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Metzora

Overview

he name of this parashah, Metzora, means “a person afflicted with tzara’at.”

Tzara’at, as we saw in the previous parashah, Tazria, is a condition that imparts

ritual impurity, thereby denying the afflicted person entrance to the Temple and
involvement in any of its rituals, and even in the social life of the community. Thus sepa-
rated from the Temple—the locus of life and Godliness (which is the source of life)—and
the life of the community, the metzora is, in the sages’ words, a walking metaphor for death.

Although the word metzora is indeed one of the first words in the parashah, the actual
subject of the first third of the parashah is the process by which the metzora becomes cured
of tzara’at, i.e., the negation of the condition of being a metzora. The subject of the next third
of the parashah is tzara’at that afflicts a house and how an afflicted house is purified of this
defilement. The subject of the final third of the parashah is two additional but unrelated
forms of defilement and the process of purification from them.

Given the debilitating nature of tzara’at, it seems odd indeed that a parashah devoted
to curing an individual of this condition should be named after the one afflicted by it. But
the explanation we gave of the name of the previous parashah, Tazria, can serve to explain
the choice of the name of this parashah, as well. Parashat Tazria is named after the act of
“sowing” —the act of optimistically embarking on a process leading to new life and new
growth—even though the bulk of the parashah is focused on the particulars of the life-
negating disease of tzara’at, because tzara’at is not intended as a punishment but as a new
beginning, an impetus to reaffirm life. As such, it can and should indeed be seen as “sow-
ing” the seeds of a new, higher level of living.

Similarly, parashat Metzora is named after the person afflicted with this malady —despite
the fact that the bulk of the parashah is focused on how to extricate the sufferer from it—be-
cause the purification process is nothing more than a continuation of the condition itself,
that is, the next step in the rehabilitative process that began with the original contraction
of the condition.

5

One of the idioms the prophets use to describe the redemptive process—and even the
Messiah himself—is that of “sprouting”:
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OVERVIEW OF METZORA

e “For as the earth sends forth its growth, and as a garden sprouts its seedlings,
so will God cause righteousness and praise to sprout in the presence of all the
nations.”!

* “Behold, the days are coming, says God, when I will raise up a righteous sprout
from David; a king will reign and prosper, and he will administer justice and
righteousness in the land.”?

In addition, the sages of the Talmud say that the Messiah’s epithet is “the Metzora of the
House of Rabbi Yehudah the Prince,” citing the verse,® “In truth, it was our illnesses that
he bore and our pains that he carried, but we regarded him as a metzora, smitten by God
and afflicted.”*

The Talmud even records an episode in which the Messiah was seen in the guise of a
metzora:

Rabbi Yehoshua ben Levi met Elijah the prophet standing at the entrance
to Rabbi Shimon bar Yochai’s cave. He asked Elijah, “When will the Messiah
come?”

He replied, “Go and ask him himself.”

“Where is he sitting?”

“At the entrance to the city.”

“And by what sign will I be able recognize him?”

“He is sitting among the destitute people afflicted with tzara’at. But whereas
the others first loosen all their bandages and then [after treating all their sores]
retie them all, he unties and reties his [bandages] one at a time, thinking, ‘Per-
haps I will be summoned [at any moment to reveal myself as the Messiah, and
if so,] I must not be delayed [by having to re-bandage many sores].”””*

We have seen® why the Messiah, of all possible manifestations, assumes the garb of a
metzora. But in this context, it is possible to interpret the names of the two parashiot that
discuss tzara’at as referring to the process of redemption: Tazria, meaning “sow,” refers to
the work we do to cause redemption to “sprout”; Metzora refers to the Messiah himself.
Thus, the phrase Tuzria-Metzora allegorically means “Sow the seeds of the messianic re-
demption.”

In most years, the two parashiot of Tazria and Metzora are combined in the public reading
of the Torah in the synagogue. In the allegorical context just mentioned, this teaches us that
we must view our efforts to refine the world through studying the Torah and fulfilling its
commandments not only as ends unto themselves—which they most certainly are, inas-
much as we are instructed to fulfill God’s commandments out of devoted obedience —but
also as the means by which we hasten the advent of the Messiah. We must not dissociate
our Tazria—our sowing —from Metzora—its messianic goal.

Moreover, we should ideally envision our efforts and their goal —living our lives accord-
ing to the Torah’s dictates and the messianic Redemption—not as two separate entities, but
as one continuum. Living the Torah life leads organically into the Redemption, and the Re-

. Isaiah 61:11.

. Jeremiah 23:5; see also ibid, 33:15.

. Isaiah 53:4.

. Sanhedrin 98b; Rashi ad loc.

. Sanhedrin 98a; Rashi ad loc. See discussion and sources cited in Kol Yisrael, pp. 449-455.
. On 13:2, above.

N W=
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OVERVIEW OF METZORA

demption is simply the fullest flowering of the Torah and its commandments that we knew
during our exile. The Torah of the messianic future will be the same Torah we now possess,
the only difference being that its innermost dimensions will finally be fully revealed to us.
Similarly, in the messianic future we will continue to observe the Torah’s commandments,
only in their fullest scope—both quantitatively, as those commandments that can be per-
formed only when the Temple stands and only when the entire Jewish people are settled in
their homeland become once again practicable; and qualitatively, as reality sheds the gross
materialism that presently conceals most of the Divine revelations that result from observ-
ing God’s commandments—including the innate materialistic orientation of our own con-
sciousness, which will be replaced by heightened Divine consciousness.

In reading about the odyssey of the metzora and the process of his or her redemption
from social ostracism —“exiled” from society —we are at the same time reading about both
our own personal odysseys of spiritual crisis and redemption as well as our collective, na-
tional odyssey through our exile, as we work toward our final Redemption.”

7. Likutei Sichot, vol. 22, pp. 70-80.
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[continued...] in which chesed is situated on the
right axis and gevurah on the left axis. Thus, fa-
voring one propensity over the other—rapture
over devotion or vice versa—upsets the balance
between these axes of the soul.

The “cure” for tzara’at, then, is the harmoniza-
tion of these two opposing drives. In order to
harmonize opposing forces, a third force, which
transcends them both, must be invoked. The
harmonizing force between chesed and gevurah
is always tiferet, which, due to its direct root in
keter, is able to transcend and include both. This,
in fact, is the meaning of the word tiferet (“beau-
ty”), the harmonious combination of different
colors into a pleasing picture or design.

The sages teach us that the world metaphorically
stands on three pillars: the study of the Torah,
the sacrifices (for which prayer substitutes now-
adays), and acts of loving-kindness.® These three
pillars correspond to the three sefirot of tiferet,
gevurah, and chesed, respectively. It follows that
the harmonization of rapture and devotion (ratzo
and shov) is effected by the study of the Torah.
This is because true study of the Torah must be
undertaken out of a sense of self-nullification to
God, and by nullifying ourselves to God, we can,
like Him, harmonize opposites.

The Torah therefore states, “The following is the

law [literally, ‘the Torah’] regarding the person af-
flicted with tzara’at,” intimating that the cure for
tzara’at, the harmonization of ratzo and shov, is the
selfless study of the Torah.’

The following is the law: As has been ex-
plained, a person becomes afflicted with tzara’at
on account of having drawn evil energy into the
world through the specific misdeeds that cause
this condition. Each variety of evil energy is ex-
pressed through its own “name,” or combination
of energy channels (“letters”). This is alluded
to in the Hebrew word for a sufferer of tzara’at
(¥y71%m), which can be read as “one who elicits
evil name[s]” (¥9 ow x°811).

The rectification of this multiplication of evil in
the world is accomplished through its inverse:
drawing positive, holy energy into the world
by studying the Torah profusely. Inasmuch as
the Torah’s letters are all “names” of God’—i.e.,
configurations of holy letters, these being chan-
nels of holy energy —the influx of holiness into
the world effected through the study of the To-
rah counteracts the influx of evil that produces
tzara’at, replacing the destructive, evil “names”
with constructive, Divine “names.”

This reality is alluded to in the opening phrase
of this parashah, “The following is the law (lit-
erally, ‘the Torah’) [to cure] the person afflicted

8. Avot 1:2. 9. Sefer HaSichot 5751, vol. 2, pp. 493-494. 10. Nachmanides, Introduction to Commentary on the Torah, quoting Zohar

2:27a.
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Leviticus 14:1-5 METZORA

Purification from Tzara’at
Gop spoke to Moses, saying,

“The following is the law regarding the procedure that must be followed' in
order to rid the person afflicted with tzara’at of his defilement. The process of his
purification must take place during the day.

Once the symptoms of tzara’at have disappeared, he must be brought to the priest
who is designated to examine him, but only after

the priest has gone outside the camp, since the afflicted person had been ban-
ished from the camp? and may not reenter it until he is pronounced rid of this
defilement. The priest must examine him, and if the lesion of tzara’at has healed
in the afflicted person,

the priest must order someone to take for the person who is to be purified two
fowl that are (a) alive and not suffering from a fatal disease and (b) of a species
that does not render one spiritually defiled, plus an unpeeled cedar stick at least
a cubit [48 cm or 19 inches] long,® a strip of scarlet wool, and some hyssop. The
fowl allude to the fact that tzara’at is a corrective punishment for gossip or slander,
which are usually said in the course of the idle chatter that is reminiscent of how
fowl chirp. The stick of a tall cedar tree alludes to haughtiness, which is also pun-
ishable by tzara’at. The strip of wool dyed with the scarlet blood of a lowly worm
and the lowly hyssop allude to the humility the sufferer must learn in order to
repent of these sins. The cedar stick and the hyssop must be bound together using
the excess length* of the strip of scarlet wool.

The priest must order someone to slaughter one fowl such that its blood drip
into an earthenware vessel and onto spring water that has been placed in that
vessel. The amount of water that must be placed in the vessel is one quarter of a log
[86 ml or 2.91 oz]; any more than this will dilute the fowl’s blood to the point that
it will no longer be discernible in the water.

Even though this fowl is from a species normally permitted for consumption and
it was slaughtered properly, you may not eat it.” In order to prevent anyone from
eating it, it is buried immediately after being slaughtered.®

& INNER DIMENSIONS =6

[2] The following is the law: As we have ex-
plained previously,” tzara’at indicates the pres-
ence of an overabundance of spiritual “light,”
which overflows its “vessel.” This imbalance
is manifest experientially as a rapturous desire
to experience Divinity (ratzo) unmitigated by a
concomitant humble devotion to accomplishing
God'’s will (shov).

Divine rapture is an expression of our love of
God, whereas humble devotion to His will is an
expression of our fear of God. Love and fear of
God are in turn expressions of the soul’s pow-
ers of loving-kindness (chesed) and restraint
(gevurah). As we have seen, these are reflec-
tions of the supernal sefirot of the same names,
which are organized into a structural hierarchy

1. Likutei Sichot, vol. 12, pp. 78-81. 2. Above, 13:46. 3. Mishneh Torah, Tumat Tzara’at 11:1. 4. Negaim 14:1. 5. Rashi on Deuteronomy
14:12. 6. Negaim 14:1; Mishneh Torah, Tumat Tzara’at 11:1. 7. On 13:2, above.
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[continued...] with tzara’at.”

However, in order that our study of the To-
rah indeed elicit Divine energy and infuse it
into creation, we must study it with pure mo-
tives—fulfilling God’s will and disseminating

17. Likutei Torah 2:24c-25a; Likutei Sichot, vol. 12, pp. 81-82.

Divine consciousness. Therefore, “he must be
brought to the priest,” for the priest personifies
the sefirah of chochmah, whose inner dimension
and corresponding soul-attribute is self-nullifi-
cation (bitul)."”
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Leviticus 14:6-12 METZORA

As for the live fowl, the priest must take it, along with the bundle comprising
the cedar stick, the strip of scarlet wool, and the hyssop, and dip the bundle,
along with the live fowl, into the blood of the slaughtered fowl that previously
dripped onto the spring water.

He must then dip his finger into the solution of blood and spring water and
sprinkle some of it seven times upon the back of the hand" of the person being
purified from tzara’at, and he will thereby begin to purify him. The priest must
then send away the live fowl into the open field. This fowl is permitted for con-
sumption if it is subsequently caught.'

The person being purified must then immerse his garments in a mikveh, shave
off all the hair on his body with a razor'*—even those parts of the head that it is
normally forbidden to shave'*—and immerse himself in the water of a mikveh,
and he will thus be purified to an additional degree, although not yet completely.
After this, he may enter the camp, but he must remain ‘outside his tent,” i.e., he
must not engage in marital relations, for seven days.

On the seventh day, he must again shave off all his hair, but this time only that
which is similar to the hair on his head, his beard, and his eyebrows—i.e., he
must shave off all his hair from the places on his body where there is usually a
visible, dense growth of hair. He must then again immerse his garments and im-
merse his flesh in the water of a mikveh, and thus be purified to an even greater
degree, although still not yet completely.

On the eighth day, he must take two unblemished male lambs in their first
year and one unblemished female lamb in its first year, in order to sacrifice
them —one as an ascent-offering, one as a guilt-offering, and one as a sin-offering,
respectively —as will be described presently. All three of these offerings require
accompanying grain-offerings and wine-libations, even though, as you will be
taught later,”” guilt-offerings and sin-offerings are not generally accompanied by
grain-offerings and wine-libations. Therefore, in addition to the three animals, the
person being purified must take three separate tenths of an ephah of fine flour,
each mixed with a quarter of a hin of olive oil as a grain-offering to accompany
each animal sacrifice, plus three quarter-hins of wine for the libations accompany-
ing each animal sacrifice.'® In addition, he must take one log of olive oil for the
purification rites, as will be presently described.

The priest who is performing the purification must position the person being
purified, together with these things, before Gop, i.e., outside the entrance of the
Courtyard of the Tent of Meeting. The person cannot yet actually enter the Taber-
nacle precincts, since he is still not completely purified of his defilement.

The priest must take one male lamb and bring it into the Courtyard in order

to sacrifice it as a guilt-offering, along with the log of oil. Before slaughtering the
lamb, he must wave them —the lamb and the oil—as a wave-offering before Gop.

11. Negaim 14:1; Mishneh Torah, Tumat Tzara’at 11:1. 12. Rashi on Deuteronomy 14:11. 13. Negaim 14:4. 14.See 19:27, below.
15. Numbers 15:1-16. 16. Mishneh Torah, Ma’aseh HaKorbanot 2:6.
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Thus, he must take one male lamb as a guilt-offering, first to be waved as a wave-
offering, to effect atonement for him, one-tenth of an ephah of fine flour mixed
with oil as an accompanying grain-offering for the guilt-offering, a quarter-hin of
wine for its accompanying libation, a log of oil for the purification rites,
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Leviticus 14:13-21 METZORA

Even though this guilt-offering is exceptional in that it must be
positioned at the entrance of the Courtyard before being slaughtered, the priest
must still slaughter the lamb in the place where one slaughters the sin-offering
and the ascent-offering, just like all guilt offerings, i.e., within the holy place, the
Courtyard, north of the Outer Altar.'® Furthermore, despite the fact that the purifi-
cation rites require special applications of this offering’s blood, as will be described
presently, its blood still must be applied to the Altar and its fat burned up upon
the Altar, for regarding these aspects of the priest’s service, the guilt-offering—
including this one —is like the sin-offering. Nonetheless, just as the blood of other
guilt-offerings is applied to the lower half of the Altar by sprinkling it at the two
diagonally opposite corners —unlike the blood of sin-offerings, which is applied to
the protrusions of the Altar—so is the case with this guilt-offering. It is a sacrifice
of superior holiness like all other guilt-offerings; its blood is therefore applied to
the Altar in the same way as that of all other guilt-offerings.

After the lamb is slaughtered, the priest must take some of the blood of the
guilt-offering, and the priest must apply it above the middle ridge of the right
ear of the person being purified, on the thumb of his right hand, and on the big
toe of his right foot.

The priest must then take some of the log of oil and pour it onto the priest’s—
i.e., his own—left palm.

The priest must then dip his right index finger into some of the oil that is on
his left palm, and sprinkle some of the oil with his index finger seven times in
the direction of the Holy of Holies, this being considered before Gop.

The priest must then apply some of the remainder of the oil that is in his palm
on the middle ridge of the right ear of the person being purified, on the thumb
of his right hand, and on the big toe of his right foot, on the places where he just
applied the blood of the guilt-offering. It does not matter if the blood is still there
or if it had been wiped off in the meantime."

The priest must then apply what is left over from the oil in the priest’s—i.e,,
his own—palm upon the head of the person being purified. The priest will thus
effect partial atonement for him before Gop.

The priest must then offer up the female lamb as a sin-offering, thereby effect-
ing additional atonement for the person being purified of his defilement. After
this, he must slaughter the second male lamb as an ascent-offering.

As opposed to the guilt-offering and the sin-offering, only parts of which are
burned up on the Altar, the priest must bring the entire ascent-offering, just like
its accompanying grain-offering, up to the top of the Altar in order to burn it up
there. The priests must eat their portions of the guilt- and sin-offerings. The priest
will thus effect complete atonement for him, and he will be completely purified.

Purification from Tzara’at for a Poor Person

If he is poor and cannot afford these
sacrifices, he can use fowl instead of lambs for the sin-offering and ascent-offering.

18. Above, 7:2, 6:9, 19, etc. 19. Rashi on v. 28, below.
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God’s promise to Abraham that you will dispossess them.* But since, in that very
promise, God stated that their dispossession will be a punishment for their sins,
they also cherish the hope that God will likewise someday punish you for your
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Leviticus 14:22-34 METZORA

and two turtledoves, or two young pigeons (which are even less expensive
than turtledoves), according to what he can afford, one as a sin-offering and the
other as an ascent-offering.

He must bring them to the priest on the eighth day of his purification, to the en-
trance of the Courtyard of the Tent of Meeting, this being considered before Gop.

The priest must then take the guilt-offering lamb and the log of oil, bring them
inside the Courtyard, and the priest must wave them as a wave-offering before Gop.

He must slaughter the guilt-offering lamb. The priest must then take some of
the blood of the guilt-offering and apply it on the middle ridge of the right ear
of the person being purified, on the thumb of his right hand, and on the big toe
of his right foot.

The priest must then pour some of the oil onto the priest’'s—i.e., his own—
left palm.

The priest must sprinkle with his right index finger some of the oil that is in
his left palm, seven times in the direction of the Holy of Holies, this being consid-
ered before Gop.

The priest must then apply some of the remainder of the oil that is in his palm
onto the middle ridge of the right ear of the person being purified, on the thumb
of his right hand, and on the big toe of his right foot, on the same place where he
just applied the blood of the guilt-offering. It does not matter if the blood is still
there or if it had been wiped off in the meantime.

The priest must then apply what is left over from the oil in the priest’s—i.e.,
his own—palm upon the head of the person being purified, in order to effect
partial atonement for him before Gop.

He must then offer up one of the two turtledoves or one of the two young pi-
geons, whichever the person being purified can afford,

as part of offering up both of whichever of these two types of fowl he can af-
ford, one as a sin-offering and the other as an ascent-offering. The priest must
offer up these fowl after having offered up the grain-offering accompanying the
guilt-offering. The priest will thus effect atonement for the person being purified
before Gop.

This is the law regarding someone suffering from a lesion of tzara’at but who
cannot afford the full array of sacrifices when he is to be purified.”

Tzara’at on Homes

Gop spoke to Moses, instructing him to
convey His words® to Aaron, for him to say in turn to the Israelites in God’s name,

“When you enter Canaan, which I am giving you as a possession, you will dis-
possess the nations who presently occupy the land and be able to inhabit the homes
they inhabit now. Of these nations, the Amorites in particular are fully aware of

20. Rashi on 1:1, above. 21. Genesis 15:16.
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In most cases, the occupation of these homes by
their new owners, God’s holy people, together with
the holiness of the commandments that began to be
observed in these homes (beginning with the fas-
tening of mezuzot to their doorposts®) was enough
to dispel the absorbed evil. If, however, the former
inhabitants were especially depraved —even by Ca-
naanite standards—the introduction of Jewish holi-
ness into their homes was not sufficient to rid these
homes of their evil ambiance; these homes had to
be partially or wholly demolished. They therefore
broke out in fzara’at.

It thus follows that it was specifically the most de-
praved of the Canaanites who hid their gold in the
walls of their homes. Indeed, it stands to reason that
only the worst Canaanites would not resign them-
selves to God’s plan for the Jewish people to take
possession of the land and stubbornly harbor hopes
of eventually driving them out.

It further follows that Divine providence also ar-
ranged that the exceptionally righteous Jews be
drawn to inhabit specifically the homes of the most
depraved Canaanites. This, too, stands to reason, for
the preternatural evil internalized in these homes
could only be outmatched by the preternatural
righteousness of these individuals (through the out-
break of tzara’at that affected them specifically).”

This pairing of the highest levels of holiness with
the lowest levels of evil is in fact characteristic of
tzara’at in general. As we have noted,* the reper-
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cussions of contracting tzara’at are the most severe
of all types of ritual impurity, necessitating ostra-
cism from society. On the other hand, the purpose
of tzara’at is to purify the individual to a degree
unattainable by human effort, and therefore, this af-
fliction is “awarded” only to those who have spiri-
tually refined themselves to the maximum extent
humanly possible.

In other words: As we have seen,® sincere repen-
tance (teshuvah) elevates us to degrees of Divine
consciousness inaccessible to wholly righteous in-
dividuals. Thus, tzara’at enables the wholly righ-
teous to achieve the closeness to God normally re-
served for the penitent.

Although this dynamic characterizes tzara’at in
general, it is most evident in the tzara’at of homes,
where the sufferer’s reward is openly manifest in
the form of his sudden accrual of worldly wealth.
The reason for this is that, as has been pointed out
above,*® of the three “venues” for tzara’at—skin,
clothing, and home—the home is the most exter-
nal, and is therefore the physical correlate of the
most sublime aspect of the soul, which is the most
removed from our normative consciousness. This
is the quintessential core of the soul, termed the
yechidah (“unique one”),” whose consciousness is
entirely that of being one with God. It is from the
perspective of this level of the soul, which is syn-
onymous with God’s own perspective, that the true
nature of tzara’at—a gift-tool for transcendent spiri-
tual refinement—is most evident.®

32. Deuteronomy 6:9, 11:20. 33. See Likutei Sichot, vol. 1, pp. 249-250, vol. 3, p. 1016d. 34.On 13:2, above. 35. On Genesis 2:17-18.
36.0On v. 2. 37. See on Exodus 30:2. 38. Likutei Sichot, vol. 27, pp. 107-114.
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Leviticus 14:35-37 METZORA

sins and exile you from the land, at which time they will be free to repossess it and
move back into their homes. Thus, some of them® have been stashing their gold in
the walls of their houses ever since you left Egypt.” Therefore, do not fret when I
place a tzara’at-lesion upon a house in the land of your possession, for even if,
on that account, you are forced to demolish your house, you will thereby reveal
these hidden treasures and gain considerable wealth.

When a lesion appears on a house, the owner of the house must come and tell
the priest about it, saying, ‘Something resembling a lesion has appeared on my
house.” Even if the owner is familiar with the signs of tzara’at and is sure that the
lesion is tzara’at, he must not state this fact decisively; rather, he must leave that to
the priest.

The priest must order that the house be cleared out before he, the priest, comes
inside to examine the lesion, so that everything in the house not become ritually
defiled if he indeed pronounces the lesion to be tzara’at, for even if the lesion is
tzara’at, nothing in the house becomes defiled until the priest pronounces it to be
so. True, the wooden or metal utensils in the house can later be purified of ritual
defilement by immersing them in a mikveh, and the food in the house can be con-
sumed by someone who happens to be defiled at the time. However, as you know,
earthenware vessels cannot be purified of ritual defilement by immersion,* so once
these become ritually defiled, they may never again be used for ritually undefiled
food. It is therefore for the sake of these vessels that the house must be emptied out.

The repercussions of the ritual defilement contracted by a house afflicted with
tzara’at or quarantined for suspected tzara’at are the same as those for the ritual de-
filement of a man who has suffered two or more discrete non-seminal discharges®
(which will be discussed in detail later?).

After this, the priest must come to examine the house.

He must examine the lesion. If the lesion on the walls of the house (a) appears
on the stones of the walls,” (b) covers at least an area equivalent to a rectangle two
of whose sides are equal to the diameter of a Cilician bean and whose two other
sides are equal to twice the diameter of a Cilician bean® [308 mm? or 0.48 in*], and
(c) consists of pure green or pure red sunken-looking stains (or stains of a mix-
ture of both colors?), appearing to be deeper than the wall,

& CHASIDIC INSIGHTS 3

Do not fret: As stated, only some—probably
only a small fraction—of the Canaanites hid their
gold in the walls of their homes before being driven
out of them. It was these houses that were eventual-
ly stricken with fzara’at, in order to enable their new
Jewish owners to inherit these Canaanites” hidden
gold. Since, as we have noted, tzara’at only affected
the homes of exceptionally righteous individuals—
who needed tzara’at to help them purge themselves

of their last, subtlest character imperfections—it
follows that Divine providence arranged that spe-
cifically these individuals settled in the homes that
contained these hidden treasures.

According to the Zohar,* there was an additional
reason why tzara’at broke out on the walls of cer-
tain homes: The Canaanites were idolaters of such
exceptional moral corruption® that their spiritual
depravity seeped into the very walls of their homes.

22. Likutei Sichot, vol. 27, p. 108. 23. Likutei Sichot, vol. 32, pp. 91-97. 24. Above, 11:33-35. 25. Mishneh Torah, Tumat Tzara’at 16:1.
26. Below, 15:4-12. 27. Mishneh Torah, Tumat Tzara’at 14:7. 28. Sifra, Metzora, parashah 6:1; Mishneh Torah, Tumat Tzara’at 14:1.
29. Mishneh Torah, Tumat Tzara’at 14:2. 30. 3:50a. 31. See below, 18:3.
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tine week.* If the fzara’at returns after this third week, this indicates conclusively
that it is an onerous tzara’at-lesion in the house; the house is defiled.

44. Mishneh Torah, Tumat Tzara’at 15:1.
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then the priest must go out of the house, to the entrance of the house, and he
must quarantine the house for seven days (see Figure 1, p. 119).

Then the priest must return on the seventh day and examine the house. If the
lesion has disappeared or turned a lighter or darker shade of red or green, the af-
fected area must be scraped and the priest must then pronounce the house rid of
this defilement.”

If, however, the lesion has spread on the walls of the house, the house must be
purged, as follows:

The priest must order that the stones upon which the lesion is found be re-
moved, and those who remove them must dispose of them outside the city, to a
designated place that either already is or that will thereby become defiled. As long
as defiled stones are in this place, anyone who enters it will become defiled.

In addition to removing the affected stones, the workers must scrape out the
house from the inside, but only all around the vicinity of the removed stones.
They must pour out the mortar dust that they removed outside the city —specifi-
cally, into a defiled place, as they did with the stones.

They must then take other, unaffected stones and bring them to replace the
removed stones. One of the workers must take other mortar dust, and plaster the
new stones into the wall of the house.

After this purging process, the house must be quarantined for another week.
The seventh day of the first quarantine week also counts as the first day of the
second quarantine week.® If, after this, the lesion erupts again in the house —
after the workers had removed the stones, and after the wall of the house had
been scraped around the area of the removed stones, and after the wall had
been repaired and re-plastered —the house must be demolished, as will be de-
scribed presently.* If the lesion does not reappear, the priest must declare the
house rid of this defilement and purify it by means of the procedure that will be
described later.*?

As stated, the priest must examine the house after the first week of quarantine.
If the lesion did not spread during the first week of quarantine, the priest must
quarantine the house for a second week, after which he must come and examine
it again. If the lesion has disappeared or turned a lighter or darker shade of red or
green, the affected area must be removed and the priest must then pronounce the
house rid of this defilement and proceed to purify it according to the process that
will be described later.*

If, however, the lesion in the house spread during the second week, the affected
stones must be removed, the area around them scraped, all that was removed de-
posited in a place designated for defilement outside the city, the wall re-plastered
with unaffected stones, and the house quarantined for a third week. The seventh
day of the second quarantine week also counts as the first day of the third quaran-

39. Negaim 13:1; Mishneh Torah, Tumat Tzara’at 15:2. 40. Mishneh Torah, Tumat Tzara’at 15:1. 41. Inv. 45. 42. Vv. 49-53. 43. Vv. 49-53.
Negaim 13:1.
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Parashat Metzora—
e The purification process for tzara’at on the
skin (14:1-32).
e The diagnostic process for fzara’at on homes
and its purification (14:33-57).
We see that the rules for the diagnosis and purifi-
cation of tzara’at on the skin are not only separat-
ed into discontinuous sections but appear in two

49. On v. 34, above.
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separate parashiot, whereas the rules for fzara’at on
homes are given together, in one sequence (similar
to the rules of tzara’at on clothing, which are given
together simply because the rules for their purifica-
tion are not complex enough to warrant being given
separately).

The reason for this dichotomy is that, as we have
seen,” the home, being the most external of the three
“venues” for tzara’at—skin, clothing, and home—is

110



Leviticus 14:45-49 METZORA

He must demolish the house, its stones, its wood, and all the mortar-dust of
the house, and he must take them outside the city, to a defiled place.

Anyone entering the house during any of the days of one of its ‘initial” quar-
antines—i.e., a quarantine that is not preceded by purging —will become ritually
defiled until the evening.

The garments that this person is wearing, however, do not become ritually
defiled unless he lies down in the house or otherwise tarries there, in which case
he must immerse his garments in a mikveh—but only if he tarries in the house
for the amount of time usually taken by someone eating half a loaf of bread (ap-
proximately 4 minutes®). Only in such a case must he immerse his garments in
a mikoveh.

In contrast, a person who enters the house during a ‘successional” quarantine—i.e.,
one that is preceded by purging—is not rendered ritually defiled. Nonetheless,
anyone entering a house that has been declared defiled becomes ritually defiled,
even if for some reason the house was purged before being demolished.

If the priest comes and examines the house after the first week of quarantine
and finds that the tzara’at-lesion has not spread, and then, after having the house
quarantined for a second week, the priest comes again and examines the lesion a
second time, and the lesion again did not spread in the house from the time that
the house had been re-plastered at the end of the first week, then the procedure to
be followed is the same as if the lesion had spread during the second week of quar-
antine: the affected stones must be removed, the area around them scraped, all that
was removed deposited in a place designated for defilement outside the city, the
wall re-plastered with unaffected stones, and the house quarantined for a third
week. If the lesion reappears after this, the house is defiled and must be demol-
ished. If the lesion does not reappear after the third week of quarantine, the priest
must pronounce the house rid of this defilement, because the lesion has healed.

To ritually purify the house, he must take the same items as must a person
being purified from tzara’at:* two fowl, a cedar stick, a strip of scarlet wool, and
some hyssop. The cedar stick and hyssop must be bound together using the strip
of scarlet wool.

& CHASIDIC INSIGHTS 3

In order to purify the house: The elaborate
purification ritual for a house that has contracted
tzara’at is quite similar to that for a person who
has contracted tzara’at on his skin.*” In contrast, the
purification process for an article of clothing that
has contracted fzara’at is quite perfunctory: simple
immersion in a mikveh suffices.”® This similarity
between skin- and house-tzara’at (as emphasized
by their shared dissimilarity to clothing-tzara’at)
leads us to expect that the presentation of their laws

should be likewise similar. Conspicuously, howev-
er, their respective laws are presented quite differ-
ently, as is revealed if we analyze the order in which
the Torah presents the subject matter of tzara’at:

Parashat Tazria—

e The diagnostic process for tzara’at on the skin
(13:1-46).

o The diagnostic process for tzara’at on clothing
(and its purification) (13:47-59).

45. Shiurei Torah 15 (p. 203); Kuntres HaShiurim 18 (p. 16); Shiurei Tzion 9 (p. 70). 46. Above, v. 4. 47. Above, 14:1-32. 48. Above,

13:58.
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pears more as the severe form of ritual impurity it
is. From this perspective, the experiential side of
tzara’at and its potential as a tool for spiritual re-
finement are entirely separate, and therefore these
aspects of it are treated in separate sections of the
Torah. Tzara’at of homes is covered in one contigu-
ous section because in it the experiential aspect of
this condition is most openly seen in the context of
its beneficial purpose.

With this perspective in mind, we can under-
stand that the purpose of the destruction of God’s
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“house,” the Temple, was™ in order to reveal the
“hidden treasures” of Divine consciousness that
will be manifest with the restoration of the Temple
in the messianic Redemption.*

Discharges originating in the reproductive
organs: These types of ritual impurity serve to
remind us how much our lives are a product of
the events that occurred at the dawn of human his-
tory —the incident with the Tree of Knowledge of
good and evil and the expulsion from the Garden
of Eden—and how we must continually strive to

52. Vayikra Rabbah 17:7; Likutei Sichot, vol. 22, pp. 197 ff. 53. Likutei Sichot, vol. 27, pp. 107-114.
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Leviticus 14:50-15:2 METZORA

He must slaughter one fowl such that its blood drip into an earthenware ves-
sel and onto spring water that has been placed in that vessel.

He must take the bundle comprising the cedar stick, the hyssop, and the strip
of scarlet wool, plus the live fowl, and he must dip them into the blood of the
slaughtered fowl and into the spring water. He must then dip his finger into the
solution of blood and spring water and sprinkle some of it toward the house
seven times.

He must thus purify the house using the blood of the fowl, the spring water,
the live fowl], the cedar wood, the hyssop, and the strip of scarlet wool.

He must then send away the live fowl outside the city, into the open field. He
will thus effect atonement for the house, and it will be purified from defilement.

All this is the law for every lesion of tzara’at, for a netek,
for tzara’at of garments and houses,
for a wool-white spot, for an egg-membrane-white or lime-white spot, and for
a snow-white spot—
by which the priest is required to render decisions regarding on which day
in the process of the sufferer’s diagnosis or purification process he can be pro-

nounced defiled and on which day he can be pronounced rid of this defilement.
This is the law of tzara’at.”

Defilement Contracted by Males via Abnormal Discharges
Gop spoke to Moses, instructing him to convey His words™ to Aaron, saying,

“Speak to the Israelites, and say to them, “The following are the laws governing
ritual defilement from discharges originating in the reproductive organs.

If any man has a discharge of a specific type of non-seminal fluid from the orifice
of his reproductive organ —this fluid being similar in consistency to the liquid that
exudes from barley dough and similar in color to the white of an egg that was incu-
bated so long that it will no longer hatch® —his discharge is itself ritually defiled
and renders anyone who touches it ritually defiled.

Non-Seminal Discharge Seminal Discharge
Consistency watery viscous
Color white of a spoiled egg white of a sound egg

Figure 2. Differences between Defiling non-Seminal and Seminal Discharges

& CHASIDIC INSIGHTS ¢4

the physical correlate of the yechidah, the aspect of a tool for spiritual refinement. From the perspec-
the soul most removed from our normative con- tive of the lower levels of the soul, which define
sciousness. It is specifically from the perspective of  our normative consciousness and whose physical
this level of the soul that fzara’at is clearly seen as  correlates are our clothing and bodies, tzara’at ap-

50. Rashi on 1:1, above. 51. Rashi on Chulin 12:3 (140b, in commentary of Rabbeinu Nisim).
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genuinely altruistic love for our fellow creatures.

Nonetheless, none of us can extricate ourselves
from our fallen perspective completely; this will oc-
cur only when God “causes the spirit of impurity
to pass away from the earth.”%” The sages therefore
inform us that even the select few who attained the
greatest spiritual refinement possible in the present
order of creation still had to die, for no reason other
than the bite of the primordial snake.*®

Objectifying another human being can thus be seen
as the ultimate and archetypal sin, the epitome of
the evil that opposes the world’s progress toward
redemption. In this context, we can understand
the critical importance the Torah attaches to how
we harness our carnal desires. There is no human
activity that can produce pleasure comparable to
that produced by carnal intimacy and release; it is
therefore paramount that we experience this plea-
sure—as far as possible —only in the course of mak-
ing another person the subject of the experience
(by striving to grant them pleasure) rather than
in objectifying them (by using them as a means to
derive pleasure for ourselves). Therefore, the To-
rah insists that the only permitted form of seminal
emission is that in which a husband inseminates
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his wife—and even then, he is required to focus on
her pleasure rather than his own. Any other type of
seminal emission serves to objectify womankind in
the man’s perspective, and is therefore antithetical
to the essence of redemption and contributes to the
prolongation of the exile.

A man is therefore rendered ritually defiled by any
emission from his procreative organ that results
from carnal desire. There are two types of such
emissions: seminal and non-seminal. Seminal emis-
sions are the result of a natural carnal drive; they
render a man ritually defiled to a limited extent,
as we will see.”” Even permitted seminal emissions
render a husband ritually defiled, since, as just stat-
ed, it is impossible not to experience at least some
pleasure in marital relations; indeed, it is neces-
sary for the husband to enjoy marital relations in
order to please his wife—so that she can see that
he desires her company. Thus, paradoxically, even
though the Torah all but insists that the husband ex-
perience this pleasure, he becomes ritually defiled
thereby, for even the smallest iota of self-awareness
separates us from God, even if subtly.

Non-seminal emissions, in contrast, are the result

57. Par. Zachariah 13:2. 58. Shabbat 55b; Bava Batra 17a. 59. Vv. 16-18, below. 60. Sukah 52b; Sotah 107a.
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Leviticus 15:3-5 METZORA

In addition, the man experiencing the discharge will also become ritually defiled.
This is how he will contract ritual defilement due to his discharge: either if his
reproductive organ runs freely with his discharge or if his reproductive organ
is plugged up by his discharge because the discharge is somewhat more viscous.

The law pertaining to a man who has only one discharge will be given below.** If
a man has two or more discrete discharges, his defilement is sufficient to render
him ritually impure to the following degree:

Any object intended for reclining upon, upon which the man with the dis-
charge lies will thereby become defiled; and any object intended for sitting upon,
upon which he sits will thereby become defiled.

This is the nature of the defilement that these objects acquire through contact
with the man with the discharge:

It was mentioned previously® that only food and drink contract ritual defilement
indirectly; people and implements do not. The exception to this is when the me-
dium of transmission is an object upon which a man suffering from a discharge has
reclined or sat. Such objects transmit ritual defilement even to people and imple-
ments (including garments), as follows:

Anyone who touches an object that the man with the discharge reclined upon, or
reclines on such an object even without touching it (for example, by reclining upon
any number of ritually undefiled blankets that are spread over a bed upon which
the man with the discharge reclined), becomes ritually defiled. In addition, any
garments that this person is touching or otherwise wearing while this ritual im-
purity is being transmitted to him also become ritually defiled. He must therefore
immerse his garments and immerse himself in the water of a mikveh, after which
he will remain ritually defiled until evening, at which time he and his garments
will become rid of this defilement.

& CHASIDIC INSIGHTS 3

reverse the results of these events until reality is
consummately spiritually healed, with the final,
messianic Redemption.

We have seen® how Adam and Eve’s eating of the
fruit of the Tree of Knowledge resulted in the de-
scent of reality into a comprehensive materiality
that obscures the Divine energy continuously cre-
ating it. This hiding of Divinity makes us acutely
aware of our own existence, causing us to feel sepa-
rate from God and even so unaware of His existence
that it is possible to deny it. Our intensely subjective
perspective also encourages us to objectify all other
human beings (as well as all other creatures in gen-
eral). Were we to be aware—as we were before the
primordial sin—of the Divine reality that constantly

54.V.32. 55. Above, 11:34. 56. On Genesis 2:17-18.
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creates all creation, we would be hardly conscious
of ourselves as independent beings, and certainly
not consider our own existence and interests wor-
thy of any more of our attention than those of any
other creature. But our acquired subjectivity —the
existential “venom” of the primordial snake—locks
us into an objectifying perspective on reality that
we must do our best to overcome.

And indeed, the Torah assures us that we can over-
come it to a great extent. This is the ultimate pur-
pose of the study of the Torah and the observance of
all its commandments, which together are capable
of purifying and raising our consciousness to lev-
els of almost angelic innocence, freeing us from the
shackles of self-awareness and enabling us to feel
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of an abnormally inflated carnal appetite, resulting
in turn from overindulgence in lascivious behavior,
speech, or thought. In the words of the sages, “Man
possesses a small organ: [the more] he starves it,
[the more] it is satisfied; [the more] he satisfies it,
[the more] it hungers.”* Nevertheless, a single, iso-
lated instance of non-seminal emission only renders
a man ritually impure to the same degree as does a
seminal emission,* since, as an isolated incident, it
reflects no more than the fallen state of conscious-
ness that we all inherit from the primordial snake.

However, when a man experiences two non-semi-
nal emissions in succession (i.e., separated by less
than a full intervening day), it indicates that he has
purposely corrupted himself beyond “natural” (i.e.,
post-Tree-of-Knowledge) human objectification. In

61. Below, v. 32. 62. Likutei Sichot, vol. 37, pp. 42-46.
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such a case, his ritual defilement is more serious,
and therefore a full week is required for him to be
purged of it. When a man experiences three non-
seminal emissions in succession, it indicates that he
has become so entrenched in his corrupt perspec-
tive on life that it has become his normative con-
sciousness, and therefore, his ritual impurity is so
severe that it requires—in addition to a full week of
purgation—a full sacrificial rite.

Nonetheless, together with its warning against re-
inforcing anti-Divine consciousness through trans-
gressing God’s will, the Torah informs us that the
power of repentance is such that even someone
who has internalized evil to the extent that it has
displaced his natural consciousness altogether can
still be rehabilitated.®
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Leviticus 15:6-10 METZORA

Similarly, anyone who touches or even sits on an object upon which the man
with the discharge sat without touching it, becomes ritually defiled. In addition,
any garments that this person is touching or otherwise wearing while this ritual
impurity is being transmitted to him also become ritually defiled. He must there-
fore immerse his garments and immerse himself in the water of a mikveh, after
which he will remain ritually defiled until evening, at which time he and his gar-
ments will become rid of this defilement.

In contrast, if the man with the discharge merely touches an object (even an object
that is made for reclining or sitting), the touched object transmits defilement only
to food and drink, not to people or implements.

Type of Contact with Object Entity Defiled by Touching Object or by
by Man with Discharge Sitting/Reclining on Object without Touching
reclines on object made for reclining | person, implements, food, drink; implements
or sits on object made for sitting touching the touched person while he is being defiled
touches such objects food, drink

Figure 3. Indirect Transmission of Ritual Defilement

Based on this, it goes without saying that anyone who directly touches the flesh
of the man with the discharge becomes ritually defiled, and, in addition, any
garments he is touching or otherwise wearing while this ritual impurity is being
transmitted to him also become ritually defiled. He must therefore immerse his
garments and immerse himself in the water of a mikveh, after which he will re-
main defiled until evening, at which time he will become rid of this defilement.

If the man with the discharge spits on an undefiled person, and the saliva either
touches the person himself or he carries it (not touching it directly), such a person
becomes ritually defiled, as do any garments he is touching or otherwise wearing
while this ritual impurity is being transmitted to him. He must therefore immerse
his garments and immerse himself in the water of a mikveh, after which he will
remain defiled until evening, at which time he will become rid of this defilement.

With regard to any part of a saddle other than the seat (e.g., the pommel or the
cantle), if the man with the discharge rides—i.e., leans—upon it, it becomes de-
filed thereby.

Whoever touches any such part of the saddle that was ‘under’ the man with
the discharge—i.e., that he leaned upon but did not sit upon—becomes ritually
defiled, but his garments do not become defiled. Thus, he is only required to im-
merse himself in a mikveh and wait until evening in order to become rid of this
defilement; he does not have to immerse his garments.

The law regarding the saliva of the man with the discharge also applies to the dis-
charge itself, the man’s vital seed, his urine, and objects on which he has reclined,
sat, or ridden. Whoever carries them becomes ritually defiled, as do any garments
this person is touching or otherwise wearing while this ritual impurity is being
transmitted to him. He must therefore immerse his garments and immerse him-
self in the water of a mikveh, after which he will remain defiled until evening, at
which time he will become rid of this defilement.
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offering, and thus the priest will effect atonement for him from his discharge, be-
fore Gop. He may then consume sacrificial meat and enter the Tabernacle precincts.

Defilement Contracted via Seminal Discharges

A man from whom there issues a dis-
charge of semen must immerse all his flesh in the water of a mikveh, after which
he will remain defiled until evening, at which time he will become rid of this de-
filement. This applies equally to all discharges of semen, whether permitted (i.e.,
by which a man inseminates his wife through marital relations) or forbidden (all
other types®”), and whether voluntary or involuntary.

Any garment or any leather article that has semen on it must be immersed in

the water of a mikveh, after which it will remain defiled until evening, at which
time it will become rid of this defilement.

67. Shulchan Aruch, Even HaEzer 23.
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Leviticus 15:11-17 METZORA

Whomever the man with the discharge touches before the latter immerses
himself in a mikveh becomes defiled, even if the man with the discharge had al-
ready counted seven consecutive days since the discharge ceased. (In order for
immersion to be valid, it is only necessary that the parts of the body exposed when
the person immersing stands upright and naked, like his hands, be covered with
water, but not interior skin, such as that inside the nose or mouth.) In addition,
any garments that the touched person is touching or otherwise wearing while this
ritual impurity is being transmitted to him also become ritually defiled. The one
who was touched under these circumstances must therefore immerse both his
garments and immerse himself in the water of a mikveh, after which he will re-
main defiled until evening, at which time he will become rid of this defilement.

As was mentioned previously,” earthenware vessels only become ritually de-
filed when a source of defilement is present inside them, not through contact with
their outer surface. This principle is true of the ritual defilement transmitted by
a man with a discharge, as well, with the following exception: An earthenware
vessel that the man with the discharge moves, either directly —by touching it—or
indirectly, becomes ritually defiled. (If he merely touches it from the outside with-
out moving it, however, it does not become defiled.) Like any other defiled earth-
enware vessel, it must be shattered in order to be rid of this defilement.

In contrast, any other —e.g., wooden —vessel that he touches becomes defiled only
when he touches it, not when he moves it indirectly, but it becomes defiled even
when he touches it from the outside. It must be covered by water, i.e., immersed
in a mikveh, to become rid of its ritual defilement.

When the man with the discharge is rid of his discharge, i.e., the discharge has
clearly ceased, he must count for himself seven consecutive days during which he
remains free of the discharge. He must then immerse his garments and immerse
his flesh in spring water or other flowing natural water, such as a flowing river.
A mikveh of not-naturally-flowing water, such as a man-made pool, a lake, a pond,
or the ocean, is not valid for the immersion of a man with this type of discharge.**
After proper immersion, he will become undefiled in that he will no longer defile
anyone or anything else, and he may consume terumah® if he is entitled to.

If he had only two discharges before his flow ceased, he may, after immer-
sion, consume sacrificial meat and enter the Tabernacle precincts. If, however, he
had three or more discharges before his flow ceased, he may neither consume sac-
rificial meat nor enter the Tabernacle precincts after immersing himself until he
performs the following rites:® On the eighth day, he must take for himself two
turtledoves or two young pigeons and come before Gop, to the entrance of the
Tent of Meeting, and give them to the priest.

The priest must sacrifice them, one as a sin-offering and the other as an ascent-

63. Above, 11:33. 64. Mishneh Torah, Mikva’ot 1:5. 65. Exodus 22:28; Numbers 18:12; Deuteronomy 18:14. 66. Rashi on v. 3, above.
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strual period, she counts 11 days again for non-menstrual bleeding, and so on (see
Figure 4).

If, however, during an 11-day non-menstrual span, she bleeds for three or more
consecutive days, her next 7-day menstrual period is postponed until after she has
ceased bleeding and then counted seven full, consecutive days clear of bleeding, as
will be explained later. The day on which she next bleeds after these seven clear days
is considered the first day of her next 7-day menstrual period, after which she again
counts 11 days for non-menstrual bleeding, and so on (see Figure 5, next page).

If the woman bleeds on the last two days of the 11-day non-menstrual span and
then continues to bleed on one or more of the subsequent days, these subsequent

& A CLOSER LOOK =&

[18] They must immerse themselves: This im-
mersion, like all those mentioned in this section
of the Torah, is required in order to permit those
who have become ritually defiled to consume
sanctified food (terumah and sacrifices) or enter
the Temple and its precincts. Nowadays, when
we are all in any case ritually defiled (by direct
or indirect contact with corpses, for which the
means of purification” are not presently avail-
able), this law is not applicable, and therefore,
neither men who have a seminal emission of any
kind nor women who engage in marital relations
are technically required to immerse themselves
in a mikveh.

Nonetheless, Ezra the scribe—as part of the
religious revival he headed when the Jewish
people returned to the Land of Israel after the
Babylonian exile—decreed that men who have
a seminal emission should immerse themselves
before studying the Torah, and this enactment
was eventually extended to include praying, as
well.”! The inconvenience of having to immerse
themselves the following morning was intended
to prevent the men from overindulging in mari-

tal relations, thereby enabling them to devote
more time and energy to the study of the Torah.
However, this decree never acquired the force
of law, since it proved beyond the ability of the
majority of the community to fulfill, and in fact
proved counterproductive, preventing the men
from studying the Torah when they otherwise
would have or engaging in marital relations
when they otherwise should have.”

Nevertheless, pious individuals who were able
to fulfill their obligations in both areas did ob-
serve Ezra’s enactment and continue to do so to
the present day.”® The founders of the Chasidic
movement, in particular, instructed their follow-
ers to adhere to this practice.

Furthermore, from very early on in the Chasidic
movement, it became common practice for men
to immerse themselves every morning before
prayers, regardless of whether they had had a
seminal emission, for reasons of spiritual purity
and renewed innocence before approaching God
in prayer and engaging in His service through-
out the day.”

70. Numbers 19, 5:2. 71. Bava Kama 82b; Berachot 20b-22a. 72. Berachot 22a; Tosefot on Bava Kama 82b, s.v. Ata Ihu; Mishneh Torah,
Keriat Shema 4:8, Tefilah 4:4-6; Shulchan Aruch, Orach Chaim 88. 73. Maimonides, Responsa (ed. Lipsa) §104; Igrot HaRambam p. 178
ff; Rabbeinu Yonah on Berachot 22a; Mishneh Berurah on Shulchan Aruch, Orach Chaim 88, §4. See, however, Tohorat Mayim, ch. 77.
74. Tzava’at HaRivash 15 (ed. Kehot); Likutim Yekarim 198; Likutei Torah 4:43b; see Igrot Kodesh, vol. 9, pp. 153, 159, 301; ibid., vol. 11,
pp- 154, 333; ibid., vol. 14, p. 407; ibid., vol. 18, p. 153; ibid., vol. 20, p. 93; Sefer HaMa'amarin 5711 (ed. 5748), p. 19.
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A woman with whom a man engages in carnal relations, whereby there was
a discharge of semen, becomes defiled just as does the man. They must therefore
both immerse themselves in the water of a mikveh, after which they will remain
defiled until evening, at which time they will become rid of this defilement.

Defilement Contracted via Menstruation

Just as men contract ritual defile-
ment from both normal and abnormal dis-
charges from their reproductive organ
(i.e., seminal and non-seminal discharges,
respectively), women also contract ritual defile-
ment from both normal and abnormal discharg-
es from their reproductive organ (i.e., menstrual
blood and non-menstrual blood, respectively).
But whereas for men, normal and abnormal dis-
charges are differentiated by the color and con-
sistency of the discharge, for women, normal
and abnormal discharges are distinguished sole-
ly by the date on which they occur, as follows.®®

Starting from the first time in her life that she
begins menstruating, a woman begins a some-
what elastic cycle of alternating 7-day menstrual
periods and 11-day non-menstrual time spans.
Menstruation is considered to last exactly seven
days, even if actual bleeding occurs for fewer or
more days; during the 11-day spans, whatever
uterine bleeding may occur is considered non-
menstrual.® Although every 7-day menstrual
period is followed immediately by an 11-day
non-menstrual span, the 7-day menstrual period
following an 11-day non-menstrual span does
not begin until actual bleeding occurs.

To illustrate: A woman’s first 7-day menstrual
period begins with the onset of her menarche.
As soon as these seven days are over, she begins
counting again; any bleeding that occurs during
the ensuing 11 days is considered non-menstru-
al. If she does not bleed during these 11 days, or
bleeds on no more than two of them consecu-
tively, she begins her next 7-day menstrual pe-
riod the next time she starts bleeding, no matter
when this occurs. After this second 7-day men-
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68. See Nachmanides, Hilchot Nidah; Shulchan Aruch HaRav, Hilchot Nidah, introduction. 69. Nidah 77b-73a.
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Menstrual blood and non-menstrual blood:
These two types of blood and the ritual defilement
they impart parallel the two types of discharges
men experience—seminal and non-seminal —and
the ritual defilement they impart, as described
above.” The laws of female bleeding, just like the
laws of male emissions, take us back to the dawn
of human history and remind us how much our
lives are a product of the incident with the Tree of
Knowledge of good and evil and the resultant ex-
pulsion from the Garden of Eden, and how we must
continually strive to reverse the consequences of
these events until reality is consummately spiritu-
ally healed, with the final, messianic Redemption.
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Part of the “pain” that was introduced into the pro-
cess of pregnancy on account of the incident with the
Tree of Knowledge is the menstrual cycle. As was
explained in our discussion of the primordial sin,”
it is specifically the feminine side of our psyches—
our drive to concretize Divine inspiration, thereby
transforming the world into God’s home—that is
the most susceptible to the enticements of evil. In
order to rectify this susceptibility, the woman—and
through her, her husband, whose life is also affected
by his wife’s menstrual cycle—must be periodically
reminded of their own fallibility as God’s partners
in creation. The potentially heady sense of self that
can result from partaking in the miracle of bearing

& A CLOSER LOOK =&

[19] Alternating 7-day menstrual periods and
11-day non-menstrual time spans: Inasmuch
as—in this context—there is no empirical dif-
ference between menstrual and non-menstrual
blood (the sole factor in determining whether
blood is menstrual or non-menstrual being the
day on which the bleeding occurs), it is quite easy
to lose track of the count and mistake one type of
blood for the other. Furthermore, as we shall see,
the Torah forbids marital relations when the wife
has been ritually defiled by either menstrual or
non-menstrual bleeding, so the laws of this type
of ritual defilement are just as pertinent when
the Temple is not standing as when it is.

For this reason, in the second century, Rabbi Ye-
hudah the Prince (the redactor of the Mishnah),
in the wake of the upheavals accompanying the
destruction of the Second Temple and the resul-
tant diaspora of the Jewish people, decreed that
whenever a woman bleeds for either one day
or two consecutive days, she should count six
clear days before immersing herself, and when-

ever she bleeds for three or more consecutive
days, she should count seven clear days before
immersing herself. This way, there is no need
to keep track of the 7- and 11-day spans. If she
bleeds for one or two days, she is technically per-
mitted to engage in marital relations either after
the second or third day after she bled (if it was
one or two days of non-menstrual bleeding) or
after the seventh day after she began to bleed (if
it was one or two days of menstrual bleeding);
thus, counting six clear days covers both possi-
bilities. If, however, she bled for three or more
days, three days of this bleeding might have
been non-menstrual; she must therefore count
seven clear days to cover that possibility.

However, the Jewish women of Rabbi Yehudah
the Prince’s time took upon themselves to count
seven clear days after any duration of bleeding,
even only one day, in order that there be only one
rule for all cases. This additional stringency was
approved of by the legal authorities of the time
and became fixed as Jewish law to this day.”

75.0On v. 2. 76. On Genesis 2:17-18. 77. Nachmanides, Hilchot Nidah; Shulchan Aruch HaRav, Hilchot Nidah, introduction.
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based on the day it begins, is deemed to be menstrual blood, she becomes ritually
defiled, as will be described presently. In order not to ritually defile other people
or implements, she must refrain from touching them or letting them touch her.
She must remain in her state of separation from contact for exactly seven days,
regardless of how long her flow actually lasts. If her discharge has ceased by the
end of the seventh day of her menstruation period, she may immerse herself the
following evening and thus become rid of this defilement.

During her period of separation, whoever touches her will become ritually de-
filed and must immerse themselves in a mikveh, after which they will remain de-
filed until evening, at which time they will become rid of this defilement.
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ritual defilement caused by her menstruation will be transmitted to him and he
will be defiled for seven days, counting from the day on which they conducted
relations, regardless of on which day of her seven-day count they occurred. He
will become defiled exactly in the same way she is defiled: Any object intended
for reclining upon, upon which he reclines will thereby become defiled, and so

forth, as just stated.

a new human being (which serves as the archetype
for propagating Divine consciousness throughout
creation in general) must be attenuated by being
reminded of human limitations. Thus, by means of
the menstrual cycle, wife and husband are humbled
into acknowledging the need to submit to God’s will
when fulfilling His mission on earth.

We also noted” that the sin of Adam and Eve was
presaged by the diminution of the moon, which re-
sulted in its monthly cycle of waxing and waning.
The fact that the woman’s menstrual cycle occurs in
specifically monthly periods alludes to its origin in
the lunar cycle.

Normal menstrual bleeding renders the woman
ritually defiled to a limited extent, as we will see.
The extent of this form of ritual defilement and
its accompanying purification process is typically
enough to restore the couple to their normal Divine
consciousness (until it is necessary to repeat the
cycle the following month). This periodic cleansing

& CHASIDIC INSIGHTS 3

of the existential “venom” of the primordial snake
that was injected into our psyches when Adam and
Eve ate the forbidden fruit will continue until God
“causes the spirit of impurity to pass away from
the earth.”#

Non-menstrual bleeding, in contrast, is the result of
an abnormally inflated feminine ego, in which the
self-assurance that should have been humbled by
the menstrual cycle is instead fed by presumptu-
ously and repeatedly overstepping the bounds of
God’s will. This sinful hubris elicits uterine bleed-
ing—the reminder of human frailty—before its
scheduled resumption, resulting in a more serious
extent of ritual defilement necessitating a full week
of purgation followed by sacrificial rites.

Here again, together with its warning against rein-
forcing anti-Divine consciousness through trans-
gressing God’s will, the Torah informs us that power
of repentance is such that even someone who has in-
ternalized evil to this extent can still be rehabilitated.®!

78. Below, 20:18. 79. On Genesis 1:16. 80. Par. Zachariah 13:2. 81. Likutei Sichot, vol. 14, pp. 26-28.
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Any object intended for reclining upon, upon which she reclines during her
period of menstrual separation will thereby become ritually defiled; and any ob-
ject intended for sitting upon, upon which she sits will thereby become defiled.

As is the case with a man with a non-seminal discharge, an object upon which
a menstruant has reclined or sat transmits ritual defilement even to people and
implements, as follows:

Anyone who touches an object that she reclined upon becomes ritually defiled.
In addition, any garments that this person is touching or otherwise wearing while
this ritual impurity is being transmitted to him also become ritually defiled. He
must therefore immerse his garments and immerse himself in the water of a
mikveh, after which he will remain defiled until evening, at which time he will
become rid of this defilement.

Similarly, anyone who touches an object upon which she sat becomes ritually
defiled. In addition, any garments that this person is touching or otherwise wear-
ing while this ritual impurity is being transmitted to him also become ritually de-
filed. He must therefore immerse his garments and immerse himself in the water
of a mikveh, after which he will remain ritually defiled until evening, at which
time he and his garments will become rid of this defilement.

Even if he reclines or sits indirectly on an object that she reclined upon or sat
upon, he still becomes ritually defiled to the same degree as if he had touched
that object.

Similar to a man with a non-seminal discharge, if she spits on someone and her
saliva either touches the person himself or he carries it without touching it, he
and any garments he is wearing at the time become ritually impure and must be
immersed in a mikveh, after which they remain defiled until the evening, at which
time they become rid of this defilement.

Furthermore, if someone carries her saliva, menstrual blood, urine, or objects upon
which she reclined, sat, or rode, both he and any garments he is wearing at the
time become ritually impure and must be immersed in a mikveh, after which they
remain defiled until the evening, at which time they become rid of this defilement.

Also, with regard to any part of a saddle other than the seat (e.g., the pommel or
the cantle), if she leans on it without sitting on it and then someone touches it, only
he himself becomes ritually defiled, not his garments. Thus, he is only required to
immerse himself in a mikveh and wait until evening in order to become rid of this
defilement; he does not have to immerse his garments.
In contrast, if she merely touches an object (even an object made for reclining or
sitting), the touched object transmits defilement only to food and drink, not to
people or implements.
In addition, however, the stringency regarding earthenware vessels that applies
to a man with a non-seminal discharge also applies to a menstruant: If she moves
such a vessel, even indirectly, it becomes ritually defiled.

You will be taught later that it is forbidden to engage in carnal relations with a
menstruant.”® If a man nonetheless does engage in carnal relations with her, the

117



PIYD SEVENTH READING

— & ONKELOS (83—
T 21T 2T MK RDAKY
IR FIRITY 7TV K3 TR0 i
mir 93 AR Yy 21T MK
TN AR M AR afT
K32Wn 9326 KT KIKOR
m217 M1 93 Yy 21wn T
931 A7 W AR 23Un3
T axen DY ann T XM
27T 9127 AP N2IRDD
UMWY Yaym aKon i Tina
TYaKpRn UM K non
AT NXUIT DK 28 XKW
12 0 TP Kyaw 77 mm
Jon AP KR 29 3N
TP 722 TN K PrasY an A2
yano X2 My pam enm
K2 TAYN o Rmr 1awn
XDy T N7 XOKWD Mo
A M OTR Ky A2y eI
RNV L B AR )
nm K71 7innaKion Sxawe
"12Wn N7 IIRDA TINIXI0A
T T

mAT Y K52 003n o AT 2% Ammd iy
AT WD AONRE 21 02 ANTTOY 207D i
T2V 3DYRTIPN 2JPRT0D 26 NI NID D
TN 2920700 M M 22w MRl oD
DIINITOR) 27 AN DNRRD T NRD YYD 290
WY NBE) DD (T M3 D23) N D3
TN DY) NERY AR T80 AR TITREN
o
WIS DN R TR P oh
Ty BN FINDTON 12T 0N BOIN NS b 22
Y IONTIIN NET IONTIN (TS A
PR 21 T 238 1T Ry 19
N7 DOSBER DNTRNTIRTTY 2O
DRIND TN MW DNRRD DOND2 )

& RASHI 3

T2 910 12 w2 0i Apy K A1 w3 mmnian
TIXA AXOAY PO nYow 53w nbnn’
TP X GBI 21 AT KON 3520 0 Wy
YT Y 1R AT ) TR KK
WIpn KRR SY N7 ) DNNRLA M K9

2INM” MR

aIX AN Ny XYa o whw .onan om

NY5W NX .a1Mn 0 K FNT N NYAY IRYW
T ,0X O AnTan %00 anm Sy 550 o
AT DT K51 AT W92 YA AYDwnT a1 K
PP AT T3P 07p1 VAW N0 My Y
D) NYIW” KPX OWp) NYW NTRD IpvD

O X APKY P2 XN T2 AR N

02,00 YNNI .14 .7 N PYY .13 .0010 1N .12

The priest must sacrifice them, one as a sin-offering and the other as an as-
cent-offering, and thus the priest will effect atonement for her, before Gop, from
the defilement of her discharge. She may then consume sacrificial meat and enter
the Tabernacle precincts.’

Conclusion; Defilement Contracted by Men via Minor
Abnormal Discharges

Tell the court: “You must thus separate the Israelites from their defile-
ment, so that they not die on account of their defilement as part of the punish-
ment of excision for defiling My Sanctuary, which is in their midst, by entering
it while ritually defiled.
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Leviticus 15:25-31 METZORA

Defilement Contracted by Women via Abnormal Discharges

We will now discuss the ritual defilement that a woman contracts from non-
menstrual bleeding.

If a woman bleeds for only one day or two consecutive days during her 11-day
non-menstrual span, and then passes one full day clear of bleeding, she may im-
merse herself in a mikveh on that clear day, after which she becomes rid of this
defilement. On the evening following her immersion, she is permitted to eat all
consecrated food to which she is entitled, including sacrificial meat, and to enter
the Tabernacle precincts.

If, however, her bleeding continues for three or more consecutive days, the law is
different:

A woman whose discharge of uterine blood flows for more than two days, i.e.,
a minimum of three days, and these three or more days occur outside of but im-
mediately following the 7-day span of her menstrual separation; or she has a
discharge of blood for three or more days after the 7-day span of her menstrual
separation but removed from it by between one and ten intervening days, then, in
either such case, she will be ritually defiled all the days of her defiling discharge,
in the same manner that she is ritually defiled during the days of her menstrual
separation.

Thus, any object intended for reclining upon, upon which she reclines through-
out the duration of her discharge will be treated —with regard to becoming de-
filed and defiling other entities—the same way as an object intended for reclining
upon is treated during her period of menstrual separation. Similarly, any object
intended for sitting upon, upon which she sits will thereby become defiled in the
same way such an object becomes defiled during her period of menstrual defile-
ment.

Anyone who touches such objects will become ritually defiled. In addition,
any garments that this person is touching or otherwise wearing while this ritual
impurity is being transmitted to him also become ritually defiled. He must there-
fore immerse his garments and immerse himself in the water of a mikveh, after
which he will remain defiled until evening, at which time he will become rid of
this defilement.

If she becomes rid of her discharge, i.e., the discharge clearly ceases, she must
count for herself seven consecutive days during which she remains free of any
discharge. After this, she may immerse herself in a mikveh on the seventh day®** and
thus become undefiled in that she will no longer defile anyone or anything else,
and she may consume terumah® if she is entitled to, but she may still not consume
sacrificial meat or enter the Tabernacle precincts.

On the eighth day, she must take for herself two turtledoves
or two young pigeons and bring them to the priest after coming with them to the
entrance of the Tent of Meeting.

82. Nidah 67b; Rashi ad loc., s.v. Lidei Safek. 83. Exodus 22:28; Numbers 18:12; Deuteronomy 18:14.
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The following is a summary of the law pertaining to a man who has an abnor-
mal discharge; this type of ritual defilement includes several cases, which we will
now list in order of increasing severity.

The first is that of a man who has a single abnormal discharge. The defilement
contracted by a man who has a single abnormal discharge is the same as that of a
man who has a seminal emission:* This single discharge causes him to become
defiled only for the rest of that day, during which he may immerse himself in a
mikveh, after which he remains defiled until evening, at which time he becomes
totally rid of this defilement. (The laws pertaining to a man who has two or more
abnormal discharges were given above.®

Number of Time of Immersion Requires Sacrifices in order to Enter
Discharges Tabernacle or Eat Sacrificial Meat
one on the same day that the flow ceases | no
two after seven clear days no
three or more | after seven clear days yes

Figure 7. Degrees of Defilement for a Man with a non-Seminal Discharge

The other cases of ritual defilement contracted from bodily discharges are, in
order of increasing severity: a menstruating woman; someone who has an abnor-
mal discharge followed by a second or third abnormal discharge, whether male
or female; and a man who engages in carnal relations with a defiled woman, all
of whose laws were given above.””%

The Haftarah for parashat Metzora (which is also read when Tazria and Metzora
are combined) is on p. 246.

If it is Rosh Chodesh Iyar, the Maftir and Haftarah for Rosh Chodesh (p. 266)
are read instead of the Maftir and Haftarah for parashat Metzora.

o

84. Above, vv. 16-18. 85. Vv. 2-15. 86. Likutei Sichot, vol. 22, pp. 81-88.
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