
Chumash Vayikra
The Book of Leviticus

5772/2012  

  

Parshat Acharei



THE TORAH - CHUMASH BEMIDBAR
WITH AN INTERPOLATED ENGLISH TRANSLATION

AND COMMENTARY BASED ON THE WORKS OF

THE LUBAVITCH REBBE

Copyright © 2004
by

Chabad of California, Inc.

Published by
Kehot Publication Society

770 Eastern Parkway, Brooklyn, New York 11213
718-774-4000 / Fax 718-774-2718

Order Department:
291 Kingston Avenue / Brooklyn, New York 11213

718-778-0226 / Fax 718-778-4148
www.kehotonline.com

All rights reserved, including the right to reproduce this book 
or portions thereof, in any form, without permission, 

in writing, from Chabad of California, Inc.

The Kehot logo is a trademark 
of Merkos L'Inyonei Chinuch, Inc.

ISBN 0-8266-0193-6 

Published in the United States of America

Copyright © 2006-2012
by

Chabad of California

  

A project of
Chabad of California

741 Gayley Avenue, Los Angeles, CA 90024
310-208-7511 / Fax 310-208-5811

Published by
Kehot Publication Society

770 Eastern Parkway, Brooklyn, New York 11213
718-774-4000 / Fax 718-774-2718

editor@kehot.com

Order Department:
291 Kingston Avenue, Brooklyn, New York 11213

718-778-0226 / Fax 718-778-4148
www.kehot.com

All rights reserved, including the right to reproduce this book
or portions thereof, in any form, without permission,

in writing, from Chabad of California, Inc.

The Kehot logo is a trademark
of Merkos L’Inyonei Chinuch, Inc.

ISBN: 978-0-8266-0193-3
ISBN: 978-0-8266-0195-2 (set) 

Published in the United States of America

THE TORAH - CHUMASH VAYIKRA



GENESIS
Bereishit

Noach
Lech Lecha

Vayeira
Chayei Sarah

Toldot
Vayeitzei

Vayishlach
Vayeishev

Mikeitz
Vayigash

Vayechi

EXODUS
Shemot
Va’eira

Bo
Beshalach

Yitro
Mishpatim

Terumah
Tetzaveh

Tisa
Vayakheil

Pekudei

LEVITICUS
Vayikra

Tzav
Shemini

Tazria
Metzora

Acharei
Kedoshim

Emor
Behar

Bechukotai

NUMBERS
Bemidbar

Naso
Beha’alotecha

Shelach
Korach
Chukat

Balak
Pinchas

Matot
Masei

DEUTERONOMY
Devarim

Va’etchanan
Eikev
Re’eh

Shoftim
Teitzei

Tavo
Nitzavim
Vayeilech
Ha’azinu

Vezot Habrachah

29 אחרי





123

I 
n Parashat Shemini, the Tabernacle was inaugurated and began to fulfill its function—
to bring the Divine Presence into the daily lives and consciousness of the people. But 
the excitement and rapture of this special day—the first day of Nisan, 2449—was 

marred by the tragic death of Nadav and Avihu, the two eldest sons of Aaron. As we have 
explained,1 Nadav and Avihu died prematurely because, in a sense, this is what they as-
pired to: to leave the shackles of physicality and expire in the ecstasy of Divine revelation.

God’s response to this error of judgment was to teach His people the lesson that, yes, it 
is commendable and even crucial to want to divest oneself from the constricted conscious-
ness of this world in order to cling to God, but this must at all times remain only one side 
of the coin, and the subordinate side of the coin, at that. The main emphasis in our lives 
should be on fulfilling our mission, the purpose for which we (and the world) were cre-
ated: to elevate and refine reality such that God’s presence can be manifest here, as well.

There are two possible reasons to seek to escape from this world. Aware of how sub-
limely sweet it is to bask in the Divine Presence, we can desire to reach this state of bliss. 
Or, aware of how degraded and degenerate our involvement with life has made us, we can 
want to renounce this involvement and escape into the sheltered sanctuaries of holiness.

Therefore, God divided His lesson on the importance of the Divine imperative to fulfill 
our mission in the world into two parts. The first was “not to drink to intoxication”2—not 
to drink so much of the wine of holiness that it makes us oblivious to the world around 
us. In their attempt to reach Divine ecstasy, Nadav and Avihu drank too much wine—both 
literally and metaphorically (as we will see); God therefore immediately instructed us not 
to do this, as is recorded immediately after the account of Nadav and Avihu’s death, in 
parashat Shemini.

The second part of the lesson was “not to enter the sanctuary at all times,”3 for in their 
Divine zeal, Nadav and Avihu had entered the sanctuary on their own initiative rather 
than in response to God’s call or command. Although God told us this part of the lesson, 
too, on the first of Nisan, His words are not recorded in the Torah until the present parashah, 
parashat Acharei, i.e., two-and-a-half parashiot later, following the laws of kashrut given in 
the second half of Shemini and the laws of purity and impurity given in Tazria and Metzora. 

1.  On 10:1.
2.  Leviticus 10:9.
3.  Ibid. 16:2.

אַחֲרֵי29
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This raises the obvious question: Why should the account of the events of the first day of 
Nisan be interrupted by such a lengthy digression concerning the laws of spiritual and 
ritual purity?

The reason is because, as we have noted previously,4 the essence of the laws of kashrut, 
as well as those of purity and impurity is to educate us how to sustain Divine conscious-
ness while engaged in our physical lives. In this context, the second half of parashat Shemini 
and parashiot Tazria and Metzora follow naturally after all the preceding parashiot in the 
Books of Exodus and Leviticus: after we have been given the laws pertaining to human 
conduct (parashiot Yitro, Mishpatim) and the sanctification of our lives through the Temple 
and its rites (parashiot Terumah, Tetzaveh, Tisa, Vayakheil, Pekudei, Vayikra, Tzav, and the first 
half of Shemini), the Torah’s next order of business is to discuss how to sanctify the physical 
world and maintain our sanctity while involved with it. 

Essential to this process is knowing how to distinguish between what is kosher or 
“pure” and what is not—in other words, what is conducive to and enhances Divine con-
sciousness and what is detrimental to it and undermines it. In order to foster a relationship 
with God, we have to be aware of the pitfalls in life that threaten this relationship and how 
to avoid them.

We also have to be aware that, being human, the chance exists that we may become “de-
filed” by these pitfalls. And, if this happens, we must also be aware that a mechanism exists 
to counteract this fall in consciousness—teshuvah. The process of teshuvah—the reorienta-
tion of the individual toward Godliness—climaxes with Yom Kippur, the day of atonement.

The commandment “not to enter the sanctuary at all times” is part of the laws of Yom 
Kippur. The second half of Shemini together with Tazria and Metzora constitute a guide how 
to identify and overcome the impurities of this world. Acharei—the laws of Yom Kippur—
teaches us how to then go on to achieve total purification and release from the defilement 
of consciousness that involvement in this world often entails.

But an integral part of this instruction is “not to enter the sanctuary at all times”—not 
to abandon involvement in this world. This is the answer to the second side of Nadav and 
Avihu’s Divine escapism: that when overcome with remorse over having been defiled by 
the exigencies of life and possessed of the desire to flee into the safety and security of holi-
ness, we should still not lose sight of our purpose and mission in life.5

�

The fact that the Torah deems it necessary to link two events temporarily, by stating that 
one occurred “after” (acharei) the other, implies that the second is in some way dependent 
upon the first having happened before it. Thus, the second event can be seen as a continu-
ation or culmination of the first, prior event. On the other hand, since there will inevitably 
be another, third event that will follow the second, the second event cannot be considered 
the ultimate completion or culmination of the first. By the same token, the third event can-
not claim this title either, since there will a fourth event following on its heels, and so on, 
ad infinitum.

Or rather, almost ad infinitum, since there is one event that will constitute a quantum 
leap in existence, namely, the final, ultimate Redemption. Since life after the Redemption 
will be on an entirely higher order of reality, the events that will occur then cannot be 
properly considered “follow-through” to what happened prior to the Redemption. Thus, 

4.  Overview to parashat Shemini.
5.  Likutei Sichot, vol. 27, pp. 116-123; vol. 12, pp. 91-94.
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the Redemption will be a discontinuity relative to everything preceding it, and in this sense 
it may be rightly considered the ultimate completion of all that came before it. It will be 
the true acharei (“after”), which is why it is sometimes referred to as “the End of Days,” or 
literally, “the after days” (acharit hayamim).6

Parashat Acharei, then, by its very name, directs our gaze to the ultimate future: the mes-
sianic Redemption and all that will follow it. Aware that both the advent and the fullness 
of the Divine revelations that will accompany and follow the Redemption depend upon 
our conduct and efforts prior to the Redemption, we should be inspired to imbue our lives 
with redemptive consciousness.

This means, first of all, that we should seek to liberate every aspect (i.e., constituent 
entity or moment) of our lives from its “exilic” consciousness by sanctifying it—making it 
into an opportunity to fulfill a Divine commandment or perform some other good deed—
thereby revealing its Divine source.

Additionally, we should seek to live our lives to whatever extent possible with post-
Redemption consciousness, i.e., conscious that nothing can constitute an obstacle to fulfill-
ing our Divine mission, just as in the messianic future there will be no obstacles to Divine 
consciousness or Divine revelation.

Furthermore, we know that in the messianic future, all nations and peoples will accept 
God’s authority over them, as it is written, “I will then transform the nations to speak a 
pure language, so they will all call upon the Name of God, to serve Him with one accord.”7 
Living with messianic consciousness thus also includes encouraging non-Jews both to ac-
cept the seven categories of commandments they are obligated to accept8 and to live peace-
fully and generously with one another.9 All humanity will then be able to freely pursue Di-
vine knowledge and enhance their Divine consciousness, thereby transforming the world 
into God’s ultimate home.10

6.  Genesis 49:1, Numbers 24:14; Isaiah 2:2; Jeremiah 48:47; Micah 4:1; Daniel 10:14, etc.
7.  Zephaniah 3:9.
8.  Mishneh Torah, Melachim 8:10.
9.  See Isaiah 45:18.
10.  Hitva’aduyot 5746, pp. 183-184.
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 RASHI 

 CHASIDIC INSIGHTS 
1 Atonement: In order to understand the difference 
between repentance/forgiveness and atonement, 
we can make use of a very simple example: When 
a child is playing ball in the yard and the ball flies 
through his home’s window pane and breaks it, his 
parents must initiate three general courses of didac-
tic action:
1) They must make sure the child knows that this 

is improper behavior and that he should ask 
to be forgiven in order to avoid punishment. 
If he broke the window accidentally, then all he 
must demonstrate is that he will be more care-
ful from now on. If he broke it intentionally, for 
the thrill, then he must be taught that this is not 
civilized behavior and he must demonstrate that 
he regrets what he did and resolves not to ever 
do it again. If he knew that breaking windows is 
not civilized behavior and broke it maliciously 
or rebelliously, i.e., not (only) for the thrill but 

in order to vex his parents, he must likewise be 
taught that this behavior is counterproductive, 
and he must demonstrate that he regrets what 
he did and resolves not to ever do it again. 

Once they are assured that the child has 
repented—i.e., admitted guilt, apologized, and 
resolved not to repeat the behavior—the parents 
can forgive him, i.e., forego punishing him.

2) They must make the child bear the consequenc-
es of his actions, i.e., he must pay for replacing 
the window. This is atonement. Understandably, 
the greater the damage done—i.e., the bigger 
the window or the more expensive the grade of 
glass—the greater the atonement required.

3) They must motivate the child to try to restore the 
innocence that characterized their relationship 
before the incident. This is usually accomplished 
by a propitiatory statement or gift presented by 

1. יומא נג, א. 2. פסוק כט. 3. בראשית לט, טז. 

מִיתוּ  תַר דְּ ה בָּ יל יְיָ עִם מֹשֶׁ 16:1 וּמַלֵּ
א  ָ אֶשּׁ קָרוֹבֵיהוֹן  בְּ אַהֲרֹן  נֵי  בְּ רֵין  תְּ
נוּכְרֵיתָא קֳדָם יְיָ וּמִיתוּ: 2 וַאֲמַר יְיָ 
יל עִם אַהֲרֹן אֲחוּךְ וְלָא  ה מַלֵּ לְמֹשֶׁ
ו  מִגָּ א  לְקֻדְשָׁ ן  עִדָּ כָל  בְּ עָלֵל  יְהֵי 
עַל  י  דִּ א  רְתָּ פֻּ כַּ לִקֳדָם  א  לְפָרֻכְתָּ
עֲנָנָא אֲנָא  אֲרוֹנָא וְלָא יְמוּת אֲרֵי בַּ
דָא יְהֵי  א: 3 בְּ רְתָּ פֻּ ית כַּ לֵי עַל בֵּ מִתְגְּ
ר תּוֹרֵי  תוֹר בַּ א בְּ עָלֵל אַהֲרֹן לְקֻדְשָׁ
תּוּנָא  אתָא וּדְכַר לַעֲלָתָא: 4 כִּ לְחַטָּ
וּמִכְנְסִין  שׁ  יִלְבַּ א  דְקֻדְשָׁ דְבוּצָא 
וּבְהֶמְיָנָא  סְרֵהּ  בִּ עַל  יְהוֹן  בוּץ  דְּ
א דְבוּצָא יָחֵת  דְבוּצָא יֵיסַר וּמִצְנֶפְתָּ
וְיַסְחֵי  אִנּוּן  א  קֻדְשָׁ י  לְבוּשֵׁ הּ  רֵישֵׁ בְּ

נּוּן:  שִׁ רֵהּ וְיִלְבְּ שְׂ בְמַיָּא יָת בִּ

נֵי אַהֲרֹן וגו'. מַה  נֵי בְּ ה אַחֲרֵי מוֹת שְׁ ר ה' אֶל מֹשֶׁ 1 וַיְדַבֵּ
ל  לוֹ מָשָׁ ן עֲזַרְיָה מוֹשְׁ י אֶלְעָזָר בֶּ לְמוּד לוֹמַר? הָיָה רַבִּ תַּ
כְנַס אֶצְלוֹ רוֹפֵא, אָמַר לוֹ: אַל תֹּאכַל צוֹנֵן  נִּ לְחוֹלֶה שֶׁ
א אַחֵר וְאָמַר לוֹ: אַל תֹּאכַל צוֹנֵן  טַחַב. בָּ ב בְּ כַּ שְׁ וְאַל תִּ
לוֹנִי, זֶה  ת פְּ מֵּ דֶרֶךְ שֶׁ לֹּא תָמוּת כְּ טַחַב, שֶׁ ב בְּ כַּ שְׁ וְאַל תִּ
נֵי  זֵרְזוֹ יוֹתֵר מִן הָרִאשׁוֹן. לְכָךְ נֶאֱמַר: "אַחֲרֵי מוֹת שְׁ
ר אֶל אַהֲרֹן אָחִיךָ  בֵּ ה דַּ נֵי אַהֲרֹן": 2 וַיֹּאמֶר ה' אֶל מֹשֶׁ בְּ
יָמוּת.  וְלֹא  בָנָיו:  תוּ  מֵּ שֶׁ דֶרֶךְ  כְּ יָמוּת  לֹּא  שֶׁ יָבֹא.  וְאַל 
מִיד אֲנִי נִרְאֶה  י תָּ עָנָן אֵרָאֶה. כִּ י בֶּ א, הוּא מֵת: כִּ אִם בָּ שֶׁ
הֵר  יִזָּ ם,  שָׁ כִינָתִי  שְׁ לּוּי  גִּ שֶׁ וּלְפִי  עֲנָנִי,  עַמּוּד  עִם  ם  שָׁ
יל לָבֹא, זֶהוּ פְשׁוּטוֹ. וְרַבּוֹתֵינוּ דְרָשׁוּהו1ּ: לֹא  לֹּא יַרְגִּ שֶׁ
זֹאת.  3 בְּ פּוּרִים:  הַכִּ יוֹם  בְּ טֹרֶת  הַקְּ עֲנַן  בַּ אִם  י  כִּ יָבֹא 
ר, רֶמֶז לְבַיִת רִאשׁוֹן:  ע מֵאוֹת וְעֶשֶׂ לּוֹ אַרְבַּ מַטְרִיָּא שֶׁ גֵּ

אִם  י  כִּ עֵת,  כָל  בְּ לֹא  זוֹ,  וְאַף  וגו'.  אַהֲרֹן  יָבֹא  זֹאת  בְּ
חֹדֶשׁ  ה2: "בַּ רָשָׁ סוֹף הַפָּ פֹרָשׁ בְּ מְּ מוֹ שֶׁ פּוּרִים, כְּ יוֹם הַכִּ בְּ
יד,  מַגִּ וגו'.  ד  בַּ תֹנֶת  4 כְּ לַחֹדֶשׁ":  עָשׂוֹר  בֶּ בִיעִי  ְ הַשּׁ
שׁ  מֵּ הוּא מְשַׁ מוֹנָה בְגָדִים שֶׁ שְׁ שׁ לִפְנִים בִּ מֵּ אֵינוֹ מְשַׁ שֶׁ
ה  גוֹר נַעֲשֶׂ אֵין קַטֵּ הֶם זָהָב, לְפִי שֶׁ שׁ בָּ יֵּ חוּץ, שֶׁ הֶם בַּ בָּ
בּוּץ:  ל  שֶׁ ן  וְכֻלָּ הֶדְיוֹט,  כֹהֵן  כְּ עָה  אַרְבָּ בְּ א  אֶלָּ גוֹר,  סַנֵּ
תַרְגּוּמוֹ:  כְּ יִצְנֹף.  שׁ:  הֶקְדֵּ ל  ֶ מִשּׁ הְיוּ  יִּ שֶׁ שׁ.  יִלְבָּ קֹדֶשׁ 
גְדוֹ",  בִּ ח  נַּ "וַתַּ מו3ֹ:  כְּ רֹאשׁוֹ,  בְּ יחַ  יַנִּ הּ",  רֵישֵׁ בְּ "יָחֵת 
כָל  יִם. אוֹתוֹ הַיּוֹם טָעוּן טְבִילָה בְּ מַּ תֵהּ": וְרָחַץ בַּ "וַאֲחִתְּ
מֵעֲבוֹדַת   — מַחֲלִיף  הָיָה  עָמִים  פְּ וְחָמֵשׁ  חֲלִיפוֹתָיו, 
גְדֵי זָהָב  ה מִבִּ נֶּ נִים לַעֲבוֹדַת חוּץ, וּמִחוּץ לִפְנִים, וּמְשַׁ פְּ
חֲלִיפָה  וּבְכָל  זָהָב.  לְבִגְדֵי  לָבָן  גְדֵי  וּמִבִּ לָבָן,  לְבִגְדֵי 
יּוֹר:  הַכִּ מִן  וְרַגְלַיִם  יָדַיִם  י  קִדּוּשֵׁ נֵי  וּשְׁ טְבִילָה  טָעוּן 

ן  הֲרֹ֑ אַֽ בְּנֵי֣  שְׁנֵי֖  מ֔וֹת  י  חֲרֵ֣ אַֽ ה  אֶל־מֹשֶׁ֔ יְהָֹוה֙  16:1 וַיְדַבֵּ֤ר 

ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  2 וַיֹּ֨ תוּ:  וַיָּמֻֽ לִפְנֵֽי־יְהָֹו֖ה  ם  בְּקָרְבָתָ֥
דֶשׁ  אֶל־הַקֹּ֔ בְכָל־עֵת֙  א  וְאַל־יָבֹ֤ יךָ֒  אָחִ֒ ן  הֲרֹ֣ אֶל־אַֽ דַּבֵּר֮ 
וְלֹ֣א  אָרֹן֙  עַל־הָֽ אֲשֶׁ֤ר  רֶת  הַכַּפֹּ֜ י  אֶל־פְּנֵ֨ כֶת  לַפָּרֹ֑ ית  מִבֵּ֖
ן  הֲרֹ֖ אַֽ א  יָבֹ֥ את  3 בְּזֹ֛ רֶת:  עַל־הַכַּפֹּֽ ה  רָאֶ֖ אֵֽ ן  עָנָ֔ בֶּֽ י  כִּ֚ יָמ֔וּת 
נֶת־ ה: 4 כְּתֹֽ יִל לְעֹלָֽ את וְאַ֥ ר לְחַטָּ֖ דֶשׁ בְּפַ֧ר בֶּן־בָּקָ֛ אֶל־הַקֹּ֑
הְי֣וּ עַל־בְּשָׂרוֹ֒ וּבְאַבְנֵט֥ בַּד֙  כְנְסֵי־בַד֮ יִֽ שׁ וּמִֽ דֶשׁ יִלְבָּ֗ ד קֹ֜ בַּ֨
יִם  בַּמַּ֛ ץ  וְרָחַ֥ ם  הֵ֔ דֶשׁ  בִּגְדֵי־קֹ֣ ף  יִצְנֹ֑ ד  בַּ֖ וּבְמִצְנֶפֶ֥ת  ר  יַחְגֹּ֔

ם:  אֶת־בְּשָׂר֖וֹ וּלְבֵשָֽׁ
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The Yom Kippur Rites
16:1 God spoke to Moses on the 1st of Nisan, 2449, immediately after the tragic 
death of Aaron’s two sons that occurred on that day.1 God knew that Aaron shared 
his sons’ passionate yearning to cling to Him, and therefore, in order to prevent 
him from suffering a similar death, He told Moses to promptly warn him not to 
repeat their mistake. Furthermore, He instructed Moses to emphasize that it was 
on account of having improperly drawn near to God that they died, for He knew 
that only by threatening Aaron with death could he be dissuaded from emulating 
his sons’ example.2

Specifically, He instructed him to forbid Aaron to enter the Holy of Holies other 
than on the tenth day of Tishrei—which is designated as the annual Day of Atone-
ment (Yom Kippur)3—and only as part of the rites specified for that day, as follows:
2 God said to Moses: “Speak to your brother Aaron, and tell him that despite his 
desire to cling to God to the greatest extent possible, he must not come whenever 
he simply wishes into the part of the Sanctuary beyond the partitioning Curtain, 
i.e., into the Holy of Holies—thus standing in front of the Cover that rests upon the 
Ark—in order that he not die as his sons did. For I appear there constantly in the 
form of a cloud hovering over the Ark Cover, and entering unbidden to gaze upon 
the Divine Presence is an act of insolence punishable by death. Rather, I may be 
‘seen’ by him over the Ark Cover only when he enters to produce a cloud of smoke 
by burning the prescribed incense on Yom Kippur, as will be described presently.
3 Furthermore, even on Yom Kippur, it is only by means of the following proce-
dure that Aaron (and all subsequent high priests) must enter the Holy of Holies: 
by bringing a young bull as a sin-offering and a ram as an ascent-offering, both 
of which he must purchase from his own money4 and offer up according to the 
procedure that will be presently described.
4 Furthermore,5 when he enters the Holy of Holies on Yom Kippur (or performs 
any rites pertaining to his entry into the Holy of Holies), he must not do so robed 
in his regular regalia of eight garments. These garments contain gold, and since 
part of the purpose of his entry into the Holy of Holies is to atone for the sin of the 
Golden Calf, it is not befitting to be wearing the very material that occasioned6 this 
sin. Rather, he must wear only four garments, similar to those of a regular priest 
but made solely out of linen: He must wear a linen tunic, which, together with the 
other three garments, must be paid for with Sanctuary funds; linen trousers must 
be upon his flesh; he must gird himself with a linen sash; and he must wear a 
linen turban. These are holy garments, and therefore, he must immerse himself 
in the water of a mikveh before every time he dons them, in addition to immersing 
himself in the morning before beginning the daily rites, as usual.7 The difference 
between these immersions is that the morning one is performed in a mikveh outside 
the Courtyard of the Tabernacle, whereas those performed before donning the linen 
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ב  יִסַּ רָאֵל  יִשְׂ בְנֵי  דִּ א  תָּ נִשְׁ כְּ 5 וּמִן 
וּדְכַר  אתָא  לְחַטָּ ין  עִזִּ צְפִירֵי  רֵין  תְּ

חַד לַעֲלָתָא: 

and assume an attitude of non-self-awareness 
(bitul). The headgear, being the antidote to 
haughtiness, thus prepares us for new revela-
tions of chochmah.

2) The sash alludes to binah (“understanding”), or 
rational intellect, through which the transcen-
dent insight of chochmah is processed and made 
part of our way of thinking, only after which it 
can remake us as new, more refined individu-
als. It is therefore used to tie the garments to the 
body, alluding to the notion of bringing exter-
nal, transcendent consciousness into ourselves. 
Its location next to the heart alludes how under-
standing and integrating new insight is meant 
to remake the whole person, just as the heart 
pumps blood throughout the entire body. The 
sash therefore atones for misuse of the intellect 
by sinful thinking.

3) The tunic alludes to the emotions, which cor-
respond to the torso and its limbs—which the 
tunic covers:
  chesed (“loving-kindness) corresponds to the 
right arm;
  gevurah (“might,” “severity”) corresponds to 
the left arm;
  tiferet (“beauty,” “harmony”) corresponds to 
the torso;
  netzach (“victory,” “perseverance”) corre-
sponds to the right leg;
  hod (“splendor,” “acknowledgment”) corre-
sponds to the left leg;
  yesod (“foundation,” “loyalty”) corresponds 
to the procreative organ.

The test of whether an intellectual insight (cho-
chmah) has been properly processed (binah) is 
if refines our emotions, helping us subjugate 
our innate animal nature to our higher, human 
nature. Metaphorically, then, murder alludes to 
the slaying of our human-self by our animal-self, 
which results when the intellect does not affect 
the emotions.14

4) The trousers, unlike the tunic, do not extend 
down the full length of the body; they extend 
only from the waist to the thighs, for they are 
worn in order to modestly cover the procreative 
organ. They therefore allude to the proper rela-
tionship with our feminine side, malchut (“king-
dom”), our powers of expression—thought, 

speech, and action—by which we aim to control 
and influence reality in accordance with our 
fully-processed new insight. This relationship 
must be characterized by modesty, i.e., humil-
ity in assessing our ability to influence reality, 
lest overconfidence lead us to attempt to rectify 
aspects of reality we are not equipped to rectify. 
As we have already noted in several contexts,15 
this presumptuousness can backfire, causing 
us to succumb to the enticements of material-
ity rather than elevate the material world as we 
intended. Carnal sin is the epitome of such mis-
use of our creative powers; the trousers there-
fore atone for this type of sin.

These four garments, as the verse continues, “are 
holy garments,” meaning that the entire array of our 
soul’s faculties must be “holy,” i.e., oriented toward 
God and harnessed in the service of our ongoing 
Divine mission, transforming the world into God’s 
home by propagating and disseminating Divine 
consciousness, which, as noted, depends upon our 
willingness and ability to negate our sense of self.
The garments but also be “made solely out of 
linen.” We have noted before16 how, in contrast 
to other cultivated crops, the flax plant yields one 
stalk per seed, and that this alludes to the simple, 
intrinsic oneness of God. In the present context, the 
requirement that the Yom Kippur priestly garments 
be made out of linen indicates that our simple faith 
in God’s oneness, i.e., how He is in exclusive control 
of all reality, must permeate all the faculties of our 
soul. This ensures that the creative process begin-
ning with insight and proceeding through intellect, 
emotions, and expression will develop properly 
and be fulfilled optimally.
Although all of us possess the full array of soul-
faculties alluded to by the four priestly garments, 
these garments also allude to four types of people, 
each of which chiefly manifests one of these soul-
faculties:
1) The headgear (keter and chochmah) alludes to cre-

ative, inventive types.
2) The sash (binah) alludes to intellectual, analytic 

types.
3) The tunic (emotions) alludes to emotional types.
4) The trousers (malchut) allude to industrious 

types, whose chief interest lies in palpable 
accomplishment, driving the world to its ulti-
mate rectification. [continues...]

ים לְחַטָּ֑את  י עִזִּ֖ ח שְׁנֵֽי־שְׂעִירֵ֥ ל יִקַּ֛ ת עֲדַת֙ בְּנֵי֣ יִשְׂרָאֵ֔ 5 וּמֵאֵ֗
ה:  ד לְעֹלָֽ יִל אֶחָ֖ וְאַ֥
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the child to the parents. This is reconciliation. If 
the child expresses this remorse appropriately, 
the parents may elect not only to forgive him 
and forget the incident but to pay for the win-
dow themselves.

Analogously, when a person transgresses one of 
God’s commandments, the intensity of repentance 
and extent of atonement called for are in accor-
dance with the seriousness of the offense. The full 
spectrum of the various shades of repentance, for-
giveness, atonement, and reconciliation are reflect-
ed in the Torah’s system of atonement, particularly 
that of Yom Kippur, as will be seen.
4 He must wear only four garments: The eight gar-
ments worn year-round by the high priest atone for 
the entire Jewish people with regard to eight spe-
cific aberrations of attitude or behavior:10

1) The headgear (the regular priests’ hats and the 
high priest’s turban) atones for haughtiness, 
as indicated by the fact that adds height to the 
priest wearing it.

2) The sash atones for sinful thoughts; it is there-
fore tied just under the heart.

3) The tunic atones for murders which were wit-
nessed but for which the murderer cannot be 
tried, because he was not properly warned 
beforehand. (Witnessed and warned murder 
is atoned for by the execution of the murderer; 
unwitnessed murder is atoned for by the rite 
of the decapitated calf, which will be described 

later.11) This sin is atoned for by the tunic 
because the tunic recalls how Joseph’s brothers 
sought to kill him on account of his tunic and 
used his blood-stained tunic to deceive Jacob 
into believing he had been killed.12

4) The trousers, the purpose of which is to cover 
the reproductive organ, atone for carnal sins.

5) The breastplate atones for miscarriage of justice; 
it is therefore called “the breastplate of judg-
ment.”13

6) The ephod atones for idolatry.
7) The robe atones for public slander, since when 

the priest wearing it walks, the bells and pome-
granates attached to it make an audible sound. 
(In contrast, the incense, which is offered up 
inside the Sanctuary, with no witnesses, atones 
for private slander.)

8) The Forehead-plate atones for brazenness, since 
a person’s forehead crumples when he assumes 
a “headstrong” attitude of insolence.

Of these, the four basic priestly garments—both 
those worn by regular priests the year-round and 
those worn by the high priest on Yom Kippur—
allude to the basic array of the soul’s faculties:
1) The headgear alludes to the presence of keter 

(supra-rational delight and will) in chochmah 
(insight). Novel insight, drawn from the supra-
rational faculties of the soul, is possible only 
when we are ready to abandon preconceptions 

garments must be performed in a mikveh within the Courtyard.8

Moreover, he must wash his hands and feet at the Laver9 before and after each time 
he changes clothes on this day.
5 From the community of the Israelites, i.e., purchased with money from the 
communal fund, he must take, in addition to the prescribed daily and additional 
offerings, two he-goats as a sin-offering and one ram as an ascent-offering. The 
total number of animals required for the day’s service is thus as follows:

Ascent-Offerings Sin-Offerings

Bulls Rams Sheep Bulls Goats

Morning and Evening Daily Offering 2
(Additional Offering for the Sabbath) 2
Additional Offering 1 1 7 1
Personal Offering of the High Priest 1 1
Communal Offering of the People 1 2

Figure 1. Animal Sacrifices on Yom Kippur
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דְךָ  וְלִמֶּ לְמַעְלָה,  הָאָמוּר  לוֹ.  ר  אֲשֶׁ את  הַחַטָּ ר  פַּ 6 אֶת 
עֲדוֹ  בַּ ר  וְכִפֶּ צִבּוּר:  ל  ֶ מִשּׁ וְלֹא  בָא  הוּא  לּוֹ  ֶ שּׁ מִּ שֶׁ אן  כָּ

יתוֹ:  ה עָלָיו עֲוֹנוֹתָיו וַעֲוֹנוֹת בֵּ יתוֹ. מִתְוַדֶּ וּבְעַד בֵּ

אתָא  6 וִיקָרֵב אַהֲרֹן יָת תּוֹרָא דְחַטָּ
אֱנַשׁ  וְעַל  עֲלוֹהִי  ר  וִיכַפַּ לֵהּ  י  דִּ

יתֵהּ:  בֵּ

All four types of people must learn to inform their 
pursuits with faith in God. Clearly, the sophistica-
tion of their faith in God will vary in accordance 
with their innate propensities and gifts. (This is 
alluded to by the fact that the adjective “linen” in 
this verse is repeated for each of the four garments 
instead of being mentioned once in connection with 
them all together.) Nonetheless, just as the high 
priest cannot perform the Yom Kippur rites unless he 
is wearing all four garments, the collective body of 
the Jewish people requires all four types of people to 
manifest their faith in God, each according to their 
innate propensities. Only then are we assured of 

full, collective atonement: reinstatement with God.
Similarly, each of us manifests one or another of 
these four personality types at various times in our 
lives. The lesson here is that we must learn how 
to bring God’s presence into our lives in whatever 
phase of life we are in.
Although the actual Yom Kippur rites could only be 
performed by one individual (the high priest) in 
one place (the Temple) once a year (Yom Kippur), 
the lesson is meant, of course, to be universally and 
constantly relevant. Repentance is possible at any 
time, in all situations, and always leads us both to 
our own, personal redemptions and further toward 

עֲד֖וֹ  בַּֽ וְכִפֶּ֥ר  אֲשֶׁר־ל֑וֹ  את  חַטָּ֖ הַֽ ן אֶת־פַּ֥ר  הֲרֹ֛ אַֽ יב  6 וְהִקְרִ֧
וּבְעַ֥ד בֵּיתֽוֹ: 

Preparations & 
Transitions

4th washing of hands and feet

3rd immersion in mikveh

2nd donning of 8 garments

5th washing of hands and feet

Regular High-
Priestly Garments

Sacrifice of the high priest’s ram

Sacrifice of the people’s ram

(Sacrifice of the additional Sabbath offering)

Sacrifice of the seven sheep of the additional offerings for Yom Kippur

Burning up of the fat etc. of the high priest’s bull and the people’s goat

Preparations & 
Transitions

6th washing of hands and feet

4th immersion in mikveh

2nd donning of 4 garments

7th washing of hands and feet

Linen Garments Removal of the spoon and pan from the Holy of Holies

Preparations & 
Transitions

8th washing of hands and feet

5th immersion in mikveh

3rd donning of 8 garments

9th washing of hands and feet

Regular High-
Priestly Garments

Sacrifice of the ram, bull, and goat of the additional sacrifices for Yom Kippur

Sacrifice of the afternoon daily offering

Burning of the afternoon incense

Kindling of the lamps of the Candelabrum

Preparations & 
Transitions

10th washing of hands and feet

Donning of personal garments

Figure 2. The Order of the Yom Kippur Rites, continued
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6 Aaron must perform all the rites of this day himself—both the regular rites per-
formed every day and the special rites for Yom Kippur. He must perform these rites 
according to the following procedure (see Figure 2):
First, dressed in the usual uniform of the high priest, he must offer up the morning 
daily sacrifice,17 burn the morning daily incense,18 clean out the lamps of the Can-
delabrum,19 and offer up his daily grain-offering.20 He must then wash his hands 
and feet, immerse himself, don his Yom Kippur garments, and wash his hands and 
feet again.
Aaron must then bring forward his sin-offering bull and atone for himself and 
for his household, i.e., his wife, by placing his hands on the bull and confessing 
his and/or his wife’s possible guilt in having entered the Tabernacle or eaten sacri-
ficial meat while in a state of ritual defilement.

Garments Rite

Preparations & 
Transitions

1st immersion in mikveh

1st donning of 8 garments

1st washing of hands and feet

Regular High-
Priestly Garments

Sacrifice of morning daily offering

Burning of the morning incense

Offering up of the high priest’s daily grain-offering

Preparations & 
Transitions

2nd washing of hands and feet

2nd immersion in mikveh

1st donning of 4 garments

3rd washing of hands and feet

Linen Garments

1st confession over high priest’s bull

Designation of the two goats

2nd confession over high priest’s bull

Slaughtering of the high priest’s bull

Burning of the incense in the Holy of Holies

Sprinkling of the blood of the high priest’s bull in the Holy of Holies

Slaughtering of the people’s sin-offering goat

Sprinkling of the blood of the people’s goat in the Holy of Holies

Sprinkling of the blood of the high priest’s bull on the Curtain

Sprinkling of the blood of the people’s goat on the Curtain

Application of the mixture of the blood of the high priest’s bull and of the people’s goat to 
the protrusions of the Inner Altar

Sprinkling of the mixture of the blood of the high priest’s bull and the people’s goat on the 
surface of the Inner Altar

Confession over the people’s second goat and sending it to Azazel

Removing the fat parts from the high priest’s bull and the people’s goat

Sending the rest of the slaughtered bull and goat outside the camp to be burned up.

Figure 2. The Order of the Yom Kippur Rites
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4. פסוק כב. 

אֶחָד  מַעֲמִיד  רָלוֹת.  גֹּ עִירִם  הַשְּׂ נֵי  שְׁ עַל  אַהֲרֹן  8 וְנָתַן 
י, וְנוֹטֵל  לְפֵּ קַּ י יָדָיו בַּ תֵּ מֹאל, וְנוֹתֵן שְׁ לְיָמִין וְאֶחָד לִשְׂ
אֶת  עֲלֵיהֶם,  וְנוֹתֵן  מֹאל,  שְׂ בִּ וַחֲבֵרוֹ  יָמִין  בְּ גּוֹרָל 
בּוֹ  תוּב  כָּ שֶׁ וְאֶת  ם,  ֵ לַשּׁ הוּא   — ם"  ֵ "לַשּׁ בּוֹ  תוּב  כָּ שֶׁ

עַז  הַר  הוּא  עֲזָאזֵל.  לַעֲזָאזֵל:  חַ  לֵּ תַּ מִשְׁ "לַעֲזָאזֵל" — 
חֲתוּכָה:  זֵרָה",  גְּ "אֶרֶץ  אֱמַר4:  נֶּ שֶׁ  , בוֹהַּ גָּ צוּק  ה,  וְקָשֶׁ
ם,  יחַ הַגּוֹרָל עָלָיו, קוֹרֵא לוֹ שֵׁ נִּ מַּ שֶׁ את. כְּ הוּ חַטָּ 9 וְעָשָׂ

את":  וְאוֹמֵר: "לַה' חַטָּ

רֵין צְפִירִין וִיקִים יַתְהוֹן  ב יָת תְּ 7 וְיִסַּ
ן  8 וְיִתֵּ זִמְנָא:  ן  כַּ מַשְׁ תְרַע  בִּ יְיָ  קֳדָם 
עַדְבִין  צְפִירִין  רֵין  תְּ עַל  אַהֲרֹן 
חַד  וְעַדְבָא  דַייָ  מָא  לִשְׁ חַד  עַדְבָא 
לַעֲזָאזֵל: 9 וִיקָרֵב אַהֲרֹן יָת צְפִירָא 
דַייָ  מָא  לִשְׁ עַדְבָא  עֲלוֹהִי  סְלֵיק  י  דִּ

אתָא:  הּ חַטָּ דִנֵּ וְיַעְבְּ

to be valid, and such is indeed the case.26 Further-
more, as we will see,27 it is incumbent upon the 
high priest to leave the Temple after completing 
the Yom Kippur rites and return directly home to 
his wife, this being the final, culminating conclu-
sion to the intense spiritual work of the day. The 
purpose of entering the Holy of Holies and attain-
ing the high levels of Divine consciousness he 
experiences on Yom Kippur is not the experience 
itself but the transmission of this inspiration into 
everyday, mundane life, personified by his wife. 
The woman is, as we have seen, the personifica-
tion of the drive to make the world into God’s 
home; therefore, only by bringing his Divine 
inspiration to her, enabling her to thereby develop 
and expand her own Divine consciousness, can he 
consummately influence the world.
Furthermore, the high priest must affirm this 
intent at the very beginning of the Yom Kippur rites, 
in order to ensure that the entire series of intense 
spiritual rites are performed with this specific goal 
in mind.
Inasmuch as the high priest’s rites on Yom Kippur are 
meant to instruct us how to renew our relationship 
with God, it follows that this concern for “domestic 
harmony” (shalom bayit) between husband and wife 
(as well as between the male and female aspects 
of each of us individually) is fundamental to this 
process. This means that in our marriages, the hus-
band’s responsibility for domestic harmony includes 
his responsibility to provide for his wife’s maximal 
spiritual development. And in our personal lives, 
we must all strive to harmonize the spiritual side 
of life, exemplified by the male propensity toward 
abstraction, with the physical side of life, exempli-

fied by the female propensity toward concretization, 
each side inspiring and balancing the other.28

8 Aaron must place lots upon the two he-goats: 
A lot is used either when it is impossible to choose 
logically between two alternatives (on account of 
their being equally meritorious) or when it is possi-
ble to choose logically but it has been decided not to 
rely on logic to determine the choice. In both these 
cases, the intellect willfully submits to “chance,” 
i.e., Divine providence. Moreover, the use of a lot 
indicates a readiness not only to disregard intel-
lect in favor of providence but to submit the will to 
providence as well—we decide that we will “want” 
whatever decision is reached by the lot.
The requirement to draw a lot between the two 
goats of Yom Kippur is intended to indicate that 
the process of repentance, the essence of Yom Kip-
pur, transcends logic. The arbitrariness of the lot is 
emphasized by the fact that ideally, the two goats 
should be of similar appearance, height, and mon-
etary value; but if two identical goats cannot be pro-
cured, the lot may be drawn using dissimilar goats, 
reflecting the case where the decision to choose via 
lot rather than logic is made even though it is pos-
sible to choose using logic.29

Thus, when God requires us to draw a lot, He is 
informing us that the process in question requires a 
revelation of Divinity that transcends not only the 
logic (i.e., the rules of nature) that He has embedded 
into the fabric of created reality, but also His will that 
gave rise to the logic that governs created reality.
We have already noted30 how repentance in general 
involves transcending logic, both from our perspec-
tive and from God’s perspective: In order to truly 

יְהָֹוה֔  לִפְנֵי֣  אֹתָם֙  יד  עֱמִ֤ וְהֶֽ ם  הַשְּׂעִירִ֑ אֶת־שְׁנֵי֣  ח  7 וְלָקַ֖
רָל֑וֹת  ם גֹּֽ ן עַל־שְׁנֵי֥ הַשְּׂעִירִ֖ הֲרֹ֛ ן אַֽ ד: 8 וְנָתַ֧ הֶל מוֹעֵֽ תַח אֹ֥ פֶּ֖
הֲרֹן֙  אַֽ יב  9 וְהִקְרִ֤ עֲזָאזֵלֽ:  לַֽ ד  אֶחָ֖ ל  וְגוֹרָ֥ יהָֹוה֔  לַֽ אֶחָד֙  ל  גּוֹרָ֤
הוּ  וְעָשָׂ֖ יהָֹוה֑  לַֽ ל  הַגּוֹרָ֖ עָלָ֛יו  עָלָ֥ה  ר  אֲשֶׁ֨ יר  אֶת־הַשָּׂעִ֔

את:  חַטָּֽ



ACHAREI

129

Leviticus 16:7-9

 CHASIDIC INSIGHTS 

21. Above 5:2-3, 5-13.  22. Numbers 29:11.  23. Numbers 28:22, 30, 29:16, 19, 22, 25, 28, 31, 34, 38.  24. Rashi on Shevuot 2b, s.v. Ela 
ShehaPar Mechaper al haKohanim; Mishneh Torah, Shegagot 11:1, 9.  25. Sefer HaMa’amarim 5736, pp. 188-192.  

the world’s collective Redemption.25

6 For his household, i.e., his wife: This verse 
implies that the high priest must be married in 
order for his performance of the rites of Yom Kippur 

You have been taught21 that if a person knows that he is ritually defiled and then 
forgets that he is, and while still unaware of his defilement enters the Tabernacle 
or eats consecrated food and later realizes that he was defiled when he did so, he 
must atone for this sin by sacrificing a variable sin-offering. If a person is not aware 
that he is ritually defiled and then enters the Tabernacle or eats consecrated food, 
and only afterward discovers that he was ritually defiled when he did so, his sin is 
atoned for by the sin-offering goat of the additional offerings of Yom Kippur, which 
will be described later.22 If a person is not aware that he is ritually defiled and then 
enters the Tabernacle or eats consecrated food, and remains unaware of his defiled 
state, his sin is atoned for by the sin-offering goat of the additional offerings of 
the other festivals, which too will be described later.23 If a person knows that he is 
ritually defiled and then forgets this, and while still unaware of his defiled state 
enters the Tabernacle or eats consecrated food and remains unaware of his defiled 
state, his sin is atoned for by one of the two special offerings of Yom Kippur—for 
the priests, the high priest’s bull, and for everyone else, the people’s goat, as will be 
described presently—but only until he becomes aware of his defiled state, at which 
point he must sacrifice a variable sin-offering, as above.24

Became Aware After Did Not Become Aware After

Knew Before Variable sin-offering

For the priests: the high priest’s bull of Yom Kippur
For others: the special sin-offering of Yom Kippur
For both: only until they realize; then they must 
offer up a variable sin-offering

Did Not 
Know Before

Additional sin-
offering of Yom Kippur Additional sin-offerings of other festivals

Figure 3. Methods of Atonement for Unwittingly Entering the Tabernacle
or Consuming Consecrated Food while in a State of Ritual Defilement 

7 He must take the two he-goats and place them, one at his right and the other at 
his left, before God, i.e., at the entrance to the Courtyard of the Tent of Meeting. 
A vessel containing two lots must be placed in front of him; on one lot must be writ-
ten ‘For God’ and on the other, ‘For Azazel.’ ‘Azazel’ refers to any rocky desert cliff 
that is sufficiently steep and high to kill an animal pushed off its edge. 
8 Aaron must then draw both lots from this vessel, one with his right hand and 
one with his left. Aaron must place these lots upon the two he-goats—one lot ‘For 
God’ and the other lot ‘For Azazel’—placing the lot in his right hand on the goat 
at his right, and the lot in his left hand on the goat at his left, as follows:
9 Aaron must begin the process of offering up the he-goat upon which the lot ‘For 
God’ came up by orally designating it as a sin-offering as he places the lot on it.
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35. Sefer HaMa’amarim Melukat, vol. 5, pp. 190-191.  36. On 10:1, above.  

5. פסוק כא. 6. תהלים קלה, יט. 7. פסוק טז. 8. שמות ל, לו. 

אֲחֵרִים.  יְדֵי  עַל   — חַי"  "יֻעֲמַד  מוֹ:  כְּ חַי.  10 יָעֳמַד 
לְמוּד לוֹמַר "חַי"? לְפִי  ד חַי". מַה תַּ קַם כַּ וְתַרְגּוּמוֹ: "יִתָּ
לּוּחוֹ  שִׁ יוֹדֵעַ  וְאֵינִי  לַעֲזָאזֵל",  אֹתוֹ  ח  לַּ "לְשַׁ אֱמַר:  נֶּ שֶׁ
חַי",  "יָעֳמַד  נֶאֱמַר:  לְכָךְ  ים,  לְחַיִּ אִם  לְמִיתָה  אִם 
לְמִיתָה:  לּוּחוֹ  ִ שּׁ שֶׁ אן  מִכָּ ח,  לַּ תַּ שְׁ יִּ שֶׁ עַד  חַי  עֲמִידָתוֹ 
ה עָלָיו"  דִכְתִיב5: "וְהִתְוַדָּ ה עָלָיו, כְּ תְוַדֶּ יִּ ר עָלָיו. שֶׁ לְכַפֵּ
אֶחָיו  וְעַל  עָלָיו  נִי,  שֵׁ וִדּוּי  וגו'.  עֲדוֹ  בַּ ר  11 וְכִפֶּ וגו': 
ית  "בֵּ אֱמַר6:  נֶּ שֶׁ יתוֹ",  "בֵּ קְרוּיִים  ם  לָּ כֻּ הֵם  שֶׁ הֲנִים,  הַכֹּ
רִים  פְּ הֲנִים מִתְכַּ הַכֹּ אן, שֶׁ רְכוּ אֶת ה'" וגו'. מִכָּ אַהֲרֹן בָּ
שׁ  מִקְדָּ טֻמְאַת  עַל  א  אֶלָּ אֵינָהּ  רָתָן  פָּ כַּ וְכָל  בּוֹ. 
מְאֹת"  מִטֻּ הַקֹּדֶשׁ  עַל  ר  "וְכִפֶּ אֱמַר7:  נֶּ שֶׁ מוֹ  כְּ יו,  וְקָדָשָׁ
פְנֵי  לִּ ד שֶׁ פְנֵי ה'. מִצַּ חַ. הַחִיצוֹן: מִלִּ זְבֵּ וגו': 12 מֵעַל הַמִּ

לוֹמַר  לְמוּד  תַּ מַה  ה.  קָּ דַּ מַעֲרָבִי:  צַד  וְהוּא  תַח,  הַפֶּ
אֱמַר8:  נֶּ שֶׁ הִיא,  ה  קָּ דַּ טֹרֶת  הַקְּ ל  כָּ וַהֲלֹא  ה",  קָּ "דַּ
ה,  קָּ ה מִן הַדַּ הֵא דַקָּ תְּ א שֶׁ ה הָדֵק"? אֶלָּ נָּ חַקְתָּ מִמֶּ "וְשָׁ
ת: 13 עַל  שֶׁ פּוּרִים הָיָה מַחֲזִירָהּ לְמַכְתֶּ עֶרֶב יוֹם הַכִּ בְּ שֶׁ
אָהּ  ה: וְלֹא יָמוּת. הָא אִם לֹא עֲשָׂ חְתָּ תוֹךְ הַמַּ בְּ הָאֵשׁ. שֶׁ
אָה אַחַת  עוֹ. הַזָּ ה בְאֶצְבָּ ב מִיתָה: 14 וְהִזָּ תִקְנָהּ — חַיָּ כְּ
בַע. הֲרֵי אַחַת לְמַעְלָה  ה שֶׁ יַזֶּ רֶת  פֹּ מָע: וְלִפְנֵי הַכַּ מַשְׁ בְּ
עַל  ר  מְכַפֵּ ר  הַפָּ ֶ שּׁ מַה  לָעָם.  ר  15 אֲשֶׁ ה:  לְמַטָּ בַע  וְשֶׁ
עִיר  הַשָּׂ וְהוּא  רָאֵל.  יִשְׂ עַל  עִיר  הַשָּׂ ר  מְכַפֵּ הֲנִים,  הַכֹּ
ר.  הַפָּ לְדַם  ה  עָשָׂ ר  אֲשֶׁ כַּ ם:  ֵ לַשּׁ הַגּוֹרָל  עָלָיו  עָלָה  שֶׁ

ה:  בַע לְמַטָּ אַחַת לְמַעְלָה וְשֶׁ

עֲלוֹהִי  סְלֵיק  י  דִּ 10 וּצְפִירָא 
קֳדָם  חַי  ד  כַּ קַם  יִתָּ לַעֲזָאזֵל  עַדְבָא 

יָתֵהּ  חָא  לָּ לְשַׁ עֲלוֹהִי  רָא  לְכַפָּ יְיָ 

רָא: 11 וִיקָרֵב אַהֲרֹן  לַעֲזָאזֵל לְמַדְבְּ

ר  וִיכַפַּ לֵהּ  י  דִּ אתָא  דְחַטָּ תּוֹרָא  יָת 

יָת  וְיִכּוֹס  יתֵהּ  בֵּ אֱנַשׁ  וְעַל  עֲלוֹהִי 

ב  12 וְיִסַּ לֵהּ:  י  דִּ אתָא  דְחַטָּ תּוֹרָא 

וֵי  א מֵעִלָּ ָ אֶשּׁ יתָא גֻּמְרִין דְּ מְלֵי מַחְתִּ

חָפְנוֹהִי  וּמְלֵי  יְיָ  קֳדָם  מִן  חָא  מַדְבְּ

ו  מִגָּ וְיָעֵל  יקִין  קִּ דַּ סְמִין  בֻּ קְטֹרֶת 

סְמַיָּא  ן יָת קְטֹרֶת בֻּ א: 13 וְיִתֵּ לְפָרֻכְתָּ

א  א קֳדָם יְיָ וְיַחֲפֵי עֲנַן קְטָרְתָּ ָ עַל אֶשּׁ

וְלָא  סַהֲדוּתָא  עַל  י  דִּ א  רְתָּ פֻּ כַּ יָת 

י  וְיַדֵּ דְתוֹרָא  מָא  מִדְּ ב  14 וְיִסַּ יְמוּת: 

א קִדּוּמָא  רְתָּ י כַפֻּ עֵהּ עַל אַפֵּ בְאֶצְבְּ

מִן  זִמְנִין  בַע  שְׁ י  יַדֵּ א  רְתָּ פֻּ כַּ וְלִקֳדָם 

עֵהּ: 15 וְיִכּוֹס יָת צְפִירָא  אֶצְבְּ מָא בְּ דְּ

מֵהּ  א וְיָעֵל יָת דְּ י לְעַמָּ אתָא דִּ דְחַטָּ

מָא  ד לִדְמֵהּ כְּ א וְיַעְבֵּ ו לְפָרֻכְתָּ לְמִגָּ

י יָתֵהּ עַל  דִי עֲבַד לִדְמָא דְתוֹרָא וְיַדֵּ

א:  רְתָּ פֻּ א וְלִקֳדָם כַּ רְתָּ פֻּ כַּ

very will according to which He created the world, 
that is revealed through repentance in general and 
the observance of Yom Kippur in particular.35

13 He must place the incense upon the fire, before 
God: As has been noted previously,36 incense is 
offered up on the Inner Altar, which parallels the 
inner dimension of the heart—i.e., our Divine soul, 
which is constantly bound to its Divine source—

and serves to reveal and intensify this bond. In 
contrast, the sacrifices offered up on the Outer Altar 
are designed to elevate the outer dimension of the 
heart—our human/animal soul—to Divinity.
In this context, the burning of the incense on Yom 
Kippur in the Holy of Holies—the innermost part 
of the Sanctuary, more interior than even the Inner 
Altar—reflects the revelation on this day of the 

י  יָעֳֽמַד־חַ֛ ל  עֲזָאזֵ֔ לַֽ הַגּוֹרָל֙  עָלָ֤יו  ה  עָלָ֨ אֲשֶׁר֩  יר  10 וְהַשָּׂעִ֗

רָה:  הַמִּדְבָּֽ עֲזָאזֵל֖  לַֽ אֹת֛וֹ  לְשַׁלַּ֥ח  עָלָ֑יו  לְכַפֵּ֣ר  יְהָֹו֖ה  לִפְנֵי֥ 
וְכִפֶּ֥ר  אֲשֶׁר־ל֔וֹ  חַטָּאת֙  הַֽ אֶת־פַּ֤ר  ן  הֲרֹ֜ אַֽ יב  11 וְהִקְרִ֨

אֲשֶׁר־לֽוֹ:  את  חַטָּ֖ הַֽ אֶת־פַּ֥ר  וְשָׁחַ֛ט  בֵּית֑וֹ  וּבְעַ֣ד  עֲד֖וֹ  בַּֽ
מִלִּפְנֵי֣  חַ֙  הַמִּזְבֵּ֨ מֵעַ֤ל  שׁ  חֲלֵי־אֵ֞ גַּֽ ה  מַּחְתָּ֠ מְלֹֽא־הַ֠ ח  12 וְלָקַ֣

מִבֵּ֥ית  יא  וְהֵבִ֖ ה  דַּקָּ֑ ים  סַמִּ֖ רֶת  קְטֹ֥ יו  חָפְנָ֔ וּמְלֹ֣א  יְהָֹוה֔ 
יְהָֹוה֑  לִפְנֵי֣  שׁ  עַל־הָאֵ֖ רֶת  ת־הַקְּטֹ֛ אֶֽ ן  13 וְנָתַ֧ כֶת:  לַפָּרֹֽ
עֵד֖וּת  עַל־הָֽ אֲשֶׁ֥ר  רֶת  אֶת־הַכַּפֹּ֛ רֶת  הַקְּטֹ֗ עֲנַ֣֣ן  וְכִסָּ֣ה | 
עַל־פְּנֵי֥  בְאֶצְבָּע֛וֹ  וְהִזָּה֧  ר  הַפָּ֔ ם  מִדַּ֣ 14 וְלָקַח֙  יָמֽוּת:  וְלֹ֥א 
מִן־ ים  בַע־פְּעָמִ֛ שֶֽׁ יַזֶּה֧  רֶת  הַכַּפֹּ֗ וְלִפְנֵי֣  דְמָה  קֵ֑ רֶת  הַכַּפֹּ֖
אֲשֶׁ֣ר  חַטָּאת֙  הַֽ יר  אֶת־שְׂעִ֤ ט  15 וְשָׁחַ֞ בְּאֶצְבָּעֽוֹ:  ם  הַדָּ֖
כֶת וְעָשָׂ֣ה אֶת־דָּמ֗וֹ  ית לַפָּרֹ֑ ם וְהֵבִיא֙ אֶת־דָּמ֔וֹ אֶל־מִבֵּ֖ לָעָ֔
וְלִפְנֵי֥  רֶת  עַל־הַכַּפֹּ֖ אֹת֛וֹ  וְהִזָּה֥  ר  הַפָּ֔ ם  לְדַ֣ עָשָׂה֙  אֲשֶׁ֤ר  כַּֽ

רֶת:  הַכַּפֹּֽ
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repent, we must remold ourselves in accordance 
with an intensity of relationship with God that we 
did not previously consider to be required of us log-
ically; in order to accept our repentance, God must 

override the logical system of reward and punish-
ment according to which He designed the world to 
function. It is this revelation of God’s essence, tran-
scending both the logical order of nature and the 

10 In contrast to this goat, which will later be slaughtered, the he-goat for which 
the lot ‘For Azazel’ came up must be left standing alive before God. Aaron must 
orally designate this goat ‘for Azazel’ as he places its lot on it. Aaron will use this 
goat later in the day to atone for certain other sins of the people by first placing his 
hands on it and confessing their sins, and by then sending it away into the desert 
to be pushed off the edge of Azazel to its death, as will be described presently.31

11 After designating each goat for its respective purpose, Aaron must again bring 
forth his sin-offering bull and atone for himself and for his larger household, i.e., 
all the other priests, by placing his hands on the bull and confessing his and the oth-
er priests’ possible guilt for having entered the Tabernacle or eaten sacrificial meat 
while in a state of ritual defilement. He must then slaughter his sin-offering bull.
12 He must then ascend the Outer Altar and take a pan full of burning coals 
from upon the Altar—specifically, from the side of the Altar that is before God, 
i.e., the west side—and a spoon32 containing two handfuls, i.e., an amount equal 
to three maneh [2.4 kg or 5.28 lb], of the same incense that is used daily33 but that 
has been reground for use on this day so that it be extra fine, and then bring the 
pan and the spoon of incense into the Holy of Holies, i.e., beyond the dividing 
Curtain. Once inside, he must place the pan on the floor in front of the Ark, in the 
space between its poles.
13 He must then place the incense upon the fire burning in the pan, before God, 
i.e., in front of the Ark, so that the cloud formed by the smoking incense envelop 
the Ark-Cover that is above the Tablets of the Testimony. He must perform this 
rite precisely according to these instructions in order that he not die, for deviating 
from the prescribed procedure is a capital offense. Burning the incense inside the 
Holy of Holies atones for the sin of talebearing.34

14 He must then leave the Holy of Holies to get the bull’s blood, re-enter the Holy 
of Holies, and then, facing the Ark, take some of the bull’s blood and sprinkle 
it once onto the ground with his index finger facing upward, toward the eastern 
side of the Ark Cover; he must then sprinkle some of the blood with his index 
finger facing downward seven times in front of the Ark Cover.
15 He must then leave the Holy of Holies, slaughter the he-goat that was desig-
nated as the people’s sin-offering, and bring its blood into the Holy of Holies, 
beyond the dividing Curtain. He must then do with its blood as he had done 
with the bull’s blood: he must sprinkle it once upwards toward the Ark Cover 
and seven times downward before the Ark Cover.
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טֻמְאָה  שׁ בְּ קְדָּ כְנָסִין לַמִּ רָאֵל. עַל הַנִּ נֵי יִשְׂ מְאֹת בְּ 16 מִטֻּ
חַטֹּאתָם",  "לְכָל  אֱמַר:  נֶּ שֶׁ סּוֹף,  בַּ לָהֶם  נוֹדַע  וְלֹא 
מֵזִיד  כְנָסִין  הַנִּ אַף  עֵיהֶם.  שְׁ וּמִפִּ שׁוֹגֵג:  הִיא  את  וְחַטָּ
נֵיהֶם  ְ ה מִשּׁ הִזָּ ם שֶׁ שֵׁ ה לְאֹהֶל מוֹעֵד. כְּ טֻמְאָה: וְכֵן יַעֲשֶׂ בְּ
רֹכֶת  ךְ מַזֶּה עַל הַפָּ ה, כָּ בַע לְמַטָּ פְנִים אַחַת לְמַעְלָה וְשֶׁ בִּ
ֹכֵן  הַשּׁ ה:  לְמַטָּ בַע  וְשֶׁ לְמַעְלָה  אַחַת  נֵיהֶם  ְ מִשּׁ חוּץ  מִבַּ
כִינָה  הֵם טְמֵאִים, שְׁ י שֶׁ תוֹךְ טֻמְאֹתָם. אַף עַל פִּ ם בְּ אִתָּ
הָב  ח הַזָּ ר לִפְנֵי ה'. זֶה מִזְבַּ חַ אֲשֶׁ זְבֵּ בֵינֵיהֶם: 18 אֶל הַמִּ

לְמוּד לוֹמַר "וְיָצָא"? לְפִי  הֵיכָל, וּמַה תַּ הוּא לִפְנֵי ה' בַּ שֶׁ
חַ וְלִפְנִים  זְבֵּ רֹכֶת וְעָמַד מִן הַמִּ אוֹת עַל הַפָּ ה הַהַזָּ הִזָּ שֶׁ
חַ  זְבֵּ הַמִּ מִן  לָצֵאת  הִזְקִיקוֹ  חַ  זְבֵּ הַמִּ נוֹת  וּבְמַתְּ ה,  וְהִזָּ
עָלָיו.  ר  וְכִפֶּ צְפוֹנִית:  מִזְרָחִית  רֶן  מִקֶּ וְיַתְחִיל  וְלַחוּץ 
עִיר",  ם הַשָּׂ ר וּמִדַּ ם הַפָּ רָתוֹ? "וְלָקַח מִדַּ פָּ וּמַה הִיא כַּ
אַחַר  ם.  הַדָּ מִן  עָלָיו  ה  19 וְהִזָּ זֶה:  לְתוֹךְ  זֶה  מְעֹרָבִין 
אוֹת  בַע הַזָּ עוֹ עַל קַרְנוֹתָיו, מַזֶּה שֶׁ אֶצְבָּ נוֹת בְּ תַן מַתָּ נָּ שֶׁ
לָבֹא:  לֶעָתִיד  שׁוֹ.  וְקִדְּ עָבַר:  ֶ שּׁ ה  מִמַּ וְטִהֲרוֹ.  גּוֹ:  גַּ עַל 

נֵי  בְּ מִסּוֹאֲבַת  א  קֻדְשָׁ עַל  ר  16 וִיכַפַּ
חֲטָאֵיהוֹן  לְכָל  רְדֵיהוֹן  וּמִמֶּ רָאֵל  יִשְׂ
רֵי  שָׁ דְּ זִמְנָא  ן  כַּ לְמַשְׁ יַעֲבֵד  וְכֵן 
17 וְכָל  סוֹאֲבַתְהוֹן:  גוֹ  בְּ הוֹן  עִמְּ
מֵעֲלֵהּ  ן זִמְנָא בְּ כַּ מַשְׁ אֱנַשׁ לָא יְהֵי בְּ
ר  וִיכַפַּ קֵהּ  מִפְּ עַד  א  בְקֻדְשָׁ רָא  לְכַפָּ
וְעַל  יתֵהּ  בֵּ אֱנַשׁ  וְעַל  עֲלוֹהִי 
18 וְיִפּוֹק  רָאֵל:  דְיִשְׂ קְהָלָא  ל  כָּ
עֲלוֹהִי  ר  וִיכַפַּ יְיָ  קֳדָם  י  דִּ חָא  לְמַדְבְּ
מָא  וּמִדְּ דְתוֹרָא  מָא  מִדְּ ב  וְיִסַּ
חָא  מַדְבְּ קַרְנַת  עַל  ן  וְיִתֵּ דִצְפִירָא 
מִן  עֲלוֹהִי  י  19 וְיַדֵּ סְחוֹר:  סְחוֹר 
הּ  נֵּ בַע זִמְנִין וִידַכִּ עֵהּ שְׁ אֶצְבְּ מָא בְּ דְּ
רָאֵל:  יִשְׂ נֵי  בְּ מִסּוֹאֲבַת  הּ  נֵּ שִׁ וִיקַדְּ
א  קֻדְשָׁ עַל  רָא  כַפָּ מִלְּ יצֵי  20 וִישֵׁ
חָא  מַדְבְּ וְעַל  זִמְנָא  ן  כַּ מַשְׁ וְעַל 

וִיקָרֵב יָת צְפִירָא חַיָּא: 

innermost dimension of the Divine soul itself. When 
this aspect of the Divine soul is revealed, our spiri-
tual nature takes over our physicality, transforming 
us into quasi-angelic beings who have no need for 
food or drink. Thus, the various forms of “afflic-
tion” we are enjoined to observe on Yom Kippur,41 
rather than punish us, are meant to express our 
metamorphosis into spiritual beings on this day. As 
Rabbi Levi Yitzchak of Berditchev is quoted as say-
ing regarding the injunctions to fast on Tisha b’Av 
(the anniversary of the destruction of the Temple) 
and Yom Kippur, “There is no need for us to be com-
manded to fast on these days, for on Tisha b’Av, who 
can eat!? And on Yom Kippur, who needs to eat?!”42

17 No person may be in the Tent of Meeting when 
Aaron enters it to effect atonement in the Holy 
of Holies: According to the Talmud,43 this implies 
that even angels are not allowed to be present in 
the Holy of Holies when the incense is offered 

up. What this means is that the dynamic of repen-
tance that occurs when our inner, Divine essence is 
manifest—as happens when the incense is offered 
up in the Holy of Holies on Yom Kippur—is totally 
beyond the ken of angels. Inasmuch as angels are 
personifications of Divine energies present within 
creation, their identities are fixed; they cannot 
change. Repentance, in contrast, is a reversal of the 
supposedly “fixed” laws of nature, including the 
laws normally governing the spiritual nature of life, 
for through repentance it is possible for a person to 
ascend—instantaneously!—from the lowest spiri-
tual depths to the most exalted spiritual heights.
Thus, when we said above44 that on Yom Kippur we 
become quasi-angelic, this was only with regard 
to our ascent over our physical natures; in terms 
of our spiritual growth, we surpass the capability 
of the angels whenever we renew and remake our-
selves through repentance.45

ם  וּמִפִּשְׁעֵיהֶ֖ ל  יִשְׂרָאֵ֔ בְּנֵי֣  מִטֻּמְאֹת֙  דֶשׁ  עַל־הַקֹּ֗ 16 וְכִפֶּ֣ר 

ם בְּת֖וֹךְ  ד הַשֹּׁכֵ֣ן אִתָּ֔ הֶל מוֹעֵ֔ ם וְכֵ֤ן יַעֲֽשֶׂה֙ לְאֹ֣ לְכָל־חַטֹּאתָ֑
בְּבֹא֛וֹ  ד  מוֹעֵ֗ הֶל  בְּאֹ֣ הְיֶה֣ |  לֹא־יִֽ ם  17 וְכָל־אָדָ֞ ם:  טֻמְאֹתָֽ
ד  וּבְעַ֖ בֵּית֔וֹ  וּבְעַ֣ד  עֲדוֹ֙  בַּֽ וְכִפֶּ֤ר  עַד־צֵאת֑וֹ  דֶשׁ  בַּקֹּ֖ לְכַפֵּ֥ר 

ל: כָּל־קְהַ֥ל יִשְׂרָאֵֽ
עָלָ֑יו  וְכִפֶּ֣ר  לִפְנֵֽי־יְהָֹו֖ה  אֲשֶׁ֥ר  אֶל־הַמִּזְבֵּ֛חַ  א  18 וְיָצָ֗ שני 
חַ  ן עַל־קַרְנ֥וֹת הַמִּזְבֵּ֖ וְנָתַ֛ יר  ם הַשָּׂעִ֔ ם הַפָּר֙ וּמִדַּ֣ ח מִדַּ֤ וְלָקַ֞
ים  פְּעָמִ֑ שֶׁ֣בַע  בְּאֶצְבָּע֖וֹ  ם  מִן־הַדָּ֛ עָלָ֧יו  ה  19 וְהִזָּ֨ יב:  סָבִֽ
מִכַּפֵּ֣ר  20 וְכִלָּה֙  ל:  יִשְׂרָאֵֽ בְּנֵי֥  ת  מִטֻּמְאֹ֖ וְקִדְּשׁ֔וֹ  הֲר֣וֹ  וְטִֽ
יב אֶת־ ד וְאֶת־הַמִּזְבֵּ֑חַ וְהִקְרִ֖ הֶל מוֹעֵ֖ דֶשׁ וְאֶת־אֹ֥ אֶת־הַקֹּ֔

י:  יר הֶחָֽ הַשָּׂעִ֥


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16 He will thus effect atonement for any defilement of the holy premises and/or 
sacrifices that might have been caused by any of the various states of ritual defile-
ment possibly carried by any of the Israelites when they entered these precincts or 
ate the sacrifices. This atonement will be effective both for their rebellious acts in 
this regard (i.e., if they committed this sin intentionally) and for all their uninten-
tional sins in this regard (i.e., if they committed this sin after having forgotten that 
they were ritually defiled). The atonement for committing this sin unintentionally 
remains in effect until the transgressor becomes aware that he was ritually defiled 
when he committed the sin, at which point he must offer up a variable sin-offering, 
as described above.
In order to atone for possible defilement of the Candelabrum, the Table, or the 
Curtain caused by a ritually defiled person or entity having touched them,37 Aaron 
must also perform the same procedure on the Tent of Meeting, through which 
God dwells with the Israelites even while they are in their states of defilement: 
He must exit the Holy of Holies, and while standing in the outer Sanctuary west of 
the Inner Altar and facing the Curtain,38 he must sprinkle some of his bull’s blood 
and some of the blood of the people’s goat toward the Curtain, each one once with 
his finger facing upward and seven times with his finger facing downward.
17 No other person may be in the Tent of Meeting—even in the Outer Sanctu-
ary—when Aaron enters it to effect atonement in the Holy of Holies, until he 
goes out. Only thus will he effect atonement for himself, for his personal and 
priestly household, and for the entire congregation of Israel, for having ritually 
defiled the Tabernacle and/or any consecrated food in this way.
Second Reading 18 Still in the Outer Sanctuary, he must then proceed outward to 
the east side of the Altar that is before God, i.e., the Inner Altar, and effect atone-
ment upon it39 in case it had been defiled by contact with something that was ritu-
ally defiled or ritually defiled incense had been burned on it:40 He must take some 
of the same bull’s blood and some of the he-goat’s blood, but this time mixed 
together, and place it on the four protrusions of the Altar, beginning with the 
northeast protrusion and continuing around, counterclockwise.
19 He must then sprinkle some of the blood-mixture upon the top of the Altar 
with his index finger seven times. He will thus purify it of any possible previous 
ritual defilements caused by the Israelites and thereby sanctify it for future use.
20 After he finishes effecting atonement for anyone having possibly defiled the 
Holy of Holies, the rest of the Tent of Meeting, and/or the Inner Altar, he must 
exit the Sanctuary and signal someone to bring him the live he-goat, which was 
designated for Azazel.


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9. לב, א. 

י. הַמּוּכָן לְכָךְ מִיּוֹם אֶתְמוֹל: 23 וּבָא אַהֲרֹן  21 אִישׁ עִתִּ
ל  אֵין זֶה מְקוֹמוֹ שֶׁ אֶל אֹהֶל מוֹעֵד. אָמְרוּ רַבּוֹתֵינוּ, שֶׁ
יוֹמָא9,  כֶת  מַסֶּ בְּ לְדִבְרֵיהֶם  טַעַם  וְנָתְנוּ  זֶה,  מִקְרָא 
חוּץ  דֶר,  הַסֵּ עַל  אֲמוּרָה  הּ  כֻלָּ ה  רָשָׁ הַפָּ ל  כָּ וְאָמְרוּ: 
וְעוֹלַת הָעָם  ת עוֹלָתוֹ  יַּ עֲשִׂ הִיא אַחַר  שֶׁ זוֹ,  יאָה"  מִ"בִּ
בִגְדֵי  בְּ חוּץ  בַּ ים  עֲשִׂ נַּ שֶׁ עִיר,  וְשָׂ ר  פָּ אֵמוּרֵי  וְהַקְטָרַת 
וּבָא  לָבָן:  גְדֵי  בִּ וְלוֹבֵשׁ  טָן  וּפוֹשְׁ שׁ  וּמְקַדֵּ וְטוֹבֵל  זָהָב, 
ה  חְתָּ הַמַּ וְאֶת  ף  הַכַּ אֶת  לְהוֹצִיא  מוֹעֵד.  אֹהֶל  אֶל 
גְדֵי  בִּ אֶת  ט  וּפָשַׁ וְלִפְנִים:  לִפְנַי  טֹרֶת  הַקְּ הּ  בָּ הִקְטִיר  שֶׁ
ל  גְדֵי זָהָב לְתָמִיד שֶׁ בִּ הוֹצִיאָם, וְלוֹבֵשׁ  ד. אַחַר שֶׁ הַבָּ
חַר  שַׁ ל  שֶׁ מִיד  תָּ הָעֲבוֹדוֹת:  סֵדֶר  וְזֶהוּ  יִם.  הָעַרְבַּ ין  בֵּ

ל  ים וּקְטֹרֶת שֶׁ נִימִיִּ עִיר הַפְּ ר וְשָׂ בִגְדֵי זָהָב, וַעֲבוֹדַת פָּ בְּ
בִגְדֵי לָבָן, וְאֵילוֹ וְאֵיל הָעָם וּמִקְצָת הַמּוּסָפִין  ה בְּ מַחְתָּ
יָרֵי  וּשְׁ לָבָן,  בִגְדֵי  בְּ ה  וּמַחְתָּ ף  כַּ וְהוֹצָאַת  זָהָב,  בִגְדֵי  בְּ
הַהֵיכָל  וּקְטֹרֶת  יִם  הָעַרְבַּ ין  בֵּ ל  שֶׁ וְתָמִיד  הַמּוּסָפִין 
קְרָאוֹת  הַמִּ וְסֵדֶר  זָהָב.  בִגְדֵי  בְּ נִימִי  הַפְּ חַ  מִזְבֵּ עַל  שֶׁ
עִיר  הַשָּׂ אֶת  ח  לַּ "וְשִׁ הוּא:  ךְ  כָּ הָעֲבוֹדוֹת,  סֵדֶר  לְפִי 
ה  יִם" וגו', "וְיָצָא וְעָשָׂ רוֹ בַמַּ שָׂ ר", "וְרָחַץ אֶת בְּ דְבָּ מִּ בַּ
ה  רָשָׁ את" וגו' וְכָל הַפָּ אֶת עֹלָתוֹ" וגו', "וְאֵת חֵלֶב הַחַטָּ
"וּבָא  ךְ  כָּ וְאַחַר  חֲנֶה",  הַמַּ אֶל  יָבוֹא  כֵן  "וְאַחֲרֵי  עַד 
וְלֹא  נִיזָה,  גְּ עוּנִין  טְּ שֶׁ ד  מְלַמֵּ ם.  שָׁ יחָם  וְהִנִּ אַהֲרֹן": 

פּוּרִים אַחֵר:  עָה בְגָדִים לְיוֹם כִּ אוֹתָן אַרְבָּ שׁ בְּ מֵּ תַּ יִשְׁ

יְדוֹהִי  ין  רְתֵּ תַּ יָת  אַהֲרֹן  21 וְיִסְמוֹךְ 
עֲלוֹהִי  י  וִיוַדֵּ חַיָּא  צְפִירָא  רֵישׁ  עַל 
ל  כָּ וְיָת  רָאֵל  יִשְׂ נֵי  בְּ עֲוָיַת  ל  כָּ יָת 
ן יַתְהוֹן  מֶרְדֵיהוֹן לְכָל חֲטָאֵיהוֹן וְיִתֵּ
בַר  גְּ יַד  בְּ ח  לַּ וִישַׁ צְפִירָא  רֵישׁ  עַל 
22 וְיִטּוֹל  רָא:  לְמַדְבְּ לִמְהַךְ  זְמִין  דִּ
עֲוָיַתְהוֹן  ל  כָּ יָת  עֲלוֹהִי  צְפִירָא 
יָת  ח  לַּ וִישַׁ יַתְבָא  דְלָא  לְאַרְעָא 
אַהֲרֹן  23 וְיֵיעוֹל  רָא:  מַדְבְּ בְּ צְפִירָא 
י  לְבוּשֵׁ יָת  לַח  וְיַשְׁ זִמְנָא  ן  כַּ לְמַשְׁ
א  לְקֻדְשָׁ מֵעֲלֵהּ  בְּ לְבַשׁ  י  דִּ בוּצָא 

ן:  מָּ וְיַצְנְעִנּוּן תַּ

23 These four garments must not be used ever 
again: The reason for this rule is that sincere repen-
tance transforms the penitent into a new person, as 
we have mentioned previously.59 Inasmuch as the 

essence of Yom Kippur is repentance, the garments 
used to perform the Yom Kippur rites should be new 
each year, in order to reflect the transformative 
nature of proper repentance.60 

הַשָּׂעִיר֮  אשׁ  עַל־רֹ֣ יו{  }יָדָ֗ ידו  י  אֶת־שְׁתֵּ֣ ן  הֲרֹ֜ אַֽ ךְ  21 וְסָמַ֨

וְאֶת־כָּל־ ל  יִשְׂרָאֵ֔ בְּנֵי֣  אֶת־כָּל־עֲוֹנֹת֙  יו  עָלָ֗ ה  וְהִתְוַדָּ֣ הַחַי֒ 

יר  הַשָּׂעִ֔ אשׁ  עַל־רֹ֣ אֹתָם֙  ן  וְנָתַ֤ ם  לְכָל־חַטֹּאתָ֑ ם  פִּשְׁעֵיהֶ֖

עָלָ֛יו  יר  הַשָּׂעִ֥ א  22 וְנָשָׂ֨ רָה:  הַמִּדְבָּֽ י  עִתִּ֖ ישׁ  בְּיַד־אִ֥ וְשִׁלַּ֛ח 

יר  אֶת־הַשָּׂעִ֖ וְשִׁלַּ֥ח  ה  גְּזֵרָ֑ רֶץ  אֶל־אֶ֣ ם  נֹתָ֖ אֶת־כָּל־עֲוֹֽ

י  ד וּפָשַׁט֙ אֶת־בִּגְדֵ֣ הֶל מוֹעֵ֔ הֲרֹן֙ אֶל־אֹ֣ ר: 23 וּבָ֤א אַֽ בַּמִּדְבָּֽ

ם:  ם שָֽׁ דֶשׁ וְהִנִּיחָ֖ שׁ בְּבֹא֣וֹ אֶל־הַקֹּ֑ ד אֲשֶׁ֥ר לָבַ֖ הַבָּ֔

23 Aaron must then change into his regular high-priestly garments and sacrifice 
the two ascent-offering rams and burn up the fat parts of the two sin-offerings, as 
will be described presently.56 After that, Aaron must change back into the linen 
garments, enter the Tent of Meeting, and proceed into the Holy of Holies a second 
time, in order to remove the spoon and pan that he had left there the first time he 
entered it.57 He must then go to a specially designated place, remove the linen gar-
ments that he wore when he entered the Holy of Holies, and leave them there, 
where they will be hidden away.58 These four garments must not be used ever 
again; each year, a new set of these garments must be provided for the high priest.
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46. Above, 5:17-19.  47. Keritot 6:4 (25a-26a); Mishneh Torah, Shegagot 3:9.  48. See Exodus 20:7; below, 19:12.  49. See above, 5:4, 
24.  50. Mishneh Torah, Teshuvah 1:2; Likutei Sichot, vol. 32, p. 110.  51. Keritot 7a.  52. Yoma 8:9 (85b); Mishneh Torah, Teshuvah 2:9.  
53. Below, v. 25.  54. Mishneh Torah, Avodat Yom HaKippurim 4:2.  55. Below, v. 27.  

21 Thus far in the general description of the sacrifices, you have seen how the 
various types of sin-offerings and guilt-offerings effect atonement for specific mis-
deeds. You will see later how other types of sacrifices atone for other types of 
misdeeds, as well. And you have seen how certain misdeeds are atoned for by 
lashes. Nonetheless, there are still many types of misdeeds, both intentional and 
inadvertent, for which no particular procedure has been or will be specified in 
order to effect atonement. The he-goat sent to Azazel will effect atonement for all 
these other misdeeds.
Consequently, someone who has become obligated to sacrfice a specific sin-offer-
ing or guilt-offering is not relieved of this obligation by the he-goat sent to Azazel 
and must still offer it up after Yom Kippur. The one exception is the suspensive 
guilt-offering:46 If someone committed a sin requiring him to offer up this sacrifice 
but did not have the time or occasion to do so before Yom Kippur, the he-goat sent 
to Azazel effects the required atonement and the person is no longer required to 
offer it up after Yom Kippur.47

The he-goat sent to Azazel atones for (a) sins punishable by execution by the court, 
(b) sins punishable by excision, (c) vain oaths,48 and (d) false oaths49—even if the 
individual did not first repent of his misdeed. Regarding all other transgressions 
for which it atones, the atonement is effective only if the individual repents first,50 
as is the case with lashes and all other sacrifices.51 Nonetheless, although normally 
anyone who repents must confess as part of the process, in the case of the he-goat 
sent to Azazel, the high priest confesses over the he-goat on behalf of the entire 
people. In any case, if the transgression caused any damage to someone’s person 
or property, the he-goat does not atone for it until any such damages have been 
redressed.52

In order to effect atonement through this he-goat, Aaron must lean both of his 
hands forcefully upon the live he-goat’s head and confess upon it all the Israel-
ites’ willful transgressions, all their rebellions, and all their unintentional sins; 
he will thus figuratively place them on the he-goat’s head. He must then send 
this goat off to the desert with a man who was designated and readied for this 
task before Yom Kippur.
22 The he-goat will thus figuratively carry upon itself all their sins to a precipi-
tous land. Once in the desert, the designated person must then send the he-goat 
off the Azazel cliff, to its death.
Aaron must then remove the fat parts of his bull and of the people’s goat, in order 
to burn them up later on the Outer Altar.53 He then must send the remainder of the 
bull and goat outside the camp to be burned up,54 as will be described presently.55
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מִ"וְרָחַץ  לָמַדְנוּ  לְמַעְלָה10  וגו'.  רוֹ  שָׂ בְּ אֶת  24 וְרָחַץ 
גְדֵי  מִבִּ ה  נֶּ מְשַׁ הוּא  שֶׁ כְּ שֶׁ ם",  וּלְבֵשָׁ רוֹ  שָׂ בְּ אֶת  יִם  מַּ בַּ
ט  שַׁ אוֹתָהּ טְבִילָה פָּ בְּ זָהָב לְבִגְדֵי לָבָן, טָעוּן טְבִילָה, שֶׁ
חַר, וְלָבַשׁ  ל שַׁ מִיד שֶׁ הֶן עֲבוֹדַת תָּ עָבַד בָּ גְדֵי זָהָב שֶׁ בִּ
הוּא  שֶׁ כְּ שֶׁ לָמַדְנוּ,  וְכָאן  הַיּוֹם.  לַעֲבוֹדַת  לָבָן  גְדֵי  בִּ
מָקוֹם  גְדֵי לָבָן לְבִגְדֵי זָהָב, טָעוּן טְבִילָה: בְּ ה מִבִּ נֶּ מְשַׁ
ית  גַג בֵּ ת עֲזָרָה, וְהִיא הָיְתָה בְּ ַ קְדֻשּׁ שׁ בִּ קָדוֹשׁ. הַמְקֻדָּ
אוֹת חוֹבָה לַיּוֹם, אֲבָל  ע טְבִילוֹת הַבָּ רְוָה, וְכֵן אַרְבַּ הַפַּ
מוֹנָה  שְׁ גָדָיו.  בְּ אֶת  וְלָבַשׁ  חֵיל:  בַּ הָיְתָה  הָרִאשׁוֹנָה 

מִן  וְיָצָא.  נָה:  ָ הַשּׁ יְמוֹת  ל  כָּ הֶן  בָּ עוֹבֵד  הוּא  שֶׁ בְגָדִים 
אֶת  ה  וְעָשָׂ ם:  שָׁ הָעוֹלָה  ח  זְבַּ מִּ שֶׁ הֶחָצֵר,  אֶל  הַהֵיכָל 
יָבֹא  זֹאת  "בְּ לְמַעְלָה11:  הָאָמוּר  לְעוֹלָה  אַיִל  עֹלָתוֹ. 
אַהֲרֹן" וגו': וְאֶת עֹלַת הָעָם. "וְאַיִל אֶחָד לְעֹלָה" הָאָמוּר 
רָאֵל" וגו': 25 וְאֵת חֵלֶב  נֵי יִשְׂ לְמַעְלָה12: "וּמֵאֵת עֲדַת בְּ
חַ  חָה. עַל מִזְבֵּ זְבֵּ עִיר: יַקְטִיר הַמִּ ר וְשָׂ את. אֵמוּרֵי פָּ הַחַטָּ
תִיב13: "לֹא תַעֲלוּ עָלָיו קְטֹרֶת  נִימִי כְּ פְּ אִלּוּ בַּ הַחִיצוֹן, דְּ
מָם. לַהֵיכָל  דָּ ר הוּבָא אֶת  וּמִנְחָה": 27 אֲשֶׁ וְעֹלָה  זָרָה 

וְלִפְנַי וְלִפְנִים: 

אֲתַר  בַּ מַיָּא  בְּ סְרֵהּ  בִּ יָת  24 וְיַסְחֵי 
וְיִפּוֹק  לְבוּשׁוֹהִי  יָת  שׁ  וְיִלְבַּ ישׁ  קַדִּ
א  עַמָּ עֲלַת  וְיָת  עֲלָתֵהּ  יָת  ד  וְיַעְבֵּ
25 וְיָת  א:  עַמָּ וְעַל  עֲלוֹהִי  ר  וִיכַפַּ
חָא:  לְמַדְבְּ ק  יַסֵּ אתָא  דְחַטָּ א  רְבָּ תַּ
לַעֲזָאזֵל  צְפִירָא  יָת  26 וּדְמוֹבִיל 
סְרֵהּ  בִּ יָת  וְיַסְחֵי  לְבוּשׁוֹהִי  ע  יְצַבַּ
רִיתָא:  לְמַשְׁ יֵיעוֹל  ן  כֵּ וּבָתַר  מַיָּא  בְּ
וְיָת  אתָא  דְחַטָּ תּוֹרָא  27 וְיָת 
עַל  אִתָּ י  דִּ אתָא  דְחַטָּ צְפִירָא 
ק  יַפֵּ א  בְקֻדְשָׁ רָא  לְכַפָּ מְהוֹן  מִדִּ
וְיוֹקְדוּן  רִיתָא  לְמַשְׁ רָא  לְמִבָּ
סְרְהוֹן  בִּ וְיָת  יהוֹן  כֵּ מַשְׁ יָת  נוּרָא  בְּ
יַתְהוֹן  28 וּדְמוֹקֵד  אוּכְלֵיהוֹן:  וְיָת 
סְרֵהּ  בִּ יָת  וְיַסְחֵי  לְבוּשׁוֹהִי  ע  יְצַבַּ
רִיתָא:  לְמַשְׁ יֵיעוֹל  ן  כֵּ וּבָתַר  מַיָּא  בְּ
יַרְחָא  בְּ עָלָם  לִקְיַם  לְכוֹן  29 וּתְהֵי 
עַנּוּן  תְּ לְיַרְחָא  רָא  עַשְׂ בְּ בִיעָאָה  שְׁ
לָא  עֲבִידָא  וְכָל  תְכוֹן  נַפְשָׁ יָת 
רוּן  יְּ יִתְגַּ דְּ וְגִיּוֹרַיָּא  יבָא  יַצִּ דוּן  תַעְבְּ

ינֵיכוֹן:  בֵּ

אֶת־ שׁ  וְלָבַ֖ קָד֔וֹשׁ  בְּמָק֣וֹם  יִם֙  בַמַּ֨ אֶת־בְּשָׂר֤וֹ  ץ  24 וְרָחַ֨

עֲד֖וֹ  ם וְכִפֶּ֥ר בַּֽ לָתוֹ֙ וְאֶת־עֹלַ֣ת הָעָ֔ א וְעָשָׂ֤ה אֶת־עֹֽ יו וְיָצָ֗ בְּגָדָ֑
ם: וּבְעַ֥ד הָעָֽ

יר  יַקְטִ֥ את  חַטָּ֖ הַֽ לֶב  חֵ֥ ת  25 וְאֵ֛ במחוברין)  (שני  שלישי 

יו  ל יְכַבֵּ֣ס בְּגָדָ֔ עֲזָאזֵ֔ מְשַׁלֵּחַ֤ אֶת־הַשָּׂעִיר֙ לַֽ חָה: 26 וְהַֽ הַמִּזְבֵּֽ
חֲנֶֽה:  מַּֽ אֶל־הַֽ יָב֥וֹא  ן  חֲרֵי־כֵ֖ וְאַֽ יִם  בַּמָּ֑ אֶת־בְּשָׂר֖וֹ  ץ  וְרָחַ֥
ר הוּבָ֤א  את אֲשֶׁ֨ חַטָּ֗ הַֽ יר  ת | שְׂעִ֣ וְאֵ֣ את  חַטָּ֜ הַֽ ר  פַּ֨ 27 וְאֵת֩ 

רְפ֣וּ  חֲנֶה֑ וְשָֽׂ מַּֽ יא אֶל־מִח֣וּץ לַֽ דֶשׁ יוֹצִ֖ אֶת־דָּמָם֙ לְכַפֵּ֣ר בַּקֹּ֔
ף  28 וְהַשֹּׂרֵ֣ ם:  וְאֶת־פִּרְשָֽׁ ם  וְאֶת־בְּשָׂרָ֖ ם  רֹתָ֥ אֶת־עֹֽ שׁ  בָאֵ֔
ן  חֲרֵי־כֵ֖ וְאַֽ יִם  בַּמָּ֑ אֶת־בְּשָׂר֖וֹ  ץ  וְרָחַ֥ יו  בְּגָדָ֔ יְכַבֵּ֣ס  ם  אֹתָ֔
דֶשׁ  בַּחֹ֣ עוֹלָ֑ם  ת  לְחֻקַּ֣ ם  לָכֶ֖ ה  יְתָ֥ 29 וְהָֽ חֲנֶֽה:  מַּֽ אֶל־הַֽ יָב֥וֹא 
וְכָל־ ם  תֵיכֶ֗ אֶת־נַפְשֹֽׁ תְּעַנּ֣וּ  דֶשׁ  לַחֹ֜ עָשׂ֨וֹר  בֶּֽ י  שְּׁבִיעִ֠ הַ֠

ם:  ח וְהַגֵּ֖ר הַגָּר֥ בְּתֽוֹכְכֶֽ אֶזְרָ֔ עֲשׂ֔וּ הָֽ מְלָאכָה֙ לֹ֣א תַֽ



29 In addition to these rites, the following will be an eternal rule for you: In the 
seventh month, i.e., Tishrei, specifically, on the tenth day of the month, you must 
afflict yourselves by abstaining from eating and drinking, anointing yourselves, 
bathing, wearing leather shoes, and engaging in marital relations;69 and you must 
not do any work70—neither the native-born Israelite nor the convert who lives 
among you—
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24 After removing his linen garments the first time, he must immerse his flesh in 
a mikveh in a holy place, i.e., inside the Courtyard, and only then don his regular 
high-priestly garments a second time in order to continue performing the rites that 
are not unique to Yom Kippur. (Similarly, he must immerse himself in this mikveh 
after he changes from the linen garments to the regular ones for the second time—
after removing the spoon and pan from the Holy of Holies.)
After donning his regular high-priestly garments for the second time, he must go 
out to the area of the Courtyard north of the Altar61 and sacrifice his ascent-offer-
ing ram, followed by the people’s ascent-offering ram. He will thereby effect 
further atonement for himself and for the people, this time for his and their sinful 
thoughts.62 After this, he must sacrifice the seven sheep required as the additional 
offerings for Yom Kippur.63 
Third Reading (Second when combined) 25 He must then burn up the fat, the kid-
neys, and the diaphragm64 of the two Yom Kippur sin-offerings—the high priest’s 
bull and the people’s goat, together—upon the Outer Altar.
He must then immerse himself, change back into the linen garments, and remove 
the spoon and pan from the Holy of Holies, as just mentioned.65 He must then im-
merse himself, change back into the regular high-priestly garments, offer up the 
rest of the additional sacrifices for the day (the ram, the bull, and the goat), offer 
up the afternoon daily sacrifice, burn the evening incense, and finally, kindle the 
lamps of the Candelabrum. After this, he must change into his personal clothes 
and go to his home.66

26 The person who sent the he-goat off the Azazel cliff becomes ritually defiled 
by doing so. Moreover, he ritually defiles any article he touches—including the 
clothes he is wearing—during the entire span of time he is performing the rite of 
the goat, i.e., from the moment he leaves the Israelite camp until he pushes the goat 
off the cliff.67 Therefore, after performing the rite, he must immerse his garments 
and immerse his flesh in the water of a mikveh. After doing so, he may again enter 
the Israelite camp.
27 Aaron must tell someone to take the slaughtered sin-offering bull and sin-
offering he-goat—both of whose blood was brought inside the Sanctuary in order 
to effect atonement in the Holy of Holies—outside the camp, to the ash deposi-
tory.68 Someone must burn their hides, flesh, and waste matter in fire over wood.
28 The person who burns them becomes ritually defiled by doing so. Moreover, 
he ritually defiles any article he touches—including the clothes he is wearing—
during the entire time he is burning them. Therefore, after he is done, he must im-
merse his garments and immerse his flesh in the water of a mikveh. After doing 
so, he may again enter the Israelite camp.


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עֲלֵיכוֹן  ר  יְכַפַּ הָדֵין  בְיוֹמָא  30 אֲרֵי 
קֳדָם  חוֹבֵיכוֹן  מִכֹּל  יַתְכוֹן  אָה  לְדַכָּ

דְכּוּן:  יְיָ תִּ

30 This aspect of atonement: As stated above, 
the he-goat sent to Azazel, in general, only atones 
without the individual’s repentance for “lighter” 
sins—active commandments and negative com-
mandments punishable by lashes, etc.—whereas 
for “heavier” sins—capital offenses or those pun-
ishable by excision—it only atones if the individual 
also repents. In contrast, the atonement afforded by 
the day of Yom Kippur itself atones for all sins, even 
without repentance.
This difference is due to the fact that, as stated, the 
he-goat atones for the specific sins themselves; as 
such, the seriousness of the offense—the serious-

ness of the sin’s affect on the world—is a relevant 
factor against which the ability of the rite of the he-
goat to effect atonement must be considered. It can 
overcome the effect of the “lighter” sins by itself; to 
overcome the “heavier” sins, it needs the additional 
force of repentance.
In contrast, the holiness of Yom Kippur atones, as 
stated, for the effect of the sin on the individual, 
wiping him or her clean of the effect of sin. Rather 
than excising the sin from the person, so to speak, 
Yom Kippur lifts the person out of the mire of sin. 
Therefore, the particulars of the sin or sins is not 
so relevant; all that is required is for the individual 

מִכֹּל֙  אֶתְכֶ֑ם  לְטַהֵ֣ר  ם  עֲלֵיכֶ֖ יְכַפֵּ֥ר  הַזֶּה֛  י־בַיּ֥וֹם  30 כִּֽ

רוּ:  ם לִפְנֵי֥ יְהָֹו֖ה תִּטְהָֽ אתֵיכֶ֔ חַטֹּ֣

any adverse affect that sin may have on you. In contrast, whenever there will be a 
hiatus in the existence of the Temple, it will be necessary to resort to other, less radi-
cal forms of atonement, and therefore, the simple observance of the holiday of Yom 
Kippur will play a much more significant role in effecting complete atonement.72

 INNER DIMENSIONS �

 A CLOSER LOOK �

[30] You will be purified before God: The notion 
that repentance in general and the repentance of 
Yom Kippur in particular transcend the order of 
creation is alluded to by the Torah’s statement 
that on Yom Kippur “you will be purified before 
God of all your sins.”73 The Name of God used 
in this phrase is the Name Havayah, which takes 
the form of the Hebrew word meaning “He will 
bring into being.” Its four letters are thus seen to 
represent the Divine creative process as reflected 
in the full array of the sefirot:74 the yud, the small-
est letter in the alphabet, represents the seminal 
point of insight (chochmah); the three lines of 

the hei represent the three-dimensional expan-
sion of chochmah into a full-fledged theoretical 
construct, which occurs in binah; the vav, whose 
numerical value is 6, represents the six emotions 
from chesed to yesod; and the latter hei represents 
the three modes of expression (thought, speech, 
and action) of malchut. The sefirah of keter (God’s 
will to create) is alluded to by the upper tip of 
the yud. In this context, the expression “before 
God” in this verse refers the levels of Divinity 
that precede creation and therefore transcend 
the created order.75

[30] Other, less radical forms of atonement: In 
the absence of the Tabernacle (or Temple) and 
its rites, the methods of atonement designated 
specifically for Temple- or sacrifice-related trans-
gressions become inapplicable. The mechanisms 
of atonement for transgressing commandments 

that remain relevant in non-Temple times are as 
follows:76

• For neglecting to perform an active com-
mandment, repentance suffices; no further 
atonement is required.
  The exceptions to this are the two active 



ACHAREI

134

Leviticus 16:30

71. V. 21.  

30 For on this day, God will effect the following aspect of atonement for you, in 
order to purify you.
As stated above,71 the he-goat sent to Azazel atones for all sins not atoned for by 
other methods of atonement, thus ensuring that all possible infractions of the law 
can be atoned for. Nevertheless, all these methods of atonement only exonerate the 
individual from liability for further or more serious compensation for the dam-
age he caused; they do not atone for the sin’s detrimental effects on the individual 
himself. These effects are atoned for by the observance of the holiday of Yom Kippur 
itself—i.e., refraining from work and observing the required forms of affliction. 
This latter atonement—that effected by Yom Kippur itself—is not contingent upon 
the individual’s repentance for his specific sins, but only on his overall desire to 
repent in order to be reconciled with God. Thus, by observing the holiday of Yom 
Kippur together with the other methods of atonement, you will be completely pu-
rified before God of all your sins (see Figure 4).

Rite Atones for

Sprinkling the blood of the high priest’s bull 
(for the priests) and of the people’s he-goat 
(for everyone else) inside the Holy of Holies

Entering the Tabernacle or eating sacrifices while 
defiled—either deliberately or unwittingly (if 
originally aware but then forgot and still has not 
remembered)

Burning incense inside the Holy of Holies Talebearing

Sprinkling the blood of the high priest’s bull 
(for the priests) and of the people’s he-goat 
(for everyone else) toward the Curtain

Defilement of the Candelabrum, the Table, or the 
Curtain caused by a ritually defiled person or 
entity having touched them

Applying and sprinkling the combined 
blood of the high priest’s bull (for the 
priests) and of the people’s he-goat (for 
everyone else) on the Inner Altar 

Defilement of the Inner Altar caused by 
something that was ritually defiled touching it

Sending the he-goat to Azazel Intentional or inadvertent sins not atoned for by 
other methods of atonement

Sacrificing the high priest’s ram (for the high 
priest) and the people’s ram (for everyone 
else) (these being ascent-offerings)

Sinful thoughts

The goat of the additional offerings for Yom 
Kippur

Unwittingly entering the Tabernacle or eating 
sacrifices while defiled (if originally unaware but 
discovered afterward)

The day of Yom Kippur itself

1. The effect of all transgressions on the 
individual
2. In non-Temple times, combines with other 
forms of atonement.

Figure 4. Atonements Effected on Yom Kippur

As long as the Tabernacle—or its successor, the Temple—is standing, this latter as-
pect of atonement will remain subordinate to the more prosaic forms of atonement: 
By wiping your slate clean of sin, these forms of atonement will largely counteract 
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יוֹם  ל  שֶׁ זוֹ  רָה  פָּ כַּ וגו'.  ח  יִמְשַׁ ר  אֲשֶׁ הַכֹּהֵן  ר  32 וְכִפֶּ
לְפִי  דוֹל.  גָּ כֹהֵן  בְּ א  אֶלָּ רָה  שֵׁ כְּ אֵינָהּ  פּוּרִים  הַכִּ
כֹהֵן  בְּ לוֹמַר  הֻצְרַךְ  אַהֲרֹן,  בְּ ה  רָשָׁ הַפָּ ל  כָּ אֶמְרָה  נֶּ שֶׁ
א אֶת יָדוֹ.  ר יְמַלֵּ הֵא כָמוֹהוּ: וַאֲשֶׁ יְּ א אַחֲרָיו שֶׁ דוֹל הַבָּ גָּ
בְגָדִים  ה  מְרֻבֶּ חָה,  שְׁ הַמִּ מֶן  שֶׁ בְּ שׁוּחַ  הַמָּ א  אֶלָּ לִי  אֵין 
וגו',  יָדוֹ"  אֶת  א  יְמַלֵּ ר  "וַאֲשֶׁ לוֹמַר:  לְמוּד  תַּ יִן?  מִנַּ

הוּ וְאֵילָךְ,  יָּ עָמְדוּ מִיֹּאשִׁ דוֹלִים שֶׁ הֲנִים הַגְּ ל הַכֹּ וְהֵם כָּ
חַת  חָה: לְכַהֵן תַּ שְׁ מֶן הַמִּ ל שֶׁ יָמָיו נִגְנְזָה צְלוֹחִית שֶׁ בְּ שֶׁ
א אֶת מְקוֹמוֹ, הוּא קוֹדֵם  נוֹ מְמַלֵּ אִם בְּ ד שֶׁ אָבִיו. לְלַמֵּ
יעַ יוֹם  הִגִּ שֶׁ ה ה' וגו'. כְּ ר צִוָּ אֲשֶׁ עַשׂ כַּ לְכָל אָדָם: 34 וַיַּ
ל אַהֲרֹן,  בְחוֹ שֶׁ יד שִׁ ה. וּלְהַגִּ דֶר הַזֶּ סֵּ ה כַּ פּוּרִים עָשָׂ הַכִּ
זֵרַת מֶלֶךְ:  מְקַיֵּם גְּ א כִּ תוֹ, אֶלָּ ן לִגְדֻלָּ לֹּא הָיָה לוֹבְשָׁ שֶׁ

וּתְעַנּוּן  לְכוֹן  הִיא  בָתָא  שְׁ ת  בַּ 31 שַׁ
ר  32 וִיכַפַּ עָלָם:  קְיַם  תְכוֹן  נַפְשָׁ יָת 
יָת  יְקָרֵיב  וְדִי  יָתֵהּ  י  יְרַבֵּ י  דִּ הֲנָא  כַּ
אֲבוּהִי  חוֹת  תְּ א  שָׁ מָּ לְשַׁ נֵהּ  קֻרְבָּ
י  לְבוּשֵׁ בוּצָא  י  לְבוּשֵׁ יָת  שׁ  וְיִלְבַּ
א  שׁ קֻדְשָׁ ר עַל מִקְדַּ א: 33 וִיכַפַּ קֻדְשָׁ
ר  חָא יְכַפַּ ן זִמְנָא וְעַל מַדְבְּ כַּ וְעַל מַשְׁ
א דִקְהָלָא  עַמָּ ל  כָּ וְעַל  הֲנַיָּא  כָּ וְעַל 
לִקְיַם  לְכוֹן  דָא  34 וּתְהֵי  ר:  יְכַפַּ
ל  רָאֵל מִכָּ נֵי יִשְׂ רָא עַל בְּ עָלַם לְכַפָּ
מָא דִי  א וַעֲבַד כְּ תָּ שַׁ חוֹבֵיהוֹן חֲדָא בְּ

ה:  ד יְיָ יָת מֹשֶׁ פַקֵּ

ת  תֵיכֶ֑ם חֻקַּ֖ ם אֶת־נַפְשֹֽׁ ם וְעִנִּיתֶ֖ ת שַׁבָּת֥וֹן הִיא֙ לָכֶ֔ 31 שַׁבַּ֨

יְמַלֵּא֙  וַֽאֲשֶׁ֤ר  אֹת֗וֹ  אֲשֶׁר־יִמְשַׁ֣ח  ן  הַכֹּהֵ֜ ר  32 וְכִפֶּ֨ ם:  עוֹלָֽ
י  בִּגְדֵ֥ ד  הַבָּ֖ י  אֶת־בִּגְדֵ֥ וְלָבַ֛שׁ  יו  אָבִ֑ חַת  תַּ֣ ן  לְכַהֵ֖ אֶת־יָד֔וֹ 
מוֹעֵד֛  הֶל  וְאֶת־אֹ֧ דֶשׁ  הַקֹּ֔ אֶת־מִקְדַּ֣שׁ  33 וְכִפֶּר֙  דֶשׁ:  הַקֹּֽ
ל  הַקָּהָ֖ וְעַל־כָּל־עַ֥ם  הֲנִי֛ם  הַכֹּֽ וְעַ֧ל  יְכַפֵּ֑ר  חַ  וְאֶת־הַמִּזְבֵּ֖
עַל־בְּנֵי֤  ר  לְכַפֵּ֞ ם  ת עוֹלָ֗ לְחֻקַּ֣ ם  לָכֶ֜ את  יְתָה־זֹּ֨ 34 וְהָֽ ר:  יְכַפֵּֽ
צִוָּה֥  אֲשֶׁ֛ר  כַּֽ עַשׂ  וַיַּ֕ בַּשָּׁנָה֑  ת  אַחַ֖ ם  מִכָּל־חַטֹּאתָ֔ יִשְׂרָאֵל֙ 

ה: פ יְהָֹו֖ה אֶת־מֹשֶֽׁ

זֵרַת מֶלֶךְ:  מְקַיֵּם גְּ א כִּ תוֹ, אֶלָּ ן לִגְדֻלָּ לֹּא הָיָה לוֹבְשָׁ שֶׁ

 A CLOSER LOOK �
[continued...] commandments (the Passover sacri-

fice and circumcision) whose neglect incurs 
the punishment of excision (see below).

  Optional atonement may be initiated by 
the individual, similar to an ascent-offering 
in Temple times.83  

• For transgressing a passive commandment 
other than those listed below, repentance sus-
pends punishment84 until Yom Kippur; if the 
individual then observes Yom Kippur properly, 
he is absolved from any further punishment.

• For transgressing a passive commandment 
punishable by excision or death administered 
by the court, repentance and the observance 
of Yom Kippur suspend and reduce punish-
ment; Divinely orchestrated suffering (either 
before or after Yom Kippur85) completes what-
ever atonement is still needed.

• If the individual did not undergo the neces-
sary procedures for atonement before he dies, 
his death can atone if he repents beforehand. 
If he does not, he is purged of his sins in the 
first phase of his afterlife, Purgatory.

It is possible to preempt prospective Divinely 

imposed suffering with self-imposed suffering, 
particularly fasting.86 Fasting can also substitute 
for the voluntary ascent-offering that was often 
offered up after basic atonement had been com-
pleted in order to renew the individual’s rela-
tionship with God.87 When the individual is not 
strong enough to fast without jeopardizing his 
health or impairing his ability to go about his life 
normally—which nowadays is the rule88—char-
ity can substitute for fasting. 
In these contexts, the observance of Yom Kippur 
does constitute part of the atonement process 
for specific sins, besides its more general role of 
atoning for the effect of sin on the psyche of the 
sinner so he or she can re-enter into a renewed 
relationship with God.89

This entire discussion of culpability for sin 
applies only to a person who was aware of the 
full import of his actions when he committed the 
transgression. A person who was raised unaware 
of the Torah’s system of commandments and the 
legal weight they carry is not held responsible 
for his lack of observance. Nonetheless, he still 
needs to atone for the specific categories of sins 
he committed. For example, repentance together 
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to yearn to be reconciled with God in a general 
sense and express this desire by observing the 
holiday properly.
The reason that Yom Kippur has this effect is because 
the day itself reveals the intrinsic connection 
between every Jew—by virtue of his or her Divine 
soul—and God. This connection of essence to 
essence preexisted Creation and even now continues 

to exist outside the context of Creation, and there-
fore transcends all limitations of time and space. It is 
thus equally immune to both enhancement and cor-
ruption by any action taken in the physical world; 
in the context of this connection, transgressions and 
their effects are irrelevant. Thus, the very day of Yom 
Kippur, when this intrinsic connection is revealed, 
serves to wipe the slate clean of all sin.82

31 It is for this reason that this day is a Sabbath of rest for you and you must af-
flict yourselves on it as an eternal rule, even when the Tabernacle or Temple will 
not be standing.
32 As you know, the high priesthood will pass from Aaron to his direct descen-
dants, and if the high priest’s son is qualified to serve, it should pass from father 
to son. The high priest is installed into office by being anointed with the anointing 
oil, unless this oil is unavailable, in which case he can be installed by simply wear-
ing the high-priestly garments for seven consecutive days.77 In either case, only the 
high priest—whether he is invested to serve in his father’s stead by being anoint-
ed or he is invested to serve in his father’s stead by wearing the high-priestly 
garments for seven consecutive days—may effect the various forms of atonement 
accomplished by the Yom Kippur rites; these rites are not effectual if performed by 
any other priest.78 Furthermore, he must don the linen garments, i.e., the holy 
garments designated for use only on Yom Kippur, in order for the day’s atonement 
rites to be effectual.
33 He will thus effect atonement for the Holy of Holies, and he will thus effect 
atonement for the rest of the Tent of Meeting—i.e., the outer Sanctuary—and for 
the Inner Altar, and he will thus effect atonement for the priests and for all the 
people of the congregation.
34 All this will be an eternal rule for you, in order to effect atonement upon the 
Israelites for all their sins, once each year.” When Yom Kippur arrived, six months 
later, Aaron performed these rites exactly as God had commanded Moses.
The prohibition against wearing the special Yom Kippur garments in any subsequent 
year79 could lead one to conclude that these garments are intended—even more than 
the regular priestly garments—to showcase the personal “dignity and splendor”80 of 
the specific high priest who wears them (rather than that of the office of high priest 
in general), since they may be worn by no one else, even another high priest. More-
over, the fact that even the same high priest is not allowed to wear them again could 
indicate that they are meant to highlight the current high priest’s unique qualities at 
that moment, irrespective of how he might change for the better (or worse) in the fu-
ture—further emphasizing his personal “dignity and splendor.” Nonetheless, Aaron 
did not fall prey to such a misconstruction. He donned the garments solely in order 
to fulfill God’s commandment, not to aggrandize himself in any way.81
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ר,  תוּב מְדַבֵּ ין הַכָּ שִׁ קְדָּ מֻּ ב. בַּ חַט שׁוֹר אוֹ כֶשֶׂ ר יִשְׁ 3 אֲשֶׁ
ם  חֲנֶה. חוּץ לָעֲזָרָה: 4 דָּ מַּ ן": בַּ אֱמַר: "לְהַקְרִיב קָרְבָּ נֶּ שֶׁ
פָךְ.  ם שָׁ נַפְשׁוֹ: דָּ תְחַיֵּב בְּ מִּ ם הָאָדָם, שֶׁ שׁוֹפֵךְ דַּ ב. כְּ יֵחָשֵׁ
זֹבְחִים.  הֵם  ר  5 אֲשֶׁ חוּץ:  בַּ מִים  דָּ הַזּוֹרֵק  אֶת  לְרַבּוֹת 
מו14ֹ:  כְּ דִים,  ֵ לַשּׁ עִירִם.  7 לַשְּׂ לִזְבֹּחַ:  רְגִילִים  הֵם  ר  אֲשֶׁ

ר יַעֲלֶה עֹלָה. לְחַיֵּב עַל  ם": 8 אֲשֶׁ דוּ שָׁ עִירִים יְרַקְּ "וּשְׂ
חַט  שָׁ אִם  שֶׁ חוּץ,  בַּ שׁוֹחֵט  כְּ חוּץ  בַּ אֵבָרִים  קְטִיר  הַמַּ
זַרְעוֹ  9 וְנִכְרַת.  בִין:  חַיָּ נֵיהֶם  שְׁ חֲבֵרוֹ —  וְהֶעֱלָה  אֶחָד 

נִכְרָת וְיָמָיו נִכְרָתִין: 

לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל  17:1 וּמַלֵּ

וְעִם  נוֹהִי  בְּ וְעִם  אַהֲרֹן  עִם  יל  2 מַלֵּ

ין  דֵּ לְהוֹן  וְתֵימַר  רָאֵל  יִשְׂ נֵי  בְּ ל  כָּ

בַר  3 גְּ לְמֵימָר:  יְיָ  ד  פַקֵּ י  דִּ מָא  תְגָּ פִּ

תּוֹר  יִכּוֹס  י  דִּ רָאֵל  יִשְׂ ית  מִבֵּ בַר  גְּ

י  דִּ אוֹ  רִיתָא  מַשְׁ בְּ עֵז  אוֹ  ר  אִמַּ אוֹ 

4 וְלִתְרַע  רִיתָא:  לְמַשְׁ רָא  מִבָּ יִכּוֹס 

לְקָרָבָא  אַיְתֵהּ  לָא  זִמְנָא  ן  כַּ מַשְׁ

דַייָ  נָא  כְּ מַשְׁ קֳדָם  יְיָ  קֳדָם  נָא  קֻרְבָּ

מָא  דְּ הַהוּא  לְגַבְרָא  ב  יִתְחֲשֵׁ מָא  דְּ

הַהוּא  א  אֱנָשָׁ יצֵי  תֵּ וְיִשְׁ ד  אֲשַׁ

נֵי  בְּ יַיְתוּן  י  דִּ דִיל  5 בְּ הּ:  עַמֵּ מִגּוֹ 

בְחִין  י אִנּוּן דָּ בְחֵיהוֹן דִּ רָאֵל יָת דִּ יִשְׂ

יְיָ  לִקֳדָם  וְיַיְתֻנּוּן  חַקְלָא  י  אַפֵּ עַל 

הֲנָא  כַּ לְוַת  זִמְנָא  ן  כַּ מַשְׁ לִתְרַע 

ין קֳדָם יְיָ יַתְהוֹן:  סוּן נִכְסַת קֻדְשִׁ וְיִכְּ

חָא  מָא עַל מַדְבְּ הֲנָא יָת דְּ 6 וְיִזְרוֹק כַּ

א  רְבָּ ק תַּ ן זִמְנָא וְיַסֵּ כַּ תְרַע מַשְׁ דַייָ בִּ

7 וְלָא  יְיָ:  קֳדָם  בְרַעֲוָא  לָא  לְאִתְקַבָּ

י  דִין דִּ בְחֵיהוֹן לְשֵׁ חוּן עוֹד יָת דִּ יִדְבְּ

הֵי  תְּ עָלַם  קְיַם  תְרֵיהוֹן  בַּ טָעַן  אִנּוּן 

ימַר  תֵּ 8 וּלְהוֹן  לְדָרֵיהוֹן:  לְהוֹן  דָא 

יּוֹרַיָּא  רָאֵל וּמִן גִּ ית יִשְׂ בַר מִבֵּ בַר גְּ גְּ

עֲלָתָא  ק  יַסֵּ י  דִּ ינֵיהוֹן  בֵּ רוּן  יְּ יִתְגַּ דְּ

ן  כַּ מַשְׁ 9 וְלִתְרַע  יָּא:  קֻדְשַׁ נִכְסַת  אוֹ 

ד יָתֵהּ קֳדָם  הּ לְמֶעְבַּ זִמְנָא לָא יַיְתִנֵּ

הּ:  א הַהוּא מֵעַמֵּ יצֵי אֱנָשָׁ תֵּ יְיָ וְיִשְׁ

אֶל־ ר  2 דַּבֵּ֨ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  17:1 וַיְדַבֵּ֥ר  רביעי 

אֲלֵיהֶ֑ם  מַרְתָּ֖  וְאָֽ ל  יִשְׂרָאֵ֔ כָּל־בְּנֵי֣  וְאֶל֙  יו  וְאֶל־בָּנָ֗ ן  הֲרֹ֜ אַֽ
מִבֵּ֣ית  אִישׁ֙  ישׁ  3 אִ֥ ר:  לֵאמֹֽ יְהָֹו֖ה  אֲשֶׁר־צִוָּה֥  ר  הַדָּבָ֔ זֶה֣ 
א֚וֹ  חֲנֶה֑  מַּֽ בַּֽ ז  אוֹ־עֵ֖ אוֹ־כֶ֛שֶׂב  שׁ֥וֹר  ט  יִשְׁחַ֜ ר  אֲשֶׁ֨ ל  יִשְׂרָאֵ֔
הֶל מוֹעֵד֮ לֹ֣א  תַח אֹ֣ חֲנֶֽה: 4 וְאֶל־פֶּ֜ מַּֽ ט מִח֖וּץ לַֽ אֲשֶׁ֣ר יִשְׁחָ֔
ב  ם יֵחָֽשֵׁ֞ יהָֹוה֔ לִפְנֵי֖ מִשְׁכַּ֣ן יְהָֹוה֑ דָּ֣ יב קָרְבָּן֙ לַֽ הֱבִיאוֹ֒ לְהַקְרִ֤
רֶב עַמּֽוֹ:  ישׁ הַה֖וּא מִקֶּ֥ ת הָאִ֥ ךְ וְנִכְרַ֛ ם שָׁפָ֔ ישׁ הַהוּא֙ דָּ֣ לָאִ֤
הֵ֣ם  ת־זִבְחֵיהֶם֮ אֲשֶׁ֣ר  אֶֽ ל  יִשְׂרָאֵ֗ בְּנֵי֣  יאוּ  יָבִ֜ ר  אֲשֶׁ֨ עַן֩  5 לְמַ֩
הֶל  אֹ֥ אֶל־פֶּ֛תַח  יהָֹוה֗  לַֽ וֶֽהֱבִיאֻ֣ם  הַשָּׂדֶה֒  עַל־פְּנֵי֣  בְחִים֮  זֹֽ
ם:  אוֹתָֽ יהָֹו֖ה  לַֽ ים  שְׁלָמִ֛ י  זִבְחֵ֧ בְח֜וּ  וְזָ֨ ן  אֶל־הַכֹּהֵ֑ ד  מוֹעֵ֖
הֶל מוֹעֵ֑ד  תַח אֹ֣ ק הַכֹּהֵ֤ן אֶת־הַדָּם֙ עַל־מִזְבַּ֣ח יְהָֹוה֔ פֶּ֖ 6 וְזָרַ֨
עוֹד֙  7 וְלֹֽא־יִזְבְּח֥וּ  יהָֹוֽה:  לַֽ חַ  נִיחֹ֖ יחַ  לְרֵ֥ לֶב  הַחֵ֔ יר  וְהִקְטִ֣
ת  חֻקַּ֥ חֲרֵיהֶ֑ם  אַֽ ים  זֹנִ֖ הֵ֥ם  אֲשֶׁ֛ר  ם  לַשְּׂעִירִ֕ ם  אֶת־זִבְחֵיהֶ֔

ם:  רֹתָֽ ם לְדֹֽ את לָהֶ֖ הְיֶה־זֹּ֥ עוֹלָ֛ם תִּֽ
אִישׁ֙  ישׁ  אִ֥ ר  תֹּאמַ֔ 8 וַֽאֲלֵהֶ֣ם  במחוברין)  (שלישי  חמישי 

אֲשֶׁר־יַעֲֽלֶה֥  בְּתוֹכָ֑ם  אֲשֶׁר־יָג֣וּר  וּמִן־הַגֵּ֖ר  ל  יִשְׂרָאֵ֔ מִבֵּ֣ית 
נּוּ  יְבִיאֶ֔ לֹ֣א  מוֹעֵד֙  הֶל  אֹ֤ תַח  9 וְאֶל־פֶּ֜ אוֹ־זָֽבַח:  ה  עֹלָ֖

יו:  עַמָּֽ ישׁ הַה֖וּא מֵֽ ת הָאִ֥ יהָֹוה֑ וְנִכְרַ֛ עֲשׂ֥וֹת אֹת֖וֹ לַֽ לַֽ





 A CLOSER LOOK �
[continued...] with one sin-offering—or in non-
Temple times, repentance together with observ-
ing one Yom Kippur—suffices to atone for all the 

Sabbaths he did not observe, no matter their 
number.94
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Leviticus 17:1-9

90. Genesis 17:14; Exodus 12:15, etc.  91. 1:5.  92. Alshich.  93. Ibn Ezra.  

The Exclusive Venue for Offerings
Fourth Reading 17:1 God spoke to Moses, saying:
2 “Speak to Aaron and to his sons, and to all the Israelites, and say to them: ‘This 
is what God has commanded, saying:
3 “As you have been taught, sacrifices must be slaughtered within the Tabernacle 
precincts. Therefore, any man of the House of Israel who instead slaughters an 
ox, lamb, or goat that has been designated as a sacrifice inside the camp, or who 
slaughters it outside the camp
4 instead of bringing it to the entrance to the Tent of Meeting to offer it up as a 
sacrifice to God by slaughtering it in the Courtyard in front of the Tabernacle of 
God—this act will be accounted for that man as if he had shed a person’s blood. 
Even if someone slaughters such a consecrated animal inside the Courtyard as he 
is supposed to, but sprinkles its blood outside the Courtyard, it will be considered 
as if he has shed blood. In either case, that man will be cut off from among his 
people: he will die prematurely and childless.90

5 The intent of this prohibition is that the Israelites indeed continue to bring God 
their peace-promoting feast-offerings, which they have until now been accus-
tomed to slaughter anywhere in the open field, but that they bring them to God 
from now on, instead, to the entrance to the Tent of Meeting, to the priest, and 
slaughter them there as peace-promoting offerings to God.
6 As stated above,91 lay people may slaughter sacrifices, but only the priest may 
dash the blood upon the Altar of God situated at the entrance of the Tent of 
Meeting, and only he may burn up the fat on the Altar in order to please God.
7 By restricting the venue of their sacrifices to the Tabernacle,92 the Israelites will 
also no longer be able to slaughter their sacrifices to the demons after which they 
have become accustomed to stray due to the corrupting influence of the Egyp-
tians.93

This will be an eternal rule for them, which will apply to all sacrifices, for all their 
generations.”
Fifth Reading (Third when combined) 8 You should also say to them: “Further-
more, regarding anyone of the House of Israel (i.e., born Israelites) or of the con-
verts who dwell among them, who offers up—i.e., burns up—the limbs of an 
ascent-offering or any other sacrifice outside the Tabernacle precincts,
9 instead of bringing them to the entrance of the Tent of Meeting to make it into 
a sacrifice to God, that man will be cut off from his people: he will die prema-
turely and childless.




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FIFTH (THIRD) READING

 RASHI 

 CHASIDIC INSIGHTS 

101. Above, 4:3-12.  102. Above, 4:13-21; Numbers 15:22-31.  103. Above, 16:3, 5.  104. Deuteronomy 12:16, 24, 15:23.  

ר", יָכוֹל לֹא יְהֵא  פֶשׁ יְכַפֵּ נֶּ אֱמַר: "בַּ נֶּ ם. לְפִי שֶׁ ל דָּ 10 כָּ
ם":  ל דָּ לְמוּד לוֹמַר: "כָּ ים? תַּ שִׁ קְדָּ ם הַמֻּ א עַל דַּ ב אֶלָּ חַיָּ
ל עֲסָקַי וְעוֹסֵק בּוֹ:  י, פּוֹנֶה אֲנִי מִכָּ לִּ נַאי שֶׁ י פָנַי. פְּ וְנָתַתִּ
תְלוּיָה,  הִיא  ם  דָּ בַּ ה,  רִיָּ בְּ ל  כָּ ל  שֶׁ ר.  שָׂ הַבָּ נֶפֶשׁ  י  11 כִּ
נֶפֶשׁ  בֹא  תָּ הָאָדָם,  נֶפֶשׁ  עַל  ר  לְכַפֵּ יו  נְתַתִּ וּלְפִיכָךְ 
דוֹלִים  ם. לְהַזְהִיר גְּ ל נֶפֶשׁ מִכֶּ פֶשׁ: 12 כָּ ר עַל הַנֶּ וּתְכַפֵּ
זִין  אַוָּ צַיִד,  א  אֶלָּ לִי  אֵין  יָצוּד.  ר  13 אֲשֶׁ ים:  טַנִּ הַקְּ עַל 

ל מָקוֹם. אִם  לְמוּד לוֹמַר: "צֵיד" מִכָּ יִן? תַּ וְתַרְנְגוֹלִין מִנַּ
א  ר אֶלָּ שָׂ לֹּא יֹאכַל בָּ ר יָצוּד"? שֶׁ ה נֶאֱמַר: "אֲשֶׁ ן, לָמָּ כֵּ
מוֹ  14 דָּ לִטְמֵאִים:  רָט  פְּ יֵאָכֵל.  ר  אֲשֶׁ הַזֹּאת:  הַזְמָנָה  בְּ
פֶשׁ  הַנֶּ שֶׁ פֶשׁ,  הַנֶּ מְקוֹם  בִּ לוֹ  הוּא  מוֹ  דָּ הוּא.  בְנַפְשׁוֹ 
ם.  פֶשׁ הִיא הַדָּ מוֹ הִוא. הַנֶּ ר דָּ שָׂ ל בָּ י נֶפֶשׁ כָּ לוּיָה בּוֹ: כִּ תְּ

ר" לְשׁוֹן זָכָר, "נֶפֶשׁ" לְשׁוֹן נְקֵבָה:  ם" וּ"בָשָׂ "דָּ

וּמִן  רָאֵל  יִשְׂ ית  מִבֵּ בַר  גְּ 10 וּגְבַר 
יֵיכוּל  י  דִּ ינֵיהוֹן  בֵּ רוּן  יְּ יִתְגַּ דְּ יּוֹרַיָּא  גִּ
יֵיכוּל  א דְּ אֱנָשָׁ ן רֻגְזִי בֶּ מָא וְאֶתֵּ ל דְּ כָּ
הּ:  עַמֵּ מִגּוֹ  יָתֵהּ  יצֵי  וַאֲשֵׁ מָא  דְּ יָת 
הִיא  דְמָא  בִּ סְרָא  בִּ נְפַשׁ  11 אֲרֵי 
חָא  מַדְבְּ עַל  לְכוֹן  הּ  יְהָבִתֵּ וַאֲנָא 
דְמָא  אֲרֵי  תְכוֹן  נַפְשָׁ עַל  רָא  לְכַפָּ
ן  כֵּ 12 עַל  ר:  מְכַפַּ א  נַפְשָׁ עַל  הוּא 
אֱנַשׁ  ל  כָּ רָאֵל  יִשְׂ לִבְנֵי  אֲמָרִית 
וְגִיּוֹרַיָּא  מָא  דְּ יֵיכוּל  לָא  כוֹן  מִנְּ
מָא:  דְּ יֵיכְלוּן  לָא  ינֵיכוֹן  בֵּ רוּן  יְּ יִתְגַּ דְּ
וּמִן  רָאֵל  יִשְׂ נֵי  מִבְּ בַר  גְּ 13 וּגְבַר 
יְצוּד  י  דִּ ינֵיהוֹן  בֵּ רוּן  יְּ יִתְגַּ דְּ יּוֹרַיָּא  גִּ
י מִתְאֲכֵיל  צֵידָא חֵיוְתָא אוֹ עוֹפָא דִּ
עַפְרָא:  בְּ הּ  נֵּ וִיכַסִּ מֵהּ  דְּ יָת  וְיֵשׁוֹד 
מֵהּ  דְּ סְרָא  בִּ ל  כָּ נְפַשׁ  14 אֲרֵי 
רָאֵל  הּ הוּא וַאֲמָרִית לִבְנֵי יִשְׂ נַפְשֵׁ בְּ
סְרָא לָא תֵיכְלוּן אֲרֵי נְפַשׁ  ל בִּ ם כָּ דַּ
הּ  יֵיכְלִנֵּ דְּ ל  כָּ הִיא  מֵהּ  דְּ סְרָא  בִּ ל  כָּ

יצֵי:  תֵּ יִשְׁ

two types of sin-offerings: those whose blood is 
applied to the Inner Altar (the sin-offerings of the 
high priest,101 of the Sanhedrin,102 and for Yom Kip-
pur103) and those whose blood is applied to the Out-
er Altar (all others). The remainder of the blood of 
all sacrifices is poured out onto the base of the Out-
er Altar, but only the blood of “inner” sin-offerings 
is poured out onto west side of the base; that of all 
other sacrifices is poured out onto the south side.
Allegorically, “inner” sin-offerings correspond to 
“inner” sins, i.e., improper thoughts, which are 
known only to God. The leftover blood of these 
offerings is therefore poured out on the western 
side of the Altar, the side facing the Sanctuary, 
which is denoted by the Torah as being “before 
God.” In contrast, “outer” sin-offerings correspond 
to “outer” sins, i.e., improper speech and deeds. 
The leftover blood of these offerings is poured 
out on the south side of the Altar, for the southern 
direction is associated (in the northern hemisphere) 
with warmer temperatures, and it is the “heat” of 

enthusiasm for materiality that leads to most sins, 
as mentioned above.
Now, although it is forbidden to consume blood, it 
is permitted to derive other forms of benefit from it, 
such as using it for fertilizer and the like. The Torah 
will indeed later state that the blood of slaugh-
tered animals must be spilled “on the ground, like 
water,”104 intimating that it should ideally be put to 
positive use as fertilizer. Allegorically, this means 
that although we must aspire to complete indiffer-
ence toward materiality, if we nonetheless become 
enthusiastic about some aspect of it, we may make 
use of the by-product of our enthusiasm. This escape 
clause, however, applies only on condition that we 
“spill it on the ground,” i.e., bear in mind that it 
is nothing more than “fertilizer,” a foul-smelling, 
repulsive, agent for further spiritual growth, pos-
sessing no intrinsic value and therefore belonging 
“on the ground,” i.e., not artificially elevated to any 
level of esteem. Furthermore, this “blood” must 
become “like water,” the cold, transparent, tasteless 

ם  בְּתוֹכָ֔ הַגָּר֣  וּמִן־הַגֵּר֙  ל  יִשְׂרָאֵ֗ מִבֵּ֣ית  ישׁ  אִ֜ ישׁ  10 וְאִ֨

ם  אֹכֶ֣לֶת אֶת־הַדָּ֔ פֶשׁ֙ הָֽ י בַּנֶּ֨ י פָנַ֗ תַתִּ֣ ם וְנָֽ ל כָּל־דָּ֑ אֲשֶׁ֥ר יֹאכַ֖
ם הִוא֒  י נֶפֶ֣שׁ הַבָּשָׂר֮ בַּדָּ֣ הּ: 11 כִּ֣ רֶב עַמָּֽ הּ מִקֶּ֥ י אֹתָ֖ וְהִכְרַתִּ֥
י־ כִּֽ תֵיכֶ֑ם  עַל־נַפְשֹֽׁ ר  לְכַפֵּ֖ חַ  עַל־הַמִּזְבֵּ֔ לָכֶם֙  יו  נְתַתִּ֤ י  אֲנִ֞ וַֽ
ל  רְתִּי֙ לִבְנֵי֣ יִשְׂרָאֵ֔ ר: 12 עַל־כֵּ֤ן אָמַ֨ יְכַפֵּֽ ם ה֖וּא בַּנֶּפֶ֥שׁ  הַדָּ֥
ם  בְּתֽוֹכְכֶ֖ הַגָּר֥  וְהַגֵּר֛  ם  דָּ֑ אכַל  לֹא־תֹ֣ ם  מִכֶּ֖ כָּל־נֶפֶ֥שׁ 
וּמִן־הַגֵּר֙  ל  יִשְׂרָאֵ֗ מִבְּנֵי֣  ישׁ  אִ֜ ישׁ  13 וְאִ֨ ם:  דָּֽ אכַל  לֹא־יֹ֥
יֵאָֽכֵ֑ל  אֲשֶׁ֣ר  אוֹ־ע֖וֹף  חַיָּה֛  צֵ֥יד  יָצ֜וּד  ר  אֲשֶׁ֨ ם  בְּתוֹכָ֔ הַגָּר֣ 
ר  כָּל־בָּשָׂ֗ 14 כִּי־נֶפֶ֣שׁ  ר:  עָפָֽ בֶּֽ הוּ  וְכִסָּ֖ אֶת־דָּמ֔וֹ  וְשָׁפַךְ֙ 
לֹ֣א  ר  כָּל־בָּשָׂ֖ ם  דַּ֥ ל  יִשְׂרָאֵ֔ לִבְנֵי֣  וָֽאֹמַר֙  הוּא֒  בְנַפְשׁוֹ֮  דָּמ֣וֹ 

ת:  יו יִכָּרֵֽ כְלָ֖ וא כָּל־אֹֽ י נֶפֶ֤שׁ כָּל־בָּשָׂר֙ דָּמ֣וֹ הִ֔ תֹאכֵ֑לוּ כִּ֣
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11 Upon the Altar to atone for your souls: As we 
have seen previously,99 blood, being warm, signi-
fies the enthusiasm; the fact that we are forbidden 
to consume blood but are required to sprinkle it on 
the Altar means that we must be enthusiastic not 
about our material needs but about our Divine mis-
sion. In the words of the Psalms,100 “If you eat of 
the toil of your hands, you will be happy and it will 

be well with you,” meaning that we will succeed in 
life only if we immerse just our hands (which may 
include our practical intellect) in our work, but not 
our heads and hearts. When over-enthusiasm for 
the materiality of life leads us to transgress God’s 
will, part of the atonement process is applying the 
blood of the required sin-offering to the Altar.
As we have seen (and will see further), there are 

Forbidden Blood
10 You have been taught that you must not consume the blood of animals and 
fowl.95 The punishment that I will give to anyone of the House of Israel (i.e., born 
Israelites) or of the converts who dwell among them who consumes any such 
blood, whether of sacrificial or non-sacrificial animals, is that I will set My atten-
tion96 upon the individual who consumes the blood, and I will cut him off from 
among his people: he will die prematurely and childless.
11 Consuming blood is such a serious offense because the continued presence of 
the soul in the flesh of any creature is dependent upon the presence of the blood 
in its body. I have therefore given its blood to you—not to consume, but to be 
placed upon the Altar to atone for your souls. For it is only the blood of a sac-
rificed animal, which houses its animating soul, that can atone for the soul of its 
owner, who is offering up the sacrifice. When the priest places your animal’s blood 
on the Altar, it is thus as if he is placing its soul—and thereby, your soul, since the 
animal is your surrogate—on the Altar.”
12 Therefore, I say to the born Israelites: “None of you, even your minor children, 
may consume the blood of animals or fowl. The convert who dwells among you 
may not consume such blood either, nor may his minor children.
13 If any one of the born Israelites or of the converts who dwell among them 
traps a wild animal or fowl that are permissible for consumption, when he 
sheds its blood—or the blood of any fowl or non-domesticated animal—through 
ritual slaughter, he must cover the blood with dust. When slaughtering domestic 
cows, sheep, or goats, however, it is not necessary to cover their blood.97 Nor is it 
necessary to cover the blood of animals that are forbidden for consumption if you 
kill them for some other purpose. In any case, you should only eat meat when you 
can afford it.”98

14 I am commanding the Israelites to cover the blood of wild animals and fowl 
because, concerning the soul of all flesh, it is the blood of the flesh that represents 
the flesh’s soul, inasmuch as the soul’s continued presence in the flesh depends on 
the continued presence of blood in the body. I therefore said to the Israelites, for 
this very same reason: “You must not consume the blood of any animal- or fowl-
flesh, for the soul of any flesh is its blood. All who consume it will be cut off: 
they will die prematurely and childless.”
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ר  בֵּ נִבְלַת עוֹף טָהוֹר דִּ ר תֹּאכַל נְבֵלָה וּטְרֵפָה. בְּ 15 אֲשֶׁ
בֵית  בְלַעַת בְּ נִּ עָה שֶׁ שָׁ א בְּ אֵין לָהּ טֻמְאָה אֶלָּ תוּב, שֶׁ הַכָּ
וְאֵינָהּ  אֲכִילָתָהּ  בַּ אָה  טַמְּ מְּ שֶׁ אן,  כָּ דְךָ  וְלִמֶּ לִיעָה.  הַבְּ
ב  נִכְתָּ לֹא  אן,  כָּ הָאֲמוּרָה  וּ"טְרֵפָה"  ע.  מַגָּ בְּ אָה  מְטַמְּ
הֵא נִבְלַת עוֹף טָמֵא  נִינו15ּ: יָכוֹל תְּ א לִדְרֹשׁ, וְכֵן שָׁ אֶלָּ
לְמוּד לוֹמַר: "טְרֵפָה" — מִי  לִיעָה, תַּ בֵית הַבְּ אָה בְּ מְטַמְּ
מִינוֹ טְרֵפָה:  אֵין בְּ מִינוֹ טְרֵפָה, יָצָא עוֹף טָמֵא שֶׁ שׁ בְּ יֵּ שֶׁ
שׁ —  קְדָּ לַמִּ נֵס  יִכָּ קֹדֶשׁ, אוֹ  יֹאכַל  עֲוֹנוֹ. אִם  א  16 וְנָשָׂ

רוֹ לֹא יִרְחָץ  אָר טֻמְאוֹת: וּבְשָׂ כָל שְׁ חַיָּב עַל טֻמְאָה זוֹ כְּ
בּוּס  כִּ וְעַל  רֵת,  כָּ עָנוּשׁ  גּוּפוֹ  רְחִיצַת  עַל  עֲוֹנוֹ.  א  וְנָשָׂ
י  אָמַרְתִּ מַלְקוּת: 2 אֲנִי ה' אֱלֹהֵיכֶם. אֲנִי הוּא שֶׁ גָדִים בְּ בְּ
ם עֲלֵיכֶם מַלְכוּתִי,  לְתֶּ סִינַי16: "אָנֹכִי ה' אֱלֹהֶיךָ", וְקִבַּ בְּ
לְפָנָיו  וְיָדוּעַ  לוּי  גָּ אוֹמֵר:  י  רַבִּ גְזֵרוֹתַי.  לוּ  קַבְּ ה  מֵעַתָּ
א עֲלֵיהֶם  ימֵי עֶזְרָא, לְפִיכָךְ בָּ עֲרָיוֹת בִּ תֵק בַּ סּוֹפָן לִנָּ שֶׁ
ן  יָּ דַּ עוּ מִי גוֹזֵר עֲלֵיכֶם,  גְזֵרָה: "אֲנִי ה' אֱלֹהֵיכֶם", דְּ בִּ

כָר:  ם שָׂ לֵּ רַע וְנֶאֱמָן לְשַׁ לְהִפָּ

נְבִילָא  יֵיכוּל  י  דִּ אֱנַשׁ  15 וְכָל 
ע  וִיצַבַּ וּבְגִיּוֹרַיָּא  יבַיָּא  יַצִּ בְּ וּתְבִירָא 
מְסָאָב  וִיהֵי  בְמַיָּא  וְיַסְחֵי  לְבוּשׁוֹהִי 
ע  י: 16 וְאִם לָא יְצַבַּ א וְיִדְכֵּ עַד רַמְשָׁ
חוֹבֵהּ:  ל  וִיקַבֵּ יַסְחֵי  לָא  וּבִסְרֵהּ 
לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל  18:1 וּמַלֵּ
וְתֵימַר  רָאֵל  יִשְׂ נֵי  בְּ עִם  יל  2 מַלֵּ

לְהוֹן אֲנָא יְיָ אֱלָהֲכוֹן: 

symbol of self-abnegation. In this way, the erstwhile 
forbidden blood can be transformed into foodstuffs 
that are permitted for consumption, meaning that 

the by-products of our misplaced enthusiasm can 
indirectly become transformed into forces for good-
ness and even Divinity.118

וּבַגֵּר֑  ח  אֶזְרָ֖ בָּֽ ה  וּטְרֵפָ֔ נְבֵלָה֙  תֹּאכַ֤ל  ר  אֲשֶׁ֨ פֶשׁ  15 וְכָל־נֶ֗

ר: 16 וְאִם֙  רֶב וְטָהֵֽ יִם וְטָמֵ֥א עַד־הָעֶ֖ ץ בַּמַּ֛ יו וְרָחַ֥ ס בְּגָדָ֜ וְכִבֶּ֨
א עֲוֹנֽוֹ: פ ץ וְנָשָׂ֖ ס וּבְשָׂר֖וֹ לֹ֣א יִרְחָ֑ לֹ֣א יְכַבֵּ֔

אֶל־בְּנֵי֣  2 דַּבֵּר֙  ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  18:1 וַיְדַבֵּ֥ר 

ם:  י יְהָֹוה֥ אֱלֹֽהֵיכֶֽ מַרְתָּ֖ אֲלֵהֶ֑ם אֲנִ֖ ל וְאָֽ יִשְׂרָאֵ֔

Furthermore, I am aware that an amorous attachment to another person can be so 
strong that it may cause you to consider defying these prohibitions or even forsak-
ing Me altogether if you become attached to someone forbidden to you (particular-
ly a non-Jew, whom I will forbid to you later116). Therefore, bear in mind that I, the 
Creator and ruler of the world, am the source of these prohibitions, so you should 
not expect any positive outcome from transgressing them. And if you think to flout 
the possibility of future misery in favor of ephemeral happiness, bear in mind fur-
ther that I am your God, who will administer corrective punishment that will nul-
lify any transient happiness when you do not comply. And finally, if you ask why 
I implanted in you the ability to become so strongly attached to other people that 
it might compel you to defy Me, it is in order to reward you commensurately for 
overcoming this challenge; be assured that I, as God, can be relied upon to reward 
you amply when you comply with My will.117
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Defilement Contracted by Eating Carrion of Fowl
15 You have been taught that touching or carrying animals permitted for food that 
died by any means other than proper ritual slaughter imparts ritual defilement.105 
In contrast, the carrion of permitted fowl imparts ritual defilement only when eat-
en. Any person, whether a native-born Israelite or a convert, who eats carrion 
of any type of fowl permitted for consumption—i.e., of any fowl that can become 
forbidden for consumption on account of suffering from a fatal defect (thus ex-
cluding forbidden species of fowl, which are intrinsically forbidden and therefore 
cannot become forbidden through any other cause)—becomes ritually defiled. In 
addition, any garments he is touching or otherwise wearing while eating this fowl 
also become ritually defiled. He must therefore immerse his garments and im-
merse himself in the water of a mikveh, and will remain defiled until evening, at 
which time he will become rid of this defilement.
16 If he does not immerse his garments or immerse his flesh, and in this ritually 
defiled state enters the Tabernacle precincts or eats consecrated food, he will bear 
the consequences of his sin: The punishment for entering the Tabernacle precincts 
or eating consecrated food while ritually defiled is excision (dying prematurely 
and childless);106 the punishment for entering the Tabernacle precincts while wear-
ing ritually defiled clothing107 or for causing defiled clothing to enter the Taber-
nacle precincts in some other way108 is lashes.’ ”

Forbidden Relations
18:1 God spoke to Moses, saying:
2 “Speak to the Israelites, and say to them: ‘It may seem to you that the closer 
a relative is to you, the more fitting he or she should be as a spouse. After all, (a) 
Abraham specifically sought a relative as a wife for his son Isaac;109 (b) by having 
children together, spouses “become one flesh,”110 and this goal is accomplished all 
the more when the spouses themselves are related; and (c) marriages among close 
relatives have already been both sanctioned and successful: Adam’s children mar-
ried each other,111 Jacob married sisters,112 his sons married sisters,113 and Amram 
married his aunt Yocheved,114 by whom he fathered Moses, Aaron, and Miriam. 
Nonetheless, despite any logical arguments to the contrary, I am forbidding you to 
marry certain close relatives. You heard Me say “I am God, your God” at Mount 
Sinai when I pronounced the Ten Commandments; at that time, you accepted My 
authority over you.115 You must therefore now accept these rules regarding with 
whom you may and may not engage in carnal relations, whether or not they make 
sense to you.
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17. ויקרא כ, יד. 

ים  ל מִצְרִיִּ יהֶם שֶׁ עֲשֵׂ מַּ יד שֶׁ ה אֶרֶץ מִצְרַיִם. מַגִּ מַעֲשֵׂ 3 כְּ
מָקוֹם  וְאוֹתוֹ  הָאֻמּוֹת,  ל  מִכָּ מְקֻלְקָלִים  ים  נַעֲנִיִּ כְּ ל  וְשֶׁ
ר אֲנִי מֵבִיא  רָאֵל מְקֻלְקָל מִן הַכֹּל: אֲשֶׁ בוּ בוֹ יִשְׂ שְׁ יָּ שֶׁ
רָאֵל,  יִשְׂ בְשׁוּ  כָּ שֶׁ עֲמָמִין  אוֹתָן  שֶׁ יד  מַגִּ ה.  מָּ שָׁ אֶתְכֶם 
מַה  תֵלֵכוּ.  לֹא  וּבְחֻקֹּתֵיהֶם  ם:  לָּ מִכֻּ יוֹתֵר  מְקֻלְקָלִים 
הֶן,  לָּ א אֵלּוּ נִימוּסוֹת שֶׁ לֹּא אָמַר? אֶלָּ תוּב שֶׁ יחַ הַכָּ הִנִּ
יָּאוֹת.  וְאִצְטַדִּ טַרְטִיָּאוֹת  גוֹן  כְּ לָהֶם,  הַחֲקוּקִין  בָרִים  דְּ
חֲכָמִים:  נוּ  מָּ שֶׁ רְכֵי הָאֱמוֹרִי  דַּ אֵלּוּ  י מֵאִיר אוֹמֵר:  רַבִּ
תּוֹרָה  בַּ הָאֲמוּרִים  דְבָרִים  אֵלּוּ  עֲשׂוּ.  תַּ טַי  פָּ מִשְׁ 4 אֶת 
וְאֶת  לְאָמְרָן:  כְדַאי  הָיוּ  נֶאֶמְרוּ,  לֹא  אִלּוּ  שֶׁ ט,  פָּ מִשְׁ בְּ
יֵּצֶר הָרָע  לֶךְ, שֶׁ זֵרַת הַמֶּ הֵם גְּ בָרִים שֶׁ מְרוּ. דְּ שְׁ חֻקֹּתַי תִּ
הָעוֹלָם  וְאֻמּוֹת  מְרָן,  לְשָׁ לָנוּ  ה  לָמָּ עֲלֵיהֶם:  יב  מֵשִׁ
עַטְנֵז  שַׁ ת  וּלְבִישַׁ חֲזִיר  אֲכִילַת  גוֹן  כְּ עֲלֵיהֶם,  יבִין  מְשִׁ
י  זַרְתִּ גָּ ה'",  "אֲנִי  נֶאֱמַר:  לְכָךְ  את,  חַטָּ מֵי  וְטָהֳרַת 
אַל  הֶם.  בָּ לָלֶכֶת  טֵר:  לְהִפָּ אִים  ָ רַשּׁ ם  אַתֶּ אִי  עֲלֵיכֶם, 

רָאֵל,  י חָכְמַת יִשְׂ לֹּא תֹאמַר: לָמַדְתִּ טֵר מִתּוֹכָם, שֶׁ פָּ תִּ
חֻקֹּתַי  אֶת  ם  מַרְתֶּ 5 וּשְׁ הָאֻמּוֹת:  חָכְמַת  וְאֶלְמַד  אֵלֵךְ 
תוּב  לֹּא פֵרַט הַכָּ ה, שֶׁ רָשָׁ קְדּוּקֵי הַפָּ אָר דִּ וגו'. לְרַבּוֹת שְׁ
מִירָה  ים וּשְׁ יָּה לְחֻקִּ מִירָה וַעֲשִׂ ן שְׁ בָר אַחֵר: לִתֵּ הֶם. דָּ בָּ
ה  יָּ עֲשִׂ א  אֶלָּ נָתַן  לֹּא  שֶׁ לְפִי  טִים,  פָּ לְמִשְׁ יָּה  וַעֲשִׂ
א,  הַבָּ לְעוֹלָם  הֶם.  בָּ וָחַי  ים:  לְחֻקִּ מִירָה  וּשְׁ טִים  פָּ לְמִשְׁ
ה, וַהֲלֹא סוֹפוֹ הוּא מֵת: אֲנִי  הַזֶּ עוֹלָם  בָּ אִם תֹּאמַר  שֶׁ
קֵבָה  כָר: 6 לֹא תִקְרְבוּ. לְהַזְהִיר הַנְּ ם שָׂ לֵּ ה'. נֶאֱמָן לְשַׁ
ם  לֵּ לְשַׁ נֶאֱמָן  אֲנִי ה'.  ים:  רַבִּ לְשׁוֹן  נֶאֱמַר  לְכָךְ  כָר,  זָּ כַּ
א  אֶלָּ אֵינוֹ  אוֹ  אָבִיךָ,  ת  אֵשֶׁ זוֹ  אָבִיךָ.  7 עֶרְוַת  כָר:  שָׂ
ן17:  אן: "עֶרְוַת אָבִיךָ", וְנֶאֱמַר לְהַלָּ מָעוֹ? נֶאֱמַר כָּ מַשְׁ כְּ
אן  כָּ אַף  אָבִיו,  ת  אֵשֶׁ ן  הַלָּ לְּ מַה  ה",  לָּ גִּ אָבִיו  "עֶרְוַת 
ת  אֵשֶׁ אֵינָהּ  שֶׁ אִמּוֹ  לְהָבִיא  ךָ.  אִמְּ וְעֶרְוַת  אָבִיו:  ת  אֵשֶׁ

ת אָבִיךָ. לְרַבּוֹת לְאַחַר מִיתָה:  אָבִיו: 8 עֶרְוַת אֵשֶׁ

דְמִצְרַיִם  דְאַרְעָא  א  עַמָּ עוֹבָדֵי  3 כְּ

דוּן  תַעְבְּ לָא  הּ  בַּ יְתֵיבְתּוּן  י  דִּ

י  דִּ דִכְנַעַן  דְאַרְעָא  א  עַמָּ וּכְעוֹבָדֵי 

דוּן  ן לָא תַעְבְּ אֲנָא מָעֵל יַתְכוֹן לְתַמָּ

ינַי  דִּ 4 יָת  תְהָכוּן:  לָא  וּבְנִימוֹסֵיהוֹן 

לִמְהַךְ  רוּן  טְּ תִּ קְיָמַי  וְיָת  דוּן  עְבְּ תַּ

רוּן  5 וְתִטְּ אֱלָהֲכוֹן:  יְיָ  אֲנָא  הוֹן  בְּ

יַתְהוֹן  ד  יַעְבֵּ י  דִּ ינַי  דִּ וְיָת  קְיָמַי  יָת 

א וְיֵחֵי בְהוֹן לְחַיֵּי עַלְמָא אֲנָא  אֱנָשָׁ

רֵהּ  שְׂ בִּ קָרִיב  לְכָל  בַר  גְּ בַר  6 גְּ יְיָ: 

אֲנָא  עֶרְיָא  אָה  לְגַלָּ תִקְרְבוּן  לָא 

לָא  ךְ  אִמָּ וְעֶרְיַת  אֲבוּךְ  7 עֶרְיַת  יְיָ: 

עֶרְיְתַהּ:  י  תְגַלֵּ לָא  הִיא  ךְ  אִמָּ י  תְגַלֵּ

י עֶרְיַת  ת אֲבוּךְ לָא תְגַלֵּ 8 עֶרְיַת אִתַּ

אֲבוּךְ הִיא: 

עֲשׂ֑וּ  תַֽ לֹ֣א  הּ  יְשַׁבְתֶּם־בָּ֖ אֲשֶׁ֥ר  יִם  רֶץ־מִצְרַ֛ אֶֽ עֲשֵׂ֧ה  3 כְּמַֽ
לֹ֣א  מָּה֙  שָׁ֨ אֶתְכֶ֥ם  יא  מֵבִ֨ אֲנִי֩  אֲשֶׁ֣ר  עַן  רֶץ־כְּנַ֡ אֶֽ עֲשֵׂ֣ה  וּכְמַֽ
עֲשׂ֛וּ  תַּֽ י  4 אֶת־מִשְׁפָּטַ֧ כוּ:  תֵלֵֽ לֹ֥א  ם  תֵיהֶ֖ וּבְחֻקֹּֽ עֲשׂ֔וּ  תַֽ
ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥  י  אֲנִ֖ בָּהֶ֑ם  לָלֶכֶ֣ת  תִּשְׁמְר֖וּ  י  וְאֶת־חֻקֹּתַ֥
ם  אֹתָ֛ יַעֲֽשֶׂ֥ה  ר  אֲשֶׁ֨ י  וְאֶת־מִשְׁפָּטַ֔ אֶת־חֻקֹּתַי֙  ם  5 וּשְׁמַרְתֶּ֤

י יְהָֹוֽה: ס י בָּהֶ֑ם אֲנִ֖ ם וָחַ֣ אָדָ֖ הָֽ
ר בְּשָׂר֔וֹ לֹ֥א תִקְרְב֖וּ לְגַלּ֣וֹת  ישׁ אִישׁ֙ אֶל־כָּל־שְׁאֵ֣ ששי 6 אִ֥

י יְהָֹוֽה: ס עֶרְוָה֑ אֲנִ֖
לֹ֥א  וא  הִ֔ אִמְּךָ֣  תְגַלֵּ֑ה  לֹ֣א  אִמְּךָ֖  וְעֶרְוַת֥  יךָ  אָבִ֛ 7 עֶרְוַת֥ 

הּ: ס ה עֶרְוָתָֽ תְגַלֶּ֖
וא: ס יךָ הִֽ יךָ לֹ֣א תְגַלֵּ֑ה עֶרְוַת֥ אָבִ֖ שֶׁת־אָבִ֖ 8 עֶרְוַת֥ אֵֽ



 INNER DIMENSIONS �
[5] Which a man must do in order to live by 
them: This phrase can be read, “For you will 
thus make them into the ‘man’ and, through 
them, enliven Me, God.” In Kabbalistic termi-
nology,125 this means that when we perform 
God’s commandments, we draw Divine energy 
into them. Inasmuch as the commandments are 
configured in human form—the partzuf of Z’eir 

Anpin—the 248 active commandments being 
rooted in the limbs of this partzuf and the 365 
restrictive commandments being rooted in its 
nerves and sinews,126 our performance of these 
commandments brings life-force into this matrix 
of Divine forces, through which God’s attributes 
are manifest in the world.127
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119. Likutei Sichot, vol. 30, p. 231, note 20.  120. See Exodus 15:25.  121. Above, v. 2.  122. Above, v. 2.  123. Likutei Amarim (the Mag-
gid, ed. Kehot) 227; Or Torah (ed. Kehot) 110; Likutei Torah 5:2a, etc.  124. Igrot Kodesh Mehorayatz, vol. 4, p. 308; HaYom Yom, 10 
Shevat; Likutei Sichot, vol. 1, p. 152; Hitva’aduyot 5746, vol. 2, pp. 394-395; ibid., vol. 4, p. 294, note 90; ibid., pp. 326-327.  

5 In order to live by them: This phrase can also be 
read, “in order to imbue life-force within them,” 
implying that not only do God’s commandments 
enhance our lives; by observing them we bring 
them to life.123 For example, even the most meticu-
lously crafted tefilin cannot accomplish their pur-
pose—thereby effecting a positive change in real-

ity—until a Jewish man wears them.
We are thus the catalyst that brings God’s plan for 
creation to fruition, through fulfilling His com-
mandments. In order to “enliven” God’s command-
ments, we ourselves must be “alive,” i.e., healthy, 
strong, happy, enthusiastic, and optimistic.124

3 You must not imitate any of the practices of Egypt in this regard, particularly 
the practices of the part of Egypt where you dwelt, which are worse than those of 
Egypt in general; and you must similarly not imitate the practices of Canaan, par-
ticularly those of the part of Canaan to which I am bringing you, which are worse 
than those of Canaan in general—for the present119 populations of these locales are, 
in this regard, the most debased in the world. Moreover, you must not even follow 
their social conventions, such as attending their dramatic performances or sports 
events, or engaging in their superstitious practices.
4 Rather, you must perform My ordinances (i.e., rational commandments) and 
safeguard My rules (i.e., supra-rational commandments)120 by studying the laws 
governing their observance. Furthermore, you must continue to pursue them and 
their study even once you think that you have mastered them; never think that you 
are free to forsake their study in favor of the study of other cultures or religions. 
I am God, your God, whose authority you accepted unconditionally;121 you must 
therefore obey My rules as well as My ordinances.
5 You must even safeguard the details of My rules and My ordinances that are 
not explicitly mentioned here, but which will be taught to you orally, all of which 
a man must do in order to live, by them, eternally—i.e., in the afterlife. I, being 
God, may be relied upon to fulfill My promise regarding this reward.
Sixth Reading 6 No man or woman may come near to any of his or her close rela-
tives listed below, to “uncover their nakedness” (i.e., fornicate with them).
Even though the following prohibitions are couched only as addressing men, they 
are equally pertinent (where applicable) to women. As stated,122 I am God, who 
can be relied upon to reward you for observing them.
7 You must not “uncover the nakedness” of your father, i.e., his wife, even if she 
is not your mother, nor “uncover the nakedness” of your mother, even if she is 
not your father’s wife. In either case she is, in this regard, your mother; you must 
therefore not “uncover her nakedness.”
8 Furthermore, you must not “uncover the nakedness” of your father’s wife even 
after your father has died; it is still considered your father’s “nakedness.”


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135. Kidushin 3:12 (67b).  

18. פסוק יז. 19. ג, א. 

יִת אוֹ  מָע: מוֹלֶדֶת בַּ מַשְׁ ת אֲנוּסָה בְּ ת אָבִיךָ. אַף בַּ 9 בַּ
הּ,  אוֹמְרִים לוֹ לְאָבִיךָ: קַיֵּם אֶת אִמָּ ין שֶׁ מוֹלֶדֶת חוּץ. בֵּ
גוֹן  כְּ הּ,  אִמָּ אֶת  הוֹצֵא  לְאָבִיךָ:  לוֹ  אוֹמְרִים  שֶׁ וּבֵין 
בִתּוֹ מֵאֲנוּסָתוֹ  נְךָ. בְּ ת בִּ מַמְזֶרֶת אוֹ נְתִינָה: 10 עֶרְוַת בַּ
לְמֵדִין  אָנוּ  תּוֹ  מֵאִשְׁ תּוֹ  בִּ וּבַת  וּבִתּוֹ  ר,  מְדַבֵּ תוּב  הַכָּ
ין  נּוּ בֵּ הִיא מִמֶּ ין שֶׁ ה"18, בֵּ הּ לֹא תְגַלֵּ ה וּבִתָּ ָ מֵ"עֶרְוַת אִשּׁ
ךָ,  לְבִתְּ וָחֹמֶר  נְךָ. קַל  בִּ ת  בַּ הִיא מֵאִישׁ אַחֵר: עֶרְוַת  שֶׁ

זֵרָה  מִגְּ לְמָדוּהָ  ין,  הַדִּ מִן  מַזְהִירִין  אֵין  שֶׁ לְפִי  א  אֶלָּ
ד  ת אָבִיךָ. לִמֵּ ת אֵשֶׁ כֶת יְבָמוֹת19: 11 עֶרְוַת בַּ מַסֶּ וָה בְּ שָׁ
פְחָה וְנָכְרִית, לְכָךְ נֶאֱמַר:  ִ אֵינוֹ חַיָּב עַל אֲחוֹתוֹ מִשּׁ שֶׁ
אֲחִי  14 עֶרְוַת  ין:  לְקִדּוּשִׁ רְאוּיָה  בָּ אָבִיךָ",  ת  אֵשֶׁ ת  "בַּ
לֹא  תּוֹ  אִשְׁ "אֶל  עֶרְוָתוֹ?  הִיא  וּמַה  ה.  תְגַלֵּ לֹא  אָבִיךָ 
שׁ  יֵּ שֶׁ בְּ א  אֶלָּ י  אָמַרְתִּ הִוא. לֹא  נְךָ  בִּ ת  15 אֵשֶׁ תִקְרָב": 

פְחָה וְנָכְרִית:  רָט לַאֲנוּסָה וְשִׁ הּ, פְּ לְבִנְךָ אִישׁוּת בָּ

בַת  אוֹ  אֲבוּךְ  ת  בַּ אֲחָתָךְ  9 עֶרְיַת 

א  אִתָּ מִן  אֲבוּךְ  מִן  ילִידָא  דִּ ךְ  אִמָּ

בַר אָחֳרָן לָא  ךְ מִן גְּ אָחֳרִי אוֹ מִן אִמָּ

רָךְ אוֹ  ת בְּ י עֶרְיַתְהֵן: 10 עֶרְיַת בַּ תְגַלֵּ

אֲרֵי  עֶרְיַתְהֵן  י  תְגַלֵּ לָא  ךְ  רַתָּ בְּ בַת 

ת  אִתַּ ת  בַּ 11 עֶרְיַת  ין:  אִנִּ עֶרְיְתָךְ 

ילִידָא מִן אֲבוּךְ אֲחָתָךְ הִיא  אֲבוּךְ דִּ

אֲחַת  12 עֶרְיַת  עֶרְיְתַהּ:  י  תְגַלֵּ לָא 

י קָרִיבַת אֲבוּךְ הִיא:  אֲבוּךְ לָא תְגַלֵּ

י אֲרֵי  ךְ לָא תְגַלֵּ 13 עֶרְיַת אֲחַת אִמָּ

אַח  14 עֶרְיַת  הִיא:  ךְ  אִמָּ קָרִיבַת 

תֵהּ לָא תִקְרַב  י לְאִתְּ אֲבוּךְ לָא תְגַלֵּ

15 עֶרְיַת  הִיא:  אֲבוּךְ  אַח  ת  אִתַּ

רָךְ הִיא לָא  ת בְּ י אִתַּ תָךְ לָא תְגַלֵּ לְּ כַּ

ת אֲחוּךְ  י עֶרְיְתַהּ: 16 עֶרְיַת אִתַּ תְגַלֵּ

י עֶרְיַת אֲחוּךְ הִיא:  לָא תְגַלֵּ

יִת א֖וֹ  ךָ מוֹלֶדֶ֣ת בַּ֔ יךָ֙ א֣וֹ בַת־אִמֶּ֔ ת אֲחֽוֹתְךָ֤ בַת־אָבִ֨ 9 עֶרְוַ֨
ן: ס ה עֶרְוָתָֽ מוֹלֶדֶ֣ת ח֑וּץ לֹ֥א תְגַלֶּ֖

י  כִּ֥ ן  עֶרְוָתָ֑ ה  תְגַלֶּ֖ לֹ֥א  ת־בִּתְּךָ֔  בַֽ א֣וֹ  בַּת־בִּנְךָ֙  10 עֶרְוַת֤ 

נָּה: ס עֶרְוָֽתְךָ֖ הֵֽ
וא  הִ֑ אֲחֽוֹתְךָ֖  יךָ  אָבִ֔ מוֹלֶדֶ֣ת  יךָ֙  אָבִ֨ בַּת־אֵשֶׁ֤ת  ת  11 עֶרְוַ֨

הּ: ס ה עֶרְוָתָֽ לֹ֥א תְגַלֶּ֖
וא: ס יךָ הִֽ ר אָבִ֖ יךָ לֹ֣א תְגַלֵּ֑ה שְׁאֵ֥ 12 עֶרְוַת֥ אֲחֽוֹת־אָבִ֖

וא: ס ר אִמְּךָ֖ הִֽ י־שְׁאֵ֥ 13 עֶרְוַת֥ אֲחֽוֹת־אִמְּךָ֖ לֹ֣א תְגַלֵּ֑ה כִּֽ

ב  תִקְרָ֔ לֹ֣א  אֶל־אִשְׁתּוֹ֙  תְגַלֵּ֑ה  לֹ֣א  יךָ  י־אָבִ֖ אֲחִֽ 14 עֶרְוַת֥ 

וא: ס תְךָ֖ הִֽ דֹּדָֽ
ה  תְגַלֶּ֖ לֹ֥א  וא  הִ֔ בִּנְךָ֙  שֶׁת  אֵ֤ תְגַלֵּ֑ה  לֹ֣א  תְךָ֖  כַּלָּֽ 15 עֶרְוַת֥ 

הּ: ס עֶרְוָתָֽ
וא: ס יךָ הִֽ יךָ לֹ֣א תְגַלֵּ֑ה עֶרְוַת֥ אָחִ֖ שֶׁת־אָחִ֖ 16 עֶרְוַת֥ אֵֽ

 A CLOSER LOOK �
[9] The offspring of a forbidden marriage: It is, 
of course, forbidden for a couple to marry if they 
are not allowed to have marital relations. How-
ever, if they marry nonetheless, the status of their 
marriage (and the offspring resulting from their 
union) depends on the severity of the prohibi-
tion against their conducting marital relations:
If relations are punishable by excision, the mar-
riage has no validity; it is considered nonexis-

tent, and no divorce is required to permit mar-
riage to others. The offspring of such a union is 
considered illegitimate.
If relations are not punishable by excision, the 
marriage is considered valid but illegal; the cou-
ple must divorce and marriage with others is not 
permitted until they do so. The offspring of such 
a marriage is, however, considered legitimate.135
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128. Likutei Sichot, vol. 5, p. 234.  129. See on Exodus 19:5.  130. Rashi on 20:19, below.  131. Ibid.  132. See Deuteronomy 23:1.  
133. Rashi on 20:19, below.  134. See, however, Deuteronomy 25:5-10.  

9 Regarding the “nakedness” of your sister: Even she is only your half-sister (be-
ing your father’s daughter but not your mother’s, or your mother’s daughter but 
not your father’s), and even if she is the offspring of a forbidden marriage (whether 
the woman she is born to is allowed to remain in the home as your father’s wife or 
the woman she is born to must be sent out of the house), you must not “uncover 
the nakedness” of any such sister. The prohibition against fornication with your 
father’s daughter applies even to a daughter born to a woman your father had 
raped or seduced.
10 Regarding the “nakedness” of your son-by-rape-or-seduction’s daughter or 
your daughter-by-rape-or-seduction’s daughter, you must not “uncover their na-
kedness,” for even though their parents were not conceived by you in marriage, 
they are still considered your own “nakedness,” i.e., your close relatives. Simi-
larly, you may not fornicate with your own daughter-by-rape-or-seduction. 
11 Regarding the “nakedness” of your father’s wife’s daughter: Only if she is 
“born to your father,” i.e., the offspring of a union that does not make her a gen-
tile, is she considered your sister, whose “nakedness” you must not “uncover.” In 
contrast, relations with your father’s daughter born of a non-Jewish bondwoman 
are not considered incest,128 despite the fact that the bondwoman is considered 
“partially Jewish” because she is obligated to keep more commandments than 
other non-Jews.129 Certainly then, you are not considered related to your father’s 
daughter born of a “total” non-Jewess; therefore, relations with such a “sister,” 
although forbidden, are also not considered incest.
12 You must not “uncover the nakedness” of your father’s sister, even if she is 
only your father’s half-sister, on either side;130 she is the close relative of your 
father.
13 You must not “uncover the nakedness” of your mother’s sister, even if she is 
only your mother’s half-sister, on either side,131 for she is the close relative of your 
mother.
14 You must not “uncover the nakedness” of your father’s brother, i.e., you must 
not “approach” his wife, i.e., fornicate with her; she is your aunt.132 This prohibi-
tion applies only if your uncle is your father’s full or paternal brother, not if he is 
only your father’s maternal brother.133 
15 You must not “uncover the nakedness” of your daughter-in-law, but only if 
she is your son’s legal wife must you not “uncover her nakedness.” Fornication 
with her is not considered incest if he raped her or if she is a non-Jewish bond-
woman or a non-Jewess. 
16 You must not “uncover the nakedness” of your brother’s wife; it is your broth-
er’s “nakedness.”134



אחרי

 ONKELOS 

141

SEVENTH (FOURTH) READING
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20. ויקרא כ, יא. 21. ישעיה י, כה. 

א עַל יְדֵי  תוּב אֶלָּ הּ. לֹא אָסַר הַכָּ ה וּבִתָּ ָ 17 עֶרְוַת אִשּׁ
לְשׁוֹן  ח",  תִקַּ "לֹא  נֶאֱמַר:  לְכָךְ  הָרִאשׁוֹנָה,  וּאֵי  נִשּׂ
ה וְאֶת  ָ ח אֶת אִשּׁ ר יִקַּ קִיחָה, וְכֵן לְעִנְיַן הָעֹנֶש20ׁ: "אֲשֶׁ
הּ:  א בִתָּ ר לִשָּׂ ה, מֻתָּ ָ הּ", לְשׁוֹן קִיחָה. אֲבָל אָנַס אִשּׁ אִמָּ
תַרְגּוּמוֹ:  כְּ עֵצָה,  ה.  זִמָּ לָזוֹ:  זוֹ  קְרוֹבוֹת  ה.  הֵנָּ אֲרָה  שַׁ
צְרְךָ יוֹעֶצְךָ לַחֲטֹא: 18 אֶל אֲחֹתָהּ.  יִּ "עֵצַת חֶטְאִין", שֶׁ
זוֹ  אֶת  לַעֲשׂוֹת  צָרָה,  לְשׁוֹן  לִצְרֹר.  אֶחָת:  כְּ יהֶן  תֵּ שְׁ
אֶת  א  יִשָּׂ לֹא  הּ  רְשָׁ גֵּ אִם  שֶׁ דְךָ,  לִמֶּ יהָ.  חַיֶּ בְּ לָזוֹ:  צָרָה 

ים: 21 לַמֹּלֶךְ. עֲבוֹדָה זָרָה  חַיִּ הִיא בַּ ל זְמַן שֶׁ אֲחוֹתָהּ כָּ
נוֹ  בְּ מּוֹסֵר  שֶׁ עֲבוֹדָתָהּ,  הִיא  וְזוֹ  "מֹלֶךְ",  מָהּ  ְ שּׁ שֶׁ הִיא 
דוֹלוֹת, וּמַעֲבִירִין אֶת  י מְדוּרוֹת גְּ תֵּ ין שְׁ מָרִים, וְעוֹשִׂ לַכְּ
ן. זוֹ הִיא  י מְדוּרוֹת הָאֵשׁ: לֹא תִתֵּ תֵּ ין שְׁ רַגְלָיו בֵּ ן בְּ הַבֵּ
הָאֵשׁ:  הַעֲבָרַת  זוֹ  לַמֹּלֶךְ.  לְהַעֲבִיר  מָרִים:  לַכְּ מְסִירָתוֹ 
י  "וְאַפִּ וְכֵן21:  וְנִאוּף,  וְעֶרְוָה  קָדֵשׁ  לְשׁוֹן  בֶל הוּא.  23 תֶּ
לִילָה  בֶל הוּא", לְשׁוֹן בְּ בָר אַחֵר: "תֶּ בְלִיתָם". דָּ עַל תַּ

הֵמָה:  וְעִרְבּוּב זֶרַע אָדָם וְזֶרַע בְּ

י  תְגַלֵּ לָא  הּ  וּבְרַתַּ תָא  אִתְּ 17 עֶרְיַת 
לָא  הּ  רַתַּ בְּ ת  בַּ וְיָת  רַהּ  בְּ ת  בַּ יָת 
ין  אִנִּ קָרִיבָן  עֶרְיְתַהּ  אָה  לְגַלָּ ב  תִסַּ
עִם  תָא  18 וְאִתְּ הִיא:  חִטְאִין  עֵצַת 
אָה  לְגַלָּ לְאָעָקָא  ב  תִסָּ לָא  אֲחָתַהּ 
תָא  19 וּלְאִתְּ חַיָּהָא:  בְּ עֶרְיְתַהּ עֲלַהּ 
אָה  הּ לָא תִקְרַב לְגַלָּ רִחוּק סְאוֹבְתַּ בְּ
ן  ת חַבְרָךְ לָא תִתֵּ עֶרְיְתַהּ: 20 וּבְאִתַּ
בַהּ:  אָבָא  לְאִסְתָּ לְזַרְעָא  ךְ  כֻבְתָּ שְׁ
רָא  לְאַעְבָּ ן  תִתֵּ לָא  רְעָךְ  21 וּמִזַּ
מָא דֶאֱלָהָךְ  לְמֹלֶךְ וְלָא תַחֵל יָת שְׁ
כּוּב  כוּרָא לָא תִשְׁ אֲנָא יְיָ: 22 וְיָת דְּ
הִיא:  א  תּוֹעֶבְתָּ תָא  אִתְּ בֵי  כְּ מִשְׁ
ךְ  כֻבְתָּ שְׁ ן  תִתֵּ לָא  עִירָא  בְּ 23 וּבְכָל 
תְקוּם  לָא  תָא  וְאִתְּ בַהּ  אָבָא  לְאִסְתָּ
בְלָא  תִּ הּ  בַּ לַט  לְמִשְׁ עִירָא  בְּ קֳדָם 
כָל  בְּ אֲבוּן  תִסְתַּ 24 לָא  הוּא: 
אָבוּ  אִסְתָּ ין  אִלֵּ בְכָל  אֲרֵי  ין  אִלֵּ
י אֲנָא מַגְלֵי מִן קֳדָמֵיכוֹן:  עַמְמַיָּא דִּ
וְאַסְעָרִית  אַרְעָא  אָבַת  25 וְאִסְתָּ
יָת  אַרְעָא  וְרוֹקֵינַת  עֲלַהּ  חוֹבַהּ 
יָת  אַתּוּן  רוּן  26 וְתִטְּ יָתְבָהָא: 
מִכֹּל  דוּן  תַעְבְּ וְלָא  ינַי  דִּ וְיָת  קְיָמַי 
וְגִיּוֹרַיָּא  יבָא  יַצִּ ין  הָאִלֵּ תּוֹעֲבָתָא 
ל  כָּ יָת  27 אֲרֵי  ינֵיכוֹן:  בֵּ רוּן  יְּ יִתְגַּ דְּ
י אַרְעָא  ין עֲבָדוּ אֱנָשֵׁ תּוֹעֲבָתָא הָאִלֵּ

אָבַת אַרְעָא:  י קֳדָמֵיכוֹן וְאִסְתָּ דִּ

הּ וְאֶת־בַּת־ ת־בַּת־בְּנָ֞ הּ לֹ֣א תְגַלֵּ֑ה אֶֽ 17 עֶרְוַת֥ אִשָּׁ֛ה וּבִתָּ֖

וא:  הִֽ ה  זִמָּ֥ נָּה  הֵ֖ ה  אֲרָ֥ שַֽׁ הּ  עֶרְוָתָ֔ לְגַלּ֣וֹת  תִקַּח֙  לֹ֤א  הּ  בִּתָּ֗
הּ  עֶרְוָתָ֛ לְגַלּ֧וֹת  ר  לִצְרֹ֗ ח  תִקָּ֑ לֹ֣א  הּ  אֶל־אֲחֹתָ֖ 18 וְאִשָּׁ֥ה 

ב  תִקְרַ֔ לֹ֣א  הּ  טֻמְאָתָ֑ ת  בְּנִדַּ֣ ה  19 וְאֶל־אִשָּׁ֖ בְּחַיֶּֽיהָ:  יהָ  עָלֶ֖
ן שְׁכָבְתְּךָ֖  יתְךָ֔ לֹֽא־תִתֵּ֥ שֶׁת֙ עֲמִ֣ הּ: 20 וְאֶל־אֵ֨ לְגַלּ֖וֹת עֶרְוָתָֽ
לֶךְ  יר לַמֹּ֑ עֲבִ֣ ן לְהַֽ זַּרְעֲךָ֥ לֹֽא־תִתֵּ֖ הּ: 21 וּמִֽ ֑֣רַע לְטָמְאָה־בָֽ לְזָ

יךָ אֲנִי֥ יְהָֹוֽה: וְלֹ֧א תְחַלֵּל֛ אֶת־שֵׁ֥ם אֱלֹהֶ֖
ב מִשְׁכְּבֵ֣י  ר לֹ֥א תִשְׁכַּ֖ ת־זָכָ֔ שביעי (רביעי במחוברין) 22 וְאֶ֨

שְׁכָבְתְּךָ֖  ן  לֹֽא־תִתֵּ֥ 23 וּבְכָל־בְּהֵמָ֛ה  וא:  הִֽ ה  תּֽוֹעֵבָ֖ אִשָּׁ֑ה 
הּ  לְרִבְעָ֖ ה  בְהֵמָ֛ לִפְנֵי֧  ד  עֲמֹ֞ לֹֽא־תַֽ ה  וְאִשָּׁ֗ לְטָמְאָה־בָ֑הּ 
לֶּה֙  בְכָל־אֵ֨ י  כִּ֤ לֶּה  בְּכָל־אֵ֑ טַּמְּא֖וּ  24 אַל־תִּֽ הֽוּא:  בֶל  תֶּ֥
א  25 וַתִּטְמָ֣ ם:  מִפְּנֵיכֶֽ חַ  מְשַׁלֵּ֖ אֲשֶׁר־אֲנִי֥  ם  הַגּוֹיִ֔ נִטְמְא֣וּ 
יהָ:  שְׁבֶֽ אֶת־יֹֽ רֶץ  הָאָ֖ א  וַתָּקִ֥ עָלֶי֑הָ  עֲוֹנָ֖הּ  ד  וָֽאֶפְקֹ֥ רֶץ  הָאָ֔
עֲשׂ֔וּ  תַֽ וְלֹ֣א  י  וְאֶת־מִשְׁפָּטַ֔ אֶת־חֻקֹּתַי֙  ם  אַתֶּ֗ ם  26 וּשְׁמַרְתֶּ֣

י  ם: 27 כִּ֚ ח וְהַגֵּ֖ר הַגָּר֥ בְּתֽוֹכְכֶֽ אֶזְרָ֔ לֶּה הָֽ ת הָאֵ֑ ל הַתּֽוֹעֵבֹ֖ מִכֹּ֥
רֶץ אֲשֶׁ֣ר לִפְנֵיכֶ֑ם  י־הָאָ֖ ל עָשׂ֥וּ אַנְשֵֽׁ ת הָאֵ֔ אֶת־כָּל־הַתּֽוֹעֵבֹ֣

רֶץ: א הָאָֽ וַתִּטְמָ֖



26 But as for you, you must safeguard My rules and My ordinances; you must 
not engage in any of these abominations, neither the native-born Israelite nor 
the convert who dwells among you—
27 for the people who occupied the land before you occupied it did engage in all 
of these abominations, and thus the land became spiritually defiled and vomited 
them out—
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136. Rashi on v. 10, above.  137. Above, v. 10. Siftei Chachamim.  138. Likutei Sichot, vol. 5, p. 189, note 32.  139. Above, 15:19-24.  
140. Exodus 20:13.  141. See below, 20:10, 21:9; Deuteronomy 22:22-27.  142. Below, 20:2-5; Deuteronomy 18:10; Sanhedrin 7:7 (64a).  
143. Above, vv. 5-6.  144. See also Deuteronomy 23:18.  145. Exodus 22:18.  

17 You must not “uncover the nakedness” of a woman or her daughter, whether 
or not she be your daughter also,136 if you are or have ever been married to the other 
one of them. You must not take in marriage her son’s daughter or her daughter’s 
daughter, to “uncover her nakedness.” They are close relatives, relations with 
whom are forbidden; therefore, such a union is the counsel of your evil inclination.
If a woman is not your legal wife, but you raped or seduced her, you are permitted 
to marry her mother or daughter (provided, of course, that the daughter is not also 
your daughter137).
18 You must not take a woman and her sister in marriage—thus making them 
rivals—whether you are married to them both at the same time or one after the 
other, to “uncover the nakedness” of one upon the other, in the first one’s life-
time. Thus, even if you divorce your wife, you may not marry her sister as long 
as her sister, your ex-wife, is alive.138 After your ex-wife dies, however, you may 
marry her sister.
19 You must not approach a woman in order to “uncover her nakedness” 
during her period of menstrual separation on account of her attendant ritual 
defilement.139

20 You must not lie carnally with your neighbor’s (i.e., fellow Israelite’s) wife,140 
thereby causing yourself to become spiritually defiled by her.141

21 You must not give any of your offspring to the priests of idolatry in order for 
them to pass the child barefoot through the two fires that were set up for the wor-
ship of the deity Molech.142

You must not profane the Name of your God in the eyes of other peoples by 
worshipping Molech. I am God, who may be relied upon to punish you for 
doing this.143

Seventh Reading (Fourth when combined) 22 You must not “lie down,” i.e., forni-
cate, with a male as with a woman; this is considered an abomination.144

23 As you have been taught,145 you must not fornicate with any animal, thereby 
becoming spiritually defiled by it. A woman must not stand in front of an animal 
to fornicate with it. This is depravity and an unnatural mingling of human and 
animal seed.
24 You must not spiritually defile yourselves by doing any of these things, for the 
nations whom I am sending out of Canaan from before you have defiled them-
selves by doing all these things,
25 and thus the land, which is supposed to be the paragon of holiness, instead be-
came spiritually defiled. I have therefore brought the account of its inhabitants’ 
sin upon it, and the land has already vomited out its inhabitants, so to speak, and 
is yours to possess.


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הֶאֱכִילוּהוּ  ל לְבֶן מֶלֶךְ שֶׁ 28 וְלאֹ תָקִיא הָאָרֶץ אֶתְכֶם. מָשָׁ
ךְ אֶרֶץ  א מְקִיאוֹ, כָּ מֵעָיו אֶלָּ אֵין עוֹמֵד בְּ בָר מָאוּס שֶׁ דָּ
וְתַרְגּוּמוֹ: "וְלָא  מְקַיֶּמֶת עוֹבְרֵי עֲבֵרָה.  רָאֵל, אֵינָהּ  יִשְׂ
פָשׁוֹת  תְרוֹקֵן", לְשׁוֹן רִקּוּן, מְרִיקָה עַצְמָהּ מֵהֶם: 29 הַנְּ
אֶת  ם  מַרְתֶּ 30 וּשְׁ מָע:  מַשְׁ בְּ קֵבָה  וְהַנְּ כָר  הַזָּ הָעֹשֹׂת. 

הֶם  אוּ בָּ מְּ ךְ: וְלאֹ תִטַּ ין עַל כָּ ית דִּ י. לְהַזְהִיר בֵּ מַרְתִּ מִשְׁ
אֱלהֵֹיכֶם,  אֵינִי   — אוּ  מְּ טַּ תִּ אִם  הָא  אֱלהֵֹיכֶם.  ה'  אֲנִי 
ם  כֶם, וְאַתֶּ ם נִפְסָלִים מֵאַחֲרַי, וּמַה הֲנָאָה יֶשׁ לִי בָּ וְאַתֶּ
אֱלהֵֹיכֶם": ה'  "אֲנִי  נֶאֱמַר:  לְכָךְ  לָיָה,  כְּ בִים  מִתְחַיְּ

חסלת פרשת אחרי מות

יַתְכוֹן  אַרְעָא  תְרוֹקֵן  28 וְלָא 
יָת  דְרוֹקֵינַת  מָא  כְּ יָתַהּ  סָאֳבֵיכוֹן  בְּ
ל  כָּ 29 אֲרֵי  קֳדָמֵיכוֹן:  י  דִּ עַמְמַיָּא 
ין  הָאִלֵּ תּוֹעֲבָתָא  מִכֹּל  ד  יַעְבֵּ י  דִּ
מִגּוֹ  דוּן  דְיַעְבְּ תָא  נַפְשָׁ יצוּן  תֵּ וְיִשְׁ
רַת  מַטְּ יָת  רוּן  30 וְתִטְּ הוֹן:  עַמְּ
ד  לְמֶעְבַּ לָא  דְּ דִיל  בְּ מֵימְרִי 
אִתְעֲבִידָא  י  דִּ תוֹעֲבָתָא  ימוֹסֵי  מִנִּ
הוֹן אֲנָא  אֲבוּן בְּ קֳדָמֵיכוֹן וְלָא תִסְתַּ

יְיָ אֱלָהֲכוֹן:

הּ  אֹתָ֑ ם  אֲכֶ֖ מַּֽ בְּטַֽ ם  אֶתְכֶ֔ רֶץ֙  הָאָ֨ יא  28 וְלֹֽא־תָקִ֤ מפטיר 

כָּל־אֲשֶׁ֣ר  י  29 כִּ֚ ם:  לִפְנֵיכֶֽ אֲשֶׁ֥ר  אֶת־הַגּ֖וֹי  ה  קָאָ֛ אֲשֶׁ֥ר  כַּֽ
עֹשֹׂ֖ת  הָֽ הַנְּפָשׁ֥וֹת  וְנִכְרְת֛וּ  לֶּה  הָאֵ֑ ת  הַתּֽוֹעֵבֹ֖ ל  מִכֹּ֥ ה  יַעֲֽשֶׂ֔
עֲשׂ֜וֹת  י  לְבִלְתִּ֨ י  אֶת־מִשְׁמַרְתִּ֗ ם  30 וּשְׁמַרְתֶּ֣ ם:  עַמָּֽ רֶב  מִקֶּ֥
טַּמְּא֖וּ בָּהֶ֑ם  ם וְלֹ֥א תִֽ עֲשׂ֣וּ לִפְנֵיכֶ֔ חֻקּ֤וֹת הַתּֽוֹעֵבֹת֙ אֲשֶׁ֣ר נַֽ מֵֽ

ם: י יְהָֹוה֥ אֱלֹֽהֵיכֶֽ אֲנִ֖



פ׳ פסוקים. כ״י כ״ל סימן. עד״ו סימן.

Union with Verse

Punishment if Committed… Is Off-
spring 
Illegiti-
mate?

Intentionally, 
Witnessed 

and Warned

Uninten-
tionally

Iintention-
ally, but not 
Witnessed

mother Lev. 18:7 stoning sin-offering excision yes

father’s wife Lev. 18:7-8 stoning sin-offering excision yes

sister Lev. 18:9 lashes sin-offering excision yes

gentile woman Lev. 18:11 lashes sin-offering excision no, gentile

son-by rape’s daughter Lev. 18:10 burning sin-offering excision yes

daughter-by-rape’s daughter Lev. 18:10 burning sin-offering excision yes

daughter-by-rape Lev. 18:10 burning sin-offering excision yes

wife and daughter/mother Lev. 18:17 burning sin-offering excision yes

wife and her son’s daughter Lev. 18:17 burning sin-offering excision yes

wife and her daughter’s 
daughter Lev. 18:17 burning sin-offering excision yes

daughter-by-wife Lev. 18:17 burning sin-offering excision yes

father’s sister or half-sister Lev. 18:12 lashes sin-offering excision yes

mother’s sister or half-sister Lev. 18:13 lashes sin-offering excision yes

father’s brother’s wife Lev. 18:14 lashes sin-offering excision yes

son’s wife Lev. 18:15 stoning sin-offering excision yes

brother’s wife Lev. 18:16 lashes sin-offering excision yes

wife’s sister while wife is alive Lev. 18:18 lashes sin-offering excision yes

menstruant Lev. 18:19 lashes sin-offering excision no

someone else’s married wife Lev. 18:20 strangulation sin-offering excision yes

someone else’s betrothed wife Deut. 22:23-24 stoning sin-offering excision yes

betrothed or married priest’s 
daughter Lev. 21:9 burning/

strangulation sin-offering excision yes

bestiality Lev. 18:23 stoning sin-offering excision N/A

male homosexuality Lev. 18:22 stoning sin-offering excision N/A

Figure 5. Forbidden Relations
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Leviticus 18:28-30

146. See also Mishneh Torah, Sanhedrin 15:10-13, 19:1, Shegagot 1:4, Isurei Biah 1:4-7, 12:6.  147. Rashi here and on Genesis 26:5.  
148. Amos 3:2; Likutei Sichot, vol. 22, pp. 96-101.  149. Yevamot 21a; Mishneh Torah, Mamrim 1:2. 150. On Numbers 30:3.  151. E.g., 
on 16:4, above; “Inner Dimensions” on 13:2, above, etc.  152. See on Deuteronomy 17:15.  153. Likutei Sichot, vol. 1, pp. 253-254.  

30 You must safeguard My charge: This injunction 
includes the directive for the sages, as the authori-
tative successors to Moses and his Sanhedrin, to 
legislate precautionary measures intended to keep 
the people from transgressing any of the Torah’s 
explicit prohibitions. Thus, rabbinic enactments 
are sanctioned by the Torah itself and carry the full 
weight of Divine law.149 The fact that there are legal 
distinctions between the Torah’s explicit laws and 
those of rabbinic law does not imply the latter is any 
less important than the former.
This injunction also includes the directive for each 
of us to take our own, added precautions when 
we see that these are necessarily in order to avoid 

transgressing any of the Written or Oral Torah’s 
prohibitions. The guidelines for undertaking such 
precautions will be discussed later.150

The fact that the Torah encourages both these types 
of “safeguards” teaches us that we should never 
underestimate their importance. We have seen151 
how we are by nature prone to overconfidence and 
therefore to overestimating our immunity to evil. It 
is therefore necessary for us to be constantly cogni-
zant of our spiritual health, preferably by consult-
ing regularly with a qualified spiritual counselor,152 
to determine when additional stringencies are 
called for.153

Maftir 28 so the land not vomit you out for having spiritually defiled it, just as it 
vomited out the nations that preceded you.
29 For with regard to anyone who intentionally commits any of these abomina-
tions but was neither warned nor witnessed doing so, and therefore cannot be 
punished by the court, the persons engaging in these abominations will be cut 
off from the midst of their people: they will die prematurely and childless (see 
Figure 5).146

30 You, through your representatives, the court, must safeguard My charge by 
forbidding yourselves to engage in relations with similarly close relatives not in-
cluded in the list above,147 so that you not commit any of the abominable practices 
that were performed by those who occupied the land before you, and you not 
become spiritually defiled by these practices. 
Previously, before detailing these prohibitions, I exhorted you to keep them with a 
threefold argument: (a) that nothing good would result from transgressing them, 
since I created and run the world; (b) that I would punish you if you would trans-
gress them; and (c) that I would reward you amply if you would not transgress 
them. Now that you have heard all the details, I will reiterate this threefold exhor-
tation negatively: If you transgress these prohibitions, (a) you will be denying the 
close relationship between us that is evinced by the fact I, Creator and ruler of the 
world, concern Myself so intimately with your well-being that I forbid you to do 
what is not good for you; (b) you will prevent Me, God, from having the pleasure 
of rewarding you for keeping these prohibitions; and (c) you will force Me, your 
God, to punish you, instead of valuing these threats of punishment as evidence of 
My special concern for you above all other nations on earth.’ ”148



The Haftarah for parashat Acharei is on p. 249.
If it is the 14th of Nisan, the Haftarah for the 14th of Nisan (p. 260)

is read instead of the Haftarah for parashat Acharei.
If it is the 29th of Nisan, the Haftarah on p. 263 is read instead of the Haftarah for parashat Acharei.
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