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Foreword

t is very fitting that this volume of this edition of the Torah is being reprinted on

the fortieth anniversary of the opening of the world’s first Chabad House. It was in

5729 (1969) that the Rebbe, Rabbi Menachem M. Schneerson, established this unique
institution at the UCLA campus in Westwood Village, California. Since then, this special
seed that he planted has blossomed, grown, and spread, with the opening of Chabad
Houses not only all across California, but throughout America and around the globe.

Over the last four decades, “Chabad House” has become a household word in the Jewish
world—and to a large extent, even the non-Jewish world —synonymous with the time-
honored values of education, hospitality, caring, and support. Chabad Houses are now an
integral element of the Jewish landscape on every continent, each one serving as a beacon
of light and warmth to guide us through life’s spiritual and emotional challenges.

The success of the Chabad House movement is a living testament to the vision and dedication
of the Rebbe. When presented with the key to that first Chabad House, the Rebbe asked
whether this meant that the new house was his home. We immediately replied, “Yes, of
course.” Our selfless leader then said, “My hand will be on the door of this house to keep it
open twenty-four hours a day for young and old, men and women alike.”

The Rebbe then proclaimed: ““Chabad House” will grow like a chain of shopping centers and
spread from the West to the North, from the North to the South and then to the East.”

As part of his devotion to the welfare of others, the Rebbe made tireless efforts to spread the
study of the Torah—on all its levels, among all types of Jews. Seasoned scholars, struggling
students, young pupils, men and women from all walks of life—the Rebbe constantly
encouraged all of us to increase the quantity and quality of our Torah study.

Written with the “Chabad House” reader in mind, this edition of the Torah presents
traditional Jewish principles in a way that informs and inspires readers regardless of their
religious education. It is worth noting that this project’s editor-in-chief was first touched by
the Rebbe’s message within the walls of that original Chabad House at UCLA.

The Rebbe teaches us that the study of the holy Torah and the application of its values
are at the center of the humanity’s purpose. By publishing this new edition, we hope to
inspire greater Torah study and to foster a more personal identification with its timeless
message. Our goal is help bring about the fulfillment of the Rebbe’s vision for the Ultimate
Redemption—in the words of Maimonides, “a time when the knowledge of God will fill
the earth as the waters fill the sea.”

Chabad of California
Lag BaOmer 5769
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Preface

he idea for a new translation of the Five Books of Moses, the Torah, was born

of necessity. The last decade has seen a significant increase in synagogue

attendance —perhaps owing to the many Chabad-Lubavitch centers that have
opened in recent years—by Jews from all walks of life.

Many of them, new to Torah and unfamiliar with its Hebrew text, needed a Chumash that
would facilitate their study of the weekly parashah and allow them to comfortably follow
along with the Torah readings at prayer services.

This project follows the success of the recently published Annotated Siddur, which has
quickly gained widespread use in synagogues around the world. But it is not without
trepidation that our team of translators and editors approached this task. Even the finest
translations may never be fully reflective of the layers of meaning embedded in the words
of the Torah, the word of God and the most sacred text of the Jewish people. At best, they
offer the reader who does not know Hebrew a good approximation of the original text.
With this in mind, the new translation includes a commentary that significantly helps to
illuminate the plain text.

The commentary is composed of two parts. The first interpolates Rashi’s commentary into
the new English translation of the text.

These interpolations are based on Rashi’s commentary as expounded upon in the writings
of Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe, of blessed memory. Also
included in this section are chronological charts that summarize historical events; topic
titles to help the reader navigate the subject matter; and illustrations, charts, diagrams,
and maps.

The second part of the commentary is an exposition of the inner dimension of Torah as
expounded upon in the teachings of the Rebbe and his predecessors.

Each of the 54 sections (parashiot) of the Torah is prefaced by an Overview and the Rebbe’s
reflections on its relation to the larger themes of the Torah. Included as well is a study of
the name of each parashah and its relevance to the respective text.

May this volume succeed in its aim to further Torah awareness and the spreading of Chasidut
and thus contribute to the speedy realization of the final and complete Redemption.

Kehot Publication Society
3 Tammuz 5764
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Bemidbar

Overview

he Hebrew name of the Book of Genesis, Bereishit, means “in the beginning”; the

book gives the historical and religious background that necessitates the creation of

the Jewish people, the giving of the Torah, and the gift of the Land of Israel. The
Hebrew name of the Book of Exodus, Shemot, means “names”; it describes how God took
“one nation out of another” and forged the identity and psyche of the Jewish nation, whose
task it is to make this world into a sanctuary for Divine consciousness. The Hebrew name
of the Book of Leviticus, Vayikra, means “and He called”; it details how the Jew is to answer
his or her Divine calling by remaining both separate from the materialism of this world and
at the same time elevating and spiritualizing it.

The Hebrew name of the Book of Numbers, Bemidbar, means “in the desert.” The
imagery of the desert is that of an uncultivated, uncivilized wasteland, and is thus symbolic
of our unrectified physical world, which is largely indifferent, antithetical, and often even
antagonistic to Divine consciousness. After the Torah has told us how the world —which
was originally designed as the garden of Divinity —became such a “desert,” how the
Jewish people was created, and how it was given the mission to restore the world to its
intrinsic nature and taught how to do this, it now tells us how the Jews are sent out into
this “desert” to accomplish their goal, to test their dedication to their destiny and resistance
to the hostile elements of their environment. This dramatic tension underlies the seminal
history of the Jewish people as recorded in the Book of Numbers.

It is therefore no surprise that the opening parashah of the Book of Numbers—which
shares with the book as a whole the name Bemidbar, “in the desert” —describes how God
assembles the young nation into His army. True, the Jewish people were referred to as
an army as soon as they left Egypt: “And it was on that selfsame day that the legions of
God went out of the Land of Egypt.”! But it is only in this parashah, as they are about to
leave the sheltered, ivory-towered “yeshiva” of Mount Sinai and begin their foray into the
foreboding desert,” that we see the people tallied, organized by genealogy, and conscripted
into a formal army:.

The first lesson of this parashah, then, is that we should never delude ourselves into
thinking that the world in its present state is a benign, neutral entity and that we have no

1. Exodus 12:41, see also v. 51.
2. The events of this parashah took place on Iyar 1, 2449 (as stated in its first verse). The Jews left Mount Sinai on Iyar 20, 2449 (Numbers
10:11-12).
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role to play in perfecting it. The world and every thing in it is a challenge, a call to arms,
which beckons us to summon our greatest spiritual strengths in order to redeem it, to
transform it back into a home for God.

But why all the detail? Parashat Bemidbar seems to read like an endless database of
family names, statistics, and redundancies. Would it not have been far simpler if the Torah
would have summarized the whole census and conscription process in a few words or
sentences?

In order to begin to understand this, we must first note that—with only a very few,
significant exceptions—the Torah describes the counting of each tribe in exactly the same
fashion. Thus, on the one hand, the census is the great equalizer: everyone counts as one,
and our respective individualities are lost as we become nondescript components of the
conglomerate whole. On the other hand, everyone is counted, and the collective whole is
implicitly lacking if anything less than all its constituent units is present. This indicates
that every individual has his or her unique contribution that only he or she can make to
the collective whole.

In other words, the census expresses the paradoxical interplay between individual and
collective identity. Each one of us is a unique individual, totally different from the next
person, and blessed with his or her own strengths and challenges. Each one of us is therefore
of infinite, irreplaceable value. In a general way, this individuality is expressed by the fact
that the Jewish people is subdivided into twelve distinct tribes, each of which received its
own, unique blessing from its common progenitor, Jacob,® based on its own, individual
variation on the Torah’s theme of the service of God. Thus, each tribe is counted separately,
and this fact is recorded in the Torah in order to inform us both of our uniqueness and of
the indispensableness of our unique contribution in the battle for Divinity in this world.

On the other hand, inasmuch as we all share a common collective identity, we therefore
reflect and complement one another. None of us is capable of fighting the battle alone, and
we must all draw on the strengths and inspiration of our fellow Jews. For this reason, it is
not enough for us to only hear and read the Torah’s census of our own tribe; we must hear
and read the census of all the tribes, individually, even though they outwardly sound the
same to us.* In this way, we absorb all their individual inner strengths and are enabled to
identify with them all.

The common, collective identity we all share is the inner core of the Divine soul, the
“part of God above” within each of us. But paradoxically, it is this same Divine soul that is
the source of our individuality. This is because Godliness itself is both simple and complex:
God is an absolutely simple, non-complex unity, and anything Godly reflects this oneness.
But at the same time, God is the source of everything that is, which means that God’s
uncompromised unity contains the potential for infinite varieties of expression. Each Divine
soul is at once an expression of the absolute simplicity of Divinity as well as a unique facet
of God’s potential to express Himself.

Thus, the paradox of the census forces us to consider and focus on the one aspect of our
personality that we all share equally and that is at the same time the source of our infinitely
unique individuality, the inner core of the Divine soul.

It is this inner point of Divinity within us that motivates and spurs us on in the struggle
to redeem the world. For once we have become attuned to our inner connection with God,

3. Genesis 49; see also Deuteronomy 33, where Moses also blesses the Jewish people as individual tribes.

4. This is particularly true nowadays, when the majority of us no longer know to which tribe we belong. The advantage of this situ-
ation is that we must now perforce focus on the reciprocal inter-inclusion of the Jewish people as we all cultivate the individual
traits associated with each tribe.
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nothing can oppose our dedication to the challenge of the Book of Numbers, to embark on
the perilous yet promising journey through the godless desert, ultimately transforming it
into the Promised Land. Thus inspired, we are ready to join the ranks of God’s legions, to
be counted and conscripted into the forces of goodness and holiness whose mission it is to
bring reality to its truest fulfillment.?

5. Likutei Sichot, vol. 2, p. 296; Sefer HaMa’amarim 5733, p. 410; Sichot Kodesh 5724, pp. 346-347.
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the Tabernacle."

As was mentioned in the Overview, counting the
people highlights our common essence, our Divine
soul. The three censuses thus served to manifest our
Divine consciousness within us in three stages:

1) When we left Egypt, the Divine soul became
manifest, but only in a very general way. Our Di-
vine consciousness encompassed our whole being
enough to inspire us to follow God blindly into the
desert, but it did not yet change us fundamentally.
(This is similar to how people possessing only sim-
ple faith in God can be willing to lay down their
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lives for Jewish values even if these values have not
yet affected their daily conduct.)

2) When God commanded us to build the Taber-
nacle, whose purpose it was to enable Him to dwell
within us, our Divine soul became manifest enough
to affect the way we think and feel. But because God
“imposed” this revelation on us from above and it
was not the result of any self-refinement on our
part, its effect was only transient.

3) Finally, after the Tabernacle was built and we be-
gan to participate in the sacrificial rites, our Divine
souls could become fully manifest; our efforts at

& INNER DIMENSIONS 5

[1-2] In the Sinai desert in the Tent of Meet-
ing...take a census (lit. raise the heads) of all
the congregation of the Israelites: The parched
desert is a metaphor for the overwhelming thirst
for Godliness we feel and express in prayer. King
David articulated this imagery in the Psalms:
“The song of David when he was in the Judean
desert: “Gop, You are my God; I seek You in the
morning, My soul thirsts for You.” !

The Tent of Meeting alludes to the revelation of
God in the Torah and its commandments. A tent
is an enveloping cover, alluding to the transcen-
dent (makif) Divinity we access by performing
the commandments, while the word “meeting”
alludes to the intimate (penimi) encounter with
Divinity we experience in learning the Torah.

Thus, the desert is a metaphor for our upward
striving toward Godliness, while the Tent of
Meeting alludes to the downward flow of

Godliness into our lives.

Our relationship with God must incorporate
both of these opposing yet complimentary dy-
namics, the ascent of prayer and the descent of
learning Torah and performing the command-
ments. It can then “raise our heads,” i.e., elevate
us to the highest expression of our souls, the rev-
elation of their source.’

[2] Take a census [‘raise the heads’]: When a
person is born, only a radiance of his or her soul
enters the body. The soul’s essence—its “head” —
remains above, in the spiritual realms. Nonethe-
less, the soul’s “head” is affected by what the
rest of the soul does while here below. By per-
forming God’s commandments and fulfilling its
mission from within the body, the soul below
raises its “head,” enabling it to attain a higher
awareness of God in the supernal realms."

10. Ibid. 30:11-16. 11. Psalms 63:1-2. 12. Yom Tov shel Rosh HaShanah 5666, p. 236. 13. HaYom Yom, 2 Sivan; Likutei Torah 3:2a ff.
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The Third Census

After the Tabernacle was erected and began to function, God instructed Moses
to take a census of the Jewish people. The act of counting the people at this time
indicated that the erection of the Tabernacle was a pivotal junction in the people’s
history and that God values each individual’s contribution to the Divine plan for
creation. The importance of the census would have required that it be conducted
on the same day the Tabernacle was erected —the first day of Nisan—but doing
so would have detracted from the people’s focus on the Tabernacle itself and the
rites performed within it. On the other hand, postponing the census until im-
mediately after the installation rites would have given the impression that the
significance of the census was a subordinate aspect of the people’s relationship
with the Tabernacle, rather than an integral part of it. God therefore scheduled
the census for the first day of the next month, indicating that, like the erection of
the Tabernacle, the census was also important enough to take place on the first
day of a month.! Thus, Gop spoke to Moses in the Sinai Desert, in the Tent of
Meeting, on the first day of Iyar, the second month of 2449, the second year
after their exodus from Egypt, saying:

“Take a census of all the adult males of the congregation of the Israelites by
families and then add up the family totals to arrive at the total for each tribe.? The
people’s tribal lineage will follow their paternal houses. Do not count them direct-
ly, but indirectly: take a half-shekel from each in accordance with the number of
their names, one for each. Thus you will have an exact head count of every male.

& CHASIDIC INSIGHTS <3

In the desert: The silent desolation of the desert
is a metaphor for the lack of Divine revelation in
creation. Yet, despite its spiritual silence, the mute
world can indeed be taught to express the Divinity
hidden within it.> The Jewish people are uniquely
suited to this task: by studying the Torah and ob-
serving its commandments, we can unveil the Di-
vine purpose and potential behind every aspect of
reality. In this way, we cultivate the barren desert,
enabling it to express its Divine source and the pur-
pose of its creation.*

Take a census: Counting something is a way of
showing that we value it.° By counting how much
of something we possess, we express how much
each unit of the aggregate whole adds to the value
of the whole and how indispensable each unit is to
the whole.

In this census, the fact that each Jew counted for
one—neither more nor less—indicates that every
Jew is equally dear to God, as an individual. Every
Jew possesses this invaluable worth by virtue of his
or her unique soul-essence. By virtue of this essence,

which the simplest Jew possesses no less than did
Moses, all Jews are all equally God’s children.

When we recognize this, we, too, will cherish and
never dismiss or overlook any Jew.®

Take a census: The idiom the Torah uses for “take
a census” is “raise the heads.” Since the purpose of
the census was to conscript us for the task of bat-
tling the desolation of the spiritual desert, this indi-
cates that in order to overcome this enemy, we must
always feel above it.

Therefore, the first, fundamental directive of the
Shulchan Aruch, the Code of Jewish Law,” is that
when it comes to Jewish observance, we must not
be embarrassed by scoffers. This includes external
scoffers—those who try to mock us for our dedica-
tion to our ideals—and our inner scoffer, the evil
inclination.®

Take a census: This is the third time the people
were counted. The first time was when they left
Egypt;’ the second time was after the sin of the
Golden Calf, when God commanded them to build

1. Likutei Sichot, vol. 8, p. 2, note 11. 2. Rashi, according to Gur Aryeh and Maskil LeDavid. 3. This is alluded to by the fact that
the word for “desert” in Hebrew (1271) is related to the word for “speaks” (127»). 4. Sefer HaSichot 5749, vol. 2, p. 477. 5. See
Rashi. 6. Likutei Sichot, vol. 8, pp. 231-232. 7. Tur and Shulchan Aruch HaRav, Orach Chaim 1:1. 8. Hitva’aduyot 5743, vol. 3, p. 1612.
9. Exodus 12:37
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affects the entire world for the better.””

You and Aaron: Every organized country counts
its citizens periodically. Those hired for this task are
often unskilled people, unemployed or without cre-
dentials for more skillful work. To count the Jewish
people, however, God enlisted Moses himself—the
prominent leader of the Jewish people, the spiri-
tual paragon who received the Torah directly from
God—and told him to put aside his lofty concerns
and go from tent to tent to count the Jewish people.
Since this task stretches beyond the capacity of one
person, God assigned Aaron and the tribal leaders,
the next most prestigious individuals among the
nation,'® to assist him.

We see from the fact that God delegated taking the
census only to the most prestigious dignitaries how
important He considers the Jewish people, His cho-
sen nation.”

Shall count all those in Israel: Although counting
expresses the importance of each individual, God
instructed Moses to count only the Jews over twen-
ty, the age of conscription into the army.

This is because the army is the representative of its
nation. As the soldiers go out into the world, they
are expected to act as a living example of their peo-
ple. The same is true of all of us, since we are all
charged to act as God’s “soldiers.” We are expected

& CHASIDIC INSIGHTS 3
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to wear our “uniforms” proudly, acting in a manner
that makes it obvious that we serve in God’s army.
Any observer should easily recognize that we have
been drafted by God and have been charged with
the mission to conquer the world with goodness
and holiness.

We are counted only when we have reached the
point in our spiritual maturity where we identify
with our Divine soul strongly enough to enlist in
God’s army. As long as we exhibit this readiness, no
distinction is made regarding the level of spiritual-
ity or degree of Torah study we have achieved; no
matter what, each of us counts as one.”

There shall be one man with you from each
tribe: In contrast to the previous censuses,? the
people were counted in this census by tribes. This
indicates that God was emphasizing now not only
the common spiritual denominator of every Jew
but also each Jew’s unique spiritual makeup, which
distinguishes him or her from every other Jew. The
fact that every Jew nonetheless counted as one
emphasized how each individual’s unique nature
contributes equally toward the creation of the Jew-
ish people as a vital whole. For this reason, all the
princes had to assist Moses and Aaron in counting
each tribe.”

17. Likutei Sichot, vol. 8, pp. 209-215. 18. “Who are called upon for all important matters of the congregation” (Rashi on 1:16).
19. Hitva’aduyot 5745, vol. 4, pp. 2092-2094. 20. Likutei Sichot, vol. 8, pp. 219-220. 21. Exodus 12:37, 30:11-16; Rashi on Exodus 30:16.

22. Likutei Sichot, vol. 23, pp. 6-7.
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You and Aaron shall count all those males in Israel 20 years old and over up to
age 60—for only males between 20 and 60 are fit to serve in the army'*—by their

tribal troops.

Throughout the census there shall be one man with you from each tribe:i.e., the
prince of that tribe, the one who is the head of his paternal house. All 12 princes

shall assist you in counting each tribe."

These are the names of the men who shall stand with you: for Reuben, Elitzur

the son of Shede’ur;

for Simeon, Shelumiel the son of Tzurishadai;

for Judah, Nachshon the son of Aminadav;

for Issachar, Netanel the son of Tzu’ar;
for Zebulun, Eliav the son of Chelon;

for the descendants of Joseph: for Ephraim, Elishama the son of Amihud; for
Manasseh, Gamliel the son of Pedahtzur;

for Benjamin, Avidan the son of Gidoni;

for Dan, Achiezer the son of Amishadai;

for Asher, Pagiel the son of Ochran;
for Gad, Eliasaf the son of De’uel;

self-refinement ensured that our Divine conscious-
ness would become and remain an intrinsic part of
ourselves.

This is another reason why this third census was
held in Iyar rather than in Nisan. Nisan, the month
of the Exodus, expresses how God takes the initia-
tive to extricate us from our material orientation.
lyar, the month spent in spiritual preparation for
the giving of the Torah, expresses our initiative in
refining ourselves.

Finally, this is also why Aaron had to participate
in this census, while Moses conducted the pre-
vious censuses by himself. Whereas Moses was
“the Groom'’s escort,” who brought God’s message
down to earth, Aaron was “the Bride’s escort,” who
brought the people to God, inspiring them to live
their lives in a Godly way.'¢

By families: The purpose of counting the Jewish
people according to families was in order to add the
family tallies together and thus arrive at the sums of
the different tribes. The count of the families them-
selves is not recorded in the Torah.

Nonetheless, the Torah still mentions the families,
in order to stress the centrality of the family in Ju-
daism. Even though we are counting the people as
a whole and stressing the importance and unique-

& CHASIDIC INSIGHTS 3

ness of every single Jew, we must still pay attention
to the proper functioning of the family structure.

Our individual and national needs, goals, desires,
and fulfillment are certainly important and we
must not overlook them. Together with this, how-
ever, the Torah demands of us the selflessness nec-
essary to forge the family unit. Husband and wife
are two separate people with their own natures,
desires, and even mission in life, yet each one must
work for and with the other. They should strive to
complete each other and to seamlessly merge into
two halves of one complete unit.

The strife and lack of communication the world suf-
fers stems from selfishness, from individuals see-
ing others as mere means to be exploited for their
own personal ends. In contrast, as Jews, we are
commanded to love our neighbors as ourselves,
and the primary setting in which this command-
ment is to be fulfilled is our families. Inasmuch as
loving our fellow Jew is an expression of our love
of God, practicing loving our fellow Jew enhances
our love of God. Love of God, in turn, brings us
to love His Torah and study it—not merely out
of our obligation to do so, but out of love. This
threefold love of our fellow Jew, God, and the To-
rah ripples outward from the family setting and

14. Rashi on Song of Songs 3:7; Gur Aryeh on Rashi on Exodus 30:16; Bava Batra 121b, Rashbam here, s.v. shepekudav; see also Tosefot
on Bava Batra 121a, s.v. Yom shekalu, quoting Y. Moed Katan; Likutei Sichot, vol. 21, p. 92, note 27. 15. Likutei Sichot, vol. 8, p. 47.

16. Likutei Sichot, vol. 8, pp. 3-7.
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thanks to the protection given them by the clouds
of glory, the Jews remained healthy, despite the ad-
verse conditions of the desert.

We see from this that the Jewish people—by virtue
of their connection to God expressed through study-
ing the Torah and fulfilling its commandments—
were not bound by the laws of nature. Furthermore,
their ability to override nature was self-evident, ex-

27. Likutei Sichot, vol. 8, pp. 220-222.
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pressed not only in spiritual concerns, but in physi-
cal health and well-being as well.

This holds true today as it did then. To the extent
that we live our lives according to the dictates of
the Torah, we too will be blessed with spiritual and
physical health, despite any obstacles posed by the
laws of nature.”



Numbers 1:15-25 BEMIDBAR

for Naphtali, Achira the son of Einan.”

These men were until now simply the heads of their respective tribes. By ap-
pointing them to assist Moses collectively in conducting the census, God promoted
them to be the ones summoned from the congregation to represent the people
collectively in all important matters as the princes of the tribes of their fathers;
thus, they all became the heads of the thousands of Israel.

So Moses and Aaron took these men, who had been designated by God by
their names, and installed them in their new capacity and office.”

Moses and Aaron assembled all the congregation of adult male Israelites on
the same day, the first day of the second month, and they all registered their lin-
eage according to their families and according to their fathers” houses by produc-
ing their family records and bringing witnesses regarding the social acceptance of
their family ties.** They then counted them by the number of their names, i.e., first
making sure each gave one half-shekel and then counting these half-shekels. Thus
they had a head count of every male 20 years old and over.

As Gop commanded Moses, so did he count them in the Sinai desert. They
found that miraculously, the tally of each tribe was an exact round number, divis-
ible by 50, as follows:*

This was the tally of the tribe of Reuben, the firstborn of Isra-
el—their descendants who were counted according to their families, according
to their fathers” houses, by the number of individual names, and according to
the head count of every male 20 years old and over, all who were fit to serve in
the army:

the tally of the tribe of Reuben was 46,500.

This was the tally of the tribe of Simeon —their descendants who were count-
ed according to their families, according to their fathers” houses, by the number
of individual names, and according to the head count of every male 20 years old
and over, all who were fit to serve in the army:

the tally of the tribe of Simeon was 59,300.

This was the tally of the tribe of Gad —their descendants who were counted
according to their families, according to their fathers” houses, and by the
number of individual names, 20 years old and over, all who were fit to serve
in the army:

the tally of the tribe of Gad was 45,650.

¥ CHASIDIC INSIGHTS 3

All who go out to war: This phrase (and its rep-  they were strong, all able-bodied men.® This was
etition in the tally of each tribe) implies that no one  a miracle. As we know, all the sick and crippled of
included in the census was unable to go to war; our people were healed when the Torah was given;

23. Likutei Sichot, vol. 23, pp. 1-7. Thus, although the princes’ names were mentioned a month earlier, at the installation rites
(below, 7:12-83), they are repeated here. By calling them each by name, God re-identified them in their new capacity. 24.No
one could testify that a particular individual was in fact the child of a particular set of parents; but witnesses could testify that a
particular individual was accepted and assumed by the community to be the child of this set of parents, and this was enough to
legally establish the individual’s parentage. 25. Likutei Sichot, vol. 13, p. 111, note 13. 26. Or HaChaim on this verse.
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Numbers 1:26-41 BEMIDBAR

This was the tally of the tribe of Judah —their descendants who were count-
ed according to their families, according to their fathers” houses, and by the
number of individual names, 20 years old and over, all who were fit to serve
in the army:

the tally of the tribe of Judah was 74,600.

This was the tally of the tribe of Issachar—their descendants who were
counted according to their families, according to their fathers’ houses, and by
the number of individual names, 20 years old and over, all who were fit to
serve in the army:

the tally of the tribe of Issachar was 54,400.

This was the tally of the tribe of Zebulun —their descendants who were count-
ed according to their families, according to their fathers” houses, and by the
number of individual names, 20 years old and over, all who were fit to serve in
the army:

the tally of the tribe of Zebulun was 57,400.

For the tribe of Joseph: this was the tally of the tribe of Ephraim —their de-
scendants who were counted according to their families, according to their fa-
thers’ houses, and by the number of individual names, 20 years old and over, all
who were fit to serve in the army:

the tally of the tribe of Ephraim was 40,500.

This was the tally of the tribe of Manasseh—their descendants who were
counted according to their families, according to their fathers” houses, and by
the number of individual names, 20 years old and over, all who were fit to serve
in the army:

the tally of the tribe of Manasseh was 32,200.

This was the tally of the tribe of Benjamin—their descendants who were
counted according to their families, according to their fathers” houses, and by
the number of individual names, 20 years old and over, all who were fit to serve
in the army:

the tally of the tribe of Benjamin was 35,400.

This was the tally of the tribe of Dan —their descendants who were counted
according to their families, according to their fathers’ houses, and by the
number of individual names, 20 years old and over, all who were fit to serve
in the army:

the tally of the tribe of Dan was 62,700.

This was the tally of the tribe of Asher—their descendants who were count-
ed according to their families, according to their fathers” houses, and by the
number of individual names, 20 years old and over, all who were fit to serve
in the army:

the tally of the tribe of Asher was 41,500.
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pate in the incident of the spies either,* this fact alone would not have been enough
to exclude them from the decree had they been counted in the general census.*

& A CLOSER LOOK =6

The tribe of Naphtali: While the tallies
of the rest of the tribes are introduced (in He-
brew) with the phrase “of the tribe of...,” that of
Naphtali is introduced simply with the phrase
“the tribe of...,” without the word “of.” Rabbi
Yitzchak Luria explains this discrepancy by de-
scribing the way the census was taken.

To count the people, the census-takers would
go from door to door, writing down the names
of the people and the tribes to which they be-
longed. When all this information was gathered,
they would then need to establish the number of
people per tribe. They would go through the list

of names and copy those belonging to the first
tribe, Reuben, onto another list. As they did this,
they marked those belonging to Reuben as hav-
ing been copied. They would then go through the
names again and record all the names belonging
to the tribe of Simeon on a third list, marking
them off, as well. When reading the names they
would say “this name belongs to the tribe of....”
When they came to the last tribe, Naphtali, they
simply counted all the remaining names. Since
they did not have to copy the names to another
list, they did not announce “this name belongs to
the tribe of Naphtali.”*

31. Below, on 13:1, 14:2, and 14:29. 32. Likutei Sichot, vol. 33, pp. 1-9. 33. Likutei Torah (Arizal), cited in Hitva'aduyot 5747, vol. 3,

p. 369-370.
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Numbers 1:42-49 BEMIDBAR

This was the tally of the tribe of Naphtali—their descendants who were count-
ed according to their families, according to their fathers” houses, and by the
number of individual names, 20 years old and over, all who were fit to serve in

the army:

the tally of the tribe
of Naphtali was 53,400.

These are the tallies
counted by Moses and
Aaron and the princes
of Israel—12 men, each
representing his fathers’
house.

These are the tallies
of all the Israelites ac-
cording to their fathers’
houses, 20 years old and

Naphtali
53,400 (9%)

Asher
41,500 (7%)

Dan
62,700 (10%)

Benjamin
35,400 (6%)

Manasseh
32,200 (5%)

Ephraim
40,500 (7%)

Zebulun

Reuben
46,500 (8%)

Simeon
59,300 (10%)

Gad
45,650 (8%)

Issachar
54,400 (9%)

Judah
74,600 (11%)

57 400 10%

over, all those in Israel
who were fit to serve in
the army:

the sum of all the tallies was 603,550 (see Figure 1).

But the Levites, according to their fathers’ tribe, were not numbered among
them, despite the fact that the reason for this census was (a) to express the people’s
integral relationship with the Tabernacle, and the Levites were the Tabernacle’s
officiants, and (b) to express how God values each Jew individually, and the Lev-
ites had proven themselves to be the tribe most loyal to God in the incident of the
Golden Calf!

So Gop explained why the Levites were not included. He spoke to Moses, saying:

Figure 1: The Third Census

“The Levites are indeed part of the people; however, they are My private legion.
Therefore, you shall not tally the tribe of Levi the same way you counted the other
Israelites, and you shall not add the results of their census to that of the other Is-
raelites, for they deserve their own census. Moreover, you shall not tally the tribe
of Levi at all; I will count them for you Myself, for reasons that will become clear
later.”® And even once you know how many there are of them, you shall not add
the results of their census to that of the other Israelites.” God foresaw that in a little
over three months, many of the lay Israelites would participate in the sin of the
spies, and He would decree that because of their collective responsibility, the entire
generation—including those innocent of this sin—would not enter the Land of Isra-
el.”? God wanted to exclude the tribe of Levi from this decree, since they had proven
themselves loyal to Him at the incident of the Golden Calf.* Since it was the census
that expressed the people’s collective identity and responsibility, God excluded the
Levites from the general census. Even though the tribe of Levi would not partici-

28. Below, 3:14 ff. 29. Below, 14:29. 30. Exodus 32:26.
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35 qmpa

The Israelites shall camp: The people’s encamp-
ment on all four sides of the Tabernacle symbolized
how they protect the holy edifice and the Torah that
resided in its innermost sanctum. Certainly, the To-
rah does not need our protection—on the contrary,
the Torah and its commandments protect us. How-
ever, God wishes to endow us with the noble mis-
sion of protecting the Torah.

40. Hitva’aduyot 5745, vol. 4, p. 2103; Reshimot 62 (p. 15).
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& CHASIDIC INSIGHTS 3

The lesson in this is that we must guard our inner
sanctuary and our inner identification with the
Torah —within our hearts and our homes—from all
four sides: from cool spiritual indifference on the
cold north; from hot, lustful passions on the warm
south; from gratification from brilliant accomplish-
ment on the morning east; and from dark despair
on the evening west.*
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Numbers 1:50-2:2 BEMIDBAR

Explaining how the Levites are His private legion, God continued, “Rather than
having them serve in the army like the rest of the people, you shall put the Levites
in charge of the Tabernacle of the Testimony, over all its furnishings and over all
that pertains to it. They shall carry the Tabernacle and its furnishings when you
travel, they shall serve in it, and they shall encamp around the Tabernacle.

When the Tabernacle is set to travel, the Levites shall dismantle it, and when
the Tabernacle camps, the Levites shall erect it; any non-Levite who approaches
and tries to do this shall be put to death by an act of God.

Because of this danger, the Israelites must camp in a specific formation—ac-
cording to their tribal troops, each man by his tribe’s division, three tribes per
division, and each man by his division’s banner, as will be detailed presently® —

but the Levites shall encamp around the Tabernacle of the Testimony, sepa-
rating it from the other tribes, so that none of them will approach the Tabernacle
intending to erect, dismantle, carry, guard, or serve in it. If the Levites preserve this
separation carefully, no Divine wrath will be directed against the congregation of
the Israelites, either potentially —if the separation between the Levites and the la-
ity is breached —or actually, if a lay Israelite attempts to perform a Levite function.
The Levites shall guard the Tabernacle of the Testimony for this purpose.”

The Israelites did this; they did exactly according to all that Gop had com-
manded Moses. Thus, the people encamped in three concentric camps: the Tab-
ernacle and its courtyard was the innermost camp, known as “the camp of the
Divine presence”; surrounding this was the middle camp, that of the Levites; and
surrounding both was the outermost camp, that of the lay Israelites.

The Camp

God then gave the details regarding how the camp was to be
organized and how this organized camp was to travel. Gop spoke to Moses and
Aaron, saying:

“The Israelites shall camp each man by his division’s banner, each of which will
be a unique color, and by the insignias on the banners of their fathers” houses, i.e.,
their tribes, each of whose banners will be the color of the tribe’s stone in the high
priest’s breastplate.* Their order around the Tabernacle will be the same as the
order in which Jacob told his sons to carry his coffin.”” They shall encamp around
the Tent of Meeting at the maximum distance practical, in order to minimize the
possibility that any layperson enter the Tabernacle precincts. This maximum prac-
tical distance is 2,000 cubits® from the outer extremity of the Tabernacle’s precincts,
because it is prohibited to walk more than this distance from one inhabited area to
another on the Sabbath.”

34. See below, ch. 2. 35. See Likutei Sichot, vol. 28, pp. 1-6. 36. Exodus 28:17-21. 37. See on Genesis 49:32. 38. See Joshua 3:4. 39. Li-
kutei Sichot, vol. 13, pp. 1-7. The Levites camped immediately outside the Tabernacle (above, v. 53), so it would appear that the lay
camp could begin at a distance of 2000 cubits from the outer edge of the Levite camp. But since only Moses and Aaron camped
on the east side of the Tabernacle (below, 3:38), and their few tents did not extend very far out from the Tabernacle’s east side, the
2000 cubits (on all sides) were measured from the edge of the Tabernacle’s precincts.
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& INNER DIMENSIONS 6

[continued...] Torah, revealing new levels of Di-
vine insight latent within it, by learning it and
obeying the Divine commandments it contains.
This is why they must camp “around” the Torah,
because the word for “around” (saviv) alludes to
the transcendent aspects of Divinity (sovev kol
almin) they draw into it.

By catalyzing the revelation of these new insights
from the Torah, the Jews draw the infinite Torah
into the finite realm of time and space. This is
alluded to by the name of the Tent of Meeting
itself, for a “tent” is a structure that extends in

space, while a “meeting” is an event, a moment
in time.

Yet, at the same time, God tells the people to
camp at a distance of two thousand cubits from
the Tent, alluding to the two thousand “years”
by which the Torah preceded creation. The Jews
must always be aware that there is a distance
separating them from the Torah, that no matter
how profound their role in wresting its treasures
from it and revealing them to the world, the To-
rah is infinite and therefore remains forever out
of reach, beyond us.*?

42. Sefer HaMa’amarim 5717, pp. 176-177; Sefer HaMa’amarim 5730, pp. 231-233.
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Numbers 2:3-14 BEMIDBAR

Those camping in front, to the east, will be under the banner of the division
of Judah, organized according to their troops. The prince of the tribe of Judah is
Nachshon the son of Aminadav;

the tally for his troop is 74,600.

Camping next to him will be the tribe of Issachar. The prince of the tribe of
Issachar is Netanel the son of Tzu’ar;

the tally for his troop is 54,400.

Next to him will be the tribe of Zebulun. The prince of the tribe of Zebulun is
Eliav the son of Chelon;

the tally for his troop is 57,400.

The total sum for the division of Judah according to their troops is 186,400;
these shall set out first.

“Those camping under the banner of the division of Reuben will be to the
south, organized according to their troops. The prince of the tribe of Reuben is

Elitzur the son of Shede’ur;

the tally for his troop is 46,500.

Camping next to him will be the tribe of Simeon. The prince of the tribe of
Simeon is Shelumiel the son of Tzurishadai;

the tally for his troop is 59,300.

Next to him will be the tribe of Gad. The prince of the tribe of Gad is Eliasaf
the son of Re’uel, who was mentioned previously* as De’uel;

& INNER DIMENSIONS =6

[2-32] They shall encamp around the Tent of
Meeting: Both the Torah and the Jewish people
play an integral role in channeling God’s benefi-
cence into the world. The Torah is the instrument
through which God’s blessings flow, but the Jew-
ish people are the ones who activate and use this
vessel to accomplish the goal.

In order to properly draw God’s beneficence
into reality, the Jewish people had to be orga-
nized and separated into tribes. This is firstly
because the word for “tribe” (shevet), also means
“branch”: the branches of a tree channel the life-
force of in the trunk into its fruit. This step-down
process is necessary; no fruit grows directly on
the trunk.

Secondly, each tribe reflected a unique Divine
attribute and correspondingly emphasized a
unique variation on the theme of fulfilling hu-
manity’s Divine mission on earth. Only when
these different capabilities are properly defined
and organized can they function together har-

41.

12

1:14.

moniously. When they are all jumbled together
and their identities are blurred, the result is cha-
0s. Separation is the prerequisite for true inter-
connectedness and unity.

In the natural order of creation, it is the heavenly
array of angels that channel Divine beneficence
into the world. Once the Torah was given and
the Jewish people was formed, God assigned this
function to the Jewish people. Therefore, we are
told by the Midrash, when the Torah was given
and the heavens opened up, the people saw the
angels in their heavenly array, camped around
the celestial Divine chariot, and instinctively
wanted to be organized similarly. They sensed
clearly that in order to fuflill their new function,
they would have to emulate the angels’ military
formation.

So here God calls them into formation around
the Tent of Meeting, which housed the Torah.
Just as the angels elevate the Divine chariot they
carry, so does the Jewish people “elevate” the
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Numbers 2:15-30 BEMIDBAR

the tally for his troop is 45,650.

The total sum for the division of Reuben according to their troops is 150,450;
they shall set out second.

Then the Tent of Meeting shall set out, together with the Levite camp, in the
center of the other camps. Just as they camp, so shall they travel, each man in
his place, by their banners.” According to one opinion, this means that the people
traveled in exactly the same square formation as they camped in. According to
another opinion, they traveled one tribe after the other, and the words “just as they
camp, so shall they travel” here simply mean that they should travel in the order
they encamped around the Tabernacle.* The description here accords with the first
opinion; the description of how the people actually set out later** accords with the
second opinion.

“Those camping under the banner of the division of Ephraim will be to the
west, organized according to their troops. The prince of the tribe of Ephraim is
Elishama the son of Amihud;

the tally for his troop is 40,500.

Next to him will be the tribe of Manasseh. The prince of the tribe of Ma-
nasseh is Gamliel the son of Pedahtzur;

the tally for his troop is 32,200.

Next to him will be the tribe of Benjamin. The prince of the tribe of Benjamin
is Avidan the son of Gidoni;

the tally for his troop is 35,400.

The total sum for the division of Ephraim according to their troops is 108,100;
they shall set out third.

Those camping under the banner of the division of Dan will be to the north,
organized according to their troops. The prince of the children of Dan is Achiezer
the son of Amishadai;

the tally for his troop is 62,700.

Camping next to him will be the tribe of Asher. The prince of the tribe of
Asher is Pagiel the son of Ochran;

the tally for his troop is 41,500.

Next to him will be the tribe of Naphtali. The prince of the tribe of Naphtali
is Achira the son of Einan;

the tally for his troop is 53,400.

¥ CHASIDIC INSIGHTS ¢3

Just as they camp, so shall they travel: Even inner sanctuary and the Torah within it* at all times
when they journeyed, the Jewish people kept the and under all circumstances, whether relaxed or
same positions on their respective sides of the Tab-  restless, tranquil or unsettled, even when we are
ernacle. engaged in our struggle against the wilderness of

This teaches us that we are bidden to protect our the spiritual desert.*

43. Rashi on 2:9 and 10:25. 44. Below, 10:11-28. 45. See on 2:2, above. 46. Hitva'aduyot 5745, vol. 4, pp. 2103-2104.
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holy, and God will be his lot and inheritance for-
ever and ever...as He granted the priests and the
Levites.”*

Furthermore, we may infer from Maimonides’
words that a layperson can not only attain the spiri-
tual level of a Levite, but even that of a priest, and
in fact, even that of a high priest! He states that
someone who has dedicated himself completely to

52. 1 Chronicles 23:13. 53. Hitva’aduyot 5745, vol. 4, pp. 2115-2116.
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the service of God becomes “hallowed as the holiest
of the holy,” and this expression is applied in the
Torah to the high priest, as it is written,! “And he
separated out Aaron to sanctify him [to be] holiest
of the holy.”*

Based on this, we can derive numerous lessons in
how to fulfill our Divine mission on earth from the
details of the Levites’ service.
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Numbers 2:31-3:6 BEMIDBAR

The total sum for the division
of Dan according to their troops is &
157,600; they shall set out last.” mixed multitude ‘
These are the tallies of the Israel- gy
ites according to their fathers’ hous- ostonk “S 5; %Z ostonk
es. The sum of all the tallies of the s
divisions according to their troops | =
was 603,550. 2 & Benjamin Judah i
The Levites were not counted | £ ¢{ Manasseh Issachar [j{«g &
with the rest of the Israelites, as Gop g Ephraim Zebulun Z At
commanded Moses. ale | = ”
The Israelites did all that Gop had RS LR
commanded Moses; they encamped o
by their banners, and they journeyed e e |
each man with his family, according
to his paternal house (see Figure 2). 8,000 cubits *;8023003&23 ##4-8,000 cubits >I
The Census of the Levites

Figure 2: The Cam
The Torah now & P

turns to the census of the tribe of Levi—the priests and the Levites—and their as-
signments when the people would travel. It first defines the priestly caste. These
are the descendants of Moses, figuratively, and Aaron, physically. Aaron’s sons
are figuratively considered to be also Moses’ sons because Moses made special ef-
forts to teach them the Torah.*” In this sense, they became his sons on the day that
Gop spoke to Moses and gave the Torah at Mount Sinai.

These are the names of the sons of Aaron: Nadav—the firstborn, Avihu, El-
eazar, and Itamar.*8

These are the names of the sons of Aaron, the anointed priests, whom Moses
consecrated to serve as priests.

Nadav and Avihu died before Gop when they brought an unauthorized fire
before Gop in the Sinai desert,” and they had no children. Eleazar and Itamar,
however, served as priests during their father Aaron’s lifetime.

Gop spoke to Moses, saying;:

“Bring forth the tribe of Levi and present them before Aaron the priest, that
they may serve him, as follows:

& CHASIDIC INSIGHTS ¢3

Bring forth the tribe of Levi: The Levites were  “Not only the tribe of Levi [can devote themselves
singled out among the rest of the Israelites to actas  completely to God], but any given person in the
God’s personal servants. But, as Maimonides notes,  entire world whose spirit has motivated him and
anyone who wishes to dedicate himself to the ser-  whose perception has enlightened him to set him-
vice of God can become, in effect, a spiritual Levite, self apart to stand before God, to serve Him...has
regardless of his actual tribal lineage: [by this fact] been hallowed as the holiest of the

47. See on Exodus 34:31-32. 48. Exodus 6:23. 49. Leviticus 10:1-2. 50. This task was reiterated in detail after the rebellion of Korach
(below, 17:27 ff). 51. Mishneh Torah, Shemitah v"Yovel 13:13.
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The charge of the Israelites: As we saw previously,®
Maimonides teaches us that anyone “whose spirit
has motivated him and whose perception has en-
lightened him to set himself apart to stand before
God, to serve Him...has [by this fact] been hal-
lowed as the holiest of the holy.” Based on this, we
might think that in order to lead a Godly life, we
must be on the lofty level Maimonides describes.
But we see here that this is not true. The Talmud
rules that an agent cannot be empowered to accom-
plish more than his dispatcher can by himself.** So,
if the Levites are our agents, it means that we have
the spiritual power to do all that they do. And all of
us are responsible for tending to the needs of the
Tabernacle. Thus, anyone, even one who thinks he
is spiritually lacking, can be a spiritual Levite, a ser-
vant of God on earth.®

& CHASIDIC INSIGHTS 3

And they shall guard their priesthood: The To-
rah makes it clear that different people have differ-
ent tasks. One person’s path to holiness is another
person’s death—spiritual and physical. And just
as the Israelites are divided by different roles, so
it is for all the nations: each one has its function
and responsibility. When a person is incorrectly
informed that he is a member of a nation not his
own, he has been robbed of his self, of his path to
holiness.®

I have taken the Levites: God originally in-
tended that the firstborn of each family perform the
priestly service. He selected the tribe of Levi for this
service only because—unlike the firstborn—they
refused to participate in the sin of the Golden Calf.

From this we see that a person who was not born

63.On 3:5. 64. Kidushin 23b. 65. Likutei Sichot, vol. 13, p. 15. 66. Likutei Sichot, vol. 18, p. 1 ff.
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Numbers 3:7-13 BEMIDBAR

They shall help him keep his charge, that is, the charge given him regarding the
entire lay community in front of the Tent of Meeting, which is to perform the
service of the Tabernacle by keeping the laity from serving in it.”?

In addition to helping the priests in this way, the Levites shall also keep the
charge given to them alone, which concerns all the furnishings of the Tent of
Meeting, that is, the charge they perform on behalf of the lay Israelites, which is
to perform the service of the Tabernacle by transporting it and singing and play-
ing music in it.>*

But even though you shall give over the Levites to Aaron and his sons—for
they are given, yes, given over to him from among the Israelites in order to help
him ensure that the laity not enter the Tabernacle—

nonetheless, you shall direct Aaron and his sons to guard their priesthood from
the Levites as well,® because any non-priest—even a Levite—who approaches to
participate in the priestly duties shall be put to death by an act of God.”

Gop then explained by what right He had appointed the Levites as represen-
tatives of the general populace and had given them to the priests. He spoke to
Moses, saying;:

“As for Me, I have taken the Levites from the other Israelites as their surrogates,®
in place of all the firstborn of the Israelites who have opened the womb, so the
Levites shall be Mine.

For all the firstborn are Mine: on the day I killed every firstborn in Egypt, I
sanctified for Myself every firstborn in Israel by sparing them, both man and
beast.”” But since the firstborn participated in the sin of the Golden Calf, they be-
came disqualified to act as priests or as their assistants. In their stead, the tribe of
Levi, who did not participate in this sin, shall be Mine;*® I am Gop.”

¥ CHASIDIC INSIGHTS 3

The charge of the Israelites: The tribe of Levi did
not serve God on their own behalf, but rather as
representatives of the entire Jewish people.

In the Book of Psalms, the righteous are compared
both to palm trees and cedar trees: “The righteous
one will flourish like a palm tree; he will grow tall
like the cedar in Lebanon.”* The Midrash,® howev-
er, compares the Levites chiefly with the palm tree.
The Ba’al Shem Tov explained this as follows:*!

There are in fact two types of righteous people,
exemplified by the palm tree and the cedar tree.
The cedar has many great attributes—it is strong,
tall, and beautiful —but it bears no fruit. Simi-
larly, some people study Torah and fulfill God’s
commandments perfectly, but do not share their
spiritual wealth with others; their efforts bear no
fruit.

The palm tree, on the other hand, does not reach

the degree of perfection the cedar does, but it bears
sweet fruit that vitalizes all those who partake of it.

Similar to this are those people who give of the time
and energy they could have spent on striving for
self-perfection in order to help others. Their efforts
ensure that others, too, can become sweet fruit.

Of course, the first lifestyle is a bona fide way of
serving God, and someone who follows it attains
the rank of a tzadik. However, the Ba’al Shem Tov
taught, this is not the ultimate path that God de-
sires. He wishes us to follow the example of the
palm tree and to spare neither time nor energy to
ensure that we bring benefit to others.

This was the path of the tribe of Levi. To be sure,
there were other tribes with different ways of serv-
ing God. But the Levites embodied the value of the
palm: they ensured that their service would be ben-
eficial not only for themselves, but for every Jew.
In this way, they showed us the path and provided
us an example of how we can illuminate the entire
world.®

54. Likutei Sichot, vol. 13, p. 9 ff. 55. Likutei Sichot, vol. 18, pp. 1-5. 56. Likutei Sichot, vol. 13, pp. 11-14. 57. Exodus 13:2. 58. Ibid.
32:26-29. 59. Psalms 92:13. 60. Tanchuma, Bemidbar 15. 61. Tzava’at HaRibash 125. 62. Likutei Sichot, vol. 2, pp. 557-558.
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& INNER DIMENSIONS «6

[17] Gershon, Kehat, and Merari: In the Song at

the Sea, the Tabernacle was referred to as “The

Sanctuary that Your hands have established.””*

The phrase “Your hands” alludes to the three ways

God'’s hand is described in Scripture, describing

the three basic ways God acts in the world:

e the “great hand,”” signifying God’s kind-
ness (chesed), the source of His beneficence,

e the “strong hand,””® signifying God’s
strength or severity (gevurah), and

e the “uplifted hand,”” signifying God’s
beauty (tiferet).

Spiritually, the three Levite clans reflect these

three hands in the service they performed in the

Sanctuary:

® Levis first son, Gershon, personified the
“great hand,” since the long final nun with
which his name is spelled depicts God'’s be-
stowal of beneficence to the lowest levels,
which is motivated by kindness.

e  Merari, whose name is related to the word
for “bitterness,” personified the “strong
hand” that metes out punishment.

e Kehat personified the “uplifted hand” since

his clan carried (or “uplifted”) the ark and
the tablets on their shoulders (as opposed to
the other sons, who were allowed to trans-
port their respective parts of the Tabernacle
on wagons).”

Yocheved, Moses” mother and Levi’s daughter,
had three children: Miriam, Aaron, and Moses.
These three children resembled Yocheved'’s three
brothers, Gershon, Kehat, and Merari, since, ac-
cording to the Talmud, children generally take
after their mother’s brothers.” Thus, Moses,
Aaron, and Miriam also correspond to the three
pillars of Divine service:

*  Moses (who received the Torah and is there-
fore associated with da’at, which is in turn
aligned with tiferet) resembled Kehat,

e Aaron (the man of kindness) resembled
Gershon, and

e  Miriam (whose name means “bitterness”)
resembled Merari.

Thus, the numerical value of Yocheved is 42,
which is 3 x 14, 14 being the numerical value of
the word for “hand” (yad), alluding to the three
“hands” that she bore.®

Clan Part of Tabernacle | Hand of God Significance Allusion ::ﬁ::::d's
Gershon |Curtains and veils |“Great hand” Kindness (chesed) |Final nun Aaron
Merari  |Walls and pillars | “Strong hand”  |Strength (gevurah) |Name means “bitterness” Miriam
Kehat Vessels and screen | “Uplifted hand” |Beauty (tiferet) Carried vessels on shoulders |Moses

110a. The reason for this is that women are intrinsically modest and therefore do not flaunt all their personality traits; the traits
a woman inherits from her parents are therefore more visible in her parents’ male children —her brothers—than in her. 80. Torat

Levi Yitzchak, p. 292.
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Numbers 3:14-17 BEMIDBAR

Gop spoke to Moses in the Sinai desert, saying:

“The Levites are to take the place of the firstborn on a head-for-head basis.
Therefore, you must tally both the Levites and the lay firstborn. First, tally the Lev-
ites according to their fathers” houses, according to their families. When I killed
the Egyptians’ firstborn, I killed them all, regardless of their age, so I therefore
sanctified all the firstborn of Israel, regardless of their age. Thus, since the Levites
will be replacing the firstborn, all of them should really be counted, from birth.
Furthermore, their very existence —even from birth —contributes to the size of the
Levite camp, and therefore they can be considered to be serving as Levites and
helping distance the laity from the Tabernacle as soon as they are born.”” Nonethe-
less, you should count only all males one month old and over, for only from this
age is a baby considered viable.” (Precedent for counting the Levites in recognition
of their contribution even from birth can be taken from Levi’s daughter Yocheved,
who as a newborn completed the tally of Jacob’s family to 70 members.*®)

Moses protested, “How can I enter their private tents and count the nursing ba-
bies?” God told him to stand at the entrance of each tent and He would announce
how many babies were inside. So Moses tallied them according to Gop’s word
as He announced the count of children in each tent, just as he was commanded.
Here, too, the tallies were exact round numbers.

These were the sons of Levi, by name: Gershon, Kehat, and Merari.

& CHASIDIC INSIGHTS 3

into the spiritual elite and was not originally des-
tined for the highest levels of Divine service can
ascend to these levels by virtue of his merits. A
businessman, for instance, need not think that he is
excluded from in-depth Torah study.®

This is the textual support for Maimonides’ claim
that we quoted above.”

One month old and over: As we have mentioned,
counting a group of individuals accentuates the es-
sential value of every individual, the value they all
share regardless of their differences. Nevertheless,
all of the tribes except the Levites were counted
only from the age of twenty, the age of conscription.
Allegorically, we said,” this indicates that laypeo-
ple are counted only once they have exhibited their
spiritual preparedness to join God’s army.

The Levites, however, are different. Their very
nature as a tribe is defined by their willingness to
separate themselves from mundane pursuits and
serve God in all facets of their lives. It is therefore
not necessary to wait for them to exhibit their will-
ingness to serve in God’s army; in their case, every
member of the tribe is counted from the moment his
life is assured.”

As mentioned, we all have the capacity to join the
spiritual legions of the Levites. We can all, just as
did the Levites, reveal and implement in our daily
lives the intrinsic connection between the essence
of our soul and the essence of God — the connection
that transcends all variations in time and environ-
ment. When we do this, our willingness to serve
God becomes intrinsic and assumed; it no longer
has to be demonstrated. Based on this connection,
we can fulfill the injunction to “know Him in all
your ways,” down to the mundane aspects of life
that a mature adult shares with the smallest child.”

Gershon, Kehat, and Merari: The Levites were
divided into three clans, the descendants of Levi’s
three sons. These clans were assigned the job of
erecting, dismantling, and transporting the differ-
ent components of the Tabernacle when it had to
be moved. In particular, the clan of Gershon was in
charge of the curtains of the Tabernacle and veils
of the enclosure, the clan of Merari was in charge
of the walls of the Tabernacle and pillars of the en-
closure, and the clan of Kehat was in charge of the
furnishings and the screen.

These three divisions of the components of the Tab-

67. Likutei Sichot, vol. 18, pp. 6-15. 68. Genesis 46:27. 69. Hitva'aduyot 5745, vol. 4, pp. 2115-2116. 70. On 3:5. 71. Above, on 1:3.
72. The Talmud explains that a newborn child’s survival is not considered certain until after he lives thirty days. 73. Likutei Sichot,
vol. 2, pp. 558-559. 74. Exodus 15:17. 75. Ibid. 14:31. 76. Deuteronomy 7:19. 77. Exodus 14:8. 78. Likutei Torah 3:21b. 79. Bava Batra
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lationship with God changes our lives and enables  sence of the Torah, which is our guide for trans-
us to spiritualize reality. The central feature of this  forming both ourselves and reality. This aspect of
component of the Tabernacle was the ark, which  spiritual life was personified by Kehat.*

housed the Tablets of the Covenant, the quintes-

The Levite Clans

Clan Part of Tabernacle Aspect of Spiritual Life

Gershon | Curtains of the Tabernacle and veils of the enclosure |Emotional relationship with God

Merari Walls of the Tabernacle and pillars of the enclosure  |Selfless devotion to God'’s will

Kehat Vessels and screen Transforming ourselves and reality

82. Likutei Torah 3:20b-21a.
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Numbers 3:18-28 BEMIDBAR

The names of the sons of Gershon according to their families were Livni
and Shimi.

The sons of Kehat according to their families were Amram, Yitzhar, Hebron,
and Uziel.

The sons of Merari according to their families were Machli and Mushi. These
were the families of Levi according to their fathers” houses.®

For Gershon, Moses tallied the family of Livni and the family of Shimi, these
being the families of Gershon.

Their tally was the number of males one month old and over, whose tally
was 7,500.

The families of Gershon camped behind the Tabernacle, to the west.

The prince of the paternal house of the families of Gershon was Eliasaf the
son of Lael.

The charge of the clan of Gershon in transporting the Tent of Meeting was
the three coverings that served as its roof —the bottom cover of tapestries draped
over the Tabernacle, the middle Tent of goat skins placed on top of this, and the
topmost cover of ram skins and fachash-skins over it—the Screen for the entrance
to the Tent of Meeting,

the curtains of the courtyard, the Screen at the entrance to the courtyard that
enclosed the Tabernacle and the Altar, the ropes used to fasten the two lower cov-
ers draped over the Tabernacle (the bottom, tapestry cover and the middle, goat-

skin cover) to the ground, and all the work involved.

For Kehat, Moses tallied the family of Amram, the family of Yitzhar, the fam-
ily of Hebron, and the family of Uziel; these being the families of Kehat.

The number of all males one month old and over was 8,600; they were the

keepers of the charge of the Sanctuary.

ernacle reflect the three spiritual components of the
spiritual Tabernacle we are to construct for God out
of our own lives:

The rigid walls and pillars are the skeletal structure
that gives the Tabernacle and its courtyard their
form. The basic, rigid structural foundation of our
spiritual Tabernacle is our selfless devotion to God’s
will. This devotion is born of the resentment we feel
toward egocentricity and its empty promises of ful-
fillment, which leads us to turn instead to God as
the true reality. This facet of our spiritual life was
personified by Merari, whose name is derived from
the word for “bitter” (mar).

81. Exodus 6:16-19.
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The fluid curtains and veils of the Tabernacle and
its courtyard are the pliant flesh that covers the
skeleton. The flesh of our spiritual Tabernacle is our
emotional involvement with God, which flows nat-
urally from our growing focus on God as the only
true reality, and our loving expression of this emo-
tional relationship in performing His command-
ments. This aspect of spiritual life was personified
by Gershon.

The Tabernacle’s furnishings are the instruments
used for the specific activities for which the Taber-
nacle serves as a setting. In our spiritual Tabernacle,
the furnishings are the particulars of how our re-
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than that of negative influence. Thus, even accord-
ing to the first perspective, the camp of Judah expe-
rienced an internal change for the good.” Further-
more, while Korach only negatively affected the
tribe of Reuben (but not the other two tribes that
camped with it), Moses and Aaron positively affect-
ed all three tribes of Judah’s camp.”

In front of the Tent of Meeting to the east: As
we have mentioned,” the tribes of Judah, Issachar,

DABWSY YomaT nmEwn Mt
2003 BT
IDNND DDON NPW Tou wTIan A2
PPN SNV YR TSR SNTTR N
N3 AR RS
72793) PIIN) PR VI (2WnT WP
DITRN DPIINY 2030 T T
- 2% rep 12win 9% )
DAY DS i N L T 1T
ISP SR W N 42 DY BT

& RASHI 3

¥ CHASIDIC INSIGHTS 3

WIRD MR
PYY2 B B TP PR
DY N PwnT T DY

“nTap 5o
DT

Dy T2MDT PN A N AR %3 nswn

112W5 K Y7 I — 970 DT 121K 23T
DY WK DWHM DKM DK 10T 070 7 797
SPRm {DRRPIN2 DY DYy NIy mip
PRI NNYT MR KWTOAXY. NJN9T K
K71 7 Dyl .02 Dy mapn MY N Xon

T Oy — "wWIpT NRWR MY NTRn” 2imKTw)

T, N DLIVY.LIS )Y, NONTLIE LV, 0 DYNN .13

and Zebulun became great Torah scholars because
of their proximity to Moses and Aaron, while the
tribe of Reuben was adversely affected by its prox-
imity to Korach. The juxtaposition of these two les-
sons teaches another, double lesson: (a) the way to
avoid being dragged into a dispute is by studying
the Torah, and (b) the way to study the Torah in its
ultimate form, to become one with the Torah, is by
distancing oneself from any trace of dispute.”

91. Midrash Tanchuma reads: “...they became great in Torah.” 92. Likutei Sichot, vol. 33, p. 10 ff. 93. On 3:29. 94. Likutei Sichot, vol.

33, p. 16-17.
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Numbers 3:29-38

BEMIDBAR

The families of the clan of Kehat camped to the south side of the Tabernacle.

The prince of the paternal house of the families of Kehat was Elitzafan the

son of Uziel.

Their charge in transporting the Tabernacle was the Ark, the Table, the Can-
delabrum, the Altars, the utensils of the Sanctuary with which they would min-
ister, the Screen that divided between the outer and inner chambers of the Tent of

Meeting, and all the work involved.

The prince over all the princes of the Levites was Eleazar the son of Aaron the
priest; his job was the appointment of the keepers of the charge of the Sanctuary.

For Merari, Moses tallied the family of Machli and the family of Mushi; these

being the families of Merari.

Their tally, the number of males one month old and over, was 6,200.

The prince of the paternal house of the families of Merari was Tzuriel the son
of Avichail. They camped on the north side of the Tabernacle.

The appointed charge of the clan of Merari in transporting the Tabernacle was
the planks of the Tabernacle, its bars, its pillars, its sockets, all its utensils, all

the work involved,

the pillars of the surrounding courtyard, their sockets, their stakes, and the
ropes used to hang the curtains of the courtyard from its pillars.

Camping in front of the Tabernacle, in front of the Tent of Meeting to the east,
were Moses, Aaron and his sons, the keepers of the charge of the Sanctuary as a
trust for the Israelites, for any outsider who approached to participate was to be

put to death by an act of God.

To the south side of the Tabernacle: “Woe to
the wicked and woe to his neighbor!”® The tribe
of Reuben also camped on the south, near the clan
of Kehat.? Consequently, Dathan and Aviram and
250 other members of the tribe of Reuben joined
with Korach, one of the clan of Kehat, in his mutiny
against Moses.®

In Rabbinic sources, there are three perspectives on
the effect our neighbors can have on us:

® Neighborly influence is superficial. We may be
swept up in our neighbors’ evil schemes and
even share in their punishment—as, in this case,
the rebels from the camp of Reuben were swal-
lowed up with Korach—but their influence does
not in and of itself penetrate into our psyche.®

¢ Neighborly influence can affect how we think
and feel. In this case, this would mean that
the rebels from the camp of Reuben were in-
fluenced by Korach to become what they were

& CHASIDIC INSIGHTS 3

not before: rebels.?”

* Neighborly influence reveals inherent predispo-
sitions. We settle next to our neighbors because
even prior to our contact with them, we shared
similar characteristics. We were drawn to them
because of their deep similarity to us; our physi-
cal proximity to them then causes these common
traits to surface. In the present case, this would
mean that the camp of Reuben possessed a pro-
pensity toward rebellion even before Korach be-
gan his revolt.®

But neighborly influence also works in the other
direction: “Fortunate for the righteous one and
fortunate for his neighbor!” The tribes of the camp
of Judah, who camped on the east side of the
Tabernacle,® became great Torah scholars because
of their proximity to Moses and Aaron, who also
camped on the east side of the Tabernacle.”

Moreover, the effect of positive influence is greater

83. Negaim 12:6; Sukah 56b. 84. Above, 2:10. 85. Below, 15:1 ff. 86. Midrash Tanchuma, Bemidbar 12 (ed. Buber 13). 87. Rashi on this
verse. 88. Bemidbar Rabbah 3:12. 89. Above, 2:3 90. Below, 3:38; see Rashi ad loc.
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you shall take five shekels per head from each of them. Take them according
to the shekel of the Sanctuary, by which the shekel is 20 gerahs. This ‘price’ for a
firstborn was established when Rachel’s firstborn, Joseph was sold by his brothers

for 20 pieces of silver.”

98. Genesis 37:28.
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Numbers 3:39-47 BEMIDBAR

All the tallies of the male Levites, according to their families, one month
old and over, whom Moses and Aaron counted according to the word of Gop,
was 22,300

i Location

(See ﬁgure 3)' Clan Et))t::lt Around Prince Carried
Of these, 300 Tabernacle
were firstborn. Tapestry-cover , cover of goat
Thus, there | Gershon Eliasaf skin, cover of ram and tachash
were only Livni 7,500 West son of skins, entrance Screen, curtains
2 Levi Shimi Lael and screen of the Courtyard,

/000 Levites ropes for these curtains

vyho were not [ v Ak of the Test .
firstborn. For | Amram Elitzafan | 2> o' 21€ 1eSHMONY, Show-

h d Yitzhar | 8600 South son of bread Table, Candelabrum, In-
the procedure Eebron | Usiel ner and Outer Altars, utensils,
of redeem- Ugiel dividing Screen
ing the Israel- )
e firstborn Merari Truriel Planks, b;{rs, pillars, sockets,

4 . and utensils of the Tabernacle;
. . Machli | 6,200 North son of .
which will . L. pillars, sockets, stakes, and
Mushi Avichail

be described ropes of the Courtyard
presently, Only Total 22,300 Figure 3: The Levite Census

these Levites
were considered.

Gop said to Moses, “Now, tally all the firstborn Israelite males
one month old and over, and take a census of their names.

And you shall take the Levites for Me—I am Gop —in place of all the Israelite
firstborn, head for head, and the Levites” lambs* in place of all the firstborn don-
keys of the Israelites. The substitution of Levite lambs for lay donkeys, however,
is not on a head-for-head basis; one Levite lamb may redeem any number of lay
donkeys. And there is no redemption for the firstborn cattle, sheep, or goats of the
lay Israelites; they must give these to the priests.”*

So Moses counted all the Israelite firstborn, as Gop had commanded him. He did
not need God’s assistance as he did when he counted the Levites, since he only had to
enter the laity’s tents if the firstborn of a particular family was still a nursing baby.”

The tally of the firstborn males one month old and over, according to the
number of names, was 22,273. Of the 22,300 Levites, 300 were firstborn, as we saw;
these 300 substituted (as Levites) for themselves (as firstborn), and could therefore
not substitute for first born lay Israelites. There were thus 273 more firstborn Isra-
elites than there were Levites that could redeem them.

Gop spoke to Moses, saying:

“Take the Levites in place of all the Israelite firstborn and the Levites’ lambs in
place of the Israelites’ firstborn donkeys, and the Levites shall be Mine; I am Gobp.

As for those yet to be redeemed, the 273 Israelite firstborn who are in excess
of the Levites,

95. Exodus 13:13. 96. Below, 18:17-18. 97. Likutei Sichot, vol. 18, p. 7, note 10.
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assertive facets of spiritual life.'®

Take a census...from the age of thirty until the
age of fifty: God led the Jews through the desert
with the Tabernacle in order to break the forces of
evil, which the desert embodies.!” The desert is an
uninhabited, uncultivated, desolate, and dangerous
place, but wherever the Jews traveled, the desert
became green and verdant: the water from Miriam’s
well caused manifold trees and plants to sprout'”’
and the protective clouds neutralized the desert’s
dangers, killing snakes and scorpions and leveling
the treacherous terrain.'®

As we have explained previously, the Jews were
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counted before their sojourn in the desert in order
to give them the power to overcome the spiritual
challenges it posed. In this general counting, the la-
ity was counted from age 20 and the Levites from
one month old. Now, the Levites between ages 30-
50 were counted again. These Levites were given
the mission of carrying the Tabernacle and its ves-
sels into the desert, this being the principal way
they transformed the desert into a hospitable place.
In order for these Levites to do this, they required
a spiritual “boost.” Inasmuch as “count” (naso) also
means “uplift,” it was this census that provided
them with the power to successfully and fearlessly

107. Bemidbar Rabbah 19:26. 108. Sifrei and Rashi on Numbers 10:34.
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Numbers 3:48-4:5 BEMIDBAR

You shall give the money to Aaron and his sons, as redemption for the first-
born who are in excess of them.”

Moses used a lottery to determine which of the Israelite firstborn would be
redeemed head-for-head by a Levite and which ones would have to pay the five-
shekel redemption fee. Moses then collected the redemption money from those
273 Israelite firstborn who were in excess of those redeemed by the Levites head-
for-head.

He took the money from the firstborn of the Israelites: 1,365 shekels of the
Sanctuary.

Moses then gave the money of the redeemed Israelites to Aaron and his sons,
in accordance with the word of Gopb, as Gop had commanded Moses.

The Levite Clans

Gopb now told Moses to count the Levites who were able to
transport the Tabernacle and its furnishings, clan by clan. He spoke to Moses and
Aaron, saying:

“Take a separate census of the clan of Kehat from among the Levites by their
families, according to their fathers” houses,

from the age of 30 until the age of 50, all who are strong enough to lift heavy
things and are thus eligible for the troop, to do work in the Tent of Meeting.

The following is the service of the clan of Kehat in transporting the Tent of
Meeting:” they will carry the holiest of the holy furnishings: the Ark, the dividing
Screen, the showbread Table, the Candelabrum, the two Altars, and all their utensils.

But before they approach these furnishings, the priests will cover them, as fol-
lows: When the cloud moves forward, indicating that the camp is about to travel,
Aaron and his sons shall come and take down the dividing Screen and cover the
Ark of the Testimony with it.

& CHASIDIC INSIGHTS 3

Take a census: The three Levite clans are now
counted, each one separately. But the idiom of “take
a census” (literally, “raise the head”) is used only
twice: here, in the case of the clan of Kehat, and
later,'® in the case of the clan of Gershon. Of the
clan of Merari, it is simply said, “count them.”1%!

This is because the preeminence acknowledged in
this census was the physical strength necessary to
carry the components of the Tabernacle and its fur-
nishings. The clan of Kehat had the hardest burden:
they had to carry the furnishings themselves from
encampment to encampment, without loading them
on wagons.'® The jobs of the clans of Gershon and
Merari were much easier, for they were allowed
to place their burdens on wagons. Still, the clan of
Gershon had to use their strength more than the
clan of Merari did: they had to climb up the walls

and poles to drape and undrape the curtains and
hangings of the Tabernacle and its courtyard before
laying them on their wagons. The clan of Merari, in
contrast, hardly had to do any carrying at all: they
simply dismantled the Tabernacle’s walls and court-
yard poles and laid them on their wagons.'®

We explained above'™ that Merari personified the
selflessness that serves as the foundation of our
spiritual life, while Gershon and Kehat personified
our emotional involvement with God and the way
our relationship with God changes us and enables
us to transform reality. Thus, allegorically, the fact
that Merari is not accorded any acknowledgement
of preeminence is not because of any shortcoming
on his part, but rather because his is the expression
of pure selflessness. In this aspect, he exceeded his
two brothers, who personified more the active, self-

99. Above, 3:31. 100. 4:22. 101. Below, 4:29. 102. Below, 7:9. 103. Likutei Sichot, vol. 18, pp. 46-50; Sefer HaSichot 5748, p. 466.
104. On 3:17. 105. Sefer HaSichot 5748, vol. 2, pp. 466-468. 106. Likutei Torah 3:20a ff; cf. Zohar 2:184a.
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awareness of Him in the “desert,” in the mundane,
material world, even though doing so prevents us
from maintaining the intense consciousness of God
that is ours when the Tabernacle is set up and all its
furnishings are uncovered.
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Yet, even while involved in refining the world, we
must always carry the ark and the Torah inside it
with us. Even though it is submerged in our mem-
ory, Divine consciousness must accompany us even
(and especially) into the bleakest moments and as-

21



Numbers 4:6-14 BEMIDBAR

They shall put a covering of tachash-skin on it, and on top of that they shall
spread a pure turquoise wool cloth bag. Then they shall put its poles in place.

They shall spread a fitted, turquoise wool cloth bag on the showbread Table
and they shall place on it the forms, spoons, supports, and covering canes, the
continual bread remaining upon it.

They shall then spread a fitted, scarlet wool cloth bag on them and cover that
with a covering of tachash-skin. Then they shall put its poles into place.

They shall take a fitted, turquoise wool cloth bag and cover the Candelabrum
of illumination, its lamps, its tongs, its scoops, and all its oil vessels they use in
performing its service.

They shall put it and all its utensils into a covering of tachash-skin and place
the bag and its cover on a pole, since the Candelabrum has no poles with which it
can be carried.

They shall spread a fitted, turquoise wool cloth bag over the golden, Inner Al-
tar and cover it with a covering of tachash-skin, and then set its poles in place.

They shall then take all the utensils they use for the golden Altar, which is
inside the Sanctuary, put them into a turquoise wool cloth bag, cover them with
a covering of tachash-skin, and put this bag and its cover onto a pole in order to

carry it.'”

They shall remove the ashes from the Outer Altar and spread a fitted, purple
wool cloth bag over it. The heavenly fire will be covered with a copper bowl so

that it does not burn this wool bag.

They shall place on it all the utensils with which they minister upon it:
the scoops, the forks, the shovels, and the basins—all the implements of the
Altar. Then they shall spread over it a covering of tachash-skin and set its

poles into place.

accomplish their task.

Analogously, our own environment sometimes
seems like a spiritual “desert,” devoid of Godliness.
This perspective makes it easy to lose heart in the
daunting task of living our lives as practicing Jews.
The Torah teaches us, however, that not only can we
persevere, God has given us the capacity to over-
come and transform the world around us, just as
the Levites did in their time.

Still, upon honest reflection, we may realize that
we ourselves have become a “desert” —i.e., that we
have developed habits and modes of behavior that
are contrary to our task of spreading Divine con-
sciousness. How can we possibly hope to change
ourselves (let alone the outside world) when these
habits and behavior have already become embed-
ded within us as second nature?

Here, too, we can take our cue from the Levites.

& CHASIDIC INSIGHTS 3

They reached the age of thirty before they ever car-
ried the Tabernacle, yet they were instructed and
empowered with the ability to begin their holy ser-
vice at this age despite this. God gives us, too, the
ability to begin something we feel unqualified and
unprepared to carry out; we just have to avail our-
selves of it."

Aaron and his sons...shall cover the Ark
of the Testimony: We see here that great care is to
be taken to keep the holy furnishings and utensils
of the Sanctuary hidden. The lesson for us in this
is that even though these furnishings express and
embody sublime levels of Divine consciousness,
God does not want us to bask constantly in the ex-
perience of the spirituality they express. This was
the mistake of Nadav and Avihu, “when they drew
near to God and died”'" in their ecstasy of Divine
awareness. Rather, God desires that we spread

109. On this whole passage, see Likutei Sichot, vol. 8, pp. 8-17. 110. Likutei Sichot, vol. 13, pp. 16-19. 111. Leviticus 16:1.
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er to confront them with the power of Aaron, the
peacemaker."* The power of loving-kindness miti-
gates the severity of the other’s negativity, or often
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eliminates it altogether. And turning an adversary
into an ally is the most complete victory possible.'’

& INNER DIMENSIONS =6

[19] Aaron and his sons shall come and appoint
each man: In Kabbalah, the Levites personify ge-
vurah (restraint and judgment), while the priests
(and Aaron in particular) personify chesed (love
and kindness). In the Temple service, the music
of the Levites inspired the worshippers to scale
the heights of holiness and purity, while the sac-
rifices offered by the priests drew down Divine

blessing and revelation. By placing the priests in
charge of the Levites, the Torah here indicates
that while both chesed and gevurah are necessary
and complimentary facets of spiritual life, we
should nonetheless ensure that chesed sweeten
gevurah—that love temper fear and kindness di-
rect strictness.'®

114. Avot 1:12. 115. Hitva'aduyot 5748, vol. 3, pp. 405-407. 116. Hitva'aduyot 5748, vol. 3, pp. 405-407.
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Numbers 4:15-20

BEMIDBAR

Aaron and his sons shall finish covering the holy furnishings and all the uten-
sils of the Sanctuary when the camp is set to travel, and only afterwards shall the
clan of Kehat come to carry them. But the clan of Kehat must not touch the sacred
objects themselves, for then they will die. These furnishings are the burden of
the clan of Kehat in transporting the Tent of Meeting,.

The charge of Eleazar the son of Aaron the priest is as follows: he must carry

the oil for lighting and the spice — :
incense; he must ensure the daily Furnishing First Cover Second Cover
meal offering is offered when they | Ark(covered | . turquoise
. by parochet) (techelet)
make camp; and he must carry
the anointing oil. In addition, he mrquk?_ls}f ,(teciwle%
.. on whicn 1s place
has the charge of supervising the Table its utensils and tachash
work of the clan of Kehat, assign- showbread), then
ing each one of them what they scarlet (fola'at shw)
should carry from the entire Tab- | Candelabrum | turquoise (techelet) | tachash
ernacle and all that is in it, that is, Colden Alt o e (tochelet rehaeh
from the holy things and from all | 2“7 rquoise (fechelet) | tachas
the Tabernacle’s furnishings (see gg’igzlllls :lft . | turquoise (techelet) | tachash
Figure 4).”
purple (argaman),
Gop spoke to Moses to Outer Altar on which is placed | tachash
speak to Aaron, saying: its utensils

“Do not let the tribe of the fam-

Figure 4: The Charge of the Clan of Kehat

ilies of Kehat be eliminated from among the Levites.

Do this for them, so they should live and not die when they approach the holi-
est of the holy things in order to carry them, as was just described: Aaron and his
sons shall first come and appoint each man individually to his task and his load.

But the clan of Kehat shall not come in to see when the holy furnishings are
being wrapped up, lest they inadvertently touch them and die.”

The Haftarah for parashat Bemidbar may be found on p. 229.
The Haftarah for Machar Chodesh may be found on p. 260.

oo

pects of our lives. In this way, the Torah can illu-
mine even these last moments of the multi-layered
darkness''? of our Exile.

The Torah also gains by this: carrying the ark within
this thick cloak allows us to transport it to yet-un-
reached levels of expression and ultimately bring it
to its natural setting, the Holy Temple.'"?

When they approach the holiest of the holy
things: Aaron and his sons shall come and appoint

& CHASIDIC INSIGHTS 3

each man: Allegorically, “the holiest of the holy
things” represents the highest levels of spiritual
life and Divine consciousness. It often happens that
when we strive to reach our potential in spiritual
matters, we encounter various forces of opposition.
Sometimes these are other people’s ridicule and
hostility; sometimes these are inner voices of doubt.
The Torah teaches us here that the proper response
to these challenges is not to battle them, but rath-

112. Cf. Deuteronomy 31:18; Keter Shem Tov, et al. 113. Hitva'aduyot 5745, vol. 4, pp. 2139-2141; Likutei Sichot, vol. 8, p. 20.
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Haftarah for any Sabbath that falls on the 29"
of the Month (Machar Chodesh)
1 Samuel 20:18-42

This haftarah begins with the words, “

King Saul, noticing how David’s pop-
ularity was increasing with his successive
victories in battle, suspected him unfairly
of challenging his authority, and therefore
sought to have him killed. King Saul’s son,
Jonathan, was David’s friend and knew that
he was loyal to the king. He had recently
convinced his father not to kill David, but
after David’s most recent victory, King Saul
tried again to kill David. Jonathan found
this hard to believe, so they devised a test
to determine the king’s true intentions. Da-
vid was to be absent from the royal meal
held on the first of the month, and Jonathan
would note Saul’s reaction. Jonathan said to
David, “Tomorrow is the new moon, and
as you know, it is the custom of the king’s
inner circle to dine at his table on the first
day of the month. You will be remembered
by my father, and he will ask where you
are, for your seat will be vacant. 19 After
three days, you shall descend into a hid-

Tomorrow is the new moon,” the first day of the month.
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ing place and hide very well, for in three

days the king’s men will seek you. You shall come to the hiding place where you hid
today, which is a day of work, and you shall stay beside the traveler’s stone that serves
as a landmark. 20 I shall come there and pretend to practice shooting arrows. I shall shoot
three arrows to the side, as though I shot at a mark. 21 Behold, I shall send the youth
that I will bring with me, saying, “Go, find the arrows.” If I say to the youth, “Behold, the
arrows are on this side of you,” emerge from your hiding place and take them and come,
for it is well with you, and there is nothing the matter, as Gob lives. 22 But, if I say
thus to the youth, ‘Behold, the arrows are beyond you,” then go! For it means that Gop
has sent you away by making my father displeased with you, and you must flee for your
life. 25 Concerning the matter which we have spoken, I and you—the covenant we have
made that I shall protect you and you shall protect my family when you become king**—
behold, Gop is the witness between me and you that we shall honor it forever.” 24 David
hid in the field, and when it was the new moon, King Saul sat down to the meal to eat.

42.1 Samuel 20:11-17.
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HAFTARAH FOR MACHAR CHODESH

The king sat upon his seat, as at other
times, upon the seat by the wall. Usually,
David sat next to Saul and Jonathan next
to David, because it was disrespectful for
Jonathan to recline next to his father. But,
this time, David was absent, so there was
no one intervening between Saul and Jona-
than. So Jonathan arose, rather than re-
cline while seated next to his father, and
did not sit down again until Avner, Saul’s
general, sat down beside Saul. In any case,
David’s place was vacant. 26 Saul did not
say anything about this on that day, for he
thought, “It is probably due to an incident
of seminal emission that David is not here;
he is probably not pure since he did not
get a chance to immerse himself.*He did
not come because he is not pure and does
not wish to contaminate the food.” 27 It
was, on the next day, the morrow of the
new moon, the second day of the month,
that David’s place was again vacant, and
Saul said to Jonathan, his son, “Why has
not David, the son of Jesse, come to the
meal either yesterday or today?” 28 Jona-
than answered Saul, “David asked leave
of me to go to Bethlehem, where his fam-
ily lives. 29 He said, ‘Let me go away now,
for we have a family sacrifice in the city,
and Eliav,* my eldest brother, commanded
me to come. Now, if I have found favor in
your eyes, let me slip away now, just for
one day, and see my brothers.” He, there-
fore, did not come to the king’s table.”

Saul did not believe this. His wrath was
kindled against Jonathan, and he said to
him, cursing him, “You son of a parading
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woman, deserving of punishment! Don’t you think that I know that you choose to be
loyal to David the son of Jesse rather than to me, to your shame and to the shame of
your mother’s nakedness? By remaining loyal to David rather than me, you imply that
there is something amiss in how you were conceived, rendering you unfit to inherit the
crown. 31 You should realize that as long as the son of Jesse is living on the earth, you
and your kingdom will not be established. Now, send for him and take him to me, for he
is condemned to death.” 32 Jonathan answered Saul his father, and said to him, “Why
should he be put to death? What has he done?” 55 Saul cast the spear upon Jonathan to
strike him, and Jonathan knew that his father had indeed decided to put David to death.

43. See Leviticus 15:16. 44. 1 Samuel 16:6; 17:13.
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HAFTARAH FOR MACHAR CHODESH

Jonathan arose from the table in fierce
anger. He did not eat any food on that day,
the second day of the month, for he was
grieved concerning David, for his father
had put him to shame. 35 In the morning,
Jonathan went out into the field for the
meeting with David, and a small boy went
with him. 36 He said to the boy, “Run
ahead, and please find the arrows that I
shoot.” The boy ran; and he shot the ar-
row beyond him. 57 The boy came up to
the place where the arrow that Jonathan
had shot had landed. Jonathan called after
the lad, and said, “Isn’t the arrow beyond
you?” 38 Jonathan called after the lad,
“Quickly! hasten; do not stand still!” Jona-
than’s boy gathered up the arrows, and
came to his master. 39 The boy knew noth-
ing; only Jonathan and David knew the
matter. 40 Jonathan gave his weapons to
the boy who accompanied him, and said to
him, “Go, bring them into the city.” 41 The
boy departed, and David arose from the
landmark toward the south. He fell upon
his face on the ground three times, and
prostrated himself three times. He and
Jonathan kissed one another and wept one
with the other, until David exceeded Jona-
than’s weeping. 42 Jonathan said to David,
“Go in peace! And remember that we have
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sworn both of us in the name of Gop, saying, ‘May Gop be between me and you, and
between my descendants and your descendants forever.””
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