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Foreword

I 
t is very fitting that this volume of this edition of the Torah is being reprinted on 
the fortieth anniversary of the opening of the world’s first Chabad House. It was in 
5729 (1969) that the Rebbe, Rabbi Menachem M. Schneerson, established this unique 

institution at the UCLA campus in Westwood Village, California. Since then, this special 
seed that he planted has blossomed, grown, and spread, with the opening of Chabad 
Houses not only all across California, but throughout America and around the globe.

Over the last four decades, “Chabad House” has become a household word in the Jewish 
world—and to a large extent, even the non-Jewish world—synonymous with the time-
honored values of education, hospitality, caring, and support. Chabad Houses are now an 
integral element of the Jewish landscape on every continent, each one serving as a beacon 
of light and warmth to guide us through life’s spiritual and emotional challenges.

The success of the Chabad House movement is a living testament to the vision and dedication 
of the Rebbe. When presented with the key to that first Chabad House, the Rebbe asked 
whether this meant that the new house was his home. We immediately replied, “Yes, of 
course.” Our selfless leader then said, “My hand will be on the door of this house to keep it 
open twenty-four hours a day for young and old, men and women alike.”

The Rebbe then proclaimed: “‘Chabad House’ will grow like a chain of shopping centers and 
spread from the West to the North, from the North to the South and then to the East.”

As part of his devotion to the welfare of others, the Rebbe made tireless efforts to spread the 
study of the Torah—on all its levels, among all types of Jews. Seasoned scholars, struggling 
students, young pupils, men and women from all walks of life—the Rebbe constantly 
encouraged all of us to increase the quantity and quality of our Torah study.

Written with the “Chabad House” reader in mind, this edition of the Torah presents 
traditional Jewish principles in a way that informs and inspires readers regardless of their 
religious education. It is worth noting that this project’s editor-in-chief was first touched by 
the Rebbe’s message within the walls of that original Chabad House at UCLA.

The Rebbe teaches us that the study of the holy Torah and the application of its values 
are at the center of the humanity’s purpose. By publishing this new edition, we hope to 
inspire greater Torah study and to foster a more personal identification with its timeless 
message. Our goal is help bring about the fulfillment of the Rebbe’s vision for the Ultimate 
Redemption—in the words of Maimonides, “a time when the knowledge of God will fill 
the earth as the waters fill the sea.”

Chabad of California
Lag BaOmer 5769
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Preface

T 
he idea for a new translation of the Five Books of Moses, the Torah, was born 
of necessity. The last decade has seen a significant increase in synagogue 
attendance—perhaps owing to the many Chabad-Lubavitch centers that have 

opened in recent years—by Jews from all walks of life.

Many of them, new to Torah and unfamiliar with its Hebrew text, needed a Chumash that 
would facilitate their study of the weekly parashah and allow them to comfortably follow 
along with the Torah readings at prayer services.

This project follows the success of the recently published Annotated Siddur, which has 
quickly gained widespread use in synagogues around the world. But it is not without 
trepidation that our team of translators and editors approached this task. Even the finest 
translations may never be fully reflective of the layers of meaning embedded in the words 
of the Torah, the word of God and the most sacred text of the Jewish people. At best, they 
offer the reader who does not know Hebrew a good approximation of the original text. 
With this in mind, the new translation includes a commentary that significantly helps to 
illuminate the plain text.

The commentary is composed of two parts. The first interpolates Rashi’s commentary into 
the new English translation of the text.

These interpolations are based on Rashi’s commentary as expounded upon in the writings 
of Rabbi Menachem M. Schneerson, the Lubavitcher Rebbe, of blessed memory. Also 
included in this section are chronological charts that summarize historical events; topic 
titles to help the reader navigate the subject matter; and illustrations, charts, diagrams,  
and maps.

The second part of the commentary is an exposition of the inner dimension of Torah as 
expounded upon in the teachings of the Rebbe and his predecessors.

Each of the 54 sections (parashiot) of the Torah is prefaced by an Overview and the Rebbe’s 
reflections on its relation to the larger themes of the Torah. Included as well is a study of 
the name of each parashah and its relevance to the respective text.

May this volume succeed in its aim to further Torah awareness and the spreading of Chasidut 
and thus contribute to the speedy realization of the final and complete Redemption.

Kehot Publication Society
3 Tammuz 5764
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ר34 מִדְבַּ בְּ
Bemidbar

Overview

The Hebrew name of the Book of Genesis, Bereishit, means “in the beginning”; the 
book gives the historical and religious background that necessitates the creation of 
the Jewish people, the giving of the Torah, and the gift of the Land of Israel. The 

Hebrew name of the Book of Exodus, Shemot, means “names”; it describes how God took 
“one nation out of another” and forged the identity and psyche of the Jewish nation, whose 
task it is to make this world into a sanctuary for Divine consciousness. The Hebrew name 
of the Book of Leviticus, Vayikra, means “and He called”; it details how the Jew is to answer 
his or her Divine calling by remaining both separate from the materialism of this world and 
at the same time elevating and spiritualizing it.

The Hebrew name of the Book of Numbers, Bemidbar, means “in the desert.” The 
imagery of the desert is that of an uncultivated, uncivilized wasteland, and is thus symbolic 
of our unrectified physical world, which is largely indifferent, antithetical, and often even 
antagonistic to Divine consciousness. After the Torah has told us how the world—which 
was originally designed as the garden of Divinity—became such a “desert,” how the 
Jewish people was created, and how it was given the mission to restore the world to its 
intrinsic nature and taught how to do this, it now tells us how the Jews are sent out into 
this “desert” to accomplish their goal, to test their dedication to their destiny and resistance 
to the hostile elements of their environment. This dramatic tension underlies the seminal 
history of the Jewish people as recorded in the Book of Numbers.

It is therefore no surprise that the opening parashah of the Book of Numbers—which 
shares with the book as a whole the name Bemidbar, “in the desert”—describes how God 
assembles the young nation into His army. True, the Jewish people were referred to as 
an army as soon as they left Egypt: “And it was on that selfsame day that the legions of 
God went out of the Land of Egypt.”1 But it is only in this parashah, as they are about to 
leave the sheltered, ivory-towered “yeshiva” of Mount Sinai and begin their foray into the 
foreboding desert,2 that we see the people tallied, organized by genealogy, and conscripted 
into a formal army.

The first lesson of this parashah, then, is that we should never delude ourselves into 
thinking that the world in its present state is a benign, neutral entity and that we have no 

1. Exodus 12:41, see also v. 51.
2. The events of this parashah took place on Iyar 1, 2449 (as stated in its first verse). The Jews left Mount Sinai on Iyar 20, 2449 (Numbers 
10:11-12).   
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role to play in perfecting it. The world and every thing in it is a challenge, a call to arms, 
which beckons us to summon our greatest spiritual strengths in order to redeem it, to 
transform it back into a home for God.

But why all the detail? Parashat Bemidbar seems to read like an endless database of 
family names, statistics, and redundancies. Would it not have been far simpler if the Torah 
would have summarized the whole census and conscription process in a few words or 
sentences?

In order to begin to understand this, we must first note that—with only a very few, 
significant exceptions—the Torah describes the counting of each tribe in exactly the same 
fashion. Thus, on the one hand, the census is the great equalizer: everyone counts as one, 
and our respective individualities are lost as we become nondescript components of the 
conglomerate whole. On the other hand, everyone is counted, and the collective whole is 
implicitly lacking if anything less than all its constituent units is present. This indicates 
that every individual has his or her unique contribution that only he or she can make to 
the collective whole.

In other words, the census expresses the paradoxical interplay between individual and 
collective identity. Each one of us is a unique individual, totally different from the next 
person, and blessed with his or her own strengths and challenges. Each one of us is therefore 
of infinite, irreplaceable value. In a general way, this individuality is expressed by the fact 
that the Jewish people is subdivided into twelve distinct tribes, each of which received its 
own, unique blessing from its common progenitor, Jacob,3 based on its own, individual 
variation on the Torah’s theme of the service of God. Thus, each tribe is counted separately, 
and this fact is recorded in the Torah in order to inform us both of our uniqueness and of 
the indispensableness of our unique contribution in the battle for Divinity in this world.

On the other hand, inasmuch as we all share a common collective identity, we therefore 
reflect and complement one another. None of us is capable of fighting the battle alone, and 
we must all draw on the strengths and inspiration of our fellow Jews. For this reason, it is 
not enough for us to only hear and read the Torah’s census of our own tribe; we must hear 
and read the census of all the tribes, individually, even though they outwardly sound the 
same to us.4 In this way, we absorb all their individual inner strengths and are enabled to 
identify with them all.

The common, collective identity we all share is the inner core of the Divine soul, the 
“part of God above” within each of us. But paradoxically, it is this same Divine soul that is 
the source of our individuality. This is because Godliness itself is both simple and complex: 
God is an absolutely simple, non-complex unity, and anything Godly reflects this oneness. 
But at the same time, God is the source of everything that is, which means that God’s 
uncompromised unity contains the potential for infinite varieties of expression. Each Divine 
soul is at once an expression of the absolute simplicity of Divinity as well as a unique facet 
of God’s potential to express Himself.

Thus, the paradox of the census forces us to consider and focus on the one aspect of our 
personality that we all share equally and that is at the same time the source of our infinitely 
unique individuality, the inner core of the Divine soul.

It is this inner point of Divinity within us that motivates and spurs us on in the struggle 
to redeem the world. For once we have become attuned to our inner connection with God, 

3. Genesis 49; see also Deuteronomy 33, where Moses also blesses the Jewish people as individual tribes.  
4. This is particularly true nowadays, when the majority of us no longer know to which tribe we belong. The advantage of this situ-
ation is that we must now perforce focus on the reciprocal inter-inclusion of the Jewish people as we all cultivate the individual 
traits associated with each tribe.
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nothing can oppose our dedication to the challenge of the Book of Numbers, to embark on 
the perilous yet promising journey through the godless desert, ultimately transforming it 
into the Promised Land. Thus inspired, we are ready to join the ranks of God’s legions, to 
be counted and conscripted into the forces of goodness and holiness whose mission it is to 
bring reality to its truest fulfillment.5

5. Likutei Sichot, vol. 2, p. 296; Sefer HaMa’amarim 5733, p. 410; Sichot Kodesh 5724, pp. 346-347.
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10. Ibid. 30:11-16.  11. Psalms 63:1-2.  12. Yom Tov shel Rosh HaShanah 5666, p. 236.  13. HaYom Yom, 2 Sivan; Likutei Torah 3:2a ff.  

the Tabernacle.10

As was mentioned in the Overview, counting the 
people highlights our common essence, our Divine 
soul. The three censuses thus served to manifest our 
Divine consciousness within us in three stages:
1) When we left Egypt, the Divine soul became 
manifest, but only in a very general way. Our Di-
vine consciousness encompassed our whole being 
enough to inspire us to follow God blindly into the 
desert, but it did not yet change us fundamentally. 
(This is similar to how people possessing only sim-
ple faith in God can be willing to lay down their 

lives for Jewish values even if these values have not 
yet affected their daily conduct.)
2) When God commanded us to build the Taber-
nacle, whose purpose it was to enable Him to dwell 
within us, our Divine soul became manifest enough 
to affect the way we think and feel. But because God 
“imposed” this revelation on us from above and it 
was not the result of any self-refinement on our 
part, its effect was only transient.
3) Finally, after the Tabernacle was built and we be-
gan to participate in the sacrificial rites, our Divine 
souls could become fully manifest; our efforts at 

תָן  חִבָּ מִתּוֹךְ  וְגוֹ׳.  לַחֹדֶשׁ  אֶחָד  בְּ סִינַי  ר  מִדְבַּ בְּ ר  1  וַיְדַבֵּ
מְנָאָן,  צְרַיִם  מִמִּ צְאוּ  יָּ שֶׁ כְּ עָה:  שָׁ ל  כָּ אוֹתָם  מוֹנֶה  לְפָנָיו 
א  בָּ וּכְשֶׁ הַנּוֹתָרִים,  מִנְיַן  לֵידַע  מְנָאָן,  בָעֵגֶל  פְלוּ  נָּ וּכְשֶׁ
נִיסָן הוּקַם  בְּ אֶחָד  כִינָתוֹ עֲלֵיהֶם מְנָאָם — בְּ רוֹת שְׁ לְהַשְׁ

ע מִנְיַן  חֹתָם. דַּ פְּ ר מְנָאָם:  2  לְמִשְׁ אִיָּ ן, וּבְאֶחָד בְּ כָּ שְׁ הַמִּ
אֶחָד  בֶט  ֵ מִשּׁ אָבִיו  שֶׁ מִי  אֲבֹתָם.  לְבֵית  בֶט:  וָשֵׁ בֶט  שֵׁ ל  כָּ
לֹתָם. עַל  בֶט אָבִיו: לְגֻלְגְּ בֶט אַחֵר, יָקוּם עַל שֵׁ ֵ וְאִמּוֹ מִשּׁ

לֶת:   לְגֹּ קַע לַגֻּ קָלִים, בֶּ יְדֵי שְׁ

רָא  מַדְבְּ בְּ ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 1:1
לְיַרְחָא  חַד  בְּ זִמְנָא  ן  כַּ מַשְׁ בְּ דְסִינַי 
קְהוֹן  לְמִפַּ תִנְיֵתָא  א  תָּ שַׁ בְּ תִנְיָנָא 
ילוּ   קַבִּ מֵאַרְעָא דְמִצְרַיִם לְמֵימָר: 2
רָאֵל  א דִבְנֵי יִשְׂ תָּ נִשְׁ ל כְּ ן כָּ בַּ יָת חֻשְׁ
מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  לְזַרְעֲיַתְהוֹן 

לַתְהוֹן:  כוּרָא לְגֻלְגְּ ל דְּ מָהָן כָּ שְׁ

מוֹעֵ֑ד  הֶל  בְּאֹ֣ סִינַ֖י  בְּמִדְבַּ֥ר  אֶל־מֹשֶׁ֛ה  יְהָֹוה֧  ר  1:1 וַיְדַבֵּ֨

רֶץ  מֵאֶ֥ ם  לְצֵאתָ֛ ית  הַשֵּׁנִ֗ בַּשָּׁנָה֣  י  הַשֵּׁנִ֜ דֶשׁ  לַחֹ֨ בְּאֶחָד֩ 
ל  בְּנֵֽי־יִשְׂרָאֵ֔ כָּל־עֲדַ֣ת  אֶת־רֹאשׁ֙  2 שְׂא֗וּ  ר:  לֵאמֹֽ יִם  מִצְרַ֖
ר  כָּל־זָכָ֖ שֵׁמ֔וֹת  בְּמִסְפַּ֣ר  ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖

ם:  לְגֻלְגְּלֹתָֽ

� INNER DIMENSIONS �
[1-2] In the Sinai desert in the Tent of Meet-
ing…take a census (lit. raise the heads) of all 
the congregation of the Israelites: The parched 
desert is a metaphor for the overwhelming thirst 
for Godliness we feel and express in prayer. King 
David articulated this imagery in the Psalms: 
“The song of David when he was in the Judean 
desert: ‘God, You are my God; I seek You in the 
morning, My soul thirsts for You.” ’11

The Tent of Meeting alludes to the revelation of 
God in the Torah and its commandments. A tent 
is an enveloping cover, alluding to the transcen-
dent (makif) Divinity we access by performing 
the commandments, while the word “meeting” 
alludes to the intimate (penimi) encounter with 
Divinity we experience in learning the Torah.
Thus, the desert is a metaphor for our upward 
striving toward Godliness, while the Tent of 
Meeting alludes to the downward flow of  

Godliness into our lives.
Our relationship with God must incorporate 
both of these opposing yet complimentary dy-
namics, the ascent of prayer and the descent of 
learning Torah and performing the command-
ments. It can then “raise our heads,” i.e., elevate 
us to the highest expression of our souls, the rev-
elation of their source.12

[2] Take a census [‘raise the heads’]: When a 
person is born, only a radiance of his or her soul 
enters the body. The soul’s essence—its “head”—
remains above, in the spiritual realms. Nonethe-
less, the soul’s “head” is affected by what the 
rest of the soul does while here below. By per-
forming God’s commandments and fulfilling its 
mission from within the body, the soul below 
raises its “head,” enabling it to attain a higher 
awareness of God in the supernal realms.13
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Numbers 1:1-2

1. Likutei Sichot, vol. 8, p. 2, note 11.  2. Rashi, according to Gur Aryeh and Maskil LeDavid.  3. This is alluded to by the fact that 
the word for “desert” in Hebrew (מדבר) is related to the word for “speaks” (מדבר)i.  4. Sefer HaSichot 5749, vol. 2, p. 477.  5. See 
Rashi.  6. Likutei Sichot, vol. 8, pp. 231-232.  7. Tur and Shulchan Aruch HaRav, Orach Chaim 1:1.  8. Hitva’aduyot 5743, vol. 3, p. 1612.  
9. Exodus 12:37  

 CHASIDIC INSIGHTS 
1 In the desert: The silent desolation of the desert 
is a metaphor for the lack of Divine revelation in 
creation. Yet, despite its spiritual silence, the mute 
world can indeed be taught to express the Divinity 
hidden within it.3 The Jewish people are uniquely 
suited to this task: by studying the Torah and ob-
serving its commandments, we can unveil the Di-
vine purpose and potential behind every aspect of 
reality. In this way, we cultivate the barren desert, 
enabling it to express its Divine source and the pur-
pose of its creation.4

2 Take a census: Counting something is a way of 
showing that we value it.5 By counting how much 
of something we possess, we express how much 
each unit of the aggregate whole adds to the value 
of the whole and how indispensable each unit is to 
the whole.
In this census, the fact that each Jew counted for 
one—neither more nor less—indicates that every 
Jew is equally dear to God, as an individual. Every 
Jew possesses this invaluable worth by virtue of his 
or her unique soul-essence. By virtue of this essence, 

which the simplest Jew possesses no less than did 
Moses, all Jews are all equally God’s children.

When we recognize this, we, too, will cherish and 
never dismiss or overlook any Jew.6

Take a census: The idiom the Torah uses for “take 
a census” is “raise the heads.” Since the purpose of 
the census was to conscript us for the task of bat-
tling the desolation of the spiritual desert, this indi-
cates that in order to overcome this enemy, we must 
always feel above it.

Therefore, the first, fundamental directive of the 
Shulchan Aruch, the Code of Jewish Law,7 is that 
when it comes to Jewish observance, we must not 
be embarrassed by scoffers. This includes external 
scoffers—those who try to mock us for our dedica-
tion to our ideals—and our inner scoffer, the evil 
inclination.8

Take a census: This is the third time the people 
were counted. The first time was when they left 
Egypt;9 the second time was after the sin of the 
Golden Calf, when God commanded them to build 

The Third Census
1:1 After the Tabernacle was erected and began to function, God instructed Moses 
to take a census of the Jewish people. The act of counting the people at this time 
indicated that the erection of the Tabernacle was a pivotal junction in the people’s 
history and that God values each individual’s contribution to the Divine plan for 
creation. The importance of the census would have required that it be conducted 
on the same day the Tabernacle was erected—the first day of Nisan—but doing 
so would have detracted from the people’s focus on the Tabernacle itself and the 
rites performed within it. On the other hand, postponing the census until im-
mediately after the installation rites would have given the impression that the 
significance of the census was a subordinate aspect of the people’s relationship 
with the Tabernacle, rather than an integral part of it. God therefore scheduled 
the census for the first day of the next month, indicating that, like the erection of 
the Tabernacle, the census was also important enough to take place on the first 
day of a month.1 Thus, God spoke to Moses in the Sinai Desert, in the Tent of 
Meeting, on the first day of Iyar, the second month of 2449, the second year 
after their exodus from Egypt, saying:
2 “Take a census of all the adult males of the congregation of the Israelites by 
families and then add up the family totals to arrive at the total for each tribe.2 The 
people’s tribal lineage will follow their paternal houses. Do not count them direct-
ly, but indirectly: take a half-shekel from each in accordance with the number of 
their names, one for each. Thus you will have an exact head count of every male.
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17. Likutei Sichot, vol. 8, pp. 209-215.  18. “Who are called upon for all important matters of the congregation” (Rashi on 1:16).  
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affects the entire world for the better.17

3 You and Aaron: Every organized country counts 
its citizens periodically. Those hired for this task are 
often unskilled people, unemployed or without cre-
dentials for more skillful work. To count the Jewish 
people, however, God enlisted Moses himself—the 
prominent leader of the Jewish people, the spiri-
tual paragon who received the Torah directly from 
God—and told him to put aside his lofty concerns 
and go from tent to tent to count the Jewish people. 
Since this task stretches beyond the capacity of one 
person, God assigned Aaron and the tribal leaders, 
the next most prestigious individuals among the 
nation,18 to assist him.
We see from the fact that God delegated taking the 
census only to the most prestigious dignitaries how 
important He considers the Jewish people, His cho-
sen nation.19

Shall count all those in Israel: Although counting 
expresses the importance of each individual, God 
instructed Moses to count only the Jews over twen-
ty, the age of conscription into the army.
This is because the army is the representative of its 
nation. As the soldiers go out into the world, they 
are expected to act as a living example of their peo-
ple. The same is true of all of us, since we are all 
charged to act as God’s “soldiers.” We are expected 

to wear our “uniforms” proudly, acting in a manner 
that makes it obvious that we serve in God’s army. 
Any observer should easily recognize that we have 
been drafted by God and have been charged with 
the mission to conquer the world with goodness 
and holiness.

We are counted only when we have reached the 
point in our spiritual maturity where we identify 
with our Divine soul strongly enough to enlist in 
God’s army. As long as we exhibit this readiness, no 
distinction is made regarding the level of spiritual-
ity or degree of Torah study we have achieved; no 
matter what, each of us counts as one.20

4 There shall be one man with you from each 
tribe: In contrast to the previous censuses,21 the 
people were counted in this census by tribes. This 
indicates that God was emphasizing now not only 
the common spiritual denominator of every Jew 
but also each Jew’s unique spiritual makeup, which 
distinguishes him or her from every other Jew. The 
fact that every Jew nonetheless counted as one 
emphasized how each individual’s unique nature 
contributes equally toward the creation of the Jew-
ish people as a vital whole. For this reason, all the 
princes had to assist Moses and Aaron in counting 
each tribe.22

ן  מִבֶּ חוֹת  פָּ בָא  צָּ בַּ יוֹצֵא  אֵין  שֶׁ יד  מַגִּ צָבָא.  יֹצֵא  ל  3  כָּ
כֶם  פְקְדוּ אוֹתָם יִהְיוּ עִמָּ תִּ שֶׁ כְּ כֶם יִהְיוּ.  רִים:  4  וְאִתְּ עֶשְׂ

בֶט:   בֶט וָשֵׁ ל שֵׁ יא כָּ נְשִׂ

ל  כָּ א  וּלְעֵלָּ נִין  שְׁ רִין  עֶשְׂ ר   מִבַּ 3
יַתְהוֹן  מְנוּן  תִּ רָאֵל  יִשְׂ בְּ חֵילָא  נָפֵק 
כוֹן   וְעִמְּ 4 וְאַהֲרֹן:  אַתְּ  לְחֵילֵיהוֹן 
בַר  גְּ בְטָא  לְשִׁ גַבְרָא  בְרָא  גַּ יְהוֹן 
הוּא:  אֲבָהָתוֹהִי  לְבֵית  רֵישׁ 
יְקוּמוּן  י  דִּ בְרַיָּא  גֻּ מָהַת  שְׁ ין   וְאִלֵּ 5
ר  בַּ אֱלִיצוּר  לִרְאוּבֵן  כוֹן  עִמְּ
ר  בַּ לֻמִיאֵל  שְׁ מְעוֹן   לְשִׁ 6 דֵיאוּר:  שְׁ
ר  בַּ נַחְשׁוֹן   לִיהוּדָה  7 י:  דָּ צוּרִישַׁ
ר  בַּ נְתַנְאֵל  שכָר   לְיִשָּׂ 8 ינָדָב:  עַמִּ
חֵלֹן:  ר  בַּ אֱלִיאָב   לִזְבוּלֻן  9 צוּעָר: 
מָע  אֱלִישָׁ לְאֶפְרַיִם  יוֹסֵף   לִבְנֵי  10
מְלִיאֵל  גַּ ה  ֶ לִמְנַשּׁ יהוּד  עַמִּ ר  בַּ
אֲבִידָן   לְבִנְיָמִן  11 דָהצוּר:  פְּ ר  בַּ
ר  בַּ אֲחִיעֶזֶר   לְדָן  12 דְעוֹנִי:  גִּ ר  בַּ
ר  בַּ גְעִיאֵל  פַּ ר   לְאָשֵׁ 13 י:  דָּ ישַׁ עַמִּ
עוּאֵל:  ר דְּ  לְגָד אֶלְיָסָף בַּ עָכְרָן: 14

ל  בְּיִשְׂרָאֵ֑ א  צָבָ֖ כָּל־יֹצֵ֥א  עְלָה  וָמַ֔ שָׁנָה֙  ים  עֶשְׂרִ֤ ן  3 מִבֶּ֨
הְי֔וּ  יִֽ 4 וְאִתְּכֶ֣ם  ן:  הֲרֹֽ וְאַֽ ה  אַתָּ֥ ם  לְצִבְאֹתָ֖ ם  אֹתָ֛ תִּפְקְד֥וּ 
הֽוּא:  יו  לְבֵית־אֲבֹתָ֖ אשׁ  רֹ֥ ישׁ  אִ֛ לַמַּטֶּ֑ה  ישׁ  אִ֖ ישׁ  אִ֥
ן  לִרְאוּבֵ֕ אִתְּכֶ֑ם  יַעַֽמְד֖וּ  אֲשֶׁ֥ר  ים  אֲנָשִׁ֔ הָֽ שְׁמ֣וֹת  לֶּה֙  5 וְאֵ֨
י:  ישַׁדָּֽ בֶּן־צוּרִֽ ל  שְׁלֻֽמִיאֵ֖ 6 לְשִׁמְע֕וֹן  בֶּן־שְׁדֵיאֽוּר:  אֱלִיצ֖וּר 
בֶּן־ ל  נְתַנְאֵ֖ ר  שָּׂשכָ֔ 8 לְיִ֨ ב:  ינָדָֽ בֶּן־עַמִּֽ נַחְשׁ֖וֹן  ה  יהוּדָ֕ 7 לִֽ
יִם  ף לְאֶפְרַ֕ ב בֶּן־חֵלֹֽן: 10 לִבְנֵי֣ יוֹסֵ֔ ן אֱלִיאָ֖ ר: 9 לִזְבוּלֻ֕ צוּעָֽ
בֶּן־פְּדָהצֽוּר:  ל  גַּמְלִיאֵ֖ ה  לִמְנַשֶּׁ֕ בֶּן־עַמִּיה֑וּד  ע  ישָׁמָ֖ אֱלִֽ
י:  ישַׁדָּֽ זֶר בֶּן־עַמִּֽ ן אֲחִיעֶ֖ י: 12 לְדָ֕ ן בֶּן־גִּדְעֹנִֽ ן אֲבִידָ֖ נְיָמִ֔ 11 לְבִ֨

ל:  ף בֶּן־דְּעוּאֵֽ ד אֶלְיָסָ֖ ן: 14 לְגָ֕ ל בֶּן־עָכְרָֽ ר פַּגְעִיאֵ֖ 13 לְאָשֵׁ֕
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self-refinement ensured that our Divine conscious-
ness would become and remain an intrinsic part of 
ourselves.
This is another reason why this third census was 
held in Iyar rather than in Nisan. Nisan, the month 
of the Exodus, expresses how God takes the initia-
tive to extricate us from our material orientation. 
Iyar, the month spent in spiritual preparation for 
the giving of the Torah, expresses our initiative in 
refining ourselves.
Finally, this is also why Aaron had to participate 
in this census, while Moses conducted the pre-
vious censuses by himself. Whereas Moses was 
“the Groom’s escort,” who brought God’s message 
down to earth, Aaron was “the Bride’s escort,” who 
brought the people to God, inspiring them to live 
their lives in a Godly way.16

By families: The purpose of counting the Jewish 
people according to families was in order to add the 
family tallies together and thus arrive at the sums of 
the different tribes. The count of the families them-
selves is not recorded in the Torah.
Nonetheless, the Torah still mentions the families, 
in order to stress the centrality of the family in Ju-
daism. Even though we are counting the people as 
a whole and stressing the importance and unique-

ness of every single Jew, we must still pay attention 
to the proper functioning of the family structure.

Our individual and national needs, goals, desires, 
and fulfillment are certainly important and we 
must not overlook them. Together with this, how-
ever, the Torah demands of us the selflessness nec-
essary to forge the family unit. Husband and wife 
are two separate people with their own natures, 
desires, and even mission in life, yet each one must 
work for and with the other. They should strive to 
complete each other and to seamlessly merge into 
two halves of one complete unit.

The strife and lack of communication the world suf-
fers stems from selfishness, from individuals see-
ing others as mere means to be exploited for their 
own personal ends. In contrast, as Jews, we are 
commanded to love our neighbors as ourselves, 
and the primary setting in which this command-
ment is to be fulfilled is our families. Inasmuch as 
loving our fellow Jew is an expression of our love 
of God, practicing loving our fellow Jew enhances 
our love of God. Love of God, in turn, brings us 
to love His Torah and study it—not merely out 
of our obligation to do so, but out of love. This 
threefold love of our fellow Jew, God, and the To-
rah ripples outward from the family setting and 

3 You and Aaron shall count all those males in Israel 20 years old and over up to 
age 60—for only males between 20 and 60 are fit to serve in the army14—by their 
tribal troops.
4 Throughout the census there shall be one man with you from each tribe: i.e., the 
prince of that tribe, the one who is the head of his paternal house. All 12 princes 
shall assist you in counting each tribe.15

5 These are the names of the men who shall stand with you: for Reuben, Elitzur 
the son of Shede’ur;
6 for Simeon, Shelumiel the son of Tzurishadai;
7 for Judah, Nachshon the son of Aminadav;
8 for Issachar, Netanel the son of Tzu’ar;
9 for Zebulun, Eliav the son of Chelon;
10 for the descendants of Joseph: for Ephraim, Elishama the son of Amihud; for 
Manasseh, Gamliel the son of Pedahtzur;
11 for Benjamin, Avidan the son of Gidoni;
12 for Dan, Achiezer the son of Amishadai;
13 for Asher, Pagiel the son of Ochran;
14 for Gad, Eliasaf the son of De’uel;
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thanks to the protection given them by the clouds 
of glory, the Jews remained healthy, despite the ad-
verse conditions of the desert.
We see from this that the Jewish people—by virtue 
of their connection to God expressed through study-
ing the Torah and fulfilling its commandments—
were not bound by the laws of nature. Furthermore, 
their ability to override nature was self-evident, ex-

pressed not only in spiritual concerns, but in physi-
cal health and well-being as well.
This holds true today as it did then. To the extent 
that we live our lives according to the dictates of 
the Torah, we too will be blessed with spiritual and 
physical health, despite any obstacles posed by the 
laws of nature.27

עֵינָן:  ר  בַּ אֲחִירַע  לִי   לְנַפְתָּ 15
רַבְרְבֵי  א  תָּ כְנִשְׁ מְעַרְעֵי  ין   אִלֵּ 16
אַלְפַיָּא  י  רֵישֵׁ אֲבָהַתְהוֹן  בְטֵי  שִׁ
ה  מֹשֶׁ  וּדְבַר  17 אִנּוּן:  רָאֵל  דְיִשְׂ
רָשׁוּ  י אִתְפְּ ין דִּ בְרַיָּא הָאִלֵּ וְאַהֲרֹן יָת גֻּ
נָשׁוּ  א כְּ תָּ נִשְׁ ל כְּ  וְיָת כָּ מָהָן: 18 שְׁ בִּ
עַל  וְאִתְיַחֲסוּ  תִנְיָנָא  לְיַרְחָא  חַד  בְּ
מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  זַרְעֲיַתְהוֹן 
א  וּלְעֵלָּ נִין  שְׁ רִין  עֶשְׂ ר  מִבַּ מָהָן  שְׁ
יְיָ  יד  פַקֵּ דִי  מָא   כְּ 19 לַתְהוֹן:  לְגֻלְגְּ
דְסִינָי:  רָא  מַדְבְּ בְּ וּמְנָנוּן  ה  מֹשֶׁ יָת 
רָאֵל  כְרָא דְיִשְׂ  וַהֲווֹ בְנֵי רְאוּבֵן בֻּ 20
לְבֵית  לְזַרְעֲיַתְהוֹן  תּוּלְדַתְהוֹן 
לַתְהוֹן  מָהָן לְגֻלְגְּ מִנְיַן שְׁ אֲבָהַתְהוֹן בְּ
נִין  שְׁ רִין  עֶשְׂ ר  מִבַּ כוּרָא  דְּ ל  כָּ
 מִנְיָנֵיהוֹן  א כֹּל נָפֵק חֵילָא: 21 וּלְעֵלָּ
א  תָּ וְשִׁ עִין  אַרְבְּ דִרְאוּבֵן  בְטָא  לְשִׁ
 לִבְנֵי  22 מְאָה:  וַחֲמֵשׁ  אַלְפִין 
לְזַרְעֲיַתְהוֹן  תּוּלְדַתְהוֹן  מְעוֹן  שִׁ
מִנְיַן  בְּ מִנְיָנוֹהִי  אֲבָהַתְהוֹן  לְבֵית 
ר  כוּרָא מִבַּ ל דְּ לַתְהוֹן כָּ מָהָן לְגֻלְגְּ שְׁ
א כֹּל נָפֵק חֵילָא:  נִין וּלְעֵלָּ רִין שְׁ עֶשְׂ
מְעוֹן  דְשִׁ בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  23
עָא אַלְפִין וּתְלַת מְאָה:  ין וְתִשְׁ חַמְשִׁ
 לִבְנֵי גָד תּוּלְדַתְהוֹן לְזַרְעֲיַתְהוֹן  24
מָהָן  שְׁ מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית 
נָפֵק  כֹּל  א  וּלְעֵלָּ נִין  שְׁ רִין  עֶשְׂ ר  מִבַּ
דְגָד  בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  25 חֵילָא: 
ית מְאָה  א אַלְפִין וְשִׁ עִין וְחַמְשָׁ אַרְבְּ

ין:  וְחַמְשִׁ

יבוּת  חֲשִׁ בַר  דְּ לְכָל  קְרָאִים  הַנִּ הָעֵדָה.  קְרוּאֵי  ה  16  אֵלֶּ
יאִים  ר נְשִׂ נֵים עָשָׂ ה. אֶת שְׁ ים הָאֵלֶּ עֵדָה:  17  הָאֲנָשִׁ בָּ שֶׁ
עַל  תְיַלְדוּ  18  וַיִּ מוֹת:   שֵׁ בְּ אן  כָּ לוֹ  בוּ.  נִקְּ ר  אֲשֶׁ לוּ:  הַלָּ

ל  חֹתָם. הֵבִיאוּ סִפְרֵי יִחוּסֵיהֶם וְעֵדֵי חֶזְקַת לֵדָתָם, כָּ פְּ מִשְׁ
בֶט:   ֵ אֶחָד וְאֶחָד לְהִתְיַחֵס עַל הַשּׁ

י{  }קְרוּאֵ֣ קריאי  לֶּה  16 אֵ֚ ן:  בֶּן־עֵינָֽ ע  אֲחִירַ֖ י  פְתָּלִ֔ 15 לְנַ֨

ם:  הֵֽ ל  יִשְׂרָאֵ֖ אַלְפֵ֥י  י  רָאשֵׁ֛ ם  אֲבוֹתָ֑ מַטּ֣וֹת  י  נְשִׂיאֵ֖ ה  עֵדָ֔ הָֽ
נִקְּב֖וּ  אֲשֶׁ֥ר  לֶּה  הָאֵ֔ ים  אֲנָשִׁ֣ הָֽ ת  אֵ֚ ן  הֲרֹ֑ וְאַֽ ה  מֹשֶׁ֖ ח  17 וַיִּקַּ֥

דֶשׁ  לַחֹ֣ בְּאֶחָד֙  ילוּ  הִקְהִ֗ ה  עֵדָ֜ כָּל־הָֽ ת  18 וְאֵ֨ בְּשֵׁמֽוֹת: 
בְּמִסְפַּ֣ר  ם  אֲבֹתָ֑ לְבֵ֣ית  ם  עַל־מִשְׁפְּחֹתָ֖ וַיִּתְיַלְֽד֥וּ  י  הַשֵּׁנִ֔
אֲשֶׁ֛ר  19 כַּֽ ם:  לְגֻלְגְּלֹתָֽ עְלָה  וָמַ֖ שָׁנָה֛  ים  עֶשְׂרִ֥ ן  מִבֶּ֨ שֵׁמ֗וֹת 

ם בְּמִדְבַּ֥ר סִינָֽי: ס יִּפְקְדֵ֖ צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶׁ֑ה וַֽ
ם  תּֽוֹלְדֹתָ֥ ל  יִשְׂרָאֵ֔ ר  בְּכֹ֣ בְנֵֽי־רְאוּבֵן֙  הְי֤וּ  20 וַיִּֽ שני 
ם כָּל־ ם בְּמִסְפַּ֤ר שֵׁמוֹת֙ לְגֻלְגְּלֹתָ֔ ם לְבֵ֣ית אֲבֹתָ֑ לְמִשְׁפְּחֹתָ֖
ם  דֵיהֶ֖ א: 21 פְּקֻֽ ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ ר מִבֶּ֨ זָכָ֗

לֶף וַֽחֲמֵ֥שׁ מֵאֽוֹת: פ ים אֶ֖ לְמַטֵּ֣ה רְאוּבֵ֑ן שִׁשָּׁ֧ה וְאַרְבָּעִ֛
ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ שִׁמְע֔וֹן  22 לִבְנֵי֣ 

ים  עֶשְׂרִ֤ ן  מִבֶּ֨ ר  כָּל־זָכָ֗ ם  לְגֻלְגְּלֹתָ֔ שֵׁמוֹת֙  בְּמִסְפַּ֤ר  יו  פְּקֻדָ֗
שִׁמְע֑וֹן  לְמַטֵּ֣ה  ם  דֵיהֶ֖ 23 פְּקֻֽ א:  צָבָֽ יֹצֵ֥א  ל  כֹּ֖ עְלָה  וָמַ֔ שָׁנָה֙ 

לֶף וּשְׁל֥שׁ מֵאֽוֹת: פ ים אֶ֖ תִּשְׁעָ֧ה וַֽחֲמִשִּׁ֛
ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ד  גָ֔ 24 לִבְנֵי֣ 

א:  ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ בְּמִסְפַּ֣ר שֵׁמ֗וֹת מִבֶּ֨
וְשֵׁ֥שׁ  לֶף  אֶ֔ וְאַרְבָּעִים֙  חֲמִשָּׁ֤ה  גָד֑  לְמַטֵּ֣ה  ם  דֵיהֶ֖ 25 פְּקֻֽ

ים: פ מֵא֖וֹת וַֽחֲמִשִּֽׁ


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Numbers 1:15-25

 CHASIDIC INSIGHTS 

23. Likutei Sichot, vol. 23, pp. 1-7. Thus, although the princes’ names were mentioned a month earlier, at the installation rites 
(below, 7:12-83), they are repeated here. By calling them each by name, God re-identified them in their new capacity.  24. No 
one could testify that a particular individual was in fact the child of a particular set of parents; but witnesses could testify that a 
particular individual was accepted and assumed by the community to be the child of this set of parents, and this was enough to 
legally establish the individual’s parentage.  25. Likutei Sichot, vol. 13, p. 111, note 13.  26. Or HaChaim on this verse.  

20 All who go out to war: This phrase (and its rep-
etition in the tally of each tribe) implies that no one 
included in the census was unable to go to war; 

they were strong, all able-bodied men.26  This was 
a miracle. As we know, all the sick and crippled of 
our people were healed when the Torah was given; 

15 for Naphtali, Achira the son of Einan.”
16 These men were until now simply the heads of their respective tribes. By ap-
pointing them to assist Moses collectively in conducting the census, God promoted 
them to be the ones summoned from the congregation to represent the people 
collectively in all important matters as the princes of the tribes of their fathers; 
thus, they all became the heads of the thousands of Israel.
17 So Moses and Aaron took these men, who had been designated by God by 
their names, and installed them in their new capacity and office.23

18 Moses and Aaron assembled all the congregation of adult male Israelites on 
the same day, the first day of the second month, and they all registered their lin-
eage according to their families and according to their fathers’ houses by produc-
ing their family records and bringing witnesses regarding the social acceptance of 
their family ties.24 They then counted them by the number of their names, i.e., first 
making sure each gave one half-shekel and then counting these half-shekels. Thus 
they had a head count of every male 20 years old and over.
19 As God commanded Moses, so did he count them in the Sinai desert. They 
found that miraculously, the tally of each tribe was an exact round number, divis-
ible by 50, as follows:25

Second Reading 20 This was the tally of the tribe of Reuben, the firstborn of Isra-
el—their descendants who were counted according to their families, according 
to their fathers’ houses, by the number of individual names, and according to 
the head count of every male 20 years old and over, all who were fit to serve in 
the army:
21 the tally of the tribe of Reuben was 46,500.
22 This was the tally of the tribe of Simeon—their descendants who were count-
ed according to their families, according to their fathers’ houses, by the number 
of individual names, and according to the head count of every male 20 years old 
and over, all who were fit to serve in the army:
23 the tally of the tribe of Simeon was 59,300.
24 This was the tally of the tribe of Gad—their descendants who were counted 
according to their families, according to their fathers’ houses, and by the 
number of individual names, 20 years old and over, all who were fit to serve 
in the army:
25 the tally of the tribe of Gad was 45,650.


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 ONKELOS 

Second Reading

9

תּוּלְדַתְהוֹן  יְהוּדָה   לִבְנֵי  26
מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  לְזַרְעֲיַתְהוֹן 
א כֹּל  נִין וּלְעֵלָּ רִין שְׁ ר עֶשְׂ מָהָן מִבַּ שְׁ
בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  27 חֵילָא:  נָפֵק 
אַלְפִין  עָא  וְאַרְבְּ בְעִין  שַׁ דִיהוּדָה 
שכָר  יִשָּׂ  לִבְנֵי  28 מְאָה:  ית  וְשִׁ
לְבֵית  לְזַרְעֲיַתְהוֹן  תּוּלְדַתְהוֹן 
ר  מִבַּ מָהָן  שְׁ מִנְיַן  בְּ אֲבָהַתְהוֹן 
א כֹּל נָפֵק חֵילָא:  נִין וּלְעֵלָּ רִין שְׁ עֶשְׂ
שכָר  דְיִשָּׂ בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  29
ע  וְאַרְבַּ אַלְפִין  עָא  וְאַרְבְּ ין  חַמְשִׁ
תּוּלְדַתְהוֹן  זְבוּלֻן   לִבְנֵי  30 מְאָה: 
מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  לְזַרְעֲיַתְהוֹן 
א כֹּל  נִין וּלְעֵלָּ רִין שְׁ ר עֶשְׂ מָהָן מִבַּ שְׁ
בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  31 חֵילָא:  נָפֵק 
אַלְפִין  בְעָא  וְשַׁ ין  חַמְשִׁ דִזְבוּלֻן 
לִבְנֵי  יוֹסֵף   לִבְנֵי  32 מְאָה:  ע  וְאַרְבַּ
לְזַרְעֲיַתְהוֹן  תּוּלְדַתְהוֹן  אֶפְרַיִם 
מָהָן  שְׁ מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית 
כֹּל  א  וּלְעֵלָּ נִין  שְׁ רִין  עֶשְׂ ר  מִבַּ
בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  33 חֵילָא:  נָפֵק 
וַחֲמֵשׁ  אַלְפִין  עִין  אַרְבְּ דְאֶפְרָיִם 
תּוּלְדַתְהוֹן  ה  ֶ מְנַשּׁ  לִבְנֵי  34 מְאָה: 
מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  לְזַרְעֲיַתְהוֹן 
א כֹּל  נִין וּלְעֵלָּ רִין שְׁ ר עֶשְׂ מָהָן מִבַּ שְׁ
בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  35 חֵילָא:  נָפֵק 
אַלְפִין  וּתְרֵין  לָתִין  תְּ ה  ֶ דִמְנַשּׁ
תּוּלְדַתְהוֹן  בִנְיָמִן   לִבְנֵי  36 וּמָאתָן: 
מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  לְזַרְעֲיַתְהוֹן 
א  וּלְעֵלָּ נִין  שְׁ רִין  עֶשְׂ ר  מִבַּ מָהָן  שְׁ
 מִנְיָנֵיהוֹן  37 חֵילָא:  נָפֵק  כֹּל 
א  וְחַמְשָׁ לָתִין  תְּ דְבִנְיָמִן  בְטָא  לְשִׁ
 לִבְנֵי  38 מְאָה:  ע  וְאַרְבַּ אַלְפִין 
לְבֵית  לְזַרְעֲיַתְהוֹן  תּוּלְדַתְהוֹן  דָן 
ר  מִבַּ מָהָן  שְׁ מִנְיַן  בְּ אֲבָהַתְהוֹן 
א כֹּל נָפֵק חֵילָא:  נִין וּלְעֵלָּ רִין שְׁ עֶשְׂ
ין  תִּ שִׁ דְדָן  בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  39
 לִבְנֵי  בַע מְאָה: 40 וּתְרֵין אַלְפִין וּשְׁ
ר תּוּלְדַתְהוֹן לְזַרְעֲיַתְהוֹן לְבֵית  אָשֵׁ
ר  מִבַּ מָהָן  שְׁ מִנְיַן  בְּ אֲבָהַתְהוֹן 
א כֹּל נָפֵק חֵילָא:  נִין וּלְעֵלָּ רִין שְׁ עֶשְׂ
ר  דְאָשֵׁ בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  41

עִין וְחַד אַלְפִין וַחֲמֵשׁ מְאָה:  אַרְבְּ

ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ה  יְהוּדָ֔ 26 לִבְנֵי֣ 

א:  ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ ת מִבֶּ֨ בְּמִסְפַּ֣ר שֵׁמֹ֗
וְשֵׁ֥שׁ  לֶף  אֶ֖ ים  וְשִׁבְעִ֛ אַרְבָּעָ֧ה  ה  יְהוּדָ֑ לְמַטֵּ֣ה  ם  דֵיהֶ֖ 27 פְּקֻֽ

מֵאֽוֹת: פ
ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ר  יִשָּׂשכָ֔ 28 לִבְנֵי֣ 

א:  ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ ת מִבֶּ֨ בְּמִסְפַּ֣ר שֵׁמֹ֗
לֶף  אֶ֖ ים  וַֽחֲמִשִּׁ֛ אַרְבָּעָ֧ה  יִשָּׂשכָ֑ר  לְמַטֵּ֣ה  ם  דֵיהֶ֖ 29 פְּקֻֽ

וְאַרְבַּ֥ע מֵאֽוֹת: פ
ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ן  זְבוּלֻ֔ 30 לִבְנֵי֣ 

א:  ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ ת מִבֶּ֨ בְּמִסְפַּ֣ר שֵׁמֹ֗
וְאַרְבַּ֥ע  לֶף  אֶ֖ ים  וַֽחֲמִשִּׁ֛ זְבוּלֻן֑ שִׁבְעָ֧ה  לְמַטֵּ֣ה  ם  דֵיהֶ֖ 31 פְּקֻֽ

מֵאֽוֹת: פ
ם לְבֵ֣ית  ם לְמִשְׁפְּחֹתָ֖ יִם תּֽוֹלְדֹתָ֥ 32 לִבְנֵי֤ יוֹסֵף֙ לִבְנֵי֣ אֶפְרַ֔

ל יֹצֵ֥א  עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ ת מִבֶּ֨ ם בְּמִסְפַּ֣ר שֵׁמֹ֗ אֲבֹתָ֑
וַֽחֲמֵ֥שׁ  לֶף  אֶ֖ ים  יִם אַרְבָּעִ֥ ם לְמַטֵּ֣ה אֶפְרָ֑ דֵיהֶ֖ א: 33 פְּקֻֽ צָבָֽ

מֵאֽוֹת: פ
ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ה  מְנַשֶּׁ֔ 34 לִבְנֵי֣ 

יֹצֵ֥א  ל  כֹּ֖ עְלָה  וָמַ֔ שָׁנָה֙  ים  עֶשְׂרִ֤ ן  מִבֶּ֨ שֵׁמ֗וֹת  בְּמִסְפַּ֣ר 
לֶף  אֶ֖ ים  וּשְׁלשִׁ֛ ֧�יִם  שְׁנַ מְנַשֶּׁ֑ה  לְמַטֵּ֣ה  ם  דֵיהֶ֖ 35 פְּקֻֽ א:  צָבָֽ

יִם: פ וּמָאתָֽ
ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ן  בִנְיָמִ֔ 36 לִבְנֵי֣ 

א:  ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ ים שָׁנָה֙ וָמַ֔ ן עֶשְׂרִ֤ ת מִבֶּ֨ בְּמִסְפַּ֣ר שֵׁמֹ֗
לֶף וְאַרְבַּ֥ע מֵאֽוֹת: פ ים אֶ֖ ן חֲמִשָּׁ֧ה וּשְׁלשִׁ֛ ם לְמַטֵּ֣ה בִנְיָמִ֑ דֵיהֶ֖ 37 פְּקֻֽ

שָׁנָה֙  ים  עֶשְׂרִ֤ ן  מִבֶּ֨ ת  שֵׁמֹ֗ בְּמִסְפַּ֣ר  ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ן  דָ֔ 38 לִבְנֵי֣ 

לֶף וּשְׁבַ֥ע מֵאֽוֹת: פ ים אֶ֖ ֧�יִם וְשִׁשִּׁ֛ ן שְׁנַ ם לְמַטֵּ֣ה דָ֑ דֵיהֶ֖ א: 39 פְּקֻֽ ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ וָמַ֔
ים  עֶשְׂרִ֤ ן  מִבֶּ֨ ת  שֵׁמֹ֗ בְּמִסְפַּ֣ר  ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ ר  אָשֵׁ֔ 40 לִבְנֵי֣ 

לֶף וַֽחֲמֵ֥שׁ  ים אֶ֖ ד וְאַרְבָּעִ֛ ם לְמַטֵּ֣ה אָשֵׁ֑ר אֶחָ֧ דֵיהֶ֖ א: 41 פְּקֻֽ ל יֹצֵ֥א צָבָֽ עְלָה כֹּ֖ שָׁנָה֙ וָמַ֔
מֵאֽוֹת: פ
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Numbers 1:26-41

26 This was the tally of the tribe of Judah—their descendants who were count-
ed according to their families, according to their fathers’ houses, and by the 
number of individual names, 20 years old and over, all who were fit to serve 
in the army:
27 the tally of the tribe of Judah was 74,600.
28 This was the tally of the tribe of Issachar—their descendants who were 
counted according to their families, according to their fathers’ houses, and by 
the number of individual names, 20 years old and over, all who were fit to 
serve in the army:
29 the tally of the tribe of Issachar was 54,400.
30 This was the tally of the tribe of Zebulun—their descendants who were count-
ed according to their families, according to their fathers’ houses, and by the 
number of individual names, 20 years old and over, all who were fit to serve in 
the army:
31 the tally of the tribe of Zebulun was 57,400.
32 For the tribe of Joseph: this was the tally of the tribe of Ephraim—their de-
scendants who were counted according to their families, according to their fa-
thers’ houses, and by the number of individual names, 20 years old and over, all 
who were fit to serve in the army:
33 the tally of the tribe of Ephraim was 40,500.
34 This was the tally of the tribe of Manasseh—their descendants who were 
counted according to their families, according to their fathers’ houses, and by 
the number of individual names, 20 years old and over, all who were fit to serve 
in the army:
35 the tally of the tribe of Manasseh was 32,200.
36 This was the tally of the tribe of Benjamin—their descendants who were 
counted according to their families, according to their fathers’ houses, and by 
the number of individual names, 20 years old and over, all who were fit to serve 
in the army:
37 the tally of the tribe of Benjamin was 35,400.
38 This was the tally of the tribe of Dan—their descendants who were counted 
according to their families, according to their fathers’ houses, and by the 
number of individual names, 20 years old and over, all who were fit to serve 
in the army:
39 the tally of the tribe of Dan was 62,700.
40 This was the tally of the tribe of Asher—their descendants who were count-
ed according to their families, according to their fathers’ houses, and by the 
number of individual names, 20 years old and over, all who were fit to serve 
in the army:
41 the tally of the tribe of Asher was 41,500.
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42-43 The tribe of Naphtali: While the tallies 
of the rest of the tribes are introduced (in He-
brew) with the phrase “of the tribe of…,” that of 
Naphtali is introduced simply with the phrase 
“the tribe of…,” without the word “of.” Rabbi 
Yitzchak Luria explains this discrepancy by de-
scribing the way the census was taken.
To count the people, the census-takers would 
go from door to door, writing down the names 
of the people and the tribes to which they be-
longed. When all this information was gathered, 
they would then need to establish the number of 
people per tribe. They would go through the list 

of names and copy those belonging to the first 
tribe, Reuben, onto another list. As they did this, 
they marked those belonging to Reuben as hav-
ing been copied. They would then go through the 
names again and record all the names belonging 
to the tribe of Simeon on a third list, marking 
them off, as well. When reading the names they 
would say “this name belongs to the tribe of….” 
When they came to the last tribe, Naphtali, they 
simply counted all the remaining names. Since 
they did not have to copy the names to another 
list, they did not announce “this name belongs to 
the tribe of Naphtali.”33

� A CLOSER LOOK �

 RASHI 

31. Below, on 13:1, 14:2, and 14:29.  32. Likutei Sichot, vol. 33, pp. 1-9.  33. Likutei Torah (Arizal), cited in Hitva’aduyot 5747, vol. 3, 
p. 369-370.  

תּוּלְדַתְהוֹן  לִי  נַפְתָּ נֵי   בְּ 42

מִנְיַן  בְּ אֲבָהַתְהוֹן  לְבֵית  לְזַרְעֲיַתְהוֹן 

א כֹּל  נִין וּלְעֵלָּ רִין שְׁ ר עֶשְׂ מָהָן מִבַּ שְׁ

בְטָא  לְשִׁ  מִנְיָנֵיהוֹן  43 חֵילָא:  נָפֵק 

אַלְפִין  וּתְלָתָא  ין  חַמְשִׁ לִי  דְנַפְתָּ

י  דִּ מִנְיָנַיָּא  ין   אִלֵּ 44 מְאָה:  ע  וְאַרְבַּ

רָאֵל  יִשְׂ וְרַבְרְבֵי  וְאַהֲרֹן  ה  מֹשֶׁ מְנָא 

לְבֵית  חַד  בְרָא  גַּ בְרִין  גֻּ ר  עֲשַׂ רֵי  תְּ

מִנְיָנֵי  ל  כָּ  וַהֲווֹ  45 הֲווֹ:  אֲבָהָתוֹהִי 

ר  מִבַּ אֲבָהַתְהוֹן  לְבֵית  רָאֵל  יִשְׂ בְנֵי 

ל נָפֵק חֵילָא  א כָּ נִין וּלְעֵלָּ רִין שְׁ עֶשְׂ

מִנְיָנַיָּא  ל  כָּ  וַהֲווֹ  46 רָאֵל:  יִשְׂ בְּ

וַחֲמֵשׁ  אַלְפִין  וּתְלָתָא  מְאָה  ית  שִׁ

בְטָא  לְשִׁ  וְלֵוָאֵי  47 ין:  וְחַמְשִׁ מְאָה 

ינֵיהוֹן:  בֵּ אִתְמְנִיאוּ  לָא  דַאֲבָהַתְהוֹן 

לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 48

בְטָא דְלֵוִי לָא תִמְנֵי  רַם יָת שִׁ  בְּ 49

נֵי  בְּ גוֹ  בְּ ל  תְקַבֵּ לָא  נְהוֹן  בַּ חֻשְׁ וְיָת 

רָאֵל:  יִשְׂ

ל  שֶׁ לִגְיוֹן  דַאי הוּא  כְּ תִפְקֹד.  לֵוִי לֹא  ה  מַטֵּ 49  אַךְ אֶת 
רוּךְ  דוֹשׁ בָּ בָר אַחֵר: צָפָה הַקָּ מֶלֶךְ לִהְיוֹת נִמְנֶה לְבַדּוֹ. דָּ
רִים  ן עֶשְׂ מְנִין מִבֶּ ל הַנִּ זֵרָה עַל כָּ עֲתִידָה לַעֲמֹד גְּ הוּא שֶׁ

אֵלּוּ  יִהְיוּ  ״אַל  אָמַר:  ר,  דְבָּ בַמִּ יָּמוּתוּ  שֶׁ וָמַעְלָה  נָה  שָׁ
עֵגֶל״:   לֹּא טָעוּ בָּ י, שֶׁ לִּ הֵם שֶׁ לָל, לְפִי שֶׁ כְּ בַּ

ם  אֲבֹתָ֑ לְבֵ֣ית  ם  לְמִשְׁפְּחֹתָ֖ ם  תּֽוֹלְדֹתָ֥ י  נַפְתָּלִ֔ 42 בְּנֵי֣ 

א:  צָבָֽ יֹצֵ֥א  ל  כֹּ֖ עְלָה  וָמַ֔ ים שָׁנָה֙  ן עֶשְׂרִ֤ מִבֶּ֨ ת  בְּמִסְפַּ֣ר שֵׁמֹ֗
לֶף וְאַרְבַּ֥ע  ים אֶ֖ י שְׁלשָׁ֧ה וַֽחֲמִשִּׁ֛ ם לְמַטֵּ֣ה נַפְתָּלִ֑ דֵיהֶ֖ 43 פְּקֻֽ

מֵאֽוֹת: פ
י  וּנְשִׂיאֵ֣ הֲרֹן֙  וְאַֽ מֹשֶׁ֤ה  ד  פָּקַ֨ אֲשֶׁר֩  ים  הַפְּקֻדִ֡ לֶּה  44 אֵ֣

הָיֽוּ:  יו  לְבֵית־אֲבֹתָ֖ ד  אִישׁ־אֶחָ֥ ישׁ  אִ֑ ר  עָשָׂ֖ שְׁנֵי֥ם  ל  יִשְׂרָאֵ֔
ן  מִבֶּ֨ ם  אֲבֹתָ֑ לְבֵ֣ית  ל  בְנֵֽי־יִשְׂרָאֵ֖ י  כָּל־פְּקוּדֵ֥ הְי֛וּ  45 וַיִּֽ

הְיוּ֙  46 וַיִּֽ ל:  בְּיִשְׂרָאֵֽ א  צָבָ֖ כָּל־יֹצֵ֥א  עְלָה  וָמַ֔ שָׁנָה֙  ים  עֶשְׂרִ֤
וַֽחֲמֵ֥שׁ  ים  אֲלָפִ֑ וּשְׁל֣שֶׁת  לֶף  אֶ֖ שֵׁשׁ־מֵא֥וֹת  ים  כָּל־הַפְּקֻדִ֔
קְד֖וּ  ם לֹ֥א הָתְפָּֽ ם לְמַטֵּ֣ה אֲבֹתָ֑ לְוִיִּ֖ ים: 47 וְהַֽ וַֽחֲמִשִּֽׁ מֵא֖וֹת 

ם: פ בְּתוֹכָֽ
לֵוִי֙  אֶת־מַטֵּ֤ה  ךְ  49 אַ֣ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  48 וַיְדַבֵּ֥ר 

ל:  יִשְׂרָאֵֽ בְּנֵי֥  בְּת֖וֹךְ  תִשָּׂ֑א  לֹ֣א  ם  וְאֶת־רֹאשָׁ֖ ד  תִפְקֹ֔ לֹ֣א 

pate in the incident of the spies either,31 this fact alone would not have been enough 
to exclude them from the decree had they been counted in the general census.32
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Numbers 1:42-49

28. Below, 3:14 ff.  29. Below, 14:29.  30. Exodus 32:26.  

42 This was the tally of the tribe of Naphtali—their descendants who were count-
ed according to their families, according to their fathers’ houses, and by the 
number of individual names, 20 years old and over, all who were fit to serve in 
the army:
43 the tally of the tribe 
of Naphtali was 53,400.
44 These are the tallies 
counted by Moses and 
Aaron and the princes 
of Israel—12 men, each 
representing his fathers’ 
house.
45 These are the tallies 
of all the Israelites ac-
cording to their fathers’ 
houses, 20 years old and 
over, all those in Israel 
who were fit to serve in 
the army:
46 the sum of all the tallies was 603,550 (see Figure 1).
47 But the Levites, according to their fathers’ tribe, were not numbered among 
them, despite the fact that the reason for this census was (a) to express the people’s 
integral relationship with the Tabernacle, and the Levites were the Tabernacle’s 
officiants, and (b) to express how God values each Jew individually, and the Lev-
ites had proven themselves to be the tribe most loyal to God in the incident of the 
Golden Calf!
48 So God explained why the Levites were not included. He spoke to Moses, saying:
49 “The Levites are indeed part of the people; however, they are My private legion. 
Therefore, you shall not tally the tribe of Levi the same way you counted the other 
Israelites, and you shall not add the results of their census to that of the other Is-
raelites, for they deserve their own census. Moreover, you shall not tally the tribe 
of Levi at all; I will count them for you Myself, for reasons that will become clear 
later.28 And even once you know how many there are of them, you shall not add 
the results of their census to that of the other Israelites.” God foresaw that in a little 
over three months, many of the lay Israelites would participate in the sin of the 
spies, and He would decree that because of their collective responsibility, the entire 
generation—including those innocent of this sin—would not enter the Land of Isra-
el.29 God wanted to exclude the tribe of Levi from this decree, since they had proven 
themselves loyal to Him at the incident of the Golden Calf.30 Since it was the census 
that expressed the people’s collective identity and responsibility, God excluded the 
Levites from the general census. Even though the tribe of Levi would not partici-

Figure 1:  The Third Census
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40. Hitva’aduyot 5745, vol. 4, p. 2103; Reshimot 62 (p. 15).  

 RASHI 

 CHASIDIC INSIGHTS 
2 The Israelites shall camp: The people’s encamp-
ment on all four sides of the Tabernacle symbolized 
how they protect the holy edifice and the Torah that 
resided in its innermost sanctum. Certainly, the To-
rah does not need our protection—on the contrary, 
the Torah and its commandments protect us. How-
ever, God wishes to endow us with the noble mis-
sion of protecting the Torah.

The lesson in this is that we must guard our inner 
sanctuary and our inner identification with the 
Torah—within our hearts and our homes—from all 
four sides: from cool spiritual indifference on the 
cold north; from hot, lustful passions on the warm 
south; from gratification from brilliant accomplish-
ment on the morning east; and from dark despair 
on the evening west.40

נָא  כְּ מַשְׁ עַל  לֵוָאֵי  יָת  י  מַנִּ  וְאַתְּ  50
ל  כָּ וְעַל  מָנוֹהִי  ל  כָּ וְעַל  דְסַהֲדוּתָא 
וְיָת  נָא  כְּ מַשְׁ יָת  לוּן  יִטְּ אִנּוּן  לֵהּ  י  דִּ
וּסְחוֹר  הּ  נֵּ מְשֻׁ יְשַׁ וְאִנּוּן  מָנוֹהִי  ל  כָּ
ל   וּבְמִטַּ 51 רוּן:  יִשְׁ נָא  כְּ לְמַשְׁ סְחוֹר 
רֵי  נָא יְפָרְקוּן יָתֵהּ לֵוָאֵי וּבְמִשְׁ כְּ מַשְׁ
וְחִלּוֹנַי  לֵוָאֵי  יָתֵהּ  יְקִימוּן  נָא  כְּ מַשְׁ
נֵי  בְּ רוּן   וְיִשְׁ 52 יִתְקְטֵל:  יִקְרַב  דְּ
רוֹהִי וּגְבַר עַל  בַר עַל מַשְׁ רָאֵל גְּ יִשְׂ
רוּן  יִשְׁ  וְלֵוָאֵי  53 לְחֵילֵיהוֹן:  טִקְסֵהּ 
דְסַהֲדוּתָא  נָא  כְּ לְמַשְׁ סְחוֹר  סְחוֹר 
בְנֵי  דִּ א  תָּ נִשְׁ כְּ עַל  רֻגְזָא  יְהֵי  וְלָא 
רַת  מַטְּ יָת  לֵוָאֵי  רוּן  וְיִטְּ רָאֵל  יִשְׂ
נֵי  בְּ  וַעֲבָדוּ  54 נָא דְסַהֲדוּתָא:  כְּ מַשְׁ
ן  ה כֵּ יד יְיָ יָת מֹשֶׁ י פַקֵּ כֹל דִּ רָאֵל כְּ יִשְׂ
ה וְעִם  יל יְיָ עִם מֹשֶׁ  וּמַלֵּ עֲבָדוּ: 2:1
טִקְסֵהּ  עַל  בַר   גְּ 2 לְמֵימָר:  אַהֲרֹן 
רוּן  יִשְׁ אֲבָהַתְהוֹן  לְבֵית  אַתְוָן  בְּ
סְחוֹר  סְחוֹר  קֳבֵל  מִלָּ רָאֵל  יִשְׂ נֵי  בְּ

רוּן:  ן זִמְנָא יִשְׁ כַּ לְמַשְׁ

1. אסתר ב, ג.  2. במדבר יז, יא.  3. בראשית נ, יב.  4. סימן יב.  5. יהושע ג, ד.  

לְשׁוֹן  י״ —  ״מַנֵּ תַרְגּוּמוֹ:  כְּ ם.  הַלְוִיִּ הַפְקֵד אֶת  ה  50  וְאַתָּ
מוֹ: ״וְיַפְקֵד  כְּ ה עָלָיו,  הוּא מְמֻנֶּ בָר שֶׁ דָּ רָרָה, עַל  מִנּוּי, שְׂ
תַרְגּוּמוֹ: ״יְפָרְקוּן״ —  קִידִים״1:  51  יוֹרִידוּ אֹתוֹ. כְּ לֶךְ פְּ הַמֶּ
ע, הָיוּ מְפָרְקִין אוֹתוֹ  ע לְמַסָּ סָּ ר מִמַּ דְבָּ מִּ ע בַּ אִין לִסַּ בָּ שֶׁ כְּ
ם הֶעָנָן  ן שָׁ כֹּ ר יִשְׁ אִין אוֹתוֹ עַד מְקוֹם אֲשֶׁ מֵהֲקָמָתוֹ וְנוֹשְׂ
זוֹ:  לַעֲבוֹדָתָם  רֵב.  הַקָּ ר  וְהַזָּ אוֹתוֹ:  וּמְקִימִין  ם,  שָׁ וְיַחֲנוּ 
גָלִים  הַדְּ מוֹ שֶׁ גְלוֹ. כְּ מַיִם:  52  וְאִישׁ עַל דִּ ידֵי שָׁ יוּמָת. בִּ
גֶל:  53  וְלֹא  בָטִים לְכָל דֶּ ה שְׁ לֹשָׁ סֵפֶר זֶה — שְׁ סְדוּרִים בְּ
וְאִם  קֶצֶף,  יִהְיֶה  לֹא  מִצְוָתִי  כְּ עֲשׂוּ  תַּ אִם  קֶצֶף.  יִהְיֶה 
מוֹ  כְּ קֶצֶף,  יִהְיֶה  זוֹ —  עֲבוֹדָתָם  בַּ זָרִים  נְסוּ  כָּ יִּ שֶׁ לָאו — 
אֹתֹת.  צֶף וְגוֹ׳״2:  2  בְּ י יָצָא הַקֶּ ה קֹרַח: ״כִּ מַעֲשֵׂ צִינוּ בְּ מָּ שֶׁ

לוּיָה בוֹ, צִבְעוֹ  ה צְבוּעָה תְּ גֶל יִהְיֶה לוֹ אוֹת — מַפָּ ל דֶּ כָּ
אַבְנוֹ  ן  גַוַּ כְּ אֶחָד  ל  כָּ צֶבַע  זֶה,  ל  שֶׁ כְצִבְעוֹ  לֹא  זֶה  ל  שֶׁ
בָר  גְלוֹ. דָּ ל אֶחָד אֶת דִּ יר כָּ ךְ יַכִּ ן. וּמִתּוֹךְ כָּ חֹשֶׁ בוּעָה בַּ הַקְּ
יַעֲקֹב  לָהֶם  סַר  מָּ שֶׁ אוֹת  בָּ אֲבֹתָם״,  לְבֵית  אֹתֹת  ״בְּ אַחֵר: 
עֲשׂוּ בָנָיו לוֹ,  אֱמַר: ״וַיַּ נֶּ צְרַיִם, שֶׁ אוּהוּ מִמִּ שָׂ נְּ שֶׁ כְּ אֲבִיהֶם 
אוּהוּ מִן  שכָר וּזְבוּלוּן יִשָּׂ ם״3 — ״יְהוּדָה וְיִשָּׂ ר צִוָּ אֲשֶׁ ן כַּ כֵּ
דְאִיתָא  רוֹם וְכוּ׳״, כִּ מְעוֹן וְגָד מִן הַדָּ זְרָח, וּרְאוּבֵן וְשִׁ הַמִּ
אֱמַר  נֶּ מוֹ שֶׁ גֶד. מֵרָחוֹק מִיל, כְּ ה זו4ֹ: מִנֶּ פָרָשָׁ תַנְחוּמָא בְּ בְּ
ה״5,  יִם אַמָּ אַלְפַּ ינֵיכֶם וּבֵנָיו כְּ עַ: ״אַךְ רָחוֹק יִהְיֶה בֵּ יהוֹשֻׁ בִּ
חוֹנִים  ם,  הַלְוִיִּ וּבָנָיו  וְאַהֲרֹן  ה  מֹשֶׁ ת.  בָּ שַׁ בְּ לָבֹא  יּוּכְלוּ  שֶׁ

סָמוּךְ לוֹ:   בְּ

כָּל־ וְעַ֣ל  ת  עֵדֻ֜ הָֽ ן  עַל־מִשְׁכַּ֨ לְוִיִּם֩  אֶת־הַֽ ד  הַפְקֵ֣ ה  50 וְאַתָּ֡

וְאֶת־ אֶת־הַמִּשְׁכָּן֙  יִשְׂא֤וּ  מָּה  הֵ֜ כָּל־אֲשֶׁר־לוֹ֒  וְעַ֣ל  כֵּלָיו֘ 

עַ  51 וּבִנְסֹ֣ יַחֲֽנֽוּ:  ן  לַמִּשְׁכָּ֖ יב  וְסָבִ֥ רֲתֻה֑וּ  יְשָֽׁ ם  וְהֵ֖ יו  כָּל־כֵּלָ֔

אֹת֖וֹ  ימוּ  יָקִ֥ ן  הַמִּשְׁכָּ֔ חֲנֹת֙  וּבַֽ ם  לְוִיִּ֔ הַֽ אֹתוֹ֙  ידוּ  יוֹרִ֤ ן  הַמִּשְׁכָּ֗

ל־ ישׁ עַֽ ל אִ֧ ת: 52 וְחָנ֖וּ בְּנֵי֣ יִשְׂרָאֵ֑ ב יוּמָֽ לְוִיִּ֑ם וְהַזָּר֥ הַקָּרֵ֖ הַֽ

ם יַחֲֽנ֤וּ סָבִיב֙  לְוִיִּ֞ ם: 53 וְהַֽ ישׁ עַל־דִּגְל֖וֹ לְצִבְאֹתָֽ חֲנֵה֛וּ וְאִ֥ מַֽ

ל  יִשְׂרָאֵ֑ בְּנֵי֣  ת  עַל־עֲדַ֖ צֶף  קֶ֔ הְיֶה֣  וְלֹא־יִֽ ת  עֵדֻ֔ הָֽ לְמִשְׁכַּ֣ן 

יַּֽעֲשׂ֖וּ בְּנֵי֣  עֵדֽוּת: 54 וַֽ רֶת מִשְׁכַּ֥ן הָֽ ם אֶת־מִשְׁמֶ֖ לְוִיִּ֔ מְרוּ֙ הַֽ וְשָֽׁ

ה כֵּ֥ן עָשֽׂוּ: פ ר צִוָּה֧ יְהָֹוה֛ אֶת־מֹשֶׁ֖ ל אֲשֶׁ֨ כֹ֠ ל כְּ֠ יִשְׂרָאֵ֑

ר:  לֵאמֹֽ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  2:1 וַיְדַבֵּ֣ר  שלישי 

ל  יִשְׂרָאֵ֑ בְּנֵי֣  יַחֲֽנ֖וּ  ם  אֲבֹתָ֔ לְבֵ֣ית  בְאֹתֹת֙  עַל־דִּגְל֤וֹ  ישׁ  2 אִ֣

ד יַחֲֽנֽוּ:  הֶל־מוֹעֵ֖ יב לְאֹֽ גֶד סָבִ֥ מִנֶּ֕


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34. See below, ch. 2.  35. See Likutei Sichot, vol. 28, pp. 1-6.  36. Exodus 28:17-21.  37. See on Genesis 49:32.  38. See Joshua 3:4.  39. Li-
kutei Sichot, vol. 13, pp. 1-7. The Levites camped immediately outside the Tabernacle (above, v. 53), so it would appear that the lay 
camp could begin at a distance of 2000 cubits from the outer edge of the Levite camp. But since only Moses and Aaron camped 
on the east side of the Tabernacle (below, 3:38), and their few tents did not extend very far out from the Tabernacle’s east side, the 
2000 cubits (on all sides) were measured from the edge of the Tabernacle’s precincts.  

50 Explaining how the Levites are His private legion, God continued, “Rather than 
having them serve in the army like the rest of the people, you shall put the Levites 
in charge of the Tabernacle of the Testimony, over all its furnishings and over all 
that pertains to it. They shall carry the Tabernacle and its furnishings when you 
travel, they shall serve in it, and they shall encamp around the Tabernacle.
51 When the Tabernacle is set to travel, the Levites shall dismantle it, and when 
the Tabernacle camps, the Levites shall erect it; any non-Levite who approaches 
and tries to do this shall be put to death by an act of God.
52 Because of this danger, the Israelites must camp in a specific formation—ac-
cording to their tribal troops, each man by his tribe’s division, three tribes per 
division, and each man by his division’s banner, as will be detailed presently34—
53 but the Levites shall encamp around the Tabernacle of the Testimony, sepa-
rating it from the other tribes, so that none of them will approach the Tabernacle 
intending to erect, dismantle, carry, guard, or serve in it. If the Levites preserve this 
separation carefully, no Divine wrath will be directed against the congregation of 
the Israelites, either potentially—if the separation between the Levites and the la-
ity is breached—or actually, if a lay Israelite attempts to perform a Levite function.35 
The Levites shall guard the Tabernacle of the Testimony for this purpose.”
54 The Israelites did this; they did exactly according to all that God had com-
manded Moses. Thus, the people encamped in three concentric camps: the Tab-
ernacle and its courtyard was the innermost camp, known as “the camp of the 
Divine presence”; surrounding this was the middle camp, that of the Levites; and 
surrounding both was the outermost camp, that of the lay Israelites.

The Camp
Third Reading 2:1 God then gave the details regarding how the camp was to be 
organized and how this organized camp was to travel. God spoke to Moses and 
Aaron, saying:
2 “The Israelites shall camp each man by his division’s banner, each of which will 
be a unique color, and by the insignias on the banners of their fathers’ houses, i.e., 
their tribes, each of whose banners will be the color of the tribe’s stone in the high 
priest’s breastplate.36 Their order around the Tabernacle will be the same as the 
order in which Jacob told his sons to carry his coffin.37 They shall encamp around 
the Tent of Meeting at the maximum distance practical, in order to minimize the 
possibility that any layperson enter the Tabernacle precincts. This maximum prac-
tical distance is 2,000 cubits38 from the outer extremity of the Tabernacle’s precincts, 
because it is prohibited to walk more than this distance from one inhabited area to 
another on the Sabbath.39


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42. Sefer HaMa’amarim 5717, pp. 176-177; Sefer HaMa’amarim 5730, pp. 231-233.  

טֵקַס  ינְחָא  מַדִּ קִדּוּמָא  רַן  שְׁ  וְדִי  3
א לִבְנֵי  רִית יְהוּדָה לְחֵילֵיהוֹן וְרַבָּ מַשְׁ
 וְחֵילֵהּ  ינָדָב: 4 ר עַמִּ יְהוּדָה נַחְשׁוֹן בַּ
אַלְפִין  עָא  וְאַרְבְּ בְעִין  שַׁ וּמִנְיָנֵיהוֹן 
סְמִיכִין  רַן  שְׁ  וְדִי  5 מְאָה:  ית  וְשִׁ
א לִבְנֵי  שכָר וְרַבָּ בְטָא דְיִשָּׂ עֲלוֹהִי שִׁ
 וְחֵילֵהּ  ר צוּעָר: 6 שכָר נְתַנְאֵל בַּ יִשָּׂ
אַלְפִין  עָא  וְאַרְבְּ ין  חַמְשִׁ וּמִנְיָנוֹהִי 
זְבוּלֻן  דִּ בְטָא   שִׁ 7 מְאָה:  ע  וְאַרְבַּ
חֵלֹן:  ר  בַּ אֱלִיאָב  זְבוּלֻן  לִבְנֵי  א  וְרַבָּ
בְעָא  וְשַׁ ין  חַמְשִׁ וּמִנְיָנוֹהִי   וְחֵילֵהּ  8
ל מִנְיָנַיָּא   כָּ ע מְאָה: 9 אַלְפִין וְאַרְבַּ
א  תָּ רִית יְהוּדָה מְאָה וּתְמָנָן וְשִׁ לְמַשְׁ
לְחֵילֵיהוֹן  מְאָה  ע  וְאַרְבַּ אַלְפִין 
רִית   טֵקַס מַשְׁ קַדְמֵיתָא נָטְלִין: 10 בְּ
א  וְרַבָּ לְחֵילֵיהוֹן  רוֹמָא  דָּ רְאוּבֵן 
דֵיאוּר:  שְׁ ר  בַּ אֱלִיצוּר  רְאוּבֵן  לִבְנֵי 
א  תָּ עִין וְשִׁ  וְחֵילֵהּ וּמִנְיָנוֹהִי אַרְבְּ 11
רַן  שְׁ  וְדִי  12 מְאָה:  וַחֲמֵשׁ  אַלְפִין 
מְעוֹן  דְשִׁ בְטָא  שִׁ עֲלוֹהִי  סְמִיכִין 
ר  בַּ לֻמִיאֵל  שְׁ מְעוֹן  שִׁ לִבְנֵי  א  וְרַבָּ
וּמִנְיָנֵיהוֹן   וְחֵילֵהּ  13 י:  דָּ צוּרִישַׁ
עָא אַלְפִין וּתְלַת מְאָה:  ין וְתִשְׁ חַמְשִׁ
גָד  לִבְנֵי  א  וְרַבָּ גָד  דְּ בְטָא   וְשִׁ 14

ר רְעוּאֵל:  אֶלְיָסָף בַּ

רוּיָה ״קֶדֶם״. וְאֵיזוֹ? זוֹ רוּחַ מִזְרָחִית.  3  קֵדְמָה. לְפָנִים הַקְּ
רוֹאִין הֶעָנָן  שֶׁ עוּ. כְּ עֲרָב קָרוּי ״אָחוֹר״:  9  רִאשֹׁנָה יִסָּ וְהַמַּ
חֲצוֹצְרוֹת וְנוֹסֵעַ מַחֲנֵה יְהוּדָה  הֲנִים בַּ ק תּוֹקְעִין הַכֹּ לֵּ מִסְתַּ

ם וְהָעֲגָלוֹת  דֶרֶךְ חֲנָיָתָן: הַלְוִיִּ הוֹלְכִין הוֹלְכִין כְּ ה, וּכְשֶׁ חִלָּ תְּ
ל  וְשֶׁ רוֹם,  דָּ בַּ רְאוּבֵן  ל  וְשֶׁ זְרָח,  מִּ בַּ יְהוּדָה  גֶל  דֶּ אֶמְצַע,  בָּ

צָפוֹן:   ן בַּ ל דָּ עֲרָב, וְשֶׁ מַּ אֶפְרַיִם בַּ

ם  לְצִבְאֹתָ֑ ה  יְהוּדָ֖ חֲנֵה֥  מַֽ גֶל  דֶּ֛ חָה  מִזְרָ֔ דְמָה  קֵ֣ חֹנִים֙  3 וְהַֽ
4 וּצְבָא֖וֹ  ב:  ינָדָֽ בֶּן־עַמִּֽ נַחְשׁ֖וֹן  ה  יְהוּדָ֔ לִבְנֵי֣  וְנָשִׂיא֙ 
חֹנִי֥ם  לֶף וְשֵׁ֥שׁ מֵאֽוֹת: 5 וְהַֽ ים אֶ֖ דֵיהֶ֑ם אַרְבָּעָ֧ה וְשִׁבְעִ֛ וּפְקֻֽ
בֶּן־ ל  נְתַנְאֵ֖ ר  יִשָּׂשכָ֔ לִבְנֵי֣  וְנָשִׂיא֙  יִשָּׂשכָ֑ר  מַטֵּ֣ה  יו  עָלָ֖
וְאַרְבַּ֥ע  לֶף  אֶ֖ ים  וַֽחֲמִשִּׁ֛ אַרְבָּעָ֧ה  יו  וּפְקֻדָ֑ 6 וּצְבָא֖וֹ  ר:  צוּעָֽ
ב בֶּן־חֵלֹֽן:  ן אֱלִיאָ֖ ה זְבוּלֻן֑ וְנָשִׂיא֙ לִבְנֵי֣ זְבוּלֻ֔ מֵאֽוֹת: 7 מַטֵּ֖
מֵאֽוֹת:  וְאַרְבַּ֥ע  לֶף  אֶ֖ ים  וַֽחֲמִשִּׁ֛ שִׁבְעָ֧ה  יו  וּפְקֻדָ֑ 8 וּצְבָא֖וֹ 
וּשְׁמֹנִי֥ם  לֶף  אֶ֜ ת  מְאַ֨ ה  יְהוּדָ֗ חֲנֵה֣  לְמַֽ ים  ל־הַפְּקֻדִ֞ 9 כָּֽ
אשֹׁנָ֖ה  רִֽ ם  לְצִבְאֹתָ֑ ע־מֵא֖וֹת  וְאַרְבַּֽ ים  שֶׁת־אֲלָפִ֥ וְשֵֽׁ לֶף  אֶ֛

עוּ: ס יִסָּֽ
לִבְנֵי֣  וְנָשִׂיא֙  ם  לְצִבְאֹתָ֑ נָה  תֵּימָ֖ רְאוּבֵ֛ן  חֲנֵה֧  מַֽ גֶל  10 דֶּ֣

שִׁשָּׁ֧ה  יו  וּפְקֻדָ֑ 11 וּצְבָא֖וֹ  בֶּן־שְׁדֵיאֽוּר:  אֱלִיצ֖וּר  ן  רְאוּבֵ֔
מַטֵּ֣ה  יו  עָלָ֖ חוֹנִ֥ם  12 וְהַֽ מֵאֽוֹת:  וַֽחֲמֵ֥שׁ  לֶף  אֶ֖ ים  וְאַרְבָּעִ֛
י:  ישַׁדָּֽ בֶּן־צוּרִֽ ל  שְׁלֻֽמִיאֵ֖ שִׁמְע֔וֹן  לִבְנֵי֣  וְנָשִׂיא֙  שִׁמְע֑וֹן 
וּשְׁל֥שׁ  לֶף  אֶ֖ ים  וַֽחֲמִשִּׁ֛ תִּשְׁעָ֧ה  דֵיהֶ֑ם  וּפְקֻֽ 13 וּצְבָא֖וֹ 

ל:  בֶּן־רְעוּאֵֽ ף  אֶלְיָסָ֖ ד  גָ֔ לִבְנֵי֣  וְנָשִׂיא֙  גָּד֑  ה  14 וּמַטֵּ֖ מֵאֽוֹת: 

Torah, revealing new levels of Di-
vine insight latent within it, by learning it and 
obeying the Divine commandments it contains. 
This is why they must camp “around” the Torah, 
because the word for “around” (saviv) alludes to 
the transcendent aspects of Divinity (sovev kol 
almin) they draw into it.
By catalyzing the revelation of these new insights 
from the Torah, the Jews draw the infinite Torah 
into the finite realm of time and space. This is 
alluded to by the name of the Tent of Meeting 
itself, for a “tent” is a structure that extends in 

space, while a “meeting” is an event, a moment 
in time.
Yet, at the same time, God tells the people to 
camp at a distance of two thousand cubits from 
the Tent, alluding to the two thousand “years” 
by which the Torah preceded creation. The Jews 
must always be aware that there is a distance 
separating them from the Torah, that no matter 
how profound their role in wresting its treasures 
from it and revealing them to the world, the To-
rah is infinite and therefore remains forever out 
of reach, beyond us.42

� INNER DIMENSIONS �
[continued...]
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Numbers 2:3-14

41. 1:14.  

� INNER DIMENSIONS �

3 Those camping in front, to the east, will be under the banner of the division 
of Judah, organized according to their troops. The prince of the tribe of Judah is 
Nachshon the son of Aminadav;
4 the tally for his troop is 74,600.
5 Camping next to him will be the tribe of Issachar. The prince of the tribe of 
Issachar is Netanel the son of Tzu’ar;
6 the tally for his troop is 54,400.
7 Next to him will be the tribe of Zebulun. The prince of the tribe of Zebulun is 
Eliav the son of Chelon;
8 the tally for his troop is 57,400.
9 The total sum for the division of Judah according to their troops is 186,400; 
these shall set out first.
10 “Those camping under the banner of the division of Reuben will be to the 
south, organized according to their troops. The prince of the tribe of Reuben is 
Elitzur the son of Shede’ur;
11 the tally for his troop is 46,500.
12 Camping next to him will be the tribe of Simeon. The prince of the tribe of 
Simeon is Shelumiel the son of Tzurishadai;
13 the tally for his troop is 59,300.
14 Next to him will be the tribe of Gad. The prince of the tribe of Gad is Eliasaf 
the son of Re’uel, who was mentioned previously41 as De’uel;

[2-32] They shall encamp around the Tent of 
Meeting: Both the Torah and the Jewish people 
play an integral role in channeling God’s benefi-
cence into the world. The Torah is the instrument 
through which God’s blessings flow, but the Jew-
ish people are the ones who activate and use this 
vessel to accomplish the goal.
In order to properly draw God’s beneficence 
into reality, the Jewish people had to be orga-
nized and separated into tribes. This is firstly 
because the word for “tribe” (shevet), also means 
“branch”: the branches of a tree channel the life-
force of in the trunk into its fruit. This step-down 
process is necessary; no fruit grows directly on 
the trunk.
Secondly, each tribe reflected a unique Divine 
attribute and correspondingly emphasized a 
unique variation on the theme of fulfilling hu-
manity’s Divine mission on earth. Only when 
these different capabilities are properly defined 
and organized can they function together har-

moniously. When they are all jumbled together 
and their identities are blurred, the result is cha-
os. Separation is the prerequisite for true inter-
connectedness and unity.
In the natural order of creation, it is the heavenly 
array of angels that channel Divine beneficence 
into the world. Once the Torah was given and 
the Jewish people was formed, God assigned this 
function to the Jewish people. Therefore, we are 
told by the Midrash, when the Torah was given 
and the heavens opened up, the people saw the 
angels in their heavenly array, camped around 
the celestial Divine chariot, and instinctively 
wanted to be organized similarly. They sensed 
clearly that in order to fuflill their new function, 
they would have to emulate the angels’ military 
formation.
So here God calls them into formation around 
the Tent of Meeting, which housed the Torah. 
Just as the angels elevate the Divine chariot they 
carry, so does the Jewish people “elevate” the 
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עִין  אַרְבְּ וּמִנְיָנֵיהוֹן   וְחֵילֵהּ  15

ין:  ית מְאָה וְחַמְשִׁ א אַלְפִין וְשִׁ וְחַמְשָׁ

רְאוּבֵן  רִית  לְמַשְׁ מִנְיָנַיָּא  ל   כָּ 16

ע  וְאַרְבַּ אַלְפִין  וְחַד  ין  וְחַמְשִׁ מְאָה 

תִנְיֵתָא  בְּ לְחֵילֵיהוֹן  ין  וְחַמְשִׁ מְאָה 

זִמְנָא  ן  כַּ מַשְׁ  וְנָטֵל  17 נָטְלִין: 

מָא  כְּ רְיָתָא  מַשִּׁ גוֹ  בְּ לֵוָאֵי  רִית  מַשְׁ

אַתְרֵהּ  עַל  בַר  גְּ נָטְלִין  ן  כֵּ רָן  דְשָׁ

רִית  מַשְׁ  טֵקַס  18 לְטִקְסֵיהוֹן: 

א  וְרַבָּ מַעַרְבָא  לְחֵילֵיהוֹן  אֶפְרַיִם 

יהוּד:  ר עַמִּ מָע בַּ לִבְנֵי אֶפְרַיִם אֱלִישָׁ

עִין  אַרְבְּ וּמִנְיָנֵיהוֹן   וְחֵילֵהּ  19

 וְדִסְמִיכִין  20 מְאָה:  וַחֲמֵשׁ  אַלְפִין 

לִבְנֵי  א  וְרַבָּ ה  ֶ דִמְנַשּׁ בְטָא  שִׁ עֲלוֹהִי 

דָהצוּר:  פְּ ר  בַּ מְלִיאֵל  גַּ ה  ֶ מְנַשּׁ

וּתְרֵין  לָתִין  תְּ וּמִנְיָנֵיהוֹן   וְחֵילֵהּ  21

בִנְיָמִן  דְּ בְטָא   וְשִׁ אַלְפִין וּמָאתָן: 22

דְעוֹנִי:  ר גִּ א לִבְנֵי בִנְיָמִן אֲבִידָן בַּ וְרַבָּ

א  לָתִין וְחַמְשָׁ  וְחֵילֵהּ וּמִנְיָנֵיהוֹן תְּ 23

ל מִנְיָנַיָּא   כָּ ע מְאָה: 24 אַלְפִין וְאַרְבַּ

וּתְמַנְיָא  מְאָה  אֶפְרַיִם  רִית  לְמַשְׁ

תְלִיתֵתָא  בִּ וּמְאָה לְחֵילֵיהוֹן  אַלְפִין 

צִפּוּנָא  ן  דָּ רִית  מַשְׁ  טֵקַס  25 נָטְלִין: 

אֲחִיעֶזֶר  דָן  לִבְנֵי  א  וְרַבָּ לְחֵילֵיהוֹן 

וּמִנְיָנֵיהוֹן   וְחֵילֵהּ  26 י:  דָּ ישַׁ עַמִּ ר  בַּ

מְאָה:  בַע  וּשְׁ אַלְפִין  וּתְרֵין  ין  תִּ שִׁ

בְטָא  רַן סְמִיכִין עֲלוֹהִי שִׁ  וְדִי שְׁ 27

גְעִיאֵל  פַּ ר  אָשֵׁ לִבְנֵי  א  וְרַבָּ ר  דְאָשֵׁ

וּמִנְיָנֵיהוֹן   וְחֵילֵהּ  28 עָכְרָן:  ר  בַּ

מְאָה:  וַחֲמֵשׁ  אַלְפִין  וְחַד  עִין  אַרְבְּ

לִבְנֵי  א  וְרַבָּ לִי  נַפְתָּ דְּ בְטָא   וְשִׁ 29

 וְחֵילֵהּ  ר עֵינָן: 30 לִי אֲחִירַע בַּ נַפְתָּ

אַלְפִין  וּתְלָתָא  ין  חַמְשִׁ וּמִנְיָנֵיהוֹן 

ע מְאָה:  וְאַרְבַּ

6. בְּרַוְחָתוֹ.  

ר  אֲשֶׁ כַּ לוּ:  הַלָּ גָלִים  דְּ נֵי  שְׁ לְאַחַר  אֹהֶל מוֹעֵד.  17  וְנָסַע 
גֶל  ל דֶּ חֲנָיָתָן, כָּ י — הֲלִיכָתָן כַּ תִּ רַשְׁ פֵּ מוֹ שֶׁ עוּ. כְּ ן יִסָּ יַחֲנוּ כֵּ
בוּעָה לוֹ: עַל יָדוֹ. עַל מְקוֹמוֹ. וְאֵין לְשׁוֹן  ךְ לָרוּחַ הַקְּ מְהַלֵּ

ל צִדּוֹ הוּא עַל יָדוֹ, סְמוּכָה לוֹ  מָעוֹ, רוּחַ שֶׁ שְׁ ״יָד״ זָז מִמַּ
לַעַז6:  20  וְעָלָיו.  טַת יָדוֹ. אי״ן שו״ן איש״א בְּ לְכָל הוֹשָׁ

תַרְגּוּמוֹ: ״וְדִסְמִיכִין עֲלוֹהִי״:   כְּ

לֶף וְשֵׁ֥שׁ מֵא֖וֹת  דֵיהֶ֑ם חֲמִשָּׁ֤ה וְאַרְבָּעִים֙ אֶ֔ 15 וּצְבָא֖וֹ וּפְקֻֽ

לֶף  אֶ֜ ת  מְאַ֨ ן  רְאוּבֵ֗ חֲנֵה֣  לְמַֽ ים  ל־הַפְּקֻדִ֞ 16 כָּֽ ים:  וַֽחֲמִשִּֽׁ

ם  לְצִבְאֹתָ֑ ים  וַֽחֲמִשִּׁ֖ ע־מֵא֥וֹת  וְאַרְבַּֽ לֶף  אֶ֛ ים  וַֽחֲמִשִּׁ֥ ד  וְאֶחָ֨

עוּ: ס ם יִסָּֽ וּשְׁנִיִּ֖

אֲשֶׁ֤ר  ת כַּֽ חֲנֹ֑ מַּֽ ם בְּת֣וֹךְ הַֽ לְוִיִּ֖ חֲנֵה֥ הַֽ הֶל־מוֹעֵד֛ מַֽ 17 וְנָסַ֧ע אֹֽ

ם: ס ישׁ עַל־יָד֖וֹ לְדִגְלֵיהֶֽ עוּ אִ֥ יַחֲֽנוּ֙ כֵּ֣ן יִסָּ֔

יִם  ם יָמָּ֑ה וְנָשִׂיא֙ לִבְנֵי֣ אֶפְרַ֔ יִם לְצִבְאֹתָ֖ חֲנֵה֥ אֶפְרַ֛ גֶל מַֽ 18 דֶּ֣

ים  אַרְבָּעִ֥ דֵיהֶ֑ם  וּפְקֻֽ 19 וּצְבָא֖וֹ  בֶּן־עַמִּיהֽוּד:  ע  ישָׁמָ֖ אֱלִֽ

לִבְנֵי֣  וְנָשִׂיא֙  מְנַשֶּׁ֑ה  מַטֵּ֣ה  יו  20 וְעָלָ֖ מֵאֽוֹת:  וַֽחֲמֵ֥שׁ  לֶף  אֶ֖

֧�יִם  שְׁנַ דֵיהֶ֑ם  וּפְקֻֽ 21 וּצְבָא֖וֹ  בֶּן־פְּדָהצֽוּר:  ל  גַּמְלִיאֵ֖ ה  מְנַשֶּׁ֔

לִבְנֵי֣  וְנָשִׂיא֙  ן  בִּנְיָמִ֑ ה  22 וּמַטֵּ֖ יִם:  וּמָאתָֽ לֶף  אֶ֖ ים  וּשְׁלשִׁ֛

חֲמִשָּׁ֧ה  דֵיהֶ֑ם  וּפְקֻֽ 23 וּצְבָא֖וֹ  י:  בֶּן־גִּדְעֹנִֽ ן  אֲבִידָ֖ ן  בִנְיָמִ֔

חֲנֵה֣  לְמַֽ ים  ל־הַפְּקֻדִ֞ 24 כָּֽ מֵאֽוֹת:  וְאַרְבַּ֥ע  לֶף  אֶ֖ ים  וּשְׁלשִׁ֛

ם  לְצִבְאֹתָ֑ ה  וּמֵאָ֖ ים  נַת־אֲלָפִ֥ וּשְׁמֹֽ לֶף  אֶ֛ ת  מְאַ֥ יִם  אֶפְרַ֗

עוּ: ס ים יִסָּֽ וּשְׁלִשִׁ֖

ן  דָ֔ לִבְנֵי֣  וְנָשִׂיא֙  ם  לְצִבְאֹתָ֑ נָה  צָפֹ֖ ן  דָ֛ חֲנֵה֥  מַֽ גֶל  25 דֶּ֣

ים  וְשִׁשִּׁ֛ ֧�יִם  דֵיהֶ֑ם שְׁנַ י: 26 וּצְבָא֖וֹ וּפְקֻֽ ישַׁדָּֽ זֶר בֶּן־עַמִּֽ אֲחִיעֶ֖

וְנָשִׂיא֙  אָשֵׁ֑ר  מַטֵּ֣ה  יו  עָלָ֖ חֹנִי֥ם  27 וְהַֽ מֵאֽוֹת:  וּשְׁבַ֥ע  לֶף  אֶ֖

ד  דֵיהֶ֑ם אֶחָ֧ ן: 28 וּצְבָא֖וֹ וּפְקֻֽ ל בֶּן־עָכְרָֽ ר פַּגְעִיאֵ֖ לִבְנֵי֣ אָשֵׁ֔

וְנָשִׂיא֙  י  נַפְתָּלִ֑ ה  29 וּמַטֵּ֖ מֵאֽוֹת:  וַֽחֲמֵ֥שׁ  לֶף  אֶ֖ ים  וְאַרְבָּעִ֛

דֵיהֶ֑ם שְׁלשָׁ֧ה  ן: 30 וּצְבָא֖וֹ וּפְקֻֽ ע בֶּן־עֵינָֽ י אֲחִירַ֖ לִבְנֵי֣ נַפְתָּלִ֔

לֶף וְאַרְבַּ֥ע מֵאֽוֹת:  ים אֶ֖ וַֽחֲמִשִּׁ֛
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43. Rashi on 2:9 and 10:25.  44. Below, 10:11-28.  45. See on 2:2, above.  46. Hitva’aduyot 5745, vol. 4, pp. 2103-2104.  

17 Just as they camp, so shall they travel: Even 
when they journeyed, the Jewish people kept the 
same positions on their respective sides of the Tab-
ernacle.
This teaches us that we are bidden to protect our 

inner sanctuary and the Torah within it45 at all times 
and under all circumstances, whether relaxed or 
restless, tranquil or unsettled, even when we are 
engaged in our struggle against the wilderness of 
the spiritual desert.46

15 the tally for his troop is 45,650.
16 The total sum for the division of Reuben according to their troops is 150,450; 
they shall set out second.
17 Then the Tent of Meeting shall set out, together with the Levite camp, in the 
center of the other camps. Just as they camp, so shall they travel, each man in 
his place, by their banners.” According to one opinion, this means that the people 
traveled in exactly the same square formation as they camped in. According to 
another opinion, they traveled one tribe after the other, and the words “just as they 
camp, so shall they travel” here simply mean that they should travel in the order 
they encamped around the Tabernacle.43 The description here accords with the first 
opinion; the description of how the people actually set out later44 accords with the 
second opinion.
18 “Those camping under the banner of the division of Ephraim will be to the 
west, organized according to their troops. The prince of the tribe of Ephraim is 
Elishama the son of Amihud;
19 the tally for his troop is 40,500.
20 Next to him will be the tribe of Manasseh. The prince of the tribe of Ma-
nasseh is Gamliel the son of Pedahtzur;
21 the tally for his troop is 32,200.
22 Next to him will be the tribe of Benjamin. The prince of the tribe of Benjamin 
is Avidan the son of Gidoni;
23 the tally for his troop is 35,400.
24 The total sum for the division of Ephraim according to their troops is 108,100; 
they shall set out third.
25 Those camping under the banner of the division of Dan will be to the north, 
organized according to their troops. The prince of the children of Dan is Achiezer 
the son of Amishadai;
26 the tally for his troop is 62,700.
27 Camping next to him will be the tribe of Asher. The prince of the tribe of 
Asher is Pagiel the son of Ochran;
28 the tally for his troop is 41,500.
29 Next to him will be the tribe of Naphtali. The prince of the tribe of Naphtali 
is Achira the son of Einan;
30 the tally for his troop is 53,400.
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holy, and God will be his lot and inheritance for-
ever and ever…as He granted the priests and the 
Levites.”50

Furthermore, we may infer from Maimonides’ 
words that a layperson can not only attain the spiri-
tual level of a Levite, but even that of a priest, and 
in fact, even that of a high priest! He states that 
someone who has dedicated himself completely to 

the service of God becomes “hallowed as the holiest 
of the holy,” and this expression is applied in the 
Torah to the high priest, as it is written,51 “And he 
separated out Aaron to sanctify him [to be] holiest 
of the holy.”52

Based on this, we can derive numerous lessons in 
how to fulfill our Divine mission on earth from the 
details of the Levites’ service.

מְאָה  ן  דָּ רִית  לְמַשְׁ מִנְיָנַיָּא  ל   כָּ 31
ית  וְשִׁ אַלְפִין  בְעָא  וְשַׁ ין  וְחַמְשִׁ
לְטִקְסֵיהוֹן:  נָטְלִין  בַתְרֵתָא  בְּ מְאָה 
לְבֵית  רָאֵל  יִשְׂ בְנֵי  מִנְיָנֵי  ין   אִלֵּ 32
רְיָתָא  מַשִּׁ מִנְיָנֵי  ל  כָּ אֲבָהַתְהוֹן 
ית מְאָה וּתְלָתָא אַלְפִין  לְחֵילֵיהוֹן שִׁ
 וְלֵוָאֵי לָא  ין: 33 וַחֲמֵשׁ מְאָה וְחַמְשִׁ
י  מָא דִּ רָאֵל כְּ נֵי יִשְׂ גוֹ בְּ אִתְמְנִיאוּ בְּ
נֵי  בְּ  וַעֲבָדוּ  34 ה:  מֹשֶׁ יָת  יְיָ  יד  פַקֵּ
ה  מֹשֶׁ יָת  יְיָ  יד  פַקֵּ י  דִּ כֹל  כְּ רָאֵל  יִשְׂ
בַר  גְּ נָטְלִין  וְכֵן  לְטִקְסֵיהוֹן  רָן  שָׁ ן  כֵּ
אֲבָהָתוֹהִי:  ית  בֵּ עַל  לְזַרְעֲיָתֵהּ 
ה  וּמֹשֶׁ אַהֲרֹן  תּוּלְדַת  ין   וְאִלֵּ 3:1
טוּרָא  ה בְּ יְיָ עִם מֹשֶׁ יל  מַלֵּ יוֹמָא דְּ בְּ
אַהֲרֹן  נֵי  בְּ מָהַת  שְׁ ין   וְאִלֵּ 2 דְסִינָי: 
אֶלְעָזָר  וַאֲבִיהוּא  נָדָב  כְרָא  בֻּ
נֵי אַהֲרֹן  מָהַת בְּ ין שְׁ  אִלֵּ וְאִיתָמָר: 3
אִתְקָרַב  י  דִּ יאוּ  אִתְרַבִּ דְּ הֲנַיָּא  כָּ
נָדָב   וּמִית  4 א:  שָׁ מָּ לְשַׁ נְהוֹן  קֻרְבַּ
א  ָ קָרוֹבֵיהוֹן אֶשּׁ בְּ יְיָ  וַאֲבִיהוּא קֳדָם 
דְסִינַי  רָא  מַדְבְּ בְּ יְיָ  קֳדָם  נוּכְרֵיתָא 
אֶלְעָזָר  שׁ  מֵּ וְשַׁ לְהוֹן  הֲווֹ  לָא  וּבְנִין 
אֲבוּהוֹן:  אַהֲרֹן  י  אַפֵּ עַל  וְאִיתָמָר 
לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 5
בְטָא דְלֵוִי וּתְקִים יָתֵהּ   קָרֵיב יָת שִׁ 6

שׁוּן יָתֵהּ:  מְּ הֲנָא וִישַׁ קֳדָם אַהֲרֹן כַּ

7. במדבר יח, א.  

נֵי  בְּ א  אֶלָּ יר  מַזְכִּ וְאֵינוֹ  ה.  וּמֹשֶׁ אַהֲרֹן  תּוֹלְדֹת  ה  1  וְאֵלֶּ
תּוֹרָה.  דָן  מְּ לִּ שֶׁ לְפִי  ה״,  מֹשֶׁ ״תּוֹלְדוֹת  וְנִקְרְאוּ  אַהֲרֹן, 
עָלָיו  מַעֲלֶה  תּוֹרָה,  חֲבֵרוֹ  ן  בֶּ אֶת  ד  הַמְלַמֵּ ל  כָּ שֶׁ ד  מְלַמֵּ
ה. נַעֲשׂוּ אֵלּוּ  ר ה׳ אֶת מֹשֶׁ בֶּ יוֹם דִּ אִלּוּ יְלָדוֹ: בְּ תוּב כְּ הַכָּ
בוּרָה:  4  עַל  י הַגְּ מַד מִפִּ לָּ ֶ דָן מַה שּׁ מְּ לִּ לּוֹ, שֶׁ הַתּוֹלָדוֹת שֶׁ

מְרוּ  רוּת? ״וְשָׁ ֵ רְתוּ אֹתוֹ. וּמַהוּ הַשּׁ יו:  6  וְשֵׁ חַיָּ נֵי אַהֲרֹן. בְּ פְּ
לֹּא יִקְרַב  שׁ עָלָיו שֶׁ קְדָּ מִירַת הַמִּ ְ שּׁ מַרְתּוֹ״, לְפִי שֶׁ אֶת מִשְׁ
אוּ  שְׂ ךְ, תִּ ה וּבָנֶיךָ וּבֵית אָבִיךָ אִתָּ אֱמַר: ״אַתָּ נֶּ מוֹ שֶׁ זָר, כְּ
עִין אוֹתָם, זוֹ הִיא  לוּ מְסַיְּ ם הַלָּ שׁ״7, וְהַלְוִיִּ קְדָּ אֶת עֲוֹן הַמִּ

רוּת:   ֵ הַשּׁ

ים  לֶף וְשִׁבְעָ֧ה וַֽחֲמִשִּׁ֛ ת אֶ֗ ן מְאַ֣ חֲנֵה דָ֔ ל־הַפְּקֻדִים֙ לְמַ֣ 31 כָּֽ

ם: פ חֲרֹנָה֥ יִסְע֖וּ לְדִגְלֵיהֶֽ לֶף וְשֵׁ֣שׁ מֵא֑וֹת לָאַֽ אֶ֖
י  כָּל־פְּקוּדֵ֤ ם  אֲבֹתָ֑ לְבֵ֣ית  ל  בְנֵֽי־יִשְׂרָאֵ֖ י  פְּקוּדֵ֥ לֶּה  32 אֵ֛

ים  אֲלָפִ֔ וּשְׁל֣שֶׁת  לֶף֙  אֶ֨ שֵׁשׁ־מֵא֥וֹת  ם  לְצִבְאֹתָ֔ חֲנֹת֙  מַּֽ הַֽ
בְּת֖וֹךְ  קְד֔וּ  הָתְפָּֽ לֹ֣א  ם  לְוִיִּ֔ 33 וְהַ֨ ים:  וַֽחֲמִשִּֽׁ מֵא֖וֹת  וַֽחֲמֵ֥שׁ 
בְּנֵי֣  יַּֽעֲשׂ֖וּ  34 וַֽ ה:  אֶת־מֹשֶֽׁ יְהָֹו֖ה  צִוָּה֥  אֲשֶׁ֛ר  כַּֽ ל  יִשְׂרָאֵ֑ בְּנֵי֣ 
ה כֵּן־חָנ֤וּ לְדִגְלֵיהֶם֙  ה יְהָֹוה֜ אֶת־מֹשֶׁ֗ ל אֲשֶׁר־צִוָּ֨ כֹ֠ ל כְּ֠ יִשְׂרָאֵ֑

יו: פ יו עַל־בֵּ֥ית אֲבֹתָֽ ישׁ לְמִשְׁפְּחֹתָ֖ עוּ אִ֥ וְכֵ֣ן נָסָ֔
יְהָֹוה֛  דִּבֶּ֧ר  בְּי֗וֹם  וּמֹשֶׁ֑ה  ן  הֲרֹ֖ אַֽ ת  תּֽוֹלְדֹ֥ לֶּה  3:1 וְאֵ֛ רביעי 

ר |  הַבְּכֹ֣ ן  הֲרֹ֖ בְּנֵי־אַֽ שְׁמ֥וֹת  לֶּה  2 וְאֵ֛ סִינָֽי:  בְּהַ֥ר  ה  אֶת־מֹשֶׁ֖
ן  הֲרֹ֔ לֶּה שְׁמוֹת֙ בְּנֵי֣ אַֽ ר: 3 אֵ֗ יתָמָֽ ב וַֽאֲבִיה֕וּא אֶלְעָזָר֖ וְאִֽ נָדָ֑
ב  נָדָ֣ 4 וַיָּמָ֣ת  ן:  לְכַהֵֽ ם  יָדָ֖ אֲשֶׁר־מִלֵּא֥  ים  הַמְּשֻׁחִ֑ ים  הֲנִ֖ הַכֹּֽ
יְהָֹוה֙  לִפְנֵי֤  ה  זָרָ֜ שׁ  אֵ֨ הַקְרִבָם֩  בְּֽ יְהָֹוה֡  לִפְנֵי֣  וַֽאֲבִיה֣וּא 
ר  יתָמָ֔ וַיְכַהֵ֤ן אֶלְעָזָר֙ וְאִ֣ ים לֹֽא־הָי֣וּ לָהֶ֑ם  י וּבָנִ֖ בְּמִדְבַּ֣ר סִינַ֔

ם: פ ן אֲבִיהֶֽ הֲרֹ֥ עַל־פְּנֵי֖ אַֽ
י  לֵוִ֔ אֶת־מַטֵּ֣ה  6 הַקְרֵב֙  ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  5 וַיְדַבֵּ֥ר 

רְת֖וּ אֹתֽוֹ:  ן וְשֵֽׁ ן הַכֹּהֵ֑ הֲרֹ֣ עֲמַדְתָּ֣ אֹת֔וֹ לִפְנֵי֖ אַֽ וְהַֽ


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47. See on Exodus 34:31-32.  48. Exodus 6:23.  49. Leviticus 10:1-2.  50. This task was reiterated in detail after the rebellion of Korach 
(below, 17:27 ff).  51. Mishneh Torah, Shemitah v’Yovel 13:13.  

6 Bring forth the tribe of Levi: The Levites were 
singled out among the rest of the Israelites to act as 
God’s personal servants. But, as Maimonides notes, 
anyone who wishes to dedicate himself to the ser-
vice of God can become, in effect, a spiritual Levite, 
regardless of his actual tribal lineage:

“Not only the tribe of Levi [can devote themselves 
completely to God], but any given person in the 
entire world whose spirit has motivated him and 
whose perception has enlightened him to set him-
self apart to stand before God, to serve Him…has 
[by this fact] been hallowed as the holiest of the 

31 The total sum for the division 
of Dan according to their troops is 
157,600; they shall set out last.”
32 These are the tallies of the Israel-
ites according to their fathers’ hous-
es. The sum of all the tallies of the 
divisions according to their troops 
was 603,550.
33 The Levites were not counted 
with the rest of the Israelites, as God 
commanded Moses.
34 The Israelites did all that God had 
commanded Moses; they encamped 
by their banners, and they journeyed 
each man with his family, according 
to his paternal house (see Figure 2).

The Census of the Levites
Fourth Reading 3:1 The Torah now 
turns to the census of the tribe of Levi—the priests and the Levites—and their as-
signments when the people would travel. It first defines the priestly caste. These 
are the descendants of Moses, figuratively, and Aaron, physically. Aaron’s sons 
are figuratively considered to be also Moses’ sons because Moses made special ef-
forts to teach them the Torah.47 In this sense, they became his sons on the day that 
God spoke to Moses and gave the Torah at Mount Sinai.
2 These are the names of the sons of Aaron: Nadav—the firstborn, Avihu, El-
eazar, and Itamar.48

3 These are the names of the sons of Aaron, the anointed priests, whom Moses 
consecrated to serve as priests.
4 Nadav and Avihu died before God when they brought an unauthorized fire 
before God in the Sinai desert,49 and they had no children. Eleazar and Itamar, 
however, served as priests during their father Aaron’s lifetime.
5 God spoke to Moses, saying:
6 “Bring forth the tribe of Levi and present them before Aaron the priest, that 
they may serve him, as follows:


Figure 2:  The Camp
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63. On 3:5.  64. Kidushin 23b.  65. Likutei Sichot, vol. 13, p. 15.  66. Likutei Sichot, vol. 18, p. 1 ff.  

The charge of the Israelites: As we saw previously,63 
Maimonides teaches us that anyone “whose spirit 
has motivated him and whose perception has en-
lightened him to set himself apart to stand before 
God, to serve Him…has [by this fact] been hal-
lowed as the holiest of the holy.” Based on this, we 
might think that in order to lead a Godly life, we 
must be on the lofty level Maimonides describes. 
But we see here that this is not true. The Talmud 
rules that an agent cannot be empowered to accom-
plish more than his dispatcher can by himself.64 So, 
if the Levites are our agents, it means that we have 
the spiritual power to do all that they do. And all of 
us are responsible for tending to the needs of the 
Tabernacle. Thus, anyone, even one who thinks he 
is spiritually lacking, can be a spiritual Levite, a ser-
vant of God on earth.65

10 And they shall guard their priesthood: The To-
rah makes it clear that different people have differ-
ent tasks. One person’s path to holiness is another 
person’s death—spiritual and physical. And just 
as the Israelites are divided by different roles, so 
it is for all the nations: each one has its function 
and responsibility. When a person is incorrectly 
informed that he is a member of a nation not his 
own, he has been robbed of his self, of his path to 
holiness.66

12 I have taken the Levites: God originally in-
tended that the firstborn of each family perform the 
priestly service. He selected the tribe of Levi for this 
service only because—unlike the firstborn—they 
refused to participate in the sin of the Golden Calf.

From this we see that a person who was not born 

ל  רַת כָּ הּ וְיָת מַטְּ רְתֵּ רוּן יָת מַטַּ  וְיִטְּ 7
לְמִפְלַח  זִמְנָא  ן  כַּ מַשְׁ קֳדָם  א  תָּ נִשְׁ כְּ
ל  רוּן יָת כָּ  וְיִטְּ נָא: 8 כְּ לְחַן מַשְׁ יָת פֻּ
נֵי  בְּ רַת  מַטְּ וְיָת  זִמְנָא  ן  כַּ מַשְׁ מָנֵי 
נָא:  כְּ מַשְׁ לְחַן  פֻּ יָת  לְמִפְלַח  רָאֵל  יִשְׂ
וְלִבְנוֹהִי  לְאַהֲרֹן  לֵוָאֵי  יָת  ן   וְתִתֵּ 9
נֵי  בְּ מִן  לֵהּ  אִנּוּן  יְהִיבִין  מְסִירִין 
נוֹהִי  בְּ וְיָת  אַהֲרֹן   וְיָת  10 רָאֵל:  יִשְׂ
וְחִלּוֹנַי  תְהוֹן  הֻנַּ כְּ יָת  רוּן  וְיִטְּ י  מַנֵּ תְּ
עִם  יְיָ  יל   וּמַלֵּ 11 יִתְקְטֵל:  יִקְרַב  דְּ
 וַאֲנָא הָא קָרֵיבִית  ה לְמֵימָר: 12 מֹשֶׁ
ל  כָּ חֲלַף  רָאֵל  יִשְׂ נֵי  בְּ מִגּוֹ  לֵוָאֵי  יָת 
רָאֵל  יִשְׂ נֵי  מִבְּ א  וַלְדָּ תַח  פָּ כְרָא  בֻּ
 אֲרֵי  ין קֳדָמַי לֵוָאֵי: 13 שִׁ מְּ וִיהוֹן מְשַׁ
ל  יוֹמָא דִקְטָלִית כָּ כְרָא בְּ ל בֻּ דִילִי כָּ
ית  שִׁ אַקְדֵּ דְמִצְרַיִם  אַרְעָא  בְּ כְרָא  בֻּ
א  רָאֵל מֵאֱנָשָׁ יִשְׂ בְּ כְרָא  ל בֻּ קֳדָמַי כָּ

ילִי יְהוֹן אֲנָא יְיָ:  עִירָא דִּ עַד בְּ

8. מ גילה יג, ב.  9. תוספתא תענית פרק ג.  10. במדבר יח, לא.  11. במדבר ח, יט.  

ה עָלָיו  מְמֻנֶּ הָאָדָם  שֶׁ מִנּוּי  ל  כָּ מַרְתּוֹ.  מִשְׁ מְרוּ אֶת  7  וְשָׁ
קְרָא  הַמִּ כָל  בְּ מֶרֶת״,  ״מִשְׁ קָרוּי  לַעֲשׂוֹתוֹ  עָלָיו  ל  וּמֻטָּ
אֵין  ״וַהֲלֹא  וָתֶרֶשׁ:  בִגְתָן  בְּ אָמוּר  שֶׁ מוֹ  כְּ נָה,  מִשְׁ וּבִלְשׁוֹן 
ה9:   ה וּלְוִיָּ הֻנָּ מְרוֹת כְּ וָה״8. וְכֵן: מִשְׁ ךָ שָׁ מַרְתְּ י וּמִשְׁ מַרְתִּ מִשְׁ
זְקוּקִין לְצָרְכֵי  ן הָיוּ  לָּ כֻּ שֶׁ רָאֵל.  יִשְׂ נֵי  בְּ מֶרֶת  8  וְאֶת מִשְׁ
לִיחוּתָם,  שְׁ בִּ יהֶם  חְתֵּ תַּ אִים  בָּ ם  הַלְוִיִּ שֶׁ א  אֶלָּ שׁ,  קְדָּ הַמִּ
י  ״כִּ אֱמַר  נֶּ שֶׁ כָרָן,  שְׂ בִּ רוֹת  עַשְׂ הַמַּ מֵהֶם  לוֹקְחִים  לְפִיכָךְ 
ה  הֵמָּ 9  נְתוּנִים  עֲבֹדַתְכֶם״10:   חֵלֶף  לָכֶם  הוּא  כָר  שָׂ
רָאֵל,  יִשְׂ נֵי  בְּ מִתּוֹךְ  מוֹ  כְּ רָאֵל.  יִשְׂ נֵי  בְּ מֵאֵת  לְעֶזְרָה:  לוֹ. 
קוֹם  הַמָּ גְזֵרַת  בִּ לְכָךְ  לוּ  נִבְדְּ הָעֵדָה  ל  כָּ אָר  ְ מִשּׁ לוֹמַר,  כְּ

נְתֻנִים  ם  הַלְוִיִּ אֶת  נָה  ״וָאֶתְּ אֱמַר:  נֶּ שֶׁ לוֹ,  נְתָנָם  וְהוּא 
קִידוּת,  פְקֹד. לְשׁוֹן פְּ נָיו תִּ וְגוֹ׳״11:  10  וְאֶת אַהֲרֹן וְאֶת בָּ
מִים  דָּ לַת  קַבָּ תָם.  הֻנָּ כְּ אֶת  מְרוּ  וְשָׁ מִנְיָן:  לְשׁוֹן  וְאֵינוֹ 
הֲנִים:  12  וַאֲנִי  סוּרוֹת לַכֹּ וּזְרִיקָה וְהַקְטָרָה וַעֲבוֹדוֹת הַמְּ
רָאֵל.  נֵי יִשְׂ הֶן: מִתּוֹךְ בְּ י. וַאֲנִי מֵהֵיכָן זָכִיתִי בָּ הִנֵּה לָקַחְתִּ
יְדֵי  עַל  י?  לִּ שֶׁ רוּת  ֵ לַשּׁ אוֹתוֹ  שׂוֹכְרִין  רָאֵל  יִשְׂ הְיוּ  יִּ שֶׁ
הָיְתָה  שֶׁ לְפִי  מוּרָתָם,  תְּ ים  וּלְקַחְתִּ בָהֶם  זָכִיתִי  כוֹרוֹת  הַבְּ
ם  וְהַלְוִיִּ נִפְסְלוּ,  עֵגֶל  בָּ חָטְאוּ  וּכְשֶׁ כוֹרוֹת,  בְּ בַּ הָעֲבוֹדָה 

יהֶם:   חְתֵּ לֹּא עָבְדוּ עֲבוֹדָה זָרָה נִבְחֲרוּ תַּ שֶׁ

לִפְנֵי֖  ה  עֵדָ֔ כָּל־הָ֣ רֶת֙  וְאֶת־מִשְׁמֶ֨ אֶת־מִשְׁמַרְתּ֗וֹ  7 וְשָׁמְר֣וּ 
ת־ אֶֽ מְר֗וּ  8 וְשָֽׁ ן:  הַמִּשְׁכָּֽ ת  אֶת־עֲבֹדַ֥ ד  עֲבֹ֖ לַֽ מוֹעֵ֑ד  הֶל  אֹ֣
ד  עֲבֹ֖ לַֽ ל  יִשְׂרָאֵ֑ בְּנֵי֣  רֶת  וְאֶת־מִשְׁמֶ֖ ד  מוֹעֵ֔ הֶל  אֹ֣ כָּל־כְּלֵי֙ 
ן וּלְבָנָי֑ו  הֲרֹ֖ ם לְאַֽ לְוִיִּ֔ תַתָּה֙ אֶת־הַֽ ן: 9 וְנָֽ ת הַמִּשְׁכָּֽ אֶת־עֲבֹדַ֥
10 וְאֶת־ ל:  יִשְׂרָאֵֽ בְּנֵי֥  ת  מֵאֵ֖ ל֔וֹ  מָּה֙  הֵ֨ נְתוּנִ֥ם  ם  נְתוּנִ֨
ב  ם וְהַזָּר֥ הַקָּרֵ֖ מְר֖וּ אֶת־כְּהֻנָּתָ֑ ד וְשָֽׁ ן וְאֶת־בָּנָיו֙ תִּפְקֹ֔ הֲרֹ֤ אַֽ

ת: פ יוּמָֽ
חְתִּי  לָקַ֣ הִנֵּה֧  י  אֲנִ֞ 12 וַֽ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  11 וַיְדַבֵּ֥ר 

חֶם  חַת כָּל־בְּכ֛וֹר פֶּ֥טֶר רֶ֖ ל תַּ֧ ם מִתּוֹךְ֙ בְּנֵי֣ יִשְׂרָאֵ֔ לְוִיִּ֗ אֶת־הַֽ
בְּיוֹם֩  כָּל־בְּכוֹר֒  לִי֘  י  13 כִּ֣ ם:  לְוִיִּֽ הַֽ י  לִ֖ יוּ  וְהָ֥ ל  יִשְׂרָאֵ֑ מִבְּנֵי֣ 
כָל־בְּכוֹר֙  י  לִ֤ שְׁתִּי  הִקְדַּ֨ יִם  מִצְרַ֗ רֶץ  בְּאֶ֣ כָל־בְּכ֜וֹר  י  הַכֹּתִ֨

הְי֖וּ אֲנִי֥ יְהָֹוֽה: פ י יִֽ ה לִ֥ ם עַד־בְּהֵמָ֑ אָדָ֖ ל מֵֽ בְּיִשְׂרָאֵ֔
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54. Likutei Sichot, vol. 13, p. 9 ff.  55. Likutei Sichot, vol. 18, pp. 1-5.  56. Likutei Sichot, vol. 13, pp. 11-14.  57. Exodus 13:2.  58. Ibid. 
32:26-29.  59. Psalms 92:13.  60. Tanchuma, Bemidbar 15.  61. Tzava’at HaRibash 125.  62. Likutei Sichot, vol. 2, pp. 557-558.  

8 The charge of the Israelites: The tribe of Levi did 
not serve God on their own behalf, but rather as 
representatives of the entire Jewish people.
In the Book of Psalms, the righteous are compared 
both to palm trees and cedar trees: “The righteous 
one will flourish like a palm tree; he will grow tall 
like the cedar in Lebanon.”59 The Midrash,60 howev-
er, compares the Levites chiefly with the palm tree. 
The Ba’al Shem Tov explained this as follows:61

There are in fact two types of righteous people, 
exemplified by the palm tree and the cedar tree. 
The cedar has many great attributes—it is strong, 
tall, and beautiful—but it bears no fruit. Simi-
larly, some people study Torah and fulfill God’s 
commandments perfectly, but do not share their 
spiritual wealth with others; their efforts bear no 
fruit.
The palm tree, on the other hand, does not reach 
the degree of perfection the cedar does, but it bears 
sweet fruit that vitalizes all those who partake of it. 

Similar to this are those people who give of the time 
and energy they could have spent on striving for 
self-perfection in order to help others. Their efforts 
ensure that others, too, can become sweet fruit.

Of course, the first lifestyle is a bona fide way of 
serving God, and someone who follows it attains 
the rank of a tzadik. However, the Ba’al Shem Tov 
taught, this is not the ultimate path that God de-
sires. He wishes us to follow the example of the 
palm tree and to spare neither time nor energy to 
ensure that we bring benefit to others.

This was the path of the tribe of Levi. To be sure, 
there were other tribes with different ways of serv-
ing God. But the Levites embodied the value of the 
palm: they ensured that their service would be ben-
eficial not only for themselves, but for every Jew. 
In this way, they showed us the path and provided 
us an example of how we can illuminate the entire 
world.62

7 They shall help him keep his charge, that is, the charge given him regarding the 
entire lay community in front of the Tent of Meeting, which is to perform the 
service of the Tabernacle by keeping the laity from serving in it.53

8 In addition to helping the priests in this way, the Levites shall also keep the 
charge given to them alone, which concerns all the furnishings of the Tent of 
Meeting, that is, the charge they perform on behalf of the lay Israelites, which is 
to perform the service of the Tabernacle by transporting it and singing and play-
ing music in it.54

9 But even though you shall give over the Levites to Aaron and his sons—for 
they are given, yes, given over to him from among the Israelites in order to help 
him ensure that the laity not enter the Tabernacle—
10 nonetheless, you shall direct Aaron and his sons to guard their priesthood from 
the Levites as well,55 because any non-priest—even a Levite—who approaches to 
participate in the priestly duties shall be put to death by an act of God.”
11 God then explained by what right He had appointed the Levites as represen-
tatives of the general populace and had given them to the priests. He spoke to 
Moses, saying:
12 “As for Me, I have taken the Levites from the other Israelites as their surrogates,56 
in place of all the firstborn of the Israelites who have opened the womb, so the 
Levites shall be Mine.
13 For all the firstborn are Mine: on the day I killed every firstborn in Egypt, I 
sanctified for Myself every firstborn in Israel by sparing them, both man and 
beast.57 But since the firstborn participated in the sin of the Golden Calf, they be-
came disqualified to act as priests or as their assistants. In their stead, the tribe of 
Levi, who did not participate in this sin, shall be Mine;58 I am God.”
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110a. The reason for this is that women are intrinsically modest and therefore do not flaunt all their personality traits; the traits 
a woman inherits from her parents are therefore more visible in her parents’ male children—her brothers—than in her.  80. Torat 
Levi Yitzchak, p. 292.  

רָא  מַדְבְּ בְּ ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 14
לֵוִי  נֵי  בְּ יָת   מְנֵי  15 לְמֵימָר:  דְסִינַי 
ל  כָּ לְזַרְעֲיַתְהוֹן  אֲבָהַתְהוֹן  לְבֵית 
מְנִנּוּן:  א תִּ ר יַרְחָא וּלְעֵלָּ כוּרָא מִבַּ דְּ
מֵימְרָא  עַל  ה  מֹשֶׁ יַתְהוֹן   וּמְנָא  16
ין  אִלֵּ  וַהֲווֹ  17 ד:  קָּ אִתְפַּ דְּ מָא  כְּ דַייָ 
וּקְהָת  רְשׁוֹן  גֵּ מָהַתְהוֹן  שְׁ בִּ לֵוִי  נֵי  בְּ

וּמְרָרִי: 

לַל נְפָלִים, הוּא נִמְנֶה  צָא מִכְּ יָּ ֶ ן חֹדֶשׁ וָמַעְלָה. מִשּׁ 15  מִבֶּ
י  רַבִּ בְּ יְהוּדָה  י  רַבִּ אָמַר  הַקֹּדֶשׁ.  מֶרֶת  מִשְׁ שׁוֹמֵר  רֵא  לִקָּ
טֶן,  הַבֶּ מִן  נִמְנֶה  לִהְיוֹת  בֶט  ֵ הַשּׁ לוֹם: לָמוּד הוּא אוֹתוֹ  שָׁ
עִם   — מִצְרָיִם״12  בְּ לְלֵוִי  אֹתָהּ  יָלְדָה  ר  ״אֲשֶׁ אֱמַר:  נֶּ שֶׁ
בְעִים  שִׁ בְּ וְנִמְנֵית  אוֹתָהּ  יָלְדָה  מִצְרַיִם  פֶתַח  בְּ נִיסָתָהּ  כְּ
בְעִים  א שִׁ בּוֹנָם לֹא תִמְצָאֵם אֶלָּ ה מוֹנֶה חֶשְׁ אַתָּ שֶׁ כְּ נֶפֶשׁ, שֶׁ

ה׳.  י  פִּ 16  עַל  נְיָן:   הַמִּ אֶת  לִימָה  הִשְׁ וְהִיא  אַחַת,  חָסֵר 
נִכְנָס  אֲנִי  ״הֵיאַךְ  הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ לִפְנֵי  ה  מֹשֶׁ אָמַר 
דוֹשׁ  לְתוֹךְ אָהֳלֵיהֶם לָדַעַת מִנְיַן יוֹנְקֵיהֶם?״ אָמַר לוֹ הַקָּ
הָלַךְ  י״.  לִּ שֶׁ ה  אֶעֱשֶׂ וַאֲנִי  ךָ  לְּ שֶׁ ה  אַתָּ ה  ״עֲשֵׂ הוּא:  רוּךְ  בָּ
לְפָנָיו,  מֶת  מְקַדֶּ כִינָה  ְ וְהַשּׁ הָאֹהֶל,  תַח  פֶּ עַל  וְעָמַד  ה  מֹשֶׁ
ינוֹקוֹת  תִּ וְכָךְ  ךְ  ״כָּ וְאוֹמֶרֶת:  הָאֹהֶל  מִן  יוֹצֵאת  וּבַת קוֹל 

י ה׳״:   אֹהֶל זֶה״. לְכָךְ נֶאֱמַר: ״עַל פִּ יֵשׁ בְּ

ר:  לֵאמֹֽ סִינַ֖י  בְּמִדְבַּ֥ר  ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  14 וַיְדַבֵּ֤ר  חמישי 

ם כָּל־זָכָ֛ר  לְמִשְׁפְּחֹתָ֑ ם  אֲבֹתָ֖ לְבֵ֥ית  י  לֵוִ֔ 15 פְּקֹד֙ אֶת־בְּנֵי֣ 

י  ה עַל־פִּ֣ ם מֹשֶׁ֖ ד אֹתָ֛ ם: 16 וַיִּפְקֹ֥ עְלָה תִּפְקְדֵֽ דֶשׁ וָמַ֖ מִבֶּן־חֹ֥
ם גֵּֽרְשׁ֕וֹן  י בִּשְׁמֹתָ֑ לֶּה בְנֵֽי־לֵוִ֖ הְיוּ־אֵ֥ ר צֻוָּֽה: 17 וַיִּֽ אֲשֶׁ֖ יְהָֹוה֑ כַּֽ

י:  ת וּמְרָרִֽ וּקְהָ֖



� INNER DIMENSIONS �
[17] Gershon, Kehat, and Merari: In the Song at 
the Sea, the Tabernacle was referred to as “The 
Sanctuary that Your hands have established.”74 
The phrase “Your hands” alludes to the three ways 
God’s hand is described in Scripture, describing 
the three basic ways God acts in the world:

the “great hand,”•	 75 signifying God’s kind-
ness (chesed), the source of His beneficence,
the “strong hand,”•	 76 signifying God’s 
strength or severity (gevurah), and
the “uplifted hand,”•	 77 signifying God’s 
beauty (tiferet).

Spiritually, the three Levite clans reflect these 
three hands in the service they performed in the 
Sanctuary:

Levi’s first son, Gershon, personified the •	
“great hand,” since the long final nun with 
which his name is spelled depicts God’s be-
stowal of beneficence to the lowest levels, 
which is motivated by kindness.
Merari, whose name is related to the word •	
for “bitterness,” personified the “strong 
hand” that metes out punishment.
Kehat personified the “uplifted hand” since •	

his clan carried (or “uplifted”) the ark and 
the tablets on their shoulders (as opposed to 
the other sons, who were allowed to trans-
port their respective parts of the Tabernacle 
on wagons).78

Yocheved, Moses’ mother and Levi’s daughter, 
had three children: Miriam, Aaron, and Moses. 
These three children resembled Yocheved’s three 
brothers, Gershon, Kehat, and Merari, since, ac-
cording to the Talmud, children generally take 
after their mother’s brothers.79 Thus, Moses, 
Aaron, and Miriam also correspond to the three 
pillars of Divine service:

Moses (who received the Torah and is there-•	
fore associated with da’at, which is in turn 
aligned with tiferet) resembled Kehat,
Aaron (the man of kindness) resembled •	
Gershon, and
Miriam (whose name means “bitterness”) •	
resembled Merari.

Thus, the numerical value of Yocheved is 42, 
which is 3 x 14, 14 being the numerical value of 
the word for “hand” (yad), alluding to the three 
“hands” that she bore.80

12. במדבר כו, נט.  

Clan Part of Tabernacle Hand of God Significance Allusion  Yocheved’s
children

Gershon Curtains and veils “Great hand” Kindness (chesed) Final nun Aaron

Merari Walls and pillars “Strong hand” Strength (gevurah) Name means “bitterness” Miriam

Kehat Vessels and screen “Uplifted hand” Beauty (tiferet) Carried vessels on shoulders Moses
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67. Likutei Sichot, vol. 18, pp. 6-15.  68. Genesis 46:27.  69. Hitva’aduyot 5745, vol. 4, pp. 2115-2116.  70. On 3:5.  71. Above, on 1:3.  
72. The Talmud explains that a newborn child’s survival is not considered certain until after he lives thirty days.  73. Likutei Sichot, 
vol. 2, pp. 558-559.  74. Exodus 15:17.  75. Ibid. 14:31.  76. Deuteronomy 7:19.  77. Exodus 14:8.  78. Likutei Torah 3:21b.  79. Bava Batra 

into the spiritual elite and was not originally des-
tined for the highest levels of Divine service can 
ascend to these levels by virtue of his merits. A 
businessman, for instance, need not think that he is 
excluded from in-depth Torah study.69

This is the textual support for Maimonides’ claim 
that we quoted above.70

15 One month old and over: As we have mentioned, 
counting a group of individuals accentuates the es-
sential value of every individual, the value they all 
share regardless of their differences. Nevertheless, 
all of the tribes except the Levites were counted 
only from the age of twenty, the age of conscription. 
Allegorically, we said,71 this indicates that laypeo-
ple are counted only once they have exhibited their 
spiritual preparedness to join God’s army.
The Levites, however, are different. Their very 
nature as a tribe is defined by their willingness to 
separate themselves from mundane pursuits and 
serve God in all facets of their lives. It is therefore 
not necessary to wait for them to exhibit their will-
ingness to serve in God’s army; in their case, every 
member of the tribe is counted from the moment his 
life is assured.72

As mentioned, we all have the capacity to join the 
spiritual legions of the Levites. We can all, just as 
did the Levites, reveal and implement in our daily 
lives the intrinsic connection between the essence 
of our soul and the essence of God— the connection 
that transcends all variations in time and environ-
ment. When we do this, our willingness to serve 
God becomes intrinsic and assumed; it no longer 
has to be demonstrated. Based on this connection, 
we can fulfill the injunction to “know Him in all 
your ways,” down to the mundane aspects of life 
that a mature adult shares with the smallest child.73

17 Gershon, Kehat, and Merari: The Levites were 
divided into three clans, the descendants of Levi’s 
three sons. These clans were assigned the job of 
erecting, dismantling, and transporting the differ-
ent components of the Tabernacle when it had to 
be moved. In particular, the clan of Gershon was in 
charge of the curtains of the Tabernacle and veils 
of the enclosure, the clan of Merari was in charge 
of the walls of the Tabernacle and pillars of the en-
closure, and the clan of Kehat was in charge of the 
furnishings and the screen.
These three divisions of the components of the Tab-

Fifth Reading 14 God spoke to Moses in the Sinai desert, saying:
15 “The Levites are to take the place of the firstborn on a head-for-head basis. 
Therefore, you must tally both the Levites and the lay firstborn. First, tally the Lev-
ites according to their fathers’ houses, according to their families. When I killed 
the Egyptians’ firstborn, I killed them all, regardless of their age, so I therefore 
sanctified all the firstborn of Israel, regardless of their age. Thus, since the Levites 
will be replacing the firstborn, all of them should really be counted, from birth. 
Furthermore, their very existence—even from birth—contributes to the size of the 
Levite camp, and therefore they can be considered to be serving as Levites and 
helping distance the laity from the Tabernacle as soon as they are born.67 Nonethe-
less, you should count only all males one month old and over, for only from this 
age is a baby considered viable.” (Precedent for counting the Levites in recognition 
of their contribution even from birth can be taken from Levi’s daughter Yocheved, 
who as a newborn completed the tally of Jacob’s family to 70 members.68)
16 Moses protested, “How can I enter their private tents and count the nursing ba-
bies?” God told him to stand at the entrance of each tent and He would announce 
how many babies were inside. So Moses tallied them according to God’s word 
as He announced the count of children in each tent, just as he was commanded. 
Here, too, the tallies were exact round numbers.
17 These were the sons of Levi, by name: Gershon, Kehat, and Merari.


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82. Likutei Torah 3:20b-21a.  

גֵרְשׁוֹן  נֵי  בְּ מָהַת  שְׁ ין   וְאִלֵּ 18
 וּבְנֵי  19 מְעִי:  וְשִׁ לִבְנִי  לְזַרְעֲיַתְהוֹן 
וְיִצְהָר  עַמְרָם  לְזַרְעֲיַתְהוֹן  קְהָת 
מְרָרִי   וּבְנֵי  20 יאֵל:  וְעֻזִּ חֶבְרוֹן 
ין  אִלֵּ י  וּמוּשִׁ מַחְלִי  לְזַרְעֲיַתְהוֹן 
אֲבָהַתְהוֹן:  לְבֵית  לֵוִי  זַרְעֲיַת  אִנּוּן 
וְזַרְעִית  לִבְנִי  זַרְעִית   לְגֵרְשׁוֹן  21
רְשׁוֹן:  גֵּ זַרְעֲיַת  אִנּוּן  ין  אִלֵּ מְעִי  שִׁ
כוּרָא  דְּ ל  כָּ מִנְיַן  בְּ  מִנְיָנֵיהוֹן  22
בְעָא  א מִנְיָנֵיהוֹן שַׁ ר יַרְחָא וּלְעֵלָּ מִבַּ
 זַרְעֲיַת  23 מְאָה:  וַחֲמֵשׁ  אַלְפִין 
רוּן  יִשְׁ נָא  כְּ מַשְׁ אֲחוֹרֵי  רְשׁוֹן  גֵּ
לְבֵית  א  אַבָּ ית  בֵּ  וְרַב  24 מַעַרְבָא: 
רַת   וּמַטְּ ר לָאֵל: 25 רְשׁוֹן אֶלְיָסָף בַּ גֵּ
נָא  כְּ מַשְׁ זִמְנָא  ן  כַּ מַשְׁ בְּ גֵרְשׁוֹן  נֵי  בְּ
ן  כַּ תְרַע מַשְׁ וּפְרָסָא חוֹפָאֵהּ וּפְרָסָא דִּ
רָסָא  א וְיָת פְּ  וּסְרָדֵי דַרְתָּ זִמְנָא: 26
וְעַל  נָא  כְּ מַשְׁ עַל  י  דִּ א  רְתָּ דַּ תְרַע  דִּ
אַטּוּנוֹהִי  וְיָת  סְחוֹר  סְחוֹר  חָא  מַדְבְּ
זַרְעִית   וְלִקְהָת  27 לְחָנֵהּ:  פֻּ לְכֹל 
עַמְרָם וְזַרְעִית יִצְהָר וְזַרְעִית חֶבְרוֹן 
זַרְעֲיַת  אִנּוּן  ין  אִלֵּ יאֵל  עֻזִּ וְזַרְעִית 
ר  מִבַּ כוּרָא  דְּ ל  כָּ מִנְיַן   בְּ 28 קְהָת: 
ית  וְשִׁ אַלְפִין  מַנְיָא  תְּ א  וּלְעֵלָּ יַרְחָא 

א:  א דְקֻדְשָׁ רְתָּ מְאָה נָטְרֵי מַטַּ

הָיוּ  לְגֵרְשׁוֹן  לוֹמַר,  כְּ בְנִי.  הַלִּ חַת  פַּ מִשְׁ 21  לְגֵרְשׁוֹן 
קוּדֵיהֶם  פְּ מְעִי,  ִ הַשּׁ חַת  פַּ וּמִשְׁ בְנִי  הַלִּ חַת  פַּ מִשְׁ קוּדִים  הַפְּ
וְהָאֹהֶל.  חְתּוֹנוֹת:  הַתַּ יְרִיעוֹת  ן.  כָּ שְׁ 25  הַמִּ וְכָךְ:   ךְ  כָּ

אֵילִים  עוֹרוֹת  מִכְסֵהוּ.  לְגָג:  הָעֲשׂוּיוֹת  ים  עִזִּ יְרִיעוֹת 
ל  ילוֹן:  26  וְאֵת מֵיתָרָיו. שֶׁ תַח. הוּא הַוִּ ים: וּמָסַךְ פֶּ וּתְחָשִׁ

ל חָצֵר:   ן וְהָאֹהֶל, וְלֹא שֶׁ כָּ שְׁ הַמִּ

י:  וְשִׁמְעִֽ י  לִבְנִ֖ ם  לְמִשְׁפְּחֹתָ֑ בְּנֵי־גֵֽרְשׁ֖וֹן  שְׁמ֥וֹת  לֶּה  18 וְאֵ֛

ל:  וְעֻזִּיאֵֽ חֶבְר֖וֹן  ר  וְיִצְהָ֔ ם  עַמְרָ֣ ם  לְמִשְׁפְּחֹתָ֑ ת  קְהָ֖ 19 וּבְנֵי֥ 

הֵ֛ם  לֶּה  אֵ֥ י  וּמוּשִׁ֑ י  מַחְלִ֣ ם  לְמִשְׁפְּחֹתָ֖ י  מְרָרִ֛ 20 וּבְנֵי֧ 

חַת֙  מִשְׁפַּ֨ 21 לְגֵרְ֣שׁ֔וֹן  ם:  אֲבֹתָֽ לְבֵ֥ית  י  הַלֵּוִ֖ ת  מִשְׁפְּחֹ֥
י:  רְשֻׁנִּֽ הַגֵּֽ ת  מִשְׁפְּחֹ֖ ם  הֵ֔ לֶּה  אֵ֣ י  הַשִּׁמְעִ֑ חַת  וּמִשְׁפַּ֖ י  הַלִּבְנִ֔
ם  דֵיהֶ֔ עְלָה פְּקֻ֣ דֶשׁ וָמָ֑ ר מִבֶּן־חֹ֖ דֵיהֶם֙ בְּמִסְפַּ֣ר כָּל־זָכָ֔ 22 פְּקֻֽ

י  חֲרֵ֧ רְשֻׁנִּ֑י אַֽ ת הַגֵּֽ ים וַֽחֲמֵ֥שׁ מֵאֽוֹת: 23 מִשְׁפְּחֹ֖ שִׁבְעַ֥ת אֲלָפִ֖
ף  אֶלְיָסָ֖ רְשֻׁנִּ֑י  לַגֵּֽ ב  בֵית־אָ֖ יא  24 וּנְשִׂ֥ יָמָּֽה:  יַחֲֽנ֖וּ  הַמִּשְׁכָּ֛ן 
ן  הַמִּשְׁכָּ֖ ד  מוֹעֵ֔ הֶל  בְּאֹ֣ בְּנֵי־גֵֽרְשׁוֹן֙  25 וּמִשְׁמֶ֤רֶת  ל:  בֶּן־לָאֵֽ
ר  חָצֵ֗ ד: 26 וְקַלְעֵי֣ הֶֽ הֶל מוֹעֵֽ תַח אֹ֥ ךְ פֶּ֖ הוּ וּמָסַ֕ הֶל מִכְסֵ֕ וְהָאֹ֑
חַ  וְעַל־הַמִּזְבֵּ֖ עַל־הַמִּשְׁכָּ֛ן  אֲשֶׁ֧ר  ר  חָצֵ֔ הֶֽ ח  פֶּ֣תַֽ וְאֶת־מָסַךְ֙ 

דָתֽוֹ: ס ל עֲבֹֽ יו לְכֹ֖ יתָרָ֔ יב וְאֵת֙ מֵֽ סָבִ֑
י  הַיִּצְהָרִ֔ וּמִשְׁפַּ֣חַת  עַמְרָמִי֙  הָֽ מִשְׁפַּ֤חַת  ת  27 וְלִקְהָ֗

ת  ם מִשְׁפְּחֹ֥ לֶּה הֵ֖ י אֵ֥ יאֵלִ֑ עָזִּֽ חַת הָֽ י וּמִשְׁפַּ֖ חֶבְרֹנִ֔ חַת֙ הַֽ וּמִשְׁפַּ֨
שְׁמֹנַת֤  עְלָה  וָמָ֑ דֶשׁ  מִבֶּן־חֹ֖ ר  כָּל־זָכָ֔ 28 בְּמִסְפַּר֙  י:  הַקְּהָתִֽ

דֶשׁ:  י מִשְׁמֶ֥רֶת הַקֹּֽ מְרֵ֖ אֲלָפִים֙ וְשֵׁ֣שׁ מֵא֔וֹת שֹֽׁ

 CHASIDIC INSIGHTS 
lationship with God changes our lives and enables 
us to spiritualize reality. The central feature of this 
component of the Tabernacle was the ark, which 
housed the Tablets of the Covenant, the quintes-

sence of the Torah, which is our guide for trans-
forming both ourselves and reality. This aspect of 
spiritual life was personified by Kehat.82

The Levite Clans

Clan Part of Tabernacle Aspect of Spiritual Life

Gershon Curtains of the Tabernacle and veils of the enclosure Emotional relationship with God

Merari Walls of the Tabernacle and pillars of the enclosure Selfless devotion to God’s will

Kehat Vessels and screen Transforming ourselves and reality
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Numbers 3:18-28

81. Exodus 6:16-19.  

18 The names of the sons of Gershon according to their families were Livni 
and Shimi.
19 The sons of Kehat according to their families were Amram, Yitzhar, Hebron, 
and Uziel.
20 The sons of Merari according to their families were Machli and Mushi. These 
were the families of Levi according to their fathers’ houses.81

21 For Gershon, Moses tallied the family of Livni and the family of Shimi, these 
being the families of Gershon.
22 Their tally was the number of males one month old and over, whose tally 
was 7,500.
23 The families of Gershon camped behind the Tabernacle, to the west.
24 The prince of the paternal house of the families of Gershon was Eliasaf the 
son of Lael.
25 The charge of the clan of Gershon in transporting the Tent of Meeting was 
the three coverings that served as its roof—the bottom cover of tapestries draped 
over the Tabernacle, the middle Tent of goat skins placed on top of this, and the 
topmost cover of ram skins and tachash-skins over it—the Screen for the entrance 
to the Tent of Meeting,
26 the curtains of the courtyard, the Screen at the entrance to the courtyard that 
enclosed the Tabernacle and the Altar, the ropes used to fasten the two lower cov-
ers draped over the Tabernacle (the bottom, tapestry cover and the middle, goat-
skin cover) to the ground, and all the work involved.
27 For Kehat, Moses tallied the family of Amram, the family of Yitzhar, the fam-
ily of Hebron, and the family of Uziel; these being the families of Kehat.
28 The number of all males one month old and over was 8,600; they were the 
keepers of the charge of the Sanctuary.

ernacle reflect the three spiritual components of the 
spiritual Tabernacle we are to construct for God out 
of our own lives:
The rigid walls and pillars are the skeletal structure 
that gives the Tabernacle and its courtyard their 
form. The basic, rigid structural foundation of our 
spiritual Tabernacle is our selfless devotion to God’s 
will. This devotion is born of the resentment we feel 
toward egocentricity and its empty promises of ful-
fillment, which leads us to turn instead to God as 
the true reality. This facet of our spiritual life was 
personified by Merari, whose name is derived from 
the word for “bitter” (mar).

The fluid curtains and veils of the Tabernacle and 
its courtyard are the pliant flesh that covers the 
skeleton. The flesh of our spiritual Tabernacle is our 
emotional involvement with God, which flows nat-
urally from our growing focus on God as the only 
true reality, and our loving expression of this emo-
tional relationship in performing His command-
ments. This aspect of spiritual life was personified 
by Gershon.
The Tabernacle’s furnishings are the instruments 
used for the specific activities for which the Taber-
nacle serves as a setting. In our spiritual Tabernacle, 
the furnishings are the particulars of how our re-

 CHASIDIC INSIGHTS 



במדבר

 ONKELOS 

Fifth Reading

18

 RASHI 

 CHASIDIC INSIGHTS 

91. Midrash Tanchuma reads: “...they became great in Torah.”  92. Likutei Sichot, vol. 33, p. 10 ff.  93. On 3:29.  94. Likutei Sichot, vol. 
33, p. 16-17.  

than that of negative influence. Thus, even accord-
ing to the first perspective, the camp of Judah expe-
rienced an internal change for the good.91 Further-
more, while Korach only negatively affected the 
tribe of Reuben (but not the other two tribes that 
camped with it), Moses and Aaron positively affect-
ed all three tribes of Judah’s camp.92

38 In front of the Tent of Meeting to the east: As 
we have mentioned,93 the tribes of Judah, Issachar, 

and Zebulun became great Torah scholars because 
of their proximity to Moses and Aaron, while the 
tribe of Reuben was adversely affected by its prox-
imity to Korach. The juxtaposition of these two les-
sons teaches another, double lesson: (a) the way to 
avoid being dragged into a dispute is by studying 
the Torah, and (b) the way to study the Torah in its 
ultimate form, to become one with the Torah, is by 
distancing oneself from any trace of dispute.94

עַל  רוּן  יִשְׁ קְהָת  נֵי  בְּ  זַרְעֲיַת  29
 וְרַב  30 רוֹמָא:  דָּ נָא  כְּ דְמַשְׁ א  צִדָּ
אֱלִיצָפָן  קְהָת  לְזַרְעֲיַת  א  אַבָּ ית  בֵּ
אֲרוֹנָא  הוֹן  רְתְּ  וּמַטַּ 31 יאֵל:  עֻזִּ ר  בַּ
וּמָנֵי  חַיָּא  וּמַדְבְּ א  וּמְנַרְתָּ וּפָתוֹרָא 
וּפְרָסָא  הוֹן  בְּ שׁוּן  מְּ יְשַׁ י  דִּ א  קֻדְשָׁ
א  מְמַנָּ לָא דִּ  וַאֲמַרְכְּ לְחָנֵהּ: 32 וְכֹל פֻּ
אַהֲרֹן  ר  בַּ אֶלְעָזָר  לֵוָאֵי  רַבְרְבֵי  עַל 
נָטְרֵי  ן  מְמַנָּ יְדוֹהִי  חוֹת  מִתְּ דְּ הֲנָא  כַּ
זַרְעִית   לִמְרָרִי  33 א:  קֻדְשָׁ רַת  מַטְּ
אִנּוּן  ין  אִלֵּ י  מוּשִׁ וְזַרְעִית  מַחְלִי 
מִנְיַן  בְּ  וּמִנְיָנֵיהוֹן  34 מְרָרִי:  זַרְעֲיַת 
א  וּלְעֵלָּ יַרְחָא  ר  מִבַּ כוּרָא  דְּ ל  כָּ
ית  בֵּ  וְרַב  35 וּמָאתָן:  אַלְפִין  א  תָּ שִׁ
ר  בַּ צוּרִיאֵל  מְרָרִי  לְזַרְעֲיַת  א  אַבָּ
רוּן  יִשְׁ נָא  כְּ דְמַשְׁ א  צִדָּ עַל  אֲבִיחָיִל 
רַת  לְמַטְּ  וְדִמְסִיר  36 צִפּוּנָא: 
וְעַבְרוֹהִי  נָא  כְּ מַשְׁ י  פֵּ דַּ מְרָרִי  נֵי  בְּ
מָנוֹהִי  וְכָל  וְסַמְכוֹהִי  וְעַמּוּדוֹהִי 
א  דַרְתָּ  וְעַמּוּדֵי  37 לְחָנֵהּ:  פֻּ וְכֹל 
יהוֹן  וְסִכֵּ וְסַמְכֵיהוֹן  סְחוֹר  סְחוֹר 
קֳדָם  רַן  שְׁ  וְדִי  38 וְאַטּוּנֵיהוֹן: 
זִמְנָא  ן  כַּ מַשְׁ קֳדָם  קִדּוּמָא  נָא  כְּ מַשְׁ
וּבְנוֹהִי  וְאַהֲרֹן  ה  מֹשֶׁ ינְחָא  מַדִּ
נֵי  בְּ רַת  א לְמַטְּ שָׁ רַת מַקְדְּ מַטְּ נָטְרִין 

יִקְרַב יִתְקְטֵל:  רָאֵל וְחִלּוֹנַי דְּ יִשְׂ

13. תהלים ס, ט.  14. דה״י א יב, לג.  15. שופטים ה , יד.  

לָהֶם  וּסְמוּכִין  ימָנָה.  תֵּ וְגוֹ׳  יַחֲנוּ  קְהָת  נֵי  בְּ חֹת  פְּ 29  מִשְׁ
כֵנוֹ״.  ע וְאוֹי לִשְׁ ימָנָה — ״אוֹי לָרָשָׁ גֶל רְאוּבֵן הַחוֹנִים תֵּ דֶּ
ים אִישׁ עִם  ִ תָן וַאֲבִירָם וּמָאתַיִם וַחֲמִשּׁ לְכָךְ לָקוּ מֵהֶם דָּ
סָךְ.  31  וְהַמָּ ם:   מַחְלֻקְתָּ בְּ הֶם  עִמָּ כוּ  מְשְׁ נִּ שֶׁ וַעֲדָתוֹ,  קֹרַח 
סָךְ״:   הַמָּ רֹכֶת  ״פָּ קְרוּיָה  הִיא  אַף  שֶׁ רֹכֶת,  הַפָּ הִיא 
הִיא  מַה  וְעַל  ם.  לָּ כֻּ עַל  ה  מְמֻנֶּ וִי.  הַלֵּ יאֵי  נְשִׂ יא  32  וּנְשִׂ
יָדוֹ  עַל   — הַקֹּדֶשׁ״  מֶרֶת  מִשְׁ שֹׁמְרֵי  ת  קֻדַּ ״פְּ יאוּתוֹ?  נְשִׂ

ה וְאַהֲרֹן וּבָנָיו. וּסְמוּכִין לָהֶם  ם:  38  מֹשֶׁ לָּ ת כֻּ קֻדַּ הִיא פְּ
שכָר וּזְבוּלֻן — ״טוֹב  גֶל מַחֲנֵה יְהוּדָה וְהַחוֹנִים עָלָיו יִשָּׂ דֶּ
הָיָה  ה שֶׁ ל מֹשֶׁ כֵנָיו שֶׁ הָיוּ שְׁ כֵנוֹ״. לְפִי שֶׁ יק, טוֹב לִשְׁ דִּ לַצַּ
״יְהוּדָה  אֱמַר:  נֶּ שֶׁ תּוֹרָה,  בַּ דוֹלִים  גְּ נַעֲשׂוּ  תּוֹרָה,  בַּ עוֹסֵק 
שכָר יוֹדְעֵי בִינָה וְגוֹ׳ מָאתַיִם״14 —  נֵי יִשָּׂ מְחֹקְקִי״13. ״וּמִבְּ

בֶט סֹפֵר״15:   שֵׁ כִים בְּ בוּלֻן ״מֹשְׁ י סַנְהֶדְרָאוֹת. וּמִזְּ רָאשֵׁ

נָה:  תֵּימָֽ ן  הַמִּשְׁכָּ֖ �֥רֶךְ  יֶ עַ֛ל  יַחֲֽנ֑וּ  ת  בְּנֵֽי־קְהָ֖ ת  29 מִשְׁפְּחֹ֥

ל:  ן בֶּן־עֻזִּיאֵֽ יצָפָ֖ י אֱלִֽ ת הַקְּהָתִ֑ ב לְמִשְׁפְּחֹ֣ יא בֵית־אָ֖ 30 וּנְשִׂ֥

וּכְלֵי֣  ת  מִּזְבְּחֹ֔ וְהַֽ ה  וְהַמְּנֹרָ֣ וְהַשֻּׁלְחָן֙  ן  אָרֹ֤ הָֽ ם  31 וּמִשְׁמַרְתָּ֗

דָתֽוֹ: 32 וּנְשִׂיא֙  ל עֲבֹֽ ךְ וְכֹ֖ מָּסָ֔ רֲת֖וּ בָּהֶ֑ם וְהַ֨ דֶשׁ אֲשֶׁ֥ר יְשָֽׁ הַקֹּ֔
י  מְרֵ֖ שֹֽׁ ת  פְּקֻדַּ֕ ן  הַכֹּהֵ֑ ן  הֲרֹ֣ בֶּן־אַֽ אֶלְעָזָר֖  י  הַלֵּוִ֔ י  נְשִׂיאֵ֣
חַת  י וּמִשְׁפַּ֖ חַת֙ הַמַּחְלִ֔ י מִשְׁפַּ֨ דֶשׁ: 33 לִמְרָרִ֕ מִשְׁמֶ֥רֶת הַקֹּֽ
בְּמִסְפַּ֣ר  דֵיהֶם֙  34 וּפְקֻֽ י:  מְרָרִֽ ת  מִשְׁפְּחֹ֥ ם  הֵ֖ לֶּה  אֵ֥ י  הַמּוּשִׁ֑
יִם:  וּמָאתָֽ ים  אֲלָפִ֖ שֵׁ֥שֶׁת  עְלָה  וָמָ֑ דֶשׁ  מִבֶּן־חֹ֖ ר  כָּל־זָכָ֔
יִל  ל בֶּן־אֲבִיחָ֑ י צֽוּרִיאֵ֖ ת מְרָרִ֔ יא בֵית־אָב֙ לְמִשְׁפְּחֹ֣ 35 וּנְשִׂ֤

בְּנֵי֣  רֶת֘  מִשְׁמֶ֘ 36 וּפְקֻדַּ֣ת  נָה:  צָפֹֽ יַחֲֽנ֖וּ  הַמִּשְׁכָּ֛ן  �֧רֶךְ  יֶ עַ֣ל 
יו  ל־כֵּלָ֔ וְכָ֨ וַֽאֲדָנָי֑ו  יו  וְעַמֻּדָ֣ יו  וּבְרִיחָ֖ ן  הַמִּשְׁכָּ֔ קַרְשֵׁי֙  מְרָרִי֒ 
ם  דֹתָ֖ וִיתֵֽ וְאַדְנֵיהֶ֑ם  יב  סָבִ֖ חָצֵ֛ר  הֶֽ י  37 וְעַמֻּדֵ֧ דָתֽוֹ:  עֲבֹֽ ל  וְכֹ֖
הֶל־ אֹֽ דְמָה לִפְנֵי֩  ן קֵ֣ חֹנִי֣ם לִפְנֵי֣ הַמִּשְׁכָּ֡ ם: 38 וְהַֽ יתְרֵיהֶֽ וּמֵֽ

מִשְׁמֶ֣רֶת  מְרִים֙  שֹֽׁ יו  וּבָנָ֗ ן  הֲרֹ֣ וְאַֽ מֹשֶׁ֣ה |  חָה  מִזְרָ֜ ד |  מוֹעֵ֨
ת:  ב יוּמָֽ ל וְהַזָּר֥ הַקָּרֵ֖ רֶת בְּנֵי֣ יִשְׂרָאֵ֑ שׁ לְמִשְׁמֶ֖ הַמִּקְדָּ֔
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Numbers 3:29-38

 CHASIDIC INSIGHTS 

83. Negaim 12:6; Sukah 56b.  84. Above, 2:10.  85. Below, 15:1 ff.  86. Midrash Tanchuma, Bemidbar 12 (ed. Buber 13).  87. Rashi on this 
verse.  88. Bemidbar Rabbah 3:12.  89. Above, 2:3  90. Below, 3:38; see Rashi ad loc.  

29 To the south side of the Tabernacle: “Woe to 
the wicked and woe to his neighbor!”83 The tribe 
of Reuben also camped on the south, near the clan 
of Kehat.84 Consequently, Dathan and Aviram and 
250 other members of the tribe of Reuben joined 
with Korach, one of the clan of Kehat, in his mutiny 
against Moses.85

In Rabbinic sources, there are three perspectives on 
the effect our neighbors can have on us:

Neighborly influence is superficial. We may be •	
swept up in our neighbors’ evil schemes and 
even share in their punishment—as, in this case, 
the rebels from the camp of Reuben were swal-
lowed up with Korach—but their influence does 
not in and of itself penetrate into our psyche.86

Neighborly influence can affect how we think •	
and feel. In this case, this would mean that 
the rebels from the camp of Reuben were in-
fluenced by Korach to become what they were 

not before: rebels.87

Neighborly influence reveals inherent predispo-•	
sitions. We settle next to our neighbors because 
even prior to our contact with them, we shared 
similar characteristics. We were drawn to them 
because of their deep similarity to us; our physi-
cal proximity to them then causes these common 
traits to surface. In the present case, this would 
mean that the camp of Reuben possessed a pro-
pensity toward rebellion even before Korach be-
gan his revolt.88

But neighborly influence also works in the other 
direction: “Fortunate for the righteous one and 
fortunate for his neighbor!” The tribes of the camp 
of Judah, who camped on the east side of the 
Tabernacle,89 became great Torah scholars because 
of their proximity to Moses and Aaron, who also 
camped on the east side of the Tabernacle.90

Moreover, the effect of positive influence is greater 

29 The families of the clan of Kehat camped to the south side of the Tabernacle.
30 The prince of the paternal house of the families of Kehat was Elitzafan the 
son of Uziel.
31 Their charge in transporting the Tabernacle was the Ark, the Table, the Can-
delabrum, the Altars, the utensils of the Sanctuary with which they would min-
ister, the Screen that divided between the outer and inner chambers of the Tent of 
Meeting, and all the work involved.
32 The prince over all the princes of the Levites was Eleazar the son of Aaron the 
priest; his job was the appointment of the keepers of the charge of the Sanctuary.
33 For Merari, Moses tallied the family of Machli and the family of Mushi; these 
being the families of Merari.
34 Their tally, the number of males one month old and over, was 6,200.
35 The prince of the paternal house of the families of Merari was Tzuriel the son 
of Avichail. They camped on the north side of the Tabernacle.
36 The appointed charge of the clan of Merari in transporting the Tabernacle was 
the planks of the Tabernacle, its bars, its pillars, its sockets, all its utensils, all 
the work involved,
37 the pillars of the surrounding courtyard, their sockets, their stakes, and the 
ropes used to hang the curtains of the courtyard from its pillars.
38 Camping in front of the Tabernacle, in front of the Tent of Meeting to the east, 
were Moses, Aaron and his sons, the keepers of the charge of the Sanctuary as a 
trust for the Israelites, for any outsider who approached to participate was to be 
put to death by an act of God.
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98. Genesis 37:28.  

ה  מֹשֶׁ מְנָא  י  דִּ לֵוָאֵי  מִנְיָנֵי  ל   כָּ 39
לְזַרְעֲיַתְהוֹן  דַייָ  מֵימְרָא  עַל  וְאַהֲרֹן 

א  וּלְעֵלָּ יַרְחָא  ר  מִבַּ כוּרָא  דְּ ל  כָּ

יְיָ   וַאֲמַר  40 אַלְפִין:  וּתְרֵין  רִין  עֶשְׂ

כְרַיָּא דִכְרַיָּא לִבְנֵי  ה מְנֵי כָל בֻּ לְמֹשֶׁ

ל  וְקַבֵּ א  וּלְעֵלָּ יַרְחָא  ר  מִבַּ רָאֵל  יִשְׂ

 וּתְקָרֵיב  41 מָהַתְהוֹן:  שְׁ מִנְיַן  יָת 

ל  כָּ חֲלַף  יְיָ  אֲנָא  קֳדָמַי  לֵוָאֵי  יָת 

עִירָא  בְּ וְיָת  רָאֵל  יִשְׂ בְנֵי  בִּ כְרָא  בֻּ

בְעִירָא  בִּ כְרָא  בֻּ ל  כָּ חֲלַף  דְלֵוָאֵי 

מָא  ה כְּ  וּמְנָא מֹשֶׁ רָאֵל: 42 בְנֵי יִשְׂ דִּ

בְנֵי  כְרָא בִּ ל בֻּ יד יְיָ יָתֵהּ יָת כָּ י פַקֵּ דִּ

כְרַיָּא דִכְרַיָּא   וַהֲווֹ כָל בֻּ רָאֵל: 43 יִשְׂ

א  וּלְעֵלָּ יַרְחָא  ר  מִבַּ מָהָן  שְׁ מִנְיַן  בְּ

אַלְפִין  וּתְרֵין  רִין  עֶשְׂ לְמִנְיָנֵיהוֹן 

יל   וּמַלֵּ 44 וּתְלָתָא:  בְעִין  וְשַׁ מָאתָן 

יָת   קָרֵב  45 לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ 

רָאֵל  בְנֵי יִשְׂ בִּ כְרָא  בֻּ ל  כָּ לֵוָאֵי חֲלַף 

עִירְהוֹן  בְּ חֲלַף  דְלֵוָאֵי  עִירָא  בְּ וְיָת 

אֲנָא  לֵוָאֵי  קֳדָמַי  ין  שִׁ מְּ מְשַׁ וִיהוֹן 

בְעִין  וְשַׁ מָאתָן  רְקַן  פֻּ  וְיָת  46 יְיָ: 

כְרַיָּא  ירִין עַל לֵוָאֵי מִבֻּ יַתִּ וּתְלָתָא דְּ

ב חֲמֵשׁ חֲמֵשׁ   וְתִסַּ רָאֵל: 47 בְנֵי יִשְׂ דִּ

א  קֻדְשָׁ סִלְעֵי  בְּ א  לְתָּ לְגֻלְגַּ סִלְעִין 

רִין מָעִין סִלְעָא:  ב עֶשְׂ סַּ תִּ

לוֹמַר  ״וְאַהֲרֹן״,  עַל  נָקוּד  וְאַהֲרֹן.  ה  מֹשֶׁ קַד  פָּ ר  39  אֲשֶׁ
וּבִפְרָטָן  אָלֶף.  רִים  וְעֶשְׂ נַיִם  שְׁ ם:  הַלְוִיִּ מִנְיַן  בְּ הָיָה  לֹּא  שֶׁ
בְעַת  שִׁ רְשׁוֹן —  גֵּ נֵי  בְּ יְתֵרִים:  מֵאוֹת  לֹשׁ  שְׁ מוֹצֵא  ה  אַתָּ
שׁ  מוֹנַת אֲלָפִים וְשֵׁ נֵי קְהָת — שְׁ אֲלָפִים וַחֲמֵשׁ מֵאוֹת, בְּ
לֹא  ה  וְלָמָּ וּמָאתַיִם.  אֲלָפִים  ת  שֶׁ שֵׁ מְרָרִי —  נֵי  בְּ מֵאוֹת, 
כוֹרוֹת, וְלֹא יִהְיוּ זְקוּקִים  אָר, וְיִפְדוּ אֶת הַבְּ ְ כְלָלָן עִם הַשּׁ
נְיָן  כוֹרוֹת הָעוֹדְפִים עַל הַמִּ בְעִים וּמָאתַיִם בְּ ה וְשִׁ לֹשָׁ ְ הַשּׁ
לֹשׁ  שְׁ אוֹתָן  כוֹרוֹת16:  בְּ כֶת  מַסֶּ בְּ רַבּוֹתֵינוּ  אָמְרוּ  לְפִדְיוֹן? 
מִן  עַצְמָם  פְקִיעוּ  יַּ שֶׁ ם  וְדַיָּ הָיוּ,  כוֹרוֹת  בְּ  — ם  לְוִיִּ מֵאוֹת 
וָמָעְלָה.  ן חֹדֶשׁ  וְגוֹ׳ מִבֶּ כֹר זָכָר  בְּ ל  כָּ קֹד  דְיוֹן:  40  פְּ הַפִּ

ם וְגוֹ׳.  הֱמַת הַלְוִיִּ לָל סְפֵק נְפָלִים:  45  וְאֶת בֶּ צָא מִכְּ יָּ ֶ מִשּׁ
ל  שֶׁ טְהוֹרָה  הֵמָה  בְּ כוֹרֵי  בְּ אֶת  ם  הַלְוִיִּ הֱמַת  בֶּ פָדוּ  לֹא 
ן לֵוִי  ל בֶּ ה אֶחָד שֶׁ טְרֵי חֲמוֹרֵיהֶם, וְשֶׂ א אֶת פִּ רָאֵל, אֶלָּ יִשְׂ
הֲרֵי מָנָה  דַע, שֶׁ רָאֵל. תֵּ ל יִשְׂ טְרֵי חֲמוֹרִים שֶׁ ה פִּ מָּ טַר כַּ פָּ
הֵמָה:  46  וְאֵת  בְּ אָדָם וְלֹא מָנָה הָעוֹדְפִים בַּ הָעוֹדְפִים בָּ
דוֹת  לְהִפָּ רִיכִין  הַצְּ כוֹרוֹת  הַבְּ וְאֶת  וְגוֹ׳.  לֹשָה  ְ הַשּׁ דוּיֵי  פְּ
הֶם  בְעִים וּמָאתַיִם הָעוֹדְפִים בָּ ה וְשִׁ לֹשָׁ ְ הֶם — אֵלּוּ הַשּׁ בָּ
לֶת.  לְגֹּ לַגֻּ קָלִים  שְׁ ת  חֲמֵשֶׁ ח  קַּ תִּ מֵהֶם  ם,  הַלְוִיִּ יְתֵרִים עַל 
כוֹרָהּ  הָיָה בְּ סֶף, שֶׁ רִים כֶּ ל יוֹסֵף, עֶשְׂ ךְ הָיְתָה מְכִירָתוֹ שֶׁ כָּ

ל רָחֵל:   שֶׁ

י  עַל־פִּ֥ ן  הֲרֹ֛ וְאַֽ מֹשֶׁ֧ה  ד  פָּקַ֨ אֲשֶׁר֩  ם  לְוִיִּ֜ הַֽ י  39 כָּל־פְּקוּדֵ֨

�֥יִם  שְׁנַ עְלָה  וָמַ֔ דֶשׁ  מִבֶּן־חֹ֣ כָּל־זָכָר֙  ם  לְמִשְׁפְּחֹתָ֑ יְהָֹו֖ה 
לֶף: ס ים אָֽ וְעֶשְׂרִ֖

ר זָכָר֙ לִבְנֵי֣  ד כָּל־בְּכֹ֤ ה פְּקֹ֨ אמֶר יְהָֹוה֜ אֶל־מֹשֶׁ֗ שישי 40 וַיֹּ֨

ם:  שְׁמֹתָֽ מִסְפַּ֥ר  ת  אֵ֖ א  וְשָׂ֕ עְלָה  וָמָ֑ דֶשׁ  מִבֶּן־חֹ֖ ל  יִשְׂרָאֵ֔
ר בִּבְנֵי֣  חַת כָּל־בְּכֹ֖ לְוִיִּם֥ לִי֙ אֲנִי֣ יְהָֹוה֔ תַּ֥ קַחְתָּ֙ אֶת־הַֽ 41 וְלָֽ

ת בְּנֵי֥  הֱמַ֖ חַת כָּל־בְּכ֔וֹר בְּבֶֽ ם תַּ֣ לְוִיִּ֔ ת הַֽ הֱמַ֣ ל וְאֵת֙ בֶּֽ יִשְׂרָאֵ֑
ת־ אֶֽ אֹת֑וֹ  יְהָֹו֖ה  צִוָּה֥  אֲשֶׁ֛ר  כַּֽ ה  מֹשֶׁ֔ ד  42 וַיִּפְקֹ֣ ל:  יִשְׂרָאֵֽ

בְּמִסְפַּ֥ר  ר  זָכָ֜ כָל־בְּכ֨וֹר  43 וַיְהִי֩  ל:  יִשְׂרָאֵֽ בִּבְנֵי֥  כָּל־בְּכ֖וֹר 
לֶף  �֤יִם וְעֶשְׂרִים֙ אֶ֔ דֵיהֶ֑ם שְׁנַ עְלָה לִפְקֻֽ דֶשׁ וָמַ֖ ת מִבֶּן־חֹ֥ שֵׁמֹ֛

יִם: פ ים וּמָאתָֽ שְׁלשָׁ֥ה וְשִׁבְעִ֖
ם  לְוִיִּ֗ אֶת־הַֽ ח  45 קַ֣ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  44 וַיְדַבֵּ֥ר 

ם  לְוִיִּ֖ הַֽ ת  הֱמַ֥ וְאֶת־בֶּֽ ל  יִשְׂרָאֵ֔ בִּבְנֵי֣  כָּל־בְּכוֹר֙  חַת  תַּ֤
פְּדוּיֵי֣  46 וְאֵת֙  יְהָֹוֽה:  אֲנִי֥  ם  לְוִיִּ֖ הַֽ י  יוּ־לִ֥ וְהָֽ ם  בְּהֶמְתָּ֑ חַת  תַּ֣
ם  לְוִיִּ֔ עַל־הַֽ דְפִים֙  הָעֹֽ יִם  וְהַמָּאתָ֑ ים  וְהַשִּׁבְעִ֖ ה  הַשְּׁלשָׁ֔
ים  שְׁקָלִ֖ חֲמֵ֛שֶׁת  חֲמֵ֧שֶׁת  קַחְתָּ֗  47 וְלָֽ ל:  יִשְׂרָאֵֽ בְּנֵי֥  מִבְּכ֖וֹר 

קֶל:  ה הַשָּֽׁ ים גֵּרָ֖ ח עֶשְׂרִ֥ דֶשׁ֙ תִּקָּ֔ לֶת בְּשֶׁ֤קֶל הַקֹּ֨ לַגֻּלְגֹּ֑



47 you shall take five shekels per head from each of them. Take them according 
to the shekel of the Sanctuary, by which the shekel is 20 gerahs. This ‘price’ for a 
firstborn was established when Rachel’s firstborn, Joseph was sold by his brothers 
for 20 pieces of silver.98

16. ה, א.  



bemidbar

19

Numbers 3:39-47

95. Exodus 13:13.  96. Below, 18:17-18.  97. Likutei Sichot, vol. 18, p. 7, note 10.  

39 All the tallies of the male Levites, according to their families, one month 
old and over, whom Moses and Aaron counted according to the word of God, 
was 22,300 
(see figure 3). 
Of these, 300 
were firstborn. 
Thus, there 
were only 
22,000 Levites 
who were not 
firstborn. For 
the procedure 
of redeem-
ing the Israel-
ite firstborn, 
which will 
be described 
presently, only 
these Levites 
were considered.
Sixth Reading 40 God said to Moses, “Now, tally all the firstborn Israelite males 
one month old and over, and take a census of their names.
41 And you shall take the Levites for Me—I am God—in place of all the Israelite 
firstborn, head for head, and the Levites’ lambs95 in place of all the firstborn don-
keys of the Israelites. The substitution of Levite lambs for lay donkeys, however, 
is not on a head-for-head basis; one Levite lamb may redeem any number of lay 
donkeys. And there is no redemption for the firstborn cattle, sheep, or goats of the 
lay Israelites; they must give these to the priests.”96

42 So Moses counted all the Israelite firstborn, as God had commanded him. He did 
not need God’s assistance as he did when he counted the Levites, since he only had to 
enter the laity’s tents if the firstborn of a particular family was still a nursing baby.97

43 The tally of the firstborn males one month old and over, according to the 
number of names, was 22,273. Of the 22,300 Levites, 300 were firstborn, as we saw; 
these 300 substituted (as Levites) for themselves (as firstborn), and could therefore 
not substitute for first born lay Israelites. There were thus 273 more firstborn Isra-
elites than there were Levites that could redeem them.
44 God spoke to Moses, saying:
45 “Take the Levites in place of all the Israelite firstborn and the Levites’ lambs in 
place of the Israelites’ firstborn donkeys, and the Levites shall be Mine; I am God.
46 As for those yet to be redeemed, the 273 Israelite firstborn who are in excess 
of the Levites,



Clan  Total
Count

 Location
 Around 
Tabernacle

Prince Carried

Gershon
Livni
Shimi

7,500 West
Eliasaf 
son of 
Lael

Tapestry-cover , cover of goat 
skin, cover of ram and tachash 
skins, entrance Screen, curtains 
and screen of the Courtyard, 
ropes for these curtains

Kehat
Amram
Yitzhar
Hebron
Uziel

8,600 South
Elitzafan 
son of 
Uziel

Ark of the Testimony, show-
bread Table, Candelabrum, In-
ner and Outer Altars, utensils, 
dividing Screen

Merari
Machli
Mushi

6,200 North
Tzuriel 
son of 
Avichail

Planks, bars, pillars, sockets, 
and utensils of the Tabernacle; 
pillars, sockets, stakes, and 
ropes of the Courtyard

Total 22,300 Figure 3:  The Levite Census
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107. Bemidbar Rabbah 19:26.  108. Sifrei and Rashi on Numbers 10:34.  

assertive facets of spiritual life.105

3 Take a census…from the age of thirty until the 
age of fifty: God led the Jews through the desert 
with the Tabernacle in order to break the forces of 
evil, which the desert embodies.106 The desert is an 
uninhabited, uncultivated, desolate, and dangerous 
place, but wherever the Jews traveled, the desert 
became green and verdant: the water from Miriam’s 
well caused manifold trees and plants to sprout107 
and the protective clouds neutralized the desert’s 
dangers, killing snakes and scorpions and leveling 
the treacherous terrain.108

As we have explained previously, the Jews were 

counted before their sojourn in the desert in order 
to give them the power to overcome the spiritual 
challenges it posed. In this general counting, the la-
ity was counted from age 20 and the Levites from 
one month old. Now, the Levites between ages 30-
50 were counted again. These Levites were given 
the mission of carrying the Tabernacle and its ves-
sels into the desert, this being the principal way 
they transformed the desert into a hospitable place. 
In order for these Levites to do this, they required 
a spiritual “boost.” Inasmuch as “count” (naso) also 
means “uplift,” it was this census that provided 
them with the power to successfully and fearlessly 

וְלִבְנוֹהִי  לְאַהֲרֹן  א  סְפָּ כַּ ן   וְתִתֵּ 48
 וּנְסֵיב  49 הוֹן:  בְּ ירִין  יַתִּ דְּ רְקַן  פֻּ
ירִין  יַתִּ רְקַנְהוֹן מִן דְּ סַף פֻּ ה יָת כְּ מֹשֶׁ
כְרַיָּא  בֻּ  מִן  50 לֵוָאֵי:  רִיקֵי  פְּ עַל 
אֲלַף  א  סְפָּ כַּ יָת  נְסֵיב  רָאֵל  יִשְׂ בְנֵי  דִּ
סִלְעִין  וַחֲמֵשׁ  ין  תִּ וְשִׁ מְאָה  וּתְלַת 
יָת  ה  מֹשֶׁ  וִיהַב  51 א:  קֻדְשָׁ סִלְעֵי  בְּ
עַל  וְלִבְנוֹהִי  לְאַהֲרֹן  רִיקַיָּא  פְּ סַף  כְּ
יָת  יְיָ  יד  פַקֵּ י  דִּ מָא  כְּ דַייָ  מֵימְרָא 
ה וְעִם  יל יְיָ עִם מֹשֶׁ  וּמַלֵּ ה: 4:1 מֹשֶׁ
ן  בַּ חֻשְׁ יָת  ילוּ   קַבִּ 2 לְמֵימָר:  אַהֲרֹן 
לְזַרְעֲיַתְהוֹן  לֵוִי  נֵי  בְּ מִגּוֹ  קְהָת  נֵי  בְּ
לָתִין  תְּ ר   מִבַּ 3 אֲבָהַתְהוֹן:  לְבֵית 
נִין  שְׁ ין  חַמְשִׁ ר  בַּ וְעַד  א  וּלְעֵלָּ נִין  שְׁ
א  אָתֵי לְחֵילָא לְמֶעֱבַד עֲבִידְתָּ ל דְּ כָּ
נֵי  בְּ לְחַן  פֻּ ין   דֵּ 4 זִמְנָא:  ן  כַּ מַשְׁ בְּ
יָּא:  קֻדְשַׁ קֹדֶשׁ  זִמְנָא  ן  כַּ מַשְׁ בְּ קְהָת 
ל  מִטַּ בְּ וּבְנוֹהִי  אַהֲרֹן   וְיֵעוֹל  5
א  רֻכְתָּ פָּ יָת  וִיפָרְקוּן  רִיתָא  מַשְׁ
אֲרוֹנָא  יָת  הּ  בַּ וִיכַסּוּן  דִפְרָסָא 

דְסַהֲדוּתָא: 

17. אבות ה, כא.  

ם  הַלְוִיִּ דוּ  פָּ שֶׁ אוֹתָן  עַל  ם.  הַלְוִיִּ דוּיֵי  פְּ עַל  49  הָעֹדְפִים 
ךְ סְכוּם  לֹשׁ מֵאוֹת וָאֶלֶף. כָּ ים וּשְׁ ִ שּׁ ה וְשִׁ ָ גוּפָן:  50  חֲמִשּׁ בְּ
כוֹרוֹת —  לֶת, לְמָאתַיִם בְּ לְגֹּ קָלִים לַגֻּ ת שְׁ בּוֹן: חֲמֵשֶׁ הַחֶשְׁ
ים  ִ וַחֲמִשּׁ מֵאוֹת  לֹשׁ  שְׁ כוֹרוֹת —  בְּ בְעִים  לְשִׁ קֶל,  שֶׁ אֶלֶף 
אָמַר:  קֶל.  שֶׁ ר  עָשָׂ ה  ָ חֲמִשּׁ  — כוֹרוֹת  בְּ ה  לֹשָׁ לִשְׁ קֶל,  שֶׁ
קָלִים,  שְׁ ת  חֲמֵשֶׁ ן  תֵּ לוֹ:  אֹמַר  שֶׁ כוֹר  בְּ ה?  אֶעֱשֶׂ יצַד  ״כֵּ
נַיִם  שְׁ הֵבִיא  ה?  עָשָׂ מֶה  ם!״  הַלְוִיִּ דוּיֵי  מִפְּ אֲנִי  לִי:  יֹאמַר 
וּמָאתַיִם  לֵוִי״,  ן  ״בֶּ עֲלֵיהֶן:  וְכָתַב  תָקִין  פְּ אֶלֶף  רִים  וְעֶשְׂ
קָלִים״,  ת שְׁ תַב עֲלֵיהֶם: ״חֲמֵשֶׁ תָקִין כָּ ה פְּ לֹשָׁ בְעִים וּשְׁ וְשִׁ
תְקֵיכֶם לְפִי  י, אָמַר לָהֶן: ״בּוֹאוּ וּטְלוּ פִּ קַלְפֵּ לָלָן וּנְתָנָן בְּ בְּ

הַגּוֹרָל״:  2  נָשֹׂא אֶת רֹאשׁ וְגוֹ׳. מְנֵה מֵהֶם אֶת הָרְאוּיִין 
נָה.  ים שָׁ ִ ן חֲמִשּׁ בֶּ ים עַד  לֹשִׁ ן שְׁ א, וְהֵם מִבֶּ לַעֲבוֹדַת מַשָּׂ
ן  בֶּ אָמְרוּ:  אן  מִכָּ כֹחוֹ,  א  נִתְמַלֵּ לֹא  ים  לֹשִׁ ְ מִשּׁ חוּת  וְהַפָּ
מַכְחִישׁ  כֹּחוֹ  ים,  ִ חֲמִשּׁ ן  בֶּ עַל  וְהַיּוֹתֵר  לְכֹח17ַ.  ים  לֹשִׁ שְׁ
הָאָרוֹן,  ן:  כֻלָּ בְּ שֶׁ שׁ  הַמְקֻדָּ ים.  דָשִׁ הַקֳּ 4  קֹדֶשׁ  ה:   מֵעַתָּ
רֵת:   שָׁ וּכְלֵי  רֹכֶת,  וְהַפָּ חוֹת,  זְבְּ וְהַמִּ נוֹרָה,  וְהַמְּ לְחָן,  ֻ וְהַשּׁ
קוֹ  לְנַרְתֵּ וּכְלִי  לִי  כְּ ל  כָּ יַכְנִיסוּ  וְגוֹ׳.  וּבָנָיו  אַהֲרֹן  5  וּבָא 
קְהָת  נֵי  בְּ ם  הַלְוִיִּ יִצְטָרְכוּ  וְלֹא  זוֹ,  ה  פָרָשָׁ בְּ לוֹ  פֹרָשׁ  הַמְּ
הֵם  ק,  לֵּ מִסְתַּ הֶעָנָן  שֶׁ כְּ חֲנֶה.  הַמַּ נְסֹעַ  בִּ את:  לָשֵׂ א  אֶלָּ

סְעוּ:   יִּ יוֹדְעִים שֶׁ

ם:  בָּהֶֽ ים  דְפִ֖ הָעֹֽ י  פְּדוּיֵ֕ וּלְבָנָי֑ו  ן  הֲרֹ֖ לְאַֽ סֶף  הַכֶּ֔ ה  תַתָּ֣ 48 וְנָֽ

ל  עַ֖ ים  דְפִ֔ הָעֹ֣ מֵאֵת֙  הַפִּדְי֑וֹם  כֶּ֣סֶף  ת  אֵ֖ ה  מֹשֶׁ֔ ח  49 וַיִּקַּ֣

אֶת־ ח  לָקַ֣ ל  יִשְׂרָאֵ֖ בְּנֵי֥  בְּכ֛וֹר  ת  50 מֵאֵ֗ ם:  לְוִיִּֽ הַֽ פְּדוּיֵי֥ 
בְּשֶׁ֥קֶל  לֶף  וָאֶ֖ מֵא֛וֹת  וּשְׁל֥שׁ  ים  וְשִׁשִּׁ֜ ה  חֲמִשָּׁ֨ הַכָּ֑סֶף 
וּלְבָנָי֖ו  הֲרֹ֥ן  לְאַֽ הַפְּדֻיִם֛  אֶת־כֶּ֧סֶף  ה  מֹשֶׁ֜ ן  51 וַיִּתֵּ֨ דֶשׁ:  הַקֹּֽ

ה: פ אֲשֶׁ֛ר צִוָּה֥ יְהָֹו֖ה אֶת־מֹשֶֽׁ י יְהָֹוה֑ כַּֽ עַל־פִ֣
ר:  לֵאמֹֽ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  4:1 וַיְדַבֵּ֣ר  שביעי 

ם  לְמִשְׁפְּחֹתָ֖ לֵוִי֑  בְּנֵי֣  מִתּ֖וֹךְ  ת  קְהָ֔ בְּנֵי֣  אֶת־רֹאשׁ֙  2 נָשֹׂ֗א 
בֶּן־ ד  וְעַ֖ עְלָה  וָמַ֔ שָׁנָה֙  ים  שְׁלשִׁ֤ ן  3 מִבֶּ֨ ם:  אֲבֹתָֽ לְבֵ֥ית 

הֶל  בְּאֹ֥ ה  מְלָאכָ֖ עֲשׂ֥וֹת  לַֽ א  לַצָּבָ֔ כָּל־בָּא֙  שָׁנָה֑  ים  חֲמִשִּׁ֣
דֶשׁ  קֹ֖ מוֹעֵ֑ד  הֶל  בְּאֹ֣ ת  בְּנֵֽי־קְהָ֖ ת  עֲבֹדַ֥ את  4 זֹ֛ ד:  מוֹעֵֽ
ת  דוּ אֵ֖ ה וְהוֹרִ֕ חֲנֶ֔ מַּֽ הַֽ עַ  ן וּבָנָיו֙ בִּנְסֹ֣ הֲרֹ֤ אַֽ א  ים: 5 וּבָ֨ הַקֳּדָשִֽׁ

עֵדֻֽת:  ן הָֽ ת אֲרֹ֥ הּ אֵ֖ סּוּ־בָ֔ כֶת הַמָּסָ֑ךְ וְכִ֨ פָּרֹ֣


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2 Take a census: The three Levite clans are now 
counted, each one separately. But the idiom of “take 
a census” (literally, “raise the head”) is used only 
twice: here, in the case of the clan of Kehat, and 
later,100 in the case of the clan of Gershon. Of the 
clan of Merari, it is simply said, “count them.”101

This is because the preeminence acknowledged in 
this census was the physical strength necessary to 
carry the components of the Tabernacle and its fur-
nishings. The clan of Kehat had the hardest burden: 
they had to carry the furnishings themselves from 
encampment to encampment, without loading them 
on wagons.102 The jobs of the clans of Gershon and 
Merari were much easier, for they were allowed 
to place their burdens on wagons. Still, the clan of 
Gershon had to use their strength more than the 
clan of Merari did: they had to climb up the walls 

and poles to drape and undrape the curtains and 
hangings of the Tabernacle and its courtyard before 
laying them on their wagons. The clan of Merari, in 
contrast, hardly had to do any carrying at all: they 
simply dismantled the Tabernacle’s walls and court-
yard poles and laid them on their wagons.103

We explained above104 that Merari personified the 
selflessness that serves as the foundation of our 
spiritual life, while Gershon and Kehat personified 
our emotional involvement with God and the way 
our relationship with God changes us and enables 
us to transform reality. Thus, allegorically, the fact 
that Merari is not accorded any acknowledgement 
of preeminence is not because of any shortcoming 
on his part, but rather because his is the expression 
of pure selflessness. In this aspect, he exceeded his 
two brothers, who personified more the active, self-

48 You shall give the money to Aaron and his sons, as redemption for the first-
born who are in excess of them.”
49 Moses used a lottery to determine which of the Israelite firstborn would be 
redeemed head-for-head by a Levite and which ones would have to pay the five-
shekel redemption fee. Moses then collected the redemption money from those 
273 Israelite firstborn who were in excess of those redeemed by the Levites head-
for-head.
50 He took the money from the firstborn of the Israelites: 1,365 shekels of the 
Sanctuary.
51 Moses then gave the money of the redeemed Israelites to Aaron and his sons, 
in accordance with the word of God, as God had commanded Moses.

The Levite Clans
Seventh Reading 4:1 God now told Moses to count the Levites who were able to 
transport the Tabernacle and its furnishings, clan by clan. He spoke to Moses and 
Aaron, saying:
2 “Take a separate census of the clan of Kehat from among the Levites by their 
families, according to their fathers’ houses,
3 from the age of 30 until the age of 50, all who are strong enough to lift heavy 
things and are thus eligible for the troop, to do work in the Tent of Meeting.
4 The following is the service of the clan of Kehat in transporting the Tent of 
Meeting:99 they will carry the holiest of the holy furnishings: the Ark, the dividing 
Screen, the showbread Table, the Candelabrum, the two Altars, and all their utensils.
5 But before they approach these furnishings, the priests will cover them, as fol-
lows: When the cloud moves forward, indicating that the camp is about to travel, 
Aaron and his sons shall come and take down the dividing Screen and cover the 
Ark of the Testimony with it.


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awareness of Him in the “desert,” in the mundane, 
material world, even though doing so prevents us 
from maintaining the intense consciousness of God 
that is ours when the Tabernacle is set up and all its 
furnishings are uncovered.

Yet, even while involved in refining the world, we 
must always carry the ark and the Torah inside it 
with us. Even though it is submerged in our mem-
ory, Divine consciousness must accompany us even 
(and especially) into the bleakest moments and as-

ךְ  מְשַׁ דִּ חוֹפָאָה  עֲלוֹהִי  נוּן   וְיִתְּ 6
כְלָא  מִיר תִּ סַסְגּוֹנָא וְיִפְרְסוּן לְבוּשׁ גְּ
 וְעַל  7 אֲרִיחוֹהִי:  וּוּן  וִישַׁ א  עֵלָּ מִלְּ
יָּא יִפְרְסוּן לְבוּשׁ  תוֹרָא דִלְחֵם אַפַּ פָּ
מָגִיסַיָּא  יָת  עֲלוֹהִי  נוּן  וְיִתְּ כְלָא  תִּ
וְיָת  מְכִילָתָא  וְיָת  זִיכַיָּא  בָּ וְיָת 
דִירָא עֲלוֹהִי  קַסְווֹת נִסּוּכָא וּלְחֵם תְּ
לְבוּשׁ  עֲלֵיהוֹן   וְיִפְרְסוּן  8 יְהֵי: 
חוֹפָאָה  בְּ יָתֵהּ  וִיכַסּוּן  זְהוֹרִי  צְבַע 
וּוּן יָת אֲרִיחוֹהִי:  ךְ סַסְגּוֹנָא וִישַׁ מְשַׁ דִּ
יָת  וִיכַסּוּן  כְלָא  תִּ לְבוּשׁ  בוּן   וְיִסְּ 9
בּוֹצִינָהָא  וְיָת  דְאַנְהוֹרֵי  א  מְנַרְתָּ
וְיָת  יָתָהָא  מַחְתְּ וְיָת  צִבְתָהָא  וְיָת 
לַהּ  שׁוּן  מְּ יְשַׁ י  דִּ חַהּ  מִשְׁ מָנֵי  ל  כָּ
ל מָנָהָא  נוּן יָתַהּ וְיָת כָּ  וְיִתְּ הוֹן: 10 בְּ
נוּן עַל  ךְ סַסְגּוֹנָא וְיִתְּ מְשַׁ לְחוֹפָאָה דִּ
דְדַהֲבָא  חָא  מַדְבְּ  וְעַל  11 אֲרִיחָא: 
יָתֵהּ  וִיכַסּוּן  כְלָא  תִּ לְבוּשׁ  יִפְרְסוּן 
וּוּן  וִישַׁ סַסְגּוֹנָא  ךְ  מְשַׁ דִּ חוֹפָאָה  בְּ
ל מָנֵי  בוּן יָת כָּ  וְיִסְּ יָת אֲרִיחוֹהִי: 12
א  קֻדְשָׁ בְּ הוֹן  בְּ שׁוּן  מְּ יְשַׁ י  דִּ א  מּוּשָׁ שִׁ
כְלָא וִיכַסּוּן יַתְהוֹן  נוּן לִלְבוּשׁ תִּ וְיִתְּ
נוּן  וְיִתְּ סַסְגּוֹנָא  ךְ  מְשַׁ דִּ חוֹפָאָה  בְּ
קִטְמָא  יָת   וְיִסְפּוּן  13 אֲרִיחָא:  עַל 
לְבוּשׁ  עֲלוֹהִי  וְיִפְרְסוּן  חָא  דְמַדְבְּ
ל  כָּ יָת  עֲלוֹהִי  נוּן   וְיִתְּ 14 וָן:  אַרְגְּ
בְהוֹן  עֲלוֹהִי  שׁוּן  מְּ יְשַׁ י  דִּ מָנוֹהִי 
וְיָת  צִנּוֹרְיָתָא  וְיָת  יָתָא  מַחְתְּ יָת 
מָנֵי  כֹּל  מִזְרְקַיָּא  וְיָת  מַגְרוֹפְיָתָא 
חוֹפָאָה  עֲלוֹהִי  וְיִפְרְסוּן  חָא  מַדְבְּ

וּוּן אֲרִיחוֹהִי:  ךְ סַסְגּוֹנָא וִישַׁ מְשַׁ דִּ

18. שמות כה, כט.  19. מְנוֹרוֹת.  20. עירובין קד, ב.  21. יָעָה, מַגְרֵפָה.

מְלֶאכֶת  ים בִּ תִּ רַשְׁ בָר פֵּ יֹּת. כְּ וֹת וּמְנַקִּ 7  קְעָרֹת וְכַפֹּת קְשָׂ
ר  ״אֲשֶׁ דִכְתִיב:  כְּ ״מָסָךְ״,  לְשׁוֹן  סּוּי,  הַכִּ סֶךְ.  הַנָּ ן:  כָּ שְׁ הַמִּ
אֶת  הּ  בָּ ךְ  מּוֹשֵׁ שֶׁ צְבָת  מִין  כְּ 9  מַלְקָחֶיהָ.  הֵן״18:   בָּ ךְ  יֻסַּ
ה,  קְטַנָּ ף  כַּ מִין  כְּ תֶיהָ.  מַחְתֹּ רְצֶה:  יִּ שֶׁ צַד  לְכָל  תִילָה  הַפְּ
לְפָנֶיהָ  ה  מְחִצָּ לָהּ  וְאֵין  ים,  לִּ סְגַלְגַּ וְלֹא  שׁוּטִין  פְּ וְשׁוּלֶיהָ 
יטִיבָן:  מֵּ שֶׁ כְּ רוֹת  הַנֵּ ן  שֶׁ דֶּ אֶת  הּ  בָּ וְחוֹתֶה  יהָ,  דֶּ מִצִּ א  אֶלָּ
תִילוֹת:   מֶן וְהַפְּ ֶ הֶן הַשּׁ נּוֹתְנִים בָּ לַעַז19, שֶׁ נֵרֹתֶיהָ. לוצי״ש בְּ
לֵי  ל כְּ מִין מַרְצוּף:  12  אֶת כָּ חַשׁ כְּ 10  אֶל מִכְסֵה עוֹר תָּ
הוּא  שֶׁ ן  כָּ שְׁ הַמִּ תוֹךְ  בְּ קֹּדֶשׁ.  בַּ בָם  רְתוּ  יְשָׁ ר  אֲשֶׁ רֵת  ָ הַשּׁ
נִימִי:   חַ הַפְּ זְבֵּ מִּ בַּ הֶן  רְתִין בָּ שָׁ מְּ טֹרֶת שֶׁ לֵי הַקְּ קֹדֶשׁ, וְהֵן כְּ

לוּ אֶת  נוּ. יִטְּ ְ ת: וְדִשּׁ חֹשֶׁ ח הַנְּ חַ. מִזְבַּ זְבֵּ נוּ אֶת הַמִּ ְ 13  וְדִשּׁ
רְדָה  יָּ שֶׁ וְאֵשׁ  מָן.  אַרְגָּ גֶד  בֶּ עָלָיו  וּפָרְשׂוּ  מֵעָלָיו:  ן  שֶׁ הַדֶּ
עוֹת,  סָּ עַת הַמַּ שְׁ בִּ אֲרִי  כָּ גֶד  חַת הַבֶּ מַיִם רְבוּצָה תַּ ָ מִן הַשּׁ
ת20:   ל נְחֹשֶׁ ר שֶׁ סַכְתֵּ הָיוּ כּוֹפִין עָלֶיהָ פְּ וְאֵינָהּ שׂוֹרַפְתּוֹ, שֶׁ
ן, עֲשׂוּיָה  שֶׁ חָלִים לִתְרוּמַת הַדֶּ הֶן חוֹתִים גֶּ בָּ ת. שֶׁ 14  מַחְתֹּ
פָנֶיהָ  וּמִלְּ מְחִצּוֹת,  לֹשׁ  שָׁ א  אֶלָּ לָהּ  אֵין  שֶׁ מַחֲבַת  מִין  כְּ
הֶן  בָּ ת, שֶׁ ל נְחֹשֶׁ חָלִים: מִזְלָגֹת. צִנּוֹרוֹת שֶׁ שׁוֹאֶבֶת אֶת הַגֶּ
לוּ יָפֶה  תְעַכְּ יִּ דֵי שֶׁ חַ לְהָפְכָן, כְּ זְבֵּ עַל הַמִּ אֵיבָרִים שֶׁ ין בָּ מַכִּ
ת,  ל נְחֹשֶׁ וּמַהֵר: יָעִים. הֵם מַגְרֵפוֹת, וּבְלַעַז ודי״ל21, וְהֵן שֶׁ

חַ:   זְבֵּ ן מֵעַל הַמִּ שֶׁ דִין אֶת הַדֶּ וּבָהֶן מְכַבְּ

לֶת  תְּכֵ֖ יל  גֶד־כְּלִ֛ בֶֽ רְשׂ֧וּ  וּפָֽ חַשׁ  תַּ֔ ע֣וֹר  כְּסוּי֙  יו  עָלָ֗ תְנ֣וּ  6 וְנָֽ
יִפְרְשׂוּ֘  ים  הַפָּנִ֗ ן  שֻׁלְחַ֣ 7 וְעַ֣ל |  יו:  בַּדָּֽ וְשָׂמ֖וּ  עְלָה  מִלְמָ֑
וְאֶת־ וְאֶת־הַכַּפֹּת֙  ת  אֶת־הַקְּעָרֹ֤ יו  לָ֠ עָ֠ תְנ֣וּ  וְנָֽ לֶת֒  תְּכֵ֒ בֶּ֣גֶד 
הְיֶהֽ:  יִֽ עָלָ֥יו  יד  הַתָּמִ֖ וְלֶחֶ֥ם  הַנָּסֶ֑ךְ  קְשׂ֣וֹת  ת  וְאֵ֖ ת  הַמְּנַקִּיֹּ֔
ה  בְּמִכְסֵ֖ אֹת֔וֹ  וְכִסּ֣וּ  י  שָׁנִ֔ תּוֹלַ֣עַת  גֶד  בֶּ֚ ם  עֲלֵיהֶ֗ רְשׂ֣וּ  8 וּפָֽ
וְכִסּ֞וּ  לֶת  תְּכֵ֗ בֶּ֣גֶד  קְח֣וּ |  9 וְלָֽ יו:  אֶת־בַּדָּֽ וְשָׂמ֖וּ  חַשׁ  תָּ֑ ע֣וֹר 
וְאֶת־ יהָ  וְאֶת־מַלְקָחֶ֖ יהָ  וְאֶת־נֵרֹ֣תֶ֔ הַמָּאוֹר֙  ת  אֶת־מְנֹרַ֤
ם:  בָּהֶֽ הּ  רֲתוּ־לָ֖ יְשָֽׁ אֲשֶׁ֥ר  הּ  שַׁמְנָ֔ כָּל־כְּלֵי֣  וְאֵת֙  יהָ  מַחְתֹּתֶ֑
חַשׁ  תָּ֑ ע֣וֹר  ה  אֶל־מִכְסֵ֖ יהָ  וְאֶת־כָּל־כֵּלֶ֔ אֹתָהּ֙  תְנ֤וּ  10 וְנָֽ

לֶת  ב יִפְרְשׂוּ֙ בֶּ֣גֶד תְּכֵ֔ תְנ֖וּ עַל־הַמּֽוֹט: 11 וְעַ֣ל | מִזְבַּ֣ח הַזָּהָ֗ וְנָֽ
קְחוּ֩  יו: 12 וְלָֽ חַשׁ וְשָׂמ֖וּ אֶת־בַּדָּֽ ה ע֣וֹר תָּ֑ וְכִסּ֣וּ אֹת֔וֹ בְּמִכְסֵ֖
תְנוּ֙ אֶל־ דֶשׁ וְנָֽ רֲתוּ־בָ֣ם בַּקֹּ֗ ת אֲשֶׁ֧ר יְשָֽׁ י הַשָּׁרֵ֜ אֶת־כָּל־כְּלֵ֨
עַל־ תְנ֖וּ  וְנָֽ חַשׁ  תָּ֑ ע֣וֹר  ה  בְּמִכְסֵ֖ ם  אוֹתָ֔ וְכִסּ֣וּ  לֶת  תְּכֵ֔ בֶּ֣גֶד 
ן:  אַרְגָּמָֽ גֶד  בֶּ֖ יו  עָלָ֔ רְשׂ֣וּ  וּפָֽ אֶת־הַמִּזְבֵּ֑חַ  13 וְדִשְּׁנ֖וּ  הַמּֽוֹט: 
ם  בָּהֶ֗ עָלָ֣יו  רֲת֧וּ  שָֽׁ יְֽ אֲשֶׁ֣ר  יו  אֶת־כָּל־כֵּלָ֞ יו  לָ֠ עָ֠ תְנ֣וּ  14 וְנָֽ

ת  וְאֶת־הַמִּזְרָקֹ֔ ים  וְאֶת־הַיָּעִ֣ אֶת־הַמִּזְלָגֹת֙  ת  אֶת־הַמַּחְתֹּ֤
יו:  חַשׁ וְשָׂמ֥וּ בַדָּֽ יו כְּס֛וּי ע֥וֹר תַּ֖ רְשׂ֣וּ עָלָ֗ ל כְּלֵי֣ הַמִּזְבֵּ֑חַ וּפָֽ כֹּ֖
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109. On this whole passage, see Likutei Sichot, vol. 8, pp. 8-17.  110. Likutei Sichot, vol. 13, pp. 16-19.  111. Leviticus 16:1.  

accomplish their task.
Analogously, our own environment sometimes 
seems like a spiritual “desert,” devoid of Godliness. 
This perspective makes it easy to lose heart in the 
daunting task of living our lives as practicing Jews. 
The Torah teaches us, however, that not only can we 
persevere, God has given us the capacity to over-
come and transform the world around us, just as 
the Levites did in their time.
Still, upon honest reflection, we may realize that 
we ourselves have become a “desert”—i.e., that we 
have developed habits and modes of behavior that 
are contrary to our task of spreading Divine con-
sciousness. How can we possibly hope to change 
ourselves (let alone the outside world) when these 
habits and behavior have already become embed-
ded within us as second nature?
Here, too, we can take our cue from the Levites. 

They reached the age of thirty before they ever car-
ried the Tabernacle, yet they were instructed and 
empowered with the ability to begin their holy ser-
vice at this age despite this. God gives us, too, the 
ability to begin something we feel unqualified and 
unprepared to carry out; we just have to avail our-
selves of it.110

5-6, 20 Aaron and his sons…shall cover the Ark 
of the Testimony: We see here that great care is to 
be taken to keep the holy furnishings and utensils 
of the Sanctuary hidden. The lesson for us in this 
is that even though these furnishings express and 
embody sublime levels of Divine consciousness, 
God does not want us to bask constantly in the ex-
perience of the spirituality they express. This was 
the mistake of Nadav and Avihu, “when they drew 
near to God and died”111 in their ecstasy of Divine 
awareness. Rather, God desires that we spread 

6 They shall put a covering of tachash-skin on it, and on top of that they shall 
spread a pure turquoise wool cloth bag. Then they shall put its poles in place.
7 They shall spread a fitted, turquoise wool cloth bag on the showbread Table 
and they shall place on it the forms, spoons, supports, and covering canes, the 
continual bread remaining upon it.
8 They shall then spread a fitted, scarlet wool cloth bag on them and cover that 
with a covering of tachash-skin. Then they shall put its poles into place.
9 They shall take a fitted, turquoise wool cloth bag and cover the Candelabrum 
of illumination, its lamps, its tongs, its scoops, and all its oil vessels they use in 
performing its service.
10 They shall put it and all its utensils into a covering of tachash-skin and place 
the bag and its cover on a pole, since the Candelabrum has no poles with which it 
can be carried.
11 They shall spread a fitted, turquoise wool cloth bag over the golden, Inner Al-
tar and cover it with a covering of tachash-skin, and then set its poles in place.
12 They shall then take all the utensils they use for the golden Altar, which is 
inside the Sanctuary, put them into a turquoise wool cloth bag, cover them with 
a covering of tachash-skin, and put this bag and its cover onto a pole in order to 
carry it.109

13 They shall remove the ashes from the Outer Altar and spread a fitted, purple 
wool cloth bag over it. The heavenly fire will be covered with a copper bowl so 
that it does not burn this wool bag.
14 They shall place on it all the utensils with which they minister upon it: 
the scoops, the forks, the shovels, and the basins—all the implements of the 
Altar. Then they shall spread over it a covering of tachash-skin and set its 
poles into place.
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לֵי  כְּ ל  כָּ וְאֶת  חַ:  זְבֵּ וְהַמִּ הָאָרוֹן  הַקֹּדֶשׁ.  אֶת  15  לְכַסֹּת 
בִין  עוּ — חַיָּ אִם יִגְּ רֵת: וָמֵתוּ. שֶׁ נוֹרָה וּכְלֵי שָׁ הַקֹּדֶשׁ. הַמְּ
ה  מְמֻנֶּ הוּא  שֶׁ אֶלְעָזָר.  ת  16  וּפְקֻדַּ מַיִם:   שָׁ ידֵי  בִּ מִיתָה 
חָה,  שְׁ הַמִּ מֶן  וְשֶׁ וּקְטֹרֶת,  מֶן,  שֶׁ את אוֹתָם —  לָשֵׂ עֲלֵיהֶם 
עֵת  ל לְצַוּוֹת וּלְזָרֵז וּלְהַקְרִיב בְּ מִיד, עָלָיו מֻטָּ וּמִנְחַת הַתָּ
נֵי  א בְּ ה עַל מַשָּׂ ן. וְעוֹד הָיָה מְמֻנֶּ כָּ שְׁ ל הַמִּ ת כָּ קֻדַּ חֲנָיָתָן: פְּ
וְהוּא  אוֹ,  מַשָּׂ וְעַל  עֲבוֹדָתוֹ  עַל  אִישׁ  אִישׁ  לְצַוּוֹת  קְהָת, 
ה זוֹ.  פָרָשָׁ דוּרִים לְמַעְלָה בְּ ל הַסְּ ר בּוֹ, כָּ ן וְכָל אֲשֶׁ כָּ שְׁ הַמִּ

ים,  דָשִׁ הַקֳּ מִקֹּדֶשׁ  אֵינָן  שֶׁ וּמְרָרִי,  גֵרְשׁוֹן  נֵי  בְּ א  מַשָּׂ אֲבָל 
ת נָשֹׂא:  18  אַל  פָרָשַׁ תוּב בְּ כָּ מוֹ שֶׁ י אִיתָמָר הָיָה, כְּ עַל פִּ
יָּמוּתוּ:  20  וְלֹא יָבֹאוּ לִרְאוֹת  גְרְמוּ לָהֶם שֶׁ כְרִיתוּ. אַל תִּ תַּ
י  תִּ רַשְׁ פֵּ שֶׁ מוֹ  כְּ לּוֹ,  שֶׁ ק  נַרְתֵּ לְתוֹךְ  הַקֹּדֶשׁ.  אֶת  ע  בַלַּ כְּ
לוֹנִי, וְכִסּוּ אוֹתוֹ  גֶד פְּ ה זוֹ. וּפָרְשׂוּ עָלָיו בֶּ פָרָשָׁ לְמַעְלָה בְּ

לּוֹ הוּא כִסּוּיוֹ: לוֹנִי, וּבִלּוּעַ שֶׁ מִכְסֶה פְּ בְּ
חסלת פרשת במדבר

er to confront them with the power of Aaron, the 
peacemaker.114 The power of loving-kindness miti-
gates the severity of the other’s negativity, or often 

eliminates it altogether. And turning an adversary 
into an ally is the most complete victory possible.115

אָה  לְכַסָּ וּבְנוֹהִי  אַהֲרֹן  יצֵי   וִישֵׁ 15
א  קֻדְשָׁ מָנֵי  ל  כָּ וְיָת  א  קֻדְשָׁ יָת 
נֵי  ן יֵעֲלוּן בְּ רִיתָא וּבָתַר כֵּ ל מַשְׁ מִטַּ בְּ
א  לְקֻדְשָׁ יִקְרְבוּן  וְלָא  ל  לְמִטַּ קְהָת 
קְהָת  נֵי  בְּ מַטּוּל  ין  אִלֵּ יְמוּתוּן  וְלָא 
 וְדִמְסִיר לְאֶלְעָזָר  ן זִמְנָא: 16 כַּ מַשְׁ בְּ
חָא דְאַנְהָרוּתָא  הֲנָא מִשְׁ ר אַהֲרֹן כַּ בַּ
תְדִירָא  וּמִנְחָתָא  בּוּסְמַיָּא  וּקְטֹרֶת 
ל  כָּ רַת  מַטְּ דִרְבוּתָא  חָא  וּמִשְׁ
א  קֻדְשָׁ בְּ בֵהּ  י  דִּ וְכָל  נָא  כְּ מַשְׁ
ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 17 וּבְמָנוֹהִי: 
יצוּן   לָא תְשֵׁ וְעִם אַהֲרֹן לְמֵימָר: 18
לֵוָאֵי:  מִגּוֹ  קְהָת  זַרְעֲיַת  בֶט  שֵׁ יָת 
וְלָא  וְיֵחוּן  לְהוֹן  עֲבִידוּ   וְדָא  19
יָּא  קֻדְשַׁ לְקֹדֶשׁ  מִקְרַבְהוֹן  בְּ יְמוּתוּן 
יַתְהוֹן  וִימַנּוּן  יֵעֲלוּן  וּבְנוֹהִי  אַהֲרֹן 
וּלְמַטּוּלֵהּ:  לְחָנֵהּ  פֻּ עַל  בַר  גְּ בַר  גְּ
ן יָת  ד מְכַסָּ  וְלָא יֵעֲלוּן לְמֶחֱזֵי כַּ 20

א וְלָא יְמוּתוּן: מָנֵי קֻדְשָׁ

וְאֶת־כָּל־כְּלֵי֣  דֶשׁ  אֶת־הַקֹּ֜ ת  לְכַסֹּ֨ יו  הֲרֹן־֠וּבָנָ֠ אַֽ 15 וְכִלָּ֣ה 

את  לָשֵׂ֔ בְנֵֽי־קְהָת֙  אוּ  יָבֹ֤ ן  חֲרֵי־כֵ֗ וְאַֽ חֲנֶה֒  מַּֽ הַֽ עַ  בִּנְסֹ֣ דֶשׁ֘  הַקֹּ֘
הֶל  ת בְּאֹ֥ לֶּה מַשָּׂ֥א בְנֵֽי־קְהָ֖ דֶשׁ וָמֵ֑תוּ אֵ֛ וְלֹֽא־יִגְּע֥וּ אֶל־הַקֹּ֖
שֶׁ֤מֶן הַמָּאוֹר֙  ן  הַכֹּהֵ֗ ן  הֲרֹ֣ בֶּן־אַֽ אֶלְעָזָר֣ |  ת  16 וּפְקֻדַּ֞ ד:  מוֹעֵֽ
ת  פְּקֻדַּ֗ ה  הַמִּשְׁחָ֑ וְשֶׁ֣מֶן  יד  הַתָּמִ֖ וּמִנְחַ֥ת  ים  הַסַּמִּ֔ רֶת  וּקְטֹ֣

יו: פ דֶשׁ וּבְכֵלָֽ כָּל־הַמִּשְׁכָּן֙ וְכָל־אֲשֶׁר־בּ֔וֹ בְּקֹ֖
ר:  לֵאמֹֽ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  17 וַיְדַבֵּ֣ר  מפטיר 

מִתּ֖וֹךְ  י  הַקְּהָתִ֑ ת  מִשְׁפְּחֹ֣ בֶט  אֶת־שֵׁ֖ יתוּ  18 אַל־תַּכְרִ֕

ם אֶת־ תוּ בְּגִשְׁתָּ֖ ם וְחָיוּ֙ וְלֹ֣א יָמֻ֔ את | עֲשׂ֣וּ לָהֶ֗ ם: 19 וְזֹ֣ לְוִיִּֽ הַֽ
ישׁ  ישׁ אִ֛ ם אִ֥ אוּ וְשָׂמ֣וּ אוֹתָ֗ ן וּבָנָיו֙ יָבֹ֔ הֲרֹ֤ ים אַֽ דֶשׁ הַקֳּדָשִׁ֑ קֹ֣
כְּבַלַּ֥ע  לִרְא֛וֹת  אוּ  20 וְלֹֽא־יָבֹ֧ וְאֶל־מַשָּׂאֽוֹ:  דָת֖וֹ  עַל־עֲבֹֽ

תוּ: דֶשׁ וָמֵֽ אֶת־הַקֹּ֖



[19] Aaron and his sons shall come and appoint 
each man: In Kabbalah, the Levites personify ge-
vurah (restraint and judgment), while the priests 
(and Aaron in particular) personify chesed (love 
and kindness). In the Temple service, the music 
of the Levites inspired the worshippers to scale 
the heights of holiness and purity, while the sac-
rifices offered by the priests drew down Divine 

blessing and revelation. By placing the priests in 
charge of the Levites, the Torah here indicates 
that while both chesed and gevurah are necessary 
and complimentary facets of spiritual life, we 
should nonetheless ensure that chesed sweeten 
gevurah—that love temper fear and kindness di-
rect strictness.116

פ"ה פסוקים. פ"ה אל פה סימן.
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Numbers 4:15-20

 CHASIDIC INSIGHTS 

112. Cf. Deuteronomy 31:18; Keter Shem Tov, et al.  113. Hitva’aduyot 5745, vol. 4, pp. 2139-2141; Likutei Sichot, vol. 8, p. 20.  

pects of our lives. In this way, the Torah can illu-
mine even these last moments of the multi-layered 
darkness112 of our Exile.
The Torah also gains by this: carrying the ark within 
this thick cloak allows us to transport it to yet-un-
reached levels of expression and ultimately bring it 
to its natural setting, the Holy Temple.113

19 When they approach the holiest of the holy 
things: Aaron and his sons shall come and appoint 

each man: Allegorically, “the holiest of the holy 
things” represents the highest levels of spiritual 
life and Divine consciousness. It often happens that 
when we strive to reach our potential in spiritual 
matters, we encounter various forces of opposition. 
Sometimes these are other people’s ridicule and 
hostility; sometimes these are inner voices of doubt. 
The Torah teaches us here that the proper response 
to these challenges is not to battle them, but rath-

15 Aaron and his sons shall finish covering the holy furnishings and all the uten-
sils of the Sanctuary when the camp is set to travel, and only afterwards shall the 
clan of Kehat come to carry them. But the clan of Kehat must not touch the sacred 
objects themselves, for then they will die. These furnishings are the burden of 
the clan of Kehat in transporting the Tent of Meeting.
16 The charge of Eleazar the son of Aaron the priest is as follows: he must carry 
the oil for lighting and the spice 
incense; he must ensure the daily 
meal offering is offered when they 
make camp; and he must carry 
the anointing oil. In addition, he 
has the charge of supervising the 
work of the clan of Kehat, assign-
ing each one of them what they 
should carry from the entire Tab-
ernacle and all that is in it, that is, 
from the holy things and from all 
the Tabernacle’s furnishings (see 
Figure 4).”
Maftir 17 God spoke to Moses to 
speak to Aaron, saying:
18 “Do not let the tribe of the fam-
ilies of Kehat be eliminated from among the Levites.
19 Do this for them, so they should live and not die when they approach the holi-
est of the holy things in order to carry them, as was just described: Aaron and his 
sons shall first come and appoint each man individually to his task and his load.
20 But the clan of Kehat shall not come in to see when the holy furnishings are 
being wrapped up, lest they inadvertently touch them and die.”



Furnishing First Cover Second Cover

Ark (covered 
by parochet) tachash turquoise 

(techelet)

Table

turquoise (techelet, 
on which is placed 
its utensils and 
showbread), then 
scarlet (tola’at shani)

tachash

Candelabrum turquoise (techelet) tachash

Golden Altar turquoise (techelet) tachash

Utensils of 
Golden Altar turquoise (techelet) tachash

Outer Altar
purple (argaman), 
on which is placed 
its utensils

tachash

Figure 4:  The Charge of the Clan of Kehat

The Haftarah for parashat Bemidbar may be found on p. 229. 
The Haftarah for Machar Chodesh may be found on p. 260.
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42. 1 Samuel 20:11-17.  

Haftarah for any Sabbath that falls on the 29th  
of the Month (Machar Chodesh)

1 Samuel 20:18-42

This haftarah begins with the words, “Tomorrow is the new moon,” the first day of the month.

20:18 King Saul, noticing how David’s pop-
ularity was increasing with his successive 
victories in battle, suspected him unfairly 
of challenging his authority, and therefore 
sought to have him killed. King Saul’s son, 
Jonathan, was David’s friend and knew that 
he was loyal to the king. He had recently 
convinced his father not to kill David, but 
after David’s most recent victory, King Saul 
tried again to kill David. Jonathan found 
this hard to believe, so they devised a test 
to determine the king’s true intentions. Da-
vid was to be absent from the royal meal 
held on the first of the month, and Jonathan 
would note Saul’s reaction. Jonathan said to 
David, “Tomorrow is the new moon, and 
as you know, it is the custom of the king’s 
inner circle to dine at his table on the first 
day of the month. You will be remembered 
by my father, and he will ask where you 
are, for your seat will be vacant. 19 After 
three days, you shall descend into a hid-
ing place and hide very well, for in three 
days the king’s men will seek you. You shall come to the hiding place where you hid 
today, which is a day of work, and you shall stay beside the traveler’s stone that serves 
as a landmark. 20 I shall come there and pretend to practice shooting arrows. I shall shoot 
three arrows to the side, as though I shot at a mark. 21 Behold, I shall send the youth 
that I will bring with me, saying, ‘Go, find the arrows.’ If I say to the youth, ‘Behold, the 
arrows are on this side of you,’ emerge from your hiding place and take them and come, 
for it is well with you, and there is nothing the matter, as God lives. 22 But, if I say 
thus to the youth, ‘Behold, the arrows are beyond you,’ then go! For it means that God 
has sent you away by making my father displeased with you, and you must flee for your 
life. 23 Concerning the matter which we have spoken, I and you—the covenant we have 
made that I shall protect you and you shall protect my family when you become king42—
behold, God is the witness between me and you that we shall honor it forever.” 24 David 
hid in the field, and when it was the new moon, King Saul sat down to the meal to eat. 

דֶשׁ  חֹ֑ ר  מָחָ֣ ן  יְהֽוֹנָתָ֖ אמֶר־ל֥וֹ  20:18 וַיֹּֽ

19 וְשִׁלַּשְׁתָּ֙  ךָ:  מֽוֹשָׁבֶֽ ד  יִפָּקֵ֖ י  כִּ֥ פְקַדְתָּ֔  וְנִ֨
אֲשֶׁר־ אֶל־הַמָּק֔וֹם  וּבָאתָ֙  ד  מְאֹ֔ ד  תֵּרֵ֣
צֶל  עֲשֶׂ֑ה וְיָשַׁ֣בְתָּ֔ אֵ֖ מַּֽ ם בְּי֣וֹם הַֽ רְתָּ שָּׁ֖ נִסְתַּ֥
ים  חִצִּ֖ הַֽ שְׁל֥שֶׁת  י  אֲנִ֕ 20 וַֽ זֶל:  הָאָֽ בֶן  הָאֶ֥
ה: 21 וְהִנֵּה֙  י לְמַטָּרָֽ ה לְשַׁלַּח־לִ֖ ה אוֹרֶ֑ צִדָּ֣
ים  חִצִּ֑ ךְ מְצָ֣א אֶת־הַֽ עַר לֵ֖ אֶשְׁלַ֣ח אֶת־הַנַּ֔
ים |  חִצִּ֣ הַֽ הִנֵּה֥  עַר  לַנַּ֜ ר  אֹמַ֨ אִם־אָמֹר֩ 
לְךָ֛  י־שָׁל֥וֹם  כִּֽ אָה  וָבֹ֛ נּוּ  קָחֶ֧ נָּה  וָהֵ֗ מִמְּךָ֣ 
אֹמַר֙  ה  22 וְאִם־כֹּ֤ חַי־יְהָֹוֽה:  ר  דָּבָ֖ ין  וְאֵ֥
י  ךְ כִּ֥ לְאָה לֵ֕ ים מִמְּךָ֣ וָהָ֑ חִצִּ֖ לֶם הִנֵּה֥ הַֽ לָעֶ֔
רְנוּ אֲנִי֣  ר אֲשֶׁ֥ר דִּבַּ֖ דָּבָ֔ חֲךָ֖ יְהָֹוֽה: 23 וְהַ֨ לַּֽ שִֽׁ
ם:  עַד־עוֹלָֽ ינְךָ֖  וּבֵֽ בֵּינִי֥  יְהָֹוה֛  הִנֵּה֧  תָּה  וָאָ֑
דֶשׁ וַיֵּשֶׁ֧ב  י הַחֹ֔ ה וַיְהִ֣ ד בַּשָּׂדֶ֑ ר דָּוִ֖ 24 וַיִּסָּתֵ֥

אֱכֽוֹל:  לֶֽ חֶם{  }אֶל־הַלֶּ֖ על־הלחם  הַמֶּ֛לֶךְ 
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43. See Leviticus 15:16.  44. 1 Samuel 16:6; 17:13.  

25 The king sat upon his seat, as at other 
times, upon the seat by the wall. Usually, 
David sat next to Saul and Jonathan next 
to David, because it was disrespectful for 
Jonathan to recline next to his father. But, 
this time, David was absent, so there was 
no one intervening between Saul and Jona-
than. So Jonathan arose, rather than re-
cline while seated next to his father, and 
did not sit down again until Avner, Saul’s 
general, sat down beside Saul. In any case, 
David’s place was vacant. 26 Saul did not 
say anything about this on that day, for he 
thought, “It is probably due to an incident 
of seminal emission that David is not here; 
he is probably not pure since he did not 
get a chance to immerse himself.43He did 
not come because he is not pure and does 
not wish to contaminate the food.” 27 It 
was, on the next day, the morrow of the 
new moon, the second day of the month, 
that David’s place was again vacant, and 
Saul said to Jonathan, his son, “Why has 
not David, the son of Jesse, come to the 
meal either yesterday or today?” 28 Jona-
than answered Saul, “David asked leave 
of me to go to Bethlehem, where his fam-
ily lives. 29 He said, ‘Let me go away now, 
for we have a family sacrifice in the city, 
and Eliav,44 my eldest brother, commanded 
me to come. Now, if I have found favor in 
your eyes, let me slip away now, just for 
one day, and see my brothers.’ He, there-
fore, did not come to the king’s table.” 
30 Saul did not believe this. His wrath was 
kindled against Jonathan, and he said to 
him, cursing him, “You son of a parading 
woman, deserving of punishment! Don’t you think that I know that you choose to be 
loyal to David the son of Jesse rather than to me, to your shame and to the shame of 
your mother’s nakedness? By remaining loyal to David rather than me, you imply that 
there is something amiss in how you were conceived, rendering you unfit to inherit the 
crown. 31 You should realize that as long as the son of Jesse is living on the earth, you 
and your kingdom will not be established. Now, send for him and take him to me, for he 
is condemned to death.” 32 Jonathan answered Saul his father, and said to him, “Why 
should he be put to death? What has he done?” 33 Saul cast the spear upon Jonathan to 
strike him, and Jonathan knew that his father had indeed decided to put David to death. 

כְּפַ֣עַם |  עַל־מ֨וֹשָׁב֜וֹ  לֶךְ  מֶּ֠ הַ֠ 25 וַיֵּשֶׁ֣ב 

ן  יְה֣וֹנָתָ֔ קָם֙  וַיָּ֨ יר  הַקִּ֔ אֶל־מוֹשַׁב֙  עַם  בְּפַ֗
מְק֥וֹם  ד  וַיִּפָּקֵ֖ שָׁא֑וּל  מִצַּ֣ד  אַבְנֵ֖ר  וַיֵּשֶׁ֥ב 
בַּיּ֣וֹם  מְא֖וּמָה  שָׁא֛וּל  26 וְלֹֽא־דִבֶּ֥ר  ד:  דָּוִֽ
י טָה֛וֹר  י אָמַר֙ מִקְרֶ֣ה ה֔וּא בִּלְתִּ֥ הַה֑וּא כִּ֤
ת  חֳרַ֤ מִמָּֽ י  27 וַיְהִ֗ טָהֽוֹר:  כִּי־לֹ֥א  ה֖וּא 
אמֶר  וַיֹּ֤ דָּוִד֑  מְק֣וֹם  ד  וַיִּפָּקֵ֖ י  הַשֵּׁנִ֔ דֶשׁ֙  הַחֹ֨
לֹא־בָ֧א  מַדּ֜וּעַ  בְּנ֔וֹ  ן  אֶל־יְהֽוֹנָתָ֣ שָׁאוּל֙ 
חֶם:  אֶל־הַלָּֽ גַּם־הַיּ֖וֹם  גַּם־תְּמ֥וֹל  י  בֶן־יִשַׁ֛
ל  נִשְׁאַ֥ ל  נִשְׁאֹ֨ ן אֶת־שָׁא֑וּל  יְהֽוֹנָתָ֖ 28 וַיַּעַ֥ן 

אמֶר  29 וַיֹּ֡ חֶם:  לָֽ עַד־בֵּ֥ית  י  עִמָּדִ֖ מֵֽ דָּוִד֛ 
יר  בָּעִ֗ נוּ  לָ֜ ה  מִשְׁפָּחָ֨ בַח֩  זֶ֩ י  כִּ֣ א  נָ֡ נִי  שַׁלְּחֵ֣
ה אִם־מָצָ֤אתִי חֵן֙  י וְעַתָּ֗ וְה֤וּא צִוָּה־לִי֙ אָחִ֔
י עַל־ ה אֶת־אֶחָ֑ לְטָה נָּ֖א וְאֶרְאֶ֣ יךָ אִמָּ֥ בְּעֵינֶ֔
חַר־ 30 וַיִּֽ לֶךְ:  הַמֶּֽ ן  אֶל־שֻׁלְחַ֖ א  לֹא־בָ֔ כֵּ֣ן 

עֲוַ֖ת  ן־נַֽ בֶּֽ ל֔וֹ  אמֶר  וַיֹּ֣ ן  בִּיה֣וֹנָתָ֔ שָׁאוּל֙  ף  אַ֤
אַתָּה֙  כִּי־בֹחֵ֤ר  עְתִּי  יָדַ֗ הֲל֣וֹא  הַמַּרְדּ֑וּת 
ךָ:  אִמֶּֽ עֶרְוַת֥  שֶׁת  וּלְבֹ֖ שְׁתְּךָ֔  לְבָ֨ י  לְבֶן־יִשַׁ֔
עַל־ י  חַ֣ בֶּן־יִשַׁי֙  אֲשֶׁ֤ר  ים  כָל־הַיָּמִ֗ �ֽי   31 כִּ֣

ה  ךָ וְעַתָּ֗ ה וּמַלְכוּתֶ֑ ה לֹ֥א תִכּ֖וֹן אַתָּ֣ אֲדָמָ֔ הָֽ
הֽוּא:  וֶת  בֶן־מָ֖ י  כִּ֥ י  אֵלַ֔ אֹתוֹ֙  ח  וְקַ֤ ח  שְׁלַ֨
אמֶר  וַיֹּ֧ יו  אָבִ֑ אֶת־שָׁא֖וּל  ן  יְה֣וֹנָתָ֔ עַן֙  32 וַיַּ֨

טֶל שָׁא֧וּל  ה: 33 וַיָּ֨ ת מֶ֥ה עָשָֽׂ אֵלָ֛יו לָ֥מָּה יוּמַ֖
ן כִּי־ דַע֙ יְה֣וֹנָתָ֔ יו לְהַכֹּת֑וֹ וַיֵּ֨ חֲנִי֛ת עָלָ֖ ת־הַֽ אֶֽ
ד:  אֶת־דָּוִֽ ית  לְהָמִ֥ יו  אָבִ֖ ם  מֵעִ֥ יא  הִ֛ כָ֥לָה 
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34 Jonathan arose from the table in fierce 
anger. He did not eat any food on that day, 
the second day of the month, for he was 
grieved concerning David, for his father 
had put him to shame. 35 In the morning, 
Jonathan went out into the field for the 
meeting with David, and a small boy went 
with him. 36 He said to the boy, “Run 
ahead, and please find the arrows that I 
shoot.” The boy ran; and he shot the ar-
row beyond him. 37 The boy came up to 
the place where the arrow that Jonathan 
had shot had landed. Jonathan called after 
the lad, and said, “Isn’t the arrow beyond 
you?” 38 Jonathan called after the lad, 
“Quickly! hasten; do not stand still!” Jona-
than’s boy gathered up the arrows, and 
came to his master. 39 The boy knew noth-
ing; only Jonathan and David knew the 
matter. 40 Jonathan gave his weapons to 
the boy who accompanied him, and said to 
him, “Go, bring them into the city.” 41 The 
boy departed, and David arose from the 
landmark toward the south. He fell upon 
his face on the ground three times, and 
prostrated himself three times. He and 
Jonathan kissed one another and wept one 
with the other, until David exceeded Jona-
than’s weeping. 42 Jonathan said to David, 
“Go in peace! And remember that we have 
sworn both of us in the name of God, saying, ‘May God be between me and you, and 
between my descendants and your descendants forever.’”

ף  חֳרִי־אָ֑ ן בָּֽ ם הַשֻּׁלְחָ֖ ן מֵעִ֥ �֧קָם יְהֽוֹנָתָ֛ 34 וַיָּ

י  כִּ֤ חֶם  לֶ֔ הַשֵּׁנִי֙  דֶשׁ  בְּיֽוֹם־הַחֹ֤ ל  וְלֹֽא־אָכַ֞
י  יו: 35 וַיְהִ֣ י הִכְלִמ֖וֹ אָבִֽ כִּ֥ ד  נֶעְצַב֙ אֶל־דָּוִ֔
דָּוִד֑  ה לְמוֹעֵד֣  הַשָּׂדֶ֖ ן  יְהֽוֹנָתָ֛ וַיֵּצֵ֧א  קֶר  בַבֹּ֔
ץ מְצָא  עֲר֔וֹ רֻ֗ אמֶר לְנַֽ ן עִמּֽוֹ: 36 וַיֹּ֣ וְנַעַ֥ר קָטֹ֖
ה הַנַּעַ֣ר  י מוֹרֶ֑ נֹכִ֖ ים אֲשֶׁ֥ר אָֽ חִצִּ֔ נָא֙ אֶת־הַ֣
א  37 וַיָּבֹ֤ עֲבִרֽוֹ:  לְהַֽ צִי  הַחֵ֖ ה  וְהֽוּא־יָרָ֥ ץ  רָ֔
ן  ה יְהֽוֹנָתָ֑ צִי אֲשֶׁ֥ר יָרָ֖ עַר֙ עַד־מְק֣וֹם הַחֵ֔ הַנַּ֨
אמֶר הֲל֥וֹא  עַר֙ וַיֹּ֔ י הַנַּ֨ חֲרֵ֤ ן אַֽ א יְהֽוֹנָתָ֜ וַיִּקְרָ֨
יְהֽוֹנָתָן֙  38 וַיִּקְרָ֤א  לְאָה:  וָהָֽ מִמְּךָ֥  צִי  הַחֵ֖
ד  עֲמֹ֑ ל־תַּֽ אַֽ ח֖וּשָׁה  ה  מְהֵרָ֥ עַר  הַנַּ֔ י  חֲרֵ֣ אַֽ
}אֶת־ את־החצי  יְהֽוֹנָתָן֙  נַעַ֤ר  ט  וַיְלַקֵּ֞
לֹֽא־ עַר  39 וְהַנַּ֖ אֶל־אֲדֹנָֽיו:  א  וַיָּבֹ֖ ים{  חִצִּ֔ הַ֣
ד יָדְֽע֖וּ אֶת־ ךְ יְהֽוֹנָתָן֙ וְדָוִ֔ ע מְא֑וּמָה אַ֤ יָדַ֣
אֶל־ יו  אֶת־כֵּלָ֔ יְהֽוֹנָתָן֙  ן  40 וַיִּתֵּ֤ ר:  הַדָּבָֽ

יר:  ךְ הָבֵ֥יא הָעִֽ אמֶר ל֔וֹ לֵ֖ עַר אֲשֶׁר־ל֑וֹ וַיֹּ֣ הַנַּ֖
ל  גֶב וַיִּפֹּ֨ צֶל הַנֶּ֔ ם מֵאֵ֣ ד קָ֚ עַר֘ בָּא֒ וְדָוִ֗ 41 הַנַּ֘

ים  פְּעָמִ֑ שָׁלֹ֣שׁ  חוּ  וַיִּשְׁתַּ֖ רְצָה  אַ֛ יו  לְאַפָּ֥
ישׁ אֶת־ הוּ וַיִּבְכּוּ֙ אִ֣ ישׁ אֶת־רֵעֵ֗ יִּשְּׁק֣וּ | אִ֣ וַֽ

יל:  ד הִגְדִּֽ הוּ עַד־דָּוִ֖ רֵעֵ֔
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