O CEOCSOCEOCSOCEO CSOCEO CSOCEI CSOCEO CSOCEO CSOCEO CSO CEO CSOCEO CSO CEO CSO CTO CSO CTO CEO CSO CEO CSO G50t

NI Wi
O
CTHECTORAH

With an Interpolated English Translation
and Commentary Based on the Works of

The Lubavitcher Rebbe

Rabbi Menachem M. Schneerson
Y71 137333 TrrRhes

Chumash Vayikra
The Book of Leviticus

Parshat Bechukotai

020 ANX

Kehot Publication Society

770 Eastern Parkway, Brooklyn NY 11213
5772/2012



THE ToRAH - CHUMASH VAYIKRA

WITH AN INTERPOLATED ENGLISH TRANSLATION
AND COMMENTARY BASED ON THE WORKS OF
THE LUBAVITCHER REBBE

Copyright © 2006-2012

y
Chabad of California

A project of
Chabad of California
741 Gayley Avenue, Los Angeles, CA 90024
310-208-7511 / Fax 310-208-5811

Published by
Kehot Publication Society
770 Eastern Parkway, Brooklyn, New York 11213
718-774-4000 / Fax 718-774-2718
editor@kehot.com

Order Department:
291 Kingston Avenue, Brooklyn, New York 11213
718-778-0226 / Fax 718-778-4148
www.kehot.com

All rights reserved, including the right to reproduce this book
or portions thereof, in any form, without permission,
in writing, from Chabad of California, Inc.

The Kehot logo is a trademark
of Merkos L'Inyonei Chinuch, Inc.

ISBN: 978-0-8266-0193-3
ISBN: 978-0-8266-0195-2 (set)

Published in the United States of America



6&33
GENESIS
Bereishit
Noach

Lech Lecha
Vayeira
Chayei Sarah
Toldot
Vayeitzei
Vayishlach
Vayeishev
Mikeitz
Vayigash
Vayechi

EXODUS

Shemot
Va'eira

Bo
Beshalach
Yitro
Mishpatim
Terumah
Tetzaveh
Tisa
Vayakheil
Pekudei

LEVITICUS
Vayikra

Tzav

Shemini

Tazria

Metzora

Acharei
Kedoshim

Emor

Behar

Bechukotai @ *npr3a

NUMBERS

Bemidbar
Naso
Beha’alotecha
Shelach
Korach
Chukat
Balak
Pinchas
Matot

Masei

DEUTERONOMY

Devarim
Va’etchanan
Eikev

Re’eh
Shoftim
Teitzei

Tavo
Nitzavim
Vayeilech
Ha’azinu
Vezot Habrachah

oe?




opna
Bechukotai

Overview

he name of this parashah, Bechukotai, means “in accordance with My rules.” “Rules”

(chukim) are those commandments for which no reason is given, and which in-

deed make no logical sense. This category of commandments contrasts with the
other two broad categories of commandments: “laws” (mishpatim)—which human reason
can understand and would even dictate on its own, and “testimonies” (eiduyot) —ceremo-
nial institutions that human reason would not necessarily dictate but can understand and
appreciate.' It is specifically by observing the Torah’s chukim that we express our total sub-
mission to God’s will, our readiness to follow His directives even when doing so flies in the
face of logic or reason.

This total submission to God’s will, without any concern for rationale, seems at odds
with the bulk of this parashah’s content: the rewards and punishments that await us for
tulfilling or not fulfilling God’s commandments. If we are fulfilling God’s will for its own
sake rather than for our own interests, how is a description of the advantages of obedience
or the disadvantages of disobedience relevant?

Parashat Bechukotai is often combined with parashat Behar in the public reading of the
Torah. As we know, in order for two parashiot to be read together, thereby forming in effect
one parashah, they must have some common theme, and we should expect that theme to
be reflected in their respective names.” At first blush, however, the self-assertion that, as
we have seen, is implied in the name Behar—a mountain®—appears to be the opposite of
the self-abnegation implied in the name Bechukotai—humble submission to God’s will. We
have explained, however,* that true Divine self-assertion is possible only when we have
first overcome our inborn sense of self: the more we lose our sense of self in our awareness
of God’s reality, the more our Divine self —our Divine soul —can be manifest, and the more
God can act through us. In this light, not only do the names of these two parashiot not clash;
they in fact articulate the same ideal.

As we will we note in greater detail later,” the fundamental meaning of chok is “chisel-
ing” or “engraving,” implying that through observing these types of commandments we
express our true unity with God, just as a letter engraved on a block of stone is part and

. See Overviews to parashat Mishpatim and parashat Chukat.
. See Overview to parashat Kedoshim.

. See Overview to parashat Behar.

. See ibid.

. Overview to parashat Chukat.
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OVERVIEW OF BECHUKOTAI

parcel of that stone and not a second, discrete entity grafted onto it, as is the case with a
letter written in ink on parchment or paper. Moreover, letters are engraved in stone by
removing what was there before, just as observing God’s “rules” is predicated upon the
“removal” or negation of the ego.

This perspective will help us understand why a parashah named after God’s supra-ra-
tional rules (and the total self-abnegation called for in observing them) can be concerned
almost wholly with the graphic description of how worthwhile it is for us to submit to His
will. When we have emptied ourselves of our ego, we view the rewards promised by the
Torah not as motivating impetuses encouraging our compliance with God’s will out of self-
interest, but as intrinsic components of the Divine experience. God is absolute goodness, so
abnegating our ego in favor of becoming transparent conduits for God’s will —as our true,
Divine self asserts itself —enables us to experience God’s goodness in its fullest, including
the physical beneficence that results from obeying His will.®

In this light, we can also understand why the Torah presents us, after graphically de-
tailing the consequences of fulfilling or not fulfilling God’s will, with the laws concern-
ing donations to the Temple. It is only natural that—if we experience God’s beneficence
selflessly, as an intrinsic component of our experience of Divinity in general —we should
feel inspired to give some of the beneficence He has placed at our disposal to the institu-
tion whose purpose it is to disseminate and enhance Divine consciousness throughout the
world.

5

The final two topics in parashat Bechukotai are firstborn animals and tithed animals. The
former must be offered up as sacrifices (the priests are given part of the flesh to eat); the lat-
ter must be eaten by their owners in Jerusalem. These two commandments reflect the two
complementary dynamics that characterize the entire sacrificial enterprise, which, as we
know, is the subject of the opening of the Book of Leviticus as well as the theme underlying
its entire contents. These two dynamics are God’s “call” to us (this being the name of both
the first parashah in Leviticus as well as the name of the entire book, Vayikra), the inspiration
through which He awakens us to our inner, Divine identity, mission, and challenges; and
our response to Him, the ways through which we express our willingness to hear His call
and answer it, thereby giving voice to our true, Divine selves.

As such, these two commandments form a fitting conclusion to the Book of Leviticus,
the book in which we hear God calling out to us, challenging us to take life seriously and
live in full cognizance of our own potential as God’s people, thereby transforming our-
selves into “a kingdom of priests” who sanctify mundane reality. In this way, we fulfill the
purpose of creation: making the world into God’s true home.”

6. Likutei Sichot, vol. 22, pp. 159-165.
7. Ibid., vol. 17, pp. 332-339.
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the core of our being has been touched, the effect
is felt throughout our entire person, down to our
physical beings. In contrast, when we only convince
ourselves artificially into thinking or feeling a certain
way, we are affected only superficially; since we have
not been touched deeply, this way of thinking or feel-
ing will have no lasting effects on our behavior.

Similarly, when we achieve true oneness with the
Torah—as described above with regard to our dedi-
cation to God’s “rules” —our entire being is affected,
even the physical aspects of our lives. In order to in-
dicate that this is indeed the case, the results of such
oneness must therefore also be physical. Hence, the
material rewards spoken of here are not only an
incentive to keep the Torah but the true indication
that the Torah has permeated our lives so much that
our observance produces tangible results.

Our sages teach us that these verses, besides de-
scribing the material rewards that God promises
us in the present order, also refer to the even more
miraculous material bounty that will characterize
the messianic future. We are told that in the messi-
anic era, plants will yield their produce on the same
day they are planted; entire trees will be edible,
not only their fruit; even non-fruit-bearing trees
will bear fruit;® the earth will produce delicacies
and silk clothing; wheat stalks will tower like palm
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trees; and grains of wheat will grow as large as two
kidneys of a large ox.” Based on the explanation just
given of the nature of the contextual meaning of
these verses—as referring to the material rewards
promised us in the present order—we can under-
stand these messianic prophecies as not only serv-
ing as incentives but as physical expressions of the
extent to which Divine consciousness has perme-
ated our being.

The difference between the miraculous rewards of
the present order and the even more miraculous
rewards of the messianic future is due to the fact
that only in the future will we be able to infuse our
entire beings with Divine consciousness. The results
of fulfilling our Divine mission will therefore be
concomitantly all-pervasive. Just as there will be no
dichotomy between us and our Divine source, there
will be no dichotomy between the physical world
and its Divine source, and the physical world will
be able to express perfectly God’s infinite benefi-
cence. The Bible and the sages therefore describe
the opulence of the messianic era in detail, for this
opulence will express most fully the consumma-
tion of the purpose of creation—making this lowest
world a true vehicle for Divine consciousness.®

I will remove wild beasts from the land: Accord-
ing to the Midrash,’ this blessing will come to fruition

6. Sifra ad loc. 7. Ketubot 111b. 8. Likutei Sichot, vol. 37, pp. 79-84. 9. Sifra ad loc.
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Leviticus 26:3-6 BECHUKOTAI

Reward for Fulfilling the Commandments

God continued to instruct Moses what to convey in His name to the people:
“If you make sure to advance in the knowledge of My rules by studying the Torah
assiduously, i.e., beyond the minimal requirement, and you make sure to study
the Torah with the intent to safeguard your proper performance of My command-
ments,' and then indeed perform them properly,

I will reciprocate by granting you material beneficence that exceeds the limita-
tions of nature: I will give you the rains in a manner most favorable to your ben-
efit and convenience: They will fall in their time—i.e., the time I have designated
for them exclusively —nighttime, when people are not outdoors working the land.
This way, you will be able to work the land by day unhindered by rain. Moreover,
I will further limit the rainfall to the time most convenient for you—the Sabbath
night, when no one is usually about. Miraculously, the land will yield its full pro-
duce from the rain that falls during this short weekly period.? Also miraculously,
the naturally barren tree of the field will give forth its fruit.

There will be so much grain that threshing will occupy you until the grape har-
vest, and harvesting the grapes will occupy you until the time for sowing the
fields again for grain. But you will not need this overabundance for yourselves,
since your food will be so miraculously satiating that you will be able to eat just a
small amount of your food to satiate yourselves. You will live in security in your
land, i.e., without fear of drought.’

I will not only bless you with abundance, but will ensure that
you can enjoy it securely: I will grant peace in the land. You will lie down at night
and sleep peacefully, for there will be no cause for fear. I will even remove wild
beasts from the land so you will have no fear of them, and no foreign army will
even pass through your land on its way elsewhere, so you will have no fear that
they will plunder you on the way.

& CHASIDIC INSIGHTS 3

If you advance in My rules: The word for “rule”
(chukah) means “something engraved.” As we have
noted previously,* an engraved letter, unlike ink
on paper, becomes one with the rock it is engraved
upon. This suggests that the Torah is referring here
to an extraordinary level of commitment to our Di-
vine mission, in which we totally lose ourselves and
become completely absorbed in fulfilling it.5

spiritual reward would be more relevant.

Of course, one possible answer is that not everyone
is refined enough yet—or all the time—to appre-
ciate spiritual rewards. The Torah must therefore
detail the palpable rewards that await us for obey-
ing God'’s will in order to motivate even those of
us who are not mature enough to value heightened
Divine consciousness. This answer, while certainly

I will give your rains in their time: The Torah true, is insufficient, since it leaves these verses inap-

here details the rewards for following its precepts.
These rewards are overwhelmingly and conspicu-
ously material; there is almost no mention of spiri-
tual reward. This seems strange, particularly when
we recall that these rewards are promised in return
for our dedication to God’s “rules,” which, as we
just saw, means that we have lost our sense of in-
dependent selfhood in our absorption with our
Divine mission. Having achieved such elevated
Divine consciousness, it would seem that if it were
necessary to mention reward at all, the promise of

plicable to those among us who are spiritually ma-
ture enough not to need such enticements (or any
enticement) to serve God.

In order to understand this passage, we should note
that when people are truly and profoundly happy,
they have to express their happiness with their
physical bodies: they smile, clap, and dance; noth-
ing short of this will do. The same is true of all the
emotions: the test of whether an emotion has truly
entered our consciousness and affected our essence
is whether its effect is manifest on our body. When

1. Likutei Sichot, vol. 17, pp. 313-315. 2. Ibid., vol. 19, pp. 115-120. 3. Cf. above, 25:18-19. 4. On Genesis 24:22, Exodus 25:10, 32:16.

5. Likutei Torah 1:45a.
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Rabbi Shimon: wild beasts will still exist but their
nature will change. Inasmuch as our lives now, dur-
ing the exile, should emulate post-messianic real-
ity as far as possible—both in order to ready us for
the future and to hasten its arrival —we should also

14. Likutei Sichot, vol. 7, p. 188-197.
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follow Rabbi Shimon’s view: instead of destroying
the wild and untamed elements of ourselves and
our world, we should transform them and channel
them for goodness.™
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Leviticus 26:7-13 BECHUKOTAI

If you go to war outside your land, you will pursue your enemies but will not
have to kill them yourselves, for they will fall before you, one by the sword of
the other.

Five of the weakest among you will pursue a hundred of them. But the more of
you who are loyal to My Torah, the less of you will be required proportionately to
pursue your enemies, so thus, a hundred of you will pursue ten thousand of them,
and moreover, in the merit of the increased number of those of you who observe
My Torah, your enemies will fall before you by the sword in a miraculous way.

In recompense for your assiduous study of the Torah, I will turn My attention
away from rewarding all My creatures for their obedience in order to focus on
you, bestowing upon you special reward for serving Me beyond what is required.
(Even though non-Jews may also serve Me beyond what is required of them, the
nature of their obligations toward Me and the supererogatory efforts they may ex-
ert in this regard cannot be compared with your obligation to study the Torah and
the supererogatory efforts that you can exert in doing so.) I will make you fruitful
by increasing your fertility and guaranteeing that all your progeny be similarly
fertile, and I will make all of you and your progeny physically robust and tall."
I will ultimately establish My covenant with you in a new, permanent form, by
making My teachings so much a part of your nature that you will never again
transgress My will.'?

The produce will be of such high quality,
last so long, and age so well that you will eat doubly old produce (i.e., the harvest
of the year before last), for it will taste better than last year’s harvest, which will
in turn taste better than this year’s harvest. For the same reasons, you will have to
clear out the old, already dried produce from the storehouses—since you have not
had a chance to eat it yet—in order to make room for the new harvest to dry there.

I will place My permanent dwelling—the Temple—in your midst, and My
soul —My Divine Presence —will not reject you by departing from you.

You will become so accustomed to My presence that in the afterlife, I will, so to
speak, walk among you and you will not be afraid of Me. Nonetheless, this famil-
iarity will not make you any less aware of My transcendence, and therefore, you
will still revere Me: I will be your God and you will be My people.

You should not hesitate to trust that I can perform all these miracles, for, after all,
I am Gop, your God, who miraculously took you out of Egypt, from being slaves
to them; I broke the crossbars of your yoke and led you upright into freedom.

& CHASIDIC INSIGHTS 3
in the messianic era. Rabbi Yehudah asserts that God ~ wolf will lie with the lamb,”"® implying that there will
will physically remove all wild beasts from the world, — indeed be wolves in the future, but they will be docile
while Rabbi Shimon maintains that God will neutral- ~ instead of predatory.

ize their aggressive instinct, as Isaiah prophesies, “the ~ The resolution of this difference of opinion favors

10. V. 3, above. 11. Likutei Sichot, vol. 17, pp. 321-329. 12. Jeremiah 31:30-32. 13. Isaiah 11:6.
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Leviticus 26:14-17 BECHUKOTAI

Threats and Curses

But if you commit the following sevenfold train of misdeeds: [1] you purposely
do not listen, i.e., do not study My Torah assiduously, intending thereby to affront
Me; and consequently [2] you do not perform all these commandments,

and if you consequently [3] despise those who do follow My rules; [4] reject
the sages, who teach you My ordinances; [5] prevent others from performing the
commandments; [6] deny that I gave the Torah and that its rules are My command-
ments; and finally [7] break My covenant with you by denying My very existence,

then I too, will do likewise to you, punishing you with a sevenfold train of
calamities. I will set upon you [1] disorientation, [2] consumption and blisters,
[3] fever, [4] diseases that dash the hopes and [5] depress the soul of the sufferer’s
family, who longs in vain for his recovery. [6] You will sow your seed in vain, for
it will either not grow, or [7] if it does grow, your enemies will eat it.

Besides the above seven punishments, which are mainly for not studying the To-
rah and performing My commandments (the first two sins), I will turn toward you,
according you special attention in punishing you for hating and forsaking Me be-
yond this (the last five sins).”” You will be smitten before your enemies. Those who
hate you will rule over you. You will flee, although no one will be pursuing you.

These same words contain additional, more serious threats: I will angrily do the
same to you. I will cause the following punishments to assail you in overlapping
succession—before one is finished, the next will begin: [1] disorienting pestilence,
which will confine you to bed but not afflict your skin; but this will progress to [2]
consumption and blisters, which will damage your skin but not give you a fever;
but this will progress to [3] fever, which will make you feel ill but not destroy your
hopes of recovery; but this will progress to [4] diseases that dash your hopes of re-
covery but still allow others to entertain the hope that you will recover; but this will
progress to [5] diseases that depress the soul by depriving others, as well, of any
hope for your recovery. [6] One year you will sow your seed in vain, but [7] the next
year it will grow, but before you can harvest it for yourselves, your enemies will lay
siege to your city, and, finding your crops waiting for them in the field, they will
eat it, while you have nothing stored up in your city from the previous year to eat.

& CHASIDIC INSIGHTS 3

Threats and Curses: In this passage, known
as “the Admonition,” God informs the Jewish peo-
ple of the drastic consequences of veering from the
Torah’s instructions for life. In the synagogue, this
section is traditionally read quickly and in a lower
tone than the rest of the reading, underscoring its
foreboding content.

However, the Zohar informs us that God, the Torah,
and humanity all possess hidden and revealed di-
mensions. In the Torah’s revealed dimension, these
verses are indeed curses; in its concealed dimen-
sion, they are blessings.'® This does not mean that

they are “figurative” blessings, painful experiences
we must endure for a greater good; they are real
blessings, and not just ordinary blessings, but the
greatest, most sublime blessings.

In fact, it is specifically the most sublime bless-
ings that have to be couched (and sometimes ex-
perienced) as curses. This is because whenever a
blessing is bestowed by heaven, it must first pass
through the heavenly court, where the prospective
recipient is judged as to whether he is worthy of
the blessing. When the blessing is “disguised” as a
curse, however, it “bypasses” the advocates of strict

15. Likutei Sichot, vol. 17, p. 326, note 30. 16. Zohar 3:152a; Likutei Torah 2:48a. See also Siftei Kohen on Deuteronomy 28:15. Likutei

Sichot, vol. 19, p. 235, note 4.
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that they distressed me greatly.” His father asked him:
"What did they say to you?” [Rabbi Eleazar said,] "They
said thus and thus.” Said the father to him: "Those are
all blessings: ‘“That you sow and not reap” [means] that
you have children and they not die. “That what you bring
in not go out’ [means] that you bring home daughters-
in-law and your sons not die, so that their wives need
not leave again. “That what goes out you not bring in’
[means] that you give your daughters [in marriage]

24. Proverbs 3:12.

& CHASIDIC INSIGHTS 3

and their husbands not die so that your daughters need
not come back. ‘That your house be desolate and your
inn be inhabited’ [means] that this world be your inn
and the next world be your home.... "That your table be
disturbed’ [means] by [many] sons and daughters. And
‘that you not see a new year [means] that your wife not
die and you not have to take a new wife.””

This explains why “God rebukes the one He
loves.”* The greatest love cannot be manifest
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Leviticus 26:18-22 BECHUKOTAI

Allegorically, you will sow your seed, i.e., your children, with great effort, but sin,
your enemy, will consume them.

I will turn toward you, according you special attention in punishing you for your
disloyalty to Me. You will be smitten by pestilence within your cities before your
enemies, who are laying siege outside the city. Those among you who hate you—
traitors from among your own ranks—will rule over you. In contrast to foreign
enemies, who only seek to plunder you of your observable wealth, traitors—who
are privy to your secrets and harbor more deep-seated hatred for you—will plun-
der you of your hidden wealth, as well.”” You will flee in panic, although no one
from among these traitors will actually be pursuing you, since they, just like you,
will be starving as a result of the enemy’s siege.

If, during these punishments, you do not listen to Me and repent, I will add
another seven punishments for your above-listed seven sins that you continue to
commit:

[1] T will break, i.e., destroy, the magnificent edifice of the Holy Temple, the
pride of your strength.'” [2] I will make your skies dry like iron, which does not
sweat, meaning that there will be no rain to water new crops, and [3] your land
moist like copper, which does sweat, causing any existing produce to rot."”

[4] Your strength will be expended in vain, making you frustrated over the
futility of your work. [5] Your land will not even yield a quantity of produce equal
to the amount of seed that you planted in it. [6] The tree will be debilitated by the
lack of nutrients in the earth, and will therefore not give forth any ripe fruit in
season, and [7] it will drop its fruit before ripening it.

If, in your stubbornness, you continue to walk with Me—i.e., perform My
commandments—irregularly, and you do not wish to listen to Me, I will add
seven more punishments, corresponding to your above-listed seven sins that you
continue to commit:

[1] I will incite® both the wild beasts of the field and [2] your domesticated
animals* against you, [3] both of which will bite you (miraculously, in the case of
the domesticated animals that do not usually bite) lethally.* [4] They will bereave
you of your young children. They will attack both you and your other livestock,
but whereas [5] they will utterly destroy your livestock, which, being outside in
the fields, will be unable to escape their attack, [6] they will only diminish you,
since you will be able to seek refuge inside your homes. [7] All your roads, both
major and minor thoroughfares, will become desolate.

& CHASIDIC INSIGHTS 3

judgment and can make its way straight to its re-
cipient.

In the Talmud® we are told that Rabbi Shimon bar Yo-
chai (author of the Zohar) sent his son, Rabbi Eleazar,
to be blessed by some of the sages. They bestowed
upon him what sounded like a string of curses:

They said to him: "May it be [God’s] will that you sow
and not reap; that what you bring in not go out; that what
goes out you not bring in; that your house be desolate
and your inn be inhabited; that your table be disturbed
and you not see a new year.” When he came home to his
father, he said to him: " They were so far from blessing me

17. Likutei Sichot, vol. 23, p. 77. 18. Ezekiel 24:21. 19. Rashi here and on Deuteronomy 28:23. 20. Likutei Sichot, vol. 11, p. 24, note
6, p. 28, note 27. 21. Deuteronomy 32:24. 22. Ibid. 23. Mo’ed Katan 9b.
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before the Fall. Since we would have existed on this
higher spiritual plane, the Torah would not have
had to descend and become couched in terms ger-
mane to physical reality. We would have been able
to understand the Torah as it is written “in heaven.”
But when, because of the sin of the Golden Calf, Mo-
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ses had to break the tablets, the world descended
to its present, materialistic state, and our conscious-
ness suffered a concomitant fall. The Torah “fell,”
too—that is, its sublime meaning became couched
in physical terms in order to address the physical
realities of our world. [continues...]

& INNER DIMENSIONS 6

[26] When I break your staff of bread: The
Midrash, in fact, states that the Torah preceded
the world by “two thousand years.” These years
are understood to refer to the two sefirot of the
intellect, chochmah and binah. The phrase “I will
teach you chochmah” from the Book of Job® can
be read “I, chochmah, am a thousand,” implying
that chochmah and binah are each represented
by a thousand years. The seven lower sefirot,
which correspond to the seven days of the Cre-
ation week, would thus correspond to the seven
millennia of Creation, as it is written, “For a
thousand years are in Your sight as a day that
passes.”® The sefirot of chochmah and binah, the
primordial Torah, thus precede the world by
“two thousand years.”

30. 33:33. 31. Psalms 90:4.

When I break your staff of bread: The breaking
of the tablets (the Torah being the soul’s “food”)
is a reflection of the cosmic “breaking of the ves-
sels,” in which the lofty and uncontainable light
of pre-creation “exploded,” leaving sparks of
infinity scattered throughout the physical world.

Bake your bread: Bread is generally made with
wheat, and the numerical value of the Hebrew
word for “wheat” (fvn) is 22, the number of let-
ters in the Hebrew alphabet, with which the
Torah is written. The imagery is thus that the
“wheat” —the 22 letters used in the study of the
Torah—must be “baked” into “bread” —a form
in which it can be digested by the soul—by
“fire” —the love of God.
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Leviticus 26:23-26 BECHUKOTAI

If, in your continued stubbornness, you will not be corrected by these punish-
ments enough to return to Me, and you therefore continue to walk with Me—i.e.,
perform My commandments—irregularly,

then I too, will treat you stubbornly: I will smite you, too—reciprocally —sev-
enfold for persisting in your above-listed seven sins, as follows.

[1] I will bring an army against you that will avenge your disloyalty to Me; it
will strike you in accordance with the vengeance described in this covenant. [2] As
this army approaches, you will gather into your cities. [3] I will send an epidemic
into your midst, and those of you who remove the corpses from the city in order
to bury them will be delivered into the enemy’s hands.

[4] When I eliminate your every source of food, [5] ten women will bake your
bread in one oven because of the lack of wood for fuel. [6] Moreover, the grain will
rot, causing the bread to crumble in the oven. The women will therefore weigh and
divide the crumbs among themselves, and will bring back your bread by weight.
[7] Your food will be so miraculously unsatiating® that no matter how much you
will eat, you will not be satisfied.

¥ CHASIDIC INSIGHTS 3

through revealed good, for we might not be found
worthy of such benevolence. It must be manifest in
the guise of evil and suffering.

As was the case with Rabbi Eleazar, we must learn
how to “decipher” these hidden blessings; only
then can they be revealed as the blessings they truly
are. For this, Rabbi Eleazar needed the guidance of
Rabbi Shimon, who taught him how to decode the
curses so they could be manifest as blessings. Inas-
much as Rabbi Shimon is the author of the Zohar,
the seminal text of the inner dimension of the Torah,
the lesson here is that the study of the Torah’s inner
dimension trains us to perceive the inner dimension
of reality in general, including the inner dimension
of God’s apparent curses. Indeed, the above-cited
passage in the Zohar itself goes on to tell us that the
study of the hidden dimension of the Torah awak-
ens the hidden dimension of our soul, which in turn
enables us to experience the hidden dimension of
God and thereby experience the hidden dimension
of the curses, in which they are the most sublime
blessings. Once we are aware that God’s curses are
really blessings, we instinctively fulfill the sages’
counsel to “rejoice in suffering,”* and this under-
standing allows the inner goodness of the apparent

curses to be fully manifest.”

When I eliminate your every source of food (lit-
erally, “When I break your staff of bread”): Bread is
a metaphor for the Torah: just as bread nourishes
the body, the Torah nourishes the soul.

The Torah in its present manifestation —as we know
it—is a fallen version of the original. In its original
form, the Torah does not discuss earthly reality,
but rather only describes the spiritual realm. This
is what the Midrash means when it tells us that the
Torah “preceded” the creation of the world. Simi-
larly, the Torah studied by the souls of the departed
and the not-yet-born in the Garden of Eden does
not address physical reality. The Torah we see is a
dim reflection of that Torah, a translation of its sub-
limity in earthly terms.

This fall took place when Moses broke the first tab-
lets. When God gave us the Torah at Mount Sinai,
we were cleansed of the spiritual impurity the world
fell into because of Adam and Eve’s sin with the Tree
of Knowledge of good and evil. Had we not sinned
with the Golden Calf, the messianic era would have
commenced then, and reality would have been el-
evated to the spiritual plane of the Garden of Eden

& A CLOSER LOOK =6

[25] Who remove the corpses from the city: It is
generally forbidden to bury a person inside any
walled city in the Land of Israel.® In addition, it

was the traditional practice in Jerusalem not to
allow a corpse to even remain overnight within
the city.”

25. Cf. above, v. 5. 26. Shabbat 88b, etc. 27. Tanya, chapter 26; Igeret HaKodesh 11, 22; Likutei Sichot, vol. 7, p. 233, vol. 19, pp. 136-139.
28. Based on Numbers 5:2. Kelim 1:7; Mishneh Torah, Beit HaBechirah 7:13; Tosefot on Arachin 32b, s.v. VeKidshu. 29. Bava Kama 82b;
Mishneh Torah, Beit HaBechirah 7:14.
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soul: insight, understanding, knowledge, kindness,
severity, beauty, victory, glory, foundation, and
kingship. And—

Women: In male-female imagery, the female is the
recipient.** When our love for God is evoked, we
must keep it “feminine,” i.e.,, we must remember
that it is granted to us by God. We are only the re-
cipients of this feeling of love; we did not create it.
When all of these conditions are met—

They will bring back your bread by weight (literally: on
the scales): When one arm of a scale goes down, the
other goes up. Similarly, by integrating the Torah

& CHASIDIC INSIGHTS 3
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into our beings, by bringing it “down” so it can
reach even the most mundane facets of our lives,
we cause a reciprocal reaction and “elevate” the To-
rah back to its primordial form, as it was before it
“fell” into its present material context. The spiritual
dimension of the Torah begins to open up before
us, and we become privy to progressively deeper
insights into its infinite meaning. As a result—

You will eat but not be satisfied: i.e., our love for God
will be so great that we will never be able to learn
enough Torah. As progressively deeper dimensions
of the Torah open up before us, it will always seem
new and thrilling.®

34. See on Genesis 1:16, etc. 35. Likutei Sichot, vol. 30, p. 18; Likutei Torah 2:48b ff.
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Leviticus 26:27-33 BECHUKOTAI

If, despite all this, you do not listen to Me, and you therefore continue stub-
bornly to walk with Me—i.e., perform My commandments—irregularly,

then I will treat you with furious stubbornness: I will chastise you recipro-
cally sevenfold for persisting in your above-listed seven sins, as follows.

[1] You will eat the flesh of your sons, and you will eat the flesh of your
daughters.

[2] I will demolish your tall and fortified edifices and thereby cut down your
idols that you place on their roofs.”? [3] I will make your corpses fall upon the
‘corpses’ of your smashed idols. [4] My soul —the Divine presence—will reject
you by departing from you.*

[5] I will destroy your cities so completely that even passersby will find no
reason to enter them. [6] Inasmuch as your cities will be razed, I will by that very
fact make your holy places desolate, devoid of the throngs of pilgrims that used
to visit them. [7] I will therefore not be able to derive any pleasure from your sac-
rifices, which you would have offered up to please Me.

Despite all these punishments, I will still have mercy on you: Although I will
indeed make the land desolate of its inhabitants, it will be deserted also by your
enemies, who will try unsuccessfully to live in it. Thus, they will have no desire
to claim it as their own.

I will scatter you among the nations, spreading you so thinly that you will not
be able to take comfort from one another in your exile. I will unsheathe the sword
after you persistently, allowing your enemies to harass you constantly. Since you
will not return to it quickly, your land will be persistently desolate; since you will
despair of returning to it, you will view your cities as being truly destroyed.

& CHASIDIC INSIGHTS 3

When I break your staff of bread thus refers to the
breaking of the tablets, which caused the Torah to
descend and become garbed in a physical context.
The term the staff of bread alludes to the Tree of Life
in the Garden Eden, the source of the Torah. The
“breaking” of the staff refers to the descent of the
Torah from its spiritual context as the Tree of Life
into its present, fallen form.

(These words shed light on the Admonition as
a whole. Our perception of the Admonition as a
frightening prophecy is a result of the “breaking of
the staff,” the disguising of Torah in the vocabulary
of earth. In its heavenly form, the Admonition is all
blessing; in heaven, no one is in need of admonition.)

The advantage of the Torah being couched in physi-
cal terms is that we can understand it. The disad-
vantage is that because we perceive the Torah in its
earthly form, we may find it difficult to internal-
ize it, to assimilate its teachings into our spiritual
bloodstream. The Torah therefore tells us how to
avoid the pitfall of storing the ideas of Torah in a
theoretical corner of our mind.

32. Rashi on v. 31, below. 33. Cf. above, v. 11.
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Bake your bread: Just as unbaked flour cannot be
absorbed by the body, so the bread of the soul,
Torah, cannot be fully absorbed by its student
unless it is properly “baked” in the fire of the soul’s
love for God and its desire to cleave to Him. One
can study thousands of pages of Torah and remain
unaffected. To digest Torah so that it permeates all
of our being, we must evoke our soul’s sometimes
dormant love for God—the fire that prepares the
Torah for human digestion. How do we stimulate
this love?

In one oven (which can be read: in the oven of One):
through meditating on the oneness of God—that
nothing truly exists besides Him. The “oven” that
contains the fire of love for God is created by medi-
tating on His oneness. When we meditate deeply
on the fact that nothing truly exists besides God, we
forsake all our love-affairs with the things of this
world and become consumed with passionate love
for God, which we will quench by studying the
Torah. But—

Ten: This love must encompass all ten powers of our
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Leviticus 26:34-40 BECHUKOTAI

Then, the land will appease Me over its unobserved sabbatical years. Dur-
ing the entire time that it remains desolate while you are exiled in the land
of your enemies, the land will rest and thus appease Me over its unobserved
sabbatical years.

I will be appeased in this way because during the entire time that the land re-
mains desolate, it will rest the way it should have rested during your sabbatical
years, when you lived upon it.

As for those of you who survive the harassment you will suffer in exile, I will
bring chronic timidity into their hearts for as long as they are exiled in the lands
of their enemies. They will be so paranoid that the sound of a rustling leaf will
pursue them; they will flee as if fleeing the sword, and they will fall, even though
there is in fact no pursuer.

Each man will stumble over his brother Israelite, fleeing as if from the sword,
although there is no pursuer. You will not even be able to stand up to face your
enemies. Furthermore, you will —at that time*—be held accountable for each oth-
er’s wrongdoings, so each of you will figuratively ‘fall’ because of the other’s faults.

You will become lost to one another, due to having been scattered among the
nations. The land of your enemies will figuratively consume you as you die and
are buried in it.

Those of you who survive will, on account of their iniquity, waste away in
the lands of your enemies. If the iniquities of their fathers are still with them, in
that they persist in the same misbehavior their forebears were guilty of, they will
waste away on that account also.

They will then confess both their own iniquity and their fathers’ iniquity,
namely, their unfaithfulness by which they betrayed Me, and also how they
stubbornly walked with Me—i.e., performed My commandments—irregularly,

& A CLOSER LOOK =6

[34-35] Over its unobserved sabbatical years:
Like most of the commandments applicable only
in the Land of Israel, the observance of the sabbat-
ical and Jubilee years did not take effect until the
land had been conquered and divided up. This
process took 14 years, so the first year of the first
sabbatical cycle was 2503, the 15" year after the
people entered the land in the year 2489. We are
told that an additional 835 years passed until the
destruction of the First Temple in the year 3338.
Of these 835 years, there were 436 during which
the years that should have been observed as sab-
batical and Jubilee years were not. Every 50-year

220

period contains 8 years of rest: 7 sabbatical years
and 1 Jubilee year. Thus, since 400 years contain
eight full 50-year periods (8 x 50 = 400), it con-
tains 64 years of rest (8 x 8). The remaining 36 of
the 436 years contain 5 sabbatical cycles (5 x 7 =
35) plus one year—the first of the next sabbatical
cycle—which the people did not plan to observe
properly either, and was therefore accounted as if
they did not in fact. Thus, there were a total of 70
years of rest (64 + 5 + 1) that were not observed in
this period. Correspondingly, the exile that began
with the destruction of the Second Temple lasted
exactly 70 years.”

36. Deuteronomy 29:28; Likutei Sichot, vol. 19, p. 270, note 28. 37. See Jeremiah 29:10; 2 Chronicles 36:17-21.
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“Speak to the Israelites and say to them: “When a person, whether Jew or non-
Jew, articulates a vow, pledging an endowment of lives—i.e., of a living person or
a vital organ of a living person—to Gop, i.e., to the Tabernacle treasury,
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Leviticus 26:41-27:2 BECHUKOTAI

for which I will have treated them reciprocally with furious stubbornness
and brought them into the land of their enemies. Even though they will have
only confessed their sins but not yet regretted them or resolved not to repeat them,
I will, in this merit, send them prophets and teachers to remind them that they
remain My people, in order that they not be tempted to assimilate into their host
nations. Perhaps then, their clogged heart will become humbled, and they will at
least regret what they have done (even if they are not yet ready to resolve not to re-
peat their misdeeds in the future). If so, their sufferings will appease Me for their
iniquity —whereas had they repented fully, that itself would have appeased Me.

Since, as stated, they will still not have repented fully, I will have to invoke
the merits of their forbears to redeem them:* I will remember first My covenant
with Jacob, who foresaw your exile and took pains to ensure that you would be
redeemed.” It is true that he accrued the least merit of all the forefathers, since he
did not have to oppose the influences of his milieu as they did. But since all his
children became progenitors of the Jewish people—whereas not all of Abraham’s
or Isaac’s children did —his merit should be invoked first, in order that it be chan-
neled specifically to your aid. If his merit proves insufficient to redeem them, I will
also add to his merit My covenant with Isaac, the memory of whose binding as a
sacrifice is in any case always in the forefront of My consciousness, as Abraham
requested.” If their combined merit proves insufficient, I will also remember My
covenant with Abraham and add his merit to theirs.*’ I will also remember the
empty, desolate Promised Land,

for, as mentioned previously,* the land will have been forsaken by them in or-
der to thereby appease Me over its unobserved sabbatical years by being devoid
of them. Through this, too, they will appease Me for their iniquity. This was all
in retribution for their many sins, as mentioned above, but only in retribution for
their having despised My ordinances and for their having rejected My rules; I
exacted no retribution for their having rejected Me.*

For despite doing all this to them while they are in the land of their enemies,
I will nevertheless neither despise nor reject them, i.e., proceed to annihilate
them, thereby breaking My covenant with them, for I am Gop, their God. I can
be relied upon to keep My promise.

Therefore, I will remember, for their benefit, the covenant I made with their
forbears whom I took out from Egypt before the eyes of all the nations, to be a
God to them.* I am Gob.”

The contents of the Book of Leviticus up to this point are the rules, ordinances,
and laws—both written and oral —that Gop gave between Himself and the Isra-
elites at the foot of*> Mount Sinai, by the hand of Moses. The following laws, in
contrast, apply equally to Jews and non-Jews.*

Donating the Value of Human Life
Gop spoke to Moses, saying,

38. Likutei Sichot, vol. 27, pp. 207-216. 39. Genesis 46:6. 40. Ibid. 22:14. 41. Likutei Sichot, vol. 32, pp. 168-173. 42. Vv. 34-35. 43. As
described in v. 15, above. 44. Exodus 20:2. 45. Likutei Sichot, vol. 17, p. 279, note 24. 46. Sichot Kodesh 5734, vol. 2, pp. 131-134,
150-151.
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with an animal that can be sacrificed; or whether he proposes to exchange or substi-
tute a bad (i.e., blemished) unconsecrated one for a good (i.e., unblemished) conse-
crated one—thereby appropriating for himself the more valuable animal. Since it is
forbidden to exchange or substitute sanctified animals even when doing so would
be to the advantage of the institution of the Tabernacle, it is self-evident that it is
forbidden to do so when there is no such advantage, i.e, to exchange or substitute
a blemished unconsecrated animal for a blemished consecrated one or an unblem-
ished unconsecrated animal for an unblemished consecrated one.

If he nevertheless does substitute one animal for another animal, both it and its
replacement will be holy. If the substituted animal is blemished, the proceeds of its
sale may not be used to purchase sacrifices but only for the upkeep of the Tabernacle.
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Leviticus 27:3-10 BECHUKOTAI

the fixed monetary endowment he will have thereby obligated himself to pay
for having pledged the life of a male person will be dependent solely upon the
age of the person whose value he pledged, as follows: If the person whose life is
being pledged is from 20 to 60 years old, the endowment will be 50 shekels of
silver, the shekel being valued according to the weight of the sacred shekel, i.e.,
the shekel I have designated for use in all holy purposes: 20 gerah per shekel”” [by
which 50 shekels equals 800 g or 1.76 1b].

If the person whose life is being pledged is a female, the endowment will be 30
shekels [480 g or 1.05 1b].

If the person is from five to 20 years old, the endowment for a male will be 20
shekels [320 g or 11.2 oz], while that for a female will be 10 shekels [160 g or 5.6 0z].

If the person is from one month to five years old, the endowment for a male
will be five shekels [80 g or 2.8 oz] of silver, while the endowment for a female
will be three shekels [48 g or 1.68 oz] of silver.

If the person is 60 years old or over, then for a male, the endowment will be
15 shekels [240 g or 8.4 oz]; and for a female, it will be 10 shekels [160 g or 5.6
oz]. Thus, you see that in their advanced years, the woman’s endowment-value
approaches that of the man, for women naturally mellow with age more than men.

Age Endowment for a Male Endowment for a Female Ratio of Female to Male Endowments
0-5 5 shekels 3 shekels 1:1%

5-20 20 shekels 10 shekels 1:2

20-60 50 shekels 30 shekels 1:1%

60+ 15 shekels 10 shekels 1:1%

Figure 1. Endowments of Human Life

If the person who made the pledge is too poor to pay the above-stated endow-
ment for whatever type of person whose life he has pledged, the pledger must
present the person whose life he pledged before the priest, and the priest must
evaluate this person in accordance with how much the pledger can afford, leaving
him only his bare necessities and the tools of his trade so he can earn his livelihood.

Exchanging, Substituting, and Redeeming Sacrifices
If a person pledges part of an animal whose type is fit to be brought as an offer-
ing to Gopb (i.e., cattle, sheep, or goats), the value of whatever part of it the person
is donating to Gop will become holy: The said animal must be sold to someone
who needs to offer up such an animal as a sacrifice; the proceeds of the sale are
given to the pledger, minus the value of the limb he pledged, which is given to the
Tabernacle treasury.

Once someone has consecrated an animal by designating it to be offered up as a
sacrifice, he must not exchange it with someone else’s animal nor substitute one of
his own animals for it, whether he proposes to exchange or substitute a good (i.e.,
unblemished) unconsecrated one for a bad (i.e., blemished) consecrated one, which
cannot be sacrificed —thereby seeking to provide the institution of the Tabernacle

47. Exodus 30:13.
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field to Gop and someone then wishes to redeem it, the value he must pay will not
reflect its market value but will be determined solely according to its capacity for
sowing: An area that can be sown with a chomer [248 liter, or 7 bushel] of barley
seed will be valued at 50 shekels [800 g or 1.76 1b] of silver.

Now, a person may only consecrate his inherited field until the next Jubilee
year, as will be explained presently. Therefore, if he consecrates his field immedi-
ately after the Jubilee year has ended, and someone else wishes to redeem it from
the Tabernacle treasury immediately, it will retain its full redemption value, i.e.,
50 shekels per area that can be sown by a chomer of barley seed.
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Leviticus 27:11-17 BECHUKOTAI

Although it is forbidden to exchange or substitute an unconsecrated animal for
a consecrated one, it is permitted to redeem a consecrated animal, but only if it
is a ‘defiled,” i.e., blemished animal, which by virtue of its blemish may not be
brought as an offering to Gop. If someone wishes to redeem this animal, he must
present the animal before the priest.

The priest must then evaluate it, deciding whether it is good (i.e., of high mon-
etary value) or bad (i.e., of low monetary value), or in between. According to the
evaluation of the priest, so will be its redemption value. The person wishing to
redeem the animal will then pay this amount to the priest. The money will thereby
become sanctified in that it must be used by the Tabernacle treasury to purchase
animals for sacrifice, and the animal will revert to being unconsecrated, permitted
for any non-sacred use by its redeemer.

But if the animal’s original owner redeems it, he does not simply pay the value
attached to it by the priest; he must add its fifth to its value.

Donating and Redeeming Property

A person is allowed to consecrate his house to the Tabernacle. In such a case,
the house becomes the property of the Tabernacle treasury, which can then sell
(‘redeem’) the house. The sale (‘redemption”) money must be used for the upkeep
of the Tabernacle, whereas the redeemed house reverts to its original, non-conse-
crated status. The full procedure is as follows: If a man consecrates his house to be
holy to Gop, and someone else then wishes to redeem it, the priest must evaluate
it, deciding whether it is good (i.e., of high monetary value) or bad (i.e., of low
monetary value), or in between. Its monetary value will be established in accor-
dance with how the priest evaluates it, and this is the value that must be paid by
anyone wishing to redeem the house from the Tabernacle treasury.

But if the person who originally consecrated it redeems his own house, he
does not simply pay the value attached to it by the priest; he must add to it a fifth
of its valuation money, and only then will it be his.

The following donation-laws only per-
tain to Jews, but since these donations, too, are subject to the rule that a fifth of
their value must be added in order for them to be redeemed by their original own-
ers, their laws are placed here.*

Similar to a house, a person is allowed to consecrate his field to the Tabernacle. In
such a case, the fields becomes the property of the Tabernacle treasury, which can
then redeem the field. The redemption money must be used for the upkeep of the
Tabernacle, whereas the redeemed field reverts to its original, non-consecrated sta-
tus. The full procedure is as follows: If a man consecrates a part of his inherited

48. Sichot Kodesh 5734, vol. 2, pp. 131-134, 150-151.
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ing the week in which the Day of Atonement of the Jubilee year occurs.

Every valuation in these laws must be made according to the sacred shekel,
whereby one shekel is the equivalent of twenty gerahs.
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Leviticus 27:18-25 BECHUKOTAI

But if he consecrates his field more than a year after the Jubilee year has end-
ed, the priest must calculate the money that the person redeeming the field must
pay in accordance with the remaining years until the next Jubilee year, and the
difference between the full value and this proportionate amount will be deducted
from the full value in order to arrive at the amount that he has to pay. Similarly,
if the field remains in the possession of the Tabernacle treasury for a number of
years, its redemption price must be adjusted accordingly.

In addition, the redeemer must pay the moneychanger’s commission, which will
be fixed at 1/2352 of a shekel [7 mg or 0.105 grain] of silver per year for which the
redeemer is paying.

Thus, if a is the number of areas sown by 50 chomer of barley seed involved in the
transaction, and b is the number of years left until the Jubilee year when the field is
dedicated, and c is the number of years since the previous Jubilee year when the field
is redeemed, the redemption value of the field is given by the following formula:

5 20 shekels ) _ ( 50 shekels c)
9 years 9 years

which reduces to
50 shekels

9 years

(ab - c).

If the person who consecrated it redeems the field, he must add to it a fifth of
the prorated valuation money, and only then will it be his.

If the person who consecrated it does not redeem the field by the next Jubilee
year, or if the Tabernacle treasurer has sold the field to someone else in the in-
terim, it may no longer be redeemed by the person who consecrated it.

Nor does it revert to its original owner in the Jubilee year. Rather, when the
field leaves the possession of the Tabernacle treasury or the purchaser in the Ju-
bilee year, it will be holy to Gop like a dedicated field, which means, as will be
explained,” that the original owner’s inherited property will belong to the priest.
The field will be divided up among the priestly division® serving during the week
in which the Day of Atonement of the Jubilee year occurs.

Similarly, if someone consecrates to Gop a field that he had
purchased, which is not one of his inherited fields, and then either he or someone
else wishes to redeem it,

the priest must calculate for him the amount of the field’s value remaining
until the Jubilee year according to the same formula given above for an inherited
field. The redeemer must give the priest the value as calculated on that day in
order to redeem the field. The money given to the Tabernacle treasury for the field
will be holy to Gop, i.e., it must be used for the upkeep of the Tabernacle.

Whether or not the consecrated field is redeemed, the field must revert in the
Jubilee year to the one from whom the person who consecrated it bought it,
namely, the one whose inherited land it was originally. Unlike an inherited field
that was consecrated, it is not divided up among the priestly division serving dur-

49. Below, vv. 28-29; See Numbers 18:14. 50. See Deuteronomy 18:6-8.
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of superior holiness or lesser holiness, must be given to Gop, as follows.

It was explained previously” that a person may undertake to offer up a voluntary
sacrifice either by means of a vow or a dedication. If the offerer originally vowed to
bring a sacrifice (by saying, “I undertake to bring such and such a sacrifice”), then
designated a specific animal to be used for this purpose, and finally “segregated”
that animal to the priests, he cannot give the animal itself to the priests (since he had
already consecrated it as a sacrifice and it is no longer his). However, since he is still
responsible for replacing the animal if it dies or becomes lost, he is still considered to
possess its monetary value; he must therefore give this monetary value to the priests.

If, however, he originally dedicated the animal (by saying, “This animal is to be of-
tered up as such and such a sacrifice”), he is not required to replace it if it dies or
becomes lost (since he only undertook to offer up this particular animal as a sacrifice,
not to bring a specific sacrifice no matter what). Thus, his only share in this animal
is the gratification he gets from offering up a voluntary sacrifice. Therefore, if he
“segregates” this animal to the priests, he must only pay them the monetary value
of this intangible gratification, which is determined by ascertaining how much an
average person would pay for the gratification of having a voluntary sacrifice of-
fered up on his behalf.

57.0n 7:16, above.
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Leviticus 27:26-28 BECHUKOTAI

Firstborn Animals

Although in general, when you consecrate an animal, you may designate it to

be any type of sacrifice you wish, no man may consecrate a firstborn animal as
any other type of sacrifice, since it must by law be sacrificed to Gop only as a first-
born.”* Thus, whether it be an o0x, a sheep, or a goat, it belongs to Gop from birth
and, as such, is not yours to consecrate.
You may, however, give the firstborn animal to any priest you wish (thereby giv-
ing him and his family the animal’s meat to eat, since only the fat is burned on the
Altar®), and this right you may dedicate to the Tabernacle. Practically, this means
that we determine how much money someone else would pay you for the privi-
lege of telling you which priest to give the animal to. (He might do this, for exam-
ple, if his daughter or sister is married to a priest, and his grandson or nephew is
therefore a priest.) You must then give the priest that amount of money in addition
to the animal itself.”

Redeeming Consecrated Entities

If someone consecrates a spiritually defiled animal (i.e., an animal forbidden
for consumption™), he may redeem it by paying its value, but he must add its
fifth to it. If it is not redeemed by its original owner, and the Tabernacle treasury
wishes to sell it, it must be sold according to its value alone; the buyer does not
need to pay the additional fifth. In either case, the money paid by the owner or the
buyer must be used for the upkeep of the Tabernacle.

Segregating

Another way of giving something to God (besides “consecrating” it) is by “seg-
regating” it. Property may be segregated either for the priests—in which case it is
given to the division of priests serving in the Tabernacle at that time—or for the
Tabernacle treasury. If a person segregates something without specifying whether
it is to be given to the priests or the Tabernacle, God has left it up to the court to
decide, in each case, whether the segregated item should be given to the priests®
or to the Tabernacle treasury.

“Segregating” something is more absolute than “consecrating” it; thus, although
it is generally possible to redeem something that has been consecrated to God,
anything that a person segregates for Gop from any of his property —whether it
be the person of his non-Jewish bondservant, an animal, or part of his inherited
field —if he segregates it for the priests, it may neither be sold nor redeemed until
it comes into their possession. Once they assume possession of it, however, they
may use it any way they see fit.

If, in contrast, the segregated item is given to the Tabernacle, the Tabernacle trea-
sury may sell it or allow it to be redeemed by its original owner; the proceeds of
the sale or redemption must then be used for the upkeep of the Tabernacle. In such
a case, there is no practical difference between segregating and consecrating.>

Any segregation of animals that have been designated as sacrifices, whether sacrifices

51. Exodus 13:1-2, 11-12, 34:19; Numbers 18:15-18; Deuteronomy 15:19-23. 52. Numbers 18:18. 53. Rashi on Deuteronomy 15:19;
Rashi on Arachin 28b, s.v. Ela Omdin and on ibid., 29a, s.v. Hekdesh Ilui. 54. Above, 11:1-23. 55. Numbers 18:4. 56. Arachin 24a.
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as sacrifices. Furthermore, you may not even distinguish between a good (i.e.,
unblemished) one or a bad (i.e., blemished) one, because the tenth animal must
be treated as “holy” even if it is blemished. Although, as you know,* you are not
permitted to offer up a blemished animal as a sacrifice, you must nonetheless eat
it with the intention to thereby fulfill the commandment to eat the animal tithe,®
and until you slaughter it you may not use it to do work in the field, shear it, or, if
you cannot eat it all by yourself, sell its meat by weight, but only by approximate
estimation.

As is the case with all consecrated animals,® the owner may not substitute another
animal for it. If he nevertheless does substitute another animal for it, then both it
and its replacement will be holy; both must be treated as tithed animals.

Finally, although, like the second tithe, it must be eaten in the Temple city, unlike
the second tithe, it may not be redeemed.””

63. Deuteronomy 12:11. 64. Above, 22:17-25. 65. Likutei Sichot, vol. 12, pp. 129-134. 66. Above, v. 10.
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Leviticus 27:29-33 BECHUKOTAI

If someone segregates to the Tabernacle treasury the value of
a person who has been condemned to death by the court, his declaration has no
legal import. Any segregation of the value of such a person who has been so seg-
regated cannot be redeemed and paid to the Tabernacle treasury. Since the person
is to be put to death, he has no monetary value in this regard.

Redeeming the Second Tithe

You will be taught later™ that every year (except for sabbatical and Jubilee
years), you must tithe the grain you grow and the wine and oil you produce and
give these tithes to the Levites. From what remains after this first tithe, you must
then remove a second tithe; in the first, second, fourth, and fifth years of the sab-
batical cycle, you must take this second tithe to the Temple city and consume it
there®® while ritually undefiled.® All such produce that you must set aside as the
second tithe of the land —whether it be from the seed of the land, i.e., grain, or
the fruit of the tree, i.e., wine or oil—belongs to Gop. He requires you to consume
it in the Temple city while ritually undefiled; it is thus holy to Gop and must be
consumed in this way.

You will be taught further that if you live too far away from the Temple city to
transport all your second-tithe produce there, you may transfer its holiness to an
amount of money equal to its monetary value, and then take that money to the
Temple city in order to use it to purchase other foodstuffs there; you must then
consume these foodstuffs in the Temple city just as you would have consumed
your own tithed produce. Once the original second tithe’s holy status has been
transferred from it, it may be eaten anywhere.®!

In such a case, if someone redeems some of his own second tithe, he must add its
fifth of its value to the redemption money. If, however, someone redeems another
person’s second tithe, he does not need to add the additional fifth.

Tithing Animals

Just as you are required to tithe every year’s produce, so must you tithe
all cattle, sheep, and goats born every year. Gather all such animals (each species
separately) in a pen, open the gate enough to allow them to exit single file, and as
they leave, mark with red paint every tenth animal as a tithe. All tithes of cattle or
flock—i.e., all that pass under the red-painted rod —every such tenth animal will
be holy to Gop, meaning that you must bring it to the Temple city, sacrifice it, and
have its fats burned up on the Altar, similar to a peace-offering. However, unlike
regular peace-offerings, you do not have to give the priests any of its meat; you,
your family, and your guests may eat all its meat yourselves, as long as you do so
in the Temple city.® Furthermore, you must not use these animals (before they are
sacrificed) to do work in your field, nor may you shear them for their wool.

When tithing his animals, the owner must not select a choice one to be the tithe,
even though you will be instructed later on® to offer up your choicest animals

58. Numbers 18:21-24. 59. Deuteronomy 14:23. 60. Ibid. 26:14. 61. Ibid. 14:24-26. 62. Ibid. 14:26.
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Leviticus 27:34

BECHUKOTAI

These are the commandments that Gop commanded Moses to tell the Israel-

ites at the foot of” Mount Sinai.

The Haftarah for parashat Bechukotai (which is also read when Behar and Bechukotai are combined) is on p. 258.

o

If he does substitute it, then both it and its re-
placement will be holy: The initials of the words
in Hebrew for “he does substitute it, then it...will
be” (R3D 7Y 11> MN) are the same letters as
God’s Name Havayah (7-1771°) rearranged. There are
actually twelve ways of arranging the letters of this
Name, and each arrangement corresponds to one
of the months of the year® and one of the twelve
tribes.® The combination formed by this phrase cor-
responds to the eleventh month, Shevat,” and the
eleventh tribe (Jacob’s eleventh son), Joseph.™

Mystically, substituting one animal for another re-
fers to the worthy endeavor of changing the mun-
dane into holiness. With regard to one’s fellow hu-
man being, this means bringing someone who is
estranged from his soul back to it, revealing to him
his connection to God.

This person effecting this substitution must actually
perform two substitutions in this process:

e He must first enter the realm of the person he is
seeking to help, descending from his loftier pre-
occupations and “substitute” his spiritual ivory
tower for the mundane world.

¢ He can then elevate the other person, “replacing”
his estrangement from God with holiness.

& CHASIDIC INSIGHTS 3

If we find ourselves reluctant to leave the safe en-
virons of holiness and enter the mundane world in
order to elevate those in it, the Torah reassures us
by telling us that—

both it and its replacement will be holy: i.e., both we
and that which we replace—elevate to holiness—
will be holy. We will not be denigrated by our de-
scent into worldliness and whatever and whomever
we elevate will remain within the realm of holiness.

The idea of bringing the estranged under the wings
of the Divine Presence was exemplified by Joseph.
Joseph was named by his mother with the prayer
“may God add (yosef) for me another son.””?

Rachel’s prayer alludes to Joseph’s mission in life,
which was to transform “others,” those who seem
to be strangers to God, revealing that they are in re-
ality “sons.” This, indeed, is what Joseph did: When
his brothers, exiled from the Holy Land to the
strange land of Egypt, felt concomitantly estranged
from their Father in Heaven, Joseph ensured that
they remained true “sons of Israel.”

Joseph’s mandate is that of all of us: to transform
the world and all inhabitants, which appear to be
“an other,” strange to and estranged from Godli-
ness, into entities whose “lineage” —i.e., Divine
source—is apparent, both to them and to all.”®

67. Likutei Sichot, vol. 17, p. 279, note 24. 68. Pardes Rimonim 13:3. 69. Tur, Orach Chaim, 417 end. 70. Siddur HaArizal, Kavanat Rosh
Chodesh. 71. Siddur Beit Yaakov, Sha’ar HaGai. 72. Genesis 30:24. 73. Likutei Sichot, vol. 26, p. 90 ff.
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