the legal
rule for the Israelites, as Gop commanded Moses.” ”

Preparations for Moses’ Death

Moses thought that since God had let him conquer the territory of Sichon and
Og and had now instructed him how to divide the land, He might have annulled
His decree not to let him enter the land. Gop therefore said to Moses, “No, My
decree remains in full force. Soon, you will go up to Mount Nebo, this particular
Mountain of the Passes™—the Israelites’ previous station”” —and look at the land
that I have given to the Israelites.

71. This is the meaning of the idiom “perpetuating one’s name” in Genesis 48:6 and Deuteronomy 25:6. 72. Deuteronomy 25:5-6.
73. Likutei Sichot, vol. 8, p. 176, note 32. 74. Likutei Sichot, vol. 8, p. 174, note 19. 75. Deuteronomy 1:17; Exodus 18:22, 26. 76. Deu-
teronomy 32:49. 77. Above, on 21:32.
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the Torah was vested in him.

God, however, did not command Joshua to ordain
one, unique successor. “Moses received the Torah
from Sinai, and transmitted it to Joshua, and Joshua

& CHASIDIC INSIGHTS 3

[transmitted it] to the elders....”® True, the Sanhedrin
had functioned since the days of Moses, but only in
the generation after Joshua did the authority of the
Torah become fully vested in this body.* Therefore,
it eventually became necessary to appoint a king.*

82. Avot 1:1. 83. The president of the Sanhedrin was its greatest sage, but he did not possess the unique, absolute authority that

Moses and Joshua had. 84. Likutei Sichot, vol. 23, pp. 190-197.
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Numbers 27:13-18 PINCHAS

And when you have seen it, you too will die and be gathered to your people,
just as Aaron your brother was gathered. When you saw how he died, you hoped
to die the same way,”® and I have granted your wish.

You must die and not enter the land because, like Aaron, you disobeyed My
command in the desert of Tzin when the congregation quarreled, when you were
to sanctify Me through the water in their presence.”” Moses” and Aaron’s behav-
ior with regard to these waters, “the waters of dispute”® at Kadesh, in the desert
of Tzin, was the only reason they were not allowed into the Promised Land.

When Moses heard that he would soon die, he spoke to Gop, presenting the
following request and asking Him to say whether or not He would fulfill it:

“Let Gop, the God who knows that the spirits of all flesh—that is, their dispo-
sitions—are different, appoint a man over the congregation who can relate to each
individual personally.

Let this man be a leader who will not send them to wage war while he stays
home, but will, as I did, go forth before them in battle and come back from battle
before them, who will lead them out to victory with his merits and bring them in
safely in his merit, unlike me, who did not merit to bring them into the Promised
Land. If you do this, the congregation of Gop will not be like sheep without a
shepherd. I believe that my sons are qualified for this position.”

Gop said to Moses, “I will appoint a successor, but it will not be one of your
sons, because your disciple Joshua has earned the position by constantly learning
from you and attending to you.®! Therefore, convince Joshua the son of Nun by
telling him how fortunate he is to lead God'’s children. You know that he is a man
of spirit, as you requested. You shall lay your hand upon him, imparting some of
your wisdom to him. Furthermore, provide him with an official spokesman who
will deliver his legal discourses. When the people see that you are allowing him to
comport himself this way with your approval, during your lifetime, they will not
question his authority after your death.

& CHASIDIC INSIGHTS 3

I believe my son is qualified for this position:
Since kingship is indeed passed on hereditarily,
Moses felt that his leadership should be inherited
by his sons. God countered that since Joshua dedi-
cated himself totally to the study of the Torah, he
deserved to lead the people. Of course, Moses knew
that Joshua’s dedication to Torah study was supe-
rior to his sons’, but he thought Joshua could be the
next generation’s Torah authority, while his sons
could lead the people in the political and military
arenas.

In later generations, the leadership of the Jewish
people was indeed divided between the president
of the Sanhedrin (the legislative- judicial branch of
government) and the king (the executive branch).
However, despite his absolute authority over the

people, the Jewish king is merely the emissary of
the Torah and its authorized interpreters, the sag-
es. The Jewish government is not a monarchy but
a theocracy; the king is subordinate to God, His
Torah, and its teachers.

Thus, when the Torah’s absolute authority is vested
in one individual, there is no need for a second indi-
vidual to act as its executor. Only when the Torah’s
authority is vested in a legislative-judicial body, i.e.,
the Sanhedrin, is it necessary to appoint a single in-
dividual to act as king.

Such a division was not relevant in the case of
Joshua any more than it was in the case of Moses.
Since Joshua—and only Joshua—was ordained di-
rectly and fully by Moses, the entire authority of

78. Above, on 20:28. 79. Above, 20:12. 80. Above, 20:13. 81. Exodus 33:11.
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the world.¥”

My food: The sacrifices are termed God’s “bread,”
for just as eating strengthens the connection be-
tween the body and soul, drawing the life-force of
the soul into the body, the sacrificial service (and
the prayers that correspond to it) draws Divine life-
force into the world.*

Command the Israelites...My food: The constancy
of the daily sacrifice expresses the eternal and in-
violate bond between God and the Jewish people.
Its daily observance therefore gives God great

¥ CHASIDIC INSIGHTS 3
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pleasure, and He even calls it His daily “food,” the
nourishment that “sustains” Him.

The daily prayers were instituted to parallel the dai-
ly sacrifices and, in the absence of the Temple, sub-
stitute for them.® It follows that our daily prayers
also “sustain” God. If we ever doubt how important
our prayers can be, even our ordinary, middle-of-
the-week ones, we should recall that God consid-
ers them vital to the world’s existence and mainte-
nance. They are as important to Him as our daily
bread is to us.”

87. Likutei Sichot, vol. 12, p. 18. 88. Likutei Torah 3:41. 89. Berachot 26b. 90. Likutei Sichot, vol. 13, pp. 103-104.
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And you shall present him before Eleazar the priest and before the entire con-
gregation, and command him in their presence not to tolerate their stubbornness.

You shall bestow some of your majesty upon him, making his face shine al-
most like yours, so that all the congregation of the Israelites will heed him and
revere him, as they do you.

As for your family’s honor, know that the leader will still need the priest, a
descendant of your brother, to manage the affairs of the nation: He shall stand
before Eleazar the priest and seek counsel from him through the judgment of the
urim and tumim before Gop when it appears necessary to go to war. By Eleazar’s
word they shall go out to war, and by Eleazar’s word they shall come back from
war—Joshua and all Israel with him, and the entire assembly of judges, that is,
the Sanhedrin.”

Moses did as Gop had commanded him: he convinced Joshua to accept this
post by informing him of the reward that awaits the leaders of the Jewish people
in the afterlife, and presented him before Eleazar the priest and before the entire
congregation.

He laid not one hand, as God had commanded him, but both his hands upon
him, filling Joshua’s mind to overflowing with wisdom, and commanded him re-
garding the Israelite’s stubbornness, and imparted some of his majesty to him so
that his face shone, in accordance with what Gop had spoken to Moses.

The Daily and Festival Offerings

Gop spoke to Moses after he asked Him to appoint a succes-
sor, saying:

“I understand that you are concerned for the welfare of the people, and there-
fore you asked Me to appoint a leader who will care for them after you are gone.
But I am concerned that their obedience to Me so far has been out of respect for
you, their devoted leader. I therefore ask you now to enjoin them to respect My
wishes even after you die.* Command the Israelites and say to them: “Take care
to offer the daily and additional communal offerings at their prescribed times.
Moreover, you shall watch over the daily offering, stationing representatives of
the priests, Levites, and laity as it is burned. This applies particularly to its blood,
which is termed “My offering,” and its fat-parts, which are termed “My food for
My fire- offerings,”* which you offer to please Me. You are to offer it to Me at its
appointed time, that is, twice a day.’

& CHASIDIC INSIGHTS 8

Command the Israelites: Besides requesting a  aspects of life occur through Divine providence.
physical, human leader for the people, Moses also ~ God granted this request by instituting the daily
was requesting that God ensure that the people al-  sacrifices, which correspond to the daily prayers.
ways recognize that they are subject to Him, their ~ The daily sacrifice/ prayer rituals enhance our
Divine leader —that He runs the world and that all awareness and recognition that there is a God in

85. See Likutei Sichot, vol. 13, pp. 99-103. 86. Leviticus 3:16.
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Like the one offered up...during the week of in-
augurating the Tabernacle: The uniqueness of the
inaugural sacrifices is that Moses offered them him-
self. Since Moses was the collective, all-inclusive
soul of his generation, by offering these sacrifices he
paved the way for all other Jews to accomplish the
same spiritual ends he did. Whereas parts of other
offerings were eaten, the meat of the ascent-offering
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was consumed on the altar.'?! Such is the Jew’s abil-
ity to relinquish his self-consciousness and dissolve
into the greater reality of God. We inherit this abil-
ity from Moses.!®

A fire-offering to please God: The Maggid of
Mezeritch interpreted this phrase as follows:

A fire offering—when a Jew serves God with warmth
and enthusiasm —this is pleasing to God.'®

101. Except for the hides, which were given to the priests. 102. Likutei Sichot, vol. 6, p. 234. 103. Or Torah, Bemidbar, p. 50.



Numbers 28:3-11 PINCHAS

And you shall say to the court, which is responsible for making sure the details
of this sacrifice are carried out properly: ‘“This is the fire- offering that you shall
offer to Gop: two unblemished, one-year-old lambs each day as a continual
ascent-offering.

The one lamb you shall offer in the morning, slaughtering it while facing west,
and the other lamb you shall offer in the afternoon, facing east.

And together with this ascent-offering, you will offer its supplementary grain-
offering, as I commanded you previously:*' one-tenth of an ephah of fine flour for
a grain-offering, mixed with a quarter of a hin of crushed-olive oil.

It will be a continual ascent-offering, offered like the one offered up at Mount
Sinai before the giving of the Torah® and the one offered during the week of inau-
gurating the Tabernacle: you must receive the blood in a vessel. Offer it to please
Me, as a fire-offering to Gop.

Its supplementary libation shall be as I commanded you:* one-quarter of a
hin for each lamb, to be poured on the holy Altar as a libation of strong wine
to Gop.

And the second lamb you shall offer in the afternoon. You shall offer it with
the same grain-offering and libation as accompanied the morning offering, as a
fire-offering to please Gop.

And in addition to the daily continual offerings, you must offer additional of-
ferings on the Sabbath, on the first day of every month, and on the festivals. Even
though it is otherwise forbidden to slaughter animals on the Sabbath day, I com-
mand you® to offer two unblemished, one-year-old lambs after the morning daily
offering, and two-tenths of an ephah of fine flour as a grain-offering for the two of
them, mixed with half a hin of olive oil, and its wine libation, half a hin.

The ascent-offering of each Sabbath may be offered only on its Sabbath —but
not on another Sabbath, meaning that if you miss it you cannot make it up. You
must bring this offering following the morning continual ascent-offering and its
grain-offering and libation.

And on the first day of every month, Rosh Chodesh, you shall offer an ascent-
offering to Gop: two young bulls, one ram, and seven one-year-old lambs, all
unblemished. The bulls allude to Abraham (who fed the angels with a bull®), the
ram alludes to Isaac (in whose stead a ram was offered”), and the lambs allude to
Jacob (who took his pay from Laban’s flock”).”® There are seven lambs because this
number alludes to the covenant between God and the Jewish people.”

& CHASIDIC INSIGHTS 3

In the morning...in the afternoon: The “morning”  so should we keep serving Him during the difficult
symbolizes the bright, happy times in life, while the  periods in life. This constancy cements our relation-
“evening” symbolizes the dark, difficult times. Just ~ ship with Him and enables us to develop a true feel-
as we are to serve God when things are going well,  ing of closeness to Him.!®

91. Above, 15:1-4. 92. Exodus 26:6. 93. Above, 15:5. 94. Rashi on Exodus 20:8. 95. Genesis 18:7. 96. Ibid. 22:13. 97. Ibid. 30:40.
98. See Likutei Sichot, vol. 23, p. 203, note 30. 99. See Genesis 21:28-30; Sichot Kodesh 5727, vol. 2, p.301. 100. Address of 12 Tamuz 5744.
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Allegorically, this verse refers to the soul’s continu-
ous yearning to ascend out of and transcend the
confines of its existence within the body and regain
the Divine consciousness it knew before its descent

113. Or HaTorah, Bemidbar, p. 1156.
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into this world. This love for God became fixed in
every Jew’s soul-consciousness when God revealed
Himself to us at Mt. Sinai.'*®
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Numbers 28:12-21 PINCHAS

The supplementary offerings for these animals, as you have been commanded,
are three-tenths of an ephah of fine flour as a grain-offering, mixed with half a hin
of olive oil for each bull; two-tenths of an ephah of fine flour as a grain-offering,
mixed with a third of a hin of olive oil for each ram,

and one-tenth of an ephah of fine flour mixed with a quarter of a hin of olive
oil as a grain-offering for each lamb.'™ Offer each as an ascent-offering to please
God, as a fire-offering to Gop.

And their libations: half a hin of wine for each bull, a third of a hin of wine for
each ram, and a quarter of a hin of wine for each lamb.'” The ascent-offering of
the first day of each month may be offered only in its month —if you miss it you
cannot make it up—throughout the months of the year.

Besides these, you must also offer on the first day of each month one young
male goat for a sin-offering to Gop, to atone for those who unwittingly'® entered
the Sanctuary precincts while defiled, ate consecrated food while defiled, or ate
consecrated food that had become defiled. The goats offered as additional offer-
ings on the festivals serve the same purpose. But the one offered on the first day of
each month also atones for My “sin,” so to speak, of diminishing the moon.'”” All
these additional offerings and their libations shall be offered following the morn-
ing continual ascent-offering, its grain-offering, and its libation.

As I have commanded you, on the fourteenth day of the first
month, Nisan, you shall offer a Passover offering to Gop.'”®

On the fifteenth day of this month, a festival named after the Passover (Pesach)
offering begins; unleavened bread shall be eaten for seven days.'”

The first day is a holy occasion; you shall not perform any mundane work,
even if this entails irretrievable loss.!"?

In addition, you shall offer a fire-offering, an ascent-offering to Gop identi-
cal to that offered on the first day of each month: two young bulls, one ram, and
seven one-year-old lambs; they shall be unblemished for you.

Their grain-offerings shall be fine flour mixed with olive oil, as prescribed:
you shall offer three-tenths of an ephah for each bull and two-tenths of an ephah
for the ram,

and you shall offer one-tenth of an ephah for each lamb, for all seven lambs.

& CHASIDIC INSIGHTS ¢4

The ascent-offering of each new month may be
offered only in its month throughout the months
of the year: Every month a different permutation of
God’s Name (that is, the four-letter Name, spelled
yud-hei-vav-hei and referred to as Havayah) is mani-
fest in creation. The Maggid of Mezeritch explained
that the monthly offerings ascend on High via the

specific permutation manifest that month.!!

Rabbi Menachem Mendel of Lubavitch added that
although the same sacrifices were offered every
month, the meditative intention accompanying
them differed, and was based on these differing
permutations.'?

104. Above, 15:4, 6, 9. 105. Above, 15:5, 7, 10. 106. That is, they were unaware of their impurity (or that of what they ate) both
before and after they transgressed. Other cases are atoned for by other offerings (see Leviticus 5:2-3, 16:16). 107. Genesis 1:16.
108. Exodus 12:25-27 43-49; Leviticus 23:5. 109. Exodus 12:15, 23:15, 34:18; Leviticus 23:6. 110. Leviticus 23:7. 111. Or Torah, Be-
midbar, p. 50. 112. Or HaTorah, Bemidbar, p. 1116. This was similar to the offerings of the tribal leaders at the inauguration of the
Tabernacle. They each offered the same offerings, but their meditative intentions were different, as described in the Midrash.
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voice. The king indeed recognized his son’s voice
and sent for him, and so they were reunited.

So, too, the Jewish soul is God’s child; this child
was sent into the foreign environment of this ma-
terial world for its own edification, accomplished
by learning the Torah and fulfilling its command-
ments. But by indulging in the delights of this
world, the soul becomes increasingly estranged
from its native milieu; it is gradually drawn into an
environment that does not recognize Divinity and
is not concerned with it, and it eventually forgets
the language of holiness and purity.

But at some point, it remembers who it is and cries
out to God. This is the wordless blast of the shofar,
which utters the innermost voice of the soul in its
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regret for its past deeds, its longing for its Divine
home, and its desire to rededicate itself to its Father.
When God hears this cry, it arouses His mercy, and
He forgives the soul restoring it to its former inti-
macy with Him.

Rabbi Levi Yitzchak of Berditchev gave the follow-
ing analogy:

A king once set out on a journey that led him deep
into a thick forest. At one point, he lost his way and
could not determine how to get out. A group of vil-
lagers passed by, so he asked them for directions
back to the palace. But they did not recognize him,
so they did not know if they should help him or
not, and moreover, they did not know the way to
the palace. Eventually, someone passed by who did
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Numbers 28:22-29:1 PINCHAS

You shall also offer one young male goat for a sin-offering to atone for you.

You shall offer these besides the morning ascent-offering, which is offered as
a continual ascent-offering.

Like these, you shall offer daily for seven days, as food of the fire-offering to
please Gob; you shall offer this group of offerings following the morning con-
tinual ascent-offering and its grain-offering and libation.

The seventh day, i.e., the 21st of Nisan, shall also be a holy occasion for you;
you shall not perform any mundane work on it, either.'* However, you are per-
mitted to perform mundane work on the intervening (i.e., the second to sixth) days
of Passover if refraining from doing so would entail irretrievable loss.

As I have commanded you, the day when you offer the first fruits of the wheat
harvest—that is, the day when you offer a grain-offering to Gop from the year’s
new harvest of wheat, your festival that occurs seven weeks [shavuot] after Pass-
over, and is therefore known as Shavuot—shall be a holy occasion for you, and

you shall not perform any mundane work on it."®

In addition, you shall offer an ascent- offering to please Gop identical to the
one offered on the first day of each month: two young bulls, one ram, and seven

one-year-old lambs.

Their grain-offerings shall be fine flour mixed with olive oil, as prescribed:
three-tenths of an ephah for each bull, two-tenths of an ephah for the ram,

and one-tenth of an ephah for each lamb, for all seven lambs.

You shall also offer one young male goat to atone for you.

You shall offer this besides the morning continual ascent-offering and its
grain-offering and libation; these additional offerings shall be unblemished for
you, as well as their libations, all of which must also be “unblemished,” i.e., the
wine must not have any moldy scum on its surface.

As I have commanded you, the first day of Tishrei, the seventh month, shall
be a holy occasion for you, i.e., Rosh HaShanah; you shall not perform any mun-
dane work. It shall be a day of shofar-sounding for you.''®

It shall be a day of shofar-sounding for you: The
Ba’al Shem Tov gave the following analogy to illus-
trate the effect of blowing the shofar:

Once there was a king who had an only son. The
son was well learned and his father loved him very
much. One day, the king and the prince decided
that it would be educational for the prince to travel
to faraway lands to learn the wisdom and ways
of the people who lived there. The king gave the
prince an entourage of ministers and servants as
well as a large amount of money for this expedi-
tion, all so that he advance in his knowledge and
wisdom beyond his ability to do so at home, in the
king’s court.

But as the journey wore on, the prince spent all the

114. Leviticus 23:8. 115. Ibid. 23:15-21. 116. Leviticus 23:23-25.
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money on the luxuries he was accustomed to at
home plus other excesses that he indulged in on the
way. Eventually, he was left with nothing, and had
arrived at a place so far away from home that no
one there had ever heard of his father.

Distraught, the prince decided it was time to go
home. But he had been away so long that he had
forgotten his native tongue, so when he finally made
his way back to the capital city of his kingdom, he
could not explain to anyone who he was and where
he needed to go. He tried to gesture to them that
he was the prince, but of course no one paid any
attention to him. Finally, when he was near enough
the palace so the king could hear him, he let loose a
wordless scream so his father would recognize his
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This annual renewal is necessary if life is to retain
its freshness and novelty. Every level of Divine
consciousness carries its inherent modes of think-
ing, expression, and action—its own language. If
we merely continue developing the same level of
Divine consciousness we have been nurturing the
past year, we will remain locked in its intrinsic limi-
tations and religious life will begin to seem repeti-
tive and dull. On Rosh Hashanah, God withdraws
the Divine energy that sustained creation the previ-
ous year and replenishes with new and fresh vital-
ity. It is therefore an opportunity for us to do the
same: to make a quantum leap to a new plateau of

120. Sefer HaMa’amarim Melukat, vol. 1, p. 426.
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Divine consciousness that will inspire our lives for
the coming year.

To do this, however, we cannot rely on words, be-
cause words carry specific meanings for us that are
limited by the knowledge and experiences we have
accrued in our lives. In order to break out of the
contextual meaning of our limited modes of expres-
sion, we use the blast and wails of the shofar, which
transcend the confines of language.

In this way, we recapture the innocence and inspira-
tion of a soul newly born and of the Jewish people at
Mount Sinai, and this renewed inspiration powers
our relationship with God for the coming year.'?
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Numbers 29:2-11 PINCHAS

In addition, you shall offer an ascent-offering to please Gop: one young bull,
one ram, and seven one-year-old lambs, all unblemished. This, too, is identical
with the additional offering for the first day of each month, except that only one
bull is required instead of two.

And their grain-offering shall be fine flour mixed with olive oil, as prescribed:
three-tenths of an ephah for the bull, two-tenths of an ephah for the ram,

and one-tenth of an ephah for each lamb, for the seven lambs.

You shall also offer one young male goat as a sin-offering, to atone for you.

Offer all this following the ascent-offering of the first day of the month and
its grain-offering and libation and the morning continual ascent-offering and its

grain-offering and libation. With the additional offerings, you must also offer their
libations as prescribed for them, as a fire-offering to please Gopo.

As I have commanded you, the tenth day of this seventh month shall be a holy
occasion for you, i.e., Yom Kippur, and you shall afflict your souls. You shall not
perform any work."”

In addition, you shall offer an ascent-offering to please Gop identical to that of-
fered on Rosh HaShanah: one young bull, one ram, and seven one-year-old lambs;
they shall all be unblemished.

And their grain-offering shall be fine flour mixed with olive oil as prescribed:

three-tenths of an ephah for the bull, two-tenths of an ephah for the ram,

and one-tenth of an ephah for each lamb, for the seven lambs.

You shall also offer a young male goat for a sin-offering, besides the special
atonement sin-offering of Yom Kippur;''® and you shall offer these additional as-
cent-offerings and their libations besides the morning continual ascent-offering

and its grain-offering and libation.

recognize that this was the king and who did know
the way to the palace, so he escorted the king back
home. The king was so impressed with this person’s
knowledge that he made him his personal advisor.

Along time after this, the advisor wronged the king
in some way, and in his anger, the king told his min-
isters to judge the advisor and declare him guilty
of rebellion. The advisor was very upset because
he knew what this meant, so he asked the king for
one last request: that they both dress themselves in
the clothes they wore when they had their first en-
counter in the forest. The king agreed, and when he
put on the clothes he wore then and saw his advisor
wearing the clothes he wore then, he remembered
at once the tremendous favor the advisor had done
him by leading him out of such a hopeless situation.
In his gratitude, the king forgave the advisor of his
misdeed and returned him to his post.

& CHASIDIC INSIGHTS ¢4

Similarly, when God wished to give the Torah, he
first inquired of all the other nations and none ac-
cepted it. It began to look as if no one was interested
in fulfilling God’s purpose in creation and God had
created the world for naught. But then, the Jews ac-
cepted the Torah immediately and enthusiastically.

Eventually, our initial enthusiasm waned and we
transgressed the Torah'’s instructions. We therefore
blow the shofar to remind God of the day when
we first “met” at Mount Sinai and the shofar was
blowing as we accepted His Torah. The shofar blast
reminds God of how we accepted His Torah uncon-
ditionally, and He forgives our misdeeds.!"

Both of these parables revolve around the idea that
Rosh Hashanah is a time of renewal, of returning to
the origin and drawing new levels of connection
from the inexhaustible wellsprings of our relation-
ship with God.

117. Leviticus 23:26-32. 118. Ibid. 16:9. 119. Torat Shmuel 5637 (Vekachah) 80; Kedushat Levi 96a.
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reorient this non-Jewish nature toward holiness, so
that its strength and enthusiasm can be harnessed
for holy purposes.

The Torah here tells us to take our cue from the
bulls offered on Sukkot, which decreased daily. If we
pamper our materiality, always giving in to what it
insists are its “needs,” it will quickly learn to assert
itself and make continuously more demands of us.
Rather, we should accustom it to make do with the
minimum, while we strive for greater and greater
fulfillment in spiritual areas.

At the same time, if we try to change our non-Jew-
ish nature overnight, it will simply buck at the idea.
Rather, we must accustom it gently and gradually
to this new orientation, showing it step by step how

128. Sichot Kodesh 5727, vol. 2, p. 303.
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spiritual fulfillment is even more satisfying than
gross material fulfillment.

This technique resembles that of encouraging To-
rah study by rewarding small children with sweets,
more mature youngsters with money, and still more
mature youths with honors or the promise of pres-
tige, until finally the students learn to study the To-
rah for its own sake.

Once our material drives have been educated in
this way;, it is possible to make a quantum leap and
wean them entirely of their material orientation,
like the quantum leap from the last day of Sukot to
Shemini Atzeret, when the number of bulls offered
drops from seven to one.’?
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Numbers 29:12-19 PINCHAS

As I have commanded you, the fifteenth day of the seventh
month shall be a holy occasion for you, i.e., Sukot; you shall not perform any
mundane work, and you shall celebrate a festival to Gop for seven days.'”!

In addition, you shall offer an ascent-offering, a fire-offering to please Gop:
on the first day, you shall offer thirteen young bulls, two rams, and thirteen one-
year-old lambs; they shall all be unblemished. This additional offering is unique:
the rams and lambs offered each day are double the amount required on the first
day of each month, and the bulls decrease from thirteen on the first day to seven on
the seventh day. The total number of bulls is 70, alluding to the 70 archetypal non-
Jewish nations;'** these offerings serve to protect them from harm. Their decreas-
ing number alludes to the abolition of non-Jewish governments in the messianic
future.”” The total number of lambs is 98; they serve to protect the Jews from the 98
curses with which they will be threatened before they enter the Promised Land.'*
The non-Jewish nations are alluded to by bulls, which represent Abraham,'* be-
cause Abraham was ‘the father of a multitude of nations.”'? The Jews are alluded
to by lambs, which represent Jacob, because Jacob was the only patriarch whose
children were all progenitors of the Jewish people. There are two daily rams be-
cause the rams are mentioned between the bulls and the lambs and thus allude to
an intermediate state between the non-Jews (bulls) and the Jews (lambs): of the
sons of Isaac (who is represented by the ram), one (Jacob) became a Jewish patri-
arch and the other (Esau) did not. Since the rams only represent this intermediate
state, there is no intrinsic significance to their total number, as there is for the bulls
and the lambs."*’

And their grain-offering shall be fine flour mixed with olive oil, as prescribed:
three-tenths of an ephah for each bull, for the thirteen bulls; two-tenths of an
ephah for each ram, for the two rams;

and one-tenth of an ephah for each lamb, for the thirteen lambs. Offer libations
as prescribed with each animal.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation. Furthermore, on
each day of Sukot you shall pour a water-offering on the Altar.

And on the second day of Sukot you shall offer twelve young bulls, two rams,
and thirteen one-year-old lambs, all unblemished.

And you shall offer their grain-offerings and their libations—for the bulls,
rams, and lambs —according to their number, as prescribed.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and the libations of both con-
tinual ascent-offerings.

& CHASIDIC INSIGHTS 3

The bulls decrease from thirteen on the first is predisposed to see the material world as an end
day to seven on the seventh day: We all have a in itself and therefore opposes dedicating our lives
non-Jewish aspect of our nature, a part of us that to our Divine mission. Part of our task in life is to

121. Ibid. 23:33-36. 122. Listed in Genesis 10. 123. Likutei Sichot, vol. 23, p. 201, note 19. 124. Deuteronomy 28:15 ff. 125. See above,
on 28:11. 126. Genesis 17:5. 127. Likutei Sichot, vol. 23, pp. 203-204.
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A time of restriction for you: The word for “re-
striction” (atzeret) can also be translated as “retain-
ing,” implying assimilation and integration.
Shemini Atzeret is described as “a time of restric-
tion for you,” whereas the seventh day of Pesach
is described as “a time of restriction for Gop, your

& CHASIDIC INSIGHTS 3
God.”1

This is because Pesach celebrates the Exodus from
Egypt, when we were not spiritually mature
enough to assimilate and integrate the significance
and implications of the great Divine revelations we
witnessed. Therefore, these revelations remained

131. Deuteronomy 16:8.
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Numbers 29:20-35 PINCHAS

And on the third day of Sukot you shall offer eleven bulls, two rams, and thir-
teen one-year-old lambs, all unblemished.

And you shall offer their grain-offerings and their libations—for the bulls,
rams, and lambs —according to their number, as prescribed.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.

And on the fourth day of Sukot you shall offer ten bulls, two rams, and thirteen
one-year-old lambs, all unblemished.

You shall offer their grain-offerings and their libations—for the bulls, rams,
and lambs—according to their number, as prescribed.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.

And on the fifth day of Sukot you shall offer nine bulls, two rams, and thirteen
one-year-old lambs, all unblemished.

And you shall offer their grain-offerings and their libations—for the bulls,
rams, and lambs —according to their number, as prescribed.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.

And on the sixth day of Sukot you shall offer eight bulls, two rams, and thir-
teen one-year-old lambs, all unblemished.

And you shall offer their grain-offerings and their libations—for the bulls,
rams, and lambs—according to their number, as prescribed.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libations.

And on the seventh day of Sukot you shall offer seven bulls, two rams and
thirteen one-year-old lambs, all unblemished.

And you shall offer their grain- offerings and their libations—for the bulls,
rams, and lambs —according to their number, as prescribed for them.

You shall also offer one young male goat for a sin-offering, besides the morn-
ing continual ascent-offering, its grain-offering, and its libation.

As I have commanded you, the eighth day counting from the first day of
Sukot—i.e., the 22" of Tishrei—is the holiday called Shemini Atzeret (“The Eighth-
[Day] Restriction”). In contrast to the other festivals, on which you are prohib-
ited from engaging in mundane work because they are “holy occasions” in and of
themselves, Shemini Atzeret shall be a time of restriction for you—that is, a day
on which I restrain you from returning to your daily lives so I can spend time with
you alone after we occupied ourselves with the needs of the rest of humanity the
previous seven days. For this purpose, I restrict you on this holiday in two ways:
you shall not perform any mundane work,'” and, unlike the other holidays, you
must stay the night of the holiday in proximity to the Tabernacle.'

129. Leviticus 23:36. 130. Likutei Sichot, vol. 33, pp. 176-182. The people were required to come to the Tabernacle (and later, the
Temple in Jerusalem) on the three pilgrim festivals. See Exodus 23:17, 34:23-24.
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er level of relationship with God every year. On the
seventh day of Pesach, a mere week after our yearly
rebirth, we are not mature enough to appreciate
the implications of this new awareness. Only after
we have received and integrated the new Divine
consciousness fully—six months later, at Shemini
Atzeret—do these revelations become truly ours.™
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This is alluded to in this verse, “the eighth day shall
be a time of restriction for you.” The imagery of the
“day” connotes revelation; “eight” (in Hebrew: sh-
emoneh) connotes “fat” or “fullness” (shemen). The
verse can thus be read, “you will integrate the full-
ness of the revelation” on Shemini Atzeret.’

133. Likutei Torah 2:13; 4:76. On a yearly scale, the holiday of Pesach culminates in Shavuot, when we receive the Torah anew. But
this new revelation of Torah, the first tablets, is shattered on the 17th of Tamuz. There follow three weeks of mourning for this lost
innocence, followed by seven weeks of promise of its restoration on a higher level. This occurs in the course of the holidays of
Tishrei, which culminate in Shemini Atzeret, with the giving of the second tablets. 134. Sefer HaMa’amarim 5702, p. 35.
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Numbers 29:36-30:1 PINCHAS

To further demonstrate this intimacy between us, you shall offer an ascent-
offering, a fire-offering to please Gop: one bull, one ram, and seven one-year-
old lambs, all unblemished. True, this is the same additional offering required
on Rosh HaShanah and Yom Kippur, but in juxtaposition to the additional offerings
of the previous seven days, it highlights the uniqueness of the Jewish people: one
bull, one ram, and only the usual set of seven lambs that alludes to God’s covenant
with the Jewish people.'®

You shall offer their grain-offerings and their libations—for the bulls, rams,
and lambs —according to their number, as prescribed.

You shall also offer one

. o . Ascent-Offerings Sin Offering
young male goat for a sin-of- ccasion Bulls | Rams | Sheep | Goat
fering, besides the morning  [wice daily 1
continual ascent- offering, [ The Sabbath 2
its grain-offering, and its li- | Rosh Chodesh 2 1 7 1
bation. Passover (7 days) | 2 1 7 1

These you shall offer for Shavuot 2 ! 7 !
. Rosh HaShanah 1 1 7 1
Gop on your festivals, be- :

. . Yom Kippur 1 1 7 1
sides your outstandmg VOWS g0t 1day | 13 > 11 1
and voluntary offerings— 2%day | 12 5 14 1
for your ascent-offerings, 34day | 11 2 14 1
grain-offerings, libations, 4hday | 10 2 14 1
and peace-offerings—that S"day |9 2 14 1
you have vowed to offer. As Efday ) 8 2 14 1

h
long as you have made the Mday |7 2 14 1
Shemini Atzeret 1 1 7 1

pilgrimage to Jerusalem to
offer the required offerings,
offer any outstanding voluntary offerings you may owe as well.” ”

Figure 4: The Daily and additional offerings

Moses spoke to the Israelites, conveying the laws of the additional sacrifices
in accordance with all that Gop had commanded Moses (See Figure 4).

The Haftarah for parashat Pinchas may be found on p. 250.
The Haftarah for the First Sabbath of the Three Weeks may be found on p. 253.

o9”

& CHASIDIC INSIGHTS 3

above, “for Gop, your God,” kept in safekeeping, so
to speak, until we were ready for them.
The holiday of Sukot, however (which culminates

in Shemini Atzeret), celebrates God’s protection of us
during our trek in the desert, most of which took

132. See above, on 28:11.
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place after the revelation at Mt. Sinai, after we had
achieved spiritual maturity. As such, we could inte-
grate these revelations into our consciousness, and
therefore they are “for you.”

On the personal level, we are all reborn into a high-



oni’a

Chanoch Chanoch 1 Sered Sered 34
Palu Palu 2 Elon Elon 35
(Eliav) Yachle’el Yachle’el 36
Karmi Karmi 4 Machir 37
Yemuel Nemuel 5 Iezer 39
Yamin Yamin 6 Chelek 40
Ohad Asriel 41
Yachin Yachin 7 Shechem 42
Tzochar Zerach 8 Shemida 43
Shaul Shaul 9 Chefer 44
(Tzelofechad)
L Bemaw
Gershon Gershon 10 Shutelach 45
Livni Livni 11 Eran 46
Shimi Becher 47
Kehat Kehat 12 Tachan 48
A | Amam L eww
Yitzhar Korach 13 Bela Bela 49
Chevron Chevron 14 Ard 50
Uziel Naaman 51
Merari Merari 15 Becher
Machli Machli 16 Ashbel Ashbel 52
Mushi Mushi 17 Gera
Naaman
Tzifyon Tzefon 18 Eichi Achiran 53
Chagi Chagi 19 Rosh
Shuni Shuni 20 Mupim Shefufam 54
Etzbon Ozni 21 Chupim Chufam 55
Eri Eri 22 Ard
Arodi Arod 23
Areli Areli 24
g ]
Er Er Yimnah Yimnah 57
Onan Onan Yishvah
Sheilah Sheilah 25 Yishvi Yishvi 58
Peretz Peretz 26 Beriah Beriah 59
Chetzron Chetzron 27 Chever Chever 60
Chamul Chamul 28 Malkiel Malkiel 61
Zerach Zerach 29
Tola Tola 30 Guni Guni 63
Puvah Puvah 31 Yetzer Yetzer 64
You Yashuv 32 Shilem Shilem 65
Shimron Shimron 33

Figure 3: Comparison of Clan Names in the Genealogy Lists in Genesis and Numbers. Names that are different in the two list-
ings appear in italics. Most clans are named after Jacob’s grandchildren; clans named after children or grandchildren of Jacob’s
grandchildren appear in bold. (Children and grandchildren of Jacob’s grandchildren that are not counted as clans appear in

parentheses.)

183



PINCHAS

183

46,500 43,730 -2,770 -5.96%

59,300 22,200 -37,100 -62.56%

45,650 40,500 -5,150 -11.28%

74,600 76,500 +1,900 +2.54%

54,400 64,300 +9,900 | +18.20%

57,400 60,500 +3,100 +5.40%

32,200 52,700 +20,500 | +63.66%

40,500 32,500 -8,000 -19.75%

35,400 45,600 +10,200 +28.81%

62,700 64,400 +1,700 +2.71%

41,500 53,400 +11,900 | +28.67%

53,400 45,400 -8,000 -14.98%

603,550 601,730 -1,820 -0.30%

[Lovi ] Numbers3:t4-39 | Numbers 26:57-63 |

Gershon 7,500
Kehot 8,600
Merari 6,200

[total | 22,000 23,000 [ +1,000 [ +4.54%

80,000+ [0 Third Census
[C] Fourth Census

o Reuben ~ Simeon Gad

Figure 2: Comparison of the Third and Fourth Censuses
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Haftarah for the First Sabbath of the Three Weeks

When the Sabbath of parashat Pinchas falls before the 17 of Tamuz, the following haftarah
is read after parashat Matot. (In these years, Matot and Masei are not combined.)

When the Sabbath of parashat Pinchas falls after the 17* of Tamuz, the following haftarah is
read after parashat Pinchas. (In these years, Matot and Masei are combined.)

Jeremiah 1:1-2:3

Until this point, all the haftarot are connected thematically with the parashiot they accompany. During the three
weeks preceding the 9" of Av, in which we mourn the destruction of the Holy Temples, the subject of the haftarot
is prophetic chastisement for the sins that brought about the destruction of the Temple and delay its restoration.

The schedule of Torah readings is arranged such that parashat Devarim must always be read on the third Sabbath
of these three weeks. Therefore, if the Sabbath of parashat Pinchas falls within the three weeks (i.e., after the 17" of
Tamuz), Matot and Masei are combined on the second Sabbath.

The follow‘ing are the ‘:v01"ds of the 'TD 1,-!‘33‘7;1'73 1,‘;:{3‘19 ﬁj:‘;
prophet Jeremiah son of Chilkiah, one of ‘T?J’J: I/‘-\Nz ﬂ‘lﬁlyﬂ WWN ‘D’J-I:-I

the priests who were in Anatot, in the land

of Benjamin, 2 to whom the word of Gop 7?3’: 1"7& '['l‘["ﬂ:'[ '[9'| '\WN

first came in the days of Yoshiahu son of . 5 RS
Amon, king of Judah, in the thirteenth W‘?Wﬂ -I-H-I -lbb UDN T: 'l'l WN

year of his reign. > He prophesied through ’D’J "m 13‘7?3‘7 maw 'I'\WSJ
the remainder of Yoshiahu’s reign, and con- -1y -I-H-I, 'I‘?D 1-|’WN"73 D’?’W-l’

tinued in the days of Yoshiahu’s successor,

Yehoyakim son of Yoshiahu, king of Ju- ]2 71’3-&‘7 -IJW 'i'\w:J"ﬂmJ Bm
dah, and until the end of the eleven years DbWT‘\’ n1\7 J"ISJ -I'H-I’ '[‘7?3 11,@,&,

of<FJ> the reign of Yehoyakim’s successor,

Tzidkiahu, son of Yoshiahu, king of Judah, ’f?N ‘-Il’-‘?“‘;-[ ’TM_ 3’@7’7.35? W‘UT@
that is, until the destruction of the Temple ‘Tuﬁ: {7[733"} -l-ﬂyx D'\f‘ﬁﬂ :'\bN‘?
and the exile of Jerusalem in Av, the fifth __~ . _ ‘"~ T -

TR0 QIR NED B0 PIYT

month. 4 He became a prophet as follows: . :
“The word of Gop came to me, saying: N TN VAN TN DZ‘IJ‘? N2
Before I formed you in the womb, I kn.ew SN 39D 73 ’ﬂ::‘j"x'b g e
you, for I showed Adam every generation A R R
and its prophets; and before you emerged from the womb, I appointed you to be a proph-
et. Therefore, do not demur: I have made you a prophet to rebuke the Jewish people —for
they have betrayed Me and are behaving as if they were one of the other nations—and
to prophesy about the retribution awaiting the nations who oppose the Jewish people. It
was you who I had in mind when [ said to Moses, “I will raise a prophet from amongst
them like you,”* for just as he rebuked, so must you rebuke them, and just as he led them
for forty years, your career as a prophet will span forty years.” ¢ I replied, ‘Alas, my Lord
God! Behold, I do not know how to speak to them, for I am a youth, and am not yet
worthy to rebuke them. Whereas Moses rebuked them after he had done many miracu-
lous things for them, You are sending me to rebuke them at the beginning of my career.”

36. Deuteronomy 18:18.
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HAFTARAH FOR THE FIRST SABBATH OF THE THREE WEEKS

Gop said back to me, ‘Say not, “I am a
youth,” for wherever I send you, even to
the gentiles, you shall go, and whatever I
command you to say to the Jews, you shall
speak. & Fear them not, for I am with you
to save you, says Gob.” 9 Gop stretched
out His hand and touched my mouth, giv-
ing me the gift of prophecy, and Gop said
to me, ‘Behold, I have placed My words in
your mouth. 10 Behold, I have appointed
you over the gentile nations and over the
gentile kingdoms, to uproot, to crush, to
destroy, and to demolish the enemies of the
Jewish people, and over the Jewish people
to build and plant if they heed your mes-
sage.” 11 The word of Gop came to me, say-
ing: “What do you see, Jeremiah?’ I said, ‘I
see a rod of an almond tree.” 12 Gop said
to me, ‘You have seen well, for just as an
almond tree is quick to blossom, I hasten
My word to accomplish it. And just as it
takes 21 days for an almond tree to ripen
its fruit after it blossoms, 21 days will pass
from the day the enemy breaks through
Jerusalem’s walls until the Temple will be
burnt.” 15 The word of Gop came to me
a second time, saying: “What do you see
now?’ I said, ‘I see a bubbling pot, whose
foam is facing toward the north.” 14 Gop
said to me, “This means that from the north
the misfortune will break forth upon all
the inhabitants of the land. The Babylo-
nians will attack from the north. 15 For be-
hold, I am summoning all the families of
the kingdoms of the north, says Gop, and
they will come, and each one will place his
throne at the entrance of the gates of Jeru-
salem and against all its walls, all around,
and against all the cities of Judah. 16 I will
utter My judgments against the Jewish
people concerning all their evil, how they
left Me and offered up ascent-offerings to
other gods and they prostrated themselves
to the work of their hands. 17 You shall
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gird your loins, arise, and speak to them all that I command you. Do not be dismayed

by them, lest I break you before them.

I—behold, I have made you today as impervi-

ous as a fortified city, an iron pillar, and copper walls against the entire land, against the
kings of Judah, against its princes, against its priests, and against the people of the land.
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HAFTARAH FOR THE FIRST SABBATH OF THE THREE WEEKS

They shall fight against you, trying to re-
fute your words, but they shall not prevail
against you, for I am with you, says Gopb,
to save you.” | The word of Gop came to
me, saying: ? ‘Go and call out in the ears
of Jerusalem, saying: “So said Gop: If only
you would return to Me! I would certainly
forgive you, for despite your sins, what I re-
member about you is the loving-kindness
of your youth, the love of your nuptials
when I brought you to our wedding canopy
at Mount Sinai, your following Me trust-
ingly from Egypt into the desert without
any provisions to speak of, into a land not
sown, to ‘marry’ Me by accepting the Torah.

TAN"D T2 3939ND) IR 1P
37 M -[‘w-x‘v TIDND N
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Israel is holy to Gop, like the raised-offering

that is dedicated to Him as the first of His grain. Therefore, all who eat him, who attempt

to annihilate him, shall be guilty. Evil shall befall them, says Gob.
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Dedicated in honor of our children

Nathan, Yitzchok,
Moshe Leyv,
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May you continue to grow in the ways
of our holy Torah

Yuri and Deana Pikover
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