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Naso

Overview

arashat Naso begins with the continuation of the narrative begun in the preceding
parashah, Bemidbar. Parashat Bemidbar concluded with the conscription of the
Levite clan of Kehat into the Temple service, and parashat Naso begins with
the conscription of the other two Levite clans, Gershon and Merari. This already seems
strange: why do we break between the parashiot in the middle of the story of the Levites’
conscription? But this is only the beginning. Gershon was the oldest son of Levi, followed
by Kehat and Merari. Why was the clan of Kehat plucked out of its natural place, following
Gershon, and artificially grafted on to the end of the preceding parashah?
Furthermore, if we look at the outline of parashat Naso, it appears to be a succession of
seemingly unrelated topics:

1. the conscription of the Levite clans of Gershon and Merari into the Temple service,
. the exclusion of defiled people from the camp,

. details of the laws of theft,

. the procedure for testing a suspected adulteress (sotah),

. the laws of the Nazirite,

. the priestly blessings,

. the installation offerings of the leaders of the tribes, and

8. the manner in which God spoke with Moses in the Tabernacle.

N OGN

If we look at the dates of these events, the picture becomes even more confusing;:
1. the continuation of the preceding parashah’s narration of the census, taken on the
first of lIyar, 2449,
2. returning to the narration of the events of a month previous, the first of Nisan,
2449,
3-5. legal material (given between Sivan 2448 and lyar 2449)
6-8. returning again to the narration of the events of the first of Nisan, 2449.

Why does the parashah begin at one point in history —the eve of setting out into the
desert—and then backtrack to the events of the preceding month (interrupting itself with
legal material in the middle)?

25



OVERVIEW OF NASO

Our first clue is the fact that the clan of Kehat, as we said, was drafted first. According to
the Midrash,' the Torah gives precedence to the clan of Kehat because they carried the Ark
of the Covenant, which housed the tablets. Since they carried the Torah, the means through
which the Jew binds himself to God, they are described first.

Now, the idiom used for “taking a census” throughout these two parashiot is “lifting up
the head.” As we have explained,? counting the people summoned forth their otherwise
latent capacities necessary for conscription into God’s “army” on the eve of their journey
into the desert. It is this idiom of elevation that both begins parashat Naso and gives it
its name—Naso means “lift up.” Since this is the name of the whole parashah, the whole
parashah describes the uplift that preceded the journey into the wilderness.

But the parashah begins: “Take a census of the clan of Gershon, too.” The fact that the
clan of Gershon'’s tally is presented as secondary to that of the clan of Kehat, almost as an
after thought, indicates that the real tallying, the real “raising the head,” is that done to the
clan of Kehat. This is because, as we said, the clan of Kehat carried the Ark of the Covenant,
which housed the Torah. The Torah is the real means by which we “raise our heads,” that
is, ascend to higher levels of Divine consciousness. It is for this reason that the clan of Kehat
is counted first.?

When our mind is elevated, our whole life is elevated together with it, so, once the clan
of Kehat have been “lifted up,” we can raise the clan of Gershon, too. In fact, the Torah’s
power to raise us higher than the material world is manifest most fully not when it raises
our consciousness but when it elevates our mundane, daily lives. This is why the parashiot
of Bemidbar and Naso are split between the censuses of the clans of Kehat and Gershon: in
this way, parashat Naso begins with the census of the clan of Gershon, teaching us that we
achieve the real “lifting up the heads” when this affects our mundane lives, as well.*

Furthermore, placing the census of the clan of Gershon at the beginning of parashat Naso
highlights the advantage of action over study. As we have seen previously, Torah study and
the concrete performance of God’s commandments are superior to one another in different
ways: Torah study unites us consciously with God, but only affects our intellect. In contrast,
performing the commandments unites us with God only subliminally, but this union
pervades the physical body. Recording the census of the clan of Kehat first emphasizes
the superiority of Torah study; arranging the parashiot so the clan of Gershon’s census
introduces parashat Naso emphasizes the superiority of performing the commandments.

he journey into the desert actually began on Iyar 20, 2449, and this is recorded

only half way through the next parashah, Beha’alotecha.” Thus, all of Bemidbar, all of

Naso, and half of Beha’alotecha are concerned with the preparations for the journey;

everything described in these parashiot is a prerequisite that we must complete before we

venture into the spiritual desert in order to subdue it to holiness. Inasmuch as the theme of

parashat Naso is how studying the Torah elevates us (particularly when it is consummated

in the performance of God’s commandments), it follows that every thing recorded in this
parashah illustrates a successive stage in this process of elevation.

Once we have been conscripted into God’s army, the next phase of preparation is self

purification. In order to emerge victorious from the battle against evil, we need first to rid

1. Bemidbar Rabbah where?.

2. Overview to Bemidbar and commentary to Numbers 1:2.

3. Sefer HaSichot 5750, vol. 2, p. 499.

4. Sefer HaSichot 5750, vol. 2, p. 499, n. 56; Sefer HaSichot 5751, vol. 2, p. 583.
5. Below, 11:10.
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OVERVIEW OF NASO

ourselves, as far as possible, of any trace of evil within, to rise above petty mundaneness. In
this vein, the laws of banishing defilement from the camp, theft, the suspected adulteress,
and the Nazirite all serve to inspire us to aspire to the highest levels of purity and holiness.
Do we harbor any impure motives in our hearts? Have we misappropriated any of the
means we intend to use in the fight? Are we truly loyal to our Divine Spouse? Have we
renounced methodology that intoxicates us with false illusions about the reality we are
about to engage? In particular, the institution of naziritehood teaches us that we can rise so
high in sanctity that our physical bodies become holy objects.®

The crown of success placed on our strivings toward purification is the priestly
blessing. By going beyond ourselves, “lifting our heads” beyond our normal way of
living, we earn God’s response in kind: “May God lift up His face upon you,” favoring us
beyond what we deserve.

The following section of the parashah is the account of the installation offerings, in which
the Torah details how each prince brought the same offering. As we shall see, the repetition
of the contents of these offerings is intended to inform us that although each prince offered
the same sacrifice, each one’s intentions were unique. In the overall context of the parashah,
this indicates that although we are all equally obligated to study the Torah—the same
Torah—each one of us has a unique contribution to make in this study, which no one else
can make for us and no one can take away from us.

Afterwards, however, the Torah sums up the tally of all the offerings together, indicating
that they form a collective whole. This teaches us that—when based on a spirit of true
selflessness —the individual discoveries we uncover while studying the Torah form part of
the overall holiness of the Torah and serve to unite us, as well.”

The account of the installation offerings is followed by the final element in the parashah,
a short description of how Moses learned the Torah from God in the Tabernacle. The
juxtaposition of this description with the preceding account of the installation offerings
teaches us that if we approach the study of the Torah with selflessness and concern for the
collective body of the Jewish people, we can indeed aspire to hear the voice of God issuing
from the sanctuary we have built out of our individual lives.

Finally, the fact that all this preparation—this elevation through Torah study—occurs
in the desert indicates that the purpose and truest fulfillment of Torah study is that it
transform even the barren wasteland of the spiritual void into God’s home on earth.®

6. Hitva'aduyot 5747, vol. 2, p. 453.

7.1bid., pp. 453-454.

8. Based on Sichot Kodesh 5735, vol. 2, pp. 172-181; Sichot Kodesh 5741, vol. 3, pp. 570-573; Hitva’aduyot 5747, vol. 2, pp. 452-455;
Likutei Sichot, vol. 33, pp. 46 ff; Sefer HaSichot 5751, vol. 2, pp. 589-590.
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endeavor. This family thus embodied the task of
actively pursuing positive energy.

Just as Gershon was born before Kehat, it is
necessary to first remove oneself from evil in order

4. Likutei Sichot, vol. 13, p. 19.

to be able to properly pursue good. Nonetheless,
Kehat was counted before Gershon, for removing
oneself from evil is only a preparation for the true
work, that of pursuing good.*
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Numbers 4:21-30 NASO

The Levite Clans, continued
Gop spoke to Moses, saying:

“Take a census of the clan of Gershon, too, according to their fathers” houses,
by their families.

You shall count them from the age of 30 to the age of 50, all who are strong
enough to lift heavy things and are thus eligible for the troop, to perform service
in the Tent of Meeting.

This is the service of the families of the clan of Gershon in transporting the
Tabernacle, to serve and to carry:'

They shall carry the bottom cover of tapestries draped over the Tabernacle, the
middle cover of goat-skins draped over the Tent of Meeting, the upper covering
of red-dyed ram-skins and the tachash-skin covering overlaid upon it, the Screen
for the entrance to the Tent of Meeting,

the curtains of the courtyard and the Screen at the entrance of the gate of the
courtyard that screen the Tabernacle and the Altar all around, the ropes used to
fasten the bottom of the lower two coverings (the tapestries and the goat-skins) to
the ground, all the work involved, and everything that is handed over to the clan
of Gershon, and thus shall they serve.

All the service of the clan of Gershon shall be by the instruction of Aaron and
his sons, regarding all their burden and all their service. You shall designate
their entire burden as their charge.

This is the service of the families of the clan of Gershon in the Tent of Meeting,
and their charge, which was under the direction of Itamar, the son of Aaron the
priest.

You shall count the clan of Merari by their families, according
to their fathers” houses.

You shall count them from the age of 30 to the age of 50, all who are strong
enough to lift heavy things and are thus eligible for the troop, to perform service
in the Tent of Meeting.

¥ CHASIDIC INSIGHTS 3

The clan of Gershon: There are two steps in
preparing a palace for an esteemed guest. First,
the rooms are scrubbed clean, and then they are
decorated with beautiful furniture and objets d’art.
The first step logically precedes the second.

The same two steps apply to how we make our lives
and ourselves into a home or sanctuary for God. We
refrain from what is wrong and actively do good.
The names and respective missions of the families
of Gershon and Kehat reflect these two steps.

The name Gershon is derived from the verb “to
banish” (le-garesh), signifying the necessity to banish
evil. Their main load was the outer coverings of the
Tabernacle, which protected it from undesirable
elements. This corresponds to our job of avoiding
harmful activities and influences.

The name Kehat, on the other hand, signifies
“gathering” or “collection” (yikah).® Their mission
was carrying the furnishings of the Tabernacle,
each of which corresponds to a particular positive

1. Above, 3:25. 2.The family of Merari also carried the Tabernacle. However, their job was to carry the skeletal part of the
Tabernacle, the walls and poles. As such, their task may be seen in this context to be included in that of the family of Gershon.
3. See Genesis 49:10 and Rashi ad loc.; Proverbs 30:17; cf. Likutei Torah 3:70a-c.
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Numbers 4:31-46 NASO

This is the charge of their burden for all their service in transporting the Tent
of Meeting:® they will transport the planks of the Tabernacle, its bars, its pillars,
and its sockets,

the pillars of the surrounding courtyard, their sockets, their stakes, and
the ropes used to hang the curtains of the courtyard from its pillars, and all
their implements for all the work involved. You shall designate by name the
implements charged to them for their burden.

This is the service of the families of the clan of Merari for all their service
in the Tent of Meeting, which, like that of the clan of Gershon, was under the
supervision of Itamar the son of Aaron the priest.”

After God finished commanding Moses to count the three Levite clans, Moses
did so, in the order God mentioned them: Moses, Aaron, and the princes of the
congregation first counted the clan of Kehat by families and according to their
fathers’ houses

from the age of 30 to the age of 50, all who were eligible for the troop, for
service in the Tent of Meeting.

Their tally, according to their families, was 2,750.

These were the tallies of the families of the clan of Kehat, all who served in
the Tent of Meeting, who were counted by Moses and Aaron as directed by Gop
to Moses.

This was the tally of the clan of Gershon, by their families and according to
their fathers’ houses,

from the age of 30 to the age of 50, all who were eligible for the troop, for
service in the Tent of Meeting,.

Their tally, by their families and according to their fathers’ houses, was
2,630.

These are the tallies of the families of the clan of Gershon, all who served in
the Tent of Meeting, whom Moses and Aaron counted as directed by Gop.

This was the tally of the families of the clan of Merari, by their families and
according to their fathers’ houses,

from the age of 30 to the age of 50, all who were eligible for the troop, for
work in the Tent of Meeting.

Their tally by their families was 3,200.

These are the tallies of the families of the clan of Merari, whom Moses and
Aaron counted as directed by Gop to Moses.

These were all the tallies that Moses, Aaron, and the princes of Israel took of
the Levites, by their families and according to their fathers” houses,

5. Above, 3:36.
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The Laws of Theft, continued

The Torah stated the laws of thievery earlier,® but repeats them now for
didactic reasons’ and in order to add two new details: (a) the thief is only liable
to pay a surcharge and bring a guilt-offering if he confesses on his own, but not
if he is convicted by a court, and (b) if the victim was a convert with no heirs
and he has died since the crime, the thief must pay the priests instead. Gop
spoke to Moses, saying:

8. Leviticus 5:20-26. 9. As proposed in the Overview.
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Numbers 4:47-5:5 NASO

from the age of 30 to the age of 50, who were fit, i.e., strong enough both to
perform the service of playing heavy musical instruments, such as cymbals and
harps—which was part of the musical accompaniment to the priests” service of
offering sacrifices—and to do the work of carrying the parts of the Tabernacle in
transporting the Tent of Meeting.

Their tally was 8,580.
As directed by Gop, they were appointed by Moses, each man to his service

and his burden; those appointed were appointed according to how Gop had
commanded Moses, i.e., they were between the ages of 30 and 50 (See Figure 1).

Total 30-50 | Location
Clan Count Year | Around Prince Carried Overseer
Olds | Tabernacle
Tapestry-cover , cover of goat
Gershon Eliasaf skin, cover of ram and tachash
Livni 7,500 | 2,630 | West son of skins, entrance Screen, curtains | Itamar
Shimi Lael and screen of the Courtyard,
ropes for these curtains
Ke};?rt\ram Elitzafan Ark of the Testimony, show-
Yitzhar | 8,600 |2,750 | South son of }’read Ta}i’lg Ca“jjlabmm' Eleazar
Hebron Uziel nner an uter Altars,
Ugziel utensils, dividing screen
. . Planks, bars, pillars, sockets
Merari Tzuriel T ! !
Machli | 6,200 |3,200 | North sonof | ndutensils of the Tabernacle; |,
Mushi Avichail pillars, sockets, stakes, and
ropes of the Courtyard
Total 22,300 | 8,580
(Moses, Aaron and his sons) | East

Figure 1: The Second Levite Census

Purifying the Camp

Having completed its account of the census, the Torah now
returns to the events of the first day of Nisan, 2449, when the Tabernacle was
erected.® Gop spoke to Moses, saying;:

“Command the Israelites to banish from all three camps all those afflicted with
tzara’at, from the two inner camps all those afflicted with a male discharge, and
from the innermost camp all those defiled through contact with the dead.”

You shall banish both male and female; you shall send them outside the camp
so they not defile their camps in which I dwell among them.”

The Israelites did so: they sent them outside the camp; the Israelites did exactly
as Gop had spoken to Moses.

6. See below, on 9:1. 7. Regarding the three camps, see above, 1:54.
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sin. When one feels regret for a sin, the life and
soul of the negative energy is destroyed; the verbal
confession, a physical deed, destroys its body.”

Every first fruit offering...which they shall bring
to the priest...shall be his: The first fruits to ripen
are the pride and joy of every farmer, the first return
for all the effort he invested. Understandably, it is
very difficult for him to part with them. He may
therefore argue, “I understand that I should donate
my first and foremost produce to charitable causes.
But why can I not allocate it to public concerns—
from which I, too, will benefit? I, too, am needy.

& CHASIDIC INSIGHTS 8

Why should my hard work become the priest’s
personal property?”

The Torah therefore tells us to bring our first fruits
“to the house of God.”" In essence, this means to
abandon the perception that they are ours. The
first fruits are not our money in the first place:
God simply appoints us as a trustee over charity’s
funds.

Once we realize that our first fruits belong to God, it
is easier to give them to the priest. We will not seek
ways to benefit from them personally, just as we do
not seek to benefit from other people’s donations.

12. Derech Mitzvotecha, Vidui (pp. 38a ff). 13. Exodus 23:19. 14. Likutei Sichot, vol. 8, pp. 39-40.

31



Numbers 5:6-10 NASO

“Tell the Israelites: When a man or woman commits any of the following sins
of man: he denies having received a deposit, having entered into a partnership,
having taken a loan, having robbed, having withheld an employee’s wages, or
having found a lost article, and by denying this acts treacherously against Gop,
and then he swears falsely to this effect, and that person later feels guilty

and confesses the sin he committed, he shall make restitution for the principal
amount of his guilt, add its fifth to it, and give it to the one against whom he
was guilty.

But if the wronged man has died, the thief must give the restitution and the
additional fifth to his closest relative. If, however, the wronged man has no
kinsman to whom to make restitution—i.e., he was a convert to Judaism, who
is ‘reborn” when he converts and is no longer legally tied to any of his former
kin, and he did not become legally tied to any new kin after his conversion—the
debt, i.e., the principal, and the additional amount that should be restored to
him is to be given instead to Gop, by being given to any priest whose division
is serving in the Temple at that time. The thief must pay this restitution besides
offering the atonement ram mentioned previously,'® through which expiation is
made for him.”

God now tells Moses to detail some other laws pertaining to the priests’
entitlements. We saw previously' that every Jew must bring his first fruits to the
Temple, but we were not told what he must do with them. God therefore now says,
“Every first-fruit raised-offering — this being the only one of all the Israelites” holy
things that they must bring to the priest, for the priest must go collect all his other
entitlements himself —shall belong to him, i.e., the priest.

But even though the priests (and the Levites) have to go collect all their other
entitlements, they may not take them by force. Rather, everyone’s holy things shall
belong to him, and only he can decide when to give them away; only whatever a
man gives to the priest shall be his. Nonetheless,” as this verse can also be read,
“if a person keeps his holy things and does not give them to the priests altogether,
he will in the end possess only as much as he should have given, and no more.
Whereas if a person does give the priest what is due to him, he will be rewarded
by being wealthy. Furthermore,” re-reading this verse again, “if someone retains
the priests’ dues, they, i.e., he and his wife, will eventually require him, i.e., the
priest, to officiate in the ritual of the suspected adulteress,” the laws of which the
Torah therefore presents now.

¥ CHASIDIC INSIGHTS 3
And confesses the sin he committed: Repentance  The need for the first two aspects is clear, but why
consists of three steps: the need for a verbal confession?
e regret for the past, Every sin creates a negative energy that has a

“body” and a “soul.” The “body” of this energy is
created by the sinful deed, while its “soul” is created
e verbal confession of the sin to God. by the lust that precipitated and accompanies the

® positive resolution for the future, and

10. Leviticus 5:25. 11. Exodus 23:19.
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precludes him from transgressing God’s express
will. “A Jew is by nature neither capable of sinning,
nor does he desire to do so,” said Rabbi Shneur
Zalman of Liadi. The prerequisite for sin, therefore,
is the spirit of folly that convinces us that the sin
will not in any way harm that connection. This is
true regarding any deviation from God’s will, be it
major or minor.

Why does the Torah choose to stress the folly
behind evil specifically in connection with the laws
of a suspected adulteress? Using the suspected
adulteress for this message could lead one to think
that it is only severe crimes such as adultery that are
precipitated by foolishness, when in fact this is the
case with any deviation from proper behavior.

Committing a sin is a terrible thing because the
Jewish people are “married” to God. Were an
adulteress not married, her dallying would not be
judged so harshly. It is the fact that she betrayed a
relationship that makes her deserve punishment.
The same is true of the Jewish people. A sin—of any

23. Likutei Sichot, vol. 2, pp. 311-314. 24. Exodus 20:3.

¥ CHASIDIC INSIGHTS 3

severity —is not merely a technical transgression; it
is a personal affront to our beloved Divine Spouse.

In view of the cosmic significance of our relationship
with God, such a rejection does not make any sense;
no one possessed of his reason would ever commit
a sin. Sin must be predicated by an “attack” of
foolishness.”

If a spirit of suspicion: If the husband withdraws
his warning immediately after he issues it, the
wife’s seclusion does not render her a suspected
adulteress. But once the scroll used in the rite of
trial has been erased, it is too late: the husband
cannot withdraw his warning and annul his wife’s
status as a suspected adulteress.

The particulars of the rite of the suspected adulteress
have their correlations in the cosmic marriage of
God and the Jewish people. The equivalent of the
husband’s warning is God’s command, “Do not have
any other gods before Me.”? But this is problematic:
God is everywhere, so how can it be said that one
has secluded oneself or hidden from God?
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Numbers 5:11-14 NASO

The Suspected Adulteress

The ritual of the suspected adulteress (sotah) demonstrates that the
Torah expects absolute fidelity in all Jewish marriages, even when the spouses are
of less than sterling character. As we just saw, the husband who subjects his wife
to this rite is probably a miser, and as we will see, the rite is only administered to
a wife who is wanton enough to ignore her husband’s warning to avoid seclusion
with other men. But even in these cases, the Torah’s concern for the sanctity of
marriage is so great that it sets aside its usually extreme censure' of embarrassing
someone in public. Certainly, a good marriage would never occasion this rite, and
the sages advise husbands to assume their wives are innocent of any wrongdoing
unless they have clear justification to suspect otherwise.'® Even if the husband is
convinced that there is cause for concern, he must first appeal to his wife privately
to improve her behavior."” If this does not work, he may proceed with the ritual
only if he is sure that his motivations are pure—he may not invoke the rite in jest,
in anger, or in order to frighten her." In addition, the rite only works if the husband
himself is not guilty of adultery,'” and only if the society as a whole is appalled by
infidelity. Thus, in Mishnaic times, when the moral level of Jewish society began to
decline somewhat, this rite was discontinued.®

Gop spoke to Moses, saying:

“Speak to the Israelites and say to them: ‘Should any man’s wife stray from
the norms of modest behavior, and should he see her behaving immodestly with
another man, he must warn her to refrain from being in this man’s company. Under
the following circumstances, he must further suspect that she was unfaithful to
him

by letting this man lie with her carnally unbeknownst to her husband, and
then subject her to the ordeal described afterwards: First, two witnesses testify
that she ignored his warning and was secluded with the suspected paramour long
enough to be defiled, i.e. to have engaged in relations with him, yet she denies that
they had relations. Second, there was not even one witness against her that can
testify that she was actually defiled, for if there were such a witness, she would be
considered guilty of adultery without the ordeal. Third, she was not seized, but
was witnessed secluding herself with the man willfully.

All of this applies only if a spirit of suspicion had come upon the husband
prior to the seclusion and, as we said, he had warned his wife in front of witnesses
not to seclude herself with this man, and she might have been defiled, or such a
spirit of suspicion had come upon the husband prior to the seclusion and he had
warned his wife in this way and she might not have been defiled —for as we said,
there is no witness one way or the other.

& CHASIDIC INSIGHTS ¢4

Go astray and commit a trespass: The phonetic ~ declare, “A person does not commit a sin unless he
relationship between the words for “go astray” has been overcome by a spirit of folly.”*

(sisteh) and “foolishness” (shtut) led our sages to  Aghasbeen explained,? the Jew’s connection to God

15. Bava Metzia 58b. 16. Y. Kidushin 4:4. 17. Mishneh Torah, Sotah 4:19. 18.1Ibid. 4:18. 19. Sotah 47b. 20. Y. Sotah 9:9; Tosefta, Sotah
14:2. 21. Sotah 3a. 22. See on Leviticus 4:2.
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If, however, “the scroll has already been erased” —
ie., it becomes clear that our connection to God
when we sinned was like that between ink and
parchment, which can be separated from each
other—then we have the status of a suspected
adulteress. We must therefore bring an offering
of barley —animal feed. This means that we have
to realize that our approach to life until now has
been lacking both qualitatively and quantitatively:
we have not been thinking enough about life, and
whatever thinking we have been doing has been
based on self-awareness and self-orientation; we
have been focused on our animal needs.

Bringing this “offering” serves to subdue our
arrogance, making us once again proper vessels
for Divine consciousness and God’s attendant
blessings.”

Then the man shall bring his wife: Following
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the metaphor of the suspected adulteress as anyone
who has strayed from God, these verses can be
explained as follows:

To the priest: When a person sins, he must bring
his animal soul to the priest. The “priest” is not
necessarily a kohen, but anyone whose life is devoted
to God and His Torah.*® And just as we are taught
that we should ask a sage to intercede on behalf
of a sick person,® so are we taught that we should
approach a man of God to seek healing for someone
who is spiritually sick.*

Sacred waters: In order to rehabilitate the spiritually
sick, the priest takes “sacred water.” Water in general
is a metaphor for the Torah;* sacred water connotes
the inner dimension of Torah. The nature of water
is to descend,* whereas sacred means “detached”
and “aloof,” something that does not descend and
mingle. These opposing characteristics coexist in

29. Likutei Sichot, vol. 4, p. 1032 ff. 30. Mishneh Torah, Shmitin veYovlot 13:13. 31. Bava Batra 116a. 32. Mishneh Torah, Deiot 2:1.

33. Bava Kamma 17a. 34. Tanya, chapter 4; cf. Ta’anit 7a.
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If all these conditions are met, the man shall bring his wife to the priest
and bring her offering for her, one tenth of an ephah of coarse barley flour.
Grain-offerings are usually fine wheat flour, but since the woman is suspected
of performing a bestial sin, she brings an offering of animal food. Furthermore,
he shall neither pour oil over it, which would beautify it and associate it with
light, nor put frankincense on it, which would associate it with the deeds of the
matriarchs,” for it is a grain-offering expressing both God’s and her husband’s
jealousies, a grain-offering of remembrance, recalling iniquity. It is therefore not
right to beautify it, associate the woman’s suspected clandestine behavior with
light, or associate her suspected sinful behavior with the righteous matriarchs.

The priest shall bring her forth and present her before Gop, i.e., at the entrance
to the courtyard, so that all may see her.

The priest shall put holy water, i.e.,, water from the laver, in an earthen vessel,
and the priest shall take some earth from the Tabernacle floor and put it into
the water. The woman is tried with water from the laver because the laver was
made out of the mirrors that the Jewish women in Egypt had used to arouse their
husbands’ marital passions, and this woman is suspected of marital infidelity. She
is served bitter water in an earthenware cup in order to contrast it with the fine
wine in a fine goblet she is suspected of serving her paramour.

Then, after preparing the potion, the priest shall tire the woman out by leading
her to and fro, in order to lower her defenses and keep her from rationalizing
her behavior. After this, he will present the woman again before Gop, i.e., at the
entrance to the courtyard. He will expose the hair on the head of the woman
and undo her braids (if applicable). Since married women normally cover their
hair, uncovering it signifies that she was suspected of betraying her marriage.
In order to wear her out some more, the priest shall place the grain-offering of
remembrance, which is a grain-offering of jealousies, into her hands, while the
water that will prove bitter and fatal for her —if she is indeed guilty —remains in
the priest’s hand.

& CHASIDIC INSIGHTS 8

The answer is that through sin, we create a virtual
concealment from God. The motivation behind sin is
egocentricity: the individual puts his own concerns
and desires before God’s. He temporarily shuts God
out of his life. Therefore, the sages state that God
says of an arrogant person, “He and I cannot dwell
in the same place.”?

And I. however, this is for selfish motives and
produces an inflated sense of self (“I”)

I will not see him, declares God: God will not reveal
Himself to him, for God does not dwell with the
haughty.

The arrogant person, full of himself, has no room for
God in his life, so God obligingly withdraws. Thus,

Even if a person does a good deed for selfish
arrogance causes us to be “hidden” from God.

motives, he distances himself from God. The

prophet Jeremiah asks, “ ‘Can a person conceal Nevertheless, this concealment is not “real,” but

himself in hiding places and I, will I not see him?’
declares God.”” The Ba’al Shem Tov interprets this
as follows:

Can a person conceal himself: If a person chooses to
ensconce himself in the study of Torah and prayer
in order to transcend the material world and
experience a revelation of God,

rather artificially imposed by God because He
abhors conceit.”® Therefore, just as a husband can
annul his wife’s implication in crime when her
“sin,” so to speak, is of his own making, so can God
always forgive our implication in sin, without the
need for pursuing the trial of the bitter waters any
further.

25. Midrash Tanchuma, referring to Song of Songs 4:6. 26. Sotah 5a. 27. Jeremiah 23:24 28. See Proverbs 16:5.
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between man and wife.*

The person being helped is primarily the woman,
who is being cleared of suspicion. The fact that
an altruistic husband could even entertain such
vile suspicions of her implies that she had already
evinced some moral deficiency; this is why she is
dealt with so harshly—at least until her innocence
or guilt is proven. So, the woman in this episode
is not a paragon of moral behavior, even if she is
innocent of adultery. And yet, even for such a

& CHASIDIC INSIGHTS 3

person, God is willing to have His Name erased in
order to clear hers.

The lesson is clear. We must be prepared to act
selflessly on another’s behalf, not only when doing
so comes easily or when it is for a person truly
deserving of our sacrifice. Even when it is for a
person of questionable morality and it involves
personal physical or spiritual hardships, we must
be prepared to follow God’s example.®

39. Shabbat 116a; Mishneh Torah, Chanukah 4:14; Y. Sotah 1:4. 40. Likutei Sichot, vol. 25, p. 83. See further, on Genesis 18:27.
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The priest shall then place her under oath, and say to the woman, “If no
man has lain with you and you have not gone astray to become defiled by
another man in place of your husband, you will be absolved through this bitter,
fatal water.

But as for you, if you have gone astray with another man instead of your
husband and have become defiled, and another man besides your husband has
lain with you, you will perish from the water.”

The priest shall then adjure the woman with the oath of the curse, and the
priest shall say to the woman, “May Gop make you for a curse and an oath among
your people, i.e,, when people want to curse each other they will say, ‘May what
happened to so-and-so happen to you,” and when they want to swear they will
say, ‘If I am not telling the truth, may what happened to so-and-so happen to me.’
You will become the subject of the people’s curses and oaths when they see Gop
punish the organs you used to sin, i.e., when He causes your thigh [a euphemism
for her reproductive organ] to rupture and your belly [i.e., womb] to swell.” The
priest mentions the organs in the order in which they were used to sin.

“For this fatal water shall enter your innards, causing also the paramour’s
belly to swell and his ‘thigh” to rupture” —here the priest mentions the organs
in the order in which the water reaches them. The woman shall accept the oath
of the curse by saying, “Amen” to the oath and “amen” to the curse. Her double
acceptance also implies that she accepts the consequences even if she committed
adultery with a different paramour or before her marriage, while only betrothed
to her husband.

Then the priest shall write these curses—including God’s Name —on a scroll
and erase it in the bitter water.

The priest will then offer the woman’s grain-offering, as will be described
presently. Afterwards, he shall give the bitter, fatal water to the woman to drink,
and this fatal water shall enter her entire body, becoming bitter for her (if she is
indeed guilty) by causing her whole body —not only her womb and reproductive
organ—to rupture.

& CHASIDIC INSIGHTS 3

the inner dimension of Torah. On the one hand, the
secrets of the Torah are too sublime to be grasped
by the human mind. On the other hand, the inner
dimension of the Torah can reach, inspire, touch,
and move people more than the exoteric aspect
of Torah can.* Therefore, a person is encouraged
to study the Torah even for selfish reasons, since
we are sure that the inner dimension of the Torah
will ultimately inspire him to learn for the proper
motives.* The priest must take these “sacred
waters” and place them —

In an earthen vessel, which is the crudest type of
vessel,

And the priest shall take some of the earth, which is not
even a vessel at all,

and put it into the water: making the water dirty
and repulsive. This means that the “priest” must
ensure that the inner dimension of Torah is
expressed in such a way that it speaks to the lowest
rungs on the ladder of Divine consciousness, in
order that it raise and purify the fallen soul.?”

The priest shall write these curses: These
curses contained God’s holy Name, and it is
ordinarily absolutely forbidden to erase God’s
holy Name.*® However, God permitted this
desecration of His Name in order to bring peace

35. This follows the rule that whatever is higher can descend lower. The inner dimension of Torah is thus also called oil, since
oil has these two opposing characteristics: it remains separate and aloof from other liquids, but at the same time penetrates and
saturates whatever it comes in contact with. It also can be found in everything, even the inanimate (see Imrei Binah, Sha’ar HaKeriat
Shema 56). 36. See Eichah Rabbah, beginning; Y. Chagigah 1:7, end, Korban HaEidah ad loc. 37. Likutei Sichot, vol. 4, p. 1311-1312.
38. Mishneh Torah, Yesodei HaTorah 6:1-2.
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We should not say, as the Jewish people erroneously
did after the destruction of the first Temple, “God
has forsaken me; God has forgotten me.”* Rather,
we must remember that even when we sinned, the
Divine soul within us remained faithful to God.
Our temporary indiscretion was only an act of our
animal soul, and through proper repentance, which
restores the Divine soul’s control over the animal
soul, our relationship with God can be reinstated.
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Furthermore, our relationship with God will even
improve. We will now be able to “bear children”:
if before the sin, our spiritual efforts did not seem
to bear permanent fruit—i.e,, we were unable to
sustain our love and awe for God¥—they will
now. Our renewed and deepened commitment to
God will enable us to sustain Divine consciousness
and feel God’s presence with greater depth and
permanence.*

46. Isaiah 49:14. 47. In Kabbalistic imagery, feelings of love and awe for God are considered the children of the intellect. 48. Likutei

Sichot, vol. 2, pp. 313-314.
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Numbers 5:25-31 NASO

But first, the priest shall take the grain-offering of jealousies from the woman’s
hand, and then, with her hand in between his and the offering, wave the grain-
offering before Gop horizontally and vertically. He will then bring it to the south-
west corner of the Altar, as is done with all grain-offerings.*

The priest shall scoop out from the grain-offering its reminder, i.e., a handful
of it,” and burn it upon the Altar, and then he shall give the woman the water
to drink.

Even if she refuses to drink the potion, the priest shall make her drink it once
God’s Name has been blotted out by the water —unless she explicitly admits her
guilt, for then we need not proceed with the test. And it shall be that, if she had
been defiled and was unfaithful to her husband, the fatal water shall enter her
to become bitter, and her ‘belly” will swell, and her ‘thigh” will rupture. At the
same instant, the paramour will die in the same way she does, wherever he may
be.*” The woman will be a curse among her people.

But if the woman had not become defiled when she secluded herself with this
man and she is guiltless with regard to other men, as well, she shall be exempted
from the effect of the potion, and moreover, the potion will cause her* to bear
seed better than before: if she formerly experienced pain in childbirth, she will
be relieved of this from now on; if she formerly had ugly children, she will have
beautiful ones from now on.

This is the law of jealousies, which is applied when a woman strays from the
norms of modest behavior with someone other than her husband and is suspected
of having been defiled,

and a spirit of jealousy comes over a husband and he warns his wife as we
have described, and thus he eventually presents the woman before Gop. In such
a case, the priest shall do to her all that we have detailed regarding this law.

Even if the woman dies because of this, the husband shall be absolved of
iniquity, and the woman shall bear her iniquity herself. And if she is proved
innocent, the husband may resume married life with her—and in doing so he
shall be absolved of the iniquity of cohabiting with a woman forbidden to him,
for once he suspected her of adultery he was forbidden to cohabit with her until
she would be proven innocent.” ”

& CHASIDIC INSIGHTS 3

Sheshallbe cleansed:If the suspected adulteress
did not in fact commit adultery, the waters not
only did not harm her—they improved her future
childbearing. If she previously gave birth in pain,
she would now give birth in ease. According to
one opinion, a previously barren woman would
become fertile.*

She shall be cleansed: Allegorically, as we have

seen, the Jewish people are the suspected wife and
God is the possibly betrayed Husband. In the case
of the suspected adulteress, as long as she did not
actually commit adultery—even if she had acted
improperly, making her forbidden to her husband
temporarily —she could return to her full marital
status. Similarly, when we sin against God, we
should not think that we are lost and cannot return.

41. Leviticus 2:8. 42. Leviticus 2:2. 43. Sotah 27b. 44. Likutei Sichot, vol. 28, p. 36. 45. Sotah 26a.
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& INNER DIMENSIONS 5

[continued...] scendent Divine energy and holi-
ness to flow unhindered into creation.

Under normal circumstances, Jewish law consid-
ers it “unkempt” for a man to let his head-hair
grow too long and even requires the king to cut
his hair daily. Similarly, it is considered “wild”
for married women to show their hair altogether
(and unmarried women, although not required
to cover their hair, are advised to keep it tied back
or short). This is because those of us who have
not undertaken to be Nazirites must be careful
not to allow the downward flow of transcendent
Divine energy to overflow into unwanted realms
of life; we must keep this Divine energy within
bounds, lest it inadvertently power pursuits
contrary to holiness. (This is particularly true of
those of us who are intently focused on the exi-
gencies of making the material world into God’s
home: the king and married women. Indeed,
both the king and women personify the sefirah of

malchut, the interface between the pristine world
of Atzilut and the lower worlds of increasing ma-
terial consciousness.)

These considerations do not apply to the Na-
zirite, however, since his vow has expressed his
desire to separate himself from this world to a
degree. But because his spiritual orientation is so
intense, we must forbid him to drink wine: in his
case, wine could lead him to Divine rapture so
intense that it could prove fatal, as was indeed
the case with Nadav and Avihu.

On the other hand, the Nazirite’s prohibition of
becoming defiled by contact with death is sim-
ply an expression of his aspiration to transcend
the ephemeral nature of this world; it is not an
essential facet of Naziriteship. This is why it is
possible to be only a partial Nazirite, as Samson
was, by undertaking to abstain from haircutting
and wine but not from contact with the dead.”

55. Likutei Torah 2:31d-32a; Derech Mitzvotecha, pp. 105a, 113ab; Sefer HaMa'amarim 5748, p. 141. Regarding the side locks and the

beard, see on Leviticus 19:27.
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Numbers 6:1-5 NASO

The Nazirite

Having illustrated the gravity of adultery, the Torah now discusses one of the
ways of preventing it: being careful about drinking wine, since drinking can lead to
impropriety, which in turn can lead to adultery. Someone who senses that he needs
to strengthen his control over alcohol is advised to become a Nazirite (“abstainer”)
for a period of time. Gop spoke to Moses, saying:

“Speak to the Israelites, and you shall say to them: ‘If a man or woman utters a
Nazirite vow to abstain from wine for the sake of Gop, i.e., in order to be a more
Godly person,

he shall abstain from new wine and aged wine; he shall not drink even vinegar
made from new or aged wine, nor shall he drink anything in which grapes have
been steeped, and he shall eat neither fresh grapes nor dried ones.

For the entire duration of his abstinence, he shall not eat any product of the
grape vine, from seeds to skins.

In addition, all the days of his vow of abstinence, no razor shall pass over his
head; until the completion of the term that he abstains for the sake of Gop, his
hair shall be sacred, i.e., off limits, and he shall therefore allow the growth of
the hair of his head to grow wild, i.e., for at least 30 days. Thus, 30 days is the
minimum amount of time a person can be a Nazirite.

& CHASIDIC INSIGHTS 8

If a man or woman utters a Nazirite vow: In the
messianicage, the fear of the harm that wine can lead
to* will have faded together with sin, and “on that
day, the mountains shall drip with sweet wine.”*
Wine, and the unrestricted joy it symbolizes, will
abound. Nevertheless, the institution of Naziriteship
will be relevant then, too.

Beyond abstinence and asceticism, becoming a
Nazirite means striving for a higher caliber of
holiness, a transcendence of worldliness, as the
Torah proclaims,” “he is holy unto God.” This
transcendence also characterizes the messianic age,
in which “the sole ambition of all mankind will be

to perceive God...and the earth shall be full of the
perception of God as the waters cover the ocean
bed.”?? In this sense, we will then all be Nazirites.

Because of this association between the Nazirite and
the messianic age— the latter achieving the purest
and most consummate state of the former— the
halachic source for the possibility that the Messiah
will indeed come on any given day is found in the
laws of the Nazirite. One who says, “I proclaim
myself a Nazirite on the day that the Messiah will
come” becomes a Nazirite immediately and remains
so forever after,” since the Messiah realistically
can— and perhaps will — arrive any day.*

& INNER DIMENSIONS 5

[5] His hair shall be sacred, and he shall allow
the growth of the hair of his head to grow wild:
The central feature of the Nazirite vow is the
prohibition of cutting the hair. Hair embodies
a low-grade form of life-force: on the one hand,
it is always growing, indicating that it is alive,
but on the other hand, it is “dead” enough so
that cutting it does not hurt (the same is true of
the finger- and toenails). Allegorically, the flow
of life-force from the soul into and throughout

the body mirrors the flow of Divine energy from
God into and throughout creation. In this con-
text, hair’s low-grade life-force mirrors the con-
traction (fzimtzum) or quantum leap that God’s
transcendent, infinite Divine energy (sovev kol
almin) must undergo in order to create and sus-
tain finite reality.

Refraining from cutting the head-hair therefore
reflects the Nazirite’s aspiration to allow tran-

49. Cf. Sotah 2b; Vayikra Rabbah 14, end. 50. Joel 4:18. 51. Numbers 6:8. 52. Mishneh Torah, Melachim 12:5. 53. Eruvin 43b. 54. Or
HaTorah, Nach, pp. 460-461, 304-305; Sefer HaSichot 5751, pp. 588-589.
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Numbers 6:6-17 NASO

Finally, all the days that he abstains for Gop, he shall not come into contact
with the dead.

Even for his father, his mother, his brother, or his sister, he shall not defile
himself if they die, for the crown of abstinence> for his God, i.e., his uncut hair,
is upon his head.

For the entire duration of his abstinence, his body is to be considered holy to
Gop by being forbidden to come in contact with the dead.

If someone in the same room dies unexpectedly or suddenly, and thereby
causes his Nazirite head to become defiled, the Nazirite shall shave off the hair
of his head on the day of his purification, i.e., he shall shave it off on the seventh
day after he was defiled, when the water containing the ashes of the red cow are
sprinkled on him for the second time.”

On the eighth day or later, he shall bring two turtledoves or two young pigeons
to the priest, at the entrance of the Tent of Meeting.

The priest shall prepare one for a sin-offering and one for an ascent-offering
and atone on his behalf for sinning by both coming into contact with the dead
and by abstaining from wine in the first place. For although it may have been
necessary in this case, it is still an affront to God to exceed the Torah’s prohibitions
and to abstain from permitted pleasures. In any case, he shall sanctify his head
anew on that day and resume growing his hair.

He shall consecrate to Gop the entire period of his abstinence by beginning to
count the days of his Naziritehood from the beginning. Only then, after completing
the full term of Naziritehood uninterruptedly, he shall bring a lamb in its first year
as a guilt offering, as will be detailed presently. The previous days before he was
defiled shall be canceled, because his Naziritehood was defiled in the middle.

This is the law of how the Nazirite completes his period of abstinence: On
the day his period of Naziritehood is completed, he shall present himself at the
entrance of the Tent of Meeting.

He shall bring his offering to Gop: one unblemished male lamb in its first
year as an ascent-offering, one unblemished ewe-lamb in its first year as a sin-
offering, one unblemished ram as a peace-offering,

a basket of unleavened bread containing 10 unleavened loaves of fine flour
kneaded with olive oil and 10 flat unleavened cakes baked without oil but brushed
with olive oil, and the grain-offerings and libations that always accompany
ascent-offerings and peace-offerings. (Even though the Nazirite’s ascent- and
peace-offerings are exceptional in that they require bread offerings, they still
require grain-offerings and libations like other ascent- and peace-offerings.)

The priest shall present it before Gop, and offer the Nazirite’s sin-offering and
his ascent-offering.

He shall then offer the ram as a peace-offering to Gopb, intending while
slaughtering it to also sanctify the basket of unleavened bread, and the priest
shall then offer the grain-offering accompanying the ram as well as its libation.

56. The word for “crown” in this verse (nezer, 1) is related to the root of the word for “Nazirite” (+n). 57. See below, 19:17-19.
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The answer can be found in another saying of our
sages: “each person is judged every day.”* Even
though our yearly allotment of Divine beneficence
has been determined on Rosh Hashanah, this
beneficence must descend through the many levels
of spiritual reality before it reaches the physical
plane. At each “station” on the way “down,” we are
judged anew as to whether we deserve to have the
beneficence “processed” to the next level.

64. Rosh HaShanah 16a. 65. Numbers 16-17. 66. Numbers 17:23
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In contrast, the priestly blessing causes each
Jew’s allotted measure of Divine kindness to
descend swiftly through the myriad levels of
reality, bypassing the roadblocks of judgment. We
will see later on that after Korach’s revolt,®® God
demonstrated His choice of the tribe of Levi for the
Temple service by causing Aaron’s staff to sprout
almonds.® The significance of almonds is that they
blossom swiftly, alluding to this property of the
priestly blessing.*”

. 67. Derech Mitzvotecha, pp. 112a ff.
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Numbers 6:18-23 NASO

After it is slaughtered, the ram must be cooked while still in the forecourt. After
the priest slaughters the peace-offering—which must be offered at the entrance to
the Tent of Meeting, as we know>®—the Nazirite shall shave the hair off the head
of his Naziritehood outside the forecourt. He shall then take the hair of the head
of his Naziritehood and place it upon the fire that is under the pot in which the
peace-offering is being cooked.

The priest shall then take the cooked foreleg of the ram, one unleavened loaf
from the basket, and one unleavened wafer, and place them in the hands of the
Nazirite after he has shaven off his Nazirite head.

The priest shall wave them as a waving before Gop; this wave-offering—i.e.,
the foreleg, the loaf, and the wafer—is consecrated to the priest, along with the
breast of the waving and the thigh of the uplifting that are the priest’s regular
portion of every peace-offering.” After this procedure, the Nazirite may once
again drink wine.

The above description prescribes the minimum number of animals the Nazirite
must offer when completing his term of Naziritehood. But the following is the
law for a Nazirite who wishes to pledge an offering to Gop for completing his
Naziritehood in addition to what the Torah has prescribed as being within his
means: He may indeed do according to the vow that he vows as long as this is
in addition to what the law of his Naziritehood prescribes. He may not vow to
become a Nazirite on condition that he offer less than the prescribed number of
animals at the completion of his term.””

The Priestly Blessings

The Torah now returns again to the events of the first day of Nisan, 2449. Gop
spoke to Moses, saying:

“I'have already promised the people that if they obey My commandments I will
reward them with material prosperity in order to make it easier for them to continue
to do what I require of them.® In addition to this, however, My presence in their
midst—ensured by the Tabernacle® —will make them abundantly prosperous,
beyond their minimal needs. The vehicle for this beneficence will be the priestly
blessing. Therefore, speak to Aaron and his sons, saying: ‘“This is how you shall
bless the Israelites after you offer the daily morning sacrifice (and on certain other
occasions). You must address them in the singular, intending to bless each person
individually, but you must also pronounce the blessings loud enough for them
all to hear, intending to bless them all collectively, as well. Nonetheless, do not
let this confuse you; bless them with full concentration and bless each individual
wholeheartedly.®* Say the following words to them:

& CHASIDIC INSIGHTS 3

This is how you shall bless the Israelites: Our  Why, then, do we pray each day? And what can
sages teach us that each person’s fate for the coming  the blessings of the priests help if our fate has been
year is decided on the Rosh Hashanah of that year.®®  decided?

58. See Leviticus 3:2. 59. Leviticus 7:34, 10:15. 60. Leviticus 26:3 ff. 61. See Exodus 25:8. 62. Likutei Sichot, vol. 18, pp. 76-80.
63. Beitzah 16a.
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May God bless you with abundance and
watch over you so that no one steals your wealth:
Allegorically, this means: May God bless and grant
success to our efforts to refine ourselves and serve
Him wholeheartedly. And may He guard our
successes so that the forces of evil not hijack the
spiritual excitement we generate in prayer and
transform it afterwards into righteous indignation

74. Sefer HaMa’amarim 5705, p. 204.

& CHASIDIC INSIGHTS 3

or an awakening of physical desire. By doing so,
they “steal” our ecstasy and appropriate it for
their own purposes. Instead, it should be properly
focused and channeled into pure and wholesome
directions.™

A wagon for each two leaders and an ox for
each: The leaders chose to be the first to bring
offerings to the Tabernacle specifically in order to
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“May Gop bless you with wealth, making you extraordinarily prosperous, and
watch over you, protecting this wealth entirely from theft.

May Gop shine His face to you in friendship and endow you with grace so
that you will be liked and esteemed by others.

As for your shortcomings, may Gop raise His face toward you, i.e., show you
discriminatory favor by overlooking them, and thereby grant you peace.” "%

When reciting this blessing, the priests shall bestow My Name upon the
Israelites, i.e., pronounce My proper Name (the Name Havayah) as it is written,
and I will bless the Israelites through the priests’ benediction and also bless the
priests themselves.”

The Princes’ Offerings

The following also took place on that day, the first of Nisan,
2449, which was the day that Moses finished erecting the Tabernacle. During
the preceding week —in which he performed the installation rites on Aaron and
his sons—Moses erected and dismantled the Tabernacle each day. Now that
the installation rites were completed and the priests were ready to officiate, the
Tabernacle could function on an ongoing basis, so this time Moses erected it and
left it standing. Although other people made the Tabernacle, the Torah ascribes its
construction here to Moses, since he made extra efforts to ensure that it was made
precisely as God had commanded him. He now anointed and sanctified it and all
its vessels, and anointed and sanctified the Altar and all its vessels, as he had
been commanded.®

The princes of Israel, the heads of their fathers’ houses, presented their
offerings. They were the same princes of the tribes who had been appointed by
the Egyptian taskmasters as foremen to oversee the slaves” work. They had been
beaten on account of their mercy on the people,” and this earned them the right to
be their princes. They were also the ones who would be present to assist Moses
and Aaron during the counting that would take place at the beginning of the
following month.”

As was seen previously,”> when Moses had asked for donations to build the
Tabernacle, the princes allowed the people to donate first, thinking that they would
supply what the people could not after they had finished. But the people were so
generous that they gave more than enough to construct the Tabernacle,” rendering
the princes’ donations technically superfluous. The princes understood from
this that since the Tabernacle was a collective concern of the whole community,
they should have made their contributions immediately while, at the same time,
encouraging the people to donate also. Having learned from their mistake, they
now brought their personal dedication offering before Gonb first, before anyone
else did. This personal offering of theirs consisted of six covered wagons and 12
oxen, a wagon from each two princes, and an ox from each one, to be used for
transporting the Tabernacle. They presented them in front of the Tabernacle, but
Moses would not accept this unauthorized offering until God told him to.

68. Likutei Sichot, vol. 33, pp. 50-55. 69. Exodus 40:9-11. 70. Exodus 5:14. 71. Above, 1:4. 72. On Exodus 35:27-28. 73. Exodus 36:7.
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The concept is true not only in the Tabernacle,
but also in the entire world and in the personal
Tabernacle we make of our lives. Everything that
God created, He created for a purpose. If anything
is being wasted, its purpose is not being fulfilled.
If a person does not fully utilize his potential, or
even completely apply any one of his faculties, he is
frustrating the purpose of creation and delaying the
construction of his “personal Tabernacle.”

By fully utilizing everything at our disposal and
fully living up to our own potential, we indeed build
the Tabernacle God wants us to, fulfill the Divine
plan and act as proper vehicles for spreading Godly
light throughout the world.”

A wagon for each two leaders: Before the princes
could begin bringing their individual offerings,
which expressed their respective tribes” unique
contribution to the Temple service, they first had to
stress the unity of the entire Jewish people. This they
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did by all participating in one general offering.
Analogously, we, too, must first be aware of the
connection we all share as part of the Jewish nation
and express this awareness in action. Only then can
we proceed to fulfill our personal missions in our
own way.*

Furthermore, the princes’ prefatory offering
expressed the essential unity of the Jewish people,
that is, the fact that in our spiritual source, we
are all one essence. Each prince donated half a
wagon, and the ox that he donated was only useful
when paired with another of the twelve oxen.
This demonstrated how no tribe, no individual, is
complete by themselves, but rather each of us is—in
our source —part of one indivisible essence.®!

(This essential unity is contrasted with the intrinsic
and complementary unity expressed by the princes’
individual dedication offerings, as we shall explain
later.®?)

79. Likutei Sichot, vol. 28, pp. 40-48, p. 54 ff. 80. Hitva’aduyot 5742, vol. 2, pp. 1078-1079. 81. Likutei Sichot, vol. 23, p. 59. 82.On v.

84.
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So Gop spoke to Moses, saying:

“Take these oxen and wagons from them, and let them be used in the service of
the Tent of Meeting. You shall give them to the Levites, in accordance with each
man’s work.”

So Moses took the wagons and the cattle and gave them to the Levites.

He gave two wagons and four oxen to the clan of Gershon, according to
their work.

And he gave four wagons and eight oxen—twice as much—to the clan of
Merari, according to their work under the direction of Itamar the son of Aaron
the priest, for their burden—the boards, the columns, and the sockets, was much
heavier than that of the clan of Gershon.

But to the clan of Kehat he did not give any wagons, for incumbent upon them
was the work involving the holy objects—the furnishings of the Tabernacle—
which they were to carry on their shoulders.

After they presented their personal offerings, the princes brought offerings on
behalf of their respective tribes for the dedication of the Altar on the day it was
anointed. The suggestion to bring this offering, what its components should be,
and the allegorical intentions behind each of these components was given by the
prince of Issachar, Netanel the son of Tzu’ar.” The princes suggested” presenting
their offerings all together in front of the Altar, but again, Moses would not accept
them until God told him to.

So Gop said to Moses, “Accept them, but not all at once. True, the princes are
giving these offerings all with the same general intention in mind, but they also
have specific intentions unique to their respective tribes. Therefore, let one prince
each day present his offering for the dedication of the Altar, and let them do so
in the order in which their respective tribes will be organized as an army at the
beginning of next month.” But even though they will be organized into four camps
of three tribes each and set out on their journeys three tribes at a time, they will
offer their sacrifices now one prince each day.”

¥ CHASIDIC INSIGHTS 3

be able to donate lavishly and without limitations.
Furthermore, everything involved in the Temple
service was performed in a wealthy, even opulent
manner, with no considerations for cost. So why
did the leaders scrimp on the wagons and oxen,
sharing in their cost and donating exactly the bare
minimum of wagons to be able to carry the load?
The Levites certainly could have used more wagons
to transport the Tabernacle. In fact, because there
were only six wagons, the Levites were forced to
stack the beams of the Tabernacle on top of each
other and remain near the wagons during transport
to catch falling beams!”

The leaders did this because they understood

that everything exists in the world for a purpose.
Despite the opulence displayed in the Temple, there
was no extravagance —there was nothing that was
unnecessary and did not serve a purpose. Since it
was possible to carry the Tabernacle with six wagons,
a seventh one was not needed and therefore could
not be given. In fact, extra wagons would have
been counterproductive: the Levites were required
to be constantly involved with the transportation;
the Tabernacle had to be transported by them
with the help of the wagons and oxen—not by the
wagons and oxen themselves. Thus, the minimum
of wagons had to be used, so that the Levites would
have to be constantly involved in the transport.

75. Rashi on 7:18. 76. Hitva'aduyot 5749, vol 2, p. 82. 77. Above, chapter 2. 78. See Shabbat 99a.
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accomplished. On the Altar, we were able to take
an ordinary animal—a mundane thing—and turn
it into a sacrifice for God. This transformation from
mundane to holy was visible to the human eye as
the heavenly fire consumed the offering.

To express this concept, the leaders brought two
types of offerings:

e lifeless objects, including the various vessels, the
flour, and incense. These were not noticeably
transformed in any way by the sacrificial process;
they were not consumed on the Altar. Because no
visible change occurred with these objects, they
symbolize the pre-Sinai era, when physicality
could not be changed. Since these objects show
no sign of life, they express the “lifelessness” of
reality before the revelation of the Torah.

e the animals. In contrast to the vessels, flour, and
incense, the offerings of live creaturess were
noticeably changed on the Altar—by being
entirely or partially consumed by the heavenly
fire. Their transformation to holiness signifies
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the post-Sinai era, when physicality can be
transformed to holiness. The vitality of animal
life expresses the revelation of the source of
life—Godliness—in the material world, through
the Tabernacle in general and the Altar in
particular.”

Following the above theme, we can show how
the allegorical significance of the sacrifices reflect
the change in reality that is being effected by the
Tabernacle.

The allusions inherent in these offerings begin with
creation and progress through history with a list of
its major players: Adam, Noah, the seventy nations,
the patriarchs, Joseph, Moses and Aaron, the Jewish
People, and the Torah. The inanimate objects allude
to pre-Sinai history, the “inanimate” period when
physicality could not be animated with holiness.
The animals—signifying perceivable life—
represent history from the patriarchs and on, since,
beginning with Abraham, the light of the Torah and
its ability to reveal the Divine vitality and holiness

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS* «6

[12] The one who brought his offering on the
first day was Nachshon the son of Aminadav
of the tribe of Judah: Judah was the progenitor
of the royal Davidic line. In his offering, Nach-
shon alluded to the concepts of authority and
kingship; to King Solomon; and to the Messiah,
the king who will rule over the whole world.
His offering was one silver bowl, alluding to
Solomon’s and the Messiah’s dominion over the
sea, which surrounds the dry land like a bowl.
Weighing 130 shekels: The numerical value of
the word for “seas” (yamim) is 100 and Solo-
mon’s sea was 30 cubits in circumference.” One
silver sprinkling-jug [mizrak], alluding to their
dominion over the world, which is shaped like
a ball that can be thrown (nizrak) from hand to
hand. Weighing 70 shekels according to the
holy shekel, alluding to their dominion over the

70 nations of the world. Both were filled, allud-
ing to the gifts the nations will bring to Solomon
and the Messiah. With fine flour, indicating
their gifts will be of the highest quality. Mixed
with olive oil for a grain-offering, alluding to
how their good name will spread throughout the
world, for oil is a metaphor for a good name.”
Both the bowl and the jug were made of silver to
symbolize the righteousness of Solomon and the
Messiah.”* One gold spoon, indicating their uni-
ty of purpose. Weighing ten shekels, alluding to
the ten generations from Peretz to David.” Filled
with incense, for their deeds were as pleasing as
the smell of incense. One young bull, alluding to
Abraham, the root of the royal lineage, for Abra-
ham ran to fetch a cow for his angelic guests.”
One ram, alluding to Isaac, in whose place Abra-
ham offered a ram.” One lamb in its first year

91. Likutei Sichot, vol. 18, pp. 86-87. 92. Likutei Sichot, vol. 18, p. 88. 93. Bemidbar Rabbah 13:14-20, 14:5, 7-11. 94. 1 Kings 7:23. 95. See
Ecclesiastes 7:1. 96. Silver is associated with righteousness: Proverbs 10:20. 97. Ruth 4:18-22. 98. Genesis 18:7. 99. Genesis 22:13.
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Thus, the one who brought his offering on Sunday;, the first day of Nisan was
Nachshon the son of Aminadav of the tribe of Judah. He paid for his offering
himself, as did all the princes; they did not collect any money from their respective
tribes, even though the offering was made on behalf of the whole tribe.®

The one who brought: As we have seen, the
Torah uses words sparingly, informing us of many
important rules and laws with just a few words or
even only by allusion. Yet, the sacrifices brought
by the leaders are repeated in their entirety all
twelve times. Why does the Torah not enumerate
the details of the offering only once and simply
state that this same offering was brought by all
twelve leaders?

As we have seen previously,* the twelve tribes
personify the twelve archetypal approaches
to forging a Jewish relationship with God and
fulfilling our purpose on earth; twelve variations
on the general theme. As we have also seen,® the
purpose of sacrifices is to bring the offerer closer to
God and to elicit spiritual and material beneficence
from heaven. The Altar’s inauguration was thus
its “initiation” into elevating the twelve spiritual
pathways represented by the twelve tribes as
well as eliciting the unique spiritual and material
nourishment required by each. This is why the
princes of the twelve tribes had to inaugurate the
Altar, and it was not sufficient for Moses and Aaron
to do so by themselves.

Therefore, each prince had differentintentions when
he brought his offerings.* Each leader initiated the
Altar into a different way of elevating reality and
drew a different “hue” of spiritual energy into
the physical world, corresponding to the spiritual
nature of his specific tribe. Similarly, nowadays,
when the description of their offerings is read from
the Torah in the synagogue, each tribe ascends via
its unique path to heaven and receives the spiritual
nourishment that pertains to it."

The question remains, however: If each leader was
attempting to accomplish something different from
the others, why did they all bring the same exact
offering? How could they express their individuality
through conformity?

That, of course, is exactly the point. Their offerings
represented two opposite but complementary
aspects of our relationship with God: First and
foremost, they expressed the collective relationship
between God and the people as a whole, the common
denominator shared by every Jew. The essence of
the Jewish soul, the experience of serving God as
a Jew —all this they shared, and for this reason the
offerings they brought were all the same.

¥ CHASIDIC INSIGHTS 3

(Itis for this reason also that God told Moses to have
the princes give their offerings in an uninterrupted
sequence of twelve days, even though this meant
that the prince of the tribe of Ephraim gave his
offering on the Sabbath. Since the princes’ offerings
expressed the collective relationship of the people as
a whole with God, they had the status of communal
offerings rather than private offerings, and could
therefore be offered on the Sabbath.®)

At the same time, however, each leader represented
a unique tribe. Despite conforming outwardly and
following the same procedure, each one maintained
the individual intentions behind their actions and
thus distinguished themselves from the others.
Therefore, although the physical offering may have
been the same, the Torah lists each one separately.

This dynamic is replayed in countless aspects of
Jewish life. We are bidden to conform in many ways:
we recite the same words in our prayers and even
pray together as a public unit, and we perform more
or less the same commandments, all in the same
way. Yet, at the same time, we are individuals. We
are not only permitted to express our own individual
feelings and intent in our prayers and deeds—we
are required to do so. In this way, we retain our
individual identity while at the same time acting as
a part of the greater unit.¥

Furthermore, just as the Torah repeats the same
words again and again but the inner meaning is
different each time, we are intended to bring new
meaning to the actions and words that we repeat
daily. Every day’s prayers and deeds should have
their own special meaning and reflect the unique
spiritual accomplishments we have made since the
last time we prayed or performed them.”

The one who brought: These offerings were
brought to inaugurate the Altar. It follows, then,
that they reflect—more so than other offerings —the
essence of the Altar and the sacrifices.

By building the Tabernacle, the Jewish people
created a holy place where God’s presence was
manifestly revealed. This consummated what began
with the giving of the Torah, when God removed
the barrier that separated heaven and earth and
empowered man to synthesize the physical and the
spiritual, transforming the mundane into holiness.

The Altar was where this end was most fully

83. Sefer HaSichot 5749, vol. 2, p. 514, note 52. 84. See on Genesis 17:20. 85. See Overview to parashat Vayikra. 86. Bemidbar Rabbah
13-14. 87. Torah Or 8b; Likutei Torah 4:98c; Likutei Sichot, vol. 23, p. 54. 88. Likutei Sichot, vol. 23, p. 55. 89. Likutei Sichot, vol. 1, p.

196, vol. 8, pp. 41-8. 90. Hitva’aduyot 5743, vol. 1, p. 528.
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The he-goat atoned for the selling of Joseph. After selling him, his brothers
slaughtered a he-goat and dipped his coat in its blood.'””

The two oxen for peace-offerings alluded to Moses and Aaron who brought
peace between Israel and God.

The three types of animals—rams, he-goats, and lambs—alluded to the priests,
Levites, and Israelites, and to the Torah, Prophets, and Writings.

These animals were given in three sets of five alluding to (1) the Five Books
of Moses, (2) the five commandments on the first tablet, and (3) the five
commandments on the second tablet.

The fact that each prince also had unique allegorical intentions behind his offering
was alluded to by the fact that each component of the above offering is a general
entity that comprises a plurality of details:

The years of Adam’s life were all part of one life, but they were all different.
Adam’s descendants all resembled him, but they were all different.

The years of Noah'’s life were all part of one life, but they were all different;
and his age when he began to have children alludes to how he contributed to

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS =6

[continued...] for an ascent-offering, alluding to
Jacob, who separated his lambs from Laban’s.!®
One young he-goat for a sin-offering to atone
for Judah, who brought Joseph’s coat dipped in
the blood of a he-goat to Jacob.!” For the peace-
offering: two oxen, alluding to David and Solo-

108. Genesis 37:31. 109. Genesis 30:40. 110. Genesis 37:31-32.

mon, who began the Davidic dynasty. Five rams,
five he-goats, five lambs in their first year, al-
luding to the 15 kings from Rechavam (the first
king after Solomon) to Tzidkiahu, the last king
to rule. This was the offering of Nachshon the
son of Aminadav.
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His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering in case he had walked over an unknown
grave and had thereby unwittingly become defiled and incurred guilt by entering
the Sanctuary grounds or eating sacrificial meat,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Nachshon the son of Aminadav. These
were the only times incense was brought as a private offering and the only time it
was offered on the Outer Altar. As we will see later,” the shekel mentioned in these
offerings is the “holy” shekel, i.e., the shekel used to weigh items donated to the
Sanctuary.'®

In these offerings, the princes wished to express the great, historic significance of
the giving of the Torah and its effect on the nature of humanity’s relationship with
God as achieved through the sacrifices that would be offered in the Tabernacle. To
express the fact that they shared this common intention, they all brought the exact
same offerings."”! The common allegorical significance that the princes shared in
these offerings was as follows:

® The silver bowl alluded to Adam. The numerical value of the words for “silver
bowl” (ka’arat kesef) is 930, the number of years Adam lived. Its weight, 130
shekels, alludes to the age at which Adam bore children.'*

® The silver basin alluded to Noah. The numerical value of the words for “one
silver basin” (mizrak echad kesef) is 520. 500 alludes to the age at which Noah
began to have children, and 20 alludes to the 20 years the decree regarding the
Flood preceded this time.'®

® The weight of the basin, 70 shekels, alluded to the 70 nations that descended
from Noah.

® The spoon alluded to the Torah, which was given by God’s hand, since the
Hebrew word for “spoon” (kaf) is the same as that for “hand.”

®  The weight of the ladle, 10 shekels, alluded to the Ten Commandments.
e The incense alluded to the 613 commandments of the Torah. The numerical

value of the word for “incense” (ketoret) is 613 when a dalet is substituted for

the kuf in accordance with the atbash system.
* The young bull alluded to Abraham, who took a calf as an offering.'®
® The ram alluded to Isaac, for Abraham offered up a ram in place of Isaac.'®

® The lamb alluded to Jacob, who separated his sheep from Laban’s.'®

100. Below, v. 85. 101. Exodus 30:13. 102. Likutei Sichot, vol. 8, pp. 41-47. 103. Genesis 5:3. 104. Genesis 6:3. 105. Genesis 18:7.
106. Genesis 22:13. 107. Genesis 30:40.
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& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[continued...] were silver, for the Torah is pure as
purified silver. Both were filled, alluding to how
the Written Torah and Oral Torah complement
each other. With fine flour, indicating how the
Torah is perfect, like finely-sifted flour. Mixed
with olive oil, alluding to how the study of the
Torah must be mixed with good deeds. For a
grain-offering, alluding to how when a person
studies the Torah and performs good deeds, he is
pleasing to God. One gold spoon [kaf], alluding
to the Tablets of the Covenant, which were writ-
ten with the palm (kaf) of God’s hand. Weighing
ten shekels, alluding to the Ten Commandments.
Filled with incense, for the 613 commandments
are included in the Ten Commandments. One
young bull, alluding to the priests. One ram,

116. 8-10.

alluding to the Levites. One lamb in its first
year for an ascent-offering, alluding to the lay
Israelites; all three groups accepted the Torah at
Mt. Sinai. One young he-goat for a sin-offering,
alluding to the future converts. For the peace-
offering: two oxen, alluding to the Written Torah
and Oral Torah, which, when observed, bring
peace in heaven and on earth. Five rams, five
he-goats, five lambs in their first year, alluding
to the three verses in Psalm 19 that describe the
Oral Torah,' for these 3 verses contain 6 half-
verses (corresponding to the 6 orders of the
Mishnah) of 5 words each (indicating that the 5
books of the Written Torah are the essence of the
Oral Torah). This was the offering of Netanel
the son of Tzu’ar.
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the continuity of human life, while the 20 years of the decree alludes to the
destruction of human life.

® The 70 nations are all descended from Noah, but they are all different.

® The Torah is one entity, but it comprises the Ten Commandments and 613
commandments.

¢ The patriarchs were each unique, yet they are the patriarchs of the entire
Jewish people.

* Jacob’s sons all participated in selling Joseph, but they did not all hate him
equally.

* Moses and Aaron both brought peace between God and Israel, but they did
so differently.

* The Jewish people are one people and the Torah is one entity, but they both
divide into specific subdivisions.

Since each prince had a unique allegorical intention in mind when he offered his
sacrifice, specific to the spiritual nature of his tribe, each of their offerings is given
in full detail "'

On the second day, the tribe of Reuben, the firstborn, protested and asked
that their prince offer at least second. But Moses refused, reminding them that
God had told him to have the princes present their offerings in the order of their
encampment. Accordingly, the tribe of Issachar offered second, and in this way
their excellence in Torah study and their prince’s initiative in suggesting these
offerings was acknowledged. Thus, on the second day of Nisan, Netanel the son
of Tzu’ar, the prince of Issachar brought his offering.

He brought his offering of one silver bowl weighing 130 shekels, one silver
sprinkling basin weighing 70 shekels according to the holy shekel, both filled
with fine flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS =6

[18] On the second day, Netanel the son of
Tzu’ar, the prince of Issachar brought his offer-
ing: In his offering, Netanel alluded to the Torah,
for his tribe excelled in its study. He brought his
offering of one silver bowl, alluding to the To-
rah, for the showbread was prepared in bowls,!
and bread is a metaphor for the Torah."? The
number “one” is stated explicitly because there is
only one Torah. Weighing 130 shekels, 130 being
the sum of the number of books in the Bible (24)
plus the numerical value of the first letter (mem)

and last letter (also mem) of the Mishnah (80)
plus the number of generations from Adam to
Moses (26). One silver sprinkling-jug [mizrak],
alluding to the Torah, for wine is a metaphor for
the Torah'® and wine is drunk from a jug.!* The
number “one” is stated explicitly because both
the Written and Oral Torah were given by the
one God. Weighing 70 shekels according to the
holy shekel, for the numerical value of the word
for “wine” (yayin) is 70 and there are 70 ways of
interpreting the Torah. Both the bowl and the jug

111. Likutei Sichot, vol. 8, pp. 41-47. 112. Exodus 25:29; Menachot 97a. 113. Proverbs 9:5. 114. Proverbs 9:5. 115. Amos 6:6.
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& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS

[continued...] olive oil for a grain-offering, allud-
ing to how his intention was to save him, both
when he convinced them not to kill him and
when he convinced them to cast him into the
pit. One gold spoon [kaf], alluding to how he
told them not to lay any hand (kaf) on him. It was
gold because the color of gold is reddish like the
color of blood. Weighing ten shekels, alluding to
how he saved himself and his nine brothers from
shedding blood. Filled with incense, alluding to
how the brothers were entirely righteous and be-
traying Joseph was their only sin, except for Reu-
ben’s sin in the incident with Bilhah, which he
was repenting for when his brothers sold Joseph.
One young bull, one ram, one lamb in its first

126. Genesis 37:21, 22, 29. 127. Genesis 35:22.

year for an ascent-offering, one young he-goat
for a sin-offering, all alluding to the repentance
with which Reuben was occupied when Joseph
was sold. For the peace-offering: two oxen, al-
luding to the two ways in which Reuben sought
to reinstate himself before God after the incident
with Bilhah: by repenting and by saving Joseph.
Five rams, five he-goats, five lambs in their
first year, alluding to the three times Reuben is
mentioned in the account of the sale of Joseph.'®
The number five alludes to the five words in the
phrase “And the sons of Jacob were twelve,”'* by
which Reuben’s penitence was accepted and he
was reinstated as one of the sons of Jacob. This
was the offering of Elitzur the son of Shede’ur.
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Numbers 7:22-30 NASO

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Netanel the son of Tzu’ar.

On the third day of Nisan, the prince who brought his offering was of the tribe
of Zebulun: Eliav the son of Chelon.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Eliav the son of Chelon.

On the fourth day of Nisan, the prince who brought his offering was of the
tribe of Reuben: Elitzur the son of Shede’ur.

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[24] On the third day, the prince was from the
tribe of Zebulun, Eliav the son of Chelon: In his
offering, Eliav alluded to how his tribe financial-
ly supported the tribe of Issachar so they could
study the Torah. His offering was one silver
bowl, alluding to the sea, which Zebulun sailed
to conduct business,'® and the bread"” Zebulun
provided Issachar with. One silver sprinkling-
jug, alluding to the land, which is round like a
ball"® and was settled by Issachar, and the wine
Zebulun provided Issachar with. Weighing 130
shekels...weighing 70 shekels according to the
holy shekel: 130 plus 70 equals 200, alluding to
the 200 heads of the Sanhedrin who would be
members of the tribe of Issachar.!”® Both were of
silver, indicating that Zebulun also provided Is-
sachar with money. Both were filled with fine
flour, indicating how Issachar and Zebulun
shared Issachar’s reward for their study of the
Torah and helped each other materially. One
gold spoon [kaf], alluding phonetically to the
shore (chof) of the sea. Weighing ten shekels
filled with incense, alluding to the ten words in
Jacob’s blessing of Zebulun.” One young bull,
one ram, one lamb in its first year for an ascent-
offering, alluding to the sacrifices Zebulun and
Issachar offered together. One young he-goat for
a sin-offering. For the peace-offering: two oxen,
alluding to the Mediterranean Sea, which Zebu-
lun would sail, and Lake Kineret, which was in

117. Genesis 49:13; Deuteronomy 33:18.

118. See above.

119. See above.

his territory. Five rams, five he-goats, five lambs
in their first year, these three types of animals
referring to the three natural resources Moses
would bless them with—“hidden things” (the
chilazon), “treasures” (pickled fish), and “sand”
(glass).” The five animals of each type alluded
to the five words in Moses’ blessing of their part-
nership.'” This was the offering of Eliav the son
of Chelon.

[30] On the fourth day, the prince was from the
tribe of Reuben, Elitzur the son of Shede’ur:
In his offering, Elitzur alluded to Reuben’s role
in delivering Joseph. His offering was one sil-
ver bowl, alluding to how Reuben thwarted the
brothers’ plan to kill Joseph, since the word for
“bowl” (ka’arah) permutes to spell “principle”
(akeret), alluding to his central role in saving Jo-
seph, and to spell “uprooted” (akrah), alluding
to how he uprooted their plan to kill him. “Sil-
ver” alludes to the righteousness of his words.'?
Weighing 130 shekels: The initials of the first
three words he spoke to them'** add up to 130.
One silver sprinkling-jug [mizrak] symbolized
how he convinced them to throw [lizrok] him
into the pit rather than kill him. “Silver” alludes
again to the righteousness of his words. Weigh-
ing 70 shekels according to the holy shekel,
alluding to his secret plan to save him, for the
numerical value of the word for “secret” (sod) is
70. Both were filled with fine flour mixed with

120.1 Chronicles 12:33.

122. Deuteronomy 38:19. 123.Ibid., v. 18. 124. Proverbs 10:20. 125. Genesis 37:21.
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& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS =6

[continued...] For the peace-offering: two oxen,
alluding to Betzalel and Ohaliav, who completed
the work of the Tabernacle, and to the Screens at
the entrance to the Tabernacle and at the entrance
to the Courtyard. Five rams, five he-goats, five
lambs in their first year, alluding to the hang-
ings of the Courtyard on the south, north, and
west. There were five of each animal to allude to
the height of the hangings, which was 5 cubits, !
and because 3 x 5 =15, the length of the hangings
on the wing of the east side.” This was the of-
fering of Shelumiel the son of Tzurishadai.

[42] On the sixth day, the prince was from the
tribe of Gad, Eliasaf the son of De’uel: In his of-
fering Eliasaf alluded to the Exodus from Egypt,
when the Jews first became an army, since Gad

132. Exodus 27:18. 133. Exodus 27:14-15.

would eventually lead the troops crossing the
Jordan. His offering was one silver bowl, allud-
ing to Yocheved, because (a) the word for “bowl”
(ka’arat) can be permuted to spell the word for
“torn” (kara’at), alluding to her divorce from
Amram; (b) the word for “one” (achat) can be
read as “sister” (achot), alluding to the fact that it
was Moses’ sister Miriam who encouraged Am-
ram to remarry her; and (c) the word for “silver”
(kesef) alludes to Amram’s desire (kisuf) for her.
Weighing 130 shekels: Yocheved was 130 years
old when Moses was born. One silver sprin-
kling-jug [mizrak], alluding to Moses, who was
thrown (nizrak) into the Nile when he was a baby
and thrown out of Egypt when he was a youth.
Weighing 70 shekels, alluding to the seventy el-
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Numbers 7:31-42 NASO

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Elitzur the son of Shede’ur.

On the fifth day of Nisan, the prince who brought his offering was of the tribe
of Simeon: Shelumiel the son of Tzurishadai.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Shelumiel the son of Tzurishadai.

On the sixth day of Nisan, the prince who brought his offering
was of the tribe of Gad: Eliasaf the son of De’uel.

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[36] On the fifth day, the prince was from the
tribe of Simeon, Shelumiel the son of Tzurisha-
dai: In his offering, Shelumiel alluded to details
of the construction of the Tabernacle. His offer-
ing was one silver bowl, alluding to the Court-
yard, which encompassed the Tabernacle as the
sea surrounds the dry land like a bowl. Weigh-
ing 130 shekels: The length of the Courtyard
was 100 cubits'® and the length of the Tabernacle
was 30 cubits.’?® One silver sprinkling-jug [miz-
rak] weighing 70 shekels according to the holy
shekel, alluding to the length of the Courtyard
(100 cubits) minus the length of the Tabernacle
within it (30 cubits); and to the fact that the area
of the courtyard (50 x 100 = 5000 square cubits)
was approximately that of a square 70 cubits
long (70 x 70 = 4900 square cubits); and to the
69 pillars' plus the pillar of cloud. Both were
filled with fine flour mixed with olive oil for
a grain-offering, alluding to the Courtyard and
the Tabernacle, for in the Courtyard grain-offer-

ings mixed with oil were offered on the Altar,
and inside the Tabernacle the showbread (which
was made of fine flour), the Candelabrum
(which was lit with olive oil), and the Table (on
which was placed frankincense, which was also
used in grain-offerings) were placed. One gold
spoon [kaf], alluding to the Torah scroll next to
the Ark; the five fingers of the hand (kaf) allud-
ing to the five books of the Torah. Weighing ten
shekels filled with incense, alluding to the Ten
Commandments engraved on the tablets in the
Ark and the ten usages of the verb “to make”
in God’s instructions to construct the Taberna-
cle®® One young bull, alluding to the various
colors of the coverings of the Tabernacle, since
the word for “bull” (par) is similar to the word
for “covering” (apirion). One ram, alluding to the
covering of ram-skins. One lamb in its first year
for an ascent-offering, alluding to the covering
of tachash-skins. One young he-goat for a sin-
offering, alluding to the covering of goat-skins.

128. Exodus 27:18. 129. Twenty planks, each a cubit and a half wide, made up the length of the Tabernacle (Exodus 26:16, 18, 20).
130. Twenty on the south side, 20 on the north side, 10 on the west side, 6 on the east side, 4 for the curtain of the gate of the court
(Exodus 27:10-16), 4 for the veil (ibid. 26:32), and 5 for the curtain at the entrance of the Tabernacle (ibid. 26:37). 131. Exodus 25:10,
17,23, 31; 26:1, 7, 15, 31; 27:1, 9.
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[continued...] head and placed it on Ephraim’s.!®
The word for “silver” alludes to the rightness of
Jacob’s response to Joseph’s protest when Jacob
gave Ephraim the greater blessing.'”” Weighing
130 shekels, alluding to the 130 words in the pas-
sage describing this blessing.'* One silver sprin-
kling-jug [mizrak], alluding to Joseph, who was
cast away (nizrak) from his father and sold into
Egypt, and who became the sole administrative
authority in Egypt. The word for “silver” alludes
to the quality and truth of his words,”® in whose
merit he was made viceroy of Egypt. Weighing
70 shekels according to the holy shekel, allud-
ing to the seventy languages the angel Gabriel
taught Joseph, for without this knowledge the
Egyptians would not have made him their vice-
roy.'® Both were filled with fine flour mixed
with olive oil for a grain-offering, alluding to
how both Jacob and Joseph were righteous, and
how their lives were similar. One gold spoon
[kaf], alluding to Jacob’s right hand (kaf), which
he placed on Ephraim’s head. Weighing ten

shekels, alluding to the ten words describing
how he did so."! Filled with incense, alluding
to how Jacob was imbued with prophetic spirit
when he did this. One young bull, alluding to
Abraham; one ram, alluding to Isaac; one lamb
in its first year for an ascent-offering, allud-
ing to Jacob,'* for Jacob included Abraham and
Isaac in his blessing to Joseph’s sons. One young
he-goat for a sin-offering, alluding to Joseph—
whom Jacob also included in this blessing —for
his brothers stained Joseph’s coat with the blood
of a he-goat when they brought it to Jacob." For
the peace-offering: two oxen, alluding to the
two parts of Jacob’s blessing to Joseph’s sons.!#
Five rams, five he-goats, five lambs in their first
year, these three types of animals alluding to the
three generations of Ephraim that Joseph saw,'*
and who became clan heads."* There were 5 of
each to allude to the 5 words in the passage in
which Jacob gave Ephraim preeminence over
Manasseh.'¥” This was the offering of Elishama
the son of Amihud.

137. Genesis 48. 138. Proverbs 10:20. 139. Genesis 48:14-20. 140. Proverbs 10:20. 141. See Rashi on Genesis 50:6; Psalms 81:6.
142. Genesis 38:14. 143. As in the offering of the prince of Judah. 144. Genesis 37:31-32. 145. Genesis 48:16, 20. 146. Genesis 50:23.
147. Numbers 26:35-36. 148. Genesis 48:20.
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His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Eliasaf the son of De’uel.

On the seventh day of Nisan, which fell on the Sabbath, the prince who brought
his offering was of the tribe of Ephraim, Elishama the son of Amihud.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine

flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS =6

[continued...] ders Moses appointed.'® According
to the holy shekel, alluding to the fact that they
all became prophets. Both were filled with fine
flour mixed with olive oil, alluding to how both
he and they were filled with the prophetic spirit.
For a grain-offering [minchah], referring to how
the spirit “descended” [keno’ach] on them. Also:
both were filled with fine flour mixed with
olive oil alludes to Eldad and Meidad;"** for a
grain-offering [minchah] refers to how the spirit
“descended” [vatanach] upon them. One gold
spoon [kafl, alluding to how the Egyptians were
smitten by the plagues administered by Moses’
hand [kaf]. Weighing ten shekels, alluding to the
ten plagues. The first two vessels were made of
silver and this one of gold to allude to the fact
that the spoils of the Sea of Reeds were greater
than those the Jews took earlier, in Egypt itself.
Filled with incense, to allude to how the Isra-
elites were laden with silver, gold, and spices
from the spoils of the plagues and the Sea. The
130 shekels of the bowl, 70 of the jug, and 10 of
the spoon total 210, the number of years the Jews
spent in Egypt. One young bull, one ram, one
lamb in its first year for an ascent-offering, al-
luding to the three leaders who took them out
of Egypt: Moses, Aaron, and Miriam, and to the

three things the Jews did not change during their
exile and in whose merit they were redeemed:
their names, their language, and their carnal
mores. One young he-goat for a sin-offering,
alluding to the Pesach sacrifice, which atoned
for the idolatry they practiced in Egypt. For the
peace-offering: two oxen, alluding to Jacob and
Joseph, in whose merit the Jews were redeemed
from Egypt,'® and to Moses and Aaron, who per-
formed all the miracles. Five rams, five he-goats,
five lambs in their first year, these three types of
animals alluding to the three patriarchs, for God
redeemed the Jews from Egypt in fulfillment of
the covenants He had made with them. 15 al-
ludes to the 3 patriarchs plus the 12 progenitors
of the tribes, and to the 15th of Nisan, the day on
which they left Egypt. This was the offering of
Eliasaf the son of De’uel.

[48] On the seventh day, the prince was from
the tribe of Ephraim, Elishama the son of Ami-
hud: In his offering, Elishama alluded to the pa-
triarch Jacob, who gave his tribe preeminence
over Manasseh and blessed Joseph. His offering
was one silver bowl, alluding to Jacob, because
the word for “bowl” (ka’arat) can be permuted
to spell the word for “torn” (kara’at), alluding
to how he removed his hand from Manasseh’s

134. Numbers 11:16-25. 135. Numbers 11:26-27. 136. See Psalms 77:16.
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[60] On the ninth day, the prince was from the
tribe of Benjamin, Avidan the son of Gidoni: In
his offering, Avidan alluded to his ancestress, the
matriarch Rachel, and to her sons. His offering
was one silver bowl, alluding to Rachel, because
the word for “bowl” (ka’arat) can be permuted
to spell the word for “matron” (ikeret), alluding
to how she was Jacob’s main wife. The word for
“silver” alludes to the effectiveness of her prayer
for a second son, who was Benjamin.'*! Weighing
130 shekels, alluding to Jacob’s age when Benja-
min was born (100) plus Benjamin’s age when he
came to Egypt (30). One silver sprinkling-jug,
alluding to how Joseph tested the righteousness
of his brothers by means of his goblet.'"> Weigh-
ing 70 shekels according to the holy shekel,
alluding to the wine Joseph drank from this
goblet, since the numerical value of the word for
“wine” (yayin) is 70. Both were filled with fine
flour mixed with olive oil for a grain-offering,
alluding to how the Tabernacle was erected both
in the territory of Joseph, at Shiloh,'® and in the
territory of Benjamin, in Jerusalem.'* One gold
spoon weighing ten shekels filled with incense,
alluding to Benjamin’s ten sons,'®® who were all

righteous. One young bull, one ram, one lamb
in its first year for an ascent-offering, alluding
to the three times the Temple would be built in
Benjamin’s territory: the first time by Solomon,
the second time after the Babylonian exile, and
the third time in the messianic era. One young
he-goat for a sin-offering, alluding to the Tem-
ple built by Herod, who was a sinful king and
who rebuilt the Second Temple to atone for his
sins. For the peace-offering: two oxen, alluding
to the two kings who descended from Benjamin:
Saul and Ishboshet, and to the two redeemers
who descended from Benjamin: Mordechai and
Esther. Five rams, five he-goats, five lambs in
their first year, these three types of animals of
five each alluding to the three ways in which
Benjamin was superior to his brothers by the
number five: (a) Joseph gave him five times as
great a portion than he did the other brothers,®
(b) Joseph gave the other brothers one change of
clothing and Benjamin five changes of clothing,'”
and (c) Benjamin’s descendant Mordechai was
privileged to wear five royal garments.'® This
was the offering of Avidan the son of Gidoni.

162. Proverbs 10:20. 163. Genesis 44. 164. Joshua 18:1. 165. 2 Samuel 6:12. 166. Genesis 46:21. 167. Genesis 43:34. 168. Genesis

45:22. 169. Esther 8:15.
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one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Elishama the son of Amihud;

On the eighth day of Nisan, the prince who brought his offering was of the
tribe of Manasseh: Gamliel the son of Pedahtzur.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Gamliel the son of Pedahtzur.

On the ninth day of Nisan, the prince who brought his offering was of the tribe
of Benjamin: Avidan the son of Gidoni.

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[54] On the eighth day, the prince was from the
tribe of Manasseh, Gamliel the son of Pedaht-
zur: In his offering, Gamliel alluded to his ances-
tors, Jacob and Manasseh. His offering was one
silver bowl, alluding to Jacob, because the word
for “bowl” (ka’arat) can be permuted to spell the
word for “torn” (kara’at), alluding to how he took
the birthright from Reuben and gave it to Joseph.
The word for “silver” alluded to the rightness of
Jacob’s pronouncement that Joseph would be-
come two tribes.!** Weighing 130 shekels, allud-
ing to Jacob’s age when he came to Egypt to see
Joseph.'” Onme silver sprinkling-jug [mizrak],
alluding to Joseph, who was cast away (nizrak)
from his father and sold into Egypt. The word
for “silver” alludes to the quality and truth of his
words, when he tried to put Jacob’s hand back
on Manasseh’s head.” Weighing 70 shekels ac-
cording to the holy shekel, alluding to the sev-
enty members of Jacob’s household that Joseph
arranged to live in Egypt.” Both were filled
with fine flour mixed with olive oil for a grain-
offering, alluding to how both Jacob and Joseph
were righteous, and how both of them fathered
progenitors of tribes. One gold spoon weighing
ten shekels filled with incense, alluding to the
ten portions of the Land of Israel given to the

149. Proverbs 10:20. 150. Genesis47:7-9. 151. Proverbs 10:20. 152. Genesis 46:27. 153. Joshua 17:5. 154. Genesis 50:23. 155. Numbers
26:29-32. 156. Numbers 32:39-40. 157. Numbers 32:41. 158. Genesis 48:13, 17, 18. 159. Numbers 27:1-11. 160. Genesis 48:16.

161. Genesis 1:20-23.
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tribe of Manasseh.' One young bull, one ram,
one lamb in its first year for an ascent-offering,
alluding to the three generations of Manasseh
who were contemporary with Joseph'** and who
became clan heads,'™ and the descendants of
Machir, Manasseh’s son, who took a land inheri-
tance on the east side of the Jordan.’> One young
he-goat for a sin-offering, alluding to Manasseh’s
great grandson, Yair, who also took a land inher-
itance on the east side of the Jordan, but had no
sons to bequeath it to.”™ For the peace-offering:
two oxen, alluding to the two parts of the tribe
of Manasseh, who inherited on the two sides of
the Jordan. Five rams, five he-goats, five lambs
in their first year, these three types of animals
alluding to the three ways in which Joseph tried
to give Manasseh preeminence over Ephraim:
by placing him to Jacob’s right, by lifting up Ja-
cob’s hand, and by verbally protesting Jacob’s
preference for Ephraim.'” There were 5 of each
to allude to the 5 daughters of Tzelofechad, who
received an inheritance in the Land of Israel,'®
and to allude to how Jacob blessed Joseph’s sons
to multiply like fish," which were created on the
fifth day."™ This was the offering of Gamliel the
son of Pedahtzur.
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& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[continued...] offering, alluding to the three pro-
hibitions incumbent upon the Nazirite: not to
drink wine, not to eat grapes, and not to be de-
filed by the dead; and to the three prohibitions
the angel gave to Samson’s mother.'”® One young
he-goat [se’ir] for a sin-offering, alluding to the
Nazirite’s hair (sei’ar), which he must not cut.
For the peace-offering: two oxen, alluding to the
two types of serpent to which Jacob compared
Dan: a snake and a viper,'” and to the fact that
Jacob compared him to a snake and Moses com-
pared him to a lion cub,'® and to the two times it
is written that Samson judged the Jewish people

for twenty years,’! and to the two pillars he top-
pled.'® Five rams, five he-goats, five lambs in
their first year, these three types of animals al-
luding to the three types of sacrifices a defiled
Nazirite was required to offer,' and to the three
times that Samson smote the Philistines.!®* There
were five of each to allude to the five offerings a
Nazirite was required to offer at the end of his
Nazirite term.'® Three times five is 15, alluding
to the 15 letters in the passage describing the
miracle God performed for Samson with the
jaw-bone.”®® This was the offering of Achiezer
the son of Amishadai.

179. Judges 13:14. 180. Genesis 49:17. 181. Deuteronomy 33:22. 182.Judges 15:20 and 16:31. 183.Judges 16:29. 184. Numbers
6:14. 185. Judges 14:19, 15:8, and 15:15. 186. Numbers 6:14-15: three animal offerings and two grain-offerings. 187. Judges 15:19.
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His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Avidan the son of Gidoni.

On the tenth day of Nisan, the prince who brought his offering was of the tribe
of Dan: Achiezer the son of Amishadai.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Achiezer the son of Amishadai.

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[66] On the tenth day, the prince was from the
tribe of Dan, Achiezer the son of Amishadai:
In his offering Achiezer alluded prophetically to
his descendant, Samson'® the Nazirite.”” His of-
fering was one silver bowl [ke’arah], alluding
to the bread of the Nazirite’s offering,” which is
baked in a mold (ke’arah). Weighing 130 shekels,
alluding to the 130 words in the passage concern-
ing conclusion of the Nazirite vow."”? One silver
sprinkling-jug [mizrak], alluding to how the
Nazirite is permitted to drink wine from such a
jug once the period of his vow is concluded; to
how Samson was spurned (nizrak) by his coun-
trymen because he married a gentile woman; to
how Jacob compared Dan to the snake,” who
God cast down (zarak) to the ground after the
primordial sin; to how Samson was like a snake,
in that he was lame in both feet;'”* and to how
Jacob blessed Dan to conquer the Jews’ enemies
the way a snake’s bite makes the horse rider fall
(nizrak) backward. Weighing 70 shekels accord-

170. Judges 13-16.
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171. Numbers 6:1-21.

172. Numbers 6:15.
176. Numbers 6:8-12. 177. Genesis 49:16-17. 178. Numbers 6:3-4.

ing to the holy shekel, alluding to the numerical
value of the word for “wine” (yayin), 70, and the
70 words in the passage concerning the defile-
ment of the Nazirite,'” and to the 70 letters in
Jacob’s blessing of Dan.!” Both were filled with
fine flour mixed with olive oil for a grain-offer-
ing, alluding to how both a defiled Nazirite and
one who has successfully completed his Nazirite
term must offer a bread offering at the end of the
Nazirite period, and to how Samson became de-
filed before he cut his hair (by marrying a gentile
woman) and after he cut his hair (by slaughter-
ing the Philistines). One gold spoon weighing
ten shekels, alluding to the ten prohibitions
concerning wine incumbent on a Nazirite."”” It
was gold because gold is reddish, like the color
of wine. Filled with incense, alluding to the fact
that whoever undertakes to be a Nazirite must
do so for the sake of heaven, just as incense is
offered for the sake of heaven. One young bull,
one ram, one lamb in its first year for an ascent-

173. Numbers 6:13-20. 174. Genesis 49:17.

175. Sotah 10a.
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[continued...] described the Jews when giving
them the Torah: “a special treasure,

The fact that it was silver alluded to the righ-
teousness of his words.>? Weighing 70 shekels

"o

akingdom

of priests,” and “a holy nation.”' There were 5
of each offering, totaling 15, alluding to the five
books of the Torah, the five commandments on
one tablet, and the five commandments on the
second tablet; and to the 3 patriarchs plus the 12
progenitors of the tribes. This was the offering
of Pagiel the son of Ochran.

[78] On the twelfth day, the prince was from the
tribe of Naphtali, Achira the son of Einan: In
his offering, Achira alluded to the patriarchs and
matriarchs. His offering was one silver bowl
[ka’arat], alluding to Sarah—who was barren
and the chief of the matriarchs—since the word
for “bowl” (ka’arat) can be permuted to spell the
words for “barren” (akeret) and “chief” (ikeret).
The fact that only one was offered alluded to
how she was the single righteous woman in her
generation. The fact that it was silver alluded to
the righteousness of her words. Weighing 130
shekels, alluding to how she lived almost 130
years.? One silver sprinkling-jug [mizrak], al-
luding to Abraham, who was cast away (nizrak)
from his homeland. The fact that only one was
offered alluded to the uniqueness of Abraham.*"

according to the holy shekel, alluding to Abra-
ham’s age at the Covenant between the Halves.*®
Both were filled with fine flour mixed with ol-
ive oil for a grain-offering, alluding to how both
Abraham and Sarah were full of good deeds.
One gold spoon [kaf], alluding to how Abraham
subdued (kafaf) his animal nature and passed the
ten tests God subjected him to.?* Weighing ten
shekels, alluding to how they accepted the Ten
Commandments. Filled with incense, alluding
to how his deeds were as pleasing to God as the
smell of incense. One young bull, one ram, one
lamb in its first year for an ascent-offering, one
young he-goat for a sin-offering, alluding re-
spectively to the sacrifices he offered in the Cov-
enant Between the Halves: the cow, the ram, the
dove and pigeon,*® and the she-goat.®® For the
peace-offering: two oxen, alluding to Isaac and
Rebecca. Five rams, five he-goats, five lambs in
their first year, these three types of animals al-
luding to Jacob, Leah and Rachel. The total of 15
animals alluded to Jacob, Leah, Rachel and the
12 progenitors of the tribes. This was the offer-
ing of Achira the son of Einan.

200. Exodus 19:5-6. 201. Genesis 23:1. 202. Ezekiel 33:24. 203. Proverbs 10:20. 204. Genesis 15:1-21. 205. Avot 5:3. 206. In Leviticus
12:8, doves or pigeons substitute for a lamb. 207. Genesis 15:9.
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On the 11th day of Nisan, the prince who brought his offering was of the tribe
of Asher: Pagiel the son of Ochran.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Pagiel the son of Ochran.

On the twelfth day of Nisan, the prince who brought his offering was of the
tribe of Naphtali: Achira the son of Einan.

His offering was one silver bowl weighing 130 shekels, one silver sprinkling
basin weighing 70 shekels according to the holy shekel, both filled with fine
flour mixed with olive oil for a voluntary grain-offering,

& THE PRINCES” ALLUSIONS IN THEIR INSTALLATION OFFERINGS 6

[72] On the eleventh day, the prince was from
the tribe of Asher, Pagiel the son of Ochran: In
his offering, Pagiel alluded to God’s choice of the
Jewish people, this being the source of their hap-
piness (osher). His offering was one silver bowl
weighing 130 shekels, alluding to the 70 nations
descended from Noah'®” and the 60 descendants
of Abraham who did not become part of the Jew-
ish lineage: the 16 descendants of Keturah,'® Ish-
mael and his 12 sons,'® Esau and his 16 sons and
grandsons, the 11 Edomite chiefs,'! and the
first 3 Edomite kings (for the others were not de-
scendants of Edom)."”? They were alluded to by
bowls (ke’arot) because God rejected them, just
as someone suffering from tzara’at—a symptom
of which is greenish streaks (shka’arurot)—is re-
jected from society. The fact that the bowls were
silver (kesef) alluded to their shame (kisufa). One
silver sprinkling-jug [mizrak], alluding to how
God chose the Jews for His mission and cast off
(zarak) the other nations from it. Weighing 70
shekels according to the holy shekel, alluding to
the 70 members of Jacob’s household that entered
Egypt.”® Both were filled with fine flour mixed
with olive oil for a grain-offering [minchah], al-
luding to how God sent prophets—upon whom
His prophetic spirit rested (nachah)—both to the
Jews and to the gentiles, bidding them to accept

the Torah. One gold spoon [kaf], alluding to
how only one nation—the Jews—heeded God'’s
call and accepted the Torah. The spoon (kaf) al-
ludes to the Torah, whose five books are alluded
to by the five fingers of the hand (kaf). Weigh-
ing ten shekels, alluding to how they accepted
the Ten Commandments. Filled with incense,
alluding to how they were filled with enthusi-
asm for God'’s cause, as they demonstrated when
they said, “We will do and listen to all that God
has said.”’* One young bull, one ram, one lamb
in its first year for an ascent-offering, alluding
to the three “crowns” that God gave them as
a reward for this enthusiasm: the crown of the
Torah (alluded to by the rim around the Ark of
the Covenant'®), the crown of priesthood (al-
luded to by the rim around the golden Altar™®),
and the crown of royalty (alluded to by the rim
around the Table'”). One young he-goat for a
sin-offering, alluding to the fourth crown, that
of a good name,'”® which a person earns by do-
ing good deeds, which in turn atone for his sins.
For the peace-offering: two oxen, alluding to the
Written Torah and the Oral Torah. Five rams,
five he-goats, five lambs in their first year,
these three types of animals alluding to the three
classes of Jews: priests, Levites, and laymen, and
to the three terms of distinction with which God

188. Genesis 10. 189. Genesis 25:2-4. 190. Genesis 25:13-15. 191.In Genesis 36:10-14 only fourteen sons and grandsons are
enumerated, but v. 15-16 lists two more sons of Eliphaz. 192. Genesis 36:40-43. Some of the clans headed by these chiefs were
named after members of the first two generations of Esau’s family, but the chiefs themselves (whose actual names are not recorded)
were further descendants of his. 193. Genesis 36:31-34. 194. Genesis 46:27; Deuteronomy 10:22. 195. Exodus 24:7. 196. Exodus
25:11. 197. Exodus 30:3. 198. Exodus 25:24. 199. Avot 4:17.
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strengths, and in order to succeed in our mission
in life we must join forces with our fellow Jews,
so that our individual strengths can combine
and complement each other, each of us filling
in what the other lacks and being completed by
the other’s assets. In this, we are conscious of
ourselves as discrete individuals; this unity-of-
parts was expressed by the fact that each prince
brought his offering on a separate day.

e [Intrinsic unity: We all form one, collective entity,
sharing one, common goal. This is our basic
consciousness of ourselves as Jews, and was
expressed by the fact that each prince brought
the same offering and that God considered each
of their offerings to have been brought on the
first and last days.

Our complementary unity is possible only because
of our more basic, intrinsic unity. Since, in
our spiritual source, we are all one entity, our
individuality consists not of our being truly
distinct entities but of expressing a unique aspect

213. V. 3.
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of this common essence. Since each of us only
expresses one aspect of our collective essence,
we each need the rest of us in order to fulfill our
collective and individual purposes.

Each aspect of unity has its advantage: intrinsic
unity is a more sweeping, powerful unity,
but complementary unity, although less basic,
pervades our lives as private individuals.

Experientially, these two facets of unity are
mutually exclusive: we live either as individuals
(seeking to fulfill our individual goals through
cooperation) or as parts of a whole (whose
individuality has been submerged in the common
identity of the group). In order to combine these
two aspects of unity, we must be aware of a
higher, third level:

e Essential unity: We are all one, undifferentiated

essence. In this, there is no consciousness of
independent individuality whatsoever. The
princes expressed this unity in their prefatory
offering of wagons and oxen.*® As we pointed
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Numbers 7:80-85 NASO

one gold spoon weighing 10 shekels filled with incense,

the choicest young bull in his herd, the choicest ram in his flock, and the choicest
lamb in its first year in his flock for an ascent-offering,

one young he-goat for a sin-offering,

and for the peace-offering: two oxen, five rams, five he-goats, and five lambs
in their first year. This was the offering of Achira the son of Einan.

The above was the dedication offering of the Altar presented
by the princes on the day the Altar was anointed, the first day of Nisan,*” even
though they brought their offerings over a period of 12 days. The Torah now
repeats the tally to indicate that nothing happened to disqualify these items from
use between the first of Nisan and the specific day on which they were offered.

There were 12 silver bowls, 12 silver basins and 12 gold spoons.

The weight of each silver bowl was 130 shekels, and that of each basin was
70 shekels; all the silver of the vessels weighed in total exactly 2,400 shekels

according to the holy shekel.

of physicality began to shine in the world.*®

This was the dedication offering of the Altar:
Unlike the rest of the tribes, Levi did not participate
in the offerings. This is because the Levites are
the legion of the Divine King, the servants of the
Tabernacle. Just as a king does not bring presents to
himself for the inauguration of his own palace, so
the Levites did not bring presents to the Tabernacle,
their home.

In another sense, however, the Levites are alluded
to by the total given after the detailed account of
each prince’s offering. Whereas each prince, the
representative of his tribe, personified a different
aspect of our relationship with God, the tribe of
Levi personifies our overall, total connection with
God, just as the name Levi means “to connect” or
“to accompany.”?”

This was the dedication: The collective tally of
the princes” dedication offerings is framed by two
summary statements: “This was the dedication
offering of the Altar presented by the princes on the
day it was anointed” and “This was the dedication
offering for the Altar after it was anointed.”?"° These
two statements indicate that although God had
each prince give his offering on a different day,
He considered it as if they had all brought their
offerings on the first day and on the last day. This was
because they were all selflessly united in purpose,
as evidenced by the fact that they did in fact suggest
giving their offerings together on the first day*' and
that they decided to bring the same sacrifices, none
of them seeking to outdo the others.?"?

& CHASIDIC INSIGHTS 3

God’s point in considering it as if each prince gave
his offering on the first day was to show that He did
not give preeminence to any one of them over the
others—they were all first

in importance and the first to inaugurate the
Altar, “activating” it on behalf of the entire Jewish
people. God told Moses to have them present their
offerings one each day only in order to illustrate
that each tribe personifies a unique path within the
framework of the Torah.

God also made it a point to consider it as if all the
princes had given their offerings on the last day
because only on the last day, after all the inaugural
sacrifices had actually been offered, could the Altar
indeed begin to function as the Altar for the whole
Jewish people. It was therefore also important
to show that each prince was considered the last
to offer, that he was the one who could give the
finishing touch.

Each prince was able to act on behalf of all the
tribes only because each individual Jew does in fact
comprise within himself every other Jew, and each
tribe comprises in essence all the other tribes. Thus,
each prince could in essence inaugurate the Altar
not only for his own tribe, but for the whole Jewish
people, as well.

Through their offerings, then, the princes initiated
the Altar into its function of connecting us with God
not only as individuals but also as individuals who
together form a collective whole. There are three
aspects of this unity:

o Complementary unity: We each have our own

208. Above, 7:1. 209. Genesis 29:34. 210. V. 88. 211. V. 10. 212. Bemidbar Rabbah 13:9, 14:12; Matnot Kehunah on Bemidbar Rabbah 13:9.
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our individual goals and lives are enhanced when
they form part of the greater, collective purpose
of the Jewish people. By taking its part in the
totality of our efforts to make the world into God’s
home, our individual roles in this process become
consummately significant.  Analogously, the
unity of purpose behind all our disparate efforts
throughout the day can only combine into a whole
after the day’s work is done. And in a larger sense,
all our individual efforts throughout our exile are
only becoming fully manifest as parts of the greater
whole now, as we stand on the threshold of the
messianic future.®

God’s voice could not be heard outside the Tent.
Miraculously, the same loud voice that spoke to
Moses at Sinai stopped short at the door of the Tent
and did not travel further.?® Thus, both at Sinai
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and in the Tent, God’s voice was stopped. At Sinai,
it stopped in time: after the revelation, a horn was
sounded signaling the departure of God’s presence
and voice.® In the Tent, it stopped in space: the
voice reached a certain point and went no further.

Much as we would wish it, we cannot be allowed
to hear God’s voice everywhere and always. If
we could, we would be robbed of our freedom of
choice. A world where God’s voice is constantly
heard does not challenge its citizens. It was God’s
desire to create a world of Divine silence, where
through our efforts we can uncover God’s concealed
voice. It is our task to take what we heard during
that short period at Sinai and in that small space
of the Tent—and each of us has heard God’s voice
somewhere and at some time, however fleetingly —
and transmit it to the rest of time and space.?

218. Hitva'aduyot 5743, vol. 3, pp. 1627-1628. 219. Rashi, from Torat Kohanim. 220. Rashi on Exodus 19:13. 221. Likutei Sichot, vol.

13, pp. 22-2
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Numbers 7:86-89 NASO

The 12 gold spoons were filled with incense. Each spoon weighed 10 shekels
according to the holy shekel; all the gold spoons thus totaled 120 shekels.

The total of the cattle for the ascent-offerings was 12 bulls, 12 rams,
and 12 lambs in their first year with their grain-offerings. There were 12 young
he-goats for sin-offerings.

The total of cattle for the peace-offerings was 24 oxen, 60 rams, 60 he-goats,
and 60 lambs in their first year. This was the dedication offering for the Altar,
which was offered after the Altar was anointed, i.e. beginning later the same day
and continuing over the next 11 days.

The Torah now continues®'* to describe how God spoke to Moses in the Tabernacle
once it was erected. When Moses would come into the Tent of Meeting so God
could speak with him,*"* he would hear His voice as loud as it was heard on Mount
Sinai, but the sound miraculously stopped at the entrance of the Tent of Meeting,
so no one heard it outside. Even though the voice was this loud, it sounded to
Moses as if it was speaking to itself and he was simply overhearing it. God’s voice
issued from between the two cherubim above the covering that was over the Ark
of the Testimony in the Holy of Holies, and Moses heard it while standing in the
outer chamber of the Tent of Meeting. God spoke only to Moses and not to Aaron,
except when it is explicitly stated otherwise.

The Haftarah for parashat Naso may be found on p. 232.

o

& CHASIDIC INSIGHTS 8

out, in this offering, all twelve princes acted as
one person and acted individually only as parts
of the whole.

In this consciousness, we do not view our
individual lives and goals as divergent paths that
distinguish us one from another. Rather, we see
them as they are reduced to their bare essence:
the Divine imperative to make the world into
God’s home.

Since we, our lives, and our goals are essentially
all one, this essential unity enables us to live
simultaneously with the consciousness of our
intrinsic unity and our complementary unity. We
can be aware of ourselves as forming one whole
even while involved in our individual lives.?

The virtual group-offering of the princes on the first
day is analogous to our general, overall connection
to God, which serves as the basis of our individual
endeavors in the path of Godliness. This is true both
conceptually and temporally: we are all required
to begin each day more or less the same way, by
acknowledging our basic connection to God when

we first wake up and unfolding this awareness into
full consciousness in our morning prayers. Only
then do we go our separate ways to pursue our
particular tasks in life.

The virtual group-offering of the princes on the last
day teaches us that even while engaged

in our individual tasks in the scheme of creation, we
should bear in mind that the overall enhancement of
our connection with God is not only the foundation
of our day’s work but its purpose and goal, as
well.?”

The weight of each silver bowl was 130 shekels:
Even though the Torah is here focusing on the
sum total of all the princes’ offerings together, it
nonetheless repeats the unit weight of a single
bowl, basin, and spoon. This teaches us that by
joining together to form a collective totality, the
unique, individual aspects of the princes’ offerings
were also enhanced. Becoming part of the greater
whole did not undermine their individuality; it
enriched it.

In light of our previous remarks, this means that

214. This has been partially described in Leviticus 1:1. 215. Likutei Sichot, vol. 13, p. 20, note 3. 216. Likutei Sichot, vol. 23, pp. 53 ff.
217. Hitva'aduyot 5742, vol. 3, pp. 1592-1593; Hitva’aduyot 5745, vol. 3, pp. 1761-1762.
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Haftarah for Naso
Judges 13:2-25

The laws of the Nazirite are given in parashat Naso. The haftarah is the opening of the story of the judge Samson,

who was a unique type of Nazirite.

There was a man from the town of Tzo-
rah, from the family of the tribe of Dan,
whose name was Manoach. His wife was
barren, and had never given birth. > An
angel of Gop appeared to the woman, and
said to her, “Behold now, you are barren,
and have never given birth; but you shall
soon conceive and bear a son. £ Now, be
careful not to drink new wine or old wine,
and not to eat any defiled thing that is for-
bidden for a nazirite, 5 for you shall soon
conceive, and bear a son whom you must
raise as a nazirite. Do not allow a razor to
shave his head, for the boy shall be a nazir-
ite to God from the womb. He will begin
to save Israel from the hand of the Philis-
tines.” 6 The woman came and said to her
husband, “A man of God came to me, and
his appearance was like the appearance of
an angel of God, that is, very awesome. I
did not ask him where he was from and
he did not tell me his name. 7 He said to
me, ‘Behold, you shall soon conceive and
bear a son. Now, do not drink new wine or
old wine, and do not eat any defiled thing
prohibited to a nazirite, for the boy shall be
a nazirite to God from the womb until the
day of his death.”” & Hearing this, Manoach
entreated Gop, and said, “Please, O Lord,
let the man of God that You sent come
to us now again, and teach us what to do
with the boy that will be born.” 9 God
heeded the voice of Manoach, and the an-
gel of God came to the woman again. She
was sitting in the field and her husband
Manoach was not with her. 10 The woman
hurried and ran to tell her husband. She
said to him, “Behold, the man that came
to me on that day has appeared to me.”
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HAFTARAH FOR NASO

Manoach arose and went after his wife,
heeding her advice that he come. He came
to the man and said to him, “Are you the
man that spoke to the woman?” He said, “I
am.” 12 Manoach said, “May your words
soon come true! What shall be the rule we
should follow for the boy, and what should
we do for him?” 13 The angel of Gop said
to Manoach, “The woman must beware of
everything I mentioned to her. 14 she shall
not eat of anything that comes out of the
grapevine; she may not drink new wine or
old wine; and she may not eat any defiled
thing. She must observe everything I com-
manded her.” 15 Manoach said to the an-
gel of Gop, “Let us take you in now and
prepare for you a kid of the goats.” 16 But
the angel of Gop said to Manoach, “If you
take me in, I will not eat of your bread;
if you will make an ascent-offering, you
must offer it to Gob,” for Manoach did
not know that he was an angel of Gob.

Manoach said to the angel of Gop,
“What is your name, that we may recog-
nize you and honor you by following your
instructions if your word comes to us by
messenger.” 15 The angel of Gop said to
him, “Why do you ask for my name now; it
is hidden. Our names change whenever we
receive a new mission.” 19 Manoach took
the kid of the goats and the grain-offering,
and offered them upon the rock to Gob.
The angel did a wondrous thing while
Manoach and his wife watched: 20 and it
happened that when the flame went up
from upon the altar toward heaven, the
angel of Gop ascended in the flame of
the altar. Manoach and his wife watched,
and they fell on their faces to the ground.

The angel of Gop no longer appeared
to Manoach and to his wife; then Mano-
ach knew that he was an angel of Gop.
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Manoach said to his wife, “We shall surely die, because we have seen an angel of God.”

233



HAFTARAH FOR NASO

But his wife said to him, “If Gop wanted
to kill us, He would not have accepted an
ascent-offering and a grain-offering from
us, He would not have shown us all these
miraculous things, and finally, He would
not have told us such good tidings as these
at this time.” 24 In time, the woman bore
a son, and she named him Samson. The
boy grew, and Gop blessed him. 25 And
the spirit of Gop began to come to him at
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times in the camp of Dan, between Tzorah and Eshtaol.
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