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D’W’TP
Kedoshim

Overview

s we have seen,' the lesson we learn from the sequence of the four preceding

parashiot — Shemini, Tazria, Metzora, and Acharei—is that true holiness is living

a holy life in this world, rather than trying to escape it or renounce it. Once it

has taught us this lesson, the Torah proceeds with the details of how holiness is in fact
achieved. This is the subject of the present parashah, Kedoshim, which means “holy.”

Parashat Kedoshim comprises a dizzying assortment of seemingly unrelated topics and
commandments, many of which are in fact treated elsewhere in the Torah, as well. How
are we to make sense of this?

The answer is to be found in the opening words of the parashah: “You shall be holy, for I,
God, your God, am holy.” As we will see, this means that our holiness derives from God’s
holiness.

What is holiness? The Hebrew word for “holy” (kadosh) means “separate,” “removed,”
and “above and beyond.” Relative holiness means being “beyond” (i.e., in a separate cat-
egory from) surrounding entities; absolute holiness means being “beyond” everything,
beyond the limitations of this world. God is thus axiomatically absolutely and infinitely
holy. Since He created the world, He is by definition categorically beyond it and any of its
characteristics. God is absolutely unlimited by time, space, or any of the conceptions of
creation.

So by being told that we are to be holy “because I, God, your God, am holy,” we are
being told that we, too, can partake of God’s otherness, that the heights of holiness we can
reach are infinite, just as God is infinite.

This is another reason why Kedoshim follows Acharei. Yom Kippur, the opening topic of
parashat Acharei, is both the embodiment and apex of the process of teshuvah, the reinstate-
ment of Divine consciousness after a fall. In this process, we learn how to break out of the
rut of our natural life and make a spiritual quantum leap. The entropic force of natural
spiritual reality dictates that all creation be locked in a downward spiral of degeneration
and degradation. Teshuvah belies this “truth.” Through teshuvah, we can attain heights of
holiness that our natural sense of logic tells us are beyond our grasp.

Thus, only after having experienced teshuvah, after having become expert at defying
the gravitational pull of earthly reality, are we ripe for the call of Kedoshim: “Be as holy as I

s

1. Overview to parashat Acharei.
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OVERVIEW OF KEDOSHIM

am, and ascend infinitely in this holiness, for the source of your holiness is Me—and I am
infinite.”

To be beyond nature means to live with the awareness that nature poses no contradic-
tion to Divinity. The holier we are, the more capable we are of infusing Divine conscious-
ness into all aspects of creation previously locked into their worldly orientation. There is
no aspect of life that is beyond our capacity to elevate, so long as we are connected to God
and at one with His will. Therefore, all aspects of life—from the lowest depths of idolatry
to the loftiest ideals of love for our neighbor—come within the purview of parashat Ke-
doshim. It is this all-embracing scope of holiness that is expressed by the mélange of laws
comprised within this parashah.?

&

In most years, parashiot Acharei and Kedoshim are read on the same Sabbath, which means
that they share a common denominator. Inasmuch as the subject of the beginning of para-
shat Acharei is the observance of Yom Kippur in the Temple—in which the holiest place (the
Holy of Holies in the Temple), the holiest person (the high priest), and the holiest time (Yorn
Kippur) all come together—and inasmuch as the name of parashat Kedoshim means “holy,”
it is clear that the common denominator of these two parashiot is the concept of holiness.

As we know,’® the name of parashat Acharei means “after,” referring to the fact that God
gave the commandment that opens that parashah —the order of the Temple rites performed
on Yom Kippur, the Day of Atonement—after the deaths of Aaron’s two eldest sons. Al-
though we have noted that Nadav and Avihu were wrong in desiring to escape this world
and expire in the ecstasy of Divine rapture, this does not mitigate the fact that they did
indeed reach exalted heights of Divine consciousness and closeness to God —heights to
which we should all aspire.

In this light, the name Acharei alludes to the lesson that no matter how high we climb
on the ladder of holiness, even if we reach the heights reached by Nadav and Avihu, there
is always an “after” awaiting us, a higher level to reach. The details of how to attain ever-
higher levels of holiness and the power that fuels this process, as described above, are
given in parashat Kedoshim.

The lesson we learn from the combination of these two parashiot, beyond the lesson we
learn from their sequence, is thus that our ascent in holiness must be continuous and infi-
nite, each level infinitely surpassing our previous level, inasmuch as we draw our capacity
for spiritual progress from God’s own holiness, which is infinite.*

5

Nonetheless, in some years parashiot Acharei and Kedoshim are read separately, indicating
that they are also significantly different from each other —different enough to warrant being
focused on at different times. And in fact, if we look closely, we can discern that their mes-
sages indeed seem to be diametrically opposed. Parashat Acharei, as we have noted, under-
scores the fact that the essential concern of religious life should be engaging this world and
sanctifying it, rather than trying to avoid or escape it. The very word Kedoshim, in contrast,
implies, as we have also noted, separateness from the material world and its inherent limi-
tations. It would seem that this awareness should foster a more ascetic, abstinent attitude

2. Likutei Sichot, vol. 27, pp. 116-123.
3. Overview to parashat Acharei.
4. Likutei Sichot, vol. 12, pp. 91-94.

146



OVERVIEW OF KEDOSHIM

toward life —the very opposite of embracing and engaging the material world, even in order
sanctify it.

Indeed, there are those among us whose lives mainly reflect one or the other of these
opposites approaches to life; there are also periods in all of our lives when we emphasize
one or the other of them. For example, those of us who have overcome their human/animal
drives and are therefore only motivated by the innate drives of their Divine souls can con-
fidently engage the material world without fear of being lured by its various enticements.
In contrast, those of us who are still struggling with their human/animal drives will be
much more circumspect in their dealings with the material world, tending rather to avoid
its temptations whenever possible. Nonetheless, even those of us in this latter category
do experience a measure of freedom from these drives when they immerse themselves in
prayer or the study of the Torah, temporarily shedding their self-awareness and identify-
ing wholly with their inner Divine dimension.

On the other hand, the fact that in most years these two parashiot are read together
implies that we are meant to unify these two opposites. We have seen® how the ability to
encompass both sides of a paradox is the earmark of Judaism; this unification of Acharei
and Kedoshim, of separation from the world and involvement with it, is another example of
this. When we identify with our Divine souls completely —either on an ongoing basis, as
is possible for those who have overcome their human/animal drives, or temporarily, as is
possible for those who are still struggling with these drives—we can manifest God’s ability
to live both sides of a paradox, in this case, being “in the world” and “outside the world,”
or self-aware and non-self-aware, simultaneously.

In other words, the involvement with the world associated with parashat Acharei ne-
cessitates sustaining self-awareness, inasmuch as the ongoing task of self-refinement and
refining the world requires us to measure our progress as we grow spiritually and elevate
the world we live in. In contrast, the dissociation from the world associated with parashat
Kedoshim is predicated upon abnegating self-awareness, identifying totally with God and
His desires for us. Living the paradox of Acharei-Kedoshim means devoting ourselves to the
task of self-refinement out of pure devotion to God and His agenda rather than as means
toward self-fulfillment or betterment per se.

This paradox is evident in the standard blessing we recite before performing many
commandments: “Blessed are You, God, our God, who has sanctified us with His command-
ments and commanded us to....” First, we acknowledge God as having sanctified us—that
is, made us holy and separate from the world, devoted solely to His will. From this per-
spective, all commandments are the same: they are all means of fulfilling His desire for
us, and it is immaterial how this desire expresses itself. But then we go on to finish the
blessing: “and has commanded us to do such and such,” acknowledging the particular ef-
ficaciousness of this specific commandment.

By living this paradox, transcending the straitjacketing limitations of this world, we
hasten the day when God will release us from all the ontological “straitjackets” of exile: the
final, ultimate Redemption.®

5. Overview to parashat Vayikra.
6. Hitva'aduyot 5745, pp. 1929-1942; Sefer HaSichot 5750, vol. 2, pp. 429-432.
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enabling us to partake of God’s infinity by revealing
our transcendental essence.®

You must not turn toward idols: This verse is
the basis for the law that forbids gazing at idols or
studying idolatrous rites® even if we do not intend
to practice idolatry. This prohibition is intended
both to distance us from any temptation to engage
in idolatrous practices and to keep us from any sen-
sual or intellectual contact with idolatry itself, for
such contact renders us spiritually “defiled,” i.e.,
somewhat numbed to holiness.

An exception to this rule is studying idolatry in the
context of studying the Torah. In order to properly
avoid the transgression of idol worship, we must

& CHASIDIC INSIGHTS 3

perforce familiarize ourselves with exactly which
types, aspects, and forms of idolatry the Torah for-
bids. Indeed, one of the longer tractates of the Tal-
mud (Avodah Zarah, “Idolatry”) is devoted, among
other things, to the rites of various ancient forms
of idol worship. We thus see that, in the context of
Torah study, we are not only allowed to study the
various forms of idolatry but required to do so.

Spiritually, we are required to study the laws of
forbidden things (of which idolatry is only one ex-
ample) because this is one of the few ways through
which we can elevate them. The Hebrew word
for “permitted” (1n1) means “untied”; permit-
ted things are “free” to be elevated by our direct

8. Sefer HaMa’amarim 5744, pp. 62-63. 9. Shabbat 149a; Tosefot ad loc., s.v. veDiyukni Atzmah; Mishneh Torah, Avodat Kochavim 2:2;

Shulchan Aruch, Yoreh Deah 142:15; cf. Deuteronomy 12:30.
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Leviticus 19:1-5 KEDOSHIM

Holiness Laws
Gop spoke to Moses, saying,

“Generally, when you convey My teachings to the people, their attendance at
these lessons is optional, and indeed, not all of them attend. The following pas-
sages of the Torah, however, are so fundamental that when you convey them, at-
tendance will be obligatory.! Therefore, at this lesson you must speak to the entire
congregation of the Israelites. Begin this lesson by saying to them, “You must be
holy, for I, Gop, your God, am holy, and holiness is achieved chiefly by distanc-
ing yourself from forbidden relations—such as were listed above?—in addition to
following the instructions that I am about to convey.

You have been taught that you must honor your parents,® which means that you
must feed, clothe, and escort them whenever necessary. In addition to honoring
them, everyone must respect his mother and his father, which means that you
must not sit in their seats, not speak when it is their turn to speak, and not contra-
dict them explicitly. Even though children naturally respect their fathers more than
their mothers and honor their mothers more than their fathers, you must be careful
to respect your mother as much as you do your father and to honor your father as
much as you do your mother.

Married women are exempt from the duty to honor their parents* whenever doing
so would conflict with their marital obligation to obey their husbands. Similarly, all
of you are exempt from the duty to honor your parents whenever doing so would
conflict with your obligation to obey Me. Thus, for example, if your parent tells you
to desecrate the Sabbath, you must not obey him; you must instead observe My
Sabbaths, for I, Gop, am God of both of you—and you must both obey My will.”

You have been taught that you must not worship idols.® In addition, you must
not even turn your thoughts toward worshipping idols, contemplating how you
might worship them —even though you know that they are worthless and their
worship pointless—in order that you not eventually come to believe in them and
thus make them into molten deities for yourselves. You may not make idols for
others, even if you do not worship them; nor, as you have been taught, may you
possess idols made by others, even if you did not make them yourselves. I am
Gop, your God, who may be relied upon to reward you for fuflilling this com-
mandment and to punish you for transgressing it.

You have been taught that peace-offerings must be eaten within two days of be-
ing slaughtered,” and additionally, that when you slaughter a peace-offering to
Gop, you must slaughter it with the intention that it be acceptable by Me by being
eaten within the time limit that I have set for it, i.e.,

& CHASIDIC INSIGHTS 3

You must be careful to respect your mother as  naturally to us, be it good or bad, is limited by our
much as you do your father and to honor your fa- nature. By demanding that we go beyond our na-
ther as much as you do your mother: What comes  tures, the Torah frees us of our natural limitations,

1. Likutei Sichot, vol. 19, p. 325, note 27. Sefer HaZikaron. 2.18:1-23. 3. Exodus 20:12. 4. Mizrachi. 5. Likutei Sichot, vol. 26, p. 255,
note 13. 6. Exodus 20:3. 7. Above, 7:16.
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involvement. In contrast, the word for “forbidden”
(7708) means “tied down”; forbidden things cannot
be elevated by our direct involvement with them.

Nevertheless, we can elevate even these “tied
down,” forbidden aspects of reality indirectly by
studying the Torah’s discussion of them. In the
Torah, these forbidden entities are not subjects of
study in their own right but form an intrinsic part
of the Divine plan, seen in the context of their im-

¥ CHASIDIC INSIGHTS 3

plications vis-a-vis holiness. They thus assume the
holiness of the Divine wisdom they are a part of.*

You must not steal: As was seen above,” we can
elevate forbidden entities by studying their natures
and implications vis-a-vis holiness as detailed in
the Torah. In addition, since, as the Ba’al Shem Tov
teaches,® everything we see can teach us some les-
son in how to better fulfill our Divine mission and
spiritual potential, we can also elevate a forbidden

& A CLOSER LOOK o6

[6] Your intention to eat it beyond this time
limit. According to the Oral Tradition, the list of
acts that disqualify a sacrifice if it is offered up

with this articulated intention includes, besides
slaughtering: receiving the animal’s blood in the
designated vessel, transporting the blood to the

24. Sefer HaMa’amarim 5743, pp. 85-87. 25.On v. 4. 26. Keter Shem Tov (ed. Kehot, 2004) addendum 224 (= addendum 128 in 1998

and prior editions).
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Leviticus 19:6-11 KEDOSHIM

thatit be eaten on the day you slaughter it and, if any meat is left over, on the next
day;'? and furthermore, that anything left over until the third day must not be eat-
en but rather be burned in fire." If, when you slaughter it, you articulate' your in-
tention to eat it beyond this time limit, the sacrifice becomes invalid and ineffectual.

Not only if the sacrifice is slaughtered with the intent that it be eaten on the
third day, but also if it is slaughtered with the intent that it be eaten anywhere
other than in the prescribed place for eating it, it is contemptible and it will not
be accepted as valid. Nevertheless, only a person who eats meat of a sacrifice that
was slaughtered with the intent to eat it outside its prescribed time is punishable
by excision;”® one who eats meat of a sacrifice that was slaughtered with the intent
to eat it outside its prescribed place is only punishable by lashes.'*

In contrast, whoever eats flesh that was slaughtered with the proper intention
but has been left over beyond its prescribed time will bear his sin, because he has
profaned what is holy to Gob. Specifically, that person will be cut off from his
people, i.e., he will die prematurely and childless.'

Fallen Gleanings

When you reap the harvest of your land, you must not fully reap the last cor-
ner of your field that you reap; rather, you must leave some of it uncut.'® Nor may
you gather the one- or two-ear gleanings of your harvest that fall from your hand
while you are reaping your field; if three or more ears fall from your hand, how-
ever, you may pick them up.”

You must not glean the young grapes of your vineyard that grow on the part
of the vine not sufficiently developed® to have its grapes hanging from either a
stem or ancillary shoots.” Nor may you collect the fallen individual grapes of
your vineyard.” You must leave all of these required leavings for the poor and
the convert, the latter because he has no land-inheritance to farm. I am Gob, your
God, who may be relied upon to punish you—even with death® —if you ignore
these obligations.

All these compulsory leavings are exempt from tithes.”

Social Behavior

You must not steal money or property. If you do, you may be tempted to deny
your sin; therefore be aware that you must not falsely deny someone’s claim that
you received an article from him on deposit or as a loan, or that you received mon-
ey from him in a business partnership or as a loan, or that you robbed him, or that
you withheld his wages, or that you found something he lost. And if you do deny
such a claim, you may then be tempted to bolster your claim by swearing to that
effect; therefore be further aware that you must not lie to one another by swearing
falsely regarding having done any of these five things. (The corrective punishment
for this misdeed was described previously.’)

10. Above, 7:18. 11. Above, 7:17. 12.See Deuteronomy 17:1. 13. Above, 7:18. 14. Mishneh Torah, Pesulei HaMukdashin 18:3,
Sanhedrin 1:4 (#54). 15. Exodus 12:15; Rashi on 17:9, above, and 20:20, 23:30, below. 16. Below, 23:22; cf. Deuteronomy 24:20.
17. Below, 23:22. 18. Pe’ah 7:4; Tosefta, Pe’ah 3:11; Y. Pe’ah 7:3. 19. Deuteronomy 24:21. 20.Ibid. 14:22. 21. Proverbs 22:22-23.
22. Deuteronomy 14:22; Rashi on Deuteronomy 14:27. 23. Above, 5:21-26.
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“stealing” refers to taking secretly, whereas “rob-
bing” refers to taking openly and brazenly. Sin can
only be considered “robbing,” since God is both
omnipresent and omniscient.®

You must not oppress your fellow by not paying
him on time: Based on the statement in the Book
of Psalms¥ that God “declares His words to [the
descendants of] Jacob, His rules and ordinances to
[the descendants of] Israel,” the sages teach us that
all God’s commandments are, so to speak, His own
rules that He Himself follows.*

In this context, the Jewish people can be conceived
of as being God’s “employees.” Every time we per-
form a commandment, we have carried out God’s
instructions. Why then does God not reward us on
that very day? How can He postpone our reward
for the World to Come? Is that not withholding a
laborer’s wages?

The answer is that no, it is not, because we have not
yet finished our “job.” As we have seen, the pur-
pose of the world’s creation is that we make it into
a home for God, i.e., that all humanity attain Divine
consciousness. Every time we fulfill a command-
ment, a part of us or of the world is being refined,
revealing the Divine light within creation. As a re-
sult of our collective efforts throughout history, our
“job” will ultimately be completed and the Divine
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energy enlivening all of existence will be apparent.
This is the essence of the Redemption, and, more
specifically, of the Resurrection, when “God’s glory
will be revealed, and all flesh will perceive it to-
gether,”* meaning that our physical eyes will be so
refined that they will perceive the Divinity animat-
ing all reality.

Accordingly, the job for which we have been “hired”
by our Creator will only have been completed after
the Redemption, at which time we will indeed im-
mediately receive our pay in full.®

Alternatively, God does indeed reward us daily,
but He knows that were we to be fully aware of
our reward, the following day’s work would pose
no challenge to our free choice. It would therefore
be “worth” much less, and the reward we would
earn for that day’s (and all subsequent days’) work
would be concomitantly less. As a favor to us, there-
fore, God hides our reward from us for the time be-
ing, figuratively locking it up in a safe deposit box.
At the same time, however, in order that there be
no doubt that our reward has indeed been given to
us, God gives us the key to the lock. As Maimonides
states,*! everyone should act as if he or she has the
capacity to tip the balance of the world toward re-
demption, thereby ushering in the messianic era,
with one good deed.*?

36. See further on Leviticus 5:23. Likutei Sichot, vol. 25, pp. 398, 455-457. 37.147:19. 38. Shemot Rabbah 30:9. 39.Isaiah 40:5.
40. Likutei Sichot, vol. 29, pp. 138-140. 41. Mishneh Torah, Teshuvah 3:4. 42. Hitva'aduyot 5744, vol. 4, pp. 2301-2302.
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You have been taught that you must not swear in vain using My Name.” In ad-
dition, you must not swear falsely by any other Name of Mine,* or even by an
appellation referring to Me (such as “the Merciful One,” etc.), thereby profaning
the Name of your God. I am Gop, who may be relied upon to punish you if you

transgress this prohibition.”

You must not oppress your fellow, if he is your employee, by not paying him

on time.* You must not rob.

The hired day-worker’s wage, which is due him at sunset, may be paid to him any
time during the night, but it must not remain with you through the entire night,

i.e., until morning.*

character trait or action by learning from it. Thus,
Rabbi Zusha of Anipoli listed seven traits of a thief
that we should emulate:

1. He works silently, modestly, and without fan-
fare.

2. He is prepared to face danger in order to carry
out his mission.

. He pays full attention even to the smallest detail.
. He works hard.
. He works quickly, not wasting any time.

. He is confident and optimistic.

N O O~ W

. If he does not succeed the first time, he tries
again and again.

If we apply these traits to positive endeavors, we

have not merely avoided stealing but elevated its

redeeming characteristics, as well.*

You must not rob: Since God is the essence of
good, everything He created is good. The reason
why our lives do not always seem good is because
we lack the breadth of perspective to see them as
such.® But this condition only began to character-

& CHASIDIC INSIGHTS 3

ize reality in the wake of the primordial sin in the
Garden of Eden; it is up to us to restore reality to its
pristine state in which God only acts in ways that
we can readily perceive as good. The more we mer-
it, the more we can actualize this reality, even prior
to the ultimate messianic Redemption.

Unfortunately, however, the reverse is also true:
whenever we commit a misdeed, we plunge real-
ity further into the darkness of exile, in which God’s
goodness is hidden from us. Thus, whenever we ex-
perience some aspect of life as “bad,” it is because,
on account of our own misdeeds (individual or
collective), the forces of evil—which conceal Divin-
ity —have “robbed” that aspect from the realm of re-
vealed goodness and appropriated it for themselves.

This is the allegorical meaning of the Torah’s injunc-
tion, “You must not rob.” We must take care not to
feed the forces of evil by misdirecting the Divine
energy entrusted to us, i.e.,, by misusing an object,
a moment, a talent, an emotion, or any other gift.

In contrast, the commandment “You must not
steal”* has no parallel allegorical correlate, for

& A CLOSER LOOK =6

[continued...] Altar, and applying the blood to the
Altar. Disqualifying intentions also include, be-
sides eating the flesh beyond its prescribed time
period: applying its blood to the Altar beyond
its prescribed time period and burning up its
fat-portions beyond the prescribed time period.
Furthermore, this law applies not only to peace-
offerings but to any offering slaughtered with
the intention of eating it, applying its blood to
the Altar, or burning up its fat-portions on the
Altar after the prescribed times for doing so. Sac-

rifices of fowl can be invalidated this way when
they are killed and when their blood is squeezed
onto the Altar.

Similarly, grain-offerings can be disqualified by
articulating the intention to eat them or offer
them up after their prescribed times when their
memorial portions are removed, when the por-
tion is placed in its designated vessel, when the
portion is transported to the Altar, and when it
is burned in fire.®

27. Exodus 20:7. 28. See Introduction. 29.Rashi on Exodus 6:2. 30. See Deuteronomy 24:14-15. 31.See Deuteronomy 24:14.
32. HaYom Yom, 3 lyar. 33. See on Exodus 33:18-23. 34. Mishneh Torah, Pesulei HaMekudashim 13, 18. 35. Above, v. 11.
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The Rebbe writes in a letter:

You write about meeting a Jew in the course of your
travels who comes to the synagogue to help make up a
Minyan [i.e., the quorum of ten needed for prayer], yet
at the same time reads the newspaper.... [Flor my part, I
make the following two extreme observations: First, I see
in it the extreme Jewish attachment which one finds in

56. Tanya, chapter 2.
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every Jew. For here is a person who has wandered off to a
remote part of the world and has become so far removed
as to have no concept of what prayer is or what a house
of God is, etc., yet one finds in him that Jewish spark...,
“the Divine soul which is truly a part of God.”® This
divine soul, which is the inheritence of every Jew, seeks
expression as best it can, and in the case of this particular
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Leviticus 19:14-16 KEDOSHIM

You must not curse any living person,* even a deaf person who cannot hear

you cursing him. You are, however, not liable to punishment for cursing someone
after his death.

You must not figuratively “place an obstacle before a blind person,” i.e., when
you percieve that someone is not fully informed or aware of the issues surround-
ing a particular situation, you must not give him advice that is in your best interest
rather than his, even if your advice is not to his detriment. Even though you may
be able to deceive other people into believing that your advice was in his best inter-
est, you cannot deceive Me; you must therefore fear your God.* I am Gopo, who
may be relied upon to punish you if you transgress this prohibition.

You must commit no injustice in judg-
ment. I consider any judge who perverts justice to be unjust, hateful,* loathsome,*®
condemned to destruction,” and an abomination.*” Such a judge defiles the Holy
Land, desecrates My Name, causes the Divine Presence to depart from the Jewish
people, causes the people to die by the sword, and causes them to be exiled from
their land.* When serving as a judge in a case wherein a poor litigant is pitted
against a wealthy one,, you must not be partial to the poor litigant by ruling con-
trary to the law in order that the outcome of the case be in the his favor, reasoning
that the wealthy litigant in any case is required to support the poor. Conversely,
you must not show misplaced respect to a great man by ruling in his favor con-
trary to the law in order not to shame such him publicly, reasoning that doing so
is a sin.”® Rather, you must judge your fellow with righteousness irrespective of
his financial or social status. But whenever possible, judge your fellow leniently.

You must not go around as a gossipmonger among your people.

You must not stand idly by when you see your fellow Jew’s blood being shed
if it is clear that you can rescue him, even if doing so will entail possible danger

¥ CHASIDIC INSIGHTS 3

You must not place an obstacle before a blind
person: If this instruction were meant to be taken
literally, it would be superfluous, since the laws
regarding personal damages have already been
laid down in parashat Mishpatim.> It also cannot
be meant to refer to giving bad advice to someone
who is “blind” and ignorant in a certain area, since
that, too, is covered in the prohibition against caus-
ing damage. Rather, this verse forbids giving sound
advice with ulterior motives. For example, you may
not tell a naive person to sell his field and buy a
donkey so that you can then buy his field. Even if
this advice is actually advantageous for the “blind”
person, it is still prohibited on account of the moti-
vation of the advisor.

The Torah here teaches us the proper approach to-
wards helping others. In order to optimally benefit

another person, we must rid ourselves of any self-
oriented motivation, focusing instead solely on the
needs of the other person.*

You must judge your fellow with righteousness:
Our sages exhort us to “be extremely humble in re-
lation to every person,”® i.e., to consider ourselves
less worthy than anyone else. Yet, objectively speak-
ing, how can we consider ourselves less meritorious
than those who appear to be unworthy of our re-
spect? The answer is found in another saying of our
sages: “Do not judge your fellow until you reach his
place.”® In other words, we all have our challenges;
the fact that we do not succumb to a particular temp-
tation while another person does, does not make us
superior to him. Who can measure the effect of his
upbringing, environment, or inborn character weak-
nesses against the temptations he faces?%

43. Exodus 22:27. 44. Likutei Sichot, vol. 27, pp. 141-148. 45. Deuteronomy 12:31. 46. Deuteronomy 7:26. 47.Ibid. 48.Ibid., 25:16.
49. Sifra, Kedoshim 4:1, cited by Rashi on v. 35, below. 50. Below, v. 17; see Genesis 38:25. 51. Exodus 21:33-4. 52. Rashi, as ex-
plained in Likutei Sichot, vol. 17, pp. 141-148. 53. Avot 4:10. 54.1Ibid., 2:4. 55. Tanya, chapter 30.
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his father asked why he was interested, he replied that he
simply wanted to know, but said nothing more. I asked
your father why he did not recount the entire incident
to his father, and he replied: ‘Is it not bad enough that I
embarrassed someone? Should I have sinned further by
gossiping?” """

Gossip is not only prohibited when it is spoken; it is
also an offense when it is just thought —in some ways
a more serious offense. As Rabbi Shneur Zalman of
Liadi says in an impassioned letter to his followers:

My beloved and dear ones! I beg you, please, exert all
your heart and soul to implant brotherly love in your
hearts. It is written, “Let no one think evil of his fellow.”®
[Such evil] should never occur to you, and if it does, push
it away from your heart “as smoke is driven away [by
the wind],”® [treating it] exactly as if it were an idola-
trous thought. For gossip is as grave an offense as idola-
try, adultery, and murder,”® and if this is true of speech
[how much truer is it of thought], for the greater impact
of thought as compared to that of speech,” whether for
the good or for the bad, is known to all the wise of heart.”

If it is clear that you can rescue him, even if doing
so will entail possible danger to your own life: Ac-
cording to the principles of Divine providence, the
very fact that we see someone endangered in this
manner proves that we are able to save him; oth-
erwise, God would not have arranged for us to see
him in these circumstances.

This same is true concerning spiritual danger.
When we see people around us in spiritual danger,
we are enjoined to do everything possible to save
them, even if it entails personal danger. Humility
or claims of personal ineffectualness are no excuse,
for if we were not able to help them out of their pre-
dicament, it would not have come to our attention.”
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You must indeed rebuke your fellow: Rebuke
is a delicate matter; if done improperly, it can cause
more harm than good. Thus, the instruction to ad-
monish one’s friend follows the instruction not to
hate your brother, for rebuke should be only moti-
vated by love, remaining free of barbs and caustic
remarks. Rabbi Yosef Yitzchak of Lubavitch com-
pared rebuke to administering an injection: the nee-
dle must be free of any germs; the doctor and his at-
tendants must wear white clothes and sterilize their
hands. Similarly, someone giving rebuke must have
pure motives (his “clothes,” i.e., means of expres-
sion—thought, word, and deed —must be “white”)
and be assured his “injection” will not cause harm.”

You must love your fellow as yourself: The
Torah commands us to love our fellow Jew and to
love God.” (It also commands us to love converts,”
in order to make it clear that the commandment to
love our fellow Jew also includes them.)

The followers of Rabbi Shneur Zalman of Liadi once
asked him: “Which mode of worship is greater —love or
God or love of one’s fellow?” He replied: “Love of God
and love of one’s fellow are both engraved upon the soul
of every Jew. Yet the Torah states an unqualified verse: ‘I
love you, says God” —so love of one’s fellow is greater,
since one loves the loved one’s beloved.””® On another oc-
casion he said: “’Love your fellow as yourself’ is the ves-
sel for ‘Love Gob, your God.”””Also: “The command-
ment to love your fellow Jew applies even to a Jew whom
you have never seen.”™

According to the Talmud,* our love for a fellow Jew
must extend even to a criminal facing capital pun-
ishment, whom we are to execute in the least humil-
iating way because of our love for him.*? (Indeed,
according to some opinions,® the Hebrew word for
“your fellow” []¥1] is to be understood as meaning

67. Chanoch LaNa’ar, p. 9. 68. Zachariah 8:17. 69. Par. Psalms 68:3. 70. Y. Peah 1:1; Midrash Tehilim 12:2; Arachin 15b; Mishneh Torah,
Dei’ot 7:3. 71. Tanya, chapter 16; Torah Or 71a; Likutei Torah 3:51d ff, etc. 72. Igeret HaKodesh 22. 73. Likutei Sichot, vol. 32, pp. 120-
126. 74. Igrot Kodesh Admor Mehorayatz, vol. 3, p. 291. 75. Deuteronomy 6:5, 11:1. 76. Below, v. 34; Deuteronomy 10:19. 77. Malachi
1:2. 78. HaYom Yom, 28 Nisan. 79. HaYom Yom, 6 Tishrei. 80. HaYom Yom, 3 Adar II, 15 Kislev. 81. Sanhedrin 45a. 82. Likutei Sichot,
vol. 17, p. 217, note 17. 83. Yad Ramah on Sanhedrin 52b; cf. Maharam Shick al Taryag Mitzvot, mitzvah 244. Likutei Sichot, vol. 17, p.

217, note** on note 17.
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Leviticus 19:17-18 KEDOSHIM

to your own life. You are not, however, required to try to rescue him if doing so
would entail either (a) certain danger to your life or (b) possible danger to your
life that also renders your chance of rescuing him doubtful.”” The only exception
to this is someone who attempts to entice others into serving idols; you must not
rescue such a person.”®

I am Gop, who may be relied upon to reward you for your good deed and punish
you if you transgress these prohibitions.

You must not hate your brother Israelite in your heart.

You must indeed rebuke your fellow when you see him committing some mis-
deed, but you must do so in such a way that you not commit the sin of embarrass-
ing him in public®® on his account.

You must not take revenge from a fellow Israelite, i.e., retaliate a wrong he has
done you. For example, you must not refuse to loan him something just because
he refused to loan you something. Furthermore, you must not even bear a grudge
against the members of your people, i.e., be resentful even if you do not retali-
ate. For example, if you loan something to someone who had refused to loan you
something, you must not remind him of his past refusal.

The principle underlying the just-mentioned commandments,* as well as all oth-
ers between you and your fellow Israelites, is that you must love your fellow Is-
raelite as yourself, meaning that you must treat him with the same consideration
with which you treat yourself.’ I am Gop, who may be relied upon to reward you
for doing so. The only exception to this is someone who attempts to entice others
into serving idols;® such a person is the sole example of someone whom you are
not allowed to love.®

& CHASIDIC INSIGHTS 3

Jew, it seeks expression in at least enabling other Jews
to pray congregationally. My other observation...is as
follows:...it can easily be seen what great things could
have been accomplished with this particular Jew if, at the
proper time he should have received the right education
in his early life, or at least the proper spiritual guidance
in his adult life. This consideration surely emphasizes the
mutual responsibility which rests upon all Jews, and par-
ticularly on those who can help others.”*

You must not go around as a gossipmonger: Ac-
cording to the Talmud, gossip “kills” three people:
the speaker, the listener, and the object of the gos-
sip.®® That the speaker and listener are punished is
understandable, but why should the object of the
gossip be punished? The answer is that speaking
of another person’s evil does more than disparage
him. Words have the power to bring latent energy
into actuality. When we speak about a person’s neg-
ative traits, it actualizes them and reinforces them.
As a result, his behavior takes a turn for the worse

and he thus incurs punishment.

Conversely, when we speak about the good traits of
another person, we reveal and reinforce those traits.
We can thus be a positive or negative influence on
people; the choice is ours.*

The mother of Rabbi Shalom DovBer of Lubavitch, Reb-
bitzen Rivkah, told the following story to her grandson,
Rabbi Yosef Yitzchak:

“Once, when your father was around four years old, the
tailor delivered a garment he had sewn for me. While the
garment was being examined, your father innocently re-
moved from the tailor’s pocket a piece of the fabric he had
been given to sew the garment. The tailor was terribly
embarrassed and began to excuse himself for keeping the
excess fabric for himself.

After the tailor had left, I told your father that he had
indirectly shamed the tailor, and your father began to
cry. A few weeks later, he asked his father, Rabbi Shmuel,
how to atone for the misdeed of shaming another. When

57. Likutei Sichot, vol. 32, pp. 120-125. 58. Deuteronomy 13:9. 59. See Genesis 38:25. 60. In vv. 11-18. 61. Likutei Sichot, vol. 17, pp.
215-219. 62. Deuteronomy 13:9. 63. Likutei Sichot, vol. 17, p. 217, note 17. 64. From a letter dated 16 Tamuz, 5720 (July 11, 1960).

65. Arachin 15b. 66. Likutei Sichot, vol. 27, p. 163.
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consciousness, if properly nurtured, can be made to
pervade all aspects of our lives, including the inci-
dental ways in which our souls are manifested in
our individual lives. The essence of the soul, after
all—being a “part of God” —is not subject to limita-
tions, including the dichotomy between essence and
manifestation. In other words, living with the con-
sciousness of our soul’s Divine essence enables us to
see each other’s essence even while remaining fullly
conscious of our differences. The physical manifes-
tation of ourselves as different entities no longer
interposes itself between us; the body no longer ob-
scures the soul. We can love our fellows as ourselves
even while fully aware of the physical difference
that would otherwise divide us.This consciousness
is similar to that which will pervade reality in the
messianic future, but it can be savored even now, as
a foretaste of the imminent Redemption.”

You must observe My rules: This verse discusses
three types of forbidden mixtures: crossbreeding
animals, crossbreeding plants, and weaving wool
and linen together in one garment. Of these three,
the first two are absolute—i.e., the Torah never per-
mits them —whereas the latter is mandated in the
priestly garments” and is permitted in a garment
bearing ritual tassels (tzitzit).”

This distinction may be understood in light of the
differences between the two types of prohibitions.
The prohibition against combining fibers seems il-
logical,” since the two types of fibers do not merge
to form a new type of fiber; even after they are
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woven or pressed together, it is possible to unravel
them and undo the combination. The prohibition
against crossbreeding, on the other hand, seems log-
ical: God created many different species and com-
manded them to remain distinct;'® by tampering
with them, we are disturbing the order of creation,
bringing new, different, hybrid entities into being.!"
It thus makes sense that this can never be allowed.

On the other hand, fusing two entities into a new
one seems to be the ultimate reconciliation of op-
posites, the true achievement of the peace and unity
that we are working for and that will characterize
the messianic future. Why, then, does God insist on
boundaries and the integrity of species?

The answer is twofold. First of all, the peace and uni-
ty we aspire to is not the dissolution of everything’s
unique identity into a nondescript pool of homoge-
neity. Rather, the goal is for every created entity to
retain its God-given identity and still function har-
moniously with every other created entity, which
has also retained its God-given identity. This is the
true manifestation of transcendent Divinity, the par-
adoxical reconciliation of opposites as opposites.

Second, the possibility of unity is a function of con-
text. In the context of holiness, unity of opposites is
possible and desirable, because heightened aware-
ness of God engenders selflessness, and only if op-
posites are selfless can they blend harmoniously.
Conversely, in the context of creation—which by
definition is the realm of self-awareness and self-
orientation—unity of opposites is not possible

& A CLOSER LOOK o6

[19] Pressed, woven, or twisted: The word
that encompasses these three terms is sha’atnez

(nvyw), which is taken as an acronym formed
out of their consonants (13 ,"110 ,M1V).

96. Sefer HaMa'amarim Melukat, vol. 6, p. 137. 97. Exodus 28:5-30, 39. 98. Numbers 15:38; Deuteronomy 22:11-12. 99. See Rashi on
18:4, above. Sifra ad loc. 100. Genesis 1:11, 24. 101. See Nachmanides on Leviticus 18:4.

153



Leviticus 19:19

KEDOSHIM

Mixing Species
You must observe My following rules: You must not crossbreed your live-
stock. You must not sow your field with a mixture of two or more species of
grain or vegetables.** You must not wear a garment or piece of felt made out of
a mixture of wool and linen that has been pressed, woven, or twisted together.*
Separate pieces of raw wool and linen, however, may be worn at the same time, as
may separate garments of wool and linen.*

“your wicked one.”) Similarly, Rabbi Moshe Cor-
dovero says that “one should accustom oneself to
introduce the love for humanity into one’s heart,
even for the wicked, as if they were even closer than
brothers.”%

Rabbi Elimelech of Lizensk, a student of the Chasidic
master Rabbi DovBer of Mezeritch, told the following to
his brother, Rabbi Zusha of Anipoli: “One evening, when
it was my turn to attend to our teacher, I heard his voice
calling to me from his room. I entered his room and he
said to me: ‘Meilech, do you hear what they are saying
on high? Love for a fellow means to love the completely
wicked just as one loves the completely righteous.””®

We will note later® that inasmuch as an emotion can-
not be compelled, the commandment to love God
actually means to contemplate ideas that lead to the
love of God. The same applies to loving our fellow
Jew: In order to summon sentiments of love for total
strangers, especially for those whose deeds are less
than attractive, we should contemplate, firstly, the
fact that we are all God’s precious children.”

The Roman general, Tinius Rufus, asked Rabbi Akiva:
“If your God is a lover of the poot, why does He not sus-
tain them?” Rabbi Akiva answered that God allows us to
earn merit when we sustain the poor. The general then
challenged Rabbi Akiva with a parable: “A king who is
angry with his servant sends him to prison and orders
that no one feed him. One man goes and feeds him. When
the king hears of this, will he not be angry? And you
[Jews] are called ‘servants [of God]’!” Rabbi Akiva re-
torted with a parable of his own: “A king who is angry
with his son sends him to prison and orders that no one
feed him. One man goes and feeds him. When the king
hears of this, will he not send the man a gift? And we are
called ‘children [of God]'!"*!

Secondly, being that we all share the same Father,
we are all siblings, not strangers. We can therefore
love our fellow as ourselves, since our siblings are
just as much our parents’ children as we are—even
if they do not act accordingly.

Thirdly, inasmuch as the Father that all we share
is God, it follows that since God is one—meaning

& CHASIDIC INSIGHTS 3

that He is one, non-composite essence and is not
divided into “parts” —then in our ultimate source,
we are also one, and there are no differences be-
tween us. Therefore, the more we train ourselves
to perceive the true essence of things rather than
their appearances, the more we perceive our fellow
Jews as one and the same as ourselves. From this
perspective, we will naturally “love our fellows as
ourselves,” since we and they are one and the same.
In this context, considering our fellow Jews siblings
is not an end —inspiring us to overlook their faults
just as familial love makes us overlook our siblings’
faults—but a means—encouraging us to abstract
our perspective on our fellow Jews even further,
leading us to see them and ourselves as part of the
same Divine essence.”

This level of abstraction transcends what “they
are saying on high”—i.e., that we must love the
completely wicked just as we love the completely
righteous—for at this level, there is no distinction
between one Jew and the next, and whether one is
righteous or wicked is immaterial. Without this lev-
el of abstraction, however, it is hard to love some-
one “as ourselves,” since the reality of the physical
distinction between us (and all the other differences
attributable to the physical distinction) will always
interpose itself.

This explains how Hillel, when asked by a prospec-
tive convert to teach him the whole Torah while
standing on one foot, could answer, “What is hate-
ful to you, do not do to your fellow. This is the entire
Torah; the rest is commentary.”** It is easy enough to
understand how all of the Torah’s social command-
ments can be reduced to the love of one’s fellow, but
how can all its commandments that do not relate
to one’s relationship with others be reduced to this
commandment?” The answer is that this command-
ment can be fulfilled only if we elevate our perspec-
tive to that of the Divine soul; this elevation is in-
deed the goal of all of the Torah’s commandments.”

Finally, once we have abstracted our conscious-
ness to the level at which we perceive every-
thing’s essence rather than its manifestation, this

84. See also Deuteronomy 22:9. 85. See also ibid., 22:21. 86. Mishneh Torah, Kilayim 10:11. 87. Tomer Devorah 2. 88. Sefer HaSichot
5700, p. 117. 89. On Deuteronomy 6:5. 90. Exodus 4:22; Deuteronomy 14:1; Avot 3:14. 91. Bava Batra 10a and Maharsha ad loc.;
Likutei Sichot, vol. 17, p. 219. 92. Likutei Sichot, vol. 2, pp. 300, 435 ff; ibid., vol. 9, p. 159; ibid., vol. 15, p. 90; ibid., vol. 17, p. 222,
note 65. 93. Shabbat 31a. 94. See, e.g., Rashi ad loc. 95. Tanya, chapter 32.
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is irrelevant, and therefore there is no instance of
crossbreeding permitted by the Torah.'®

And you plant there any tree that produces fruit
that can be eaten as food: The Midrash notes that
God'’s first act after creating the world was to plant
the Garden of Eden,'” and that this verse implies
that the same is expected of the Jewish people; upon
arriving in the Land of Israel, agricultural planting
was to be their first endeavor.”?

The importance given to planting stresses the cen-
trality and fundamental psychological position of
agriculture in civilization in general, as well as in
spiritual life. Just as trees and plants constantly bear
fruits, so too, we may not act in a contextual vacu-
um. We must fulfill our Divine mission in a manner
that bears fruit—that affects ourselves and others in
a lasting and meaningful way.""

Its fruit must be blocked from your use
for three years: All the Torah’s commandments
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are aimed at rectifying the primordial sin, but in
the case of this commandment, the association is
explicit. Adam, as we know,'? was created on Fri-
day afternoon and was immediately issued his
first commandment: not to eat from the Tree of
Knowledge."® From the perspective of the Midrash
(which both differs from and complements that
of the contextual meaning of the text), this com-
mandment was to remain in effect for only three
hours, until the Sabbath, at which time Adam was
to use this fruit to sanctify the Sabbath. (Thus,
from the perspective of the Midrash, the forbid-
den fruit was the grape rather than the fig."'*) Un-
fortunately, Adam yielded to his impetuous desire
to rectify reality on his terms rather than muster
the modicum of patience and self-control that he
was asked to demonstrate: He ate of the fruit be-
fore sundown, thereby precipitating the existential
fall of reality we are working to rectify to this very
day. In order to rectify his sin of refusing to wait

108. Likutei Sichot, vol. 29, pp. 122-129. 109. See Genesis 2:8. 110. Vayikra Rabbah 25:3. 111. Igrot Kodesh, vol. 22, p. 378. 112. Genesis

1:24-31. 113. Ibid. 2:16-17. 114. Ibid. 2:9.
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Leviticus 19:20-23 KEDOSHIM

Violating a Betrothed Partial Bondwoman

As you have been taught,'”” a Jewish bondman who is already married to a Jew-
ish woman is allowed to also marry a non-Jewish bondwoman. You have also been
taught'® that a non-Jewish bondwoman may gain her freedom before the end of
her term of service either if someone pays for her release or if her Jewish master
frees her himself, and that once she is freed she assumes the status of a full Israelite
woman. Finally, you will soon be taught'™* that adultery —even if committed when
a couple is only betrothed'®—is a capital crime.

Now, if a Jewish man conducts carnal relations with a woman, and this woman
happens to be a non-Jewish bondwoman who has been designated by betrothal
for her master’s Jewish bondman, and she has not yet been fully redeemed (since
only part of the redemption money has been paid), nor has freedom been grant-
ed her by her master, there must be an investigation by the court to determine
whether she is in fact fully free, for if she is, both she and her paramour are liable to
the death penalty, like any Israelite who commits adultery. If it is determined that
she is not fully free, then they must not be put to death, because she had not been
completely freed, and therefore, her betrothal was not a full betrothal. Nonetheless,

she is punishable by lashes, and the paramour must bring his guilt-offering to
Gop, i.e, to the entrance to the Tent of Meeting; specifically, he must bring a ram
as a guilt-offering,.

The priest must then effect atonement for him before Gop —by means of the
guilt-offering ram—for the sin that he intentionally committed. If he committed
this sin unintentionally (for example, if he was not aware that the woman was be-
trothed), he will be forgiven by this same means of atonement for the sin that he
committed unintentionally.

Fruit

When you enter the Promised Land and you plant there any
tree that produces fruit that can be eaten as food, you must at first block its fruit
from use: Its fruit must be blocked from your use for three years, which you must
count from the time the tree was planted. The fruit produced by the tree during
these three years must not be eaten —even after these three years have passed.'®

& CHASIDIC INSIGHTS 3

and therefore not healthy; trying to blend them
artificially will only lead to clashes and chaos.

Therefore, it is only the mixture of fibers that can
possibly be allowed, because they each retain their
discrete identities even when combined. But even so,
their mixture is only allowed in the environment of
the Temple, where God'’s presence is openly revealed,
or in the context of performing God’s commandment
to affix ritual tassels on four-cornered garments, for

in these two contexts, the forces they represent lose
their self-assertion in the experience of God’s pres-
ence, as we have seen previously.!"”” Outside of these
contexts, however, their mixture is forbidden.

In contrast, crossbreeding plants or animals is
precisely the type of mixture that frustrates God’s
purpose in creation, since the original species lose
their unique identity in the formation of the new
breed. With such a mixture, the issue of context

102. Exodus 21:2-6. 103. Ibid. 21:26. 104. Below, 20:10. 105. See Introduction, and on Numbers 30:7. 106. Likutei Sichot, vol. 22,

pp. 103-106. 107. On Exodus 28:5.
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our Divine soul. Important as this may be, in order
to elevate the body and the human/animal soul we
have to engage the physical world and reveal God’s
presence in it. Thus, by limiting his focus only to cat-
egorically holy pursuits, refusing to thank God for
His simple, physical kindnesses, the scholar in the
story was missing the point. In the words of the sag-
es, “Anyone who declares ‘I have nothing [in life] but
the study of the Torah’ does not even have that.”'>

The other side of this coin is that in order to prop-
erly elevate the fruit of the fifth year and beyond, we
must first eat the fourth-year fruit in an atmosphere
of consummate holiness. It is specifically the intense
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and unmitigated experience of union with God di-
vorced from any involvement with the mundane that
provides us with the heightened Divine conscious-
ness and spiritual strength to successfully engage the
material world and transform it into holiness, rather
than allowing it to drag us down into its materiality.

This dynamic may be compared to the sages’ prohi-
bition against eating before morning prayers'” (ex-
cept in order to pray with full concentration'**).Until
we renew our Divine consciousness each morning
through meditative prayer, communing with God
without any thought of mundane distractions, we
are not spiritually fit to elevate physical food.'”

& INNER DIMENSIONS 6

[23-25] Its fruit must be blocked from your
use for three years: In Kabbalistic terminology,
the tree represents Z'eir Anpin, and the earth in
which it is planted represents malchut. Thus,
when a tree is planted, Z'eir Anpin is drawn
into malchut. This happens in stages, with the
lowest three aspects of Z'eir Anpin being im-
planted within malchut during the first three
years. These levels (netzach, hod, and yesod) are
the orientation within Z’eir Anpin toward prac-
tical application, which requires a certain level
of self-consciousness. For this reason, the fruit
that grows during this period is appropriated
by the forces of evil—the three totally impure
kelipot—and is therefore forbidden. In the fourth
year, the energy is drawn from tiferet, leading
the fruit to be a statement of praise and thanks
to God. In the fifth year and on, when the fruit
is drawn from the highest aspects of Z'eir Anpin,

there is no capacity for any misdirection of their
energy, and thus they are permitted to be eaten
anywhere.

From a somewhat broader perspective, the
first three years correspond to the three spiri-
tual worlds of Beriah, Yetzirah, and Asiyah. As
expressed in their names, these worlds reflect
a degree of consciousness in which something
exists other than God; something has been cre-
ated, formed, and made. As such, there is an
opening for the forces of impurity to be nur-
tured. The fourth year corresponds to Atzilut,
whose holiness imbues the fruit of that year
with holiness. By the fifth year, there is already
a revelation of keter, of the pure Divine light that
transcends the dichotomy between holiness
and mundaneness, allowing them to be experi-
enced simultaneously.'*

122. Yevamot 109b. 123. Shulchan Aruch, Orach Chaim 89:3-4;. Sefer HaMa’amarim 5689, pp. 84-85. 124. Shulchan Aruch HaRav, Orach
Chaim 89:5. 125. Likutei Sichot, vol. 7, pp. 134-138. 126. Likutei Torah 2:29c; Sefer HaMa’amarim Melukat, vol. 3, pp. 135-136; Likutei

Sichot, vol. 7, pp. 134-135.
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Leviticus 19:24-25 KEDOSHIM

In the fourth year, all its fruit produced that year will be holy, in that it must
be either brought to the Temple city and eaten there or redeemed monetarily; in
the latter case, the money must be brought to the Temple city and be used to pur-
chase food that you must then consume there (the same way the second tithe must
be treated).'"” The purpose of requiring you to visit the Temple city is so that, being
there, you will be inspired to offer praises to Gop.

In the fifth year, you may eat its fruit freely; its fruit is from then on subject only
to the other rules applicable to produce. Since I know that you may resent having
to care for the tree for four years without being allowed to eat its fruit (either at all
or freely), I therefore inform you that as a reward for observing these restrictions,
the fruit of the subsequent years will be both exceptionally abundant and excep-
tionally satisfying. Furthermore, whereas you must usually fulfill My command-
ments without regard to any reward you might earn thereby, in this case you may
fulfill these commandments expressly in order that the tree increase its produce
for you in its subsequent fruit-bearing years. I am Gopb, your God, who may be
relied upon to fulfill My promise in this regard-''®

& CHASIDIC INSIGHTS 3

three hours, we are required to wait three years
before we partake of any tree-fruit. By treating the
fourth-year fruit in a holy manner,"” eating it in the
holy city of Jerusalem as an act of praise to God,
we rectify the fact that Adam did not first taste the
fruit as part of his sanctification of the Sabbath."®

Whereas the fruit of the first three years is forbid-
den and the fruit of the fourth year is holy, the fruit
of the fifth year is simply mundane. Yet the Torah
states that the purpose of the entire process is for
the sake of the fifth year—"so that the tree increase
its produce for you.”"” This seems counterintuitive:
Shouldn’t the goal of this process be holiness rather
than mundaneness?

The answer is that holiness per se is not the goal
of life; the goal is to invest the mundane with holi-
ness, for only thus can we make all aspects of life
into God’s home, thereby fulfilling the purpose of
creation. When we take the fruit of the fifth and fol-
lowing years, which is not intrinsically holy, and
make use of it for holy purposes—as a reason and
reminder to praise God for satisfying our needs and
desires —we are accomplishing precisely that. This
is especially true when we recognize that the boun-
tiful blessings of the fifth year are a direct result of
our having heeded God’s instructions regarding the
fruit of the preceding four years.

In the beginning of his career, very few people had ever
heard of the Ba’al Shem Tov. He wandered anonymously
from town to town in search of opportunities to help his
brethren, both materially and spiritually. He would often

ask the simple people whom he met about their health
and finances. He knew that they would invariably an-
swer with praises and thanks to God, and these words of
praise were ever so precious in his eyes.

In one town, there lived an elderly scholar who had to-
tally disassociated himself from the pleasures of the flesh.
For more than fifty years, he had spent all his weekdays
fasting in a secluded room, cloaked in his talit and tefi-
lin, constantly studying the Torah and abstaining from
any mundane conversation. Only late at night would
some bread and water cross his lips, after which he would
immediately return to his studies.

The Ba’al Shem Tov, dressed as a simple villager, visited
this old sage and asked him about his health and needs.
When the old man ignored his repeated inquiries, the
Ba’al Shem Tov loudly declared: “Why do you deprive
God of His sustenance?” Noticing the scholar’s shock
at hearing such seemingly sacrilegious words, the Ba'al
Shem Tov explained: “We Jews are sustained through the
beneficence that God grants us. What is God sustained
by? To paraphrase the words of King David:'* ‘And
you, O Holy One, what are You sustained by? You sit
upon (i.e., are sustained by) the praises of Israel.” God
derives satisfaction and sustenance from the thanks and
praises offered by the Jewish people in gratitude for their
physical well-being.”*!

The elderly Torah scholar in this story was indeed
serving God. Nevertheless, the Ba'al Shem Tov told
him that that is not enough. Although we do make
limited use of the body and the human/animal soul in
studying the Torah, it is mainly a way of manifesting

115. Below, 27:30-31; Deuteronomy 12:6, 11, 17, 14:23-26, 15:22. 116. Likutei Sichot, vol. 22, pp. 108-113. 117. As described in v. 24.
118. Siftei Kohen, Kedoshim; Likutei Torah 2:29a ff; Sichot Kodesh 5714, p. 176. 119. V. 25. 120. Psalms 22:5. 121. Sefer HaMa’amarim

Yiddish, pp. 138 ff.
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& A CLOSER LOOK =6

[27] By removing the hair: “Removing” in this
context means cutting the hair on the temples so
short that the hair cannot be bent back on itself
and touch the skin where it grows,'¥ i.e.,, 5 mm
or 0.2 inch."* In many Jewish communities, it
is customary to let the temple-hair (or some of
the temple-hair) grow into side-locks of various
lengths, either as a halachic stringency,'” as a
way of fulfilling this commandment elegantly
or artistically,*® or as a distinctive sign of Jew-
ish identity."”” Rabbi Yitzchak Luria, however,
did not grow side-locks, and this is also Chabad
practice.'

This prohibition does not apply to women,
since it is linked to the prohibition against cut-
ting the beard.'*

You must not destroy the edge of your beard:
It is thus technically permitted to shave the por-
tions of the beard between the “edges” with a
razor, or remove the entire beard with scissors,'™
and for the latter reason some halachic authori-

ties permit removing the beard with powder,
scissors, or certain types of electric clippers that
operate with a scissor-like action and whose
blades do not cut the stubble closely."!

However, the sages of the Talmud considered
the beard an integral part of God’s beautifica-
tion of the male face,™ and in Jewish mysticism
the beard represents and expresses the flow of
certain aspects of Divine beneficence and mercy
into the world.” For these and other reasons,'*
many halachic authorities either frown upon or
prohibit removing the beard —or even trimming
it—in any manner.'®®

The exceptions to the prohibitions against re-
moving the hair of the temples and the beard are
the initiation rites of Levites™® and the purifica-
tion rites of the Nazirite'” and someone suffer-
ing from tzara’at,™® all of which require shaving
the entire head (or body) with a razor, including
the temples and the beard.

143. Nidah 6:12 (52b); Makot 3:5, 20b; cf. Mishneh Torah, Nezirut 5:11. 144. Minchat Yitzchak 4:113:5. 145. Yam shel Shelomo on
Yevamot 12:18. 146. Responsa Torah LiShmah 389; Responsa Be'eir Moshe 1:61:5. 147. E.g., Ben Ish Chayil, second sermon for Shabbat
Zachor (27b in Jerusalem 1901-1910 edition). 148. Sha’ar HaMitzvot and Ta’amei HaMitzvot, Kedoshim; Igrot Kodesh, vol. 20, p. 10.
149. Shulchan Aruch, Yoreh Deah 181:6. 150. Ibid. 181:10. 151. See authorities cited in Pe’at Zekanecha, pp. 72-90, and in Hadrat Panim
— Zakan. 152. Bava Metzia 84a; cf. Yevamot 80b, Shabbat 152a. 153. See Sha’ar HaMitzvot, Kedoshim; Ta’amei HaMitzvot, Kedoshim; Eitz
Chaim 13:9, etc. 154. E.g., Shulchan Aruch, Yoreh Deah 181:11. 155. E.g., Be’er Heiteiv on Shulchan Aruch, Yoreh Deah 181:5; Responsa
Noda BiYehudah 2, Yoreh Deah 80; Responsa Tzemach Tzedek, Yoreh Deah 93, etc. as collected in Hadrat Panim — Zakan. 156. Numbers

8:7. 157. Ibid. 6:18. 158. Above, 14:8.
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Leviticus 19:26-28 KEDOSHIM

Blood

You must not eat the meat of an animal before its blood is fully shed: although
you are permitted to cut flesh from an animal as soon as it has been ritually slaugh-
tered, you may not eat this flesh until the carcass has stopped moving.'*

Divination

You must not act on the basis of omens or supposedly auspicious times.'*®

Haircutting and Shaving

You must not round off the hair of your head —thereby making the border of
your hair an even circle—by removing the hair that covers the corner of your head
in front of the ears, i.e., the temples (See Figure 1).

You must not destroy any edge of the five edges of your beard —the chin, the two
cheeks, and the two temples (See Figure 2) —with a razor.'”

Figure 1. Temple Hair Figure 2. Corners of the Beard

Mourning

When a close relative—a parent, a sibling, a child, or a spouse’**—dies, you must
express your grief by observing the following mourning practices on the day of death,
until nightfall:'"* (a) you must rend your garments;'** (b) you may not eat the second
tithe'® or any sacrifices;"** (c) regular priests must not offer up sacrifices'” or receive
a share of the skins of sacrifices offered up during this time."* In addition, you must
eat a “meal of consolation” after the burial, prepared for you by non-mourners;"” and
you must let your hair grow uncut for 30 days following the death.”® The high priest,
however, is not allowed to observe any of these restrictions.'

It is proper to eulogize the dead. You must also observe mourning practices for
Jewish leaders when they die.'*

Nevertheless, you must not mourn excessively: You must not make cuts in your
flesh for a person who died, as do the Amorites;'*! if you make multiple cuts in
your flesh, you are liable to punishment by lashes for each cut.'” You may not
etch a tattoo on yourselves. I am Gop, who may be relied upon to punish you for
transgressing these prohibitions.

127. Cf. Deuteronomy 12:23. 128. Deuteronomy 18:10. 129. Rashi on 21:5, below. 130. See below, 21:2. 131. Rashi on 10:19, above;
Mishneh Torah, Ma’aser Sheini 3:6. 132. Above, 10:6. 133. Deuteronomy 26:14. 134. Mishneh Torah, Ma’aser Sheini 3:7. 135. Rashi
on 10:19, above. 136. Above, 7:7-8; Mishneh Torah, Ma’aser Sheini 3:7. 137. Sanhedrin 63a, cited by Rashi on v. 26, above. 138. Rashi
on Numbers 6:5. 139. Below, 21:12. 140. Rashi on 10:6, above. 141. Below, 21:5; Deuteronomy 14:1. 142. Rashi on 21:5, below.
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it is limited by how deeply we can understand and
meditate on God’s greatness.

In contrast, the selflessness we evince by submitting
to God’s will and observing the dictates of Jewish
law is not at all limited by our ability to probe God’s
greatness; it is absolute, and therefore infinitely
more profound. From this perspective, the practical
expression of reverence for the Sanctuary is more
crucial —a more fundamental component of our re-
lationship with God—than is the emotion of rever-
ence we are meant to feel.

The absolute nature of the laws of reverence for
the Sanctuary is reflected in the fact that they ap-
ply even when the Temple is not standing. Thus,
even today, we are not allowed to build homes in
the style of the Temple or make ornaments or furni-
ture that imitate the design of the furnishings of the
Temple, such as a seven-branched Candelabrum.'®”

We observe these laws even today because their ob-
servance is dependent not upon the emotions we
feel toward the physical building but upon our de-
votion to God’s will. As the sages state, ever since
the permanent Temple was built in Jerusalem, the
Divine presence has never departed from the Tem-
ple’s location;'®® it is therefore the Divinity resting
in the location that we revere, much more than the
building itself.'®

This explains why the commandment to revere the
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Sanctuary is mentioned in connection with the ob-
servance of the Sabbath. Just as we do not revere
Sabbath itself but He who instructed us to observe
it, so too, it is not the Temple itself that we revere
but He who directed us to revere it."”° By the same
token, just as Sabbath observance is eternal, so too
is the reverence for the Temple eternal."”!

When the Temple is standing and God’s presence is
openly revealed in it, it is only natural that we show
reverence for it. Our feelings of awe for the holy ed-
ifice are so intense that very little self-discipline, if
any, is required to compel us to behave respectfully.
Thus, when the Temple is standing, our selfless de-
votion to God’s will in observing the rules regard-
ing its reverence is somewhat obscured.

During exile, in contrast, our observance of these
rules—like our observance of all the Torah’s com-
mandments—is much more an expression of our
unflinching devotion to God’s will despite the lack
of any open Divine revelation. Our fear and awe
of God are therefore expressed much more power-
fully when we are in exile than they are when the
Temple is standing.

Nonetheless, by revering the Sanctuary in accor-
dance with Jewish law, we increase our yearning
for its restoration. This, along with our continued
devotion to God’s will, will hasten the messianic
Redemption and the rebuilding of the Temple.'”

167. Mishneh Torah, Beit HaBechirah 7:9-10. 168. Ibid. 6:16. 169. Ibid. 7:1. 170. Yevamot 6a;, Mishneh Torah, Beit HaBechirah 7:1.
171. Mishneh Torah, Beit HaBechirah 7:7. 172. Likutei Sichot, vol. 37, pp. 55-60.
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Leviticus 19:29-31 KEDOSHIM

Prostitution

You must not defile your unmarried daughter by making her a prostitute or
otherwise permitting her to engage in extramarital relations,™ lest I punish you
by making the land “engage in prostitution,” i.e., yield the produce you sow in it
elsewhere, and lest the land be filled with immorality.'*®

The Sabbath and the Sanctuary

As you have been taught,'® you must observe My Sabbaths even with regard
to the construction of the Tabernacle: You may not violate the Sabbath in order to
re-erect the Tabernacle at any encampment in our imminent desert trek, nor in or-
der to build the permanent Temple once we reach the Promised Land. This injunc-
tion, however, should not at all detract from your respect for the Tabernacle. You
must revere My Sanctuary by not entering the Tabernacle precincts while holding
your walking staff, while wearing shoes,'*? while wearing a money-belt, or before
washing the dust off your feet. I am Gop, who may be relied upon to punish you
for transgressing these prohibitions.

Divination, continued

You must not turn to divination by propping up a corpse under your arm-
pit and thereby speaking from it, or to divination by placing the bone of an ani-
mal called a yido’a in your mouth and thereby speaking from it.'*> You must not
seek to divine the future by these means and thereby spiritually defile yourselves
through them. I am Gob, your God; it is wholly inappropriate to seek enlighten-
ment from spiritual sources other than Me.

¥ CHASIDIC INSIGHTS 3

You must revere My Sanctuary: There are two
aspects of the reverence we are to show God’s Sanc-
tuary. The first is the emotion of reverence we are to
feel towards the edifice that God has chosen as the
earthly abode of His presence.® The second is the
practical expression of reverence, which, accord-
ing to Jewish law, includes not carrying a walking
staff, not wearing shoes, not carrying a purse or a
money-belt, not having dust upon one’s feet, and
spitting while inside the sacred precincts. Whereas
the emotion of reverence is required only vis-a-vis
the Sanctuary and its Courtyard, the laws regard-
ing the practical demonstration of reverence would
apply—once the people would be organized into
three concentric camps'®®—also to the entire Levite
camp, or its equivalent when the Temple is stand-
ing, the Temple Mount.'%

The difference between these two aspects of rever-

ence is rooted in the different ways we arrive at the
emotions of fear, awe, and reverence. In general,

the difference between love and fear (and its allied
emotions, awe and reverence) is that love more ac-
tively involves the ego. In order to love someone or
something, we must first be aware of ourselves and
what we love. Although we do focus on the objects
of our love, we focus not on the object per se but
on how it fulfills some need or desire of ours. In
contrast, fear is usually a spontaneous reaction to
the object that inspires it. We are only marginally
aware of ourselves when we are struck with fear by
something; if anything, our awareness of ourselves
evaporates in the face of the impending danger (or
overpowering awe).

In particular, however, the awe of God may also
be divided into two levels, contrasted as well by
the degree to which the ego is involved. When we
feel awe of God because of our own recognition of
God’s greatness vis-a-vis ourselves, our sense of self
is involved. And since our feeling of awe and self-
lessness is the product of our own contemplation,

159. Deuteronomy 23:18. 160. See Jeremiah 3:2-3. 161. Exodus 35:1-2. 162. See Exodus 3:5. 163. See below, 20:6, 27; Deuteronomy
18:11. 164. Sifra on this verse; Sefer HaMitzvot, active commandment 21. 165. See Numbers 1:54. 166. Mishneh Torah, Beit HaBechirah

7:2-7. Likutei Sichot, vol. 37, p. 59.
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As opposed to outright stealing (or other forms of
unlawful appropriation), the use of false measures
involves the pretense of proper behavior. The per-
son who uses them is indeed measuring his wares,
seemingly in order to charge his customer correctly;
however, he is at the same time cheating him. This
duplicity is the root of all dishonesty, ultimately
leading to more overt theft—and worse.

Such is the craft of the evil inclination in general.
Aware that attempting to convince us to openly
rebel against our Creator will undoubtedly fail, he
attempts to trick us through duplicity. “I agree,” he
begins, “that our every action must be ‘measured,’
carried out in full compliance with Jewish law. But
what would be so terrible if the ‘measures” were
slightly off? Even if you do insist on keeping an
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honest measure,” he continues, “keep another one
as well: Apply God’s laws to your life fully when
dealing with spiritual matters. But when interact-
ing with the material world or conducting business,
surely there is some room for compromise.”

We can now understand why this commandment
is linked with the Exodus from Egypt. According
to Maimonides,' although the Egyptians” actions
against the Jews were pre-ordained collectively,
they were still culpable individually because each
individual Egyptian could have chosen not to be
a party to the oppression. Nonetheless, they chose
evil, and were therefore punished (not for what
they did, but) because of the evil in their hearts that
made them so choose. Even Pharaoh was culpable,
although it could be argued that as the nations’

& A CLOSER LOOK =6

[32] A wise and elderly person: Although the
contextual understanding of the Torah obligates
us to show respect only to a wise elderly person,
the legal interpretation of the Torah requires that
we also rise before any person who is superior to

us in wisdom, even if he is not elderly, and be-
fore anyone over 70 years old, even if he is not a
sage (as long as he is not known to rebel against
the Torah’s commandments).'®

179. Mishneh Torah, Teshuvah 6:3; see on Exodus 7:3-5. 180. Shulchan Aruch, Yoreh Deah 244:1.
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Leviticus 19:32-35 KEDOSHIM

Respect for the Wise and Elderly

You must rise before a wise, elderly person, and, in addition, you must respect
one who is wise and elderly by not sitting in his place or explicitly contradicting
him. Do not pretend not to notice him and thus avoid troubling yourself to stand
up in his presence. Even though you may be able to deceive other people in this
regard, you cannot deceive Me; you must therefore fear your God. I am Gop, who
may be relied upon to punish you if you ignore this instruction. However, you are
not required to show honor to an elderly person who has not acquired wisdom.

Social Behavior

As you have been taught,'””> when a
convert dwells with you in your land, you must not taunt him by reminding him
how he was originally an idolater or living an otherwise inferior type of life and
has only recently accepted Judaism.

Rather, the convert who dwells with you must be treated the same as a na-
tive from among you, and you must love him as you love yourself, for you were
strangers in Egypt, and therefore he can easily taunt you back. I am Gop, the God
of both of you.

Business Ethics

In your business dealings, you must not commit a perversion of justice with
regard to measures of length and area, weight, or liquid or dry volume.

You must rise before a wise, elderly person: Lit-
erally, this phrase reads “Before old age you must
rise.” Thus, as stated in the Zohar,'” this verse may
be interpreted homiletically: “Before old age—even
before you reach an advanced age and are forced to
begin contemplating the Day of Judgment, arise—
get an early start on repentance, so you can serve
God with vigor.”

Alternatively, “old age” may be taken as a reference
to the evil inclination. The evil inclination is called
“an old and foolish king,”'” since it is manifest
from birth, whereas the good inclination becomes
fully manifest only later, from the age of bar or bat
mitzvah. Within each of us, then, our evil inclination
is “older” than our good inclination.

Nonetheless, the evil inclination does not attain
its full strength until later in life, after we have in-
dulged it by submitting to our material desires. It
is therefore necessary to “arise,” i.e., enhance our
orientation toward Divinity by reining in our evil
inclination early in life, “starving” it before it as-
sumes unwieldy proportions.'”

& CHASIDIC INSIGHTS 3

A perversion of justice with regard to mea-
sures: Besides the two reasons Rashi offers to
explain why the commandment to possess only
accurate measures is linked to the Exodus from
Egypt (as given in the interpolated translation),
the Midrash'”” offers another: whoever denies that
God commanded us to possess only accurate mea-
sures is considered as having denied the Exodus
from Egypt.

The reason why specifically this sin is equated with
denying the Exodus is related to its unique nature.
Elsewhere in the Torah, we are cautioned merely
against taking money that is not ours (whether
through stealing, robbery, cheating, etc.); here, we
are commanded to not even possess false measures,
regardless of whether we ever use them.'”® Al-
though we could explain this prohibition as a pre-
cautionary measure (i.e., if we do not possess such
measures, we will not be tempted to use them), it
appears that the Torah is also concerned with the
detrimental effect that simply possessing such mea-
sures can have on us.

173. Exodus 22:20. 174. Zohar 3:87b. 175. Ecclesiastes 4:13; see Zohar, loc. cit. 176. Hitva’aduyot 5714, vol. 3, p. 248. 177. Sifra on this
verse. Mishneh Torah, Geneivah 7:12. 178. Deuteronomy 25:13-16.

158



D'UYIP FIFTH (SIXTH) READING

——® ONKELOS ¢3———
VIURT PRI DIVRT THIKN
T LR 1T LIYRT 1770

TN DR I PR NN PTETIN DTS OuIND
PING DONN TINSITTIWN D2TON i N 025

IPpER 7 TIPK 7 KK 137
TP =7 YT RYIKR TN
PT2Ym *37 53 N M 93
DY 7 9901 200 7 KIK T
oK M2 oy 2 mmb wn
A X7 733 923 123
I T ORI YT X7
PUpI? KPUpIK 77 mym
INIIND APY DX M3 Ky
KT X722 7137 N7 0K XK1
MY MK MY 120 a7 YUK
m KDY 973 Amb am
PR KW 1 KoMK W
nm KRy (WA wadn oxl
NITT X722 13 Ty N7 SXawe
K77 7713 9707 mym 2T
7Y K7V

“oN)

12 POV POY D30 K Mie HY XD a8 K
YR 92 :"N721 AT 3 PRY 12y XKO1.uNa
UKD IR2Y 112 Myn” nxaw vs‘? A9n% 1M
N2 9y 27 i bR an 2 121 ha
1WA iAN2” mi% 1A 217m 510 yar ok
OXIW NDID NX YR X RBY TyRy q7n
ST N 95 KDY W52 5 nwTpn XY
io — X 1272 M5V ox by obyn ox
MILR "ITI0 WOV DX 127 02T MOV
12T MTI0 MDY io —

king he could not possibly have avoided wronging
the Jews. Since he did not oppress them in order to
fulfill God’s prophecy but for his own purposes, he
was rightfully punished for his evil intentions.

Similarly, it is the inner evil intent evinced by mak-
ing or owning false measures (rather than any act
of misappropriation) that makes it a sin. Asserting
that God does not prohibit the mere possession of
innacurate measures therefore implies a denial of
the culpability of someone who merely harbors evil
intentions, and as such is a denial of the justice of
the punishment the Egyptians received that led to

193. Shabbat 31a. 194. Likutei Sichot, vol. 27, pp. 149-157.
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the Exodus from Egypt.

Furthermore, just as the Exodus from Egypt was the
prelude and prerequisite to the giving of the entire
Torah, so is the evil duplicity implicit in the posses-
sion of false measures the prelude and prerequisite
to the more actively heinous crimes of theft, rob-
bery, and so forth, as we have noted. Conversely,
then, scrupulousness in maintaining accurate mea-
sures, as well as in all business dealings, is the pre-
lude and prerequisite to fulfilling the entire Torah.
In the words of Hillel,'® “What is hateful to you, do
not do to your fellow —this is the entire Torah, and
the rest is commentary. Go and learn it!"”"**
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Leviticus 19:36-20:4 KEDOSHIM

Rather, you must have accurate scales, accurate weights, an accurate container
holding an ephah [24.768 liter or 6.54 gallon] for measuring dry volume, and an ac-
curate container holding a hin [4.128 liter or 1.09 gallon] for measuring liquid vol-
ume. I am Gop, your God, who brought you out of Egypt for this very purpose:
that as a people you be a paragon of honesty in your business dealings. Further-
more, just as I discerned in Egypt who was really a firstborn and who was not,"® so
can I discern if someone falsifies his weights in order to cheat in business.'*

I refer to such dishonest business dealings as a “perversion of justice” since anyone
who deliberately cheats in business is perverting justice no less than a judge who
renders an unjust verdict; I therefore consider him, too, unjust, hateful, loathsome,
condemned to destruction, and an abomination. Also like an unjust judge, he de-
files the Holy Land, desecrates My Name, causes the Divine Presence to depart
from the Jewish people, causes the people to die by the sword, and causes them to
be exiled from their land.'®

You must safeguard all My rules and all My ordinances by learning their laws
thoroughly, and then fulfill them. I am Gop, who may be relied upon to reward
you for doing so and to punish you for failing to do so.””

Punishment for Serving Molech and for Divination
Gop spoke to Moses, saying,

“After having conveyed the prohibitions just mentioned, you must now tell the
Israelites what the punishments are for transgressing them:

“You have been taught that you must not serve the cult of Molech.”®* Any individ-
ual of the Israelites or of the converts who dwell among the nation of Israel who
hands over any of his offspring to Molech—whether first- or further-generation
offspring, and whether legitimate or not'® —must be put to death by the court
by stoning. As has been mentioned,’*¢ and as will be described fully later,' if the
court’s agents do not succeed in killing him, the people of the land must pelt him
with stones until he dies. I refer to the people here as “the people of the land” first-
ly because I created the earth'® for the sake of the Jewish people,' and secondly
because in the merit of following My laws— particularly those by which they rid
the land of idolatry'*—they will possess the land.

If he is not put to death, I will instead set My own attention upon that man,'"
and I will cut him off from amid his people—i.e., he will die prematurely and
childless—because he gave of his offspring to Molech, thereby spiritually defil-
ing the Israelites, My holy people, and profaning My holy Name.

Specifically, if the people of the land ignore that man when he gives of his off-

spring to Molech and do not deliver him to the court in order to put him to death,
even though he was warned and witnessed, '

181. See Exodus 12:30. 182. See also Deuteronomy 25:13-16. 183. Above, v. 15. 184. Above, 18:21. 185. Rashi on v. 3, below.
186. Exodus 19:13. 187. Deuteronomy 17:7. 188. In Hebrew, the word for “land” (y7x) is the same for that for “earth.” 189. See
before Genesis 1:1. 190. Korban Aharon on Sifra. 191. Likutei Sichot, vol. 17, p. 323, note 16. 192. Likutei Sichot, vol. 7, p. 142.
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As you have been taught,** adultery is forbidden. The punishment for this crime

is as follows: In the case of a Jewish man who commits adultery with another
man’s wife, provided that he commits adultery with the wife of his fellow Jew,
both the adulterer and the adulteress must be put to death by strangulation.”®
Non-Jews and Jewish male minors, in contrast, cannot legally betroth or marry
Jewish women, so someone who fornicates with the Jewish “wives” of either of
these is not subject to the death penalty but only to the punishment of lashes.

& CHASIDIC INSIGHTS 3

You must sanctify yourselves and be holy: When
a person sanctifies himself in some small way below,
he is sanctified in great measure from on high.**
When a person resists the urge to indulge in ma-
terial pleasure, he produces an increase of holiness
and spiritual light, which then descends and rests

upon him. This verse, then, can be read as follows:
“Sanctify yourself, i.e. act as if you are sanctified even
if you are not, and you will be holy —ultimately you
will become holy because of the great holiness that
will descend upon you from on high.”2%

202. Exodus 20:13; above, 18:20. 203. Mishneh Torah, Isurei Biah 1:4. See below, 21:9; Deuteronomy 22:22-27. 204. Cf. Yoma 39a.

205. Tanya, end of chapter 27.
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Leviticus 20:5-10 KEDOSHIM

I will, as I said, set My attention upon that man, and upon his family as well,
since by harboring him rather than handing him over to the court, his family is
implicated in his sin. Nonetheless, I will only cut him off, whereas his family I will
only punish with suffering.

This punishment (excision) is only given to individuals, never to the community
acting collectively.

You must be vigilant in prosecuting such criminals, for if you ignore one crime,
you will accustom yourself to ignoring crime in general. The same applies to the
courts: If the lower courts neglect to prosecute and punish criminals, this lackadai-
sical attitude will eventually pervade the high court, as well.

You have been taught'® that if someone worships an idol in one of the four ways
in which you are to worship Me—i.e., by sacrificing to it, offering up incense to it,
pouring a libation to it, or prostrating himself before it—it is a capital offense, even
if this is not the way in which that particular idol is usually worshipped. To these
four I now add a fifth way, the rite particular to Molech-worship: passing a child
through twin fires. Thus, I will cut off from amid their people all who stray after
the Molech-worshipper by themselves straying after the cult of Molech, even if
they perform its rites as a means of worshipping other deities who are not normal-
ly worshipped this way. The punishment of excision applies only if they were not
properly warned and witnessed; if they were, they are liable to death by stoning.

You have been taught not to divine."”® Regarding the person who turns to divi-
nation by propping up a corpse under his armpit and thereby speaking from it,
or to divination by placing the bone of an animal called a yido’a in his mouth and
thereby speaking from it, thus straying after them, I will set My attention upon
that person, and I will cut him off from amid his people —he will die prematurely
and childless —if he was not properly warned and witnessed."”

You must similarly sanctify yourselves and be holy by refraining from engaging
in all other forms of idolatry, for I am Gop, your God, who may be relied upon to
punish you for transgressing these prohibitions.

Punishments for Forbidden Relations

You must safeguard My rules by study-
ing their laws diligently, and then fulfill them. I am Gop, who sanctifies you by
prohibiting you from engaging in forbidden relations, as stated previously.'”®

The prohibitions against forbidden relations'” were followed by the duty to hon-
or your parents;*® conversely here, the punishment for not honoring your parents
will be given as an introduction to the punishments for engaging in forbidden
relations. For you have been taught® that any adult man or woman who curses
his or her father or mother must be put to death by stoning; the same is true if he
cursed his father or his mother after their death. The spilling of his blood is his
own fault; none of those who execute him will be held culpable for his death.

195. Exodus 22:19. 196. Above, 19:31. 197. See below, v. 27. 198. Above, 19:2. 199. Above, 18:1-30. 200. Above, 19:1-3. 201. Exodus
21:17.
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properly warned and witnessed, they are liable to punishment by lashes; if they
were not warned and witnessed, both of them will be cut off from amid their
people: they will die prematurely and childless.
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Leviticus 20:11-18 KEDOSHIM

A man who “lies with” his father’s wife has thereby “uncovered his father’s
nakedness”:** Both of them must be put to death by stoning. The shedding of
their blood is their own fault; none of those who execute them will be held cul-
pable for their death.

As for a man who “lies with” his daughter-in-law,*” both of them must be put
to death by stoning. They have committed a despicable act by intermingling the
father’s and son’s seed in the same woman.”® The spilling of their blood is their
own fault; none of those who execute them will be held culpable for their death.

As for a man who “lies with” a male in the same way as one would with a
woman,”” both of them have committed an abomination. They must be put to
death. The spilling of their blood is their own fault; none of those who execute
them will be held culpable for their death. If they do not engage in this specific act,
however, they are not liable to the death penalty.

As for a man who takes a woman as a wife and then fornicates with her moth-
er,’ such a union is the counsel of their evil inclination. They—the court—must
burn him and the mother in fire. If, after marrying a woman, a man then fornicates
with both her mother and her mother’s mother, all three must be burned. This is
in order that there be no lasting repercussions of such evil counsel in your midst.

A man who “lies with” an animal*' must be put to death by stoning, and you
must kill the animal by stoning, as well. The animal is technically innocent, but
because by Divine providence it occasioned this sin, it must be killed, too. From
this law you may conclude a fortiori that a human being who causes another per-
son to sin will surely be punished.

Similarly, in the case of a woman who approaches any animal in order to for-
nicate with it,>? you must kill both the woman and the animal. They must be
put to death by stoning. The spilling of their blood is their own fault (the animal’s
only figuratively, due to Divine providence); none of those who execute them will
be held culpable for their death.

As for a man who takes his sister and fornicates with her, whether she be his
father's daughter or his mother’s daughter, and thus he “sees her nakedness”
and she “sees his nakedness,”*"” it is a disgraceful act. If properly warned and
witnessed, the court must punish them with lashes; if they were not warned and
witnessed, they will be cut off from life for all the members of their people to
see: they will die prematurely and childless. Since the man “uncovered his sister’s
nakedness,” he must bear the consequence of his sin. True, I allowed Adam’s
children to marry each other, but this was only a temporary expedient—which has
remained in force until now —because they had no one else to marry.

As for a man who “lies with” a woman who is undergoing a menstrual flow,*!*

thereby becoming ritually defiled: Unless (a) the flow has ceased and (b) she has
since purified herself of this defilement through immersion in a mikveh,”> he has
thereby “uncovered her nakedness.” Since he has “uncovered” her “fountain of
blood” and she has “uncovered” the “fountain of her blood,” then, if they were

206. Above, 18:7. 207. Above, 18:15. 208. Likutei Sichot, vol. 5, p. 189, note 34. 209. Above, 18:22. 210. Above, 18:17. 211. Above,
18:23. 212. Above, 18:23. 213. Above, 18:9. 214. Above, 18:19. 215. Above, 15:19-24.
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very slight, so you must learn how to distinguish between them.

Thus, you will not make yourselves disgusting by consuming any spiritually de-
filed animal or fowl, besides by consuming any creature that crawls on the earth
that I have distinguished from other such creatures by prohibiting it to you, since
consuming it renders you spiritually defiled.
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Leviticus 20:19-25 KEDOSHIM

As you have been taught, you must not “uncover the nakedness” of your
mother’s sister”'® or your father’s sister,”’” for one who does so would be “uncov-
ering the nakedness” of his close relative. If the two parties do so, they must bear
the consequences of their sin. They are punishable by lashes if they were properly
warned and witnessed and by excision if they were not.

As you have been taught,*®* a man who “lies with” his aunt-by-marriage, i.e.,
his father’s brother’s wife has “uncovered his uncle’s nakedness,” so they must
bear the consequences of their transgression. They are punishable by lashes if
they were properly warned and witnessed, and if they were not, by excision: they
will die prematurely and childless.

As for a man who takes his brother’s wife,”’ it is a repulsive act; he has “un-
covered his brother’s nakedness.” If warned and witnessed, they are punished
with lashes. If not, they are punished by excision: they will die prematurely; if they
have no children, they will remain childless until they die; if they have children,
their children will die in their lifetimes.

You must safeguard all My rules and all My ordinances by studying their laws
thoroughly, and then fulfill them. If you do so, then, as you have been taught,**
the land to which I am bringing you to dwell therein will not vomit you out.

You must not follow the practices of the nations that I am
sending out of Canaan from before you, for they committed all these sins, and I
was disgusted with them.

So I said to you, “You will take possession of their land in their stead, for I
will give it to you to possess, a land flowing with milk and honey.” I am Gob,
your God, who has distinguished you from other peoples by giving you My laws.

Spiritual Defilement

As mentioned above,?' you must be proficient and practiced in the laws
of ritual slaughter and the signs of fatal defects for which you must inspect per-
mitted animals after slaughtering them, in order to know which animals convey
ritual defilement if touched. This proficiency is necessary also because consuming
improperly slaughtered animals renders you spiritually defiled.”” You must there-
fore be easily able to distinguish between proper ritual slaughter, which leaves
the animal a spiritually undefiled animal, which does not defile you spiritually
when you eat it, and improper ritual slaughter, which leaves the animal a spiritu-
ally defiled animal, which does defile you spiritually if you eat it. Similarly, you
must be proficient in differentiating between ritual slaughter that renders a fowl
defiled and ritual slaughter that renders a fowl undefiled. For example, if the tra-
chea was cut only halfway, the slaughter is invalid and eating the animal’s carcass
will render you spiritually defiled, whereas if its trachea was cut even slightly
more than halfway, the slaughter is valid and eating the meat of the dead animal
does not render you spiritually defiled. The difference between these two cases is

216. Above, 18:13. 217. Above, 18:12. 218. Above, 18:14. 219. Above, 18:16. 220. Above, 18:24-28. 221. 11:47. 222.11:2-8.
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Leviticus 20:26-27 KEDOSHIM

As stated above, you must be holy to Me, for I, Gop, am holy.?” I have distin-
guished you from all peoples by giving you all these laws in order that you be
Mine. If you spurn these laws, you will forfeit both the privilege of being “Mine”
and My attendant Divine protection; instead, you will “belong” to the blind forces
of nature, including being subject to the might of conquering nations.

Furthermore, you should not avoid all that I forbid you out of any personal feeling
that these things are intrinsically disgusting. Rather, you should acknowledge that
were it not for My decrees, you could readily indulge in them, but you refrain from
doing so simply and solely because I forbid them to you.

Punishment for Divining, continued

You were taught* that a diviner who speaks from his armpit by propping up
a corpse under it or who speaks from his mouth by placing the bone of an animal
called a yido’a in it will be punished by excision if he was not properly warned and
witnessed. If, however, it is clear to the court (because the offenders were properly
warned and witnessed) that a man or a woman is a diviner who speaks from
his or her armpit by propping up a corpse under it, or is a diviner who speaks
from his or her mouth by placing the bone of an animal called a yido’a in it, the
offenders must be put to death by the court by stoning,” and if the agents of the
court do not succeed in killing them, the people must pelt them with stones until
they die. The spilling of their blood is their own fault; none of those who execute
them will be held culpable for their death. If they commit this sin inadvertently,
they must bring a regular sin-offering, as do all those who inadvertently commit
a sin punishable by excision if committed intentionally without proper warning
or witnesses.””**

The Haftarah for parashat Kedoshim is on p. 251.
When parashat Acharei and parashat Kedoshim are combined, the Haftarah for parashat Acharei (p. 249) is read.

If it is Rosh Chodesh Iyar, the Maftir and Haftarah for Rosh Chodesh (p. 266) are read instead of the Maftir and
Haftarah for parashat Kedoshim.

>o°

223.19:2. 224. Above, 20:6. 225. Exodus 19:13; Deuteronomy 17:7. 226. Likutei Sichot, vol. 7, pp. 139-144.
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