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1]
Noach

Overview

n the previous parashah, Bereishit, we saw how God created the world and gave
humanity the mission of transforming it into His home, and how humanity then
spurned that mission, abandoning it en masse.

This being the case, we would expect the next act in this Divine drama to be the incep-
tion of the Jewish people, the nation designated to cultivate Divine consciousness and
steer humanity back onto the course of living life in God’s presence. The time is seem-
ingly ripe: the stage is set; all the props are in place; there even appears to be a suitable
candidate for the protagonist who will serve as the progenitor of this new people: parashat
Bereishit ends teasingly with the words, “Noah found favor in the eyes of God.”*

Yet the Torah keeps us in suspense, postponing the genesis of the Jewish people until
the next parashah. Evidently, some additional groundwork needs to be laid before the
world will be ready for the advent of a chosen people. The detailed description of this
groundwork is the subject of Parashat Noach, which is named after its protagonist. Noah
was the man whom God singled out to build the ark, through which human and animal
life would be spared from the Flood that would wipe out the incorrigibly iniquitous hu-
man race, allowing it to begin anew.

What was this groundwork? What additional steps had to be taken before the world
could begin its upward climb toward the birth of the Jewish people and the giving of the
Torah at Mount Sinai? To address this question, we first need to take a closer look at the
name of this parashah, since, as we have already pointed out, the names of the parashiot
disclose their essential message and lesson.

The word (in this case, the name) Noach means “rest” and “tranquility.” Yet the events
in this parashah are anything but restful and tranquil. The cataclysmic flood that ruthlessly
and indiscriminately destroys all life on earth is certainly the epitome of upheaval and
unrest, as are the two remaining significant episodes of the parashah: the cursing of Ham
and the forced dispersion of humanity from the Tower of Babel.

However, if we look at the underlying purpose of these incidents and their ensuing
results, we can see that the name Noach is actually quite fitting. As physically turbulent as
the flood may have been, its purpose was to cure the world of the even-more problematic

1. Genesis 6:8.
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OVERVIEW OF NOACH

spiritual state that necessitated it. The antediluvian world was still relatively young, and
all forms of life possessed the full vigor of youth—as evinced most strikingly by the ex-
traordinary human longevity that characterized this era. Yet this strength was brittle: once
creatures developed and matured, they became inflexible, almost immutable; it was al-
most impossible for them to change. This was no less true of the spiritual dimension of life
than of the physical dimension: once people’s characters were molded and their modes
of behavior formulated, it was extremely difficult for them to change. And since societal
norms were all the while becoming increasingly corrupt, the overwhelming majority of
humanity became progressively entrenched in a downward spiral of degenerating moral
attitudes and behavior.

The Flood changed all this. The battering waters softened the earth not only physi-
cally but spiritually, as well, making reality more pliable, more flexible, more receptive to
change. The “new world” Noah beheld upon emerging from the ark? was one in which
the winds of repentance (teshuvah) were blowing freely, accessible to all, no matter how
chronically unwholesome their behavior might become.

Thus, when God declared after the Flood, “Never again will there be a flood that will
destroy the earth,”? He was not reconciling Himself to people continuing to sin as they
had before, nor was He admitting that by flooding the earth, He had made some kind of
blunder that He would never again repeat. Rather, He was saying that by flooding the
earth, He altered reality in such a way that it would never again become necessary to bring
on a flood —not because people’s nature had improved for the better, but because He had
now provided them with a novel mechanism that they could use to counteract and even
eradicate the effects of negative behavior.

As such, the Flood was a highly significant and crucial step toward achieving the goal
of Creation, namely, promoting and disseminating Divine consciousness in the world
until it ultimately would be transformed into God’s natural home. It was therefore also
a crucial step in laying the groundwork for the genesis of the Jewish people. The mes-
sage of hope that the Torah is supposed to convey to the world is that it is never too late;
that God is always waiting to welcome us back with open arms; and that we can always
begin anew, even going on to fulfill our Divine mission with a success we never thought
imaginable.

The lesson of this parashah remains perennially pertinent to our lives. When we are
confronted with a particularly trying situation or turbulent phase in our lives, it would
serve us well to recall that, just like the Flood, its purpose is to cleanse and refine us. By
following the example of Noah, who did not panic in the face of the impending floodwa-
ters but rather resolutely stood his ground, we can not only come away unscathed from
the ordeal but in fact stand to reap the potential benefits inherent within it, even emerg-
ing strengthened. By focusing on the opportunity inherent in the challenge rather than
on the superficial difficulty with which we are confronted, we transform the destructive
floodwaters into “the waters of Noah”*—the waters of tranquility and rest.

And if, as was Noah, we are wise enough to use the experience advantageously, we
can thereby help transform the whole world into an environment more conducive to Di-
vine consciousness, thus bringing it closer to its ultimate and true fulfillment.®

2. Vayikra Rabbah 30:8. 3. Genesis 9:11. 4. Isaiah 54:9. 5. Based on Likutei Sichot, vol. 20, pp. 285-287.
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disparages Noah. The Maggid of Mezerich, however,
finds cause to praise Noah even in this context: Since
Noah lived in a generation of extremely wicked peo-
ple, he was unable to elevate them, and moreover, they
hampered his own spiritual growth. He was like a per-
son on a rooftop, trying to pull up a heavy load with
a rope: if the load is too heavy, the person eventually
has to drop the load and is nearly pulled off the roof
himself. This is why Noah needed God’s assistance to
maintain his righteousness.

In contrast, the people of Abraham’s generation were
not as evil. They therefore did not hamper Abraham’s
spiritual growth, so he was able to progress without
being completely dependent upon God and even influ-
ence many of them to join his ranks.

Thus, even in the context of the “disparaging” inter-
pretation, Noah was still righteous and faultless ac-
cording to his ability under the circumstances. But had
he lived in Abraham'’s generation, he, too, would have
been able to grow in his righteousness on his own.”

(Although Noah died when Abraham was fifty-eight,

1o

he is not considered to have lived in Abraham’s “gen-

& CHASIDIC INSIGHTS 8

eration,” since it wasn’t until Abraham left Charan at
seventy-five that he began to truly influence his gener-
ation to think like he did and to thus merit being called
“the generation of Abraham.”?)

He lived in corrupt times: Although Noah was the
only righteous person of his generation, this singular-
ity incredibly did not negatively affect him!

This thought can serve to inspire us when a defeatist
inner voice taunts us: “Why do you even bother to
study the Torah and fulfill God’s commandments at
all? After all, you are just one very small person in a
very big world that is often cold and even hostile to
goodness and holiness.”

The story of Noah provides a fitting response to this
defeatist inner voice: Noah resolved to behave prop-
erly despite the antagonistic behavior of his contempo-
raries, and furthermore, his conduct brought salvation
to the entire world. If Noah, who was truly on his own,
was capable of this, certainly we today, who are not
alone in our commitment to Torah, should be able to
courageously withstand the challenges of our world.’

& A CLOSER LOOK -5

[9]1 The Torah first describes his righteousness:
Why doesn't the Torah describe the righteousness
of other outstandingly righteous individuals, such
as the patriarchs, immediately after mentioning
their names?'

In the case of the patriarchs, the Torah need not
mention their righteousness immediately upon
mentioning their names since it details their righ-
teousness at length throughout the narrative of their
lives. However, in the case of Noah, the Torah does
not provide us with the details of his righteousness.
Even the fact that he indeed carried out God’s com-

mand in building the ark does not necessarily mean
he was righteous, since: (a) the purpose of the ark
was to save him, and (b) the Torah does not indi-
cate that he went beyond what he was commanded
to do. It must therefore immediately inform us that
he was indeed righteous."

Alternatively, the Torah mentions Noah'’s righteous-
ness to teach us the idea of praising the righteous.
Once we have internalized this lesson, the Torah
need not repeat it each time a righteous person is
mentioned."”

7. Or Torah (Rimzei Torah), Noach 6a. 8. Likutei Sichot, vol. 20, pp. 13-21. 9. Hitva’aduyot 5743, vol. 1, pp. 412-413. 10. See Gur Aryeh
and others. 11. Likutei Sichot, vol. 5, pp. 37-38, note 14. 12. Likutei Sichot, vol. 28, p. 136, note 40.
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Genesis 6:9 NOACH

The Flood

The following are the descendants of Noah. Inasmuch as Noah alone was
destined to perpetuate the lineage of the human race that began with Adam, the
Torah begins a new history of humanity from him." But before enumerating his
offspring, the Torah first describes his righteousness, in order to explain why God
singled him out to be spared from the impending flood and to demonstrate that
our true “offspring” are our good deeds:

Even though his life spanned many corrupt generations,” Noah was a righteous
man; he remained faultless despite the corruptive influence of his generations.
Nonetheless, he did not possess sufficient moral fortitude to remain righteous on
his own. Rather, in order to remain righteous, Noah walked with God, that is, he
had to keep his mind constantly focused on Him. Thus, on an absolute scale, he
would not have been considered exceptionally righteous; he was faultless only
relative to the corruption of his generations.

& CHASIDIC INSIGHTS 3

The following are the descendants of Noah: The To-
rah’s introduction to its account of Noah’s descendants
provides us with two lessons in childrearing:

The Torah first describes his righteousness: From this we
learn that we should articulate our reverence for the
special, saintly people who grace our world. It is not
enough to think about how grateful we are for these
people; our children must hear us talk about them. At
the mere mention of their names, we should start talk-
ing about their saintly behavior, just as the Torah does
regarding Noah.

In particular, we should articulate our admiration over
the fact that they, as Noah was in his time, are “com-
plete” in their saintliness—meaning that it extends to
all facets of their lives, even seemingly mundane acts
like eating.

Our true offspring are our good deeds: From this we learn
that we should raise our children to sense that our
greatest aspiration for them is that they excel in good
deeds, which carry on our lineage in the spiritual sense.

Blessed with such an upbringing, our children will fol-
low the right path in their relationship with God, with
their fellow human beings, and especially with their
parents. Such an atmosphere will unite the entire fam-
ily under the common goal of excelling in acts of good-
ness and kindness.?

The Torah first describes his righteousness: Speech
activates dormant qualities. When we speak negatively
about others, it strengthens their negative traits; to an
even greater degree, when we speak positively of oth-
ers, it strengthens their positive qualities.

In light of the above, we see that the purpose of prais-
ing the righteous is to affect them positively and give
them strength to fulfill their Divine mission. When God
Himself praises the righteous, this gives the righteous

enormous strength to fulfill their mission.

This teaches us that we must always try to see the good
in others and speak about their good qualities. The re-
sult is twofold: we cause the other person’s goodness
to be revealed to an even greater degree, and we assist
them in fulfilling their Divine mission. Furthermore, by
praising others, we elicit God’s blessings, since when
our Father looks down upon His children and sees that
they love and take care of each other, He is pleased and
therefore happily showers His blessings on us.*

He was faultless despite (or relative to) his genera-
tion: These two different ways of reading the verse en-
courage us to emulate Noah'’s attitude toward his mi-
lieu, even when we might be inclined to do otherwise:

When feeling spiritually robust, we might argue that
we don’t need the protection of “entering the ark,”
i.e., immersing ourselves in words of prayer and To-
rah study, for we do not feel threatened by any rag-
ing “floodwaters.” The first way of reading this verse
negates this notion, since even the righteous Noah
needed to “enter the ark.”

Then there are other times when, like Noah in the sec-
ond way of understanding this verse, we are righteous
only in comparison to those around us. We can then
learn from Noah that, despite the “raging waters”
threatening us, we nevertheless all have the capacity
to save the entire world and ourselves. Our one good
deed can tip the scales and cause the world’s merits
to outweigh its demerits. Just as Noah “beheld a new
world” after the Flood,” so can we all build a new
world.®

He was faultless relative to the corruption of his gen-
erations: This implies that had Noah lived in the gener-
ation of Abraham, he would not have been considered
righteous. Rashi therefore says that this interpretation

1. Likutei Sichot, vol. 5, p. 42. 2. Nachmanides. 3. Likutei Sichot, vol. 9, pp. xiv-xv. 4. Likutei Sichot, vol. 5, pp. 45-46. 5. Bereishit

Rabbah 30:8. 6. Likutei Sichot, vol. 5, pp. 282-283.
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to God. By stipulating that Noah build the ark alone,
God forced him to engage in an activity that would
perplex the world continuously for a protracted period
of time, thereby forcing him to reply to their questions
about it.

To be sure, a standing, completed ark would also
arouse everyone’s curiosity, but in a far less effective
way than would the drama of a lone man laboring end-
lessly. Thus, had the ark been built quickly, the world
would have been less likely to pay attention to it and
Noah even less likely to discuss its significance with
them.?

& CHASIDIC INSIGHTS 3

You shall caulk it inside and outside with pitch:
The word for “caulk” (kofer) can also connote “atone-
ment” (kaparah). Our sages teach us that Torah study
and deeds of kindness effect atonement, cleansing a
person from the spiritual contamination caused by sin.
The phrase can thus be read as follows: When you are
in need of atonement [as the generation of Noah was],
you shall “caulk yourself” on the interior with the kofer
of Torah study [an inward activity], and on the exte-
rior with the kofer of deeds of kindness [an outward
activity].

& INNER DIMENSIONS =6

[14] Cypress (gopher) wood: Cypress wood em-
bodies gevurah (severity), which is why the numeri-
cal value of the word gopher (283) equals the sum
of the numerical values of the words binah (67) and
gevurah (216), the two principal sefirot of the left
axis. The pitch used to coat this wood embodied
chesed, since its purpose was to coat the ark and pro-

tect its passengers. Hence, “you shall caulk it inside
and outside with pitch.” Gevurah needs to be sand-
wiched between elements of chesed to sweeten the
severities. We find similarly that Isaac, who embod-
ied gevurah, was sandwiched between Abraham,
who embodied chesed, and Jacob, who embodied
tiferet, which is biased towards chesed.”

23. Likutei Sichot, vol. 15, p. 37, note 24, pp. 40-41 24. Or HaTorah, Bereishit, vol. 3, 614a. 25. Likutei Levi Yitzchak, Igrot, p. 211.
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Genesis 6:10-14 NOACH

Noah was the father of three sons: Shem, who would play the most pivotal role
in the ensuing history of humanity; Ham, the youngest; and Japheth, the oldest.”

As recounted above, by the year 1536, the world had become corrupt before
God, with idolatry and licentiousness rampant,' and in addition, the land was
filled with robbery.

God saw the world, and it was corrupt, for all flesh—even the animals—had
perverted its way on the earth by engaging in cross-species relations.

In that year, God said to Noah, “I have decided to put an end to all flesh, for
several reasons: Firstly, many of them are guilty of idolatry and licentiousness, and
this type of indiscriminate behavior incurs the corrective response of indiscrimi-
nate destruction. Nonetheless, these two transgressions by themselves would not
be enough to seal their fate; it is because the world is filled with robbery due to
them that I shall obliterate them from the earth. True, many of them are below the
age of 100 and thus cannot be held legally culpable,” but society has degenerated
to the point where there is no longer any hope that they will turn out righteous at
a later stage.'® Even though I am not going to destroy the world in its entirety, I will
wipe out the top layer of earth—as deep as can be reached by a plow —to express
how their malevolent behavior almost made Me regret having created the world
in the first place."”

Of all the ways at My disposal to spare you from this destruction, I want you to
make yourself an enormous ark. Perhaps when everyone sees what you are doing
and asks you about it, the news of the impending flood will inspire them to repent.
You are to build it out in the open, and I want you to build it yourself, without
any help from your sons or anyone else; this way it will take you a long time to
build, giving your contemporaries ample time to consider repenting.’® Make the
ark out of cypress wood, for the word for ‘cypress’ (gofer) is related to the word
for “sulphur” (gofrit), and the floodwater will be sulfurous," a fact that might fur-
ther encourage the people to repent. You shall make the ark with compartments
for each type® of animal, and you shall caulk it inside and outside with pitch. It
will be necessary to caulk it both inside and out because the floodwater will hit it
forcefully.

& CHASIDIC INSIGHTS 3

I want you to build it yourself: God could have eas-  Noah was not terribly interested in saving his contem-
ily allowed Noah’s sons to help him build the ark, or  poraries from destruction, for he did not pray for them
even have allowed him to hire outside workers. But this  at all.** The only way Noah would encourage his fel-
would have accelerated the ark’s completion, which  lows to mend their evil ways if commanded to do so—
would have run counter to its purpose. God knew that  and even then, only in order to discharge his obligation

& INNER DIMENSIONS «6

[10] Shem, Ham and Japheth: Noah’s sons are not  the axis of kindness; Ham in the left axis, that of
listed according to the order of their birth but rather  strength and severity; and Japheth in the middle,
in the order of the root of their souls: the axis of harmony.?

Shem is rooted in the right axis of the ten sefirot,

13. Above, 5:32. 14. Above, 6:1-4. 15. See on 1:28, above. 16. Implied in Likutei Sichot, vol. 5, p. 40, note 28. 17. Above, 6:6. Likutei
Sichot, vol. 35, pp. 72-73. 18. Likutei Sichot, vol. 15, pp. 34-36. 19. See Likutei Sichot, vol. 10, p. 35. 20. Likutei Sichot, vol. 25, p. 29, note
16. 21. Zohar 1:67b ff, 254b, 3:14b ff. 22. See Zohar 1:73a; Or HaTorah, Bereishit, vol. 3, p. 595a, cited in Likutei Sichot, vol. 10, p. 28.
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surprise and puzzle us.

This is what it means to make a window: to break
through the facade of nature and allow “Divine light”
to enter, and to recognize that, beneath the facade of
independence and self-sufficiency, nature is nothing
more than God’s tool.

Luminous stone: Once we make the window and allow
supernatural Godly light to permeate our awareness,
we attain an even higher perspective: we learn to see
nature itself as an object of light and revelation. In the

& RASHI 3

& CHASIDIC INSIGHTS 3
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first stage, we look past the facade of nature and see
that it is God who creates and sustains nature, but
the facade itself continues to seemingly contradict
the truth. In the second stage, the fagade itself serves
as a revelation of Divinity. For example, as we will see
later,® nature’s consistent behavior is a reflection of
God’s immutability.

This is alluded to by the “luminous stone”: A “stone,”
which appears to be a lifeless and dim inanimate ob-
ject, becomes a “luminous” source of revelation.”

& INNER DIMENSIONS 5

[continued...] Deed: Through our holy deeds in per-
forming the commandments, we draw Divine light
into the world of Asiyah (the world of deed).*

Its width 50 cubits: Noah embodies the “male” se-
firot of chochmah and Z'eir Anpin, whereas the ark
embodies the “feminine” sefirot of malchut and binah.
Hence the ark’s width is fifty cubits, corresponding
to the “fifty gates of binah.”* It is particularly the
width that alludes to binah, since binah develops
and adds “width” to the concentrated essence of
chochmah. Corresponding to these two elements of
the ark, Noah’s name appears twice in the opening
verse of this parashah, alluding to the two elements
within Noah, chochmah and Z’eir Anpin, which he
was to bring to the ark in order to unify chochmah
with binah and Z'eir Anpin with malchut.

“Entering the ark” in our lives translates as acquir-
ing understanding (binah) of the Torah, and accept-
ing the kingdom (malchut) of Heaven by fulfilling
the commandments. The commandments are re-
lated to malchut because they must be performed in
total submission and selflessness, like a servant in
the presence of his king. Torah study, in contrast,

is related to binah because it must be studied with
understanding and self-awareness.*

[16] A lower deck, a second deck, and a third deck:
In their spiritual parallel, these three decks corre-
spond to the three general dimensions of the soul
as well as to the three general dimensions of the
spiritual worlds from which the dimensions of the
soul derive:

"‘\‘:xe' of the ?h'z"segz'f" °f | spiritual World

lower deck nefesh, ruach, Beriah, _Yetzimh,
and neshamah | and Asiyah

second deck | chayah Atzilut

third deck yechidah Adam Kadmon

As the soul descends, becomes submerged in the
“floodwaters” of this world, and then enters the
spiritual ark of prayer, it not only does not drown,
it is uplifted, as was Noah'’s ark® This elevation oc-
curs to all aspects of the soul, paralleled in the three
decks of the ark, up to and including even the high-
est level, yechidah.>*

28. On 8:21, below. 29. Likutei Sichot, vol. 10, p. 23; Sichot Kodesh 5731, p. 195. 30. Or HaTorah, Bereishit, vol. 3, 639b. 31. Rosh Ha-
Shanah 21b. 32. Sefer Ma’amarim 5742, pp. 47-52. 33. See 8:4, below. 34. Likutei Sichot, vol. 20, p. 296 and note 26, citing Or HaTorah,

citing Rabbi Moshe Zacut.
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Genesis 6:15-16

NOACH

This is how you shall make it: The length of the ark shall be 300 cubits (144
meters, or 471 feet), its width 50 cubits (24 meters, or 77 feet), and its height 30

cubits (14.4 meters, or 47 feet).

Even though you will naturally build the ark with numerous windows and
stock it with enough lamps to provide light, I want it to be especially well-lit.* You
shall therefore make an additional skylight and use a luminous stone for addi-
tional light in the ark. Taper the roof so that its tip is one cubit wide, so the water
will run off it. Place the entrance to the ark in its side, so the water won't seep in
from above. You shall make it with a lower deck for garbage, a second deck for
the animals, and a third deck for the people.

Figure 6: The Ark

A skylight and a luminous stone: A window creates
no light of its own; it simply allows existing outside
light to enter. A luminous stone, on the other hand, is
in itself a source of light.

Metaphorically, creating light for the ark means bring-
ing Divine consciousness into a world that obscures
Divinity. This is achieved in two stages:

Skylight: The first step is to pierce through the facade
of nature, which obscures God’s presence and makes
it appear as if the world is independent from God. The
truth is that God is very involved in the world; we can
often sense the hand of God at work in the “coinci-
dences” that occur in our lives.”” But in order to see
God’s presence clearly, we must first see past the veil of

& CHASIDIC INSIGHTS 8

nature that obscures it.

We must also train our children from a young age to
view miracles as the “norm” and nature as “unnatu-
ral.” Young children have not yet been “indoctrinat-
ed” by the facade of nature and can still be educated in
the reality of the supernatural. The latter reality should
be so tangible to them that, instead of finding miracles
mysterious, they find nature mysterious! How can such
a thing as “nature” exist in God’s world? How can the
physical be of more overriding importance than the
spiritual? How can empty, brute strength prevail over
purity and holiness? How can it be difficult to follow
the Torah’s precepts? If the world is, after all, God’s
creation, then it is nature, and not miracles, that should

& INNER DIMENSIONS 6

[15] The length of the ark shall be 300 cubits: The
generation of the Flood damaged and corrupted
the three worlds of Beriah, Yetzirah, and Asiyah [but
not the world of Atzilut]. Noah was therefore com-
manded to build an ark whose length was 300 cu-
bits, corresponding to the three worlds, each world
comprising ten sefirot that further subdivide into
100 sub-sefirot. By entering this ark, he would rectify
those three worlds.

In our own lives we rectify the three worlds through

26. Likutei Sichot, vol. 10, pp. 21-23. 27. See Hayom Yom, 7 Tishrei.
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holy thoughts, speech, and deeds:

Thought: Through our holy thoughts during prayer,
Torah study, and contemplation on the meaning of
the commandments, we draw Divine light into the
world of Beriah (the world of thought).

Speech: Through our holy words spoken during To-
rah study, prayer, and reciting the blessings over
the commandments, we draw Divine light into the
world of Yetzirah (the world of speech).
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nonetheless his actions might serve as an inappropri-
ate example for future generations. Rabbi Yitzchak
therefore “criticizes” Noah, not because he was at fault,
but to discourage us from emulating Noah’s behavior.
In this light, we can assume that Noah himself would
welcome this critique, since it transforms his otherwise
blameworthy behavior into a positive didactic tool.*

Before the Flood, the concept of repentance was ex-
tremely foreign. Although Adam and Cain managed to
repent, we can attribute this to their having been born
in the Garden of Eden. Moreover, while there were
some individuals who were righteous, the majority was
wicked and did not repent. Thus, although Noah re-
buked his contemporaries who mocked him,* he did
not succeed in inspiring them to repent. Methuselah
and Enoch also tried to inspire the masses to repent*
but apparently were unsuccessful, since only Noah
and his family were saved from the Flood.

This resistance to repentance and character refinement
was due to the coarseness of the physical world at
that time. After the Flood, Noah “saw a new world,”*
meaning a world that had been purified and refined to
the point where repentance was no longer only a re-
mote possibility.

This explains why Noah did not pray for his contem-
poraries nor seek to judge them favorably: in order to
judge another person favorably, one has to have gone
through a similar experience of failure and repentance.
Thus, the Ba’al Shem Tov once caused one of his stu-
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dents to arrive at his court just prior to the onset of the
Sabbath, almost making him desecrate it. This allowed
him to taste the difficulty of keeping the Sabbath and
thereby enabled him to judge favorably those whose
observance of the Sabbath was lacking in some way.”'
Indeed a true judge—and this is how the Messiah will
judge—takes into consideration the background and
causes of a crime, not just the crime itself.

Noah, however, had never experienced the terrible
temptations his contemporaries had, and therefore
could not fathom a person not obeying the word of
God. He had never fallen and repented, since repen-
tance did not yet exist. He therefore did not judge them
favorably or pray for them.™

Today, however, we have no excuse to behave as Noah
did, to “don a fur coat,” so to speak, to protect our-
selves from the cold winds of the world. We must light
a fire that not only provides warmth for ourselves, but
also for everyone else around us and, indeed, for the
entire world.*

Of all living beings and of all flesh: Metaphorically,
this teaches us that it is our duty to bring anyone and
everyone in danger of spiritually “drowning” into the
shelter of our personal, spiritual “ark.” The doctrine of
Divine Providence implies that when God arranges for
us to find out that someone needs help, it is because
we are meant to draw him into our lives and bring him
closer to Godliness.*

47. Likutei Sichot, vol. 25, pp. 19-22, Hitva'aduyot 5743, vol. 1, p. 446. 48. Sanhedrin 108ab. 49. Sefer HaYashar, cited in Torah Sheleimah
on Genesis 5:32. 50. Bereishit Rabbah 38. 51. See also Igrot Admor HaRayatz, vol. 3, p. 379. 52. Hitva’aduyot 5721, vol. 1, pp. 158-161.
53. See Likutei Sichot, vol. 3, p. 880; Igrot Kodesh, vol. 22, p. 118. 54. Likutei Sichot, vol. 1, p. 10.
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Genesis 6:17-19 NOACH

And as for Me, [ am ready to agree with those angels who opposed the creation
of humanity.® I am about to bring the Flood of water upon the earth, to destroy
from under the heavens all flesh that has in it a breath of life. The water will
cause total disorder and disarray, and everything will rot. The surface of the earth
will remain submerged underwater for one full year.*® Everything on earth shall
perish.

But I shall establish My covenant with you: I promise you that the food that
you bring with you into the ark will not rot during the entire time that you are in
it, and that the people will not kill you when they find out what you are doing. You
and your family shall enter the ark, but men and women are to live in separate
quarters: you will be together with your sons, and your wife will be with your
sons’ wives. It is not appropriate to engage in marital relations while the earth is

being destroyed. The animals will likewise not be allowed to mate in the ark.”

Of all incorporeal living beings—the demons, and of all flesh, you shall
bring a minimum?® of two of each species into the ark to keep alive with you;

they shall be male and female.

A flood: The word for “flood” (mabul) is related to
the word for “confusion” (balal).** Metaphorically, the
waters of the flood drown us, along with our minds, by
confusing us as to what is primary and what is second-
ary in life. The truth is that the purpose of the soul’s
descent into this world is to fulfill its Divine mission.
Furthermore, the soul’s relationship to material mat-
ters, such as eating, is also a part of that mission since,
as Maimonides writes, keeping the body healthy is a
religious obligation. But when the soul is confused, the
awareness of its true mission becomes submerged and
forgotten. We then go about our material lives “soul-
less,” lacking Divine meaning and purpose.*!

You and your family shall enter the ark: The Zohar*
cites two opinions regarding Noah’s failure to pray for
his generation: Rabbi Yehudah says that, unlike Moses,
who prayed for the worshippers of the Golden Calf,
Noah had no righteous forebears in whose merit his
prayers would be accepted. He therefore cannot be
faulted for not having prayed for his generation. Rabbi

& CHASIDIC INSIGHTS ¢4

Yitzchak, however, criticizes Noah and maintains that
Noah should nevertheless have prayed for them.

It seems strange that Rabbi Yitzchak would criticize
Noah'’s behavior when he could have justified it, as
Rabbi Yehudah did. After all, we are enjoined to always
judge others favorably.* Furthermore, if the Torah (in
its instruction to Noah!) takes pains to not even speak
disparagingly of a non-kosher animal, how much more
s0 in regard to a human being. Similarly troubling is
the opinion of Rabbi Yochanan in the Talmud, who
interprets the phrase “faultless in his generation” to
mean that he was only righteous relative to his contem-
poraries but would have been considered as naught in
the days of Abraham. Given the option of interpreting
the phrase positively, i.e., that he was righteous despite
the corruption of his generation, why does he indeed
interpret it negatively?

The answer is that, although Noah cannot actually be
faulted for being less righteous than Abraham, since the
corruption of his time impeded his spiritual growth,

& A CLOSER LOOK &

[18] It is not proper to engage in marital relations
while the earth is being destroyed: This applies
any time that a calamity, such as a famine,* befalls
a community. However, a childless couple is permit-
ted to try to procreate even during times of calami-
ty. Why, then, were Noah's children, who were child-
less at the time, prohibited from procreating? The

answer is that, since the world and all the planets
were in a “frozen” state, God knew that they would
not become pregnant. We are told, in fact, that al-
though the dog, the raven, and Ham transgressed
this prohibition and did cohabit with their mates,*
there is no record of any offspring having been born
in the ark.*

35. Above, 1:26. 36. Rashi on 8:14, below. 37. Rashi on 8:17, below. 38. Above, 1:30. 39. See below, 7:2. 40. See below, 11:9. 41. Sefer
HaMa’amarim 5745, pp. 218-219. 42. Zohar 1:67b. 43. Avot 1:6. 44. Ta’anit 11a; Y. Ta’anit 1:6. 45. Sanhedrin 108b. 46. Reshimot, vol.

3, pp. 41-42.
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entering the “raging waters” of the world, the liturgy
of the Prayer Book has us thank God for returning our
souls to us. We thereby recall that the vitality we feel
within us stems only from God. Through the other
blessings we recite in the morning, we recognize that
everything we have—clothing, food, etc. —is constant-
ly being created by God and could otherwise not exist.
(Hence the tale of the man who would pray for his food
even as it lay before him on his plate—he was praying
that God continue to enliven it so that it would still be
there when he would bring the fork to his mouth.®®)

Once we have come to the recognition that: (a) the
physical world cannot exist on its own, (b) it requires
God to recreate it constantly, and (c) the entire purpose
of its existence is to be a home for God, we can enter
the world and involve ourselves in its activities with-
out fear of the “raging waters.”

Before morning prayers, the world seems to us to exist
self-sufficiently, independent of God. Through pray-
ing, we come to realize that, in reality, there is no in-
dependent existence outside of God. With this realiza-
tion we are ready to enter the world, since we will then
consciously avoid engaging in any activity that does
not further the goal of making the world into a home
for God, and instead see every moment of our lives as
an opportunity to fulfill this mission.®

You and your entire household: Although we have
said that “entering the ark” metaphorically signifies
immersing ourselves in the words of Torah study and
prayer, this does not imply that we should be oblivious
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to the needs of others. We must not be content with
our own self-preservation alone. We are obligated to
bring our families, our children, and ultimately the en-
tire world into a wholesome, safe haven of Torah study
and prayer. The plight of our fellow should give us no
rest, for we are all like one organism—if one of us is
spiritually ill, we are all affected.®

Animals that are not ritually pure: Instead of re-
ferring to the non-kosher animals bluntly as “ritually
impure,” God refers to them indirectly, as “those that
are not ritually pure,” thereby adding eight seemingly
superfluous letters to the Torah. This teaches us that
we, too, should go out of our way to use only clean
speech and euphemistic expressions.” True, the ex-
pression “ritually impure” (tamei) appears numerous
times in the Torah, but in these instances, the Torah is
stating a law, and a law must be stated clearly and un-
equivocally. Besides, the direct term is not considered
negative in such contexts, since the issue is the law and
not the impurity. However, in a narrative—even when
the narrative serves as the basis for a legal ruling—the
euphemism is preferred.

The Kabbalistic explanation of this is as follows: When
God first had the thought to create the world, it im-
mediately came into existence, but only spiritually. Af-
terwards, when God spoke the words of creation (“Let
there be light,” etc.), the world came into physical exis-
tence. The state of the world as it exists spiritually in
the realm of thought is called “rest” (menuchah). Noah’s
ark also expressed the concept of rest, as alluded to in

63. Zohar 1:199b. 64. Likutei Sichot, vol. 1, pp. 6-8. 65. Likutei Sichot, vol. 1, pp. 8-10. 66. Rashi citing Pesachim 3b.
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Genesis 6:20-7:2 NOACH

From each species of bird, from each species of livestock, and from each spe-
cies of creature that crawls on the ground, two of each kind will come to you on
their own to be kept alive; you will not have to trap or gather them. Nonetheless,
the ark will allow only the animals that did not crossbreed to enter; you are to es-
cort these animals to their designated compartments.

And as for you, take for yourself some of every kind of edible food and gather
it in for yourself, so that it shall be for you and for them to eat.”

Noah did everything that God commanded him to do regarding the construc-
tion of the ark exactly. Even though he built it alone, he managed, remarkably, to
finish it within the allotted 120 years.” The people, however, did not repent when
they found out why Noah was building the ark. Instead, they vowed that if he
would try to enter it once it was finished, they would destroy the ark and kill him.>
In part, this was due to the fact that the spiritual makeup of the antediluvian world
was not very conducive to self-refinement and repentance.”

So, on the 10% of Marcheshvan 1656, Gop said to Noah, “Come
into the ark, you and your entire household, for it is you that I have seen to be
righteous before Me in this generation.” Although the Torah records earlier™ that
Noah was both righteous and faultless, God only praises Noah for his righteous-
ness, for it is not appropriate to enumerate all a person’s merits when addressing
him directly.

God continued, “Since you are acquainted with the teachings of the Torah, you
know precisely which animals are ritually pure—i.e., those which will eventually
be permissible to the Jewish people as food —and those which are not. You shall
take for yourself seven pairs of every kind of ritually pure animal, each pair
consisting of a male and its mate, but take only two of the animals that are not
ritually pure, a male and its mate. You are to take an additional number of ritually
pure animals because only these are to be permitted to be offered as sacrifices.”

& CHASIDIC INSIGHTS 3

Come into the ark: Metaphorically, “entering the
ark” refers to entering the words of Torah study and
prayer, which serve to protect us from the “flood” of
worries that threaten to inundate us. When enveloped

by these letters and words, we are impervious to harm,
just as Noah and his family remained completely safe
despite the flood that raged outside the ark.

This is why, immediately upon awakening and prior to

& A CLOSER LOOK =6

[20] Will come to you on their own...the ark will
allow only the animals who did not crossbreed to
enter: There were additional miracles that enabled
Noah to save the animals. For example, it is totally
unnatural for predatory animals to remain con-
strained in a compartment for a complete year. A
regular zoo needs to employ a sizeable staff, both to
control the animals and to ensure their safety. The
ark, however, was only “staffed” by Noah and his

55. Likutei Sichot, vol. 15, p. 36. 56. Rashi on 7:13, below. 57. Likutei Sichot, vol. 15, p. 53. See above, 2:14, 6:7. 58. 6:9. 59. Likutei
Sichot, vol. 12, p. 26, note 35. 60. See Sanhedrin 108b. 61. Sefer HaMa’amarim Ethalech Liozna, p. 57; Or HaTorah, Bereishit, vol. 3,

6669a, et al. 62. Likutei Sichot, vol. 25, pp. 29-30.
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children, who were constantly occupied with feed-
ing the animals, which was such an enormous and
painful burden by itself that they never slept sound-
ly throughout their stay on the ark.®

Nonetheless, peace reigned in Noah’s ark, a taste of
the messianic times in which the wolf will lie peace-
fully with the lamb." We must assume, then, that
the nature of the predatory animals miraculously
was transformed during their stay in the ark.®?
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structions to the letter; the rest was taken care of by
God Himself.

Similarly, if we commit ourselves absolutely and pas-
sionately to our Divine mission, and act on that com-
mitment, we will be blessed with miraculous success.

Once, when the Ba’al Shem Tov was raising money for char-
ity, he knocked on the window of a home but then immediate-
ly went on his way without waiting for a response. Eventu-
ally, the resident of the home came to the Ba’al Shem Tov and
gave him a donation. Later, the Ba’al Shem Tov was asked:
“If you needed that person’s help, why didn’t you wait for
him to come to the window? And if you didn’t need his help,
why did you knock on his window?” The Ba’al Shem Tov
explained: “God wants us to make a natural ‘vessel’ for His
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blessings. I accomplished this by knocking on the window.
However, I had many important things to take care of, and 1
didn’t have time to wait for him to come to the door, ask me
what I need, etc. I already had made my vessel, so I was ready
to move on to my next task.””

In the six hundredth year: The Zohar interprets this
verse as a prophecy: “In the six hundredth year of the
sixth [millennium, i.e., around the year 1840, the gates
of supernal wisdom and the wellsprings of earthly
wisdom will open up. This will prepare the world to
be elevated in the seventh [millennium, i.e., the mes-
sianic era].”

“Supernal wisdom” refers to the wisdom of the Torah,
while “earthly wisdom” refers to secular knowledge.

72. Hitva’aduyot 5745, vol. 1, pp. 517-518; Likutei Sichot, vol. 5, p. 344.
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Genesis 7:3-11 NOACH

You shall also take seven pairs of the ritually pure birds of the heavens, each
pair consisting of a male and its mate, in order to keep its seed alive over the
entire face of the earth.

For today, your only surviving ancestor, Methuselah, died. In another seven
days, after the customary seven-day period of mourning for him is over, I will
bring rain on the earth. The rain will last for forty days and forty nights, corre-
sponding to the forty days it takes for an embryo to be considered a human being,
because the wicked people of the earth caused Me to fashion their illegitimate
offspring. With this flood, I will obliterate every being that I have made from the
face of the earth.”

Noah did all that Gop had commanded him regarding settling the animals in
the ark and stocking it with provisions, but he himself tarried at the entrance, be-
cause he didn't fully believe that God would actually go ahead and implement His
plan.

Noah was in his six hundredth year when the Flood occurred and water cov-
ered the earth.

When it started to rain, Noah, together with his sons, his wife, and his sons’
wives, came into the ark, fleeing from the waters of the Flood.

In contrast, all the animals had already entered the ark before it began to rain:
Of the ritually pure animals, and of the animals that are not ritually pure, of the
birds, and of all the creatures that crawl on the ground,

one pair of the ritually impure and seven pairs of the ritually pure, male and
female, they had come on their own to Noah into the ark, as God had said when
He commanded Noah to enter the ark.

After the seven days of mourning for Methuselah passed, the waters of the
Flood came upon on the earth. During the ensuing forty days, the sun, the moon,
the planets, and the stars did not shine, and it was therefore completely dark.*

The flood began in the six hundredth year of Noah’s life —1656 —in the second
month, Marcheshvan, on the seventeenth of the month. Because of the gravity of
the people’s misdeeds, ordinary rain did not suffice to cleanse the earth. Rather, on
that day, all the wellsprings of the great abyss burst open and the floodgates of
the heavens were opened.

& CHASIDIC INSIGHTS 3

his name, Noah (Noach, related to menuchah, “rest”).
Thus all the inhabitants of the ark existed on the plane
of “thought,” which is why they lived peacefully to-
gether.®

This is the reason that the ark’s non-kosher animals
are not referred to as “impure.” When in the ark, each
animal reverted to its spiritual root, where impurity
cannot exist. For example, the terrestrial lion is a non-
kosher animal, while its spiritual antecedent is one of
the holy beasts of the Divine Chariot!”

This, then, is the deeper meaning of the instruction that
one should seek to use a clean expression: one should
try to see everything as it exists in its pristine state
within its spiritual roots.”

On their own: Obviously, the fact that the animals
came to the ark on their own was miraculous. It was
likewise miraculous that no one was able to prevent
Noah from entering the ark and that, as has been
mentioned, the animals he sheltered dwelled together
peacefully. Noah was only required to fulfill God’s in-

67. Rashi on v. 7, below. 68. Rashi on 8:22, below. Likutei Sichot, vol. 10, pp. 20-21. 69. See above, on 6:20. 70. Ezekiel 1:10. 71. Or

HaTorah, vol. 3, p. 1228.
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temptation.)”

In the second month, Marcheshvan: The metaphoric
Flood also begins in Marcheshvan. During the month
of Tishrei, we spend most of our time in the “ark” of
the High Holy Days, Sukot, and Simchat Torah. Only
in the following month, Marcheshvan, do we return to
our ordinary lives. Although this progression appears
to be a spiritual descent, there is, in fact, an advantage
to the mundane lives we resume in Marcheshvan, since
we fulfill the goal of creating a Divine home in this
world specifically by infusing mundane existence with
Divine consciousness.”

The wellsprings of the great abyss...the floodgates of
the heavens. As mentioned above, the raging waters of
the Flood symbolize the worries that flood a person’s
mind. These worries can take two forms:

The great abyss: These are worries over lowly, material
matters, such as finances;

The floodgates of the heavens: These are worries over
more spiritual and lofty matters, such as community
service, which impede a person from studying the To-
rah and fulfilling the commandments. While it is, of
course, important to be involved in community ser-
vice, it must not come at the expense of Torah study
and observing the commandments, for it is precisely
through observing the commandments that a person
connects to God and thereby earns His assistance.
Therefore, the argument that we are too busy to per-
form God’s commandments because we are inundated
by the “floodgates of the heavens,” i.e., lofty spiritual
matters, would never be put forth by our Divine soul,
for the Divine soul would never put forth an argument
that contradicts the Torah, which requires us to fulfill
the commandments regardless of our inundation with
communal matters. When such an argument occurs to
us, we should be aware that it is being voiced by our
ego, which thinks it has found the perfect excuse to
avoid performing our religious obligations. Rather, it
is only by maintaining a proper balance between our
communal activism and personal religious observance
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that can we hope to succeed in both.”

A final chance to repent: Although God had fore-
warned about the impending Flood one hundred and
twenty years earlier, the people did not repent during
that entire span of time. Even after watching Noah
enter the ark and witnessing the attendant miracles,
they still didn’t repent. And yet, if they had repented
at this point—even after the rain started—not only
would they have been spared the Flood, they would
have been showered with rains of blessing. This dem-
onstrates the incredible power of repentance.

If repentance wielded such power in the generation of
the Flood, even before the Torah (and the command-
ment to repent) had been given and the world was
still spiritually estranged from God, how much more
so is it true that nowadays, repentance has the power
to transform all misfortune into good, even in a split
second.”Rain fell upon the earth: Until the third day
of creation, the world did not appear to be indepen-
dent from God; it was evident that its entire existence
consisted of nothing more than the Divine energy that
created and sustained it. This had its parallel in the
physical realm: until the third day of creation, the en-
tire earth was covered by water. The earth’s submersion
under water was a reflection of its self-nullification; its
identity as a creation that appeared independent from
God was concealed and nullified. This metaphor of
submersion in water is also used to describe the Divine
awareness that will prevail in the messianic era.*’

On the third day of creation, however, God caused the
dry land to emerge, which meant in spiritual terms
that Divinity was obscured; the world began to ap-
pear independent from God. This condition continued
until the Flood, when God caused the world to revert
back to its original state of submersion under water.’!
During the Flood, the world’s spiritual state resembled
its lofty state at the beginning of creation, when it was
covered by water.

How can we possibly reconcile this lofty interpretation
of the Flood with its plain significance, i.e., a means to

the Holy Temple.” 76. Likutei Sichot, vol. 15, pp. 42-48. 77. Likutei Sichot, vol. 20, pp. 289-290. 78. Likutei Sichot, vol. 1, pp. 5-6.
79. Likutei Sichot, vol. 20, p. 520. 80. Isaiah 11:9. Mishneh Torah, Melachim 12:5. 81. Bereishit Rabbah 5:1.
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Nonetheless, initially, ordinary rain fell upon the earth, to give the people a
final chance to repent. Had they repented, the rain would have continued to fall
in a normal, beneficial fashion. However, when they failed to take advantage of
this opportunity to repent, it became a deluge. Although God released the entire
amount of water that would descend during this flood from the heavenly store-
houses of water all at once, He made it fall evenly over a period of forty days and

forty nights.”

Indeed, the era referred to in the Zohar’s prophecy saw
an explosion of knowledge, both in the realm of ratio-
nal articulation of the inner secrets of Torah as well as
in the realm of revolutionary scientific discoveries. On
the one hand, we can readily understand how the rev-
elation of the inner dimension of the Torah prepares
the world for the messianic era; we are taught that
these revelations are a foretaste of the Divine knowl-
edge with which the world will be filled at that time.
On the other hand, in what way do the revolutionary
revelations in the realm of secular knowledge serve to
prepare the world for the messianic era?

The answer is threefold:

(a) Firstly, the newly-revealed technologies provide
us with a foretaste of the spiritual climate of the
messianic era. At that time, our perception of Divinity
will not be limited to intellectual appreciation alone.
On the contrary, the physical eye will be able to see

the Divine energy that sustains the world.” Modern
technology affords us a glimpse into such empirical
perception of Divinity. For example, the knowledge
that a telephone or radio can enable us to hear a voice
from the other side of the world gives us an empirical
example of the concept that God sees and hears all
that occurs in the universe.

Without this and similar examples, our appreciation
of God’s omniscience would be limited to an abstract,
intellectual understanding, which does not always
affect us fully. Now, however, with the aid of such
examples, we can meditate upon the concept of God’s
omniscience based on our own empirical experience.
Such meditation has a much more powerful impact,
both on our emotions and on the three “garments” of
thought, speech, and deed.

(b) Furthermore, new technologies can not only serve
as an example of Divine concepts (as above); they them-
selves can be used to convey the new revelations of
Torah’s inner dimension in a way that helps prepare
the world for the messianic era. In fact, this is their
true and primary purpose.” When the secrets of Torah
are broadcast over the radio waves, for example, they
can be physically heard wherever they are broadcast
throughout the entire world. This is a foretaste of the

¥ CHASIDIC INSIGHTS 3

messianic era, when Divine wisdom will spread with-
out any restriction or limitation throughout the entire
world and will be perceptible by our physical flesh
(just as the teaching of Torah’s inner dimension on the
radio can be heard physically and instantaneously).

(c) Furthermore, scientific advances do not serve mere-
ly as a tool to broadcast the secrets of Torah, a means
to an end; rather, they themselves reflect the concepts
expounded in Torah’s inner dimension.

This concept of God’s oneness, for example is evi-
denced in science itself: scientists used to believe that
every organism comprises many, distinct elements.
But as science develops further, the more it recognizes
that the diversity within the universe is only superfi-
cial and that the universe is essentially the unification
of form and matter.

This explains the intrinsic connection between the de-
velopment of the sciences and the revelation of Torah’s
inner dimension as a preparation for the messianic era:
The revelation of Torah’s inner dimension automati-
cally leads to the development of the secular sciences.
It is indeed through the latter that the foretaste of the
Divine knowledge that will fill the world in the mes-
sianic era is experienced in an empirical way. When
we see the world’s oneness through the eyes of science,
we realize that this oneness is identical to the oneness
of Divinity (which is revealed through Torah’s inner
dimension). This, in turn, “prepares the world to be
elevated in the seventh” millennium.

(The value of secular knowledge does not justify ex-
posing ourselves to the spiritual dangers present in
the vast majority of academic institutions devoted to
study of secular knowledge. The atmosphere in these
institutions is so saturated with atheism that it is con-
sidered an obvious truth requiring no proof. Most of
these institutions also discourage modesty and chas-
tity, tacitly if not officially, and people who do adhere
to a moral code are mocked. The licentious climate on
the campuses and in the dormitories is well known. All
this makes college a challenging place to be a religious
person. Some claim that they will not be affected by
the atmosphere, but even the most righteous of peo-
ple is not allowed to intentionally subject himself to

73. Likutei Sichot, vol. 25, p. 25. 74. See Isaiah 40:5. 75. See Shemot Rabbah 35:1: “Why was gold created? For the Tabernacle and
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bath we become “new” people. Similarly, immersion in
a mikveh is an integral part of the process of conversion,
in which the convert becomes a “new” person.??)”

Metaphorically, the floodwaters correspond to our
financial worries, which likewise serve to purify us
spiritually, as will be explained presently. In fact, the
parallel between financial worries and the mikveh goes
much deeper:

The waters of the mikveh represent Divine awareness.
When immersing ourselves in these waters, we are
meant to envision ourselves submerging in Divine
awareness, such that our normative awareness be-
comes swallowed up and submerged in Divine con-
sciousness.” (This relationship between immersion
and self-nullification is alluded to by the fact that the
letters used to spell the word for “to immerse” [73v]
can be rearranged to spell the word for “to nullify”
[bva1.)

This is why a mikveh is required to contain a minimum
of 40 se’ah: this is the amount necessary to ensure that
the entire body is immersed in it at once.”® In other
words, immersing oneself in a mikveh means to tran-
scend oneself and thereby rise to a level in which one is
able to become receptive to holiness.

This is also the reason why God gives us financial wor-
ries. True, they temporarily distract and confuse us,
but they simultaneously also break down our walls of
self-assuredness, thereby enabling us to go beyond our
ego. Itis then that we become receptive to holiness.

Since the true purpose of financial woes is not, God
forbid, to punish us but rather to deflate our inflated
ego, this can be accomplished in one short moment: if
we quickly extract the inner message hidden in the fi-
nancial worries, thereby enabling us to transcend our
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egos, we no longer need the financial worries to rectify
ourselves, and can henceforth enjoy nachat (pleasure
and calm), both physically and spiritually.”

God protected Noah by summoning lions: De-
spite all his efforts and arduous work, ultimately Noah
needed Divine intervention in order enter the ark. Sim-
ilarly, if we enter the ark of Torah and prayer with only
our own strength, we are not assured spiritual protec-
tion. Sometimes we can study the Torah diligently yet
forget about its Author,” thus forfeiting its protective
properties. Similarly, if we are immersed in our prayers
without actually internalizing their message, we will
fail to imbue our mundane activities with their spirit.

In order for our study and prayer to be as they should,
we need Divine assistance —we need God to “seal” the
door of the ark behind us. And how are we deemed
worthy of receiving just such assistance? By devoting
ourselves to helping others. Working to save others
from the “raging waters” with earnest dedication and
warm devotion is the surest way to ensure that we our-
selves remain unharmed.”

Noah...entered the ark: One of the lessons we can de-
rive from this part of the narrative is that we should
never despair in the face of what is occurring in the
world around us. Even when threatened with a devas-
tating Flood, we should retain our optimism, for God
watches over us and shelters us, and for Him, anything
is possible. Furthermore, we should realize that by
entering our spiritual “ark,” our prayers and study of
the Torah can save the entire world and even raise it
to a higher level of being, just as Noah “beheld a new
world”* when he emerged from the ark.

Noah often groaned or even spit blood from
sheer exhaustion. Once, he was late in delivering

91. See Sha’ar HaKavanot, inyan tevilat erev Shabbat; Pri Etz Chaim, Sha’ar HaShabbat, chapter 3 ff. Yom Tov shel Rosh HaShana 5666,
p- 387. 92. See Yevamot 22a, et al: “[A convert is] like a newborn.” 93. Reshimot, vol. 3, p. 40. 94. See Mishneh Torah, Mikva'ot 11:12.
95. Chagigah 11a. 96. Likutei Sichot, vol. 1, pp. 4-5. 97. See Nedarim 81a. 98. Likutei Sichot, vol. 1, pp. 8-10. 99. Hitva’aduyot 5743,

vol. 1, p. 400.
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Because of the people’s threats,* God protected Noah by summoning lions and
bears that prevented the people from harming him or damaging the ark.* Thus
Noah entered the ark in the very midst of that day, the 17" of Marcheshvan, with
Noah'’s sons, Shem, Ham, and Japheth, and Noah’s wife, and the three wives of
his sons with them. Noah took some vine branches and fig-tree shoots along with

him.*

And with them, every kind of beast, every kind of livestock, every kind of
creature that crawls on the ground, and every kind of flying creature—every
bird and every winged creature, even locusts.

destroy all flesh?

The answer is that the Torah exists on two levels: (a) in
its original, spiritual pre-creation state, as in the Tal-
mudic statement, “The Torah preceded the world by
two thousand years”;*® and (b) in its descent into this
material world, where it takes on terrestrial meaning.
In its primordial state, every word of the Torah has a
spiritual meaning, according to which it is studied in
the spiritual worlds. This refers both to the laws of the
Torah as well as to its narratives: although every detail
of all of the narratives in the Torah actually took place
in this physical world, nevertheless, since the Torah
preceded the existence of the world, it follows that the
Torah’s narratives also possess a spiritual meaning that
is coherent in the spiritual worlds in which physicality
does not exist.

In other words, it’s not that the Torah can also be ex-
plained spiritually. On the contrary: the Torah speaks
primarily about the supernal and alludes only second-
arily to the terrestrial.* The Torah exists originally in a
heavenly, spiritual state and from there descends into
this world and “dons” terrestrial garb.

In addition, nothing in the primordial Torah is evil,
since there is no evil in the supernal worlds. Everything
that appears negative in the Torah'’s terrestrial meaning
is, in fact, good and holy in its primordial origin. In a
similar vein regarding the Flood: the statement that the
Flood came to punish the people and even to purify the
world only holds true in the Torah'’s ferrestrial context.
In its supernal context, where evil and impurity do
not exist, it cannot be claimed that the purpose of the
Flood was to destroy evildoers or to cleanse the world
from its impurity; it can only be the expression of an
increase in holiness. Indeed, in Jewish law, immersion
in a mikveh not only purifies the impure, but also el-
evates someone who is already pure to a higher level
of purity. For example, on Yom Kippur, the High Priest
would immerse himself five times, even though he was
already technically pure after the first immersion. The
subsequent immersions were intended to elevate him

& CHASIDIC INSIGHTS 3

to progressively higher levels within the realm of holi-
ness.

Moreover, the supernal version of events affects the
terrestrial version as well. Thus, the physical waters of
the Flood, which wiped out all flesh and cleansed the
world of impurity, also increased the world’s holiness,
similar to how the waters function in the primordial
Torah.

By way of metaphor: The love of parents for their chil-
dren as it exists in its truest and strongest form within
their hearts is pure goodness. But when children mis-
behave, the parents express their love by punishing
them, for their own benefit, to train them to refrain
from self-destructive behavior.*” Similarly, the waters
of the Flood as they exist in the supernal Torah, in the
“heart of the Parent,” are love and goodness. As the
floodwaters descend into this world, they become wa-
ters of punishment and purification. But even then,
they never lose their essential nature, which is love
and goodness.®

Forty days and forty nights: As mentioned, the Flood
served not only as a punishment but also as a spiri-
tual cleansing for a world that had become spiritually
contaminated. This is why the waters of the Flood are
called “the waters of Noah,”® meaning “the waters of
[Divine] pleasure and satisfaction [nachat].”

Inasmuch as spiritual defilement is associated with
the concept of death, spiritual purification is a form of
rebirth. This is why the flooding lasted for forty days
and nights, since the number forty is related to purifi-
cation and rebirth: it takes forty days from the time of
conception for a fetus to become completely formed.
Similarly, the minimum amount of water that must
be present in a mikveh (a ritual pool used for spiritual
cleansing), through which a person becomes spiritu-
ally “reborn,” is 40 se’ah.” (Indeed, precisely due to
the fact that immersion in a mikveh is an experience of
rebirth, many Jews have the custom to immerse them-
selves in a mikveh before the Sabbath,’! since on the Sab-

82. See 6:22, above. 83. Rashi on v. 16, below. 84. Rashi on 9:20, below. 85. Shabbat 88b, et al. 86. Asarah Ma’amarot, Ma’amar Chikur
Din 3:22. See Proverbs 8:30. 87. See Proverbs 13:24. 88. Likutei Sichot, vol. 30, pp. 16-21. 89. Isaiah 54:9. 90. A se’ah is a biblical
measure equaling approximately 2.18 gallons. A mikveh would thus require a minimum of 87.2 gallons.
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The mountains were covered, and the waters surged fifteen cubits above
Mount Ararat, the highest of them in the region.

All flesh that moved upon the earth perished: including the birds, the live-
stock, the beasts, and every crawling creature that swarmed on the earth, as well

as all humanity:.

& INNER DIMENSIONS 6

[20] The waters surged fifteen cubits above: As we
have seen, entering the ark is a metaphor for im-
mersing oneself in the words of prayer; hence the
connection between the ark and the number fifteen,
since many aspects of our prayers relate to the num-
ber fifteen. A few examples:

¢ There are fifteen expressions of praise in the
prayer Yishtabach (song, praise, etc.).

+ Most of the prayers in the section of the liturgy
called “Verses of Praise” [Pesukei d’Zimrah] begin
and end with the word Hallelujah, the last letters
of which (yud and hei) equal fifteen.

¢ In the prayer Emet v'Yatziv, there are fifteen suc-
cessive words that begin with the letter vav.

¢ King David recited fifteen songs of ascent
(Psalms 120-134) in order to protect the world
from the waters of the deep.'”

Additionally, fifteen is the numerical value of the
first half of the Name Havayah, the letters yud and
hei. The Torah’s passive commandments (the prohi-
bitions) are associated with these two letters. In con-
trast, the active commandments are associated with
the second half of the Name Havayah, the letters vav
and hei. Since the people had sinned by transgress-
ing the prohibitions of the Torah—licentiousness,
theft, etc. —which are associated with the first half
of the Name Havayah, the waters surged to a height
of fifteen cubits."’

109. Sukah 53a; Or HaTorah Bereishit, vol. 3, p. 1252. 110. Or HaTorah, Bereishit, vol. 3, p. 1252.
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Of all flesh that had in it a
breath of life, they came to Noah
into the ark, in pairs.

Those who came were male

and female; of all flesh they |

came, as God had commanded 1ol
him, and Gop sealed the entrance T

30 qubits

behind him.

The animals that came to the ark
behaved peacefully, even on their
way to the ark. Even the wild
beasts harmed neither the other animals nor Noah during their stay in the ark.'®

Figure 7: The Ark in the Water

The Flood was upon the earth for forty full days, until the night
of the 28" of Kislev. The waters increased and lifted the ark, and it rose above
the ground.

The waters surged and increased greatly over the earth, and the ark drifted on
the surface of the water, eleven cubits of its height remaining submerged under
the surface of the water.

The waters surged exceedingly high over the earth, and all the high moun-
tains under the whole sky were covered.

& A CLOSER LOOK =5

[16] The animals that came to the ark behaved
peacefully: There are a number of parallels between
Noah'’s ark and the sukah that we are commanded
to build and live in during the holiday of Sukot:

(a) In the ark, all the animals coexisted in peace
and unity. Similarly, the sukah is an expression of
Jewish unity, inasmuch as we are permitted to use
another Jew’s sukah to fulfill our own obligation to
live in a sukah during the holiday. (In contrast, it is
not permissible to fulfill our obligation to hold a set
of the four plants of Sukot with a borrowed set.)!**
In the liturgy,'® the sages even use the sukah as a
metaphor for peace: “Spread over us the sukah of
Your peace.”

(b) The actual construction of the ark was an inte-
gral part of God’s command to Noah to go into the
ark. Similarly, the actual construction of a sukah is
an integral part of fulfilling the commandment to
live in a sukah. (Therefore, according to some opin-
ions, a blessing must be recited upon building a
sukah.!%)

(c) The materials used to construct the ark had to be
Noah's property.'* Similarly, a sukah must be made

out of the owner’s own materials (or materials he
has been given permission to use) and is not valid if
made out of stolen materials.'®®

(d) The purpose of the ark was to provide protec-
tion and shelter; similarly, the sukah serves as a re-
minder of how the Clouds of Glory sheltered and
protected us in the desert.!%

Yet we also find distinctions between the ark and
the sukah:

(a) Whereas Noah had to build the ark himself, we
are permitted to delegate the building of a sukah to
another Jew.

(b) Whereas the ark had to be Noah’s own prop-
erty, we may use someone else’s sukah if the owner
grants permission us to do so.

The reason for these differences is that, as men-
tioned above,'” Noah was not overly concerned
with the fate of his fellow human beings. His ark
was therefore a private affair and he was not al-
lowed to involve anyone else in it. The Torah,
however, transformed all Jews into one entity, and
therefore a borrowed sukah or one built for us by
another can be considered our own.!®

100. Likutei Sichot, vol. 25, p. 29. 101. Sukah 27b. 102. Night prayer (Arvit), second blessing after reciting the Shema. 103. Y. Berachot
9:3. Practically, we follow the opposing opinion, that a blessing is not recited, not because the construction in itself is not a mitzvah,
but because it is not the culmination of the mitzvah. 104. Tzafnat Paneiach on this verse. 105. Shulchan Aruch, Orach Chayim 637.
106. Exodus 13:21; Leviticus 23:43; Shulchan Aruch, Orach Chayim 635. 107. On 6:14. 108. Likutei Sichot, vol. 15, pp. 39-41.
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the lion’s meal, and it struck him: Metaphorically,
Noah’s feeding the animals can be likened to our
providing spiritual nourishment to others. When, at
times, we encounter major difficulties in this work, we
must persevere under all circumstances, as Noah did,
especially since the hardships and discomforts that we
encounter are rarely so severe as to cause us to “groan
and spit blood.”

Nevertheless, even as we learn to overlook our own
personal discomforts, we must learn to be acutely

& CHASIDIC INSIGHTS 3

sensitive to our fellows’ discomfort (and not analyze
whether what others require is a necessity or a lux-
ury'), and provide for their needs on time, for two
reasons: Firstly, we have no way of estimating other
people’s worth or true stature; each one might possess
a lofty soul, a “lion,” a “king.”"” And secondly, while
it is proper to assume that we ourselves deserve all the
hardships that may befall us in life, we must assume
that others deserve only the best.!'®

116. Ketubot 67b. 117. See Pesachim 50a. 118. Likutei Sichot, vol. 5, pp. 53-56.
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Every being that had the breath of the spirit of life in its nostrils, every being
that was on dry land, died. The fish, however, remained alive.

God obliterated every being that had been on the face of the earth—from
man, to livestock, to reptiles, to the birds of the heavens. They were obliterated
from the earth; Noah and those who were with him in the ark survived and
were greatly pained by their isolation. The descendants of the giants Shamchazai
and Azael,'"! however, survived the floodwaters,'? and eventually settled around

Hebron.!3

The floodwaters swept all the corpses of those who perished to the lowlands of
Babylonia.'*

The waters surged over the earth for an additional 150 days after the rain-
fall stopped, and did not subside throughout this entire period —from the 28" of
Kislev until the 29" of Iyar.

The task of caring for the animals was extremely strenuous, and Noah often
groaned or even spit blood from sheer exhaustion. Once, he was late in delivering
the lions” meal, and one of them struck him. (This incident was the only exception
to the animals’ otherwise peaceful behavior in the ark. God made this happen once
in order to show Noah that He holds righteous people such as Noah to a very high
standard of behavior and that He punishes their slightest misdeeds in this world
in order for them to have a clean slate in the afterlife.'””) Noah and his family there-
fore prayed to God to relieve their suffering in the ark.

On account of Noah’s prayers, God ceased treating the world, as He had done
until then, with His attribute of strict justice, and instead began allowing His attri-
bute of mercy to dominate. He thus remembered Noah. He also remembered that
all the beasts and livestock with him in the ark had not engaged in crossbreed-
ing, neither before entering the ark nor during their stay within it. God caused His
spirit of consolation and rest to apply to what was happening on earth, and the
waters began to subside.

When it stopped raining on the 28" of Kislev, most of the wellsprings of the
abyss were sealed, but some of them were left open to serve as hot springs. In
contrast, all the floodgates of heaven were sealed. Thus the rain from the heavens
was held back.

At the end of 150 days from the 28" of Kislev, i.e., beginning on the 1% of Sivan,
the waters slowly but steadily receded from upon the earth and the waters di-
minished. The water level dropped one-fourth of a cubit per day, so that

111. See above, 6:2. 112. Likutei Sichot, vol. 28, p. 89. 113. Numbers 13:33. 114. Rashi on 6:17, above. 115. Likutei Sichot, vol. 5,
pp. 52-53.
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& INNER DIMENSIONS «

[4] On the seventeenth of...the seventh month the
ark came to rest: According to the Zohar, the sev-
enth month refers to the month of Tishrei, which is
the seventh month from Nisan. During this seventh
month, on Rosh HaShanah, God sits, so to speak,
upon “the Throne of Judgment.” This is alluded to
in the phrase:

The ark came to rest on the mountains of Ararat: The
“Mountains of Ararat” allude to the prosecuting
angels who demand that justice be done and pun-
ishment meted out. But through our prayers and
shofar-blowing on Rosh HaShanah, we transform
judgment into mercy.'?

The parallel between the ark and Rosh HaShanah
can also be seen in the following: Rosh HaShanah is
the day on which our Matriarchs, Sarah and Rachel,

as well as Chanah (the mother of the prophet Samu-
el), who were all barren, were remembered on High
and subsequently conceived.'? Each of these three-
letter names contains one unique letter that appears
only in that particular name, whereas the remaining
two letters also appear in the other names, as well.

Sarah: the unique letter in the name Sarah is sin,
whose numerical value is 300, corresponding to the
300-cubit length of the ark;

Rachel: the unique letter in the name Rachel is lamed,
whose numerical value is 30, corresponding to the
30-cubit height of the ark;

Chanah: the unique letter in the name Chanah is
nun, whose numerical value is 50, corresponding to
the 50-cubit width of the ark.'?®

123. Zohar 3:149b. 124. Rosh Hashanah 10b. 125. Likutei Levi Yitzchak, Igrot, p. 382.
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NOACH

after sixteen days, that is, on the sev-
enteenth day of the month of Sivan,
which was the seventh month count-
ing from when the rain stopped fall-
ing, in Kislev, the ark came to rest on
the Mountains of Ararat (see figure
8). Since the water reached to a height
of fifteen cubits above the mountain-
top'” and the bottom of the ark was
submerged eleven cubits below water
level,'® the water level only had to
drop four cubits to allow the ark to
rest on the peak of Mount Ararat.

The waters continued to dimin-
ish at this rate for another forty-four
days, i.e., until the first day of Men-
achem Av, the tenth month counting
from when the rain stopped falling,

Seca

\x\“‘(k

Figure 8: Mt. Ararat

in Kislev. In the course of these forty-four days, the water level dropped an addi-
tional eleven cubits. Thus, in the tenth month, on the first of the month, the height
of the water had receded a total of fifteen cubits, and the highest mountain peaks
became visible.

Once the ark firmly settled on the mountaintop, the water began to recede much
faster. Forty days after the highest mountaintops became visible, i.e., on the 10" of
Elul, Noah opened the window he had made in the ark.

On the next day, the 11th of Elul, he sent out the raven to see if the water had
receded completely. He assumed that the raven would not return if it would find
a place to rest. But because the raven was afraid that Noah would harm its mate,
when it went out, it circled to and fro around the ark until the water dried up
from the surface of the earth. (Because the raven did not fulfill its mission, God
miraculously prolonged its life and sent it to fulfill a similar mission during the
lifetime of the prophet Elijah."")

& CHASIDIC INSIGHTS 3

To see if the water had abated: It would seem
that since Noah had entered the ark by God’s explicit
instruction, he would also have to await a similar in-
struction to exit it. Indeed, it was not until after God
instructed him to leave the ark that he did so.'> Why,
then, did he bother investigating the water level to see
if the time was ripe to leave the ark?

The answer is as follows: Since God had entrusted him
with the formidable task of caring for the survival of
the world —by building the ark, taking in the animals,
and feeding them so that they could survive and then
repopulate the world after the Flood —he felt that he
had to take the natural steps that would facilitate the
earth’s rehabilitation, i.e., to create a natural “ves-

119. Above, 7:20. 120. Above, 7:18. 121. See 1 Kings 17:6. 122.
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sel” for God’s blessing. So, as soon as he thought that
the waters had sufficiently subsided to allow him to
emerge from the ark, set foot on dry land, and begin
the process of repopulating the world, he didn’t hesi-
tate nor tarry; he immediately took the steps which
would help him to determine the earth’s condition, i.e.,
sending out the raven and, a few days later, sending
out the dove.

Furthermore, Noah's efforts—which revealed his great
yearning to leave the ark and fulfill the task that God
had given him—in fact expedited God’s command to
leave the ark.

This lesson is particularly relevant and timely, as we
approach the messianic era and the end of the exile.

Below, v. 16.
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cries of “We want Mashiach now!” and “How much
longer?” He will surely hasten the command of “Leave
the ark,” instructing us to leave the exile and enter a
new world.!*

Exactly one solar year: Rashi refers to it not as a “so-
lar” year but as a “complete” year. This idiom empha-
sizes that, spiritually, the year in which the Flood took
place was not just a solar year, but rather the synthesis
of a lunar year, which is 354 days, and a solar year—a
complete year.

The explanation for this is rooted in the differences
between studying the Torah and performing the com-
mandments, on the one hand, and engaging in mun-

134. Hitva’aduyot 5745, vol. 4, pp. 2407-2409.

& CHASIDIC INSIGHTS 3

dane activities, on the other. The Torah and the com-
mandments are like the sun since, like the sun, they are
self-illuminating. Mundane activities, in contrast, are,
like the moon: lightless by nature until we illuminate
them with properly-focused intentions.

Now, one would assume that since the Flood is a meta-
phor for engagement with the mundane, it should
have lasted one lunar year. Why, then, did it last an
extra eleven days to constitute a complete year?

The answer is that the synthesis of the two modes of ac-
tion creates an additional element of completeness. For
example, if we discuss the Torah while eating with oth-
ers, we are considered to have “eaten at God’s table.”'%
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Seven days later, on the 18" of Elul, Noah sent out the dove to see if the water
had subsided from the surface of the earth. Here again, he knew that the dove,
like the raven before it, would not return if it would find a place to land.

But the dove could not find any place to rest its feet, and it returned to him, to
the ark, for there was still water over the entire surface of the earth. He stretched
out his hand and took it, and brought it to himself into the ark.

He waited another seven days, until the 25" of Elul, and once again sent the
dove out from the ark.

The dove came back to him toward evening, and behold, it had plucked an
olive leaf with its beak. Olive trees are particularly hardy, so it makes sense that
some had survived the flood. On the other hand, the flood had surely destroyed
any foliage that might have been on these trees. The leaf that the dove had brought
back looked fresh (and not like an old leaf that had been floating on the water for
a year), and the appearance of the stem showed clearly that the dove had plucked it
off the tree. These clues indicated that the water had subsided long enough ago to
allow sufficient time for such a leaf to grow. Thus, even if the dove had plucked the
leaf off a tree on a mountaintop, it would still mean that enough time had elapsed
for the rest of the earth to dry up considerably.’* Noah then knew that the water
had subsided from the earth and it was time to prepare to disembark. By choosing
to pluck an olive leaf, the dove intimated that it would rather receive food as bitter
as olives directly from God than more palatable food from the hand of a human.

He waited yet another seven days, until the 2" of Tishrei, and sent out the
dove, and this time it never again returned to him.

In the year 1657, which was the six-hundred-and-first year of Noah’s life, on
the first day of Tishrei, the first month, the waters had drained off the earth.
Noah removed the covering of the ark and looked, and saw that the earth’s sur-
face was drying, although it was still too damp to live on.

By the twenty-seventh day of Marcheshvan, the second month, the earth was
completely dry. This was exactly one solar year (365 days) since the rain had first
begun to fall, on the 17" of Marcheshvan. The Flood purified the world of its spiri-
tual defilement and coarseness. For the first time,'” the world became receptive to
the process of self-initiated refinement. From this point on, it would be relatively
easy to ascend the ladder of spiritual self-refinement and repent for misdeeds.'*®

& CHASIDIC INSIGHTS 38

The exile can be compared to the Flood: just as the
Flood created disorder and displacement,'® so, too, the
exile sows spiritual disorder and confusion.

The “true colors” of the world, i.e., the underlying
Divine energy that sustains everything, is not openly
visible in the physicality of this world. We cannot see
that God’s presence fills the earth™" or that the world’s
true and ultimate purpose is to be a home for God. All
of these truths are obscured.” But the ultimate end of
this “flood” of confusion is the removal of all impu-
rity from the world,”? making it a pure and perfected

world that will never again experience the “flood” that
is exile.'®

Yet even before that time comes, as we begin to sense
that the floodwaters have subsided and that the time
has arrived to emerge from the ark and behold a new
world, we must do all we can to hasten the redemption.

Although, in the final analysis, it is God Himself who
will bring the exile to an end, we should not await it
passively. When God sees that we are actively yearning
for the redemption and doing all in our power to has-
ten its immediate arrival, with our impassioned out-

126. Likutei Sichot, vol. 10, pp. 30-35. 127. With the exception of the Garden of Eden; see above, 2:14. 128. Likutei Sichot, vol. 15, pp.
52-54. 129. Above, 6:17. 130. See Isaiah 6:3. 131. See Isaiah 5:20. 132. See Zachariah 13:2. 133. See Mechilta, Exodus 15:1.
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immersed in words of study and prayer, should influ-
ence our behavior outside it. But this will occur only if,
during prayer and study, we remain completely oblivi-
ous to the existence of the world and only aware of
Godliness. (Similarly, during the original ark’s journey,
the world was relatively “non-existent” since it was
submerged underwater; even the planets had ceased
revolving in their orbits.'”®) Then, when we emerge
from our ark and enter the world, we will behold, like
Noah did, “a new world,” and be ready to fulfill our
mission in it.1¢

You may now resume marital relations: This com-
mand—the first given to Noah in connection with
leaving the ark—was meant not just to release Noah
and the animals from the prohibition of cohabitation
that had been in effect while in the ark, but also to con-
vey the purpose of their leaving the ark. After the Flood
obliterated all that was on the earth, it was Noah'’s job
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to rebuild it through being fruitful and multiplying
and ensuring that the animals did the same.

Procreation reveals God’s infinite power here in this
world, since it can potentially perpetuate a species
from one generation to the next ad infinitum. Even
though the ark was a lofty spiritual environment—or
rather, precisely because it was so lofty and spiritual —
it was not the place where God’s infinite essence could
dwell. It is only in the mundane world that we share in
the experience of infinity by creating a home for God’s
infinite essence. This is why procreation, a reflection
of God’s infinite power, could not occur in the ark, but
only outside it."¥

God smelled the appeasing fragrance: The Mi-
drash tells us that God smelled the fragrance of those
who, in the future, would dedicate themselves to their
Divine mission even to the point of self-sacrifice."® It
then cites three examples: (a) Abraham, who, while in

144. Likutei Sichot, vol. 25, pp. 32-33. 145. Y. Pesachim 1:1; Bereishit Rabbah 25:2 and 34:11. 146. Likutei Sichot, vol. 1, pp. 9-10.

147. Likutei Sichot, vol. 25, pp. 31-32.

148. Bereishit Rabbah 34:9.
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Leaving the Ark

Neither Noah nor the animals wanted to leave the ark, for they
knew that once they did, the animals would revert to their naturally aggressive
behavior. Their peaceful coexistence was a taste of the heightened spiritual state of
the messianic future.® Therefore,'” God spoke to Noah, saying,

“Leave the ark, despite the spiritual descent you will undergo by doing so.
Furthermore, you may now resume marital relations: you may live together with
your wife, and your sons may live together with your son’s wives.

All living creatures from all flesh—birds, livestock, and all the reptiles that
crawl upon the ground —tell them to leave with you, and if they prefer to stay in
the ark, take them out forcibly. Outside the ark, they will be allowed™® to teem on
the earth, and be fruitful and multiply on the earth.”

Noah went out, but he did not resume marital relations. He continued to live
together with his sons, and his wife continued to live with his sons” wives. Noah
was reluctant to have more children, for he was afraid that history might repeat
itself: humanity might again sin and bring upon itself another flood. What was the
purpose of repopulating the world if it might ultimately be destroyed?'

All the beasts, all the reptiles, all the birds, all the creatures that crawl upon
the ground came out of the ark by families. They reaffirmed their commitment'*
not to engage in crossbreeding.

Noah correctly intuited that God had commanded him to take an additional
number of ritually pure animals to offer them as sacrifices when he left the ark.
So he built an altar to Gop. He took some of every species of ritually pure live-
stock and of every kind of ritually pure bird, and he offered them up as ascent-
offerings on the altar. An ascent-offering is one in which the meat of the animal is
entirely consumed by fire on an altar.'*!

Gop figuratively smelled the appeasing fragrance, and Gob said to Himself,
“I hereby swear that I will never again curse the soil because of humanity, for the
inclination of a person’s heart is challenged by his evil inclination from his earli-
est youth, i.e., from birth. Never again will I strike down all life as I have done.

& CHASIDIC INSIGHTS 3

This is what is meant by a complete year, the synthe-
sis of sun and moon. When we go into “lunar mode,”
the descent into the “floodwaters” of our mundane,
worldly activities, we must also illuminate them with
the “sun,” the self-illuminating acts of studying the To-
rah and observing the commandments.'#

Leave the ark: As we have seen, “entering the ark”
is a metaphor for enveloping oneself in the words of
Torah study and prayer. It may be tempting to remain
in this protective spiritual atmosphere, and its serene
perfection might delude us into thinking that there re-
ally is no need to perfect the world around us. We are
nevertheless instructed to leave it, for the true purpose
of entering the ark is to ultimately emerge from it, en-

ter the world, and transform it into God’s home. (This
is reflected in the law that one only becomes purified
through immersion in a mikveh after having emerged
from its waters.!*%)

We should not view the departure from our personal
ark as self-sacrifice for the sake of others, since leaving
the ark benefits and completes us, as well. As lofty as
the levels we can attain in our own arks may be, they
are nonetheless finite. Such levels are incomparable to
the levels we can reach through our work in the “real
world,” in which God provides us with the opportu-
nity to share in the experience of infinity by creating a
home for His infinite essence.'**

The time that we spend inside our own personal ark,

135. See Isaiah 11:6. 136. Likutei Sichot, vol. 25, pp. 28-31. 137. See above, 6:18. 138. Likutei Sichot, vol. 25, p. 34. 139. See above,
6:20. 140. Leviticus 1:9, etc. 141. Avot 3:3. 142. Likutei Sichot, vol. 20, pp. 288-291. 143. Mishneh Torah, Avot HaTumah 6:16; see Kesef

Mishnah ad loc.; Likutei Sichot, vol. 1, p. 14.
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imagine that all the procedures being performed on
the animal are actually being performed on us, caus-
ing our ego and body to be elevated to God. This also
creates a “fragrance” that reaches God, although not
to His actual essence, from which the stability of nature
descends.'®!)

The inclination of a person’s heart is evil from his
youth: This statement, employed in this verse as an ar-
gument why human beings should not be destroyed,
appears earlier'® as an argument for precisely the op-
posite, i.e., why they should be destroyed!

The explanation of this seeming contradiction is as fol-
lows: Noah’s sacrificial offerings caused the selfsame
argument that called for God’s use of His attribute of
strict judgment to now dictate employing His aspect of
kindness and mercy. In this lies the incredible spiritual
power of the sacrifices.

It is the same in our own personal lives: when we “sac-
rifice” ourselves by supra-rationally forgoing our own
desires in favor of doing God’s will, we merit to receive
the same kind of treatment from on High: evidence
that would normally be used against us will be used
in our favor.'®®

Seedtime and harvest...day and night will not
cease: The purpose of creation is to achieve a synthesis
of the spiritual and the physical, which Abraham began
and was consummated with the Giving of the Torah.
But in order to create this synthesis, both the spiritual
and the physical had to be present in the world.

As mentioned, before the Flood, the justification for
the world’s existence had to come from a level of God’s
consciousness that transcends the world, since on its
own merit, the world did not deserve to exist. After
the Flood, justification for the world’s existence could
come from the now-purified world itself. These two
eras served as a prelude to reality after the Giving of
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the Torah, in which humanity’s task is to unite these
two realms: the physical world with the Godliness that
transcends the world. In order for this synthesis to take
place, both modes of existence had to have had their
time in the world.

Furthermore, in order for us to effect the synthesis of
creation and transcendence, God created the world
with an inherent element of transcendence, namely
the Sabbath. (The creation of the world is therefore
considered to have been complete not after the six days
of creation, but after the Sabbath,'** when the concept
of transcendence over creation was introduced.!®)

Although the world remains in motion on the Sabbath,
operating within time and space, we, through keeping
the laws of the Sabbath, experience transcendence over
creation. (One who keeps the Sabbath thus experiences
emotional changes—for example, the Talmud takes it
for granted that a usually-dishonest person will not lie
on the Sabbath.’®® We even experience physiological
changes, such as in our complexion'” and pulse rate,'*®
as well as even changes in our perception of the taste
of food.'®)

We thus effect the synthesis of creation and transcen-
dence by experiencing transcendence within creation.
This is why a non-Jew is allowed to perform com-
mandments besides those included in Noahide law,
but after the Flood is prohibited from keeping the
Sabbath in all its detail.'"”” The Divine mission of the
non-Jew is to keep the world in existence, to perpetuate
God’s promise that the world will exist unchangingly
as a reflection of God’s immutability. In contrast, it is
the Jew’s task to introduce the transcendence of Sab-
bath into a world in motion, synthesizing the two."”

Be fruitful and multiply: The very first command-
ment with which humanity was entrusted after having
experienced mass destruction was to “be fruitful and
multiply,” to populate the world anew. The same holds

161. Sefer HaMa’amarim 5739-5740, pp. 302-303. 162. Above, 6:5. 163. Sefer HaMa’amarim 5700, pp. 5, 12-13. 164. See Rashi on 2:2,
above. 165. See Tiferet Yisrael, chapter 40. 166. Y. Demai 4:1. 167. Bereishit Rabbah 11:2; see commentators on Shulchan Aruch, Even
HaEzer 62:8. 168. Torat Chaim, VaYakhel 632a. 169. Shabbat 119a. 170. See Sa hedrin 58b. 171. Likutei Sichot, vol. 15, pp. 51-55.
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As long as the earth lasts, none of the sea-
sons—seedtime and harvest, cold and heat,
summer and winter (see figure 9)—nor day and

night, will ever cease.”'¥

God blessed Noah and his sons and said
to them, “Be fruitful and multiply, and fill the
earth. I promise you that you will be fertile."™ As
for your fear about having more children, I tell
you now that I have promised not to destroy the

world again.

the court of Nimrod, chose to be forced into a fiery fur-
nace rather than accept idolatry (and was subsequently
miraculously saved);"™ (b) Chananiah, Mishael, and
Azariah, who, while in the court of Nebuchadnezzar,
acted in the same manner as Abraham;'? and (c) those
of our pre-messianic generation who, despite living
under conditions of intolerable persecution, would
nonetheless remain passionately committed to their
Divine mission.

Chananiah, Mishael, and Azariah exhibited greater
self-sacrifice than Abraham, since God’s presence was
more hidden in their time than it was in Abraham’s.
Idolaters had invaded and desecrated God’s Temple
and the Jewish people were in exile.' Yet despite this
challenge to their faith, they remained committed to
God.

But our generation has shown even greater self-sacri-
fice, since it follows a lengthy exile, rife with horrific
persecutions. This generation can surely ask: “How is
it possible that all we’ve already suffered through is
not enough? Why are we still languishing in an exile
that is so permeated with intense spiritual darkness?
We have witnessed so many horrific occurrences that
cannot possibly be explained in any way. We see that
even those who fulfilled God’s commandments—
which should certainly have afforded them His pro-

& CHASIDIC INSIGHTS 3

Figure 9: The Seasons

tection'™—have unfortunately met with unspeakable
fates.” And yet, despite God’s nearly-total conceal-
ment, many of this generation have remained unfalter-
ingly committed to their Divine mission. Indeed, when
Moses foresaw this generation, he was humbled.'®

And it was indeed the sweet fragrance of these very in-
dividuals from our generation that “inspired” God to
promise that day and night would never again cease:

It is not within the capacity of nature to be eternal and
unchanging. Therefore, God’s promise that the laws of
nature would not cease means that it would be imbued
with the Godly attribute of infinity and immutabil-
ity, as expressed in the verse: “I am God; I have not
changed.”"*

(Once nature became constant, it became a reflection of
God'’s eternal and immutable essence. In this aspect,
interestingly, nature serves as a more precise reflection
of God'’s greatness than do miracles.)

When God saw those who would continue to engage
in their spiritual work with self-sacrifice and unabated
enthusiasm despite His concealment, and that their
commitment would be stable and unchanging, He cor-
respondingly endowed nature with the same stability.'”
(Parenthetically, Noah'’s offerings resembled self-sac-
rifice. When we offer a sacrifice, we are intended to

& A CLOSER LOOK =&

[22] Seedtime and harvest...day and night will not
cease: As mentioned above,'”® God’s promise after
the Flood to never again destroy humanity gave the
world a strength and stability it did not previously
possess. Still, even after this promise, miraculous
phenomena continued to occur, as exceptions to the
rule.

The dichotomy between the stability of nature and
individual miraculous events is reflected in the
dichotomy between the six days of the workweek

and the Sabbath.' Similarly, the sun, whose light is
constant, alludes to that which contravenes nature’s
constancy, namely, miracles. Therefore, since our
holidays commemorate miraculous events and
revelations of Godliness that transcended nature,
they fall on a particular day of the month, whose
beginning and end is determined by the orbit of
the moon, and not on a particular day of the week,
whose beginning and end is determined by seven
consecutive orbits of the sun.'®

149. See above, 7:10. 150. Rashi on 9:7, below; see Likutei Sichot, vol. 30, p. 28, note 44. 151. Below, 11:28. 152. Daniel 3:1-30; 1:7.
153. Yoma 69b. 154. Pesachim 8b. 155. Sefer HaMa'amarim 5679, p. 464. 156. Malachi 3:6. 157. Likutei Sichot, vol. 20, p. 35; Sefer
HaMa’amarim 5740, p. 38-39. 158. On v. 21. 159. See Inner Dimensions on this verse. 160. Likutei Sichot, vol. 27, p. 45.
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true in our post-Holocaust generation: after witnessing
the obliteration of a massive segment of our people, the
first-and-foremost obligation incumbent upon the sur-
vivors and their descendants, and their holy privilege
as well, is to rebuild the Jewish people physically.'”

We should not be satisfied with the minimum number
required by Torah law, namely one son and one daugh-
ter: Maimonides rules that, as long as one is still physi-
cally able to bear more children, one should continue
to do so0."” This ruling is alluded to in the difference
between God’s command to Adam and His command

178. Likutei Sichot, vol. 25, p. 33. 179. Mishneh Torah, Ishut 15:16

& CHASIDIC INSIGHTS 3

to Noah: Whereas Adam was commanded to procre-
ate even before he had any children, Noah is here com-
manded to procreate after he already had fathered
three children.

The same holds true for spiritual procreation, i.e., edu-
cating our pupils: We should not be satisfied with hav-
ing taught pupils in our younger years; we must con-
tinue to educate new pupils as we grow older."

. 180. Likutei Sichot, vol. 30, pp. 28-29.
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Furthermore, neither do you need to be concerned that your offspring’s lives will
be endangered. As it was before the degeneration of humanity prior to the flood,'”
there shall be a fear and dread of you upon all the beasts of the earth and upon
all the birds of the sky, in all that will crawl on the land and in all the fish of the
sea. They will no longer try to devour you when you are alive. Rather, they have
been placed in your hand:

Every moving creature that lives shall be yours to eat; like plant vegetation, I
have now given you everything. Until now, I forbade humanity from killing ani-
mals for food, because I was afraid that, given this power over life and death, peo-
ple would delude themselves into thinking that they had godlike dominion over
the world.'” But because humanity has become weaker and needs to eat meat to
subsist, I am allowing these health considerations to override this former prohibi-
tion."” Also, because the spiritual makeup of the world is now more conducive to
self-refinement, there is less danger of you becoming coarsened by eating meat.'”

But nevertheless, you may not eat the flesh of a still-living creature, nor its
blood.

Although I have allowed you to kill animals, nevertheless, do not think that I
have given you absolute power over life and death, not even your own. In fact, you
may not even cause yourselves to bleed unnecessarily;'” if you do, I will settle the
account of the blood you shed by punishing you. If you take your own lives by
committing suicide—even without shedding blood, as, for example, by strangula-
tion—I will punish you in the afterlife.

Human life is so precious that, now that I have again forbidden the animals to kill
you, I will settle the account from the hand of every wild beast that kills one of
you, by killing it in turn.'”

Neither may you kill other people. I will empower the courts to punish anyone
who commits a witnessed act of murder: intentional murder is to be punishable
by death and unintentional manslaughter is to be punishable by exile. I will settle
the account for human life Myself whenever the courts cannot, both from some-
one who commits an intentional but unwitnessed murder and from someone who
commits unintentional manslaughter—i.e., who is on as good terms with his vic-
tim as he is with his own brother but kills him accidentally. I will arrange for the
accidental manslayer to accidentally kill the murderer in the presence of witnesses;
thus the murderer will receive his death penalty and the court will sentence the
manslayer to exile to atone for his carelessness. If, however, the unwitnessed man-
slayer goes into exile voluntarily, I will arrange for the murderer to be killed in
another fashion.

In contrast, whoever intentionally sheds human blood, was warned not to do so,
and was witnessed doing so, his blood shall be shed by the human court, for God
made man in the image of God. The murderer is guilty of diminishing the image
of God on earth and has thus forfeited his right to live.

172. Above, 6:2. Rashi on 4:15. 173. See above, 1:29. 174. Likutei Sichot, vol. 20, p. 11. 175. Likutei Sichot, vol. 15, p. 53, note 37.
176. Likutei Sichot, vol. 5, p. 146. 177. Abarbanel.
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proach the messianic age: According to the Talmud, the
Messiah will not come until all the souls have descend-
ed from their heavenly “storehouse” and experienced
life in this physical world.” Thus, every child that is
born brings us one step closer to the messianic era.

There are, of course, exceptions to the rule. In some in-
stances, the Torah actually forbids parents to have an-
other child, usually because of severe health concerns
or danger to life. Such cases must be brought before a
competent rabbinic authority, and never be determined
by our own subjective pessimistic apprehensions.!s

I am setting up My covenant with you: The objec-
tive of this covenant was not solely the physical main-
tenance of the world. Its deeper intention was that the
world operate in accordance with the ultimate purpose
for which it was created,'®’ that it assist the Jewish peo-
ple in fulfilling its Divine mission. True, we have not
yet seen the fulfillment of this promise; on the contrary,
we have sadly suffered far too much and undergone far
too horrific religious and physical persecution. Never-
theless, by clinging tenaciously to our heartfelt hopes
and fervently praying that we should never again
undergo or witness such horrors, while at the same
time dedicating ourselves to our Divine mission with
joy and alacrity, we can bring about the fulfillment of
God'’s intention that the world assist us in our Divine
mission. When that occurs, even those nations who
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formerly persecuted us will be transformed into our
allies.”®®11 Never again will there be a flood to destroy
the earth: As we have seen,' in the supernal narrative,
the Flood was a reversion to the initial state of creation,
in which the earth was physically submerged under
water and spiritually submerged in Divine awareness.
From this perspective, God’s promise to never again
bring a flood seems puzzling: why shouldn’t He?

The explanation is as follows: At the very beginning
of creation, all was water because dry land did not yet
exist.!”® On the spiritual level, this means that the world
was filled with Divine awareness because dry land,
which represents the facade of a self-sustained world
independent of God, did not yet exist.

God’s ultimate desire, however,
awareness permeate even a world with “dry land,”
i.e., self-awareness. Indeed, this will be the state of the
world in the messianic age, when “the world will be
filled with the knowledge of God like water covers the
seabed.”’"! At that time, even though the world will not
be covered by water and we will still be in a state of
self-awareness, we will nevertheless enjoy the Divine
awareness normally associated with submersion under
water, i.e., self-nullification.

is that Divine

However, for the earth to reach this stage, it first had to
have been immersed in the waters of the Flood, which
“destroyed the earth,” i.e., which nullified the earth’s

185. Yevamot 62a. 186. Likutei Sichot, vol. 25, pp. 34-37. 187. Likutei Sichot, vol. 20, p. 34. 188. SeferHaMa'amarim 5740, p. 41. 189. On
7:12, above. 190. See Korban HaEidah on Y. Chagigah 2:1. 191. Isaiah 11:9.
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And as for you, | now command you: be fruitful and multiply, proliferate upon
the earth, and make it populous. If you or your descendants refrain from procre-
ating, I will consider it tantamount to committing murder.”

In addition to what God explicitly commanded them, Noah’s children undertook
to show honor to their parents and forswore licentiousness, understanding that
these principles are the foundation of the just society that had been undermined
by the generations preceding the Flood.'!

Nonetheless, Noah was still hesitant to procreate, so God spoke to
Noah and to his sons with him again, saying,

“I hereby fortify My promise. I am establishing My covenant to seal My prom-
ise with you and with your offspring after you,

with every living creature that is with you—the birds, the livestock, and all
the harmless beasts of the earth who live with you—with all crawling creatures
who left the ark, and with every living being on earth that is harmful to human

beings.

Furthermore, I will confirm My covenant with you by giving you a sign that I
am bound by it, and thus you can rest assured that never again will any flesh be
cut off by the waters of a flood. Never again will there be a flood that will destroy

the earth or any part of it.”

Noah was still hesitant to procreate: Noah's initial
doubts were not completely allayed by God'’s assur-
ance. Even if his yet-to-be-born, hypothetically sinful
descendants would not be physically destroyed, they
would still be spiritually lost. (And surely Noah’s pri-
mary concern was for his children’s spiritual state.)
Why, then, did God’s assurance succeed in changing
Noah’s mind?

Like Noah, some people harbor doubts about the
prudence of having children. They argue that raising
children is an awesome responsibility. Some wonder
whether they have the capacity to raise children who
will grow into healthy adults, both physically and spir-
itually. Such people therefore focus on first achieving
financial security and/or spiritual preparedness, and
only then start thinking about having children.

But from Noah we learn the fallacy of this approach.
Once God commanded him to have children, he no
longer hesitated to procreate, despite his apprehen-
sions about his descendants’ spiritual future. Because
ultimately, it is not our job to predict the future but to
fulfill God’s will. If God tells us to have children, we
should not let our doubts prevent us from doing so.

Even if we somehow foresee a less-than-perfect spiri-
tual future for our children, we would still not be jus-
tified in refraining from having them. King Hezekiah
saw prophetically that he would have immoral chil-

& CHASIDIC INSIGHTS 3

dren and therefore refrained from procreating. The
prophet Isaiah rebuked him for this, saying, “God’s
mysteries are no business of yours. You must do what
you are commanded.” ¥

Certainly, then, when we only entertain uncertainties
about our children’s spiritual future, we should not
refrain from fulfilling God’s command. (Furthermore,
in Hezekiah’s case, we see that a number of very righ-
teous kings eventually descended from him.)

We should also not be concerned about the financial
responsibilities that raising children entails. Since God
is the one who commands us to have children, it is
axiomatic that, for each additional child born, He will
open up an additional channel of blessing and suste-
nance.

Likewise, we should not worry that we might lack the
physical or emotional strength to raise many children, 83
for God does not ask of us anything that is beyond our
capabilities.”® In fact, having many children actually
promotes physical and spiritual wellbeing. In contrast
to the popular notion that having many children is not
conducive to living a calm and stable life, the truth is
that having too few children is unnatural and can lead
to anxiety, marital disharmony, and the disruption of
family life.

All of the above has always held true, but its truth is
especially relevant in our present generation, as we ap-

181. Likutei Sichot, vol. 5, p. 147; ibid., p. 153, note 30, based on Rashi on 9:23, 11:32, 34:7, and 37:34, below. See also below, 38:26.
182. Berachot 10a. 183. See Mishneh Torah, Ishut 15:16. 184. Bemidbar Rabbah 12:3.
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sense of self. This one-time experience conditioned the
earth to be able to later attain Divine awareness—even
after the waters receded and the earth reverted to dry
land. The Midrash'” therefore compares the messianic
age to the days of Noah, since the Flood initiated the
process of conditioning the world for its ultimate
state—Divine awareness despite the presence of self —
which it will attain in the messianic age.

Once this conditioning occurred, God promised never
to Flood the earth again, in keeping with His original
intention for the world to exist in its “natural” state
and still be a vessel for Divine awareness.

In fulfilling our own Divine mission on earth, we also
experience a period of immersion in the waters of
Divine awareness: the High Holy Days of the month
of Tishrei. Our challenge is to successfully experience
Divine awareness even after Tishrei, when the “waters
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have receded” and our “dry” self has emerged."*

Ham was the father of Canaan: Ham means “hot.”
Metaphorically, Ham alludes to the soul’s ardent desire
and yearning to draw near and cleave to God.

Canaan, which is sometimes translated as “merchant,”'”
alludes to the soul’s pursuit of the profit it earns by
studying the Torah and observing the commandments:
its increased connection to God.

Ham was the father of Canaan: When the soul descends
into this world and clothes itself in the body and the
animating soul, it experiences an intense longing for
Godliness and an ardent yearning for God’s pres-
ence—it becomes Ham. This longing inspires it to earn
the reward of increased connection to God by study-
ing the Torah and performing the commandments—to
become Canaan.”™

197. Vayikra Rabbah 7:4. 198. Likutei Sichot, vol. 30, pp. 21-23. 199. See Isaiah 23. 200. Torah Or 27a.
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Genesis 9:12-18 NOACH

God said, “This is the sign that I am providing for the covenant between Me
and you and every living creature that is with you, for all generations that re-
quire it (i.e., the sign, in case they themselves not be sufficiently righteous):

I have placed My rainbow in the clouds, and it shall be a sign of the covenant
between Me and the world. As part of the overall refinement of reality effected by
the Flood, the atmosphere will now be sufficiently purified to refract and reflect
sunlight and thereby produce rainbows. The rainbow therefore testifies to the fact
that the world is now sufficiently refined to afford the possibility of repentance.
Since it is always possible for humanity to repent, it will never again be necessary
to wipe out the world."?

Thus, when the behavior of any society in any locale degenerates to the point
that I regret having created its inhabitants, and I bring clouds over the earth to
indicate that they deserve that I bring a flood upon them, just as I did with your
generation, the rainbow will appear among the clouds,

and I will recall My covenant that exists between Me and you and every liv-
ing creature among all flesh, so that never again shall the waters become a flood
to destroy any flesh. However, when no part of society is behaving that immorally,
it will not be necessary for me to cause a rainbow to appear.'”

In accordance with the transformation of My attribute of judgment into My at-
tribute of mercy that began when you prayed to Me in the ark,' I will now extend
the covenant I just established between us and apply it to My attribute of judgment,
as well: Even when your conduct is wanting, and logically My attribute of judg-
ment should raise an accusation against you, the rainbow will be in the clouds,
and I will see it to recall the eternal covenant I am now making between God’s
attribute of judgment and every living creature among all flesh that is upon the
earth, and I will not even allow My attribute of judgment to prosecute you.”'*

God said to Noah, showing him a rainbow, “Behold the sign of the covenant
that I have established between Me and all flesh that is upon the earth.”

Noah’s Prophecy

Having been promised by God that his progeny would not be
wiped out, Noah resumed marital relations with his wife, as did his sons with their
wives. The sons of Noah who came out of the ark were Shem, Ham, and Japheth;
they each had a number of children. Ham was the father of four sons, the young-
est of which was Canaan. Ham was incensed that his father, Noah, was trying to
have more children. He assumed that Cain had killed his brother, Abel, because
he wanted the whole world for himself. Since Noah was the new beginning of the
human race, Ham considered himself already deprived enough by having to share
the world with fwo other brothers, and should not be required to share it with any
additional brothers."

192. Likutei Sichot, vol. 15, pp. 53-54. 193. Likutei Sichot, vol. 35, pp. 31-38. 194. Above, 8:1. 195. Likutei Sichot, vol. 30, pp. 31-35.
196. Rashi on v. 25, below.
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They did not see their father's nakedness: If, indeed,
they walked in backwards, as the verse explicitly tells
us, isn't it obvious that they did not see their father’s
nakedness?

The import of these words is twofold: in addition to
not seeing their father’s physical nakedness, Shem
and Japheth did not focus on their father’s shameful
behavior, but focused instead only on what they had to
do to correct the situation. Ham, in contrast, “saw his
father’s nakedness.” Not only did he did not remedy
the situation; he focused on his father’s shortcoming
and even told his brothers about it.

Why the dissimilar reactions among the brothers?

The face of another person, says the Ba’al Shem Tov,
is like a mirror. If we see evil in another, we are really
seeing a reflection of our own evil** Shem and Japheth
did not share Noah’s weakness for drunkenness;
therefore, they did not focus on this shortcoming of
their father’s. Ham, on the other hand, whose name

& CHASIDIC INSIGHTS 3

connotes hot-bloodedness, did share Noah’s weakness;
therefore he saw and focused on his father’s shame.

This teaches us that when we notice shortcomings in
someone else, we must also take note of how we react
to them. If we take immediate steps to remedy his
shortcomings, we can be assured that this is why God
arranged for us to notice them in the first place. But
if we find ourselves focusing in depth on the other’s
shortcomings, beyond what is required to correct the
situation, then it is clear we are doing so only because
we share exactly the same flaw. Since we are generally
blind to our own faults, God arranges for us to notice
them in someone else, expecting us to take the cue and
recognize that we possess these same faults, as well.

Thus, whenever we see or hear about something
negative in our fellow, we should try to correct the
situation while simultaneously “walking backwards,”
doing all we can to refrain from seeing and focusing on
our fellow’s shame.?”

206. Meor Einaim, beginning of parashat Chukat. 207. Likutei Sichot, vol. 10, pp. 24-29.
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These three were the sons of Noah, and from them the whole world branched
out.

Noah was the master of the soil,*' and understood the importance of grain as
the mainstay of civilized life. Nonetheless, when he came out of the ark, instead of
first planting a grain crop, he degraded himself by planting a vineyard, to pro-
duce wine for purposes of enjoyment. He had brought vine branches along with
him into the ark.**

He drank some of the wine and became drunk, and uncovered himself inside
his tent.

Ham'’s youngest son, Canaan, saw his grandfather exposed. He ran to tell his
father. Ham, the father of Canaan, came and entered Noah'’s tent and saw his fa-
ther’s nakedness. He realized that this was his chance to prevent his father from
having more children. He first had relations with him and then castrated him, and
then told it to his two brothers outside.

Shem, enlisting Japheth’s help, took a garment and placed it on the shoulders
of them both. They then walked into the tent backwards and covered their fa-
ther’s nakedness. Even when they approached him and had to turn their bodies
around, they did so while facing away from him, so that they did not ever see
their father’s nakedness.

& INNER DIMENSIONS =6

[21] He drank some of the wine and became
drunk: The Zohar notes that while “Eve entered
the world and became attached to the snake... and
Noah entered the world...drank from the wine, and
became drunk... Sarah descended [to Egypt] and
went up unscathed.”

A fundamental concept in Judaism is the
importance of serving God with joy. The renowned
kabbalist, Rabbi Yitzchak Luria (the Arizal), when
asked by his students why he had merited Divine
inspiration and encounters with the prophet Elijah,
replied that it was only by virtue of performing the
commandments with intense joy. Performing the
commandments joylessly is lacking and incomplete,
and therefore cannot bring the world to perfection.

According to the Midrash, the forbidden fruit Eve
offered Adam was wine; Eve was aware of the
importance of joy and sought to attain it through
wine. But she failed to experience holy joy, since
she succumbed to the feelings of self-awareness
and ego that are the by-products of less-than-
holy celebrating. Prior to the sin, Adam and Eve
were merely a vehicle for Divine expression; once
they took the fateful sip of wine, they gained self-
awareness and began to operate in a realm of
seeming separateness from God.

Noah attempted to rectify Eve’s error, to experience
joy without self-awareness. He therefore sought to

201. See 5:21, above. 202.See 7:13, above. 203.Psalms 126:2. 204.See Mishneh Torah, Lulav 8:15; 2 Samuel 6:16. 205. Sefer

negate his selfhood through drunkenness. But this
endeavor was misguided, since the goal is not to
numb the mind and emotions through drinking,
but rather to lose the self through humility and
surrender to God.

Selfless joy was finally achieved by Sarah, who is
associated with malchut (the name Sarah is derived
from the word serarah, “rulership”). Malchut, the
lowest sefirah, has no intrinsic “content” of its
own, and receives whatever it has from the higher
sefirot. This is the epitome of selflessness. True joy
is born of humility, since one who is humble does
not feel deserving of anything and is therefore
neve