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A s we have seen,1 the lesson we learn from the sequence of the four preceding 
parashiot—Shemini, Tazria, Metzora, and Acharei—is that true holiness is living 
a holy life in this world, rather than trying to escape it or renounce it. Once it 

has taught us this lesson, the Torah proceeds with the details of how holiness is in fact 
achieved. This is the subject of the present parashah, Kedoshim, which means “holy.”

Parashat Kedoshim comprises a dizzying assortment of seemingly unrelated topics and 
commandments, many of which are in fact treated elsewhere in the Torah, as well. How 
are we to make sense of this?

The answer is to be found in the opening words of the parashah: “You shall be holy, for I, 
God, your God, am holy.” As we will see, this means that our holiness derives from God’s 
holiness.

What is holiness? The Hebrew word for “holy” (kadosh) means “separate,” “removed,” 
and “above and beyond.” Relative holiness means being “beyond” (i.e., in a separate cat-
egory from) surrounding entities; absolute holiness means being “beyond” everything, 
beyond the limitations of this world. God is thus axiomatically absolutely and infinitely 
holy. Since He created the world, He is by definition categorically beyond it and any of its 
characteristics. God is absolutely unlimited by time, space, or any of the conceptions of 
creation.

So by being told that we are to be holy “because I, God, your God, am holy,” we are 
being told that we, too, can partake of God’s otherness, that the heights of holiness we can 
reach are infinite, just as God is infinite.

This is another reason why Kedoshim follows Acharei. Yom Kippur, the opening topic of 
parashat Acharei, is both the embodiment and apex of the process of teshuvah, the reinstate-
ment of Divine consciousness after a fall. In this process, we learn how to break out of the 
rut of our natural life and make a spiritual quantum leap. The entropic force of natural 
spiritual reality dictates that all creation be locked in a downward spiral of degeneration 
and degradation. Teshuvah belies this “truth.” Through teshuvah, we can attain heights of 
holiness that our natural sense of logic tells us are beyond our grasp.

Thus, only after having experienced teshuvah, after having become expert at defying 
the gravitational pull of earthly reality, are we ripe for the call of Kedoshim: “Be as holy as I 

1.  Overview to parashat Acharei.
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am, and ascend infinitely in this holiness, for the source of your holiness is Me—and I am 
infinite.”

To be beyond nature means to live with the awareness that nature poses no contradic-
tion to Divinity. The holier we are, the more capable we are of infusing  Divine conscious-
ness into all aspects of creation previously locked into their worldly orientation. There is 
no aspect of life that is beyond our capacity to elevate, so long as we are connected to God 
and at one with His will. Therefore, all aspects of life—from the lowest depths of idolatry 
to the loftiest ideals of love for our neighbor—come within the purview of parashat Ke-
doshim. It is this all-embracing scope of holiness that is expressed by the mélange of laws 
comprised within this parashah.2

�

In most years, parashiot Acharei and Kedoshim are read on the same Sabbath, which means 
that they share a common denominator. Inasmuch as the subject of the beginning of para-
shat Acharei is the observance of Yom Kippur in the Temple—in which the holiest place (the 
Holy of Holies in the Temple), the holiest person (the high priest), and the holiest time (Yom 
Kippur) all come together—and inasmuch as the name of parashat Kedoshim means “holy,” 
it is clear that the common denominator of these two parashiot is the concept of holiness.

As we know,3 the name of parashat Acharei means “after,” referring to the fact that God 
gave the commandment that opens that parashah—the order of the Temple rites performed 
on Yom Kippur, the Day of Atonement—after the deaths of Aaron’s two eldest sons. Al-
though we have noted that Nadav and Avihu were wrong in desiring to escape this world 
and expire in the ecstasy of Divine rapture, this does not mitigate the fact that they did 
indeed reach exalted heights of Divine consciousness and closeness to God—heights to 
which we should all aspire.

In this light, the name Acharei alludes to the lesson that no matter how high we climb 
on the ladder of holiness, even if we reach the heights reached by Nadav and Avihu, there 
is always an “after” awaiting us, a higher level to reach. The details of how to attain ever-
higher levels of holiness and the power that fuels this process, as described above, are 
given in parashat Kedoshim.

The lesson we learn from the combination of these two parashiot, beyond the lesson we 
learn from their sequence, is thus that our ascent in holiness must be continuous and infi-
nite, each level infinitely surpassing our previous level, inasmuch as we draw our capacity 
for spiritual progress from God’s own holiness, which is infinite.4

�

Nonetheless, in some years parashiot Acharei and Kedoshim are read separately, indicating 
that they are also significantly different from each other—different enough to warrant being 
focused on at different times. And in fact, if we look closely, we can discern that their mes-
sages indeed seem to be diametrically opposed. Parashat Acharei, as we have noted, under-
scores the fact that the essential concern of religious life should be engaging this world and 
sanctifying it, rather than trying to avoid or escape it. The very word Kedoshim, in contrast, 
implies, as we have also noted, separateness from the material world and its inherent limi-
tations. It would seem that this awareness should foster a more ascetic, abstinent attitude 

2.  Likutei Sichot, vol. 27, pp. 116-123.
3.  Overview to parashat Acharei.
4.  Likutei Sichot, vol. 12, pp. 91-94.
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toward life—the very opposite of embracing and engaging the material world, even in order 
sanctify it.

Indeed, there are those among us whose lives mainly reflect one or the other of these 
opposites approaches to life; there are also periods in all of our lives when we emphasize 
one or the other of them. For example, those of us who have overcome their human/animal 
drives and are therefore only motivated by the innate drives of their Divine souls can con-
fidently engage the material world without fear of being lured by its various enticements. 
In contrast, those of us who are still struggling with their human/animal drives will be 
much more circumspect in their dealings with the material world, tending rather to avoid 
its temptations whenever possible. Nonetheless, even those of us in this latter category 
do experience a measure of freedom from these drives when they immerse themselves in 
prayer or the study of the Torah, temporarily shedding their self-awareness and identify-
ing wholly with their inner Divine dimension.

On the other hand, the fact that in most years these two parashiot are read together 
implies that we are meant to unify these two opposites. We have seen5 how the ability to 
encompass both sides of a paradox is the earmark of Judaism; this unification of Acharei 
and Kedoshim, of separation from the world and involvement with it, is another example of 
this. When we identify with our Divine souls completely—either on an ongoing basis, as 
is possible for those who have overcome their human/animal drives, or temporarily, as is 
possible for those who are still struggling with these drives—we can manifest God’s ability 
to live both sides of a paradox, in this case, being “in the world” and “outside the world,” 
or self-aware and non-self-aware, simultaneously.

In other words, the involvement with the world associated with parashat Acharei ne-
cessitates sustaining self-awareness, inasmuch as the ongoing task of self-refinement and 
refining the world requires us to measure our progress as we grow spiritually and elevate 
the world we live in. In contrast, the dissociation from the world associated with parashat 
Kedoshim is predicated upon abnegating self-awareness, identifying totally with God and 
His desires for us. Living the paradox of Acharei-Kedoshim means devoting ourselves to the 
task of self-refinement out of pure devotion to God and His agenda rather than as means 
toward self-fulfillment or betterment per se.

This paradox is evident in the standard blessing we recite before performing many 
commandments: “Blessed are You, God, our God, who has sanctified us with His command-
ments and commanded us to….” First, we acknowledge God as having sanctified us—that 
is, made us holy and separate from the world, devoted solely to His will. From this per-
spective, all commandments are the same: they are all means of fulfilling His desire for 
us, and it is immaterial how this desire expresses itself. But then we go on to finish the 
blessing: “and has commanded us to do such and such,” acknowledging the particular ef-
ficaciousness of this specific commandment.

By living this paradox, transcending the straitjacketing limitations of this world, we 
hasten the day when God will release us from all the ontological “straitjackets” of exile: the 
final, ultimate Redemption.6

5.  Overview to parashat Vayikra.
6.  Hitva’aduyot 5745, pp. 1929-1942; Sefer HaSichot 5750, vol. 2, pp. 429-432.



קדושים

 ONKELOS 

148

FIRST (FOURTH) READING

 RASHI 

 CHASIDIC INSIGHTS 

8. Sefer HaMa’amarim 5744, pp. 62-63.  9. Shabbat 149a; Tosefot ad loc., s.v. veDiyukni Atzmah; Mishneh Torah, Avodat Kochavim 2:2; 
Shulchan Aruch, Yoreh Deah 142:15; cf. Deuteronomy 12:30.  

1. ויקרא כא, ז־ח. 2. שם, טו. 3. שם, ו. 4. שם, ז. 5. קידושין ל, ב. 6. שמות כ, יא. 7. שמות כ, ב. 8. ויקרא ז, טז. 9. פִּיּוּס. 10. חולין יג, א. 

enabling us to partake of God’s infinity by revealing 
our transcendental essence.8

4 You must not turn toward idols: This verse is 
the basis for the law that forbids gazing at idols or 
studying idolatrous rites9 even if we do not intend 
to practice idolatry. This prohibition is intended 
both to distance us from any temptation to engage 
in idolatrous practices and to keep us from any sen-
sual or intellectual contact with idolatry itself, for 
such contact renders us spiritually “defiled,” i.e., 
somewhat numbed to holiness. 
An exception to this rule is studying idolatry in the 
context of studying the Torah. In order to properly 
avoid the transgression of idol worship, we must 

perforce familiarize ourselves with exactly which 
types, aspects, and forms of idolatry the Torah for-
bids. Indeed, one of the longer tractates of the Tal-
mud (Avodah Zarah, “Idolatry”) is devoted, among 
other things, to the rites of various ancient forms 
of idol worship. We thus see that, in the context of 
Torah study, we are not only allowed to study the 
various forms of idolatry but required to do so. 

Spiritually, we are required to study the laws of 
forbidden things (of which idolatry is only one ex-
ample) because this is one of the few ways through 
which we can elevate them. The Hebrew word 
for “permitted” (מותר) means “untied”; permit-
ted things are “free” to be elevated by our direct 

אֶמְרָה  נֶּ שֶׁ ד  מְלַמֵּ רָאֵל.  יִשְׂ נֵי  בְּ עֲדַת  ל  כָּ אֶל  ר  בֵּ 2 דַּ
לוּיִין  תְּ תּוֹרָה  גּוּפֵי  רֹב  שֶׁ נֵי  מִפְּ הַקְהֵל,  בְּ זוֹ  ה  רָשָׁ פָּ
וּמִן  הָעֲרָיוֹת  מִן  ים  רוּשִׁ פְּ הֱווּ  הְיוּ.  תִּ ים  קְדֹשִׁ הּ:  בָּ
עֶרְוָה,  דֶר  גֶּ מוֹצֵא  ה  אַתָּ שֶׁ מָקוֹם  ל  כָּ שֶׁ הָעֲבֵרָה, 
אֲנִי  וגו'  וַחֲלָלָה  זֹנָה  ה  ָ "אִשּׁ  — ה  ָ קְדֻשּׁ מוֹצֵא  ה  אַתָּ
שׁוֹ"2.  מְקַדְּ ה'  אֲנִי  זַרְעוֹ  ל  יְחַלֵּ "וְלֹא  כֶם"1.  שְׁ מְקַדִּ ה' 
3 אִישׁ  וגו'4:  וַחֲלָלָה"  זֹנָה  ה  ָ "אִשּׁ  — יִהְיוּ"3  ים  "קְדֹשִׁ
ירְאוּ אָבִיו וְאִמּוֹ,  ם תִּ ל אֶחָד מִכֶּ ירָאוּ. כָּ אִמּוֹ וְאָבִיו תִּ
יִן?  ה מִנַּ ָ א אִישׁ, אִשּׁ זֶהוּ פְשׁוּטוֹ. וּמִדְרָשׁו5ֹ: אֵין לִי אֶלָּ
ה  ן, לָמָּ נַיִם. אִם כֵּ אן שְׁ ירָאוּ", הֲרֵי כָּ הוּא אוֹמֵר: "תִּ שֶׁ כְּ
ה  ָ יָדוֹ לַעֲשׂוֹת, אֲבָל אִשּׁ ק בְּ הָאִישׁ סִפֵּ נֶאֱמַר "אִישׁ"? שֶׁ
ים  אן הִקְדִּ כָּ ירָאוּ.  תִּ וְאָבִיו  רְשׁוּת אֲחֵרִים עָלֶיהָ: אִמּוֹ 
ן יָרֵא אֶת אָבִיו יוֹתֵר  הַבֵּ לוּי לְפָנָיו שֶׁ גָּ אֵם לְאָב, לְפִי שֶׁ
לְפָנָיו  לוּי  גָּ שֶׁ לְפִי  לְאֵם,  אָב  ים  הִקְדִּ וּבְכָבוֹד6  מֵאִמּוֹ, 
לְתּוֹ  דַּ שַׁ מְּ נֵי שֶׁ ד אֶת אִמּוֹ יוֹתֵר מֵאָבִיו, מִפְּ ן מְכַבֵּ הַבֵּ שֶׁ
ת  בָּ שַׁ מִירַת  שְׁ סָמַךְ  מֹרוּ.  שְׁ תִּ תֹתַי  בְּ שַׁ וְאֶת  דְבָרִים:  בִּ
יךָ עַל מוֹרָא  הִזְהַרְתִּ י שֶׁ פִּ לְמוֹרָא אָב, לוֹמַר: אַף עַל 
מַע לוֹ,  שְׁ ת! אַל תִּ בָּ ַ ל אֶת הַשּׁ אָב, אִם יֹאמַר לְךָ: חַלֵּ
ה וְאָבִיךָ  צְוֹת: אֲנִי ה' אֱלֹהֵיכֶם. אַתָּ ל הַמִּ אָר כָּ שְׁ וְכֵן בִּ

אֶת  ל  לְבַטֵּ לוֹ  מַע  תִשְׁ לֹא  לְפִיכָךְ  כְבוֹדִי,  בִּ בִים  חַיָּ
ר  יְדַבֵּ וְלֹא  מְקוֹמוֹ,  בִּ ב  יֵשֵׁ לֹא  מוֹרָא?  אֵיזֶהוּ  בָרַי.  דְּ
בוֹד? מַאֲכִיל  בָרָיו. וְאֵיזֶהוּ כָּ מְקוֹמוֹ, וְלֹא יִסְתֹּר אֶת דְּ בִּ
פְנוּ  ישׁ וּמַנְעִיל, מַכְנִיס וּמוֹצִיא: 4 אַל תִּ קֶה, מַלְבִּ וּמַשְׁ
לֹא  כְּ "אַל",  לְשׁוֹן  "אֱלִילִים"  לְעָבְדָם.  הָאֱלִילִם.  אֶל 
תָן אֱלִילִים הֵם, וְאִם  חִלָּ תְּ כָה.  הוּא חָשׁוּב: וֵאלֹהֵי מַסֵּ
לֹא  אֱלָהוּת:  לַעֲשׂוֹתָן  סוֹפְךָ  אַחֲרֵיהֶם —  פוֹנֶה  ה  אַתָּ
לָכֶם.  אֲחֵרִים  וְלֹא  לַאֲחֵרִים,  תַעֲשׂוּ  לֹא  לָכֶם.  תַעֲשׂוּ 
ין  וְאִם תֹּאמַר: לֹא תַעֲשׂוּ לְעַצְמְכֶם, אֲבָל אֲחֵרִים עוֹשִׂ
ךָ וְלֹא  לְּ בָר נֶאֱמַר7: "לֹא יִהְיֶה לְךָ", לֹא שֶׁ לָכֶם, הֲרֵי כְּ
זוֹ  ה  רָשָׁ פָּ נֶאֶמְרָה  וגו'. לֹא  חוּ  תִזְבְּ 5 וְכִי  אֲחֵרִים:  ל  שֶׁ
א עַל מְנָת לֵיאָכֵל  לֹּא תְהֵא זְבִיחָתָן אֶלָּ ד שֶׁ א לְלַמֵּ אֶלָּ
אִם לִקְבֹּעַ לָהֶם זְמַן אֲכִילָה, הֲרֵי  ה, שֶׁ מַן הַזֶּ תוֹךְ הַזְּ בְּ
וגו':  נוֹ"  קָרְבָּ זֶבַח  נְדָבָה  אוֹ  נֶדֶר  "וְאִם  נֶאֱמַר8:  בָר  כְּ
הֵא עַל מְנָת נַחַת  ת זְבִיחָתוֹ תְּ חִלַּ חֻהוּ. תְּ זְבָּ לִרְצֹנְכֶם תִּ
בֶת  בוּ עָלָיו מַחֲשֶׁ חְשְׁ אִם תַּ הֵא לָכֶם לְרָצוֹן, שֶׁ יְּ רוּחַ, שֶׁ
סוּל, לֹא יֵרָצֶה עֲלֵיכֶם לְפָנַי: לִרְצֹנְכֶם. אפיימינ"ט9.  פְּ
ק  תְעַסֵּ לַמִּ אן  מִכָּ לָמְדוּ  וְרַבּוֹתֵינו10ּ  פְשׁוּטוֹ.  לְפִי  זֶהוּ 

חֹט:  ן לִשְׁ וֵּ תְכַּ יִּ רִיךְ שֶׁ צָּ סוּל, שֶׁ פָּ ים שֶׁ קָדָשִׁ בְּ

לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל  19:1 וּמַלֵּ
דִבְנֵי  א  תָּ נִשְׁ כְּ ל  כָּ עִם  יל  2 מַלֵּ
הוֹן  תְּ ין  ישִׁ קַדִּ לְהוֹן  וְתֵימַר  רָאֵל  יִשְׂ
בַר  3 גְּ אֱלָהֲכוֹן:  יְיָ  אֲנָא  ישׁ  קַדִּ אֲרֵי 
חֲלִין  דָּ הוֹן  תְּ אֲבוּהִי  וּמִן  הּ  אִמֵּ מִן 
רוּן אֲנָא יְיָ  טְּ יָּא דִילִי תִּ בַּ וְיָת יוֹמֵי שַׁ
טַעֲוָן  תַר  בָּ נוּן  תִתְפְּ 4 לָא  אֱלָהֲכוֹן: 
לְכוֹן  דוּן  תַעְבְּ לָא  כָא  מַתְּ דְּ וְדַחֲלָן 
סוּן  תִכְּ 5 וַאֲרֵי  אֱלָהֲכוֹן:  יְיָ  אֲנָא 
לְכוֹן  לְרַעֲוָא  יְיָ  קֳדָם  ין  קֻדְשִׁ נִכְסַת 

הּ:  סֻנֵּ כְּ תִּ

ר אֶל־כָּל־עֲדַ֧ת  ר: 2 דַּבֵּ֞ 19:1 וַיְדַבֵּ֥ר יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ

י  אֲנִ֖ קָד֔וֹשׁ  י  כִּ֣ הְי֑וּ  תִּֽ ים  קְדֹשִׁ֣ ם  אֲלֵהֶ֖ מַרְתָּ֥  וְאָֽ ל  בְּנֵֽי־יִשְׂרָאֵ֛
י  וְאֶת־שַׁבְּתֹתַ֖ אוּ  תִּירָ֔ וְאָבִיו֙  אִמּ֤וֹ  ישׁ  3 אִ֣ ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥ 
ם  אֱלִילִ֔ אֶל־הָ֣ 4 אַל־תִּפְנוּ֙  ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥  י  אֲנִ֖ רוּ  תִּשְׁמֹ֑
י  ם: 5 וְכִ֧ י יְהָֹוה֥ אֱלֹֽהֵיכֶֽ עֲשׂ֖וּ לָכֶ֑ם אֲנִ֖ ה לֹ֥א תַֽ וֵֽאלֹהֵי֙ מַסֵּכָ֔

הוּ:  ם תִּזְבָּחֻֽ נְכֶ֖ רְצֹֽ יהָֹוה֑ לִֽ ים לַֽ תִזְבְּח֛וּ זֶבַ֥ח שְׁלָמִ֖
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1. Likutei Sichot, vol. 19, p. 325, note 27. Sefer HaZikaron.  2. 18:1-23.  3. Exodus 20:12.  4. Mizrachi.  5. Likutei Sichot, vol. 26, p. 255, 
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3 You must be careful to respect your mother as 
much as you do your father and to honor your fa-
ther as much as you do your mother: What comes 

naturally to us, be it good or bad, is limited by our 
nature. By demanding that we go beyond our na-
tures, the Torah frees us of our natural limitations, 

Holiness Laws
19:1 God spoke to Moses, saying,
2 “Generally, when you convey My teachings to the people, their attendance at 
these lessons is optional, and indeed, not all of them attend. The following pas-
sages of the Torah, however, are so fundamental that when you convey them, at-
tendance will be obligatory.1 Therefore, at this lesson you must speak to the entire 
congregation of the Israelites. Begin this lesson by saying to them, ‘You must be 
holy, for I, God, your God, am holy, and holiness is achieved chiefly by distanc-
ing yourself from forbidden relations—such as were listed above2—in addition to 
following the instructions that I am about to convey.
3 You have been taught that you must honor your parents,3 which means that you 
must feed, clothe, and escort them whenever necessary. In addition to honoring 
them, everyone must respect his mother and his father, which means that you 
must not sit in their seats, not speak when it is their turn to speak, and not contra-
dict them explicitly. Even though children naturally respect their fathers more than 
their mothers and honor their mothers more than their fathers, you must be careful 
to respect your mother as much as you do your father and to honor your father as 
much as you do your mother.
Married women are exempt from the duty to honor their parents4 whenever doing 
so would conflict with their marital obligation to obey their husbands. Similarly, all 
of you are exempt from the duty to honor your parents whenever doing so would 
conflict with your obligation to obey Me. Thus, for example, if your parent tells you 
to desecrate the Sabbath, you must not obey him; you must instead observe My 
Sabbaths, for I, God, am God of both of you—and you must both obey My will.5

4 You have been taught that you must not worship idols.6 In addition, you must 
not even turn your thoughts toward worshipping idols, contemplating how you 
might worship them—even though you know that they are worthless and their 
worship pointless—in order that you not eventually come to believe in them and 
thus make them into molten deities for yourselves. You may not make idols for 
others, even if you do not worship them; nor, as you have been taught, may you 
possess idols made by others, even if you did not make them yourselves. I am 
God, your God, who may be relied upon to reward you for fuflilling this com-
mandment and to punish you for transgressing it. 
5 You have been taught that peace-offerings must be eaten within two days of be-
ing slaughtered,7 and additionally, that when you slaughter a peace-offering to 
God, you must slaughter it with the intention that it be acceptable by Me by being 
eaten within the time limit that I have set for it, i.e., 
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24. Sefer HaMa’amarim 5743, pp. 85-87.  25. On v. 4.  26. Keter Shem Tov (ed. Kehot, 2004) addendum 224 (= addendum 128 in 1998 
and prior editions).  

11. ויקרא ז, יח. 12. שם. 13. ישעיה סה, ד. 14. ה, א. 15. משלי כב, כב־כג. 16. שמות כ, יב. 17. ויקרא ה, כב. 18. שם. 

חֲטוּהוּ עַל מְנָת  שְׁ חוּהוּ תִּ זְבְּ תִּ שֶׁ יוֹם זִבְחֲכֶם יֵאָכֵל. כְּ 6 בְּ
הֵאָכֹל  7 וְאִם  בָר:  כְּ לָכֶם  י  בַעְתִּ קָּ שֶׁ זֶה  זְמַן  בִּ לְאָכְלוֹ 
בָר  כְּ הֲרֵי  שֶׁ לִזְמַנּוֹ,  לְחוּץ  עִנְיָן  אֵינוֹ  אִם  וגו'.  יֵאָכֵל 
לָמָיו" וגו',  ר זֶבַח שְׁ שַׂ נֶאֱמַר11: "וְאִם הֵאָכֹל יֵאָכֵל מִבְּ
רֵת עַל  בִים כָּ נֵהוּ עִנְיָן לְחוּץ לִמְקוֹמוֹ. יָכוֹל יִהְיוּ חַיָּ תְּ
נּוּ עֲוֹנָהּ  פֶשׁ הָאֹכֶלֶת מִמֶּ לְמוּד לוֹמַר12: "וְהַנֶּ אֲכִילָתוֹ? תַּ
בֶת חוּץ  מַחֲשֶׁ חָט בְּ שְׁ נּוּ וְלֹא מֵחֲבֵרוֹ, יָצָא הַנִּ א", מִמֶּ שָּׂ תִּ
לֵיהֶם":  גֻּלִים כְּ מו13ֹ: "וּמְרַק פִּ גּוּל. מְתֹעָב, כְּ לִמְקוֹמוֹ: פִּ
ר, וְאֵינוֹ  תוּב מְדַבֵּ מוּר הַכָּ נוֹתָר גָּ א. בְּ 8 וְאֹכְלָיו עֲוֹנוֹ יִשָּׂ
מִעֲטוֹ  בָר  כְּ שֶׁ לִמְקוֹמוֹ,  חוּץ  חָט  שְׁ הַנִּ עַל  רֵת  כָּ עָנוּשׁ 
רִיתוֹת14  כְּ כֶת  וּבְמַסֶּ ר.  מוּר מְדַבֵּ גָּ נוֹתָר  בְּ וְזֶה  תוּב.  הַכָּ
יחַ  נִּ יַּ דְךָ. שֶׁ אַת שָׂ ה פְּ וָה: 9 לֹא תְכַלֶּ זֵרָה שָׁ לְמָדוּהוּ מִגְּ
רִים  הַנּוֹשְׁ לִים  בֳּ שִׁ קְצִירְךָ.  וְלֶקֶט  דֵהוּ:  שָׂ סוֹף  בְּ אָה  פֵּ
לֹשׁ אֵינָן לֶקֶט:  יִם, אֲבָל שָׁ תַּ עַת קְצִירָה, אַחַת אוֹ שְׁ שְׁ בִּ
רוֹת.  נִכָּ וְהֵן  הּ,  בָּ שֶׁ עוֹלֵלוֹת  תִטֹּל  לֹא  תְעוֹלֵל.  10 לֹא 

אֵין לָהּ לֹא כָתֵף וְלֹא נָטֵף: וּפֶרֶט  ל שֶׁ אֵיזֶהוּ עוֹלֵלוֹת? כָּ
צִירָה: אֲנִי ה'  עַת בְּ שְׁ רִים בִּ רֵי עֲנָבִים הַנּוֹשְׁ רְגְּ רְמְךָ. גַּ כַּ
א נְפָשׁוֹת,  ם אֶלָּ רַע, וְאֵינִי גוֹבֶה מִכֶּ ן לְהִפָּ יָּ אֱלֹהֵיכֶם. דַּ
י ה' יָרִיב רִיבָם" וגו':  ל וגו' כִּ גְזָל דָּ אֱמַר15: "אַל תִּ נֶּ שֶׁ
גְנֹבוּ. אַזְהָרָה לְגוֹנֵב מָמוֹן, אֲבָל "לֹא תִגְנֹב"  11 לֹא תִּ
בָר  דָּ נְפָשׁוֹת,  לְגוֹנֵב  אַזְהָרָה  רוֹת16,  בְּ הַדִּ רֶת  עֲשֶׂ בַּ שֶׁ
ין:  דִּ ית  בֵּ מִיתַת  עָלָיו  בִין  חַיָּ שֶׁ בָר  דָּ מֵעִנְיָנוֹ,  מֵד  הַלָּ
ם קֶרֶן  לֵּ הּ", מְשַׁ אֱמַר17: "וְכִחֶשׁ בָּ נֶּ וְלֹא תְכַחֲשׁוּ. לְפִי שֶׁ
לוֹמַר:  לְמוּד  תַּ יִן?  מִנַּ אַזְהָרָה  עֹנֶשׁ,  לָמַדְנוּ  וָחֹמֶשׁ, 
ע  בַּ "וְנִשְׁ אֱמַר18:  נֶּ שֶׁ לְפִי  רוּ.  קְּ תְשַׁ וְלֹא  תְכַחֲשׁוּ":  "וְלֹא 
אַזְהָרָה  עֹנֶשׁ,  לָמַדְנוּ  וָחֹמֶשׁ,  קֶרֶן  ם  לֵּ יְשַׁ קֶר",  שָׁ עַל 
וְלֹא  תִגְנֹבוּ  לֹא  רוּ":  קְּ תְשַׁ "וְלֹא  לוֹמַר:  לְמוּד  תַּ יִן?  מִנַּ
סוֹפְךָ   , נַבְתָּ גָּ אִם  בְעוּ.  ָ תִשּׁ וְלֹא  רוּ  קְּ תְשַׁ וְלֹא  תְכַחֲשׁוּ 

קֶר:  ֶ בַע לַשּׁ ָ ר, סוֹפְךָ לִשּׁ קֵּ לְכַחֵשׁ, סוֹפְךָ לְשַׁ

וּבְיוֹמָא  יִתְאֲכֵל  יִתְנְכֵס  דְּ יוֹמָא  6 בְּ
יוֹמָא  עַד  אַר  תָּ וּדְיִשְׁ דְבַתְרוֹהִי 
7 וְאִם  יִתּוֹקָד:  נוּרָא  בְּ תְלִיתָאָה 
יוֹמָא תְלִיתָאָה  אִתְאֲכָלָא יִתְאֲכֵל בְּ
לְרַעֲוָא:  יְהֵי  לָא  הוּא  מְרָחָק 
יָת  אֲרֵי  ל  יְקַבֵּ חוֹבֵהּ  הּ  8 וּדְיֵיכְלִנֵּ
א  אֱנָשָׁ יצֵי  תֵּ וְיִשְׁ אַחֵל  דַייָ  א  קֻדְשָׁ
9 וּבְמֶחֱצַדְכוֹן  הּ:  מֵעַמֵּ הַהוּא 
יצֵי  תְשֵׁ לָא  דְאַרְעֲכוֹן  חֲצָדָא  יָת 
וּלְקָטָא  לְמֶחֱצָד  דְחַקְלָךְ  אתָא  פָּ
לָא  10 וְכַרְמָךְ  ט:  תְלַקֵּ לָא  דַחֲצָדָךְ 
ט  תְלַקֵּ לָא  דְכַרְמָךְ  וְנִתְרָא  תְעָלֵל 
אֲנָא  יַתְהוֹן  בּוֹק  שְׁ תִּ וּלְגִיּוֹרֵי  י  לַעֲנִיֵּ
וְלָא  גְנְבוּן  תִּ 11 לָא  אֱלָהֲכוֹן:  יְיָ 
חַבְרֵהּ:  רוּן אֱנַשׁ בְּ קְּ בוּן וְלָא תְשַׁ תְכַדְּ

involvement. In contrast, the word for “forbidden” 
 means “tied down”; forbidden things cannot (אסור)
be elevated by our direct involvement with them.
Nevertheless, we can elevate even these “tied 
down,” forbidden aspects of reality indirectly by 
studying the Torah’s discussion of them. In the 
Torah, these forbidden entities are not subjects of 
study in their own right but form an intrinsic part 
of the Divine plan, seen in the context of their im-

plications vis-à-vis holiness. They thus assume the 
holiness of the Divine wisdom they are a part of.24 
11 You must not steal: As was seen above,25 we can 
elevate forbidden entities by studying their natures 
and implications vis-à-vis holiness as detailed in 
the Torah. In addition, since, as the Ba’al Shem Tov 
teaches,26 everything we see can teach us some les-
son in how to better fulfill our Divine mission and 
spiritual potential, we can also elevate a forbidden 

י  ת וְהַנּוֹתָר֙ עַד־י֣וֹם הַשְּׁלִישִׁ֔ חֳרָ֑ מָּֽ ל וּמִֽ 6 בְּי֧וֹם זִבְחֲכֶ֛ם יֵאָֽכֵ֖
פִּגּ֥וּל  י  הַשְּׁלִישִׁ֑ בַּיּ֣וֹם  ל  יֵאָֽכֵ֖ ל  אָכֹ֥ הֵֽ ם  7 וְאִ֛ ף:  יִשָּׂרֵֽ שׁ  בָּאֵ֖
יְהָֹו֖ה  דֶשׁ  י־אֶת־קֹ֥ כִּֽ א  יִשָּׂ֔ עֲוֹנ֣וֹ  כְלָיו֙  8 וְאֹֽ ה:  יֵרָֽצֶֽ לֹ֥א  ה֖וּא 
אֶת־ 9 וּֽבְקֻצְרְכֶם֙  יהָ:  עַמֶּֽ מֵֽ וא  הַהִ֖ הַנֶּפֶ֥שׁ  ה  וְנִכְרְתָ֛ חִלֵּ֑ל 
וְלֶקֶ֥ט  ר  לִקְצֹ֑ דְךָ֖  שָֽׂ ת  פְּאַ֥ תְכַלֶּה֛  לֹ֧א  ם  אַרְצְכֶ֔ יר  קְצִ֣
כַּרְמְךָ֖  וּפֶ֥רֶט  ל  תְעוֹלֵ֔ לֹ֣א  10 וְכַרְמְךָ֙  ט:  תְלַקֵּֽ לֹ֥א  ירְךָ֖  קְצִֽ
ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥  י  אֲנִ֖ ם  אֹתָ֔ ב  עֲזֹ֣ תַּֽ וְלַגֵּר֙  עָנִי֤  לֶֽ ט  תְלַקֵּ֑ לֹ֣א 
עֲמִיתֽוֹ:  בַּֽ ישׁ  אִ֥ וְלֹֽא־תְשַׁקְּר֖וּ  חֲשׁ֥וּ  וְלֹֽא־תְכַֽ בוּ  תִּגְנֹ֑ 11 לֹ֖א 

 A CLOSER LOOK �

of the Divine plan, seen in the context of their im-

[6] Your intention to eat it beyond this time 
limit. According to the Oral Tradition, the list of 
acts that disqualify a sacrifice if it is offered up 

with this articulated intention includes, besides 
slaughtering: receiving the animal’s blood in the 
designated vessel, transporting the blood to the 
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6 that it be eaten on the day you slaughter it and, if any meat is left over, on the next 
day;10 and furthermore, that anything left over until the third day must not be eat-
en but rather be burned in fire.11 If, when you slaughter it, you articulate12 your in-
tention to eat it beyond this time limit, the sacrifice becomes invalid and ineffectual.
7 Not only if the sacrifice is slaughtered with the intent that it be eaten on the 
third day, but also if it is slaughtered with the intent that it be eaten anywhere 
other than in the prescribed place for eating it, it is contemptible and it will not 
be accepted as valid. Nevertheless, only a person who eats meat of a sacrifice that 
was slaughtered with the intent to eat it outside its prescribed time is punishable 
by excision;13 one who eats meat of a sacrifice that was slaughtered with the intent 
to eat it outside its prescribed place is only punishable by lashes.14

8 In contrast, whoever eats flesh that was slaughtered with the proper intention 
but has been left over beyond its prescribed time will bear his sin, because he has 
profaned what is holy to God. Specifically, that person will be cut off from his 
people, i.e., he will die prematurely and childless.15

Fallen Gleanings
9 When you reap the harvest of your land, you must not fully reap the last cor-
ner of your field that you reap; rather, you must leave some of it uncut.16 Nor may 
you gather the one- or two-ear gleanings of your harvest that fall from your hand 
while you are reaping your field; if three or more ears fall from your hand, how-
ever, you may pick them up.17

10 You must not glean the young grapes of your vineyard that grow on the part 
of the vine not sufficiently developed18 to have its grapes hanging from either a 
stem or ancillary shoots.19 Nor may you collect the fallen individual grapes of 
your vineyard.20 You must leave all of these required leavings for the poor and 
the convert, the latter because he has no land-inheritance to farm. I am God, your 
God, who may be relied upon to punish you—even with death21—if you ignore 
these obligations.
All these compulsory leavings are exempt from tithes.22

Social Behavior
11 You must not steal money or property. If you do, you may be tempted to deny 
your sin; therefore be aware that you must not falsely deny someone’s claim that 
you received an article from him on deposit or as a loan, or that you received mon-
ey from him in a business partnership or as a loan, or that you robbed him, or that 
you withheld his wages, or that you found something he lost. And if you do deny 
such a claim, you may then be tempted to bolster your claim by swearing to that 
effect; therefore be further aware that you must not lie to one another by swearing 
falsely regarding having done any of these five things. (The corrective punishment 
for this misdeed was described previously.23)
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36. See further on Leviticus 5:23. Likutei Sichot, vol. 25, pp. 398, 455-457.  37. 147:19.  38. Shemot Rabbah 30:9.  39. Isaiah 40:5.  
40. Likutei Sichot, vol. 29, pp. 138-140.  41. Mishneh Torah, Teshuvah 3:4.  42. Hitva’aduyot 5744, vol. 4, pp. 2301-2302.  

19. שמות כ, ו. 20. דברים כד, טו. 

אֱמַר19:  נֶּ שֶׁ לְפִי  נֶאֱמַר?  ה  לָמָּ מִי.  בִשְׁ בְעוּ  ָ תִשּׁ 12 וְלֹא 
וְא", יָכוֹל לֹא יְהֵא  ָ ם ה' אֱלֹהֶיךָ לַשּׁ א אֶת שֵׁ "לֹא תִשָּׂ
נּוּיִין?  ל הַכִּ יִן לְרַבּוֹת כָּ ם הַמְיֻחָד, מִנַּ א עַל שֵׁ ב אֶלָּ חַיָּ
ם  שֵׁ ל  כָּ קֶר",  ָ לַשּׁ מִי  בִשְׁ בְעוּ  ָ תִשּׁ לְמוּד לוֹמַר: "וְלֹא  תַּ
לֹא  כִיר:  שָׂ כַר  שְׂ הַכּוֹבֵשׁ  זֶה  תַעֲשֹׁק.  13 לֹא  לִי:  שׁ  יֶּ שֶׁ
כִיר  שְׂ ה: עַד בֹּקֶר. בִּ עֻלָּ תָלִין. לְשׁוֹן נְקֵבָה, מוּסָב עַל הַפְּ

ה, לְפִיכָךְ  קְעָה חַמָּ ָ שּׁ ֶ צִיאָתוֹ מִשּׁ יְּ ר, שֶׁ תוּב מְדַבֵּ יוֹם הַכָּ
יְלָה. וּבְמָקוֹם אַחֵר20 הוּא אוֹמֵר:  ל הַלַּ כָרוֹ כָּ בּוּי שְׂ זְמַן גִּ
לַיְלָה,  כִיר  שְׂ בִּ ר  מְדַבֵּ מֶשׁ",  ֶ הַשּׁ עָלָיו  תָבוֹא  "וְלֹא 
חַר, לְפִיכָךְ זְמַן  ַ עֲלֶה עַמּוּד הַשּׁ יַּ ֶ תוֹ מִשּׁ עֻלָּ לָמַת פְּ הַשְׁ שֶׁ
לְבַעַל  זְמַן  תוֹרָה  תְנָה  נָּ שֶׁ לְפִי  הַיּוֹם,  ל  כָּ כָרוֹ  שְׂ בּוּי  גִּ

שׁ מָעוֹת:  יִת, עוֹנָה לְבַקֵּ הַבַּ

קְרָא  לְשִׁ מִי  שְׁ בִּ עוּן  בְּ תַּ תִשְׁ 12 וְלָא 
יְיָ:  אֲנָא  דֶאֱלָהָךְ  מָא  שְׁ יָת  וְתַחֵל 
13 לָא תַעֲשֹׁק יָת חַבְרָךְ וְלָא תֵינוֹס 
לָא תְבִית אַגְרָא דַאֲגִירָא לְוָתָךְ עַד 

צַפְרָא: 

“stealing” refers to taking secretly, whereas “rob-
bing” refers to taking openly and brazenly. Sin can 
only be considered “robbing,” since God is both 
omnipresent and omniscient.36

You must not oppress your fellow by not paying 
him on time: Based on the statement in the Book 
of Psalms37 that God “declares His words to [the 
descendants of] Jacob, His rules and ordinances to 
[the descendants of] Israel,” the sages teach us that 
all God’s commandments are, so to speak, His own 
rules that He Himself follows.38

In this context, the Jewish people can be conceived 
of as being God’s “employees.” Every time we per-
form a commandment, we have carried out God’s 
instructions. Why then does God not reward us on 
that very day? How can He postpone our reward 
for the World to Come? Is that not withholding a 
laborer’s wages?
The answer is that no, it is not, because we have not 
yet finished our “job.” As we have seen, the pur-
pose of the world’s creation is that we make it into 
a home for God, i.e., that all humanity attain Divine 
consciousness. Every time we fulfill a command-
ment, a part of us or of the world is being refined, 
revealing the Divine light within creation. As a re-
sult of our collective efforts throughout history, our 
“job” will ultimately be completed and the Divine 

energy enlivening all of existence will be apparent. 
This is the essence of the Redemption, and, more 
specifically, of the Resurrection, when “God’s glory 
will be revealed, and all flesh will perceive it to-
gether,”39 meaning that our physical eyes will be so 
refined that they will perceive the Divinity animat-
ing all reality.
Accordingly, the job for which we have been “hired” 
by our Creator will only have been completed after 
the Redemption, at which time we will indeed im-
mediately receive our pay in full.40

Alternatively, God does indeed reward us daily, 
but He knows that were we to be fully aware of 
our reward, the following day’s work would pose 
no challenge to our free choice. It would therefore 
be “worth” much less, and the reward we would 
earn for that day’s (and all subsequent days’) work 
would be concomitantly less. As a favor to us, there-
fore, God hides our reward from us for the time be-
ing, figuratively locking it up in a safe deposit box.
At the same time, however, in order that there be 
no doubt that our reward has indeed been given to 
us, God gives us the key to the lock. As Maimonides 
states,41 everyone should act as if he or she has the 
capacity to tip the balance of the world toward re-
demption, thereby ushering in the messianic era, 
with one good deed.42

יךָ  אֱלֹהֶ֖ אֶת־שֵׁ֥ם  וְחִלַּלְתָּ֛  קֶר  לַשָּׁ֑ י  בִשְׁמִ֖ בְע֥וּ  12 וְלֹֽא־תִשָּֽׁ

ין  לֹֽא־תָלִ֞ ל  תִגְזֹ֑ וְלֹ֣א  עֲךָ֖  אֶת־רֵֽ ק  עֲשֹׁ֥ 13 לֹא־תַֽ יְהָֹוֽה:  אֲנִי֥ 
קֶר:  יר אִתְּךָ֖ עַד־בֹּֽ פְּעֻלַּ֥ת שָׂכִ֛
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27. Exodus 20:7.  28. See Introduction.  29. Rashi on Exodus 6:2.  30. See Deuteronomy 24:14-15.  31. See Deuteronomy 24:14.  
32. HaYom Yom, 3 Iyar.  33. See on Exodus 33:18-23.  34. Mishneh Torah, Pesulei HaMekudashim 13, 18.  35. Above, v. 11.  

character trait or action by learning from it. Thus, 
Rabbi Zusha of Anipoli listed seven traits of a thief 
that we should emulate:
1. He works silently, modestly, and without fan-

fare.
2. He is prepared to face danger in order to carry 

out his mission.
3. He pays full attention even to the smallest detail.
4. He works hard.
5. He works quickly, not wasting any time.
6. He is confident and optimistic.
7. If he does not succeed the first time, he tries 

again and again.
If we apply these traits to positive endeavors, we 
have not merely avoided stealing but elevated its 
redeeming characteristics, as well.32

13 You must not rob: Since God is the essence of 
good, everything He created is good. The reason 
why our lives do not always seem good is because 
we lack the breadth of perspective to see them as 
such.33 But this condition only began to character-

ize reality in the wake of the primordial sin in the 
Garden of Eden; it is up to us to restore reality to its 
pristine state in which God only acts in ways that 
we can readily perceive as good. The more we mer-
it, the more we can actualize this reality, even prior 
to the ultimate messianic Redemption.
Unfortunately, however, the reverse is also true: 
whenever we commit a misdeed, we plunge real-
ity further into the darkness of exile, in which God’s 
goodness is hidden from us. Thus, whenever we ex-
perience some aspect of life as “bad,” it is because, 
on account of our own misdeeds (individual or 
collective), the forces of evil—which conceal Divin-
ity—have “robbed” that aspect from the realm of re-
vealed goodness and appropriated it for themselves.
This is the allegorical meaning of the Torah’s injunc-
tion, “You must not rob.” We must take care not to 
feed the forces of evil by misdirecting the Divine 
energy entrusted to us, i.e., by misusing an object, 
a moment, a talent, an emotion, or any other gift.
In contrast, the commandment “You must not 
steal”34 has no parallel allegorical correlate, for 

12 You have been taught that you must not swear in vain using My Name.27 In ad-
dition, you must not swear falsely by any other Name of Mine,28 or even by an 
appellation referring to Me (such as “the Merciful One,” etc.), thereby profaning 
the Name of your God. I am God, who may be relied upon to punish you if you 
transgress this prohibition.29

13 You must not oppress your fellow, if he is your employee, by not paying him 
on time.30 You must not rob.
The hired day-worker’s wage, which is due him at sunset, may be paid to him any 
time during the night, but it must not remain with you through the entire night, 
i.e., until morning.31

such.  But this condition only began to character-

 A CLOSER LOOK �
[continued...] Altar, and applying the blood to the 
Altar. Disqualifying intentions also include, be-
sides eating the flesh beyond its prescribed time 
period: applying its blood to the Altar beyond 
its prescribed time period and burning up its 
fat-portions beyond the prescribed time period. 
Furthermore, this law applies not only to peace-
offerings but to any offering slaughtered with 
the intention of eating it, applying its blood to 
the Altar, or burning up its fat-portions on the 
Altar after the prescribed times for doing so. Sac-

rifices of fowl can be invalidated this way when 
they are killed and when their blood is squeezed 
onto the Altar.

Similarly, grain-offerings can be disqualified by 
articulating the intention to eat them or offer 
them up after their prescribed times when their 
memorial portions are removed, when the por-
tion is placed in its designated vessel, when the 
portion is transported to the Altar, and when it 
is burned in fire.35
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56. Tanya, chapter 2.  

21. שמות כב, כז. 22. דברים כה, טז. 23. שם ז, כו. 24. רִגּוּל. 25. ירמיה ו, כח. 26. תהלים קא, ה. 27. שם קכ, ג. 28. שם יב, ד. 29. שמואל־ב יט, כח. 30. תהלים 
טו, ג. 31. דניאל ג, ח. 32. ברכות נח, א. 33. משלי ו, יג. 

לְרַבּוֹת  יִן  מִנַּ חֵרֵשׁ,  א  אֶלָּ לִי  אֵין  חֵרֵשׁ.  ל  תְקַלֵּ 14 לֹא 
ן,  ךָ לֹא תָאֹר". אִם כֵּ לְמוּד לוֹמַר21: "בְעַמְּ ל אָדָם? תַּ כָּ
ים,  חַיִּ בַּ הוּא  שֶׁ מְיֻחָד  חֵרֵשׁ  מַה  "חֵרֵשׁ"?  נֶאֱמַר  ה  לָמָּ
ים: וְלִפְנֵי  חַיִּ אֵינוֹ בַּ ת שֶׁ ים. יָצָא הַמֵּ חַיִּ הוּא בַּ ל שֶׁ אַף כָּ
ן  תִתֵּ לֹא  בָר,  דָּ בַּ הַסּוּמָא  לִפְנֵי  מִכְשֹׁל.  ן  תִתֵּ לֹא  עִוֵּר 
וְקַח  דְךָ  שָׂ מְכֹר  תֹּאמַר:  אַל  לוֹ,  הוֹגֶנֶת  אֵינָהּ  שֶׁ עֵצָה 
וְיָרֵאתָ  הֵימֶנּוּ:  וְנוֹטְלָהּ  עָלָיו  עוֹקֵף  ה  וְאַתָּ חֲמוֹר,  לְךָ 
רִיּוֹת  לַבְּ מָסוּר  אֵינוֹ  הַזֶּה  בָר  הַדָּ שֶׁ לְפִי  אֱלֹהֶיךָ.  מֵּ
וְיָכוֹל  לְרָעָה,  אוֹ  לְטוֹבָה  זֶה  ל  שֶׁ עְתּוֹ  דַּ אִם  לֵידַע 
בּוֹ:  נֶאֱמַר  לְפִיכָךְ  י,  נְתִּ וַּ נִתְכַּ לְטוֹבָה  וְלוֹמַר:  מֵט  ָ לְהִשּׁ
בָר  ל דָּ בוֹתֶיךָ. וְכֵן כָּ יר מַחְשְׁ כִּ אֱלֹהֶיךָ", הַמַּ "וְיָרֵאתָ מֵּ
רִיּוֹת  אָר הַבְּ הוּ וְאֵין שְׁ ל אָדָם הָעוֹשֵׂ סוּר לְלִבּוֹ שֶׁ הַמָּ
תַעֲשׂוּ  15 לֹא  "וְיָרֵאתָ מֵאֱלֹהֶיךָ":  נֶאֱמַר:  בּוֹ,  ירוֹת  מַכִּ
ין קָרוּי  ן הַמְקַלְקֵל אֶת הַדִּ יָּ הַדַּ ד שֶׁ ט. מְלַמֵּ פָּ שְׁ מִּ עָוֶל בַּ
הֶעָוֶל  ץ", "חֵרֶם" וְ"תוֹעֵבָה", שֶׁ קָּ נאוּי" וּ"מְשֻׁ ל", "שָׂ "עַוָּ
ה  י תוֹעֲבַת ה' וגו' כֹּל עֹשֵׂ אֱמַר22: "כִּ נֶּ קָרוּי תּוֹעֵבָה, שֶׁ
"וְלֹא  אֱמַר23:  נֶּ שֶׁ קֶץ,  וָשֶׁ חֵרֶם  קָרוּי  וְהַתּוֹעֵבָה  עָוֶל", 
ץ  קֵּ שַׁ מֹהוּ,  כָּ חֵרֶם  וְהָיִיתָ  יתֶךָ  בֵּ אֶל  תוֹעֵבָה  תָבִיא 
עָנִי  תֹאמַר:  לֹּא  שֶׁ דָל.  פְנֵי  א  תִשָּׂ לֹא  וגו':  צֶנּוּ"  קְּ שַׁ תְּ
וְנִמְצָא  ין  בַדִּ נּוּ  אֲזַכֶּ לְפַרְנְסוֹ,  ב  חַיָּ יר  וְהֶעָשִׁ זֶה  הוּא 
לֹּא תֹאמַר:  נֵי גָדוֹל. שֶׁ ר פְּ נְקִיּוּת: וְלֹא תֶהְדַּ רְנֵס בִּ מִתְפַּ
נּוּ  שֶׁ אֲבַיְּ הֵיאַךְ  זֶה,  הוּא  דוֹלִים  גְּ ן  בֶּ זֶה,  הוּא  יר  עָשִׁ
"וְלֹא  נֶאֱמַר:  לְכָךְ  בָר.  דָּ בַּ יֵשׁ  עֹנֶשׁ  תּוֹ,  בָשְׁ בְּ וְאֶרְאֶה 
בָר  מָעוֹ. דָּ מַשְׁ פֹּט עֲמִיתֶךָ. כְּ שְׁ צֶדֶק תִּ נֵי גָדוֹל": בְּ ר פְּ תֶהְדַּ
אַחֵר: הֱוֵי דָן אֶת חֲבֵרְךָ לְכַף זְכוּת: 16 לֹא תֵלֵךְ רָכִיל. 
רֵי לָשׁוֹן  חֵי מְדָנִים וּמְסַפְּ לְּ ל מְשַׁ כָּ ם שֶׁ אֲנִי אוֹמֵר: עַל שֵׁ

רָע אוֹ  רְאוּ  יִּ מַה  ל  לְרַגֵּ רֵעֵיהֶם  י  בָתֵּ בְּ הָרָע, הוֹלְכִים 
וּק, נִקְרָאִים "הוֹלְכֵי רָכִיל",  שּׁ ר בַּ מְעוּ רָע לְסַפֵּ שְׁ מַה יִּ
לִדְבָרַי,  וּרְאָיָה  לַעַז24.  בְּ רְגִילָה, אישפיימינ"ט  הוֹלְכֵי 
לְשׁוֹן הֲלִיכָה: "לֹא  תוּב בִּ אֵין כָּ לֹּא מָצִינוּ רְכִילוּת שֶׁ שֶׁ
אָר לָשׁוֹן  ת וּבַרְזֶל"25. וּשְׁ תֵלֵךְ רָכִיל", "הֹלְכֵי רָכִיל נְחֹשֶׁ
רֵעֵהוּ"26,  תֶר  בַסֵּ נִי  "מְלָשְׁ הֲלִיכָה,  בּוֹ  תוּב  כָּ אֵין  הָרָע 
לְכָךְ  דֹלוֹת"28.  גְּ רֶת  מְדַבֶּ "לָשׁוֹן  רְמִיָּה"27,  "לָשׁוֹן 
ל,  וּמְרַגֵּ הוֹלֵךְ  לְשׁוֹן   — "רָכִיל"  שׁוֹן  הַלָּ שֶׁ אוֹמֵר  אֲנִי 
מּוֹצָאֵיהֶם  ל הָאוֹתִיּוֹת שֶׁ כָּ גִימֶ"ל, שֶׁ "ף נֶחֱלֶפֶת בְּ הַכָּ שֶׁ
וּבְוָי"ו,  פֵ"א  בְּ י"ת  בֵּ זוֹ,  בָּ זוֹ  פוֹת  מִתְחַלְּ אֶחָד  קוֹם  מִמָּ
"י.  צַדִּ בְּ וְזַיִ"ן  וְרֵי"שׁ,  לָמֶ"ד  בְּ כָ"ף וְקוֹ"ף, נוּ"ן  בְּ ימֶ"ל  גִּ
מִרְמָה לֵאמֹר עָלַי רָעָה.  ל בְּ ךָ", רִגֵּ עַבְדְּ ל בְּ וְכֵן29: "וַיְרַגֵּ
ל  וְכֵן30: "לֹא רָגַל עַל לְשֹׁנוֹ". וְכֵן רוֹכֵל, הַסּוֹחֵר וּמְרַגֵּ
ט  ֵ לְהִתְקַשּׁ מִים  שָׂ בְּ הַמּוֹכֵר  וְכֵן  סְחוֹרָה,  ל  כָּ אַחַר 
נִקְרָא  עֲיָרוֹת,  בָּ מִיד  תָּ ר  חַזֵּ מְּ שֶׁ ם  שֵׁ ים, עַל  שִׁ הַנָּ הֶם  בָּ
קוּרְצִין",  תֵיכוּל  "לָא  וְתַרְגּוּמוֹ:  רוֹגֵל.  לְשׁוֹן  "רוֹכֵל" 
הּ  בֵּ "אֲכַל  יְהוּדָיֵא",  י  דִּ קַרְצֵיהוֹן  "וַאֲכַלוּ  מו31ֹ:  כְּ
טָם  פָּ מִשְׁ הָיָה  שֶׁ עֵינַי,  בְּ נִרְאֶה  א"32.  מַלְכָּ י  בֵּ קֻרְצָא 
וְהוּא  הַלְעָטָה,  שׁוּם  בְרֵיהֶם  דִּ ל  הַמְקַבֵּ בֵית  בְּ לֶאֱכֹל 
הָאֱמֶת,  עַל  וּמַעֲמִידֵם  מִים  מְקֻיָּ בָרָיו  דְּ שֶׁ חִזּוּק,  מַר  גְּ
וְאוֹתָהּ הַלְעָטָה נִקְרֵאת "אֲכִילַת קֻרְצִין", לְשׁוֹן "קֹרֵץ 
עֵינֵיהֶם  ל הוֹלְכֵי רָכִיל לִקְרֹץ בְּ רֶךְ כָּ ן דֶּ כֵּ עֵינָיו"33, שֶׁ בְּ
וֹמְעִים:  הַשּׁ אָר  שְׁ יָבִינוּ  לֹּא  שֶׁ רְכִילוּתָן,  בְרֵי  דִּ וְלִרְמֹז 
ה יָכוֹל  וְאַתָּ מִיתָתוֹ  בְּ רֵעֶךָ. לִרְאוֹת  ם  דַּ לֹא תַעֲמֹד עַל 
אִים  בָּ לִסְטִים  אוֹ  וְחַיָּה  הָר  נָּ בַּ טוֹבֵעַ  גוֹן  כְּ ילוֹ,  לְהַצִּ

רַע:  כָר, וְנֶאֱמָן לִפָּ ם שָׂ לֵּ עָלָיו: אֲנִי ה'. נֶאֱמָן לְשַׁ

וּקְדָם  מַע  שָׁ לָא  דְּ תְלוּט  14 לָא 

קְלָא וְתִדְחַל  ים תַּ לָא חָזֵי לָא תְשִׂ דְּ

דוּן  תַעְבְּ 15 לָא  יְיָ:  אֲנָא  מֵאֱלָהָךְ 

ינָא  מִסְכֵּ י  אַפֵּ ב  תִסַּ לָא  דִין  בְּ קַר  שְׁ

טָא  קֻשְׁ בְּ א  רַבָּ י  אַפֵּ ר  תְהַדַּ וְלָא 

תֵיכוּל  16 לָא  לְחַבְרָךְ:  דִינֵהּ  תְּ

מָא  דְּ עַל  תְקוּם  לָא  ךְ  עַמָּ בְּ קוּרְצִין 

דְחַבְרָךְ אֲנָא יְיָ: 

The Rebbe writes in a letter:
You write about meeting a Jew in the course of your 
travels who comes to the synagogue to help make up a 
Minyan [i.e., the quorum of ten needed for prayer], yet 
at the same time reads the newspaper.... [F]or my part, I 
make the following two extreme observations: First, I see 
in it the extreme Jewish attachment which one finds in 

every Jew. For here is a person who has wandered off to a 
remote part of the world and has become so far removed 
as to have no concept of what prayer is or what a house 
of God is, etc., yet one finds in him that Jewish spark..., 
“the Divine soul which is truly a part of God.”56 This 
divine soul, which is the inheritence of every Jew, seeks 
expression as best it can, and in the case of this particular 

אתָ  וְיָרֵ֥ ל  מִכְשֹׁ֑ ן  תִתֵּ֖ לֹ֥א  ר  עִוֵּ֔ וְלִפְנֵי֣  שׁ  חֵרֵ֔ 14 לֹֽא־תְקַלֵּל֣ 

יךָ אֲנִי֥ יְהָֹוֽה: אֱלֹהֶ֖ מֵּֽ
ט  בַּמִּשְׁפָּ֔ וֶל֙  עָ֨ עֲשׂ֥וּ  15 לֹא־תַֽ במחוברין)  (חמישי  שני 

ט  תִּשְׁפֹּ֥ דֶק  בְּצֶ֖ גָד֑וֹל  פְּנֵי֣  ר  תֶהְדַּ֖ וְלֹ֥א  ל  פְנֵי־דָ֔ לֹֽא־תִשָּׂ֣א 
ם  עַל־דַּ֣ ד  עֲמֹ֖ תַֽ לֹ֥א  יךָ  בְּעַמֶּ֔ רָכִיל֙  16 לֹֽא־תֵלֵךְ֤  ךָ:  עֲמִיתֶֽ

י יְהָֹוֽה:  רֵעֶךָ֑ אֲנִ֖


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14 You must not place an obstacle before a blind 
person: If this instruction were meant to be taken 
literally, it would be superfluous, since the laws 
regarding personal damages have already been 
laid down in parashat Mishpatim.51 It also cannot 
be meant to refer to giving bad advice to someone 
who is “blind” and ignorant in a certain area, since 
that, too, is covered in the prohibition against caus-
ing damage. Rather, this verse forbids giving sound 
advice with ulterior motives. For example, you may 
not tell a naïve person to sell his field and buy a 
donkey so that you can then buy his field. Even if 
this advice is actually advantageous for the “blind” 
person, it is still prohibited on account of the moti-
vation of the advisor. 
The Torah here teaches us the proper approach to-
wards helping others. In order to optimally benefit 

another person, we must rid ourselves of any self-
oriented motivation, focusing instead solely on the 
needs of the other person.52

15 You must judge your fellow with righteousness: 
Our sages exhort us to “be extremely humble in re-
lation to every person,”53 i.e., to consider ourselves 
less worthy than anyone else. Yet, objectively speak-
ing, how can we consider ourselves less meritorious 
than those who appear to be unworthy of our re-
spect? The answer is found in another saying of our 
sages: “Do not judge your fellow until you reach his 
place.”54 In other words, we all have our challenges; 
the fact that we do not succumb to a particular temp-
tation while another person does, does not make us 
superior to him. Who can measure the effect of his 
upbringing, environment, or inborn character weak-
nesses against the temptations he faces?55

14 You must not curse any living person,43 even a deaf person who cannot hear 
you cursing him. You are, however, not liable to punishment for cursing someone 
after his death.
You must not figuratively “place an obstacle before a blind person,” i.e., when 
you percieve that someone is not fully informed or aware of the issues surround-
ing a particular situation, you must not give him advice that is in your best interest 
rather than his, even if your advice is not to his detriment. Even though you may 
be able to deceive other people into believing that your advice was in his best inter-
est, you cannot deceive Me; you must therefore fear your God.44 I am God, who 
may be relied upon to punish you if you transgress this prohibition.
Second Reading (Fifth when combined) 15 You must commit no injustice in judg-
ment. I consider any judge who perverts justice to be unjust, hateful,45 loathsome,46 
condemned to destruction,47 and an abomination.48 Such a judge defiles the Holy 
Land, desecrates My Name, causes the Divine Presence to depart from the Jewish 
people, causes the people to die by the sword, and causes them to be exiled from 
their land.49 When serving as a judge in a case wherein a poor litigant is pitted 
against a wealthy one,, you must not be partial to the poor litigant by ruling con-
trary to the law in order that the outcome of the case be in the his favor, reasoning 
that the wealthy litigant in any case is required to support the poor. Conversely, 
you must not show misplaced respect to a great man by ruling in his favor con-
trary to the law in order not to shame such him publicly, reasoning that doing so 
is a sin.50 Rather, you must judge your fellow with righteousness irrespective of 
his financial or social status. But whenever possible, judge your fellow leniently.
16 You must not go around as a gossipmonger among your people.
You must not stand idly by when you see your fellow Jew’s blood being shed 
if it is clear that you can rescue him, even if doing so will entail possible danger 
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34. תורת כהנים. 

ים:  רַבִּ נָיו בָּ ין אֶת פָּ א עָלָיו חֵטְא. לֹא תַלְבִּ 17 וְלֹא תִשָּׂ
לְךָ, אָמַר לוֹ: לָאו,  אִילֵנִי מַגָּ 18 לֹא תִקֹּם. אָמַר לוֹ: הַשְׁ
אֵינִי  לוֹ:  אָמַר  ךָ,  מְּ קַרְדֻּ אִילֵנִי  הַשְׁ לוֹ:  אָמַר  לְמָחָר 
נְקִימָה.  הִיא  זוֹ  נִי —  אַלְתַּ הִשְׁ לֹּא  שֶׁ דֶרֶךְ  כְּ אִילְךָ  מַשְׁ
ךָ, אָמַר  מְּ אִילֵנִי קַרְדֻּ וְאֵיזוֹ הִיא נְטִירָה? אָמַר לוֹ: הַשְׁ

לוֹ:  אָמַר  לְךָ,  מַגָּ אִילֵנִי  הַשְׁ לוֹ:  אָמַר  לְמָחָר  לָאו,  לוֹ: 
הִיא  זוֹ   — נִי  אַלְתַּ הִשְׁ לֹּא  שֶׁ כְמוֹתְךָ  וְאֵינִי  לְךָ,  הֵא 
אֵינוֹ נוֹקֵם:  י שֶׁ לִבּוֹ, אַף עַל פִּ נּוֹטֵר הָאֵיבָה בְּ נְטִירָה, שֶׁ
דוֹל  לָל גָּ י עֲקִיבָא:34 זֶה כְּ מוֹךָ. אָמַר רַבִּ וְאָהַבְתָּ לְרֵעֲךָ כָּ

תּוֹרָה:  בַּ

ךְ  לִבָּ בְּ אֲחוּךְ  יָת  נֵי  תִשְׂ 17 לָא 
ל  אוֹכָחָא תוֹכַח יָת חַבְרָךְ וְלָא תְקַבֵּ
תִקּוֹם  18 לָא  חוֹבָא:  ילֵהּ  דִּ עַל 
ךְ וּתְרַחֵם  בָבוּ לִבְנֵי עַמָּ ר דְּ וְלָא תִטַּ

וָתָךְ אֲנָא יְיָ:  לְחַבְרָךְ כְּ

his father asked why he was interested, he replied that he 
simply wanted to know, but said nothing more. I asked 
your father why he did not recount the entire incident 
to his father, and he replied: ‘Is it not bad enough that I 
embarrassed someone? Should I have sinned further by 
gossiping?’ ”67

Gossip is not only prohibited when it is spoken; it is 
also an offense when it is just thought—in some ways 
a more serious offense. As Rabbi Shneur Zalman of 
Liadi says in an impassioned letter to his followers: 
My beloved and dear ones! I beg you, please, exert all 
your heart and soul to implant brotherly love in your 
hearts. It is written, “Let no one think evil of his fellow.”68 
[Such evil] should never occur to you, and if it does, push 
it away from your heart “as smoke is driven away [by 
the wind],”69 [treating it] exactly as if it were an idola-
trous thought. For gossip is as grave an offense as idola-
try, adultery, and murder,70 and if this is true of speech 
[how much truer is it of thought], for the greater impact 
of thought as compared to that of speech,71 whether for 
the good or for the bad, is known to all the wise of heart.72 
If it is clear that you can rescue him, even if doing 
so will entail possible danger to your own life: Ac-
cording to the principles of Divine providence, the 
very fact that we see someone endangered in this 
manner proves that we are able to save him; oth-
erwise, God would not have arranged for us to see 
him in these circumstances.
This same is true concerning spiritual danger. 
When we see people around us in spiritual danger, 
we are enjoined to do everything possible to save 
them, even if it entails personal danger. Humility 
or claims of personal ineffectualness are no excuse, 
for if we were not able to help them out of their pre-
dicament, it would not have come to our attention.73

17 You must indeed rebuke your fellow: Rebuke 
is a delicate matter; if done improperly, it can cause 
more harm than good. Thus, the instruction to ad-
monish one’s friend follows the instruction not to 
hate your brother, for rebuke should be only moti-
vated by love, remaining free of barbs and caustic 
remarks. Rabbi Yosef Yitzchak of Lubavitch com-
pared rebuke to administering an injection: the nee-
dle must be free of any germs; the doctor and his at-
tendants must wear white clothes and sterilize their 
hands. Similarly, someone giving rebuke must have 
pure motives (his “clothes,” i.e., means of expres-
sion—thought, word, and deed—must be “white”) 
and be assured his “injection” will not cause harm.74

18 You must love your fellow as yourself: The 
Torah commands us to love our fellow Jew and to 
love God.75 (It also commands us to love converts,76 
in order to make it clear that the commandment to 
love our fellow Jew also includes them.)
The followers of Rabbi Shneur Zalman of Liadi once 
asked him: “Which mode of worship is greater—love or 
God or love of one’s fellow?” He replied: “Love of God 
and love of one’s fellow are both engraved upon the soul 
of every Jew. Yet the Torah states an unqualified verse: ‘I 
love you, says God’77—so love of one’s fellow is greater, 
since one loves the loved one’s beloved.”78 On another oc-
casion he said: “ ’Love your fellow as yourself’ is the ves-
sel for ‘Love God, your God.’ ”79Also: “The command-
ment to love your fellow  Jew applies even to a Jew whom 
you have never seen.”80

According to the Talmud,81 our love for a fellow Jew 
must extend even to a criminal facing capital pun-
ishment, whom we are to execute in the least humil-
iating way because of our love for him.82 (Indeed, 
according to some opinions,83 the Hebrew word for 
“your fellow” [רעך] is to be understood as meaning 

אֶת־ יחַ֙  תּוֹכִ֨ הוֹכֵ֤חַ  בִּלְבָבֶ֑ךָ  יךָ  אֶת־אָחִ֖ 17 לֹֽא־תִשְׂנָא֥ 

וְלֹֽא־תִטֹּר֙  ם  18 לֹֽא־תִקֹּ֤ טְא:  חֵֽ יו  עָלָ֖ וְלֹֽא־תִשָּׂ֥א  ךָ  עֲמִיתֶ֔
י יְהָֹוֽה:  עֲךָ֖ כָּמ֑וֹךָ אֲנִ֖ הַבְתָּ֥ לְרֵֽ ךָ וְאָֽ אֶת־בְּנֵי֣ עַמֶּ֔
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Jew, it seeks expression in at least enabling other Jews 
to pray congregationally. My other observation...is as 
follows:...it can easily be seen what great things could 
have been accomplished with this particular Jew if, at the 
proper time he should have received the right education 
in his early life, or at least the proper spiritual guidance 
in his adult life. This consideration surely emphasizes the 
mutual responsibility which rests upon all Jews, and par-
ticularly on those who can help others.”64

16 You must not go around as a gossipmonger: Ac-
cording to the Talmud, gossip “kills” three people: 
the speaker, the listener, and the object of the gos-
sip.65 That the speaker and listener are punished is 
understandable, but why should the object of the 
gossip be punished? The answer is that speaking 
of another person’s evil does more than disparage 
him. Words have the power to bring latent energy 
into actuality. When we speak about a person’s neg-
ative traits, it actualizes them and reinforces them. 
As a result, his behavior takes a turn for the worse 

and he thus incurs punishment.
Conversely, when we speak about the good traits of 
another person, we reveal and reinforce those traits. 
We can thus be a positive or negative influence on 
people; the choice is ours.66

The mother of Rabbi Shalom DovBer of Lubavitch, Reb-
bitzen Rivkah, told the following story to her grandson, 
Rabbi Yosef Yitzchak:
“Once, when your father was around four years old, the 
tailor delivered a garment he had sewn for me. While the 
garment was being examined, your father innocently re-
moved from the tailor’s pocket a piece of the fabric he had 
been given to sew the garment. The tailor was terribly 
embarrassed and began to excuse himself for keeping the 
excess fabric for himself.
After the tailor had left, I told your father that he had 
indirectly shamed the tailor, and your father began to 
cry. A few weeks later, he asked his father, Rabbi Shmuel, 
how to atone for the misdeed of shaming another. When 

to your own life. You are not, however, required to try to rescue him if doing so 
would entail either (a) certain danger to your life or (b) possible danger to your 
life that also renders your chance of rescuing him doubtful.57 The only exception 
to this is someone who attempts to entice others into serving idols; you must not 
rescue such a person.58

I am God, who may be relied upon to reward you for your good deed and punish 
you if you transgress these prohibitions.
17 You must not hate your brother Israelite in your heart.
You must indeed rebuke your fellow when you see him committing some mis-
deed, but you must do so in such a way that you not commit the sin of embarrass-
ing him in public59 on his account.
18 You must not take revenge from a fellow Israelite, i.e., retaliate a wrong he has 
done you. For example, you must not refuse to loan him something just because 
he refused to loan you something. Furthermore, you must not even bear a grudge 
against the members of your people, i.e., be resentful even if you do not retali-
ate. For example, if you loan something to someone who had refused to loan you 
something, you must not remind him of his past refusal.
The principle underlying the just-mentioned commandments,60 as well as all oth-
ers between you and your fellow Israelites, is that you must love your fellow Is-
raelite as yourself, meaning that you must treat him with the same consideration 
with which you treat yourself.61 I am God, who may be relied upon to reward you 
for doing so. The only exception to this is someone who attempts to entice others 
into serving idols;62 such a person is the sole example of someone whom you are 
not allowed to love.63
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35. דברים כב, יא. 36. לְעַרְבֵּב. 37. מועד קטן יב, ב. 38. לִכְמוֹשׁ, לִנְבוֹל. 

יע  ךָ לֹא תַרְבִּ הֶמְתְּ מֹרוּ. וְאֵלּוּ הֵן: "בְּ שְׁ 19 אֶת חֻקֹּתַי תִּ
טַעַם  אֵין  שֶׁ מֶלֶךְ,  זֵרַת  גְּ אֵלּוּ   — ים  חֻקִּ וגו'.  לְאַיִם"  כִּ
אֱמַר35: "לֹא  נֶּ ה נֶאֱמַר? לְפִי שֶׁ לְאַיִם. לָמָּ בָר: וּבֶגֶד כִּ לַדָּ
שׁ  ו", יָכוֹל לֹא יִלְבַּ ים יַחְדָּ תִּ עַטְנֵז צֶמֶר וּפִשְׁ שׁ שַׁ תִלְבַּ
יִן  מִנַּ גֶד".  "בֶּ לוֹמַר:  לְמוּד  תַּ ן?  תָּ פִשְׁ וַאֲנִיצֵי  צֶמֶר  י  זֵּ גִּ
בָר  דָּ  — עַטְנֵז"  "שַׁ לוֹמַר:  לְמוּד  תַּ בָדִים?  הַלְּ לְרַבּוֹת 

בָר  דָּ לְשׁוֹן  "נוּז",  אֲנִי:  וְאוֹמֵר  וְנוּז.  טָווּי  שׁוּעַ,  הוּא  שֶׁ
לַעַז36,  בְּ מישטי"ר  רוֹ,  לְחַבְּ זֶה  עִם  זֶה  זוּר  וְשָׁ מְלָל  הַנִּ
ים לְשׁוֹן  אָנוּ מְפָרְשִׁ הוֹן, שֶׁ אִית בְּ מו37ֹ: חַזְיָן לְנָאזֵי דְּ כְּ
רַשׁ  פֵּ עַטְנֵז",  "שַׁ וּלְשׁוֹן  פליישטרי"ר38.   — מוּשׁ  כָּ

ים:  תִּ רֶת צֶמֶר וּפִשְׁ מְנַחֵם: מַחְבֶּ

לָא  עִירָךְ  בְּ רוּן  טְּ תִּ קְיָמַי  19 יָת 
תִזְרַע  לָא  חַקְלָךְ  עֵרוּבִין  יב  תַרְכֵּ
עַטְנֵזָא לָא  עֵרוּבִין וּלְבוּשׁ עֵרוּבִין שַׁ

ק עֲלָךְ:  יִסַּ

consciousness, if properly nurtured, can be made to 
pervade all aspects of our lives, including the inci-
dental ways in which our souls are manifested in 
our individual lives. The essence of the soul, after 
all—being a “part of God”—is not subject to limita-
tions, including the dichotomy between essence and 
manifestation. In other words, living with the con-
sciousness of our soul’s Divine essence enables us to 
see each other’s essence even while remaining fullly 
conscious of our differences. The physical manifes-
tation of ourselves as different entities no longer 
interposes itself between us; the body no longer ob-
scures the soul. We can love our fellows as ourselves 
even while fully aware of the physical difference 
that would otherwise divide us.This consciousness 
is similar to that which will pervade reality in the 
messianic future, but it can be savored even now, as 
a foretaste of the imminent Redemption.96

19 You must observe My rules: This verse discusses 
three types of forbidden mixtures: crossbreeding 
animals, crossbreeding plants, and weaving wool 
and linen together in one garment. Of these three, 
the first two are absolute—i.e., the Torah never per-
mits them—whereas the latter is mandated in the 
priestly garments97 and is permitted in a garment 
bearing ritual tassels (tzitzit).98

This distinction may be understood in light of the 
differences between the two types of prohibitions. 
The prohibition against combining fibers seems il-
logical,99 since the two types of fibers do not merge 
to form a new type of fiber; even after they are 

woven or pressed together, it is possible to unravel 
them and undo the combination. The prohibition 
against crossbreeding, on the other hand, seems log-
ical: God created many different species and com-
manded them to remain distinct;100 by tampering 
with them, we are disturbing the order of creation, 
bringing new, different, hybrid entities into being.101 
It thus makes sense that this can never be allowed.
On the other hand, fusing two entities into a new 
one seems to be the ultimate reconciliation of op-
posites, the true achievement of the peace and unity 
that we are working for and that will characterize 
the messianic future. Why, then, does God insist on 
boundaries and the integrity of species?
The answer is twofold. First of all, the peace and uni-
ty we aspire to is not the dissolution of everything’s 
unique identity into a nondescript pool of homoge-
neity. Rather, the goal is for every created entity to 
retain its God-given identity and still function har-
moniously with every other created entity, which 
has also retained its God-given identity. This is the 
true manifestation of transcendent Divinity, the par-
adoxical reconciliation of opposites as opposites.
Second, the possibility of unity is a function of con-
text. In the context of holiness, unity of opposites is 
possible and desirable, because heightened aware-
ness of God engenders selflessness, and only if op-
posites are selfless can they blend harmoniously. 
Conversely, in the context of creation—which by 
definition is the realm of self-awareness and self-
orientation—unity of opposites is not possible 

דְךָ֖  יִם שָֽׂ יעַ כִּלְאַ֔ רוּ֒ בְּהֶמְתְּךָ֙ לֹֽא־תַרְבִּ֣ 19 אֶת־חֻקֹּתַי֮ תִּשְׁמֹ֒

יךָ:  ה עָלֶֽ ז לֹ֥א יַעֲֽלֶ֖ עַטְנֵ֔ יִם֙ שַֽׁ יִם וּבֶ֤גֶד כִּלְאַ֨ ע כִּלְאָ֑ לֹֽא־תִזְרַ֣

 A CLOSER LOOK �

to form a new type of fiber; even after they are 

[19] Pressed, woven, or twisted: The word 
that encompasses these three terms is sha’atnez 

 which is taken as an acronym formed ,(שעטנז)
out of their consonants (שוע, טווי, נוז).
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“your wicked one.”) Similarly, Rabbi Moshe Cor-
dovero says that “one should accustom oneself to 
introduce the love for humanity into one’s heart, 
even for the wicked, as if they were even closer than 
brothers.”87

Rabbi Elimelech of Lizensk, a student of the Chasidic 
master Rabbi DovBer of Mezeritch, told the following to 
his brother, Rabbi Zusha of Anipoli: “One evening, when 
it was my turn to attend to our teacher, I heard his voice 
calling to me from his room. I entered his room and he 
said to me: ‘Meilech, do you hear what they are saying 
on high? Love for a fellow means to love the completely 
wicked just as one loves the completely righteous.’ ”88

We will note later89 that inasmuch as an emotion can-
not be compelled, the commandment to love God 
actually means to contemplate ideas that lead to the 
love of God. The same applies to loving our fellow 
Jew: In order to summon sentiments of love for total 
strangers, especially for those whose deeds are less 
than attractive, we should contemplate, firstly, the 
fact that we are all God’s precious children.90

The Roman general, Tinius Rufus, asked Rabbi Akiva: 
“If your God is a lover of the poor, why does He not sus-
tain them?” Rabbi Akiva answered that God allows us to 
earn merit when we sustain the poor. The general then 
challenged Rabbi Akiva with a parable: “A king who is 
angry with his servant sends him to prison and orders 
that no one feed him. One man goes and feeds him. When 
the king hears of this, will he not be angry? And you 
[Jews] are called ‘servants [of God]’!” Rabbi Akiva re-
torted with a parable of his own: “A king who is angry 
with his son sends him to prison and orders that no one 
feed him. One man goes and feeds him. When the king 
hears of this, will he not send the man a gift? And we are 
called ‘children [of God]’!”91 
Secondly, being that we all share the same Father, 
we are all siblings, not strangers. We can therefore 
love our fellow as ourselves, since our siblings are 
just as much our parents’ children as we are—even 
if they do not act accordingly.
Thirdly, inasmuch as the Father that all we share 
is God, it follows that since God is one—meaning 

that He is one, non-composite essence and is not 
divided into “parts”—then in our ultimate source, 
we are also one, and there are no differences be-
tween us. Therefore, the more we train ourselves 
to perceive the true essence of things rather than 
their appearances, the more we perceive our fellow 
Jews as one and the same as ourselves. From this 
perspective, we will naturally “love our fellows as 
ourselves,” since we and they are one and the same. 
In this context, considering our fellow Jews siblings 
is not an end—inspiring us to overlook their faults 
just as familial love makes us overlook our siblings’ 
faults—but a means—encouraging us to abstract 
our perspective on our fellow Jews even further, 
leading us to see them and ourselves as part of the 
same Divine essence.92

This level of abstraction transcends what “they 
are saying on high”—i.e., that we must love the 
completely wicked just as we love the completely 
righteous—for at this level, there is no distinction 
between one Jew and the next, and whether one is 
righteous or wicked is immaterial. Without this lev-
el of abstraction, however, it is hard to love some-
one “as ourselves,” since the reality of the physical 
distinction between us (and all the other differences 
attributable to the physical distinction) will always 
interpose itself.
This explains how Hillel, when asked by a prospec-
tive convert to teach him the whole Torah while 
standing on one foot, could answer, “What is hate-
ful to you, do not do to your fellow. This is the entire 
Torah; the rest is commentary.”93 It is easy enough to 
understand how all of the Torah’s social command-
ments can be reduced to the love of one’s fellow, but 
how can all its commandments that do not relate 
to one’s relationship with others be reduced to this 
commandment?94 The answer is that this command-
ment can be fulfilled only if we elevate our perspec-
tive to that of the Divine soul; this elevation is in-
deed the goal of all of the Torah’s commandments.95

Finally, once we have abstracted our conscious-
ness to the level at which we perceive every-
thing’s essence rather than its manifestation, this 

Mixing Species
19 You must observe My following rules: You must not crossbreed your live-
stock. You must not sow your field with a mixture of two or more species of 
grain or vegetables.84 You must not wear a garment or piece of felt made out of 
a mixture of wool and linen that has been pressed, woven, or twisted together.85 
Separate pieces of raw wool and linen, however, may be worn at the same time, as 
may separate garments of wool and linen.86
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20 נֶחֱרֶפֶת לְאִישׁ. מְיֹעֶדֶת וּמְיֻחֶדֶת לְאִישׁ, וְאֵינִי יוֹדֵעַ 
פְחָה  שִׁ חֶצְיָהּ  שֶׁ נַעֲנִית  כְּ פְחָה  וּבְשִׁ קְרָא.  מִּ בַּ מְיוֹן  דִּ לוֹ 
ר  תָּ מֻּ שֶׁ עִבְרִי  לְעֶבֶד  הַמְאֹרֶסֶת  חוֹרִין,  ת  בַּ וְחֶצְיָהּ 
דוּיָה  פְּ תָה.  נִפְדָּ לֹא  ה  וְהָפְדֵּ ר:  מְדַבֵּ תוּב  הַכָּ פְחָה,  שִׁ בְּ
ה.  חֻפְשָׁ אוֹ  כֶסֶף:  בְּ  — דְיוֹן  פִּ וּסְתָם  דוּיָה,  פְּ וְאֵינָהּ 
עַל  יֵשׁ  הוּא,  וְלֹא  לוֹקָה  הִיא  הְיֶה.  תִּ קֹּרֶת  בִּ טָר:  שְׁ בִּ
י  "כִּ מִיתָה,  בָהּ  לְחַיְּ לֹּא  שֶׁ בָר,  הַדָּ אֶת  ר  לְבַקֵּ ין  דִּ ית  בֵּ
מוּרִין. וְרַבּוֹתֵינו39ּ  ין גְּ יהָ קִדּוּשִׁ ה" וְאֵין קִדּוּשֶׁ שָׁ לֹא חֻפָּ
קְרִיאָה,  מַלְקוּת — יְהֵא בִּ הוּא בְּ י שֶׁ מִּ אן, שֶׁ לָמְדוּ מִכָּ
מֹר  לְקִין קוֹרִין עַל הַלּוֹקֶה40: "אִם לֹא תִשְׁ נִים הַמַּ יָּ הַדַּ שֶׁ

ה.  שָׁ י לֹא חֻפָּ לַעֲשׂוֹת וגו' וְהִפְלָא ה' אֶת מַכֹּתְךָ" וגו': כִּ
ין.  יהָ קִדּוּשִׁ אֵין קִדּוּשֶׁ ב עָלֶיהָ מִיתָה, שֶׁ לְפִיכָךְ אֵין חַיָּ
מִיתָה:  בִין  וְחַיָּ ין  קִדּוּשִׁ יהָ  קִדּוּשֶׁ  — ה  שָׁ חֻפָּ אִם  הָא, 
זִיד  ר חָטָא. לְרַבּוֹת אֶת הַמֵּ אתוֹ אֲשֶׁ 22 וְנִסְלַח לוֹ מֵחַטָּ
יְהֵא  אֲטִימָתוֹ,  ם  וַאֲטַמְתֶּ עָרְלָתוֹ.  ם  23 וַעֲרַלְתֶּ שׁוֹגֵג:  כְּ
לָכֶם  יִהְיֶה  נִים  שָׁ לֹשׁ  שָׁ נּוּ:  מִמֶּ הָנוֹת  מִלֵּ ם  וְנִסְתָּ אָטוּם 
עַת נְטִיעָתוֹ. יָכוֹל אִם  ְ עֲרֵלִים. מֵאֵימָתַי מוֹנֶה לוֹ? מִשּׁ
לְמוּד לוֹמַר:  ר? תַּ נִים יְהֵא מֻתָּ לֹשׁ שָׁ הִצְנִיעוֹ, לְאַחַר שָׁ

הֲוָיָתוֹ יְהֵא:  "יִהְיֶה", בַּ

תָא  אִתְּ עִם  כּוּב  יִשְׁ אֲרֵי  20 וּגְבַר 
כְבַת זַרְעָא וְהִיא אַמְתָא אֲחִידָא  שִׁ
רִיקַת  אִתְפְּ לָא  רָקָא  וְאִתְפְּ לִגְבַר 
אִתְיְהִיבַת  לָא  חֵרוּתָא  אוֹ  א  כַסְפָּ בְּ
לָא  בַהּ  תְהֵי  א  רְתָּ קֻּ בִּ טָר  שְׁ בִּ לַהּ 
יוּמְתוּן אֲרֵי לָא אִתְחָרָרַת: 21 וְיַיְתֵי 
ן  כַּ מַשְׁ לִתְרַע  יְיָ  קֳדָם  מֵהּ  אֲשָׁ יָת 
ר  22 וִיכַפַּ מָא:  לַאֲשָׁ כַר  דְּ זִמְנָא 
מָא  דַאֲשָׁ דִכְרָא  בְּ כַהֲנָא  עֲלוֹהִי 
בֵק  תְּ י חָב וְיִשְׁ קֳדָם יְיָ עַל חוֹבְתֵהּ דִּ
23 וַאֲרֵי  חָב:  י  דִּ מֵחוֹבְתֵהּ  לֵהּ 
אִילָן  ל  כָּ בוּן  וְתִצְּ לְאַרְעָא  תֵעֲלוּן 
הּ  אִבֵּ יָת  רָחָקָא  וּתְרַחֲקוּן  מֵיכַל  דְּ
נִין יְהֵי לְכוֹן מְרָחָק לַאֲבָדָא  לַת שְׁ תְּ

לָא יִתְאֲכֵל: 

is irrelevant, and therefore there is no instance of 
crossbreeding permitted by the Torah.108

23 And you plant there any tree that produces fruit 
that can be eaten as food: The Midrash notes that 
God’s first act after creating the world was to plant 
the Garden of Eden,109 and that this verse implies 
that the same is expected of the Jewish people; upon 
arriving in the Land of Israel, agricultural planting 
was to be their first endeavor.110

The importance given to planting stresses the cen-
trality and fundamental psychological position of 
agriculture in civilization in general, as well as in 
spiritual life. Just as trees and plants constantly bear 
fruits, so too, we may not act in a contextual vacu-
um. We must fulfill our Divine mission in a manner 
that bears fruit—that affects ourselves and others in 
a lasting and meaningful way.111

23-25 Its fruit must be blocked from your use 
for three years: All the Torah’s commandments 

are aimed at rectifying the primordial sin, but in 
the case of this commandment, the association is 
explicit. Adam, as we know,112 was created on Fri-
day afternoon and was immediately issued his 
first commandment: not to eat from the Tree of 
Knowledge.113 From the perspective of the Midrash 
(which both differs from and complements that 
of the contextual meaning of the text), this com-
mandment was to remain in effect for only three 
hours, until the Sabbath, at which time Adam was 
to use this fruit to sanctify the Sabbath. (Thus, 
from the perspective of the Midrash, the forbid-
den fruit was the grape rather than the fig.114) Un-
fortunately, Adam yielded to his impetuous desire 
to rectify reality on his terms rather than muster 
the modicum of patience and self-control that he 
was asked to demonstrate: He ate of the fruit be-
fore sundown, thereby precipitating the existential 
fall of reality we are working to rectify to this very 
day. In order to rectify his sin of refusing to wait 

שִׁפְחָה֙  וא  וְהִ֤ רַע  שִׁכְבַת־זֶ֗ ה  אֶת־אִשָּׁ֜ ב  י־יִשְׁכַּ֨ כִּֽ ישׁ  אִ֠ 20 וְ֠

נִתַּן־ לֹ֣א  ה  חֻפְשָׁ֖ א֥וֹ  תָה  נִפְדָּ֔ לֹ֣א  וְהָפְדֵּה֙  ישׁ  לְאִ֔ פֶת  חֱרֶ֣ נֶֽ
יא  21 וְהֵבִ֤ שָׁה:  חֻפָּֽ כִּי־לֹ֥א  יֽוּמְת֖וּ  לֹ֥א  הְיֶה֛  תִּֽ רֶת  בִּקֹּ֧ לָ֑הּ 
ם:  אָשָֽׁ יל  אֵ֖ מוֹעֵ֑ד  הֶל  אֹ֣ תַח  אֶל־פֶּ֖ יהָֹוה֔  לַֽ אֶת־אֲשָׁמוֹ֙ 
עַל־ יְהָֹוה֔  לִפְנֵי֣  אָשָׁם֙  הָֽ יל  בְּאֵ֤ ן  הַכֹּהֵ֜ יו  עָלָ֨ 22 וְכִפֶּר֩ 

א: פ חַטָּאת֖וֹ אֲשֶׁ֥ר חָטָֽ א וְנִסְלַ֣ח ל֔וֹ מֵֽ חַטָּאת֖וֹ אֲשֶׁ֣ר חָטָ֑
ל  אֲכָ֔ מַֽ כָּל־עֵץ֣  וּנְטַעְתֶּם֙  רֶץ  אֶל־הָאָ֗ אוּ  י־תָבֹ֣ 23 וְכִֽ שלישי 

ים  הְיֶה֥ לָכֶ֛ם עֲרֵלִ֖ ים יִֽ ם עָרְלָת֖וֹ אֶת־פִּרְי֑וֹ שָׁלֹ֣שׁ שָׁנִ֗ וַֽעֲרַלְתֶּ֥
ל:  לֹ֥א יֵאָֽכֵֽ


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and therefore not healthy; trying to blend them 
artificially will only lead to clashes and chaos.
Therefore, it is only the mixture of fibers that can 
possibly be allowed, because they each retain their 
discrete identities even when combined. But even so, 
their mixture is only allowed in the environment of 
the Temple, where God’s presence is openly revealed, 
or in the context of performing God’s commandment 
to affix ritual tassels on four-cornered garments, for 

in these two contexts, the forces they represent lose 
their self-assertion in the experience of God’s pres-
ence, as we have seen previously.107 Outside of these 
contexts, however, their mixture is forbidden.
In contrast, crossbreeding plants or animals is 
precisely the type of mixture that frustrates God’s 
purpose in creation, since the original species lose 
their unique identity in the formation of the new 
breed. With such a mixture, the issue of context 

Violating a Betrothed Partial Bondwoman
20 As you have been taught,102 a Jewish bondman who is already married to a Jew-
ish woman is allowed to also marry a non-Jewish bondwoman. You have also been 
taught103 that a non-Jewish bondwoman may gain her freedom before the end of 
her term of service either if someone pays for her release or if her Jewish master 
frees her himself, and that once she is freed she assumes the status of a full Israelite 
woman. Finally, you will soon be taught104 that adultery—even if committed when 
a couple is only betrothed105—is a capital crime.
Now, if a Jewish man conducts carnal relations with a woman, and this woman 
happens to be a non-Jewish bondwoman who has been designated by betrothal 
for her master’s Jewish bondman, and she has not yet been fully redeemed (since 
only part of the redemption money has been paid), nor has freedom been grant-
ed her by her master, there must be an investigation by the court to determine 
whether she is in fact fully free, for if she is, both she and her paramour are liable to 
the death penalty, like any Israelite who commits adultery. If it is determined that 
she is not fully free, then they must not be put to death, because she had not been 
completely freed, and therefore, her betrothal was not a full betrothal. Nonetheless,
21 she is punishable by lashes, and the paramour must bring his guilt-offering to 
God, i.e., to the entrance to the Tent of Meeting; specifically, he must bring a ram 
as a guilt-offering.
22 The priest must then effect atonement for him before God—by means of the 
guilt-offering ram—for the sin that he intentionally committed. If he committed 
this sin unintentionally (for example, if he was not aware that the woman was be-
trothed), he will be forgiven by this same means of atonement for the sin that he 
committed unintentionally.

Fruit
Third Reading 23 When you enter the Promised Land and you plant there any 
tree that produces fruit that can be eaten as food, you must at first block its fruit 
from use: Its fruit must be blocked from your use for three years, which you must 
count from the time the tree was planted. The fruit produced by the tree during 
these three years must not be eaten—even after these three years have passed.106
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41. ויקרא כז, ל. 

בּו41ֹ:  תוּב  כָּ שֶׁ נִי  שֵׁ ר  מַעֲשֵׂ כְּ קֹדֶשׁ.  רְיוֹ  פִּ ל  כָּ 24 יִהְיֶה 
ר הָאָרֶץ  עֲשֵׂ ר הָאָרֶץ וגו' קֹדֶשׁ לַה'", מַה מַּ "וְכָל מַעְשַׂ
פִדְיוֹן, אַף זֶה  א בְּ לַיִם אֶלָּ אֵינוֹ נֶאֱכָל חוּץ לְחוֹמַת יְרוּשָׁ
חַ  בֵּ ם לְשַׁ אוֹ שָׁ נּוֹשְׂ ן. וְדָבָר זֶה "הִלּוּלִים לַה'" הוּא, שֶׁ כֵּ
צְוָה  הַמִּ בוּאָתוֹ.  תְּ לָכֶם  25 לְהוֹסִיף  מַיִם:  ָ לַשּׁ ל  וּלְהַלֵּ
בוּאָתוֹ",  תְּ לָכֶם  "לְהוֹסִיף  הְיֶה  תִּ מְרוּ  שְׁ תִּ שֶׁ הַזֹּאת 

י  רַבִּ הָיָה  טִיעָה.  הַנְּ רוֹת  פֵּ מְבָרֵךְ לָכֶם  אֲנִי  כָרָהּ  שְׂ בִּ שֶׁ
לֹּא  שֶׁ הָרָע,  יֵצֶר  נֶגֶד  כְּ תוֹרָה  רָה  בְּ דִּ אוֹמֵר:  עֲקִיבָא 
ם,  חִנָּ בּוֹ  מִצְטַעֵר  אֲנִי  נִים  שָׁ ע  אַרְבַּ הֲרֵי  יֹאמַר אָדָם: 
בוּאָתוֹ": אֲנִי ה'. אֲנִי ה'  לְפִיכָךְ נֶאֱמַר: "לְהוֹסִיף לָכֶם תְּ

מֹר הַבְטָחָתִי:  ךְ, וְנֶאֱמָן לִשְׁ בְטִיחַ עַל כָּ הַמַּ

הּ  אִבֵּ ל  כָּ יְהֵי  רְבִיעֵתָא  א  תָּ 24 וּבְשַׁ
א  תָּ 25 וּבְשַׁ יְיָ:  קֳדָם  חָן  בְּ שְׁ תֻּ קֹדֶשׁ 
הּ לְאוֹסָפָא  יכְלוּן יָת אִבֵּ תָא תֵּ חֲמִישֵׁ

הּ אֲנָא יְיָ אֱלָהֲכוֹן:  לְכוֹן עֲלַלְתֵּ

our Divine soul. Important as this may be, in order 
to elevate the body and the human/animal soul we 
have to engage the physical world and reveal God’s 
presence in it. Thus, by limiting his focus only to cat-
egorically holy pursuits, refusing to thank God for 
His simple, physical kindnesses, the scholar in the 
story was missing the point. In the words of the sag-
es, “Anyone who declares ‘I have nothing [in life] but 
the study of the Torah’ does not even have that.”122

The other side of this coin is that in order to prop-
erly elevate the fruit of the fifth year and beyond, we 
must first eat the fourth-year fruit in an atmosphere 
of consummate holiness. It is specifically the intense 

and unmitigated experience of union with God di-
vorced from any involvement with the mundane that 
provides us with the heightened Divine conscious-
ness and spiritual strength to successfully engage the 
material world and transform it into holiness, rather 
than allowing it to drag us down into its materiality.

This dynamic may be compared to the sages’ prohi-
bition against eating before morning prayers123 (ex-
cept in order to pray with full concentration124).Until 
we renew our Divine consciousness each morning 
through meditative prayer, communing with God 
without any thought of mundane distractions, we 
are not spiritually fit to elevate physical food.125

יהָֹוֽה:  ים לַֽ דֶשׁ הִלּוּלִ֖ הְיֶה֖ כָּל־פִּרְי֑וֹ קֹ֥ ת יִֽ רְבִיעִ֔ 24 וּבַשָּׁנָה֙ הָֽ

ם  לָכֶ֖ יף  לְהוֹסִ֥ אֶת־פִּרְי֔וֹ  אכְלוּ֙  תֹּֽ ת  חֲמִישִׁ֗ הַֽ 25 וּבַשָּׁנָה֣ 

ם:  י יְהָֹוה֥ אֱלֹֽהֵיכֶֽ תְּבֽוּאָת֑וֹ אֲנִ֖

 INNER DIMENSIONS �
[23-25] Its fruit must be blocked from your 
use for three years: In Kabbalistic terminology, 
the tree represents Z’eir Anpin, and the earth in 
which it is planted represents malchut. Thus, 
when a tree is planted, Z’eir Anpin is drawn 
into malchut. This happens in stages, with the 
lowest three aspects of Z’eir Anpin being im-
planted within malchut during the first three 
years. These levels (netzach, hod, and yesod) are 
the orientation within Z’eir Anpin toward prac-
tical application, which requires a certain level 
of self-consciousness. For this reason, the fruit 
that grows during this period is appropriated 
by the forces of evil—the three totally impure 
kelipot—and is therefore forbidden. In the fourth 
year, the energy is drawn from tiferet, leading 
the fruit to be a statement of praise and thanks 
to God. In the fifth year and on, when the fruit 
is drawn from the highest aspects of Z’eir Anpin, 

there is no capacity for any misdirection of their 
energy, and thus they are permitted to be eaten 
anywhere.

From a somewhat broader perspective, the 
first three years correspond to the three spiri-
tual worlds of Beriah, Yetzirah, and Asiyah. As 
expressed in their names, these worlds reflect 
a degree of consciousness in which something 
exists other than God; something has been cre-
ated, formed, and made. As such, there is an 
opening for the forces of impurity to be nur-
tured. The fourth year corresponds to Atzilut, 
whose holiness imbues the fruit of that year 
with holiness. By the fifth year, there is already 
a revelation of keter, of the pure Divine light that 
transcends the dichotomy between holiness 
and mundaneness, allowing them to be experi-
enced simultaneously.126
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three hours, we are required to wait three years 
before we partake of any tree-fruit. By treating the 
fourth-year fruit in a holy manner,117 eating it in the 
holy city of Jerusalem as an act of praise to God, 
we rectify the fact that Adam did not first taste the 
fruit as part of his sanctification of the Sabbath.118

Whereas the fruit of the first three years is forbid-
den and the fruit of the fourth year is holy, the fruit 
of the fifth year is simply mundane. Yet the Torah 
states that the purpose of the entire process is for 
the sake of the fifth year—”so that the tree increase 
its produce for you.”119 This seems counterintuitive: 
Shouldn’t the goal of this process be holiness rather 
than mundaneness?
The answer is that holiness per se is not the goal 
of life; the goal is to invest the mundane with holi-
ness, for only thus can we make all aspects of life 
into God’s home, thereby fulfilling the purpose of 
creation. When we take the fruit of the fifth and fol-
lowing years, which is not intrinsically holy, and 
make use of it for holy purposes—as a reason and 
reminder to praise God for satisfying our needs and 
desires—we are accomplishing precisely that. This 
is especially true when we recognize that the boun-
tiful blessings of the fifth year are a direct result of 
our having heeded God’s instructions regarding the 
fruit of the preceding four years.
In the beginning of his career, very few people had ever 
heard of the Ba’al Shem Tov. He wandered anonymously 
from town to town in search of opportunities to help his 
brethren, both materially and spiritually. He would often 

ask the simple people whom he met about their health 
and finances. He knew that they would invariably an-
swer with praises and thanks to God, and these words of 
praise were ever so precious in his eyes.
In one town, there lived an elderly scholar who had to-
tally disassociated himself from the pleasures of the flesh. 
For more than fifty years, he had spent all his weekdays 
fasting in a secluded room, cloaked in his talit and tefi-
lin, constantly studying the Torah and abstaining from 
any mundane conversation. Only late at night would 
some bread and water cross his lips, after which he would 
immediately return to his studies.
The Ba’al Shem Tov, dressed as a simple villager, visited 
this old sage and asked him about his health and needs. 
When the old man ignored his repeated inquiries, the 
Ba’al Shem Tov loudly declared: “Why do you deprive 
God of His sustenance?” Noticing the scholar’s shock 
at hearing such seemingly sacrilegious words, the Ba’al 
Shem Tov explained: “We Jews are sustained through the 
beneficence that God grants us. What is God sustained 
by? To paraphrase the words of King David:120 ‘And 
you, O Holy One, what are You sustained by? You sit 
upon (i.e., are sustained by) the praises of Israel.’ God 
derives satisfaction and sustenance from the thanks and 
praises offered by the Jewish people in gratitude for their 
physical well-being.”121

The elderly Torah scholar in this story was indeed 
serving God. Nevertheless, the Ba’al Shem Tov told 
him that that is not enough. Although we do make 
limited use of the body and the human/animal soul in 
studying the Torah, it is mainly a way of manifesting 

24 In the fourth year, all its fruit produced that year will be holy, in that it must 
be either brought to the Temple city and eaten there or redeemed monetarily; in 
the latter case, the money must be brought to the Temple city and be used to pur-
chase food that you must then consume there (the same way the second tithe must 
be treated).115 The purpose of requiring you to visit the Temple city is so that, being 
there, you will be inspired to offer praises to God.
25 In the fifth year, you may eat its fruit freely; its fruit is from then on subject only 
to the other rules applicable to produce. Since I know that you may resent having 
to care for the tree for four years without being allowed to eat its fruit (either at all 
or freely), I therefore inform you that as a reward for observing these restrictions, 
the fruit of the subsequent years will be both exceptionally abundant and excep-
tionally satisfying. Furthermore, whereas you must usually fulfill My command-
ments without regard to any reward you might earn thereby, in this case you may 
fulfill these commandments expressly in order that the tree increase its produce 
for you in its subsequent fruit-bearing years. I am God, your God, who may be 
relied upon to fulfill My promise in this regard.116
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42. סג, א. 43. במדבר כה, ד. 44. שמואל־ב כא, ו. 45. תָּקוּעַ. 

נִדְרָשׁ  פָנִים  ה  לְהַרְבֵּ ם.  הַדָּ עַל  תֹאכְלוּ  26 לֹא 
ים  קָדָשִׁ ר  שַׂ מִבְּ יֹאכַל  לֹּא  שֶׁ אַזְהָרָה  סַנְהֶדְרִין42:  בְּ
ין  חֻלִּ הֱמַת  מִבֶּ לְאוֹכֵל  וְאַזְהָרָה  מִים,  דָּ זְרִיקַת  לִפְנֵי 
גוֹן  כְּ תְנַחֲשׁוּ.  לֹא  ה:  הַרְבֵּ וְעוֹד  הּ,  נַפְשָׁ צֵא  תֵּ שֶׁ טֶרֶם 
יו,  מִפִּ נָפְלָה  תּוֹ  פִּ וּבְעוֹפוֹת:  ה  חֻלְדָּ בְּ ין  הַמְנַחֲשִׁ אֵלּוּ 
עוֹת,  רֶךְ: לֹא תְעוֹנֵנוּ. לְשׁוֹן עוֹנוֹת וְשָׁ דֶּ צְבִי הִפְסִיקוֹ בַּ
עָה  שָׁ מְלָאכָה,  לְהַתְחִיל  יָפֶה  לוֹנִי  פְּ יוֹם  אוֹמֵר:  שֶׁ
זֶה  כֶם.  אַת רֹאשְׁ פְּ פוּ  תַקִּ 27 לֹא  ה לָצֵאת:  קָשָׁ לוֹנִית  פְּ
ף  חְתּוֹ, וְנִמְצָא הֶקֵּ וֶה צְדָעָיו לַאֲחוֹרֵי אָזְנוֹ וּלְפַדַּ שְׁ הַמַּ
עָרוֹ  שְׂ רֵי  עִקָּ אָזְנָיו  אֲחוֹרֵי  עַל  שֶׁ סָבִיב,  עָגֹל  רֹאשׁוֹ 

קָן וּגְבוּלָיו,  אַת זְקָנֶךָ. סוֹף הַזָּ ה: פְּ דָעָיו הַרְבֵּ לְמַעְלָה מִצְּ
כָל לֶחִי וְלֶחִי לְמַעְלָה אֵצֶל הָרֹאשׁ,  יִם בְּ תַּ וְהֵן חָמֵשׁ: שְׁ
סַנְטֵרוֹ,  ה בְּ י פֵאוֹת, וְאַחַת לְמַטָּ תֵּ הוּא רָחָב וְיֶשׁ בּוֹ שְׁ שֶׁ
ן  כֵּ לָנֶפֶשׁ.  רֶט  28 וְשֶׂ יַחַד:  חָיַיִם  הַלְּ י  תֵּ שְׁ חִבּוּר  מְקוֹם 
ת  מֵּ שֶׁ כְּ רָם  שָׂ בְּ רְטִין  מְשָׂ לִהְיוֹת  ים,  אֱמוֹרִיִּ ל  שֶׁ ן  רְכָּ דַּ
אֵינוֹ  קוּעַ, שֶׁ ה וְשָׁ תָב הַמְחֻקֶּ לָהֶם מֵת: וּכְתֹבֶת קַעֲקַע. כְּ
חִיר  מַשְׁ וְהוּא  מַחַט  בְּ קַעְקְעוֹ  מְּ שֶׁ לְעוֹלָם,  נִמְחָק 
לְעוֹלָם: קַעֲקַע. לְשׁוֹן "וְהוֹקַע אוֹתָם"43, "וְהוֹקַעֲנוּם"44, 
וְנִמְצְאוּ  עֲלֵיהֶם,  אוֹתָם  וְתוֹלִין  אָרֶץ  בָּ עֵץ  תּוֹחֲבִין 

לַעַז45:  רְקַע, פורפוינ"ט בְּ קַּ ין וּתְחוּבִין בַּ מְחֻקִּ

לָא  מָא  דְּ עַל  תֵיכְלוּן  26 לָא 
פוּן  תְנַחֲשׁוּן וְלָא תְעוֹנוּן: 27 לָא תַקְּ
יָת  ל  תְחַבֵּ וְלָא  כוֹן  רֵישְׁ דְּ אתָא  פָּ
עַל  28 וְחִבּוּל  דְדִקְנָךְ:  אתָא  פָּ
מִין  וְרוּשְׁ בִסְרְכוֹן  בְּ נוּן  תִתְּ לָא  מִית 

כוֹן אֲנָא יְיָ:  נוּן בְּ חֲרִיתִין לָא תִתְּ

חֲשׁ֖וּ וְלֹ֥א תְעוֹנֵֽנוּ: 27 לֹ֣א  ם לֹ֥א תְנַֽ אכְל֖וּ עַל־הַדָּ֑ 26 לֹ֥א תֹֽ

זְקָנֶךָֽ:  ת  פְּאַ֥ ת  אֵ֖ ית  תַשְׁחִ֔ וְלֹ֣א  אשְׁכֶ֑ם  רֹֽ ת  פְּאַ֖ פוּ  תַקִּ֔
ע לֹ֥א  עֲקַ֔ קַֽ בֶת  ם וּכְתֹ֣ פֶשׁ לֹ֤א תִתְּנוּ֙ בִּבְשַׂרְכֶ֔ לָנֶ֗ 28 וְשֶׂ֣רֶט 

י יְהָֹוֽה:  תִתְּנ֖וּ בָּכֶ֑ם אֲנִ֖

 A CLOSER LOOK �
[27] By removing the hair: “Removing” in this 
context means cutting the hair on the temples so 
short that the hair cannot be bent back on itself 
and touch the skin where it grows,143 i.e., 5 mm 
or 0.2 inch.144 In many Jewish communities, it 
is customary to let the temple-hair (or some of 
the temple-hair) grow into side-locks of various 
lengths, either as a halachic stringency,145 as a 
way of fulfilling this commandment elegantly 
or artistically,146 or as a distinctive sign of Jew-
ish identity.147 Rabbi Yitzchak Luria, however, 
did not grow side-locks, and this is also Chabad 
practice.148

This prohibition does not apply to women, 
since it is linked to the prohibition against cut-
ting the beard.149

You must not destroy the edge of your beard: 
It is thus technically permitted to shave the por-
tions of the beard between the “edges” with a 
razor, or remove the entire beard with scissors,150 
and for the latter reason some halachic authori-

ties permit removing the beard with powder, 
scissors, or certain types of electric clippers that 
operate with a scissor-like action and whose 
blades do not cut the stubble closely.151

However, the sages of the Talmud considered 
the beard an integral part of God’s beautifica-
tion of the male face,152 and in Jewish mysticism 
the beard represents and expresses the flow of 
certain aspects of Divine beneficence and mercy 
into the world.153 For these and other reasons,154 
many halachic authorities either frown upon or 
prohibit removing the beard—or even trimming 
it—in any manner.155 

The exceptions to the prohibitions against re-
moving the hair of the temples and the beard are 
the initiation rites of Levites156 and the purifica-
tion rites of the Nazirite157 and someone suffer-
ing from tzara’at,158 all of which require shaving 
the entire head (or body) with a razor, including 
the temples and the beard.
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127. Cf. Deuteronomy 12:23.  128. Deuteronomy 18:10.  129. Rashi on 21:5, below.  130. See below, 21:2.  131. Rashi on 10:19, above; 
Mishneh Torah, Ma’aser Sheini 3:6.  132. Above, 10:6.  133. Deuteronomy 26:14.  134. Mishneh Torah, Ma’aser Sheini 3:7.  135. Rashi 
on 10:19, above.  136. Above, 7:7-8; Mishneh Torah, Ma’aser Sheini 3:7.  137. Sanhedrin 63a, cited by Rashi on v. 26, above.  138. Rashi 
on Numbers 6:5.  139. Below, 21:12.  140. Rashi on 10:6, above.  141. Below, 21:5; Deuteronomy 14:1.  142. Rashi on 21:5, below.  

Blood
26 You must not eat the meat of an animal before its blood is fully shed: although 
you are permitted to cut flesh from an animal as soon as it has been ritually slaugh-
tered, you may not eat this flesh until the carcass has stopped moving.127

Divination
You must not act on the basis of omens or supposedly auspicious times.128

Haircutting and Shaving
27 You must not round off the hair of your head—thereby making the border of 
your hair an even circle—by removing the hair that covers the corner of your head 
in front of the ears, i.e., the temples (See Figure 1).
You must not destroy any edge of the five edges of your beard—the chin, the two 
cheeks, and the two temples (See Figure 2)—with a razor.129

Mourning
28 When a close relative—a parent, a sibling, a child, or a spouse130—dies, you must 
express your grief by observing the following mourning practices on the day of death, 
until nightfall:131 (a) you must rend your garments;132 (b) you may not eat the second 
tithe133 or any sacrifices;134 (c) regular priests must not offer up sacrifices135 or receive 
a share of the skins of sacrifices offered up during this time.136 In addition, you must 
eat a “meal of consolation” after the burial, prepared for you by non-mourners;137 and 
you must let your hair grow uncut for 30 days following the death.138 The high priest, 
however, is not allowed to observe any of these restrictions.139

It is proper to eulogize the dead. You must also observe mourning practices for 
Jewish leaders when they die.140

Nevertheless, you must not mourn excessively: You must not make cuts in your 
flesh for a person who died, as do the Amorites;141 if you make multiple cuts in 
your flesh, you are liable to punishment by lashes for each cut.142 You may not 
etch a tattoo on yourselves. I am God, who may be relied upon to punish you for 
transgressing these prohibitions.

Figure 1. Temple Hair Figure 2. Corners of the Beard
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it is limited by how deeply we can understand and 
meditate on God’s greatness.

In contrast, the selflessness we evince by submitting 
to God’s will and observing the dictates of Jewish 
law is not at all limited by our ability to probe God’s 
greatness; it is absolute, and therefore infinitely 
more profound. From this perspective, the practical 
expression of reverence for the Sanctuary is more 
crucial—a more fundamental component of our re-
lationship with God—than is the emotion of rever-
ence we are meant to feel.

The absolute nature of the laws of reverence for 
the Sanctuary is reflected in the fact that they ap-
ply even when the Temple is not standing. Thus, 
even today, we are not allowed to build homes in 
the style of the Temple or make ornaments or furni-
ture that imitate the design of the furnishings of the 
Temple, such as a seven-branched Candelabrum.167

We observe these laws even today because their ob-
servance is dependent not upon the emotions we 
feel toward the physical building but upon our de-
votion to God’s will. As the sages state, ever since 
the permanent Temple was built in Jerusalem, the 
Divine presence has never departed from the Tem-
ple’s location;168 it is therefore the Divinity resting 
in the location that we revere, much more than the 
building itself.169

This explains why the commandment to revere the 

Sanctuary is mentioned in connection with the ob-
servance of the Sabbath. Just as we do not revere 
Sabbath itself but He who instructed us to observe 
it, so too, it is not the Temple itself that we revere 
but He who directed us to revere it.170 By the same 
token, just as Sabbath observance is eternal, so too 
is the reverence for the Temple eternal.171

When the Temple is standing and God’s presence is 
openly revealed in it, it is only natural that we show 
reverence for it. Our feelings of awe for the holy ed-
ifice are so intense that very little self-discipline, if 
any, is required to compel us to behave respectfully. 
Thus, when the Temple is standing, our selfless de-
votion to God’s will in observing the rules regard-
ing its reverence is somewhat obscured.
During exile, in contrast, our observance of these 
rules—like our observance of all the Torah’s com-
mandments—is much more an expression of our 
unflinching devotion to God’s will despite the lack 
of any open Divine revelation. Our fear and awe 
of God are therefore expressed much more power-
fully when we are in exile than they are when the 
Temple is standing.
Nonetheless, by revering the Sanctuary in accor-
dance with Jewish law, we increase our yearning 
for its restoration. This, along with our continued 
devotion to God’s will, will hasten the messianic 
Redemption and the rebuilding of the Temple.172

46. ירמיה ג, ג. 

 RASHI 

167. Mishneh Torah, Beit HaBechirah 7:9-10.  168. Ibid. 6:16.  169. Ibid. 7:1.  170. Yevamot 6a; Mishneh Torah, Beit HaBechirah 7:1.  
171. Mishneh Torah, Beit HaBechirah 7:7.  172. Likutei Sichot, vol. 37, pp. 55-60.  

פְנוּיָה  תּוֹ  בִּ מוֹסֵר  בְּ לְהַזְנוֹתָהּ.  ךָ  תְּ בִּ ל אֶת  חַלֵּ תְּ 29 אַל 
אִם  הָאָרֶץ.  תִזְנֶה  וְלֹא  ין:  קִדּוּשִׁ ם  לְשֵׁ לֹּא  שֶׁ לְבִיאָה 
לַעֲשׂוֹתָן  רוֹתֶיהָ  פֵּ אֶת  מַזְנָה  הָאָרֶץ  כֵן,  ה  עוֹשֶׂ ה  אַתָּ
נְעוּ  מָּ מָקוֹם אַחֵר וְלֹא בְאַרְצְכֶם, וְכֵן הוּא אוֹמֵר46: "וַיִּ בְּ
יִת  הַר הַבַּ נֵס בְּ ירָאוּ. לאֹ יִכָּ י תִּ שִׁ רְבִבִים" וגו': 30 וּמִקְדָּ
עַל  שֶׁ וּבָאָבָק  תוֹ  וּבַאֲפֻנְדָּ בְמִנְעָלוֹ  וְלאֹ  בְמַקְלוֹ  לאֹ 
שׁ — "אֶת  קְדָּ אֲנִי מַזְהִירְכֶם עַל הַמִּ י שֶׁ רַגְלָיו. וְאַף עַל פִּ

ת:  בָּ שׁ דּוֹחֶה שַׁ קְדָּ ית הַמִּ נְיַן בֵּ מֹרוּ", אֵין בִּ שְׁ תֹתַי תִּ בְּ שַׁ
עוֹנִי.  וְיִדְּ אוֹב  לְבַעַל  אַזְהָרָה  הָאֹבֹת.  אֶל  פְנוּ  תִּ 31 אַל 
עוֹנִי" —  חְיוֹ. וְ"יִדְּ ֶ ר מִשּׁ יתוֹם הַמְדַבֵּ עַל אוֹב" — זֶה פִּ "בַּ
וְהָעֶצֶם  יו,  פִּ מָהּ "יַדּוּעַ" לְתוֹךְ  ְ שּׁ שֶׁ חַיָּה  כְנִיס עֶצֶם  הַמַּ
עַסְקוּ  אִם תַּ ם, שֶׁ בַקְשׁוּ. לִהְיוֹת עֲסוּקִים בָּ ר: אַל תְּ מְדַבֵּ
אִין לְפָנַי, וַאֲנִי מְתַעֵב אֶתְכֶם: אֲנִי ה'  מְּ ם מִטַּ בָם — אַתֶּ

מִי:  ם מַחֲלִיפִין בְּ עוּ אֶת מִי אַתֶּ אֱלהֵֹיכֶם. דְּ

ךְ לְאַטְעֲיוּתַהּ  רַתָּ בְּ 29 לָא תַחֵל יָת 
אַרְעָא  וְתִתְמְלֵי  אַרְעָא  תִטְעֵי  וְלָא 
יָּא  בַּ שַׁ יוֹמֵי  30 יָת  חִטְאִין:  עֵצַת 
הוֹן  תְּ י  שִׁ מַקְדְּ וּלְבֵית  רוּן  טְּ תִּ דִילִי 
נוּן  תִתְפְּ 31 לָא  יְיָ:  אֲנָא  חֲלִין  דָּ
עוּן  תִתְבְּ לָא  וּדְכוּרוּ  ין  דִּ בִּ תַר  בָּ

אָבָא בְהוֹן אֲנָא יְיָ אֱלָהֲכוֹן:  לְאִסְתָּ

רֶץ  הָאָ֔ וְלֹֽא־תִזְנֶה֣  הּ  לְהַזְנוֹתָ֑ ת־בִּתְּךָ֖  אֶֽ 29 אַל־תְּחַלֵּל֥ 

י  וּמִקְדָּשִׁ֖ רוּ  תִּשְׁמֹ֔ י  30 אֶת־שַׁבְּתֹתַ֣ ה:  זִמָּֽ רֶץ  הָאָ֖ ה  לְאָ֥ וּמָֽ
ים  אֹבֹת֙ וְאֶל־הַיִּדְּעֹנִ֔ י יְהָֹוֽה: 31 אַל־תִּפְנ֤וּ אֶל־הָֽ אוּ אֲנִ֖ תִּירָ֑

ם:  י יְהָֹוה֥ אֱלֹֽהֵיכֶֽ ה בָהֶ֑ם אֲנִ֖ אַל־תְּבַקְשׁ֖וּ לְטָמְאָ֣
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159. Deuteronomy 23:18.  160. See Jeremiah 3:2-3.  161. Exodus 35:1-2.  162. See Exodus 3:5.  163. See below, 20:6, 27; Deuteronomy 
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30 You must revere My Sanctuary: There are two 
aspects of the reverence we are to show God’s Sanc-
tuary. The first is the emotion of reverence we are to 
feel towards the edifice that God has chosen as the 
earthly abode of His presence.164 The second is the 
practical expression of reverence, which, accord-
ing to Jewish law, includes not carrying a walking 
staff, not wearing shoes, not carrying a purse or a 
money-belt, not having dust upon one’s feet, and 
spitting while inside the sacred precincts. Whereas 
the emotion of reverence is required only vis-à-vis 
the Sanctuary and its Courtyard, the laws regard-
ing the practical demonstration of reverence would 
apply—once the people would be organized into 
three concentric camps165—also to the entire Levite 
camp, or its equivalent when the Temple is stand-
ing, the Temple Mount.166

The difference between these two aspects of rever-
ence is rooted in the different ways we arrive at the 
emotions of fear, awe, and reverence. In general, 

the difference between love and fear (and its allied 
emotions, awe and reverence) is that love more ac-
tively involves the ego. In order to love someone or 
something, we must first be aware of ourselves and 
what we love. Although we do focus on the objects 
of our love, we focus not on the object per se but 
on how it fulfills some need or desire of ours. In 
contrast, fear is usually a spontaneous reaction to 
the object that inspires it. We are only marginally 
aware of ourselves when we are struck with fear by 
something; if anything, our awareness of ourselves 
evaporates in the face of the impending danger (or 
overpowering awe).
In particular, however, the awe of God may also 
be divided into two levels, contrasted as well by 
the degree to which the ego is involved. When we 
feel awe of God because of our own recognition of 
God’s greatness vis-à-vis ourselves, our sense of self 
is involved. And since our feeling of awe and self-
lessness is the product of our own contemplation, 

Prostitution
29 You must not defile your unmarried daughter by making her a prostitute or 
otherwise permitting her to engage in extramarital relations,159 lest I punish you 
by making the land “engage in prostitution,” i.e., yield the produce you sow in it 
elsewhere, and lest the land be filled with immorality.160

The Sabbath and the Sanctuary
30 As you have been taught,161 you must observe My Sabbaths even with regard 
to the construction of the Tabernacle: You may not violate the Sabbath in order to 
re-erect the Tabernacle at any encampment in our imminent desert trek, nor in or-
der to build the permanent Temple once we reach the Promised Land. This injunc-
tion, however, should not at all detract from your respect for the Tabernacle. You 
must revere My Sanctuary by not entering the Tabernacle precincts while holding 
your walking staff, while wearing shoes,162 while wearing a money-belt, or before 
washing the dust off your feet. I am God, who may be relied upon to punish you 
for transgressing these prohibitions.

Divination, continued
31 You must not turn to divination by propping up a corpse under your arm-
pit and thereby speaking from it, or to divination by placing the bone of an ani-
mal called a yido’a in your mouth and thereby speaking from it.163 You must not 
seek to divine the future by these means and thereby spiritually defile yourselves 
through them. I am God, your God; it is wholly inappropriate to seek enlighten-
ment from spiritual sources other than Me.
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179. Mishneh Torah, Teshuvah 6:3; see on Exodus 7:3-5.  180. Shulchan Aruch, Yoreh Deah 244:1.  

לְמוּד לוֹמַר:  מַאי, תַּ קוּם. יָכוֹל זָקֵן אַשְׁ יבָה תָּ נֵי שֵׂ 32 מִפְּ
זָקֵן.  נֵי  פְּ וְהָדַרְתָּ  חָכְמָה:  נָה  קָּ שֶׁ א  אֶלָּ זָקֵן  אֵין  "זָקֵן", 
מְקוֹמוֹ,  בִּ ר  יְדַבֵּ וְלאֹ  מְקוֹמוֹ,  בִּ ב  יֵשֵׁ הִדּוּר? לאֹ  אֵיזֶהוּ 
לּאֹ  שֶׁ מִי  כְּ עֵינָיו  יַעֲצִים  יָכוֹל  בָרָיו.  דְּ אֶת  יִסְתֹּר  וְלאֹ 
בָר זֶה  הֲרֵי דָּ אֱלהֶֹיךָ", שֶׁ רָאָהוּ? לְכָךְ נֶאֱמַר: "וְיָרֵאתָ מֵּ
הוּא,  א  אֶלָּ בּוֹ  יר  מַכִּ אֵין  שֶׁ הוּ,  עוֹשֵׂ ל  שֶׁ לְלִבּוֹ  מָסוּר 
אֱלהֶֹיךָ":  מֵּ "וְיָרֵאתָ  בּוֹ:  נֶאֱמַר  ב  לַלֵּ סוּר  הַמָּ בָר  דָּ וְכָל 
בָרִים. לאֹ תֹאמַר לוֹ: אֶמֶשׁ הָיִיתָ  33 לאֹ תוֹנוּ. אוֹנָאַת דְּ
תּוֹרָה  לִלְמֹד  א  בָּ ה  אַתָּ ו  וְעַכְשָׁ זָרָה,  עֲבוֹדָה  עוֹבֵד 
ךָ  בְּ שֶׁ מוּם  הֱיִיתֶם.  גֵרִים  י  34 כִּ בוּרָה:  הַגְּ י  מִפִּ נָה  תְּ נִּ שֶׁ
אֲנִי ה' אֱלהֵֹיכֶם. אֱלהֶֹיךָ וֵאלהָֹיו  לַחֲבֵרְךָ:  תֹּאמַר  אַל 

בָר  ין — הֲרֵי כְּ ט. אִם לַדִּ פָּ שְׁ מִּ אָנִי: 35 לאֹ תַעֲשׂוּ עָוֶל בַּ
ט"  פָּ "מִשְׁ וּמַהוּ  ט",  פָּ שְׁ מִּ בַּ עָוֶל  תַעֲשׂוּ  "לאֹ  נֶאֱמַר: 
ד  שׂוּרָה". מְלַמֵּ קָל וְהַמְּ שְׁ ה וְהַמִּ דָּ אן? הוּא "הַמִּ נוּי כָּ ָ הַשּׁ
ה — הֲרֵי הוּא  דָּ מִּ ר בַּ קֵּ אִם שִׁ ן", שֶׁ יָּ הַמּוֹדֵד נִקְרָא "דַּ שֶׁ
ץ",  קָּ נאוּי" וּ"מְשֻׁ ל", "שָׂ ין, וְקָרוּי "עַוָּ מְקַלְקֵל אֶת הַדִּ כִּ
הָאֲמוּרִים  דְבָרִים  ה  ָ לַחֲמִשּׁ וְגוֹרֵם  וְ"תוֹעֵבָה",  "חֵרֶם" 
ק אֶת  ל אֶת ה', וּמְסַלֵּ א אֶת הָאָרֶץ, וּמְחַלֵּ ן: מְטַמֵּ דַיָּ בְּ
אוֹתָם  וּמַגְלֶה  חֶרֶב,  בַּ רָאֵל  יִשְׂ אֶת  יל  וּמַפִּ כִינָה,  ְ הַשּׁ
מָעוֹ:  מַשְׁ כְּ קָל.  שְׁ מִּ בַּ הָאָרֶץ:  ת  מִדַּ זוֹ  ה.  דָּ מִּ בַּ מֵאַרְצָם: 

ח:  ת הַלַּ שׂוּרָה. הִיא מִדַּ וּבַמְּ

קוּם  אוֹרַיְתָא תְּ סָבַר בְּ 32 מִן קֳדָם דְּ
מֵאֱלָהָךְ  וְתִדְחַל  סָבָא  י  אַפֵּ ר  וּתְהַדַּ

ךְ  עִמָּ ר  יַּ יִתְגַּ 33 וַאֲרֵי  יְיָ:  אֲנָא 

יָתֵהּ:  תוֹנוּן  לָא  אַרְעֲכוֹן  בְּ יּוֹרָא  גִּ

יּוֹרָא  גִּ לְכוֹן  יְהֵי  כוֹן  מִנְּ יבָא  יַצִּ 34 כְּ
וָתָךְ  כְּ לֵהּ  וּתְרַחֵם  כוֹן  עִמְּ ר  יַּ יִתְגַּ דְּ

אַרְעָא דְמִצְרָיִם  רִין הֲוֵיתוּן בְּ אֲרֵי דַיָּ

דוּן  תַעְבְּ 35 לָא  אֱלָהֲכוֹן:  יְיָ  אֲנָא 

מַתְקְלָא  בְּ א  חְתָּ מְשַׁ בִּ דִין  בְּ קַר  שְׁ

א:  וּבִמְכִלְתָּ

As opposed to outright stealing (or other forms of 
unlawful appropriation), the use of false measures 
involves the pretense of proper behavior. The per-
son who uses them is indeed measuring his wares, 
seemingly in order to charge his customer correctly; 
however, he is at the same time cheating him. This 
duplicity is the root of all dishonesty, ultimately 
leading to more overt theft—and worse.
Such is the craft of the evil inclination in general. 
Aware that attempting to convince us to openly 
rebel against our Creator will undoubtedly fail, he 
attempts to trick us through duplicity. “I agree,” he 
begins, “that our every action must be ‘measured,’ 
carried out in full compliance with Jewish law. But 
what would be so terrible if the ‘measures’ were 
slightly off? Even if you do insist on keeping an 

honest measure,” he continues, “keep another one 
as well: Apply God’s laws to your life fully when 
dealing with spiritual matters. But when interact-
ing with the material world or conducting business, 
surely there is some room for compromise.”
We can now understand why this commandment 
is linked with the Exodus from Egypt. According 
to Maimonides,179 although the Egyptians’ actions 
against the Jews were pre-ordained collectively, 
they were still culpable individually because each 
individual Egyptian could have chosen not to be 
a party to the oppression. Nonetheless, they chose 
evil, and were therefore punished (not for what 
they did, but) because of the evil in their hearts that 
made them so choose. Even Pharaoh was culpable, 
although it could be argued that as the nations’ 

יךָ  אֱלֹהֶ֖ מֵּֽ אתָ  וְיָרֵ֥ ן  זָקֵ֑ פְּנֵי֣  דַרְתָּ֖  וְהָֽ תָּק֔וּם  שֵׂיבָה֙  32 מִפְּנֵי֤ 

אֲנִי֥ יְהָֹוֽה: ס
בְּאַרְצְכֶ֑ם  גֵּ֖ר  אִתְּךָ֛  י־יָג֧וּר  33 וְכִֽ במחוברין)  (ששי  רביעי 

הַגָּר֣  הַגֵּר֣ |  ם  לָכֶ֜ ה  הְיֶ֨ יִֽ מִכֶּם֩  ח  34 כְּאֶזְרָ֣ אֹתֽוֹ:  תוֹנ֖וּ  לֹ֥א 
יִם  רֶץ מִצְרָ֑ ם בְּאֶ֣ ים הֱיִיתֶ֖ י־גֵרִ֥ הַבְתָּ֥ לוֹ֙ כָּמ֔וֹךָ כִּֽ וְאָֽ ם  אִתְּכֶ֗
ה  בַּמִּדָּ֕ בַּמִּשְׁפָּ֑ט  וֶל  עָ֖ עֲשׂ֥וּ  35 לֹא־תַֽ ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥  י  אֲנִ֖

ה:  ל וּבַמְּשׂוּרָֽ בַּמִּשְׁקָ֖


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slightly off? Even if you do insist on keeping an 

[32] A wise and elderly person: Although the 
contextual understanding of the Torah obligates 
us to show respect only to a wise elderly person, 
the legal interpretation of the Torah requires that 
we also rise before any person who is superior to 

us in wisdom, even if he is not elderly, and be-
fore anyone over 70 years old, even if he is not a 
sage (as long as he is not known to rebel against 
the Torah’s commandments).180
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173. Exodus 22:20.  174. Zohar 3:87b.  175. Ecclesiastes 4:13; see Zohar, loc. cit.  176. Hitva’aduyot 5714, vol. 3, p. 248.  177. Sifra on this 
verse. Mishneh Torah, Geneivah 7:12.  178. Deuteronomy 25:13-16.  

32 You must rise before a wise, elderly person: Lit-
erally, this phrase reads “Before old age you must 
rise.” Thus, as stated in the Zohar,174 this verse may 
be interpreted homiletically: “Before old age—even 
before you reach an advanced age and are forced to 
begin contemplating the Day of Judgment, arise—
get an early start on repentance, so you can serve 
God with vigor.”
Alternatively, “old age” may be taken as a reference 
to the evil inclination. The evil inclination is called 
“an old and foolish king,”175 since it is manifest 
from birth, whereas the good inclination becomes 
fully manifest only later, from the age of bar or bat 
mitzvah. Within each of us, then, our evil inclination 
is “older” than our good inclination.
Nonetheless, the evil inclination does not attain 
its full strength until later in life, after we have in-
dulged it by submitting to our material desires. It 
is therefore necessary to “arise,” i.e., enhance our 
orientation toward Divinity by reining in our evil 
inclination early in life, “starving” it before it as-
sumes unwieldy proportions.176

35-36 A perversion of justice with regard to mea-
sures: Besides the two reasons Rashi offers to 
explain why the commandment to possess only 
accurate measures is linked to the Exodus from 
Egypt (as given in the interpolated translation), 
the Midrash177 offers another: whoever denies that 
God commanded us to possess only accurate mea-
sures is considered as having denied the Exodus 
from Egypt.
The reason why specifically this sin is equated with 
denying the Exodus is related to its unique nature. 
Elsewhere in the Torah, we are cautioned merely 
against taking money that is not ours (whether 
through stealing, robbery, cheating, etc.); here, we 
are commanded to not even possess false measures, 
regardless of whether we ever use them.178 Al-
though we could explain this prohibition as a pre-
cautionary measure (i.e., if we do not possess such 
measures, we will not be tempted to use them), it 
appears that the Torah is also concerned with the 
detrimental effect that simply possessing such mea-
sures can have on us.

Respect for the Wise and Elderly
32 You must rise before a wise, elderly person, and, in addition, you must respect 
one who is wise and elderly by not sitting in his place or explicitly contradicting 
him. Do not pretend not to notice him and thus avoid troubling yourself to stand 
up in his presence. Even though you may be able to deceive other people in this 
regard, you cannot deceive Me; you must therefore fear your God. I am God, who 
may be relied upon to punish you if you ignore this instruction. However, you are 
not required to show honor to an elderly person who has not acquired wisdom. 

Social Behavior
Fourth Reading (Sixth when combined) 33 As you have been taught,173 when a 
convert dwells with you in your land, you must not taunt him by reminding him 
how he was originally an idolater or living an otherwise inferior type of life and 
has only recently accepted Judaism.
34 Rather, the convert who dwells with you must be treated the same as a na-
tive from among you, and you must love him as you love yourself, for you were 
strangers in Egypt, and therefore he can easily taunt you back. I am God, the God 
of both of you.

Business Ethics
35 In your business dealings, you must not commit a perversion of justice with 
regard to measures of length and area, weight, or liquid or dry volume.


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193. Shabbat 31a.  194. Likutei Sichot, vol. 27, pp. 149-157. 

47. דברים יח, י. 48. ויקרא כא, כג. 

ן: אֵיפַת.  נֶגְדָּ וֹקְלִין כְּ שּׁ קוֹלוֹת שֶׁ שְׁ 36 אַבְנֵי צֶדֶק. הֵם הַמִּ
ר הוֹצֵאתִי  ח: אֲשֶׁ ת הַלַּ בֵשׁ: הִין. זוֹ הִיא מִדַּ ת הַיָּ הִיא מִדַּ
מִצְרַיִם  י בְּ בָר אַחֵר: אֲנִי הִבְחַנְתִּ ן. דָּ אֶתְכֶם. עַל מְנָת כֵּ
וַאֲנִי  כוֹר,  בְּ ל  שֶׁ אֵינָהּ  שֶׁ ה  לְטִפָּ כוֹר  בְּ ל  שֶׁ ה  טִפָּ ין  בֵּ
מֶלַח לְהוֹנוֹת  קְלוֹתָיו בְּ טּוֹמֵן מִשְׁ י שֶׁ רַע מִמִּ אֱמָן לִפָּ הַנֶּ
רָאֵל  יִשְׂ נֵי  בְּ 2 וְאֶל  הֶם:  בָּ ירִים  מַכִּ אֵין  שֶׁ רִיּוֹת  הַבְּ אֶת 
ין,  דִּ בֵית  בְּ יוּמָת.  מוֹת  הָאַזְהָרוֹת:  עַל  ין  עֳנָשִׁ תֹּאמַר. 
עִין אוֹתָן:  ין — "עַם הָאָרֶץ" מְסַיְּ חַ לְבֵית דִּ וְאִם אֵין כֹּ
בָר אַחֵר: עַם  גִינוֹ נִבְרֵאת הָאָרֶץ. דָּ בְּ עַם הָאָרֶץ. עַם שֶׁ
ן  לוּ: 3 אֶתֵּ עֲתִידִין לִירַשׁ אֶת הָאָרֶץ עַל יְדֵי מִצְוֹת הַלָּ שֶׁ

ל עֲסָקַי וְעוֹסֵק בּוֹ:  י, פּוֹנֶה אֲנִי מִכָּ לִּ נַאי שֶׁ פְּ נַי.  פָּ אֶת 
רְעוֹ  י מִזַּ בּוּר נִכְרָתִין: כִּ ל הַצִּ אֵין כָּ בּוּר, שֶׁ אִישׁ. וְלֹא בַצִּ בָּ
אֵשׁ"47,  בָּ וּבִתּוֹ  נוֹ  בְּ אֱמַר: "מַעֲבִיר  נֶּ שֶׁ לְפִי  לַמֹּלֶךְ.  נָתַן 
רְעוֹ נָתַן  י מִזַּ לְמוּד לוֹמַר: "כִּ תּוֹ מְנַיִן? תַּ נוֹ וּבֶן בִּ ן בְּ בֶּ
רְעוֹ  תִתּוֹ מִזַּ לְמוּד לוֹמַר: "בְּ סוּל מְנַיִן? תַּ לַמֹּלֶךְ". זֶרַע פָּ
רָאֵל,  יִשְׂ נֶסֶת  כְּ אֶת  י.  שִׁ מִקְדָּ אֶת  א  טַמֵּ לְמַעַן  לַמֹּלֶךְ": 
י"48:  שַׁ ל אֶת מִקְדָּ לְשׁוֹן "וְלֹא יְחַלֵּ ת לִי, כִּ שֶׁ הִיא מְקֻדֶּ שֶׁ
דָבָר אֶחָד — סוֹף  4 וְאִם הַעְלֵם יַעְלִימוּ. אִם הֶעְלִימוּ בְּ
ה  ה, אִם הֶעְלִימוּ סַנְהֶדְרֵי קְטַנָּ דְבָרִים הַרְבֵּ עְלִימוּ בִּ יַּ שֶׁ

עְלִימוּ סַנְהֶדְרֵי גְדוֹלָה:  יַּ — סוֹף שֶׁ

קְשׁוֹט  קְשׁוֹט מַתְקְלִין דִּ 36 מֹאזְנָוָן דִּ
יְהוֹן  קְשׁוֹט  דִּ וְהִינִין  קְשׁוֹט  דִּ מְכִילָן 
קִית  אַפֵּ י  דִּ אֱלָהֲכוֹן  יְיָ  אֲנָא  לְכוֹן 
רוּן  יַתְכוֹן מֵאַרְעָא דְמִצְרָיִם: 37 וְתִטְּ
דוּן  וְתַעְבְּ ינַי  דִּ ל  כָּ וְיָת  קְיָמַי  ל  כָּ יָת 
עִם  יְיָ  יל  20:1 וּמַלֵּ יְיָ:  אֲנָא  יַתְהוֹן 
רָאֵל  יִשְׂ נֵי  בְּ 2 וְעִם  לְמֵימָר:  ה  מֹשֶׁ
וּמִן  רָאֵל  יִשְׂ נֵי  מִבְּ בַר  גְּ בַר  גְּ ימַר  תֵּ
ן  יִתֵּ י  דִּ רָאֵל  יִשְׂ בְּ רוּן  יְּ יִתְגַּ דְּ יּוֹרַיָּא  גִּ
יִתְקְטֵל  אִתְקְטָלָא  לְמֹלֶךְ  רְעֵהּ  מִזַּ
אַבְנָא:  הּ בְּ מֻנֵּ רָאֵל יִרְגְּ א בֵית יִשְׂ עַמָּ
גַבְרָא הַהוּא  ן יָת רֻגְזִי בְּ 3 וַאֲנָא אֶתֵּ
רְעֵהּ  הּ אֲרֵי מִזַּ יצֵי יָתֵהּ מִגּוֹ עַמֵּ וַאֲשֵׁ
יָת  לְסָאָבָא  דִיל  בְּ לַמֹּלֶךְ  יְהַב 
י:  מָא דְקֻדְשִׁ י וּלְאַחָלָא יָת שְׁ שִׁ מַקְדְּ
בֵית  א  עַמָּ שׁוּן  יִכְבְּ שׁ  מִכְבַּ 4 וְאִם 
בְרָא הַהוּא  רָאֵל יָת עֵינֵיהוֹן מִן גַּ יִשְׂ
לָא  דְּ דִיל  בְּ לְמֹלֶךְ  רְעֵהּ  מִזַּ דִיהַב  בְּ

לָא יָתֵהּ:  לְקַטָּ

king he could not possibly have avoided wronging 
the Jews. Since he did not oppress them in order to 
fulfill God’s prophecy but for his own purposes, he 
was rightfully punished for his evil intentions. 

Similarly, it is the inner evil intent evinced by mak-
ing or owning false measures (rather than any act 
of misappropriation) that makes it a sin. Asserting 
that God does not prohibit the mere possession of 
innacurate measures therefore implies a denial of 
the culpability of someone who merely harbors evil 
intentions, and as such is a denial of the justice of 
the punishment the Egyptians received that led to 

the Exodus from Egypt.
Furthermore, just as the Exodus from Egypt was the 
prelude and prerequisite to the giving of the entire 
Torah, so is the evil duplicity implicit in the posses-
sion of false measures the prelude and prerequisite 
to the more actively heinous crimes of theft, rob-
bery, and so forth, as we have noted. Conversely, 
then, scrupulousness in maintaining accurate mea-
sures, as well as in all business dealings, is the pre-
lude and prerequisite to fulfilling the entire Torah. 
In the words of Hillel,193 “What is hateful to you, do 
not do to your fellow—this is the entire Torah, and 
the rest is commentary. Go and learn it!”194

הְיֶה֣  יִֽ דֶק  צֶ֖ ין  וְהִ֥ צֶ֛דֶק  יפַת  אֵ֥ דֶק  אַבְנֵי־צֶ֗ צֶ֣דֶק  אזְנֵי  36 מֹ֧

רֶץ  מֵאֶ֥ ם  אֶתְכֶ֖ אֲשֶׁר־הוֹצֵ֥אתִי  ם  אֱלֹֽהֵיכֶ֔ יְהָֹוה֣  אֲנִי֙  לָכֶ֑ם 
י  וְאֶת־כָּל־מִשְׁפָּטַ֔ אֶת־כָּל־חֻקֹּתַי֙  ם  37 וּשְׁמַרְתֶּ֤ יִם:  מִצְרָֽ

י יְהָֹוֽה: פ ם אֲנִ֖ ם אֹתָ֑ וַֽעֲשִׂיתֶ֖
2 וְאֶל־ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  20:1 וַיְדַבֵּ֥ר  חמישי 

וּמִן־הַגֵּר֣ |  ל  יִשְׂרָאֵ֜ י  מִבְּנֵ֨ אִישׁ֩  ישׁ  אִ֣ תֹּאמַר֒  יִשְׂרָאֵל֮  בְּנֵי֣ 
עַ֥ם  ת  יוּמָ֑ מ֣וֹת  לֶךְ  לַמֹּ֖ מִזַּרְע֛וֹ  ן  יִתֵּ֧ ר  אֲשֶׁ֨ ל  בְּיִשְׂרָאֵ֗ הַגָּר֣ 
ישׁ הַה֔וּא  ן אֶת־פָּנַי֙ בָּאִ֣ י אֶתֵּ֤ אֲנִ֞ בֶן: 3 וַֽ רֶץ יִרְגְּמֻה֥וּ בָאָֽ הָאָ֖
עַן  לְמַ֗ לֶךְ  לַמֹּ֔ ן  נָתַ֣ מִזַּרְעוֹ֙  י  כִּ֤ עַמּ֑וֹ  רֶב  מִקֶּ֣ אֹת֖וֹ  י  וְהִכְרַתִּ֥
ם הַעְלֵם֣  י: 4 וְאִ֡ ל אֶת־שֵׁ֥ם קָדְשִֽׁ י וּלְחַלֵּ֖ טַמֵּא֙ אֶת־מִקְדָּשִׁ֔
בְּתִתּ֥וֹ  הַה֔וּא  ישׁ  מִן־הָאִ֣ ינֵיהֶם֙  אֶת־עֵֽ רֶץ  הָאָ֜ ם  עַ֨ ימוּ֩  יַעְלִ֩

ית אֹתֽוֹ:  י הָמִ֥ לֶךְ לְבִלְתִּ֖ מִזַּרְע֖וֹ לַמֹּ֑
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181. See Exodus 12:30.  182. See also Deuteronomy 25:13-16.  183. Above, v. 15.  184. Above, 18:21.  185. Rashi on v. 3, below.  
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before Genesis 1:1.  190. Korban Aharon on Sifra.  191. Likutei Sichot, vol. 17, p. 323, note 16.  192. Likutei Sichot, vol. 7, p. 142.  

36 Rather, you must have accurate scales, accurate weights, an accurate container 
holding an  ephah [24.768 liter or 6.54 gallon] for measuring dry volume, and an ac-
curate container holding a hin [4.128 liter or 1.09 gallon] for measuring liquid vol-
ume. I am God, your God, who brought you out of Egypt for this very purpose: 
that as a people you be a paragon of honesty in your business dealings. Further-
more, just as I discerned in Egypt who was really a firstborn and who was not,181 so 
can I discern if someone falsifies his weights in order to cheat in business.182

I refer to such dishonest business dealings as a “perversion of justice” since anyone 
who deliberately cheats in business is perverting justice no less than a judge who 
renders an unjust verdict; I therefore consider him, too, unjust, hateful, loathsome, 
condemned to destruction, and an abomination. Also like an unjust judge, he de-
files the Holy Land, desecrates My Name, causes the Divine Presence to depart 
from the Jewish people, causes the people to die by the sword, and causes them to 
be exiled from their land.183  
37 You must safeguard all My rules and all My ordinances by learning their laws 
thoroughly, and then fulfill them. I am God, who may be relied upon to reward 
you for doing so and to punish you for failing to do so.’ ”

Punishment for Serving Molech and for Divination
Fifth Reading 20:1 God spoke to Moses, saying,
2 “After having conveyed the prohibitions just mentioned, you must now tell the 
Israelites what the punishments are for transgressing them:
‘You have been taught that you must not serve the cult of Molech.184 Any individ-
ual of the Israelites or of the converts who dwell among the nation of Israel who 
hands over any of his offspring to Molech—whether first- or further-generation 
offspring, and whether legitimate or not185—must be put to death by the court 
by stoning. As has been mentioned,186 and as will be described fully later,187 if the 
court’s agents do not succeed in killing him, the people of the land must pelt him 
with stones until he dies. I refer to the people here as “the people of the land” first-
ly because I created the earth188 for the sake of the Jewish people,189 and secondly 
because in the merit of following My laws—particularly those by which they rid 
the land of idolatry190—they will possess the land.
3 If he is not put to death, I will instead set My own attention upon that man,191 
and I will cut him off from amid his people—i.e., he will die prematurely and 
childless—because he gave of his offspring to Molech, thereby spiritually defil-
ing the Israelites, My holy people, and profaning My holy Name.
4 Specifically, if the people of the land ignore that man when he gives of his off-
spring to Molech and do not deliver him to the court in order to put him to death, 
even though he was warned and witnessed,192


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202. Exodus 20:13; above, 18:20.  203. Mishneh Torah, Isurei Biah 1:4. See below, 21:9; Deuteronomy 22:22-27.  204. Cf. Yoma 39a.  
205. Tanya, end of chapter 27. 

49. פסוק כז. 50. יהושע ב, יט. 

מֶה  חָה  פָּ מִשְׁ וְכִי  מְעוֹן:  שִׁ י  רַבִּ אָמַר  חְתּוֹ.  פַּ 5 וּבְמִשְׁ
הּ  בָּ שׁ  יֶּ שֶׁ חָה  פָּ מִשְׁ לְךָ  אֵין  שֶׁ דְךָ,  לְלַמֶּ א  אֶלָּ חָטְאָה? 
י  ין עָלָיו: וְהִכְרַתִּ ם מְחַפִּ לָּ כֻּ ם מוֹכְסִין, שֶׁ לָּ אֵין כֻּ מוֹכֵס שֶׁ
יָכוֹל  חְתּוֹ",  פַּ "וּבְמִשְׁ אֱמַר  נֶּ שֶׁ לְפִי  נֶאֱמַר?  ה  לָמָּ אֹתוֹ. 
"אֹתוֹ",  לוֹמַר:  לְמוּד  תַּ רֵת?  הִכָּ בְּ חָה  פָּ שְׁ הַמִּ ל  כָּ יִהְיוּ 
א  אֶלָּ רֵת,  הִכָּ בְּ חָה  פָּ שְׁ הַמִּ ל  כָּ וְלֹא  רֵת  הִכָּ בְּ אוֹתוֹ 
אָר עֲבוֹדָה זָרָה  יִסּוּרִין: לִזְנוֹת אַחֲרֵי הַמֹּלֶךְ. לְרַבּוֹת שְׁ בְּ
ם.  תֶּ שְׁ כָךְ, וַאֲפִלּוּ אֵין זוֹ עֲבוֹדָתָהּ: 7 וְהִתְקַדִּ עֲבָדָהּ בְּ שֶׁ
לְרַבּוֹת  ל.  קִלֵּ וְאִמּוֹ  9 אָבִיו  זָרָה:  עֲבוֹדָה  רִישׁוּת  פְּ זוֹ 
מָקוֹם  ל  כָּ וְכֵן  סְקִילָה,  זוֹ  בּוֹ.  מָיו  דָּ מִיתָה:  לְאַחַר 

מֵאוֹב  וְלָמַדְנוּ  ם",  בָּ מֵיהֶם  "דְּ בּוֹ",  מָיו  "דָּ אֱמַר:  נֶּ שֶׁ
מֵיהֶם  דְּ אֹתָם  מוּ  יִרְגְּ אֶבֶן  "בָּ הֶם49:  בָּ אֱמַר  נֶּ שֶׁ עוֹנִי,  וְיִדְּ
אֵין  בְרֹאשׁוֹ",  מוֹ  "דָּ מו50ֹ:  כְּ מִקְרָא,  ל  שֶׁ וּפְשׁוּטוֹ  ם".  בָּ
לְעַצְמוֹ  רַם  גָּ הוּא  שֶׁ הוּא,  א  אֶלָּ מִיתָתוֹ  עַל  נֶעֱנָשׁ 
ת  אֵשֶׁ אֶת  יִנְאַף  ר  אֲשֶׁ לְקָטָן:  רָט  פְּ 10 וְאִישׁ.  הָרֵג:  יֵּ שֶׁ
ין.  קִדּוּשִׁ לְקָטָן  אֵין  שֶׁ לָמַדְנוּ  קָטָן,  ת  לְאֵשֶׁ רָט  פְּ אִישׁ. 
ת  ר יִנְאַף אֶת אֵשֶׁ י לְךָ: אֲשֶׁ בְתִּ ת אִישׁ חִיַּ וְעַל אֵיזוֹ אֵשֶׁ
לְגוֹי:  ין  קִדּוּשִׁ אֵין  שֶׁ לָמַדְנוּ  גּוֹי,  ת  לְאֵשֶׁ רָט  פְּ רֵעֵהוּ. 
תּוֹרָה  ל מִיתָה הָאֲמוּרָה בַּ אָפֶת. כָּ אֵף וְהַנֹּ מוֹת יוּמַת הַנֹּ

א חֶנֶק:  סְתָם, אֵינָהּ אֶלָּ

גַבְרָא  בְּ רֻגְזִי  יָת  אֲנָא  י  וֵּ 5 וַאֲשַׁ
יָתֵהּ  יצֵי  וַאֲשֵׁ וּבִסְעָדוֹהִי  הַהוּא 
לְמִטְעֵי  תְרוֹהִי  בַּ טָעַן  דְּ ל  כָּ וְיָת 
י  דִּ 6 וֶאֱנַשׁ  הוֹן:  עַמְּ מִגּוֹ  מֹלֶךְ  תַר  בָּ
לְמִטְעֵי  וּדְכוּרוּ  ין  דִּ בִּ תַר  בָּ נֵי  יִתְפְּ
א  אֱנָשָׁ בֶּ רֻגְזִי  יָת  ן  וְאֶתֵּ בַתְרֵיהוֹן 
הּ:  עַמֵּ מִגּוֹ  יָתֵהּ  יצֵי  וַאֲשֵׁ הַהוּא 
אֲרֵי  ין  ישִׁ קַדִּ וּתְהוֹן  שׁוּן  7 וְתִתְקַדְּ
רוּן יָת קְיָמַי  אֲנָא יְיָ אֱלָהֲכוֹן: 8 וְתִטְּ
כוֹן:  שְׁ מְקַדִּ יְיָ  אֲנָא  יַתְהוֹן  דוּן  וְתַעְבְּ
י יְלוּט יָת אֲבוּהִי  בַר דִּ 9 אֲרֵי גְבַר גְּ
הּ אִתְקְטָלָא יִתְקְטֵל אֲבוּהִי  וְיָת אִמֵּ
י  דִּ 10 וּגְבַר  חַיָּב:  קְטָלָא  לָט  הּ  וְאִמֵּ
ת  י יְגוּף יָת אִתַּ בַר דִּ ת גְּ יְגוּף יָת אִתַּ
פָא  יָּ גַּ יִתְקְטֵל  אִתְקְטָלָא  חַבְרֵהּ 

א:  פְתָּ וְגַיַּ

7 You must sanctify yourselves and be holy: When 
a person sanctifies himself in some small way below, 
he is sanctified in great measure from on high.204 
When a person resists the urge to indulge in ma-
terial pleasure, he produces an increase of holiness 
and spiritual light, which then descends and rests 

upon him. This verse, then, can be read as follows: 
“Sanctify yourself, i.e. act as if you are sanctified even 
if you are not, and you will be holy—ultimately you 
will become holy because of the great holiness that 
will descend upon you from on high.”205

י  ישׁ הַה֖וּא וּבְמִשְׁפַּחְתּ֑וֹ וְהִכְרַתִּ֨ י אֲנִי֧ אֶת־פָּנַי֛ בָּאִ֥ 5 וְשַׂמְתִּ֨
רֶב  מִקֶּ֥ לֶךְ  הַמֹּ֖ י  חֲרֵ֥ אַֽ לִזְנ֛וֹת  יו  חֲרָ֗ אַֽ ת | כָּל־הַזֹּנִי֣ם  וְאֵ֣ אֹת֜וֹ 
ים  וְאֶל־הַיִּדְּעֹנִ֔ אֹבֹת֙  אֶל־הָֽ תִּפְנֶה֤  ר  אֲשֶׁ֨ פֶשׁ  6 וְהַנֶּ֗ ם:  עַמָּֽ
י  וְהִכְרַתִּ֥ וא  הַהִ֔ בַּנֶּפֶ֣שׁ  אֶת־פָּנַי֙  י  תַתִּ֤ וְנָֽ חֲרֵיהֶ֑ם  אַֽ ת  לִזְנֹ֖
י אֲנִי֥  ים כִּ֛ ם קְדֹשִׁ֑ הְיִיתֶ֖ ם וִֽ תְקַדִּשְׁתֶּ֔ רֶב עַמּֽוֹ: 7 וְהִ֨ אֹת֖וֹ מִקֶּ֥

ם: יְהָֹו֖ה אֱלֹֽהֵיכֶֽ
ם  וַֽעֲשִׂיתֶ֖ י  אֶת־חֻקֹּתַ֔ 8 וּשְׁמַרְתֶּם֙  במחוברין)  (שביעי  ששי 

יְקַלֵּל֧  ר  אֲשֶׁ֨ ישׁ  אִ֗ ישׁ  9 כִּי־אִ֣ ם:  מְקַדִּשְׁכֶֽ יְהָֹו֖ה  אֲנִי֥  ם  אֹתָ֑
יו בּֽוֹ:  ל דָּמָ֥ יו וְאִמּ֛וֹ קִלֵּ֖ יו וְאֶת־אִמּ֖וֹ מ֣וֹת יוּמָ֑ת אָבִ֧ אֶת־אָבִ֛
אֶת־ ף  יִנְאַ֖ אֲשֶׁ֥ר  ישׁ  אִ֔ שֶׁת  אֶת־אֵ֣ יִנְאַף֙  אֲשֶׁ֤ר  ישׁ  10 וְאִ֗

פֶת:  ף וְהַנֹּאָֽ שֶׁת רֵעֵ֑הוּ מֽוֹת־יוּמַ֥ת הַנֹּאֵ֖ אֵ֣



10 As you have been taught,202 adultery is forbidden. The punishment for this crime 
is as follows: In the case of a Jewish man who commits adultery with another 
man’s wife, provided that he commits adultery with the wife of his fellow Jew, 
both the adulterer and the adulteress must be put to death by strangulation.203 
Non-Jews and Jewish male minors, in contrast, cannot legally betroth or marry 
Jewish women, so someone who fornicates with the Jewish “wives” of either of 
these is not subject to the death penalty but only to the punishment of lashes.
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Leviticus 20:5-10

195. Exodus 22:19.  196. Above, 19:31.  197. See below, v. 27.  198. Above, 19:2.  199. Above, 18:1-30.  200. Above, 19:1-3.  201. Exodus 
21:17.  

5 I will, as I said, set My attention upon that man, and upon his family as well, 
since by harboring him rather than handing him over to the court, his family is 
implicated in his sin. Nonetheless, I will only cut him off, whereas his family I will 
only punish with suffering.
This punishment (excision) is only given to individuals, never to the community 
acting collectively.
You must be vigilant in prosecuting such criminals, for if you ignore one crime, 
you will accustom yourself to ignoring crime in general. The same applies to the 
courts: If the lower courts neglect to prosecute and punish criminals, this lackadai-
sical attitude will eventually pervade the high court, as well.
You have been taught195 that if someone worships an idol in one of the four ways 
in which you are to worship Me—i.e., by sacrificing to it, offering up incense to it, 
pouring a libation to it, or prostrating himself before it—it is a capital offense, even 
if this is not the way in which that particular idol is usually worshipped. To these 
four I now add a fifth way, the rite particular to Molech-worship: passing a child 
through twin fires. Thus, I will cut off from amid their people all who stray after 
the Molech-worshipper by themselves straying after the cult of Molech, even if 
they perform its rites as a means of worshipping other deities who are not normal-
ly worshipped this way. The punishment of excision applies only if they were not 
properly warned and witnessed; if they were, they are liable to death by stoning.
6 You have been taught not to divine.196 Regarding the person who turns to divi-
nation by propping up a corpse under his armpit and thereby speaking from it, 
or to divination by placing the bone of an animal called a yido’a in his mouth and 
thereby speaking from it, thus straying after them, I will set My attention upon 
that person, and I will cut him off from amid his people—he will die prematurely 
and childless—if he was not properly warned and witnessed.197

7 You must similarly sanctify yourselves and be holy by refraining from engaging 
in all other forms of idolatry, for I am God, your God, who may be relied upon to 
punish you for transgressing these prohibitions.

Punishments for Forbidden Relations
Sixth Reading (Seventh when combined) 8 You must safeguard My rules by study-
ing their laws diligently, and then fulfill them. I am God, who sanctifies you by 
prohibiting you from engaging in forbidden relations, as stated previously.198

9 The prohibitions against forbidden relations199 were followed by the duty to hon-
or your parents;200 conversely here, the punishment for not honoring your parents 
will be given as an introduction to the punishments for engaging in forbidden 
relations. For you have been taught201 that any adult man or woman who curses 
his or her father or mother must be put to death by stoning; the same is true if he 
cursed his father or his mother after their death. The spilling of his blood is his 
own fault; none of those who execute him will be held culpable for his death.


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51. סנהדרין עו, ב. 52. דברים יב, ב. 53. בראשית לד, יד. 54. סנהדרין נח, ב. 55. תהלים פט, ג. 56. אסתר ה, ט. 57. יבמות נה, ב. 

זֶרַע  לִין  מְבַלְבְּ אַחֵר:  לָשׁוֹן  נַאי.  גְּ עָשׂוּ.  בֶל  12 תֶּ
מִכְחוֹל  כְּ מַכְנִיס  ה.  ָ אִשּׁ בֵי  כְּ 13 מִשְׁ ן:  הַבֵּ זֶרַע  בְּ הָאָב 
ה יָכוֹל לוֹמַר  רְפוּ אֹתוֹ וְאֶתְהֶן. אִי אַתָּ פוֹפֶרֶת: 14 יִשְׂ שְׁ בִּ
וְלֹא  ר  הֶתֵּ בְּ אָהּ  נְשָׂ הֲרֵי  שֶׁ רְפוּ,  יִשְׂ הָרִאשׁוֹנָה  תּוֹ  אִשְׁ
יהֶן  תֵּ אן שְׁ תוּבִין כָּ הּ הַכְּ ה וְאִמָּ ָ א אִשּׁ נֶאֶסְרָה עָלָיו, אֶלָּ
מֵרַבּוֹתֵינו51ּ  וְיֵשׁ  הּ.  וְאִמָּ חֲמוֹתוֹ  אֶת  א  שָׂ נָּ שֶׁ לְאִסּוּר, 
"אֶתְהֶן"?  וּמַהוּ  חֲמוֹתוֹ,  א  אֶלָּ אן  כָּ אֵין  אוֹמְרִים:  שֶׁ
יְוָנִי הוּא: "הֶן", אֶחָת: 15 וְאֶת  וְלָשׁוֹן  אֶת אַחַת מֵהֶן, 
חָטְאָה?  מֶה  הֵמָה  בְּ חָטָא,  אָדָם  אִם  הֲרֹגוּ.  תַּ הֵמָה  הַבְּ
לָה עַל יָדָהּ, לְפִיכָךְ אָמַר  קָּ אָה לָאָדָם תַּ בָּ נֵי שֶׁ א מִפְּ אֶלָּ
ין  יּוֹדֵעַ לְהַבְחִין בֵּ קֵל, קַל וָחֹמֶר לְאָדָם שֶׁ סָּ תוּב: תִּ הַכָּ
יּוֹצֵא  כַּ עֲבֵרָה.  לַעֲבֹר  לַחֲבֵרוֹ  רָעָה  וְגוֹרֵם  לְרַע  טוֹב 
קֹמוֹת",  ל הַמְּ דוּן אֶת כָּ אַבְּ ד תְּ ה אוֹמֵר52: "אַבֵּ בָר אַתָּ בַדָּ

אֵינָן רוֹאִין וְאֵינָן  בָרִים קַל וָחֹמֶר: מָה אִילָנוֹת, שֶׁ הֲרֵי דְּ
תוֹרָה:  אָמְרָה  יָדָם,  עַל  לָה  קָּ תַּ את  בָּ שֶׁ עַל  שׁוֹמְעִין, 
ים  חַיִּ רֶךְ  מִדֶּ חֲבֵרוֹ  אֶת  ה  טֶּ הַמַּ ה,  וְכַלֵּ רֹף  שְׂ חֵת,  הַשְׁ
הוּא.  17 חֶסֶד  ה:  וְכַמָּ ה  מָּ כַּ אַחַת  עַל  מִיתָה,  לְדַרְכֵי 
אִם  וּמִדְרָשׁו54ֹ:  "חִסּוּדָא".   — ה"53  "חֶרְפָּ י:  אֲרַמִּ לָשׁוֹן 
לִבְנוֹת  קוֹם  הַמָּ ה  עָשָׂ חֶסֶד  אֲחוֹתוֹ,  א  נָשָׂ קַיִן  תֹּאמַר: 
נֶה": 18 הֶעֱרָה.  אֱמַר55: "עוֹלָם חֶסֶד יִבָּ נֶּ נּוּ, שֶׁ עוֹלָמוֹ מִמֶּ
א"ו יוֹרֶדֶת  לּוּי הוּא. וְהַוָּ ל לְשׁוֹן "עֶרְוָה" גִּ ה, וְכֵן כָּ לָּ גִּ
קָם  "וְלֹא  זְרַת56:  מִגִּ "זַעֲוָה",  מוֹ:  כְּ בָר,  דָּ ם  לְשֵׁ בָה  תֵּ בַּ
זְרַת אָח. וְהַעֲרָאָה זוֹ נֶחְלְקוּ  וְלֹא זָע". וְכֵן "אַחְוָה" מִגִּ
וְיֵשׁ  שׁ,  מָּ שַׁ יקַת  נְשִׁ זוֹ  אוֹמְרִים:  יֵשׁ  רַבּוֹתֵינו57ּ,  בָהּ 

אוֹמְרִים: זוֹ הַכְנָסַת עֲטָרָה: 

ת אֲבוּהִי  כּוּב עִם אִתַּ י יִשְׁ 11 וּגְבַר דִּ
אִתְקְטָלָא  י  לִּ גַּ דַאֲבוּהִי  עֶרְיְתָא 
בִין:  חַיָּ קְטָלָא  רְוֵיהוֹן  תַּ לוּן  יִתְקַטְּ
תֵהּ  לְּ כַּ יָת  כּוּב  יִשְׁ י  דִּ 12 וּגְבַר 
בְלָא  רְוֵיהוֹן תִּ לוּן תַּ אִתְקְטָלָא יִתְקַטְּ
י  דִּ 13 וּגְבַר  בִין:  חַיָּ קְטָלָא  עֲבָדוּ 
תָא  אִתְּ בֵי  כְּ מִשְׁ כוּרָא  דְּ יָת  כּוּב  יִשְׁ
רְוֵיהוֹן אִתְקְטָלָא  תַּ א עֲבָדוּ  תּוֹעֶבְתָּ
14 וּגְבַר  בִין:  חַיָּ קְטָלָא  לוּן  יִתְקַטְּ
עֵצַת  הּ  אִמַּ וְיָת  תָא  אִתְּ יָת  ב  יִסַּ י  דִּ
יָתֵהּ  יוֹקְדוּן  נוּרָא  בְּ הִיא  חִטְאִין 
חִטְאִין  עֵצַת  תְהֵי  וְלָא  וְיַתְהֵן 
הּ  כֻבְתֵּ שְׁ ן  יִתֵּ י  דִּ 15 וּגְבַר  ינֵיכוֹן:  בֵּ
וְיָת  יִתְקְטֵל  אִתְקְטָלָא  בְעִירָא  בִּ
י  דִּ תָא  16 וְאִתְּ קְטְלוּן:  תִּ עִירָא  בְּ
הּ  בַּ לַט  לְמִשְׁ עִירָא  בְּ לְכָל  תִקְרַב 
עִירָא  בְּ וְיָת  תָא  אִתְּ יָת  וְתִקְטוֹל 
בִין:  חַיָּ קְטָלָא  לוּן  יִתְקַטְּ אִתְקְטָלָא 
ת  בַּ אֲחָתֵהּ  יָת  ב  יִסַּ י  דִּ 17 וּגְבַר 
יָת  וְיֶחֱזֵי  הּ  אִמֵּ בַת  אוֹ  אֲבוּהִי 
עֶרְיְתֵהּ  יָת  תֶחֱזֵי  וְהִיא  עֶרְיְתַהּ 
נֵי  בְּ לְעֵינֵי  יצוּן  תֵּ וְיִשְׁ הוּא  קְלָנָא 
חוֹבֵהּ  י  לִּ גַּ אֲחָתֵהּ  עֶרְיַת  הוֹן  עַמְּ
תָא  כּוּב יָת אִתְּ י יִשְׁ ל: 18 וּגְבַר דִּ יְקַבֵּ
י יָת עֶרְיְתַהּ יָת קְלָנַהּ  סוֹאֲבָתָא וִיגַלֵּ
מָהָא  דְּ סוֹאֲבַת  יָת  י  תְגַלֵּ וְהִיא  י  לִּ גַּ

הוֹן:  רְוֵיהוֹן מִגּוֹ עַמְּ יצוּן תַּ תֵּ וְיִשְׁ

גִּלָּ֑ה  יו  אָבִ֖ עֶרְוַת֥  יו  אָבִ֔ שֶׁת  אֶת־אֵ֣ יִשְׁכַּב֙  אֲשֶׁ֤ר  ישׁ  11 וְאִ֗

יִשְׁכַּב֙  אֲשֶׁ֤ר  ישׁ  12 וְאִ֗ ם:  בָּֽ דְּמֵיהֶ֥ם  ם  שְׁנֵיהֶ֖ מֽוֹת־יֽוּמְת֥וּ 
ם:  בָּֽ דְּמֵיהֶ֥ם  עָשׂ֖וּ  בֶל  תֶּ֥ שְׁנֵיהֶ֑ם  יֽוּמְת֖וּ  מ֥וֹת  אֶת־כַּלָּת֔וֹ 
תּֽוֹעֵבָ֥ה  ה  אִשָּׁ֔ מִשְׁכְּבֵ֣י  אֶת־זָכָר֙  יִשְׁכַּ֤ב  ר  אֲשֶׁ֨ ישׁ  13 וְאִ֗

ר  אֲשֶׁ֨ ישׁ  14 וְאִ֗ ם:  בָּֽ דְּמֵיהֶ֥ם  תוּ  יוּמָ֖ מ֥וֹת  שְׁנֵיהֶ֑ם  עָשׂ֖וּ 
אֹתוֹ֙  יִשְׂרְפ֤וּ  שׁ  בָּאֵ֞ וא  הִ֑ ה  זִמָּ֣ הּ  וְאֶת־אִמָּ֖ אֶת־אִשָּׁ֛ה  ח  יִקַּ֧
ן  יִתֵּ֧ ר  אֲשֶׁ֨ ישׁ  15 וְאִ֗ ם:  בְּתֽוֹכְכֶֽ ה  זִמָּ֖ הְיֶה֥  וְלֹא־תִֽ ן  וְאֶתְהֶ֔
גוּ:  הֲרֹֽ תַּֽ ה  וְאֶת־הַבְּהֵמָ֖ יוּמָ֑ת  מ֣וֹת  ה  בִּבְהֵמָ֖ שְׁכָבְתּ֛וֹ 
הּ  אֹתָ֔ לְרִבְעָ֣ה  אֶל־כָּל־בְּהֵמָה֙  תִּקְרַ֤ב  ר  אֲשֶׁ֨ ה  16 וְאִשָּׁ֗

דְּמֵיהֶ֥ם  תוּ  יוּמָ֖ מ֥וֹת  ה  וְאֶת־הַבְּהֵמָ֑ ה  אִשָּׁ֖ אֶת־הָֽ רַגְתָּ֥  וְהָֽ
בַת־ א֣וֹ  יו  בַּת־אָבִ֣ אֶת־אֲחֹת֡וֹ  ח  אֲשֶׁר־יִקַּ֣ ישׁ  17 וְאִ֣ ם:  בָּֽ
סֶד  חֶ֣ אֶת־עֶרְוָתוֹ֙  ה  יא־תִרְאֶ֤ וְהִֽ הּ  אֶת־עֶרְוָתָ֜ ה  וְרָאָ֨ מּ֠וֹ  אִ֠
א:  ה עֲוֹנ֥וֹ יִשָּֽׂ ם עֶרְוַת֧ אֲחֹת֛וֹ גִּלָּ֖ כְרְת֔וּ לְעֵינֵי֖ בְּנֵי֣ עַמָּ֑ ה֔וּא וְנִ֨
אֶת־עֶרְוָתָהּ֙  וְגִלָּ֤ה  ה  דָּוָ֗ ה  אֶת־אִשָּׁ֜ ב  אֲשֶׁר־יִשְׁכַּ֨ ישׁ  אִ֠ 18 וְ֠

וְנִכְרְת֥וּ  יהָ  ה אֶת־מְק֣וֹר דָּמֶ֑ וא גִּלְּתָ֖ ה וְהִ֕ עֱרָ֔ אֶת־מְקֹרָ֣הּ הֶֽ
ם:  רֶב עַמָּֽ ם מִקֶּ֥ שְׁנֵיהֶ֖

properly warned and witnessed, they are liable to punishment by lashes; if they 
were not warned and witnessed, both of them will be cut off from amid their 
people: they will die prematurely and childless.
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206. Above, 18:7.  207. Above, 18:15.  208. Likutei Sichot, vol. 5, p. 189, note 34.  209. Above, 18:22.  210. Above, 18:17.  211. Above, 
18:23.  212. Above, 18:23.  213. Above, 18:9.  214. Above, 18:19.  215. Above, 15:19-24.  

11 A man who “lies with” his father’s wife has thereby “uncovered his father’s 
nakedness”:206 Both of them must be put to death by stoning. The shedding of 
their blood is their own fault; none of those who execute them will be held cul-
pable for their death.
12 As for a man who “lies with” his daughter-in-law,207 both of them must be put 
to death by stoning. They have committed a despicable act by intermingling the 
father’s and son’s seed in the same woman.208 The spilling of their blood is their 
own fault; none of those who execute them will be held culpable for their death.
13 As for a man who “lies with” a male in the same way as one would with a 
woman,209 both of them have committed an abomination. They must be put to 
death. The spilling of their blood is their own fault; none of those who execute 
them will be held culpable for their death. If they do not engage in this specific act, 
however, they are not liable to the death penalty.
14 As for a man who takes a woman as a wife and then fornicates with her moth-
er,210 such a union is the counsel of their evil inclination. They—the court—must 
burn him and the mother in fire. If, after marrying a woman, a man then fornicates 
with both her mother and her  mother’s mother, all three must be burned. This is 
in order that there be no lasting repercussions of such evil counsel in your midst.
15 A man who “lies with” an animal211 must be put to death by stoning, and you 
must kill the animal by stoning, as well. The animal is technically innocent, but 
because by Divine providence it occasioned this sin, it must be killed, too. From 
this law you may conclude a fortiori that a human being who causes another per-
son to sin will surely be punished.
16 Similarly, in the case of a woman who approaches any animal in order to for-
nicate with it,212 you must kill both the woman and the animal. They must be 
put to death by stoning. The spilling of their blood is their own fault (the animal’s 
only figuratively, due to Divine providence); none of those who execute them will 
be held culpable for their death.
17 As for a man who takes his sister and fornicates with her, whether she be his 
father’s daughter or his mother’s daughter, and thus he “sees her nakedness” 
and she “sees his nakedness,”213 it is a disgraceful act. If properly warned and 
witnessed, the court must punish them with lashes; if they were not warned and 
witnessed, they will be cut off from life for all the members of their people to 
see: they will die prematurely and childless. Since the man “uncovered his sister’s 
nakedness,” he must bear the consequence of his sin. True, I allowed Adam’s 
children to marry each other, but this was only a temporary expedient—which has 
remained in force until now—because they had no one else to marry.
18 As for a man who “lies with” a woman who is undergoing a menstrual flow,214 
thereby becoming ritually defiled: Unless (a) the flow has ceased and (b) she has 
since purified herself of this defilement through immersion in a mikveh,215 he has 
thereby “uncovered her nakedness.” Since he has “uncovered” her “fountain of 
blood” and she has “uncovered” the “fountain of her blood,” then, if they were 
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אַזְהָרָתָן58,  בְּ תוּב  הַכָּ נָה  שָׁ וגו'.  ךָ  אִמְּ אֲחוֹת  19 וְעֶרְוַת 
מִן  וְאִמּוֹ  אָבִיו  אֲחוֹת  עַל  ין  בֵּ עֲלֵיהֶן  הֻזְהַר  שֶׁ לוֹמַר 
ת  ין עַל אַחְיוֹתֵיהֶן מִן הָאֵם. אֲבָל עֶרְוַת אֵשֶׁ בֵּ הָאָב, 
מִן  אָבִיו  אֲחִי  ת  אֵשֶׁ עַל  א  אֶלָּ הֻזְהַר  לֹא  אָבִיו  אֲחִי 
א  בָּ הַזֶּה  קְרָא  הַמִּ דֹּדָתוֹ.  אֶת  ב  כַּ יִשְׁ ר  20 אֲשֶׁ הָאָב: 
עֹנֶשׁ  בְּ הוּא  שֶׁ לְמַעְלָה,  הָאָמוּר  רֵת"  "כָּ עַל  ד  לְלַמֵּ
לָא וְלָד", וְדוֹמֶה  תַרְגּוּמוֹ: "בְּ הֲלִיכַת עֲרִירִי: עֲרִירִים. כְּ
נִים — קוֹבְרָן, אֵין  לו59ֹ: "וְאָנֹכִי הוֹלֵךְ עֲרִירִי". יֶשׁ לוֹ בָּ
נֵי מִקְרָאוֹת  שְׁ ה בִּ נָּ לֹא בָנִים. לְכָךְ שִׁ נִים — מֵת בְּ לוֹ בָּ
אֵלּוּ: "עֲרִירִים יָמֻתוּ", "עֲרִירִים יִהְיוּ", "עֲרִירִים יָמֻתוּ" 
יָּמוּת,  שֶׁ כְּ יִהְיוּ לוֹ  עֲבֵרָה, לֹא  עַת  שְׁ בִּ יִהְיוּ לוֹ  — אִם 

אֵין  אִם  שֶׁ  — יִהְיוּ"  "עֲרִירִים  יו.  חַיָּ בְּ קּוֹבְרָן  שֶׁ לְפִי 
ו:  עַכְשָׁ הוּא  שֶׁ מוֹ  כְּ יָמָיו  ל  כָּ יִהְיֶה  עֲבֵרָה,  עַת  שְׁ בִּ לוֹ 
וּמְאוּסָה.  הִיא  ה  מְנֻדָּ הַזֹּאת  כִיבָה  ְ הַשּׁ הִוא.  ה  21 נִדָּ
הַעֲרָאָה  ה שֶׁ נִדָּ הּ כְּ רְשׁוּ: לֶאֱסֹר הַעֲרָאָה בָּ וְרַבּוֹתֵינו60ּ דָּ
לְשׁוֹן  23 וָאָקֻץ.  הֶעֱרָה":  מְקֹרָהּ  "אֶת  ה61ּ:  בָּ ת  מְפֹרֶשֶׁ
מְזוֹנוֹ:  הוּא קָץ בִּ אָדָם שֶׁ י", כְּ י בְחַיַּ מו62ֹ: "קַצְתִּ מִאוּס, כְּ
מֵאָה. אֵין צָרִיךְ  הֹרָה לַטְּ הֵמָה הַטְּ ין הַבְּ ם בֵּ לְתֶּ 25 וְהִבְדַּ
הֵם,  רִין  וְנִכָּ לִין  מֻבְדָּ הֲרֵי  שֶׁ לַחֲמוֹר,  רָה  פָּ ין  בֵּ לוֹמַר 
רֻבּוֹ  חַט  שְׁ נִּ שֶׁ ין  בֵּ לְךָ,  לִטְמֵאָה  לְךָ  טְהוֹרָה  ין  בֵּ א  אֶלָּ
ין רֻבּוֹ לְחֶצְיוֹ, מְלֹא  ה בֵּ חַט חֶצְיוֹ. וְכַמָּ ל סִימָן לְנִשְׁ שֶׁ

א. לֶאֱסֹר:  י לָכֶם לְטַמֵּ לְתִּ ר הִבְדַּ עֲרָה: אֲשֶׁ שַׂ

אֲבוּךְ  וַאֲחַת  ךְ  אִמָּ אֲחַת  19 וְעֶרְיַת 

י חוֹבְהוֹן  לִּ י אֲרֵי יָת קָרִיבֵהּ גַּ לָא תְגַלֵּ

ת  כּוּב יָת אִתַּ י יִשְׁ לוּן: 20 וּגְבַר דִּ יְקַבְּ

י  לִּ גַּ אֲבוּהִי  אַח  עֶרְיַת  אֲבוּהִי  אַח 

יְמוּתוּן:  וְלָד  לָא  בְּ לוּן  יְקַבְּ חוֹבְהוֹן 

אֲחוּהִי  ת  אִתַּ יָת  ב  יִסַּ י  דִּ 21 וּגְבַר 

י  לִּ גַּ דַאֲחוּהִי  עֶרְיְתָא  הִיא  מְרָחָקָא 

ל  כָּ יָת  רוּן  22 וְתִטְּ יְהוֹן:  וְלָד  לָא  בְּ

יַתְהוֹן  דוּן  וְתַעְבְּ ינַי  דִּ ל  כָּ וְיָת  קְיָמַי 

אֲנָא  י  דִּ אַרְעָא  יַתְכוֹן  תְרוֹקֵן  וְלָא 

הּ:  בַּ ב  לְמִתַּ ן  לְתַמָּ יַתְכוֹן  מָעֵל 

עַמְמַיָּא  נִימוֹסֵי  בְּ תְהָכוּן  23 וְלָא 

יָת  אֲרֵי  קֳדָמֵיכוֹן  מִן  מַגְלֵי  אֲנָא  י  דִּ

ין עֲבָדוּ וְרָחִיק מֵימְרִי יַתְהוֹן:  ל אִלֵּ כָּ

יָת  ירְתוּן  תֵּ אַתּוּן  לְכוֹן  24 וַאֲמָרִית 

הּ לְכוֹן לְמֵירַת  נִנַּ אַרְעֲהוֹן וַאֲנָא אֶתְּ

יָתַהּ אַרְעָא עָבְדָא חֲלַב וּדְבָשׁ אֲנָא 

מִן  יַתְכוֹן  ית  אַפְרֵשִׁ י  דִּ אֱלָהֲכוֹן  יְיָ 

עִירָא  בְּ ין  בֵּ 25 וְתַפְרְשׁוּן  עַמְמַיָּא: 

דַכְיָא לִמְסָאֲבָא וּבֵין עוֹפָא מְסָאֲבָא 

תְכוֹן  נַפְשָׁ יָת  צוּן  קְּ תְשַׁ וְלָא  לִדְכֵי 

תַרְחֵשׁ  י  דִּ וּבְכֹל  וּבְעוֹפָא  בְעִירָא  בִּ

ית לְכוֹן לְסָאָבָא:  י אַפְרֵשִׁ אַרְעָא דִּ

י  כִּ֧ תְגַלֵּ֑ה  לֹ֣א  יךָ  אָבִ֖ וַֽאֲח֥וֹת  אִמְּךָ֛  אֲח֧וֹת  ת  19 וְעֶרְוַ֨

יִשְׁכַּב֙  אֲשֶׁ֤ר  ישׁ  20 וְאִ֗ אוּ:  יִשָּֽׂ עֲוֹנָם֥  ה  עֱרָ֖ הֶֽ אֶת־שְׁאֵר֛וֹ 
תוּ:  יָמֻֽ ים  עֲרִירִ֥ אוּ  יִשָּׂ֖ ם  חֶטְאָ֥ גִּלָּ֑ה  דֹּד֖וֹ  עֶרְוַת֥  דָת֔וֹ  אֶת־דֹּ֣
עֶרְוַת֥  וא  הִ֑ ה  נִדָּ֣ יו  אָחִ֖ שֶׁת  אֶת־אֵ֥ ח  יִקַּ֛ אֲשֶׁ֥ר  ישׁ  21 וְאִ֗

אֶת־כָּל־חֻקֹּתַי֙  ם  22 וּשְׁמַרְתֶּ֤ הְיֽוּ:  יִֽ ים  עֲרִירִ֥ ה  גִּלָּ֖ יו  אָחִ֛
אֶתְכֶם֙  יא  וְלֹֽא־תָקִ֤ ם  אֹתָ֑ ם  וַֽעֲשִׂיתֶ֖ י  וְאֶת־כָּל־מִשְׁפָּטַ֔

הּ: מָּה לָשֶׁ֥בֶת בָּֽ יא אֶתְכֶ֛ם שָׁ֖ י מֵבִ֥ ר אֲנִ֜ רֶץ אֲשֶׁ֨ הָאָ֔
חַ  מְשַׁלֵּ֖ אֲשֶׁר־אֲנִי֥  הַגּ֔וֹי  ת  בְּחֻקֹּ֣ לְכוּ֙  תֵֽ 23 וְלֹ֤א  שביעי 

ם  ר לָכֶ֗ ם: 24 וָֽאֹמַ֣ ץ בָּֽ לֶּה֙ עָשׂ֔וּ וָֽאָקֻ֖ י אֶת־כָּל־אֵ֨ מִפְּנֵיכֶ֑ם כִּ֤
שֶׁת  לָרֶ֣ לָכֶם֙  אֶתְּנֶנָּ֤ה  י  אֲנִ֞ וַֽ אֶת־אַדְמָתָם֒  ירְשׁ֣וּ  תִּֽ אַתֶּם֮ 
אֲשֶׁר־ ם  אֱלֹֽהֵיכֶ֔ יְהָֹוה֣  אֲנִי֙  וּדְבָ֑שׁ  ב  חָלָ֖ זָבַ֥ת  רֶץ  אֶ֛ הּ  אֹתָ֔

ים: עַמִּֽ ם מִן־הָֽ לְתִּי אֶתְכֶ֖ הִבְדַּ֥
ה  לַטְּמֵאָ֔ הַטְּהֹרָה֙  ה  ין־הַבְּהֵמָ֤ בֵּֽ ם  25 וְהִבְדַּלְתֶּ֞ מפטיר 

ם  תֵיכֶ֜ אֶת־נַפְשֹֽׁ וְלֹֽא־תְשַׁקְּצ֨וּ  ר  לַטָּהֹ֑ א  הַטָּמֵ֖ ין־הָע֥וֹף  וּבֵֽ
אֲשֶׁר־ ה  אֲדָמָ֔ הָֽ שׂ  תִּרְמֹ֣ אֲשֶׁ֣ר  וּבְכֹל֙  וּבָע֗וֹף  ה  בַּבְּהֵמָ֣

א:  ם לְטַמֵּֽ לְתִּי לָכֶ֖ הִבְדַּ֥





very slight, so you must learn how to distinguish between them.
Thus, you will not make yourselves disgusting by consuming any spiritually de-
filed animal or fowl, besides by consuming any creature that crawls on the earth 
that I have distinguished from other such creatures by prohibiting it to you, since 
consuming it renders you spiritually defiled.
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19 As you have been taught, you must not “uncover the nakedness” of your 
mother’s sister216 or your father’s sister,217 for one who does so would be “uncov-
ering the nakedness” of his close relative. If the two parties do so, they must bear 
the consequences of their sin. They are punishable by lashes if they were properly 
warned and witnessed and by excision if they were not.
20 As you have been taught,218 a man who “lies with” his aunt-by-marriage, i.e., 
his father’s brother’s wife has “uncovered his uncle’s nakedness,” so they must 
bear the consequences of their transgression. They are punishable by lashes if 
they were properly warned and witnessed, and if they were not, by excision: they 
will die prematurely and childless.
21 As for a man who takes his brother’s wife,219 it is a repulsive act; he has “un-
covered his brother’s nakedness.” If warned and witnessed, they are punished 
with lashes. If not, they are punished by excision: they will die prematurely; if they 
have no children, they will remain childless until they die; if they have children, 
their children will die in their lifetimes.
22 You must safeguard all My rules and all My ordinances by studying their laws 
thoroughly, and then fulfill them. If you do so, then, as you have been taught,220 
the land to which I am bringing you to dwell therein will not vomit you out.
Seventh Reading 23 You must not follow the practices of the nations that I am 
sending out of Canaan from before you, for they committed all these sins, and I 
was disgusted with them.
24 So I said to you, “You will take possession of their land in their stead, for I 
will give it to you to possess, a land flowing with milk and honey.” I am God, 
your God, who has distinguished you from other peoples by giving you My laws.

Spiritual Defilement
Maftir 25 As mentioned above,221 you must be proficient and practiced in the laws 
of ritual slaughter and the signs of fatal defects for which you must inspect per-
mitted animals after slaughtering them, in order to know which animals convey 
ritual defilement if touched. This proficiency is necessary also because consuming 
improperly slaughtered animals renders you spiritually defiled.222 You must there-
fore be easily able to distinguish between proper ritual slaughter, which leaves 
the animal a spiritually undefiled animal, which does not defile you spiritually 
when you eat it, and improper ritual slaughter, which leaves the animal a spiritu-
ally defiled animal, which does defile you spiritually if you eat it. Similarly, you 
must be proficient in differentiating between ritual slaughter that renders a fowl 
defiled and ritual slaughter that renders a fowl undefiled. For example, if the tra-
chea was cut only halfway, the slaughter is invalid and eating the animal’s carcass 
will render you spiritually defiled, whereas if its trachea was cut even slightly 
more than halfway, the slaughter is valid and eating the meat of the dead animal 
does not render you spiritually defiled. The difference between these two cases is 




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SEVENTH READING

 RASHI 
ם  אַתֶּ אִם  לִי.  לִהְיוֹת  ים  הָעַמִּ מִן  אֶתְכֶם  ל  26 וָאַבְדִּ
הֲרֵי  וְאִם לָאו —  י,  לִּ שֶׁ ם  אַתֶּ הֲרֵי  מֵהֶם —  לִים  מֻבְדָּ
עֲזַרְיָה  ן  בֶּ אֶלְעָזָר  י  רַבִּ וַחֲבֵרָיו.  ר  נְבוּכַדְנֶצַּ ל  שֶׁ ם  אַתֶּ
ר  בְשַׂ בִּ קָצָה  י  נַפְשִׁ אָדָם:  יֹאמַר  לֹּא  שֶׁ יִן  מִנַּ אוֹמֵר: 
י,  אֶפְשִׁ יֹאמַר:  אֲבָל  לְאַיִם,  כִּ לִלְבֹּשׁ  י  אֶפְשִׁ אִי  חֲזִיר, 
לְמוּד לוֹמַר:  זַר עָלַי? תַּ מַיִם גָּ ָ שּׁ בַּ ה וְאָבִי שֶׁ וּמָה אֶעֱשֶׂ
הֵא  תְּ שֶׁ לִי",  לִהְיוֹת  ים  הָעַמִּ מִן  אֶתְכֶם  ל  "וָאַבְדִּ

ל  וּמְקַבֵּ הָעֲבֵרָה  מִן  פּוֹרֵשׁ  מִי,  לִשְׁ מֵהֶם  לַתְכֶם  הַבְדָּ
וגו'.  אוֹב  בָהֶם  יִהְיֶה  י  27 כִּ מַיִם:  שָׁ מַלְכוּת  עֹל  עָלָיו 
רֵת, עֵדִים וְהַתְרָאָה  הֶם מִיתָה וּלְמַעְלָה כָּ אן נֶאֱמַר בָּ כָּ
גְגָתָם  רֵת, וְשִׁ הִכָּ לֹא הַתְרָאָה — בְּ סְקִילָה, מֵזִיד בְּ — בִּ
רֵת: הֶם כָּ אֱמַר בָּ נֶּ בֵי מִיתוֹת שֶׁ כָל חַיָּ את. וְכֵן בְּ — חַטָּ

חסלת פרשת קדשים

ישׁ  ין אֲרֵי קַדִּ ישִׁ 26 וּתְהוֹן קֳדָמַי קַדִּ
ית יַתְכוֹן מִן עַמְמַיָּא  אֲנָא יְיָ וְאַפְרֵשִׁ
אוֹ  27 וּגְבַר  קֳדָמָי:  פָלְחִין  לְמֶהֱוֵי 
אוֹ  ין  דִּ בִּ בְהוֹן  יְהֵי  אֲרֵי  תָא  אִתְּ
אַבְנָא  בְּ לוּן  יִתְקַטְּ אִתְקְטָלָא  דְכוּרוּ 

בִין: מוּן יַתְהוֹן קְטָלָא חַיָּ יִרְגְּ

ל אֶתְכֶ֛ם  י קָד֖וֹשׁ אֲנִי֣ יְהָֹוה֑ וָֽאַבְדִּ֥ ים כִּ֥ הְיִי֤תֶם לִי֙ קְדֹשִׁ֔ 26 וִֽ

בָהֶ֥ם  ה  הְיֶ֨ כִּי־יִֽ ה  אֽוֹ־אִשָּׁ֗ ישׁ  27 וְאִ֣ י:  לִֽ הְי֥וֹת  לִֽ ים  עַמִּ֖ מִן־הָֽ
ם: ם דְּמֵיהֶ֥ם בָּֽ בֶן יִרְגְּמ֥וּ אֹתָ֖ י מ֣וֹת יוּמָ֑תוּ בָּאֶ֛ א֛וֹב א֥וֹ יִדְּעֹנִ֖

ס״ד פסוקים. ונג״ה סימן. מ״י זה״ב סימן.
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26 As stated above, you must be holy to Me, for I, God, am holy.223 I have distin-
guished you from all peoples by giving you all these laws in order that you be 
Mine. If you spurn these laws, you will forfeit both the privilege of being “Mine” 
and My attendant Divine protection; instead, you will “belong” to the blind forces 
of nature, including being subject to the might of conquering nations.
Furthermore, you should not avoid all that I forbid you out of any personal feeling 
that these things are intrinsically disgusting. Rather, you should acknowledge that 
were it not for My decrees, you could readily indulge in them, but you refrain from 
doing so simply and solely because I forbid them to you.

Punishment for Divining, continued
27 You were taught224 that a diviner who speaks from his armpit by propping up 
a corpse under it or who speaks from his mouth by placing the bone of an animal 
called a yido’a in it will be punished by excision if he was not properly warned and 
witnessed. If, however, it is clear to the court (because the offenders were properly 
warned and witnessed) that a man or a woman is a diviner who speaks from 
his or her armpit by propping up a corpse under it, or is a diviner who speaks 
from his or her mouth by placing the bone of an animal called a yido’a in it, the 
offenders must be put to death by the court by stoning,225 and if the agents of the 
court do not succeed in killing them, the people must pelt them with stones until 
they die. The spilling of their blood is their own fault; none of those who execute 
them will be held culpable for their death. If they commit this sin inadvertently, 
they must bring a regular sin-offering, as do all those who inadvertently commit 
a sin punishable by excision if committed intentionally without proper warning 
or witnesses.’ ”226

The Haftarah for parashat Kedoshim is on p. 251.
When parashat Acharei and parashat Kedoshim are combined, the Haftarah for parashat Acharei (p. 249) is read.
If it is Rosh Chodesh Iyar, the Maftir and Haftarah for Rosh Chodesh (p. 266) are read instead of the Maftir and 

Haftarah for parashat Kedoshim. 
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