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קֹרַח38
Korach

Overview

T his parashah is named after its central character, Korach, Moses’ first cousin. Not 
long after the events of the previous parashah, the episode of the spies and its 
aftermath, Korach led a rebellion against Moses’ leadership. This parashah is 

devoted entirely to narrating this rebellion and God’s reaction to it.
One of the curious aspects of this revolt is its timing. After all, Moses led the people out 

of Egypt over a year earlier. Certainly, if Korach and the other instigators of this mutiny 
had grievances against Moses there was ample time to voice them before this. Furthermore, 
God had just unquestionably endorsed Moses’ leadership by supporting him against the 
arguments of the spies and refusing to aid any attempt at conquering the land without 
Moses’ involvement. Now, of all times, would seem the least opportune to try to foment a 
rebellion against Moses.

In fact, however, it was not despite the events of the previous parashah that Korach chose 
to rebel now, but precisely because of them.

In essence, Korach disagreed with Moses’ and Aaron’s definition of the relationship 
between the layman and the priest, between the mundane and the holy aspects of creation. 
In Korach’s view, the man on the street who spends the majority of his day in the mundane 
activities of life is just as holy as the priest whose entire day is spent in the Holy Temple.

Korach noted God’s reaction to the spies’ desire to remain in the desert. In the desert, 
the Jews lived a purely spiritual lifestyle, protected by the clouds of glory and nourished 
by the manna and the well. The spies did not wish to enter “a land that consumes its 
inhabitants” with its earthly distractions. Moses then made it clear that it was God’s will 
that the Israelites should enter the land and make it holy. God wanted them to enter the 
mundane realities of a natural human existence even at the expense of losing the spiritual 
clarity and vision they enjoyed in the desert. To uplift the mundane was in fact the purpose 
of all of creation.

If so, argued Korach—and this is where he erred—why must the layman look up to the 
priest? Why must he look upon the portion of his produce that he sets aside for the priest 
as the apex of his labor? Why must he look upon the few hours during his day that he 
spends in priest-like activity—study and prayer—as the highlight of his day? Should they 
not be considered equal and separate activities, neither one better or holier than the other? 
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If anything, the simple Jew and his consecrated mundane life are holier than the priest and 
his, since it is he that fulfills God’s purpose in creation.

The different roles of priest and layman, Korach insisted, are separate but equal. God 
desires them both, and who is to say that the priest’s role is any holier than the layman’s, 
that the layman needs spiritual nourishment from the priest?

Hence, Korach, who decried Aaron’s “raising himself” above the congregation, wanted 
to become high priest himself in order to set things right. He wanted to redefine the status 
of high priest as being only different than the rest of the people, not better. “All of the 
congregation is holy, God is within them—so why do you raise yourselves above God’s 
congregation?” And furthermore, why must the congregation “raise” itself and yearn to be 
like you even while involved in their mundane activities?

To this Moses answered: “In the morning, God will make known....” True, when the 
layman fulfills God’s commandments in the most mundane aspects of life, he consummates 
God’s desire for creation, a desire that the lofty activities of the priest cannot achieve. But 
even though he is told to enter the land and work it, he is also told to keep his eyes on the 
priest, on transcendence, on the perceptibly holy moments of his day, so that his life will 
be filled with light like the “morning,” so that in performing God’s commandments he 
enhances his awareness of God in his heart and mind.

So, from the spies we learn that God’s goal for creation can only be realized when we 
enter the land, when Judaism is more than an intellectual or emotional affair and finds 
expressions in action. And from Korach we learn that the emphasis on deed should not 
translate into a dry and mechanical Judaism. Physical performance of the commandments 
energized by awareness and love of God shines with the light of morning.

After the rebellion had been quelled, God re-endorsed the distinction of the tribe of 
Levi and the priestly caste by summarizing the priests’ and Levites’ responsibilities toward 
the laymen and the laymen’s dues they must give the Levites and priests. Although the 
thematic connection between this ratification and Korach’s rebellion is clear, it still seems 
strange that it is placed in a parashah named after the person who challenged the justice of 
this distinction most vocally.

In light of what we have said, however, the inclusion of these marks of distinction 
under the title “Korach” is in fact appropriate. For all along, Korach yearned to be the high 
priest himself, to experience transcendence and the feeling of closeness to God. In this we 
must emulate Korach. Indeed, this is the central message of the parashah—to yearn for 
transcendence even while immersed in the mundane.1

1. Likutei Sichot, vol. 4, pp. 1048 ff; vol. 8, pp. 114 ff.
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9. Likutei Sichot, vol. 8, pp. 108 ff.  

ר  בַּ יִצְהָר  ר  בַּ קֹרַח  לֵג   וְאִתְפְּ 16:1
נֵי  בְּ וַאֲבִירָם  וְדָתָן  לֵוִי  ר  בַּ קְהָת 
רְאוּבֵן:  נֵי  בְּ לֶת  פֶּ ר  בַּ וְאוֹן  אֱלִיאָב 
נֵי  מִבְּ וְגֻבְרַיָּא  ה  מֹשֶׁ י  לְאַפֵּ  וְקָמוּ  2
רַבְרְבֵי  ין  וְחַמְשִׁ מָאתָן  רָאֵל  יִשְׂ
מָא:  שְׁ ין דִּ א מְעָרְעֵי זְמַן אֱנָשִׁ תָּ כְנִשְׁ

1. איוב טו, יב.  2. במדבר כ, כה.  3. הושע יד, ג.  4. בראשית מט, ו.  5. דבה"א ו, כב ־כג.  6. שמות ו, יח.  7. במדבר א, טז.  

י תַנְחוּמָא:  מִדְרַשׁ רַבִּ ת בְּ ה זוֹ יָפֶה נִדְרֶשֶׁ רָשָׁ ח קֹרַח. פָּ קַּ 1  וַיִּ
נֶחֱלָק  לִהְיוֹת  אֶחָד  לְצַד  עַצְמוֹ  אֶת  לָקַח  קֹרַח.  ח  קַּ וַיִּ
ם אֻנְקְלוֹס:  רְגֵּ תִּ ה, וְזֶהוּ שֶׁ הֻנָּ מִתּוֹךְ הָעֵדָה לְעוֹרֵר עַל הַכְּ
מַחֲלֹקֶת.  בְּ לְהַחֲזִיק  הָעֵדָה  אָר  ְ מִשּׁ נֶחֱלַק   — לֵג"  "וְאִתְפְּ
נֵי  אָר בְּ ְ ךָ"1, לוֹקֵחַ אוֹתְךָ לְהַפְלִיגְךָ מִשּׁ חֲךָ לִבֶּ קָּ וְכֵן: "מַה יִּ
סַנְהֶדְרָאוֹת  י  ךְ רָאשֵׁ ח קֹרַח", מָשַׁ קַּ "וַיִּ בָר אַחֵר:  דָּ אָדָם. 
"קְחוּ  אַהֲרֹן"2,  אֶת  "קַח  אֱמַר:  נֶּ שֶׁ מוֹ  כְּ דְבָרִים,  בִּ הֶם  בָּ שֶׁ
יר  הִזְכִּ וְלֹא  לֵוִי.  ן  בֶּ קְהָת  ן  בֶּ יִצְהָר  ן  בֶּ בָרִים"3:  דְּ כֶם  עִמָּ
מוֹ  שְׁ כֵר  יִזָּ לֹּא  שֶׁ עַצְמוֹ,  עַל  רַחֲמִים  שׁ  קֵּ בִּ שֶׁ יַעֲקֹב",  ן  "בֶּ
בֹדִי"4.  כְּ חַד  תֵּ אַל  קְהָלָם  "בִּ אֱמַר:  נֶּ שֶׁ ם,  מַחְלֻקְתָּ עַל 
דִבְרֵי  הִתְיַחֲסָם עַל הַדּוּכָן בְּ מוֹ עַל קֹרַח? בְּ ר שְׁ וְהֵיכָן נִזְכַּ
ן קְהָת,  ן יִצְהָר, בֶּ ן קֹרַח, בֶּ ן אֶבְיָסָף, בֶּ אֱמַר: "בֶּ נֶּ מִים, שֶׁ הַיָּ
בֶט  הָיָה שֵׁ בִיל שֶׁ שְׁ רָאֵל"5: וְדָתָן וַאֲבִירָם. בִּ ן יִשְׂ ן לֵוִי, בֶּ בֶּ
כֵן לִקְהָת וּבָנָיו הַחוֹנִים  ימָנָה, שָׁ חֲנָיָתָם תֵּ רוּי בַּ רְאוּבֵן שָׁ
ע, אוֹי  מַחְלֻקְתּוֹ — "אוֹי לְרָשָׁ פוּ עִם קֹרַח בְּ תְּ תַּ ימָנָה, נִשְׁ תֵּ
עַל  נִתְקַנֵּא  ה?  מֹשֶׁ עִם  לַחֲלֹק  קֹרַח  רָאָה  וּמָה  כֵנוֹ".  לִשְׁ

יא עַל  ה נָשִׂ הוּ מֹשֶׁ נָּ מִּ יאֵל, שֶׁ ן עֻזִּ ל אֱלִיצָפָן בֶּ יאוּתוֹ שֶׁ נְשִׂ
עָה  א אַרְבָּ בּוּר. אָמַר קֹרַח: "אַחֵי אַבָּ י הַדִּ נֵי קְהָת עַל פִּ בְּ
נֵי  כוֹר נָטְלוּ שְׁ אֱמַר: 'וּבְנֵי קְהָת וְגוֹ''6. עַמְרָם הַבְּ נֶּ הָיוּ, שֶׁ
דוֹל; מִי רָאוּי לִטֹּל אֶת  הֵן גָּ ה: אֶחָד מֶלֶךְ וְאֶחָד כֹּ דֻלָּ בָנָיו גְּ
לְעַמְרָם?  נִי  שֵׁ הוּא  שֶׁ יִצְהָר,  ן  בֶּ אֲנִי  שֶׁ אֲנִי,  לֹא  נִיָּה,  ְ הַשּׁ
ם, הֲרֵינִי חוֹלֵק  לָּ טָן מִכֻּ ן אָחִיו הַקָּ יא אֶת בֶּ ה נָשִׂ וְהוּא מִנָּ
ס מָאתַיִם  ה? עָמַד וְכִנֵּ בָרָיו". מֶה עָשָׂ ל אֶת דְּ עָלָיו וּמְבַטֵּ
כֵנָיו,  שְׁ רְאוּבֵן  בֶט  ֵ מִשּׁ ן  רֻבָּ סַנְהֶדְרָאוֹת,  י  רָאשֵׁ ים  ִ וַחֲמִשּׁ
אֱמַר:  נֶּ דֵיאוּר וַחֲבֵרָיו וְכַיּוֹצֵא בוֹ — שֶׁ ן שְׁ וְהֵם אֱלִיצוּר בֶּ
ה  "אֵלֶּ אוֹמֵר:  הוּא  ן  וּלְהַלָּ מוֹעֵד",  קְרִיאֵי  עֵדָה  יאֵי  "נְשִׂ
אוּ  כֵלֶת. בָּ ן תְּ לָּ כֻּ יתוֹת שֶׁ ן טַלִּ ישָׁ קְרוּאֵי הָעֵדָה"7 — וְהִלְבִּ
כֵלֶת  תְּ ל  ה שֶׁ לָּ כֻּ שֶׁ ית  ה, אָמְרוּ לוֹ: "טַלִּ לִפְנֵי מֹשֶׁ וְעָמְדוּ 
צִיצִית, אוֹ פְטוּרָה"? אָמַר לָהֶם: "חַיֶּבֶת". הִתְחִילוּ  חַיֶּבֶת בְּ
ל  ל מִין אַחֵר, חוּט אֶחָד שֶׁ ית שֶׁ ר טַלִּ חֵק עָלָיו: "אֶפְשָׁ לְשַׂ
כֵלֶת לֹא תִפְטֹר אֶת עַצְמָהּ"?:  הּ תְּ לָּ כֻּ כֵלֶת פּוֹטְרָהּ, זוֹ שֶׁ תְּ

לֶת:   ן פֶּ תָן וַאֲבִירָם וְאוֹן בֶּ נֵי רְאוּבֵן. דָּ בְּ

ם  וַֽאֲבִירָ֜ ן  וְדָתָ֨ ת בֶּן־לֵוִי֑  רַח בֶּן־יִצְהָ֥ר בֶּן־קְהָ֖ קֹ֔ ח  16:1 וַיִּקַּ֣

ה  מוּ֙ לִפְנֵי֣ מֹשֶׁ֔ ן: 2 וַיָּקֻ֨ לֶת בְּנֵי֥ רְאוּבֵֽ ב וְא֥וֹן בֶּן־פֶּ֖ בְּנֵי֧ אֱלִיאָ֛
עֵדָ֛ה  י  נְשִׂיאֵ֥ יִם  וּמָאתָ֑ ים  חֲמִשִּׁ֣ ל  מִבְּנֵֽי־יִשְׂרָאֵ֖ ים  וַֽאֲנָשִׁ֥

ם:  ד אַנְשֵׁי־שֵֽׁ י מוֹעֵ֖ קְרִאֵ֥

the world has no need to aspire to moments of “re-
connection” to spirituality. This is reflected in the 
chet of his name.
Continuing this line of thought, he reasoned that 
since fulfilling God’s purpose by bringing Divine 
consciousness into the physical world has its own 
intrinsic value and need not be refreshed by purely 
spiritual moments, it follows that if we are involved 
in this mission, there are no limits to how much of 
our lives and what aspects of our lives we engage in 
this pursuit. This is reflected in the kuf of his name.
When Moses told him that this is not the case, that 
spiritual pursuits and the Divine consciousness 
they provide are superior to the performance of the 
commandments—because the renewed inspiration 
they provide ensure that we remain true to our ide-
als—Korach countered, “if so, then let there be no 
need for fulfilling the commandments altogether.” 
This is reflected in the reish of his name.
These three conclusions were expressed in the three 
arguments he presented to Moses:

Chet•	 : “You take too much upon yourselves”—he 
argued against the exclusivity of the high priest-
hood, since he felt that the there is no need for a 
spiritual elite that affords the common man an 
opportunity to renew his inspiration.
Kuf•	 : A robe dyed with blue dye (techelet) does not 
require tassels. The talit signifies the command-
ments, and the techelet signifies self-effacement in 
Divine consciousness. If a person’s performance 
of the commandments is already suffused with 
Divine consciousness, what need is there for time 
off to renew this Divine consciousness?
Reish•	 : Korach also argued that a house full of To-
rah scrolls should be exempt from a mezuzah. If 
Torah study is superior and a person is full of 
Torah, what need is there of commandments?9

And On, the son of Pelet: Korach, besides being a 
member of one of the Jewish people’s most distin-
guished families, was also learned, wise, wealthy, 
and among the inner circle of Moses’ and Aaron’s 
closest confidants.
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 CHASIDIC INSIGHTS 

1. Exodus 6:21.  2. See Genesis 49:6.  3. Above, 3:30.  4. Below, on 26:11.  5. Below, 26:8.  6. Above, 2:10.  7. Above, 3:29.  8. Torah Or 
95b, et al.  

1 Korach: The three Hebrew letters that spell Korach 
are similar to the letter hei, but each in a slightly dif-
ferent way. The hei (ה) is composed of three strokes: 
one to the right, another on top, and a shorter one 
to the left that is disconnected from the other two. 
In the first letter of Korach (kuf, ק), the left stroke is 
drawn further down, continuing past the bottom 
of the line. In the second letter (reish, ר), there is no 
stroke on the left at all. In the third letter (chet, ח), 
the left stroke is equal to the other two, leaving no 
space between it and the top stroke.
These three deviations from the letter hei in the 
name Korach are a reflection of his mistakes. As ex-
plained in the overview, Korach did not appreciate 
the proper balance and synthesis that is supposed 
to exist between the physical and the spiritual. This 
balance and synthesis is alluded to by the form of 
the hei; Korach’s distorted approach to this balance 
is reflected in the three distortions of the hei that 
make up his name.
We are taught that the three strokes of the hei allude 
to our three means of expression: the top stroke al-
ludes to thought, the right stroke to speech, and the 
left stroke to action.8 In terms of our relationship 
with God, these three modes of expression are (1) 
thinking about the ideas of the Torah, (2) articulat-
ing them, and (3) actively performing the Torah’s 
commandments. The fact that the left stroke of the 

hei is present altogether alludes to the necessity of 
action; the fact that it does not descend below the 
line indicates that active involvement in the physi-
cal world must not extend into realms not mandat-
ed by the Torah; and the fact that it is disconnected 
from the other two strokes indicates that when we 
are engaged in action, we must realize we are there-
by disconnected from the world of Torah study and 
must yearn to return to it.
The extended left stroke of the kuf, in contrast, ex-
presses the sentiment that action has its own, in-
dependent merits, and can therefore venture into 
realms of life the Torah would define as off-limits. 
On the other hand, the absence of the left stroke in 
the reish expresses a disdain for action altogether. 
The connection of the left stroke to the other two 
in the chet expresses the feeling that involvement 
in the world of action does not adversely affect our 
consciousness, and that we therefore need not en-
tertain any desire to refresh our inspiration with 
pauses for Torah study.
As stated above, Korach inferred from the incident 
of the spies—in which God affirmed that the pur-
pose of creation is for us to make a home for Him 
in this world of physical action—that there is no 
intrinsic superiority of Torah study over the per-
formance of the commandments, and that a person 
to whom Providence assigns the task of working in 

The Rebellion
16:1 After the episode of the spies, Korach figuratively betook himself aside, 
breaking away from Moses’ authority. Korach’s lineage was impressive: he was 
Moses’ first cousin, the eldest son of Yitzhar, who was the second son of Kehat 
(after Amram), who was in turn the second son of Levi.1 His lineage back to Jacob 
is not mentioned here because Jacob prophetically saw that this rebellion would 
occur and prayed that his name not be mentioned in it.2 Korach felt that since the 
two sons of Amram (Moses and Aaron) assumed the highest offices of the people 
(leader and high priest), he should be the next in line for honor, since he was the 
son of Amram’s next brother in line, Yitzhar. When Moses, acting on God’s orders, 
appointed a son of Uziel, Amram’s youngest brother, to the position of prince of the 
Kehat clan,3 Korach was incensed. He led his rebellion with his own sons,4 togeth-
er with his neighbors Dathan and Aviram, the sons of Eliav,5 and On the son of 
Pelet. The latter three were all descendants of Reuben, who camped south of the 
Tabernacle,6 next to the clan of Kehat, who also camped south of the Tabernacle.7

2 They confronted Moses together with 250 men from the Israelites. The group 
included the 12 princes of the congregation, summoned for the assembly, but it 
was made up chiefly of the heads of the courts, men of repute, most of whom were 
from the tribe of Reuben.
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13. See Mishneh Torah, Yesodei HaTorah 8:1.  14. Exodus 19:9.  15. See below, verse 28. Despite God’s guarantee to the contrary, 
Moses thought—as Jacob did (Rashi on Genesis 32:11)—that he was not protected by God’s guarantee because of his perceived 
sins.  16. Likutei Sichot, vol. 18, pp. 188-189.  17. Avot 5:17.  18. Likutei Sichot, vol. 4, pp. 1316-1318; vol. 13, pp. 203-204.  19. Likutei 
Sichot, vol. 2, p. 329.  

8. שמות כ, ב.  9. שמות לב, יא.  10. במדבר יא, ב.  11. במדבר יד, יג.  

אַהֲרֹן  וְעַל  ה  מֹשֶׁ עַל  נָשׁוּ   וְאִתְכְּ 3
כָל  אֲרֵי  לְכוֹן  י  סַגִּ לְהוֹן  וַאֲמָרוּ 
וּבֵינֵיהוֹן  ין  ישִׁ קַדִּ הוֹן  לְּ כֻּ א  תָּ נִשְׁ כְּ
אַתּוּן  דֵין  וּמָא  דַייָ  א  כִינְתָּ שְׁ רְיָא  שָׁ
מַע   וּשְׁ מִתְרַבְרְבִין עַל קְהָלָא דַייָ: 4

ה וּנְפַל עַל אַפּוֹהִי:  מֹשֶׁ

י  אמְר֣וּ אֲלֵהֶם֘ רַב־לָכֶם֒ כִּ֤ ן וַיֹּֽ הֲרֹ֗ ל־אַֽ לוּ עַל־מֹשֶׁ֣ה וְעַֽ הֲ֞ קָּֽ 3 וַיִּֽ
תְנַשְּׂא֖וּ  תִּֽ וּמַדּ֥וּעַ  יְהָֹוה֑  ם  וּבְתוֹכָ֖ ים  קְדשִׁ֔ כֻּלָּ֣ם  עֵדָה֙  כָל־הָֽ

ל עַל־פָּנָֽיו:  ה וַיִּפֹּ֖ ע מֹשֶׁ֔ עַל־קְהַ֥ל יְהָֹוֽה: 4 וַיִּשְׁמַ֣

ה:  דֻלָּ ם לְעַצְמְכֶם גְּ אי לְקַחְתֶּ ה יוֹתֵר מִדַּ 3  רַב לָכֶם. הַרְבֵּ
בוּרָה:  הַגְּ י  מִפִּ סִינַי  בְּ דְבָרִים  מְעוּ  שָׁ ם  לָּ כֻּ ים.  קְדֹשִׁ ם  לָּ כֻּ
ה מַלְכוּת, לֹא הָיָה לְךָ  אוּ. אִם לָקַחְתָּ אַתָּ תְנַשְּׂ תִּ וּמַדּוּעַ 
סִינַי  בְּ ם  מַעְתֶּ שְׁ כֶם  לְבַדְּ ם  אַתֶּ לֹא  ה,  הֻנָּ כְּ לְאָחִיךָ  לְבָרֵר 
נָיו.  פֹּל עַל פָּ מְעוּ:  4  וַיִּ ל הָעֵדָה שָׁ "אָנֹכִי ה' אֱלֹהֶיךָ"8, כָּ
חָטְאוּ  רְבִיעִי:  סִרְחוֹן  בְיָדָם  זֶה  בָר  כְּ שֶׁ חֲלֹקֶת,  הַמַּ נֵי  מִפְּ

ה"10.  ל מֹשֶׁ לֵּ תְפַּ תְאוֹנְנִים — "וַיִּ מִּ ה"9. בַּ בָעֵגֶל — "וַיְחַל מֹשֶׁ
מִצְרַיִם"11.  מְעוּ  וְשָׁ ה'  אֶל  ה  מֹשֶׁ "וַיֹּאמֶר   — לִים  מְרַגְּ בַּ
רַח  סָּ ל לְבֶן מֶלֶךְ שֶׁ לוּ יָדָיו. מָשָׁ ְ ל קֹרַח נִתְרַשּׁ מַחְלֻקְתּוֹ שֶׁ בְּ
רַח  סָּ שֶׁ לֹשׁ, כְּ יִם וְשָׁ תַּ עַם וּשְׁ עַל אָבִיו וּפִיֵּס עָלָיו אוֹהֲבוֹ פַּ
לוּ יְדֵי הָאוֹהֵב הַהוּא, אָמַר: "עַד מָתַי  ְ רְבִיעִית — נִתְרַשּׁ

י":   נִּ ל עוֹד מִמֶּ א לֹא יְקַבֵּ מֶּ לֶךְ, שֶׁ אַטְרִיחַ עַל הַמֶּ

Sinai.13 Furthermore, God had promised Moses that 
“they will believe in you forever!”14 (Only Moses, in 
his immense humility, assumed that their rebellion 
stemmed from their lack of belief in him.15)
But although they trusted that Moses spoke the 
word of God, they believed that certain aspects of 
God’s instructions were subject to change. They had 
seen God “change His mind” when Moses prayed 
for his people after the sins of the Golden Calf and 
the spies. Indeed, the priesthood itself had origi-
nally been the domain of the firstborn and was later 
transferred to the descendants of Aaron. Hence, 
they felt that changes could be made regarding 
Aaron’s status, especially since, unlike the Levites, 
Aaron had been involved in the sin of the Golden 
Calf.16

Against Moses and against Aaron: The sages la-
beled Korach and his faction as the archetype of 
strife and conflict. “What is a controversy…that is 
not for the sake of Heaven? It is [one like] the con-
troversy of Korach and his whole faction.”17

The sages here do not describe this controversy as 
one between Korach and Moses. Indeed, Moses 
did not quarrel with them; “they gathered together 
against Moses and Aaron.” The sages rather imply 
that the controversy raged between “Korach and 
his whole faction,” that is, between themselves. An 
endeavor against God (or Moses) always becomes 
strife-ridden, for it attacks the essence of unity and 
seeks selfish concerns and personal gratification.
Korach felt that it is enough to acquire spirituality. 
Once all the books are sitting on our shelves and we 
have become knowledgeable and well-read, there is 
no need for anything more. The mezuzah is no lon-
ger necessary.

Moses insisted, however, that a mezuzah is still 
needed. The mezuzah contains the first two pas-
sages of the Shema. The first passage describes the 
requirement to constantly remember, wherever one 
may be, that everything is God’s—that God is al-
ways in control. The second describes the result of 
the first: a complete adherence to all of God’s com-
mandments and directions.
We affix the mezuzah in the doorway between the 
home and the street. In this way, the teachings of 
the Torah are not confined to the dusty bookshelf. 
Our declaration of devotion to the Torah’s teachings 
accompanies us out into the world and becomes a 
part of our everyday lives.
It is not enough to be filled with holy books, ideas, 
and thoughts. We must affix a mezuzah upon the 
“gates” of our minds and hearts, reminding us to 
live up to our ideals, motivated by the threefold 
love of God, the Torah, and our fellow Jew. This 
love must permeate all that we do, so that it is im-
mediately noticeable that we are people with mezu-
zah’s on our “doors.” When this mezuzah is in place, 
we are assured of the blessings contained further in 
that same passage: i.e., that God will provide all our 
physical and spiritual needs.18

So why do you raise yourselves above God’s 
community? Although every society has lead-
ers who assume more responsibility and have 
more privileges than the rest of the people, Ko-
rach claimed that the generation of the desert, the 
“generation of knowledge,” was different. Having 
all witnessed God’s miracles and the revelation at 
Mount Sinai, they were all of a very lofty spiritual 
nature, above the need for a leader like Moses. In 
this, Korach erred.19
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10. Bemidbar Rabbah 18:20.  11. Likutei Sichot, vol. 2, pp. 689-690.  12. Likutei Sichot, vol. 18, p. 190; see Rashi; cf. Panim Yafot 16:1.  

On, the son of Pelet, by contrast, was not at all ex-
ceptional. His appearance here is the only time he 
is mentioned in Jewish history. Both his intellectual 
capabilities and his lineage were quite ordinary.
Yet, both their fates took an unexpected turn, each 
leading to just the opposite of where logic would 
have predicted. Korach came to a bad end and 
dragged hundreds of other people down with him. 
On, on the other hand, was the only one of Korach’s 
entire assembly who was saved and emerged com-
pletely unscathed.
What was the difference? The behavior of their 
wives!
We are told in the Midrash10 that On’s wife at-
tempted to dissuade him. “What are you getting 
involved for?” she asked. “What difference does it 
make to you? If Aaron is the high priest you will 
be a student, and if Korach becomes the high priest 
you will still be a student.” Since her arguments did 
not dissuade him, she gave him wine until he was 

drunk, and put him to bed. Then she sat, together 
with her daughter, at the opening of their tent with 
her hair uncovered. When Korach and his friends 
came to call On, they saw her and turned away, and 
so On was saved.
So On’s wife saved him and their entire family, al-
beit only in the final hours. Korach’s wife, on the 
other hand, encouraged him in his rebellion and 
thus led to the downfall of her husband and all of 
his followers.
This demonstrates the great responsibility of the 
wife and mother in every home. Her own destiny, 
her husband’s, and her entire family’s is entirely in 
her hands.11

3 And Aaron: It appears that Korach himself wished 
to replace Aaron as high priest, while his followers 
wished to be high priests in addition to Aaron.12

They did not doubt that all that Moses had in-
structed came from God. After all, they had seen 
with their own eyes that God spoke to him at Mt. 

3 They all assembled against Moses and Aaron, dressed in wool robes dyed with 
techelet and asked if such a garment requires tassels. Moses answered in the affir-
mative. They mocked this answer, saying that if attaching a tassel with a single 
thread of techelet to a garment not dyed with techelet makes the garment permis-
sible, shouldn’t a garment made itself of wool dyed with techelet be permitted to 
be worn without a tassel? By this, they meant to imply that since all the people 
are holy, there is no need for special leaders. They said to Moses and Aaron, “You 
take too much honor upon yourselves, for the entire congregation is all holy, as 
evidenced by the fact that they all heard God’s voice at Mount Sinai, and God is in 
their midst. So why do you raise yourselves above God’s community?”
4 When Moses heard this, he fell on his face. When the people committed the sins 
of the Golden Calf and the spies’ rebellion, God had threatened to wipe the people 
out and Moses had interceded successfully on their behalf. When they complained 
at Taveirah, God had actually started to burn up the people in order to prevent 
the rebellion from spreading, but the offenders quickly repented and Moses could 
then pray to God to halt the flames. Now, however, Moses was afraid that Korach’s 
rebellion would spread and God would threaten to wipe out the people, or that 
God would punish the offenders in order to prevent the rebellion from spreading. 
But this time, he was at a loss as to how to convince God to forgive them. At the 
sins of the Golden Calf and the spies, he had argued that wiping out the whole 
people would lead to God’s disrepute, but here, Korach’s rebellion had not yet 
spread to the whole people. At Taveirah, the offenders had repented, so Moses 
could pray for them, but here, they had not. God, however, told Moses that in this 
case, it was possible to conduct a test that would demonstrate the error of Korach 
and his followers and to punish only them.
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23. Yoma 9a.  24. Exodus 19:6.  25. Ba’al HaTurim ad loc.  26. Likutei Sichot, vol. 18, pp. 190-191.  

12. תנחומא.  13. בראשית א, ה ־ז.  14. דבה"א כג, יג.  15. דבה"א כה, ה.  

הּ  תֵּ נִשְׁ ל כְּ יל עִם קֹרַח וְעִם כָּ  וּמַלֵּ 5
ר  כָשַׁ צַפְרָא וִיהוֹדַע יְיָ יָת דְּ לְמֵימַר בְּ
לִקְדָמוֹהִי  וִיקָרֵב  ישׁ  קַדִּ דְּ וְיָת  לֵהּ 
הּ:  מּוּשֵׁ לְשִׁ יְקָרֵב  בֵהּ  יִתְרְעֵי  י  דִּ וְיָת 
יָן קֹרַח  א עֲבִידוּ סָבוּ לְכוֹן מַחְתְּ  דָּ 6
א  ָ אֶשּׁ בְהֵן   וְהָבוּ  7 הּ:  תֵּ נִשְׁ כְּ וְכָל 
יְיָ  קֳדָם  סְמִין  בֻּ קְטֹרֶת  עֲלֵיהֵן  יוּ  וִּ וְשַׁ
הוּא  יְיָ  יִתְרְעֵי  דְּ בְרָא  גַּ וִיהֵי  מְחַר 
 וַאֲמַר  8 לֵוִי:  נֵי  בְּ י לְכוֹן  סַגִּ ישׁ  דְקַדִּ
לֵוִי:  נֵי  בְּ כְעַן  מָעוּ  שְׁ לְקֹרַח  ה  מֹשֶׁ
אֱלָהָא  אַפְרֵשׁ  אֲרֵי  לְכוֹן   הַזְעֵר  9
רָאֵל  א דְיִשְׂ תָּ נִשְׁ רָאֵל יַתְכוֹן מִכְּ דְיִשְׂ
לְמִפְלַח  קֳדָמוֹהִי  יַתְכוֹן  לְקָרָבָא 
קֳדָם  וּלְמֵקַם  דַייָ  נָא  כְּ מַשְׁ לְחַן  פֻּ יָת 

שׁוּתְהוֹן:  מָּ א לְשַׁ תָּ נִשְׁ כְּ

ע יְהָֹוה֧  קֶר וְיֹדַ֨ רַח וְאֶל־כָּל־עֲדָתוֹ֘ לֵאמֹר֒ בֹּ֠ ר אֶל־קֹ֜ 5 וַיְדַבֵּ֨
אֲשֶׁ֥ר  ת  וְאֵ֛ אֵלָ֑יו  יב  וְהִקְרִ֣ וְאֶת־הַקָּד֖וֹשׁ  אֶת־אֲשֶׁר־ל֛וֹ 
רַח  את עֲשׂ֑וּ קְחֽוּ־לָכֶם֣ מַחְתּ֔וֹת קֹ֖ יו: 6 זֹ֖ יב אֵלָֽ יִבְחַר־בּ֖וֹ יַקְרִ֥
רֶת לִפְנֵי֤  ן | קְטֹ֜ עֲלֵיהֶ֨ ימוּ֩  שׁ וְשִׂ֩ וְכָל־עֲדָתֽוֹ: 7 וּתְנֽוּ־בָהֵ֣ן | אֵ֡
הַקָּד֑וֹשׁ  ה֣וּא  יְהָֹו֖ה  ר  אֲשֶׁר־יִבְחַ֥ ישׁ  הָאִ֛ ה  וְהָיָ֗ ר  מָחָ֔ יְהָֹוה֙ 
שִׁמְעוּ־נָ֖א  רַח  אֶל־קֹ֑ ה  מֹשֶׁ֖ אמֶר  8 וַיֹּ֥ י:  לֵוִֽ בְּנֵי֥  ם  רַב־לָכֶ֖
ל אֶתְכֶם֙  י יִשְׂרָאֵ֤ י־הִבְדִּיל֩ אֱלֹהֵ֨ ם כִּֽ מְעַ֣ט מִכֶּ֗ י: 9 הַֽ לֵוִֽ בְּנֵי֥ 
אֶת־עֲבֹדַת֙  ד  עֲבֹ֗ לַֽ אֵלָ֑יו  ם  אֶתְכֶ֖ יב  לְהַקְרִ֥ ל  יִשְׂרָאֵ֔ עֲדַ֣ת  מֵֽ

ם:  רְתָֽ ה לְשָֽׁ עֵדָ֖ ד לִפְנֵי֥ הָֽ עֲמֹ֛ מִשְׁכַּ֣ן יְהָֹוה֔ וְלַֽ

כְרוּת הִיא לָנוּ, וְלֹא נָכוֹן  ה עֵת שִׁ 5  בֹּקֶר וְיֹדַע וְגוֹ'. "עַתָּ
א יַחְזְרוּ  מֶּ ן לִדְחוֹתָם, שֶׁ וֵּ לְהֵרָאוֹת לְפָנָיו". וְהוּא הָיָה מִתְכַּ
וְאֶת  ה:  לְוִיָּ לַעֲבוֹדַת  לוֹ.  ר  אֲשֶׁ אֶת  ה'  וְיֹדַע  בֹּקֶר  בָהֶם: 
רְגּוּם מוֹכִיחַ  ה: וְהִקְרִיב. אוֹתָם אֵלָיו, וְהַתַּ דוֹשׁ. לִכְהֻנָּ הַקָּ
וּמִדְרָשׁו12ֹ:  הּ".  מּוּשֵׁ לְשִׁ "יְקָרֵב  לִקְדָמוֹהִי",  "וִיקָרֵב  ן:  כֵּ
רוּךְ  בָּ דוֹשׁ  הַקָּ ק  חִלֵּ בוּלוֹת  "גְּ ה:  מֹשֶׁ לָהֶם  אָמַר  "בֹּקֶר", 
ן תּוּכְלוּ  ם לַהֲפֹךְ בֹּקֶר לְעֶרֶב? כֵּ עוֹלָמוֹ, יְכוֹלִים אַתֶּ הוּא בְּ
ךְ:  ל'13, כָּ בְדֵּ אֱמַר: 'וַיְהִי עֶרֶב וַיְהִי בֹקֶר וַיַּ נֶּ ל אֶת זוֹ, שֶׁ לְבַטֵּ
ישׁוֹ וְגוֹ''"14:  6  זֹאת עֲשׂוּ קְחוּ לָכֶם  דֵל אַהֲרֹן לְהַקְדִּ בָּ 'וַיִּ
דַרְכֵי  "בְּ ךְ? אָמַר לָהֶם:  כָּ מַחְתּוֹת. מָה רָאָה לוֹמַר לָהֶם 
ם  לָּ כֻּ וְאֵין  ה,  הַרְבֵּ וּכְמָרִים  ה  הַרְבֵּ נִימוּסִים  יֵשׁ  הַגּוֹיִם 
א ה' אֶחָד, אָרוֹן  בַיִת אֶחָד. אָנוּ אֵין לָנוּ אֶלָּ צִים בְּ מִתְקַבְּ
ם  דוֹל אֶחָד, וְאַתֶּ חַ אֶחָד, וְכֹהֵן גָּ אֶחָד, וְתוֹרָה אֶחָת, וּמִזְבֵּ
אֲנִי  גְדוֹלָה? אַף  ה  הֻנָּ כְּ ים  מְבַקְשִׁ אִישׁ  ים  ִ וַחֲמִשּׁ מָאתַיִם 
טֹרֶת  מִישׁ חָבִיב מִכֹּל, הִיא הַקְּ שְׁ רוֹצֶה בְכָךְ. הֵא לָכֶם תַּ
בּוֹ  שֶׁ תוֹכוֹ  בְּ נָתוּן  וֶת  הַמָּ וְסַם  נוֹת,  רְבָּ הַקָּ ל  מִכָּ הַחֲבִיבָה 
רְפוּ נָדָב וַאֲבִיהוּא". לְפִיכָךְ הִתְרָה בָהֶם: "וְהָיָה הָאִישׁ  נִשְׂ
תוֹ. וְכִי אֵין  ָ קְדֻשּׁ בָר הוּא בִּ דוֹשׁ", כְּ ר יִבְחַר ה' הוּא הַקָּ אֲשֶׁ
א, אָמַר לָהֶם  דוֹשׁ? אֶלָּ בְחַר הוּא הַקָּ יִּ י שֶׁ מִּ אָנוּ יוֹדְעִים, שֶׁ
בְחַר בּוֹ  יִּ בוּ, מִי שֶׁ לֹּא תִתְחַיְּ ה: "הֲרֵינִי אוֹמֵר לָכֶם, שֶׁ מֹשֶׁ
הֶם  בָּ חוֹתִין  שֶׁ לִים  כֵּ מַחְתּוֹת.  כֶם אוֹבְדִים":  וְכֻלְּ חַי  יֵצֵא 

דוֹל  בָר גָּ נֵי לֵוִי. "דָּ ית יָד:  7  רַב לָכֶם בְּ חָלִים וְיֵשׁ לָהֶם בֵּ גֶּ
לוּ  הֶם וְקִבְּ ךְ הִתְרָה בָּ כָּ ים הָיוּ, שֶׁ שִׁ י לָכֶם". וְלֹא טִפְּ אָמַרְתִּ
אֱמַר:  נֶּ שֶׁ נַפְשׁוֹתָם,  עַל  חָטְאוּ  הֵם  א  אֶלָּ לִקְרַב?  עֲלֵיהֶם 
חַ  קֵּ פִּ שֶׁ וְקֹרַח  נַפְשֹׁתָם".  בְּ ה  הָאֵלֶּ אִים  הַחַטָּ מַחְתּוֹת  "אֵת 
לֶת  לְשֶׁ טוּת זֶה? עֵינוֹ הִטְעַתּוּ, רָאָה שַׁ הָיָה, מָה רָאָה לִשְׁ
ה וְאַהֲרֹן,  נֶגֶד מֹשֶׁ קוּל כְּ ָ שּׁ מוּאֵל שֶׁ נּוּ, שְׁ דוֹלָה יוֹצְאָה מִמֶּ גְּ
מָרוֹת  מִשְׁ ע  וְאַרְבַּ רִים  וְעֶשְׂ נִמְלָט".  אֲנִי  בִילוֹ  שְׁ "בִּ אָמַר: 
הַקֹּדֶשׁ,  רוּחַ  בְּ אִים  מִתְנַבְּ ם  לָּ כֻּ בָנָיו,  לִבְנֵי  עוֹמְדוֹת 
ל  כָּ ר  "אֶפְשָׁ אָמַר:  לְהֵימָן"15.  בָנִים  ה  אֵלֶּ ל  "כָּ אֱמַר:  נֶּ שֶׁ
לְכָךְ  אֶדֹּם"?  וַאֲנִי  י  נִּ מִמֶּ לַעֲמֹד  עֲתִידָה  הַזֹּאת  ה  דֻלָּ הַגְּ
ם  לָּ כֻּ שֶׁ ה  מֹשֶׁ י  מִפִּ מַע  ָ שּׁ שֶׁ חֲזָקָה  לְאוֹתָהּ  לָבֹא  ף  תֵּ תַּ נִשְׁ
דוֹשׁ", טָעָה  ר יִבְחַר ה' הוּא הַקָּ אוֹבְדִים וְאֶחָד נִמְלַט, "אֲשֶׁ
נָיו עָשׂוּ תְשׁוּבָה,  בָּ עַצְמוֹ. וְלֹא רָאָה יָפֶה, לְפִי שֶׁ וְתָלָה בְּ
ם  דוֹל נְטַלְתֶּ בָר גָּ נְחוּמָא: רַב לָכֶם. דָּ ה הָיָה רוֹאֶה. תַּ וּמֹשֶׁ
ה  רוּךְ הוּא:  8  וַיֹּאמֶר מֹשֶׁ דוֹשׁ בָּ עַצְמְכֶם לַחֲלֹק עַל הַקָּ בְּ
בָרִים  דְּ ר עִמּוֹ  נֵי לֵוִי. הִתְחִיל לְדַבֵּ בְּ מְעוּ נָא  אֶל קֹרַח שִׁ
פוּ  תְּ תַּ לֹּא יִשְׁ ה עֹרֶף, אָמַר: "עַד שֶׁ רָאָהוּ קְשֵׁ יוָן שֶׁ ים. כֵּ רַכִּ
ם", הִתְחִיל  לָּ ם אֶל כֻּ ר גַּ בָטִים וְיֹאבְדוּ עִמּוֹ אֲדַבֵּ ְ אָר הַשּׁ שְׁ
נֵי לֵוִי":  9  וְלַעֲמֹד לִפְנֵי הָעֵדָה.  מְעוּ נָא בְּ הֶם: "שִׁ לְזָרֵז בָּ

יר עַל הַדּוּכָן:   לָשִׁ

pur service in the Holy of Holies.23 Even with the 
knowledge that their predecessors had died, they 
were impelled by their great desire to become high 
priests in order to experience the sublime.
Where did this yearning come from? The answer 
can be found in Korach’s original words: “for the 
entire congregation are all holy, as evidenced by the 
fact that they all heard God’s voice at Mt. Sinai. So 

why do raise yourselves above God’s community?” 
At Mount Sinai, God gave all the people the title 
of “kingdom of priests”;24 at that moment, every 
one of them was on the level of the high priest.25 It 
was there that they acquired a taste of that sublim-
ity and learned to crave such a state. Indeed, every 
soul that was present at Sinai should crave to relive 
those moments.26



KorachNumbers 16:5-9
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 CHASIDIC INSIGHTS 

20. See Overview to parashat Tetzaveh.  21. Leviticus 10:2.  22. Leviticus 10.  

6-10 Then the man whom God chooses, he shall 
be the holy one: but the rest would die, since un-
authorized use of the incense would cause death, as 
the Israelites had seen in the case of the two sons of 
Aaron.22 Still, Korach’s band took up the challenge—
not because they thought they would live, but be-

cause they wished to experience the lofty service of 
the high priest even at the cost of their own lives.
This phenomenon reoccurred during the era of the 
second Temple. Dozens of unworthy individuals 
lost their lives because they bought off the office 
of the high priest and performed the Yom Kip-

5 So Moses stood up and spoke to Korach and to all his company, saying, “Right 
now, everyone is too excited. God has instructed me to conduct a test, which we 
will perform in the morning, and through this test God will make it known who 
are to act as the Levites, His servants, and who He has made holy enough to act as 
priests, and He will draw these two groups near to Him. He will allow only the 
one He chooses, the priests, to sacrifice to Him.” Moses put off the trial until the 
morning hoping that Korach and his people would reconsider in the meantime. He 
also hinted to them that God’s division between the Levites, the priesthood, and 
the laity was as fixed as His division between day and night, and they had as little 
chance of obliterating the former as they had of obliterating the latter.
6 Moses declared, “It is very noble to want to be a high priests; I would also like 
to be a high priest. But this cannot be, for unlike the pagans, who recognize many 
forces at work in the world and designate many priests, rites, and temples to serve 
them, our nation serves the one God as one body, and therefore requires only one 
high priest. Therefore, perform the following test, as God has instructed me. Do 
this, Korach and company: go and play the part of priests. Take for yourselves 
censers,
7 place fire into them, and put incense upon them before God tomorrow. Al-
though the incense is the most sublime of the Temple rites,20 it is also potentially 
lethal—Nadav and Avihu were in fact killed by unauthorized use of it21—so I am 
therefore warning you: since you are in error, you may expect the same fate. The 
man whom God will choose is Aaron, who is already the holy one, and he will 
remain alive, not you. I have given you a serious warning, sons of Levi, and you 
have taken too great a responsibility upon yourselves.” But despite Moses’ estab-
lished credibility, the rebels did not heed his warning. Korach thought he would 
survive no matter what, because he saw prophetically that he would have illustri-
ous descendants. This prophecy was indeed correct, but only because his sons, 
who at that point were on his side, subsequently repented and thus preserved his 
line.
8 Moses therefore tried to reason with Korach, addressing him in a conciliatory 
manner. He said to Korach, “Please listen,” but Korach refused to listen, so before 
the rebellion spread any further, Moses addressed the entire tribe of Levi. He said, 
“Listen, sons of Levi!
9 Is it not enough that the God of Israel has distinguished you from the congre-
gation of Israel to draw you near to Him, to perform the service in the Taberna-
cle of God, and to stand before the congregation to minister to them by singing 
while the sacrifices are being offered?”



קרח

 ONKELOS 

Second Reading
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 RASHI 

16. שמות ג, יז.  17. במדבר יד, כט.  18. תנחומא ז.  

נֵי לֵוִי  ל אֲחָיךְ בְּ  וְקָרֵב יָתָךְ וְיָת כָּ 10
תָא  הֻנְּ כְּ אַף  עָן  בָּ אַתּוּן  וּכְעַן  ךְ  עִמָּ
ךְ  תָּ נִשְׁ כְּ וְכָל  אַתְּ  כֵן   בְּ 11 תָא:  רַבְּ
וְאַהֲרֹן מָא הוּא  יְיָ  נְתּוּן עַל  מִּ אִזְדַּ דְּ
לַח   וּשְׁ אֲרֵי אִתְרַעַמְתּוּן עֲלוֹהִי: 12
נֵי  בְּ וְלַאֲבִירָם  לְדָתָן  לְמִקְרֵי  ה  מֹשֶׁ
 הַזְעֵר  13 ק:  נִסָּ לָא  וַאֲמָרוּ  אֱלִיאָב 
נָא מֵאַרְעָא עָבְדָא חֲלַב  קְתָּ אֲרֵי אַסֶּ
אֲרֵי  רָא  מַדְבְּ בְּ לוּתָנָא  לְקַטָּ וּדְבַשׁ 
אִתְרַבְרָבָא:  אַף  עֲלָנָא  אִתְרַבְרַבְתְּ 
חֲלַב  עָבְדָא  לְאַרְעָא  לָא  רַם   בְּ 14
לָנָא  וִיהַבְתָּ  נָא  אַעֵילְתָּ וּדְבַשׁ 
הַעֵינֵי  וְכַרְמִין  חַקְלִין  אַחֲסָנַת 
לָא  רָא  לְעַוָּ לַח  שְׁ תִּ הָאִנּוּן  בְרַיָּא  גֻּ
ה לַחֲדָא וַאֲמַר   וּתְקֵף לְמֹשֶׁ ק: 15 נִסָּ
נְהוֹן  רַעֲוָא קֻרְבַּ ל בְּ קֳדָם יְיָ לָא תְקַבֵּ
חָרִית וְלָא  הוֹן שְׁ לָא חֲמָרָא דְחַד מִנְּ
 וַאֲמַר  16 הוֹן:  מִנְּ חַד  יָת  ית  אַבְאֵשִׁ
הֱווּ  ךְ  תָּ נִשְׁ כְּ וְכָל  אַתְּ  לְקֹרַח  ה  מֹשֶׁ
וְאַהֲרֹן  וְאִנּוּן  אַתְּ  יְיָ  לִקֳדָם  זְמִינִין 
יתֵהּ  מַחְתִּ בַר  גְּ  וּסְבוּ  17 מְחָר: 
סְמִין  בֻּ קְטֹרֶת  עֲלֵיהוֹן  וּוּן  וּתְשַׁ
יתֵהּ  מַחְתִּ בַר  גְּ יְיָ  קֳדָם  וּתְקָרְבוּן 
וְאַהֲרֹן  וְאַתְּ  יָן  מַחְתְּ ין  וְחַמְשִׁ מָאתָן 

יתֵהּ:  בַר מַחְתִּ גְּ

ם  וּבִקַּשְׁתֶּ֖ ךְ  אִתָּ֑ י  בְנֵֽי־לֵוִ֖ יךָ  וְאֶת־כָּל־אַחֶ֥ תְךָ֔  אֹֽ 10 וַיַּקְרֵב֙ 

עַל־יְהָֹוה֑  ים  עָדִ֖ הַנֹּֽ תְךָ֔  וְכָל־עֲדָ֣ אַתָּה֙  ן  11 לָכֵ֗ ה:  גַּם־כְּהֻנָּֽ
ה  יו: 12 וַיִּשְׁלַ֣ח מֹשֶׁ֔ ינוּ{ עָלָֽ י תלונו }תַלִּ֖ ן מַה־ה֔וּא כִּ֥ הֲרֹ֣ וְאַֽ
ה:  עֲלֶֽ נַֽ לֹ֥א  אמְר֖וּ  וַיֹּֽ ב  אֱלִיאָ֑ בְּנֵי֣  ם  אֲבִירָ֖ וְלַֽ ן  לְדָתָ֥ א  לִקְרֹ֛
נוּ  הֲמִיתֵ֖ שׁ לַֽ רֶץ זָבַ֤ת חָלָב֙ וּדְבַ֔ נוּ֙ מֵאֶ֨ עֱלִיתָ֨ י הֶֽ ט כִּ֤ מְעַ֗ 13 הַֽ

ר: ינוּ גַּם־הִשְׂתָּרֵֽ ר עָלֵ֖ י־תִשְׂתָּרֵ֥ בַּמִּדְבָּ֑ר כִּֽ
נוּ  יאֹתָ֔ הֲבִ֣ וּדְבַשׁ֙  חָלָב֤  ת  זָבַ֨ רֶץ֩  אֶל־אֶ֩ לֹ֣א  ף  14 אַ֡ שני 
ר  ים הָהֵ֛ם תְּנַקֵּ֖ אֲנָשִׁ֥ י הָֽ עֵינֵ֞ ה וָכָ֑רֶם הַֽ ת שָׂדֶ֣ חֲלַ֖ נוּ נַֽ תֶּן־לָ֔ וַתִּ֨
אַל־ אֶל־יְהָֹוה֔  אמֶר֙  וַיֹּ֨ ד  מְאֹ֔ לְמשֶׁה֙  15 וַיִּחַ֤ר  ה:  עֲלֶֽ נַֽ לֹ֥א 
וְלֹ֥א  אתִי  נָשָׂ֔ מֵהֶם֙  ד  אֶחָ֤ חֲמ֨וֹר  לֹ֠א  ם  אֶל־מִנְחָתָ֑ פֶן  תֵּ֖
רַח  אֶל־קֹ֔ משֶׁה֙  אמֶר  16 וַיֹּ֤ ם:  מֵהֶֽ ד  אֶת־אַחַ֥ תִי  הֲרֵעֹ֖
ר:  ן מָחָֽ הֲרֹ֖ ה וָהֵ֛ם וְאַֽ תְךָ֔ הֱי֖וּ לִפְנֵי֣ יְהָֹוה֑ אַתָּ֥ אַתָּה֙ וְכָל־עֲדָ֣
ם  רֶת וְהִקְרַבְתֶּ֞ ם עֲלֵיהֶם֙ קְטֹ֔ ישׁ מַחְתָּת֗וֹ וּנְתַתֶּ֤ 17 וּקְח֣וּ | אִ֣

ה  ת וְאַתָּ֥ יִם מַחְתֹּ֑ ים וּמָאתַ֖ ישׁ מַחְתָּת֔וֹ חֲמִשִּׁ֥ לִפְנֵי֤ יְהָֹוה֙ אִ֣
ישׁ מַחְתָּתֽוֹ:  ן אִ֥ הֲרֹ֖ וְאַֽ



אָר  שְׁ נּוּ  מִמֶּ הִרְחִיק  שֶׁ רוּת  שֵׁ לְאוֹתוֹ  אֹתְךָ.  קְרֵב  10  וַיַּ
וְכָל  ה  "'אַתָּ ךְ,  כָּ בִיל  שְׁ בִּ 11  לָכֵן.  רָאֵל:   יִשְׂ עֲדַת 
יתִי  עָשִׂ לִיחוּתוֹ  שְׁ בִּ י  כִּ ה'',  'עַל  ךָ  אִתְּ עָדִים'  הַנֹּ עֲדָתְךָ 
הַזֹּאת":   חֲלֹקֶת  הַמַּ הִיא  לָנוּ  וְלֹא  לְאַהֲרֹן,  ה  הֻנָּ כְּ לָתֵת 
מַחֲלֹקֶת,  בְּ מַחֲזִיקִין  אֵין  שֶׁ אן  מִכָּ וְגוֹ'.  ה  מֹשֶׁ לַח  שְׁ 12  וַיִּ
לוֹם:  שָׁ דִבְרֵי  בְּ לִימָם  לְהַשְׁ אַחֲרֵיהֶם  ר  מְחַזֵּ ה  מֹשֶׁ הָיָה  שֶׁ
יְרִידָה:   א  אֶלָּ לָהֶם  אֵין  שֶׁ ילָם,  הִכְשִׁ יהֶם  פִּ נַעֲלֶה.  לֹא 
לְמַעְלָה,  הָאָמוּר  "לֹא"  עַל  בָר מוּסָב  הַדָּ לָנוּ.  ן  תֶּ 14  וַתִּ
דֶה וָכָרֶם,  נוּ נַחֲלַת שָׂ לוֹמַר "לֹא הֲבִיאוֹתָנוּ וְלֹא נָתַתָּ לָּ כְּ
אֶרֶץ  אֶל  מִצְרַיִם  מֵעֳנִי  אֶתְכֶם  'אַעֲלֶה  נוּ:  לָּ אָמַרְתָּ 
ם הוֹצֵאתָנוּ וְלֹא אֶל אֶרֶץ זָבָת חָלָב  ָ טוֹבָה וְגוֹ''16 — מִשּׁ
ר,  דְבָּ מִּ בַּ לַהֲמִיתֵנוּ  עָלֵינוּ  זַרְתָּ  גָּ א  אֶלָּ הֲבִיאוֹתָנוּ,  וּדְבַשׁ 
הַעֵינֵי  פִגְרֵיכֶם'"17:  לוּ  יִפְּ ה  הַזֶּ ר  דְבָּ מִּ 'בַּ נוּ:  לָּ אָמַרְתָּ  שֶׁ
ר אֶת  לְנַקֵּ ה שׁוֹלֵחַ  וְגוֹ'. אֲפִלּוּ אַתָּ ר  נַקֵּ תְּ ים הָהֵם  הָאֲנָשִׁ

הָהֵם.  ים  הָאֲנָשִׁ נַעֲלֶה:  לֹא  אֵלֶיךָ,  נַעֲלֶה  לֹא  אִם  עֵינֵינוּ 
מְאֹד.  ה  לְמֹשֶׁ חַר  15  וַיִּ חֲבֵרוֹ:   בַּ קִלְלָתוֹ  הַתּוֹלֶה  אָדָם  כְּ
פְשׁוּטוֹ:  לְפִי  מִנְחָתָם.  אֶל  פֶן  תֵּ אַל  לִמְאֹד:  עַד  נִצְטַעֵר 
פֶן אֲלֵיהֶם".  הֵם מַקְרִיבִים לְפָנֶיךָ מָחָר, אַל תֵּ טֹרֶת שֶׁ "הַקְּ
תְמִידֵי  בִּ חֵלֶק  לָהֶם  שׁ  יֵּ שֶׁ אֲנִי  "יוֹדֵעַ  אוֹמֵר18:  דְרָשׁ  וְהַמִּ
יחֶנּוּ הָאֵשׁ  נִּ ל לְפָנֶיךָ לְרָצוֹן, תַּ צִבּוּר, אַף חֶלְקָם לֹא יְקֻבַּ
אתִי. "לֹא חֲמוֹרוֹ  וְלֹא תֹאכְלֶנּוּ": לֹא חֲמוֹר אֶחָד מֵהֶם נָשָׂ
דְיָן לְמִצְרַיִם  י מִמִּ הָלַכְתִּ שֶׁ י, אֲפִלּוּ כְּ ל אֶחָד מֵהֶם נָטַלְתִּ שֶׁ
נַי עַל הַחֲמוֹר וְהָיָה לִי לִטֹּל  י וְאֶת בָּ תִּ י אֶת אִשְׁ בְתִּ וְהִרְכַּ
י". וְתַרְגּוּם  לִּ ֶ א מִשּׁ י אֶלָּ הֶם, לֹא נָטַלְתִּ לָּ ֶ אוֹתוֹ הַחֲמוֹר מִשּׁ
ל  ךְ נִקְרֵאת אַנְגַרְיָא שֶׁ י כָּ חָרִית", לְשׁוֹן אֲרַמִּ אֻנְקְלוֹס: "שְׁ
ם וְגוֹ' אִישׁ  חֲוָר":  16  וְהֵם. עֲדָתֶךָ:  17  וְהִקְרַבְתֶּ מֶלֶךְ "שַׁ

כֶם:   בָּ ים וּמָאתַיִם אִישׁ שֶׁ ִ תוֹ. הַחֲמִשּׁ מַחְתָּ

16 In this spirit, Moses said to Korach, “You and your entire congregation should 
present yourselves before God—you, they, and Aaron, tomorrow.
17 Let each man in your party take his censer and place incense upon it, and let 
each man present his censer before God, all 250 censers, and let you and Aaron 
each take his censer.”
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10 Addressing Korach, he said, “He drew you near, and all your brothers, the 
sons of Levi with you, to the distinction from which He excluded the rest of the 
people,” and addressing the entire tribe, he continued, “shall you all now seek the 
priesthood as well?”
11 Speaking again to Korach, Moses concluded, “Therefore, for all these reasons, 
you and your entire company who are assembled with you are rebelling not 
against me but against God, for it is by His word that I have given the priesthood 
to Aaron and his descendants. What is Aaron, that you should complain against 
him?”
12 Having addressed Korach, Moses sent to call Dathan and Aviram, the sons of 
Eliav, to conciliate them. (On, the son of Pelet, although one of the original instiga-
tors, had by now repented.) But Dathan and Aviram said, “We will not go up.” 
Unwittingly, they prophesied their own doom, for indeed, as shall be described 
further on, they died by falling into the depths of the earth.
13 They continued, “Is it not enough that you promised to bring us into a land 
flowing with milk and honey, but in fact have brought us out of a land flowing 
with milk and honey, i.e., Egypt, to kill us in the desert, that you should also 
exercise authority over us?
Second Reading 14 Not only have you taken us out of a luxurious land, you have 
also not brought us to a land flowing with milk and honey, nor have you given 
us an inheritance of fields and vineyards, as you promised. Even if you send 
someone to gouge out the eyes of those men [—euphemistically meaning, ‘our 
eyes’—] we will not go up.”
15 After these discussions, it became clear to Moses that the 250 rebels were not 
merely aspiring to the high priesthood, as he originally thought, but that they were 
rebelling, like Korach, against Moses’ leadership and Aaron’s appointment. Had 
they been merely aspiring to the high priesthood, the incense test would have 
been enough to silence their arguments. But now that it became clear that they 
were contesting Moses’ leadership and Aaron’s appointment as high priest, Moses 
became exceedingly distressed, and he said to God, “Do not regard the offering 
they are going to offer tomorrow morning at all—do not consider it a sacrificial 
rite, and therefore do not punish them for offering it. They are not simply aspir-
ing to the high priesthood: they are rebelling against Your directives in general. 
Therefore, do not even consume their portion in the daily communal sacrifices. 
Punish them in a way that will demonstrate that they are being punished for re-
belling against the authority You have vested in me. How can they accuse me of 
abusing my office? I have not taken a donkey from a single one of them, not even 
reimbursement for the donkey I used for my wife and children when I returned 
to Egypt on behalf of the people. And I have not harmed a single one of them.” 
God agreed to Moses’ request not to consider the rebels’ incense a sacrificial rite 
that would make them liable to the death penalty. It would only serve as a test that 
would demonstrate who indeed is a true priest and who is not.27
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וִיהָבוּ  יתֵהּ  מַחְתִּ בַר  גְּ  וּנְסִיבוּ  18
עֲלֵיהוֹן  יאוּ  וִּ וְשַׁ א  ָ אֶשּׁ עֲלֵיהוֹן 
ן  כַּ מַשְׁ תְרַע  בִּ וְקָמוּ  סְמִין  בֻּ קְטֹרֶת 
 וְאַכְנֵשׁ  19 וְאַהֲרֹן:  ה  וּמֹשֶׁ זִמְנָא 
א  תָּ נִשְׁ כְּ ל  כָּ יָת  קֹרַח  עֲלֵיהוֹן 
יְקָרָא  לִי  וְאִתְגְּ זִמְנָא  ן  כַּ מַשְׁ לִתְרַע 
יְיָ  יל   וּמַלֵּ 20 א:  תָּ נִשְׁ כְּ לְכָל  דַייָ 
לְמֵימָר:  אַהֲרֹן  וְעִם  ה  מֹשֶׁ עִם 
הָדָא  א  תָּ נִשְׁ כְּ מִגּוֹ  רָשׁוּ   אִתְפְּ 21
 וּנְפָלוּ  22 עָה:  שָׁ כְּ יַתְהוֹן  יצֵי  וַאֲשֵׁ
יהוֹן וַאֲמָרוּ אֵל אֱלָהּ רוּחַיָּא  עַל אַפֵּ
וְעַל  יֵחוֹב  חַד  בְרָא  גַּ רָא  שְׂ בִּ לְכָל 
יל   וּמַלֵּ 23 רֻגְזָא:  יְהֵי  א  תָּ נִשְׁ כְּ ל  כָּ
ל   מַלֵּ 24 לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ 
קוּ  לָּ אִסְתַּ לְמֵימָר  א  תָּ נִשְׁ כְּ עִם 
תָן  נָא דְקֹרַח דָּ כְּ חוֹר סְחוֹר לְמַשְׁ מִסְּ
לְוַת  וַאֲזַל  ה  מֹשֶׁ  וְקָם  25 וַאֲבִירָם: 
סָבֵי  בַתְרוֹהִי  וַאֲזָלוּ  וַאֲבִירָם  תָן  דָּ
א  תָּ נִשְׁ כְּ עִם  יל   וּמַלֵּ 26 רָאֵל:  יִשְׂ
נֵי  כְּ מַשְׁ וֵי  מֵעִלָּ כְעַן  זוּרוּ  לְמֵימַר 
תִקְרְבוּן  וְלָא  ין  הָאִלֵּ בַיָּא  חַיָּ גֻבְרַיָּא 
כָל  בְּ תִלְקוּן  לְמָא  דִּ לְהוֹן  י  דִּ כָל  בְּ
וֵי  מֵעִלָּ קוּ  לָּ  וְאִסְתַּ 27 חוֹבֵיהוֹן: 
חוֹר  תָן וַאֲבִירָם מִסְּ נָא דְקֹרַח דָּ כְּ מַשְׁ
קָיְמִין  נְפָקוּ  וַאֲבִירָם  וְדָתָן  סְחוֹר 
וּבְנֵיהוֹן  יהוֹן  וּנְשֵׁ נֵיהוֹן  כְּ מַשְׁ תְרַע  בִּ

וְטַפְלְהוֹן: 

ם  ימוּ עֲלֵיהֶ֖ שׁ וַיָּשִׂ֥ ישׁ מַחְתָּת֗וֹ וַיִּתְּנ֤וּ עֲלֵיהֶם֙ אֵ֔ 18 וַיִּקְח֞וּ אִ֣

ל  ן: 19 וַיַּקְהֵ֨ הֲרֹֽ ד וּמֹשֶׁ֥ה וְאַֽ הֶל מוֹעֵ֖ רֶת וַיַּֽעַמְד֗וּ פֶּ֛תַח אֹ֥ קְטֹ֑
א  וַיֵּרָ֥ הֶל מוֹעֵ֑ד  אֹ֣ תַח  ה אֶל־פֶּ֖ עֵדָ֔ רַח֙ אֶת־כָּל־הָ֣ קֹ֨ עֲלֵיהֶ֥ם 

ה: ס עֵדָֽ כְבוֹד־יְהָֹו֖ה אֶל־כָּל־הָֽ
ר:  לֵאמֹֽ ן  הֲרֹ֖ ל־אַֽ וְאֶֽ אֶל־מֹשֶׁ֥ה  יְהָֹוה֔  20 וַיְדַבֵּ֣ר  שלישי 

גַע:  כְּרָֽ ם  אֹתָ֖ וַֽאֲכַלֶּה֥  את  הַזֹּ֑ עֵדָ֣ה  הָֽ מִתּ֖וֹךְ  21 הִבָּ֣דְל֔וּ 

לְכָל־ ת  רוּחֹ֖ הָֽ אֱלֹהֵ֥י  ל  אֵ֕ אמְר֔וּ  וַיֹּ֣ עַל־פְּנֵיהֶם֙  22 וַיִּפְּל֤וּ 

ף: ס ה תִּקְצֹֽ עֵדָ֖ א וְעַ֥ל כָּל־הָֽ ישׁ אֶחָד֙ יֶחֱֽטָ֔ בָּשָׂ֑ר הָאִ֤
ה  עֵדָ֖ אֶל־הָֽ 24 דַּבֵּ֥ר  ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  23 וַיְדַבֵּ֥ר 

ם:  וַֽאֲבִירָֽ ן  דָּתָ֥ רַח  לְמִשְׁכַּן־קֹ֖ יב  מִסָּבִ֔ עָלוּ֙  הֵֽ ר  לֵאמֹ֑
זִקְנֵי֥  יו  חֲרָ֖ אַֽ וַיֵּֽלְכ֥וּ  ם  וַֽאֲבִירָ֑ ן  וַיֵּלֶ֖ךְ אֶל־דָּתָ֣ ה  �֣קָם מֹשֶׁ֔ 25 וַיָּ

י  הֳלֵ֨ א מֵעַל֩ אָֽ ר ס֣וּרוּ נָ֡ ה לֵאמֹ֗ עֵדָ֜ ר אֶל־הָֽ ל: 26 וַיְדַבֵּ֨ יִשְׂרָאֵֽ
לָהֶ֑ם  בְּכָל־אֲשֶׁ֣ר  ל־תִּגְּע֖וּ  וְאַֽ לֶּה  הָאֵ֔ רְשָׁעִים֙  הָֽ ים  אֲנָשִׁ֤ הָֽ
רַח  מִשְׁכַּן־קֹ֛ מֵעַ֧ל  27 וַיֵּֽעָל֗וּ  ם:  בְּכָל־חַטֹּאתָֽ פֶּן־תִּסָּפ֖וּ 
תַח  פֶּ֚ ים  נִצָּבִ֗ יָצְא֣וּ  ם  וַֽאֲבִירָ֜ ן  וְדָתָ֨ יב  מִסָּבִ֑ ם  וַֽאֲבִירָ֖ ן  דָּתָ֥

ם:  ם וְטַפָּֽ ם וּנְשֵׁיהֶ֥ם וּבְנֵיהֶ֖ הֳלֵיהֶ֔ אָֽ
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יְלָה הַהוּא  ל הַלַּ דִבְרֵי לֵצָנוּת. כָּ קְהֵל עֲלֵיהֶם קֹרַח. בְּ 19  וַיַּ
עָלַי  ם שֶׁ בוּרִין אַתֶּ סְּ ה אוֹתָם: "כַּ בָטִים וּפִתָּ ְ הָלַךְ אֵצֶל הַשּׁ
כֶם,  לְּ כֻּ בִיל  שְׁ בִּ א  אֶלָּ יד  מַקְפִּ אֵינִי  יד?  מַקְפִּ אֲנִי  י  לְבַדִּ
לְכוּת, וּלְאָחִיו  דֻלּוֹת — לוֹ הַמַּ ל הַגְּ אֵלּוּ בָאִין וְנוֹטְלִין כָּ
עַמּוּד  א בְּ ם: וַיֵּרָא כְבוֹד ה'. בָּ תּוּ כֻלָּ תְפַּ נִּ ה", עַד שֶׁ הֻנָּ הַכְּ
תְךָ  בוֹת. אֵין מִדָּ עָנָן:  22  אֵל אֱלֹהֵי הָרוּחֹת. יוֹדֵעַ מַחֲשָׁ
עָלָיו מִקְצָת  רְחָה  סָּ שֶׁ וָדָם  ר  שָׂ בָּ מֶלֶךְ  וָדָם:  ר  שָׂ בָּ ת  מִדַּ כְּ
כּוֹעֵס  הוּא  שֶׁ כְּ לְפִיכָךְ  הַחוֹטֵא,  מִי  יוֹדֵעַ  אֵינוֹ  מְדִינָה, 
בוֹת  חֲשָׁ הַמַּ ל  כָּ לוּיוֹת  גְּ לְפָנֶיךָ  ה  אַתָּ אֲבָל  ם,  לָּ מִכֻּ נִפְרָע 
הַחוֹטֵא,  הוּא  אֶחָד.  הָאִישׁ  הַחוֹטֵא:  מִי  ה  אַתָּ וְיוֹדֵעַ 

הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר  קְצֹף?  תִּ הָעֵדָה  ל  כָּ עַל  ה  וְאַתָּ
, אֲנִי יוֹדֵעַ וּמוֹדִיעַ מִי חָטָא וּמִי לֹא חָטָא":   "יָפֶה אָמַרְתָּ
ן  כַּ מִשְׁ בִיבוֹת  מִסְּ קוּ"  לָּ "אִסְתַּ תַרְגּוּמוֹ:  כְּ וְגוֹ'.  24  הֵעָלוּ 
וְלֹא  נִים,  פָּ לוֹ  אוּ  שְׂ יִּ שֶׁ בוּר  סָּ כַּ ה.  מֹשֶׁ קָם  25  וַיָּ קֹרַח:  
ף,  וּלְגַדֵּ לְחָרֵף  זְקוּפָה,  קוֹמָה  בְּ בִים.  נִצָּ 27  יָצְאוּ  עָשׂוּ:  
וּבְנֵיהֶם  יהֶם  וּנְשֵׁ גָלְיָת:  דְּ יוֹם"19  עִים  אַרְבָּ ב  תְיַצֵּ "וַיִּ מוֹ:  כְּ
ין  דִּ ית  בֵּ הֲרֵי  שֶׁ חֲלֹקֶת:  הַמַּ ה  קָשָׁ ה  מָּ כַּ וּרְאֵה  בֹּא  ם.  וְטַפָּ
עָרוֹת,  שְׂ י  תֵּ שְׁ בִיא  יָּ שֶׁ עַד  א  אֶלָּ ין  עוֹנְשִׁ אֵין  ה  מַטָּ ל  שֶׁ
אַף  אָבְדוּ  וְכָאן  נָה,  שָׁ רִים  עֶשְׂ עַד  מַעְלָה  ל  שֶׁ ין  דִּ וּבֵית 

דַיִם:   יוֹנְקֵי שָׁ

25 He took an impressive entourage with him…
hoping this would encourage them to defer: Da-
than and Aviram had openly demonstrated their 
animosity toward Moses, charging him with being 
a despot and an imposter. Moreover, God Himself 
had already sealed their punishment, instructing 
Moses only to save the others from their impending 
fate. Still, Moses did not give up hope that his “en-
emies” would repent, and did whatever he could to 

influence them to reconsider.
We must learn from Moses’ attitude and always do 
whatever we can save our brethren’s lives and bring 
them back to the fold—even when it seems that all 
hope is lost. This applies even when our brethren 
are acting as if they are our “enemies,” and all the 
more so when they are acting simply out of igno-
rance.31

19. שמואל ־א יז, טז.  
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28. Below, on 26:11.  29. Likutei Sichot, vol. 13, pp. 51-55.  30. Likutei Sichot, vol. 28, pp. 98-102.  

18 So, the following morning, each man took his censer, and they put fire upon it 
and placed incense upon it, and they stood at the entrance to the Tent of Meeting 
with Moses and Aaron.
19 Korach assembled all the congregation against them at the entrance to the 
Tent of Meeting, for the whole night he had circulated among the people, con-
vincing them that he was acting on their behalf, as well. Korach and the 250 men 
offered their incense, and Aaron offered his. As Moses had requested, God did not 
respond now to this unauthorized offering. At some point during the rebellion, 
Korach’s sons regretted their involvement, but nonetheless continued to partici-
pate in it.28 At this point, the glory of God appeared before the entire congrega-
tion in the form of a pillar of cloud.
Third Reading 20 Since Korach had enticed the entire people to take his side, God 
spoke to Moses and Aaron saying,
21 “Dissociate yourselves from this congregation, and I will consume them in 
an instant.”
22 They fell on their faces and said, “O God, the God who knows the spirits of 
all flesh, and can probe everyone’s thoughts: if one man sins, shall You be angry 
with the whole congregation? A mortal king has to punish all his subjects if he 
does not know which of them sinned against him. You, however, know exactly 
which of Your subjects sinned—Korach, who instigated all this—and which ones 
were merely swept along by the spirit of the moment—everyone else. Why should 
you wipe out everyone?”
23 God accepted this argument. He spoke to Moses, saying,
24 “You are right that those who were swept up by the instigators’ rhetoric should 
not suffer as severe a punishment as the instigator himself should. But you are 
wrong in thinking that only Korach was an instigator. Speak to the congregation 
saying, ‘Withdraw from the dwellings of all three instigators: Korach, Dathan, 
and Aviram.” ’29

25 After the cloud departed, the crowd dispersed and everyone went back to their 
tents. Moses, following God’s instructions, went to Korach’s tent, which was in 
the Levite camp, not far from the Tent of Meeting, and told everyone nearby to 
withdraw. He then arose and went to the tents of Dathan and Aviram, which were 
much further away, in the camp of Reuben, in order to warn everyone near them 
to withdraw from their vicinity, as well. He took an impressive entourage with 
him—the elders of Israel followed him—hoping this would encourage Dathan 
and Aviram to defer.30

26 But Dathan and Aviram remained adamant, so Moses spoke to the congrega-
tion saying, “Please get away from the tents of these wicked men, and do not 
touch anything of theirs, lest you perish in the debacle that is about to befall them 
because of all their sins.”
27 So most of the people withdrew from around the dwellings of Korach, Da-
than, and Aviram, indicating that they had abandoned Korach and returned to 
follow Moses. But Dathan and Aviram came out of their tents, standing defiantly 
upright at the entrance of their tents, together with their wives, their children, 
and their infants.


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39. Likutei Sichot, vol. 2, p. 329.  40. HaYom Yom, p. 65.  

20. במדבר רבה יח, יב.  

אֲרֵי  עוּן  דְּ תִּ דָא  בְּ ה  מֹשֶׁ  וַאֲמַר  28
עוֹבָדַיָּא  ל  כָּ יָת  ד  לְמֶעְבַּ לְחַנִי  שַׁ יְיָ 
 אִם  29 מֵרְעוּתִי:  לָא  אֲרֵי  ין  הָאִלֵּ
ין  אִלֵּ יְמוּתוּן  א  אֱנָשָׁ דְכָל  מוֹתָא  כְּ
עַר עֲלֵיהוֹן  א יִסְתְּ כָל אֱנָשָׁ וּסְעָרָא דְּ
רִיאָה יִבְרֵי   וְאִם בְּ לְחַנִי: 30 לָא יְיָ שַׁ
וְתִבְלַע  הּ  מַּ פֻּ יָת  אַרְעָא  ח  וְתִפְתַּ יְיָ 
ד  כַּ וְיֶחֱתוּן  לְהוֹן  י  דִּ ל  כָּ וְיָת  יַתְהוֹן 
יזוּ  אַרְגִּ אֲרֵי  עוּן  וְתִדְּ אוֹל  לִשְׁ ין  חַיִּ
ד   וַהֲוָה כַּ ין קֳדָם יְיָ: 31 בְרַיָּא הָאִלֵּ גֻּ
ין  מַיָּא הָאִלֵּ תְגָּ ל פִּ לָא יָת כָּ יצִי לְמַלָּ שֵׁ
תְחוֹתֵיהוֹן:  י  דִּ אַרְעָא  זָעַת  וְאִתְבְּ
הּ וּבְלָעַת  מַּ  וּפְתָחַת אַרְעָא יָת פֻּ 32
ל  כָּ וְיָת  יהוֹן  תֵּ בָּ אֱנַשׁ  וְיָת  יַתְהוֹן 
קִנְיָנָא:  ל  כָּ וְיָת  לְקֹרַח  י  דִּ א  אֱנָשָׁ
ד  כַּ לְהוֹן  י  דִּ וְכָל  אִנּוּן   וּנְחָתוּ  33
אַרְעָא  עֲלֵיהוֹן  וַחֲפַת  אוֹל  לִשְׁ ין  חַיִּ
רָאֵל   וְכָל יִשְׂ וַאֲבָדוּ מִגּוֹ קְהָלָא: 34
אֲרֵי  לְקָלְהוֹן  עֲרָקוּ  סַחֲרָנֵיהוֹן  בְּ י  דִּ
אַרְעָא:  נָא  תִבְלְעִנָּ לְמָא  דִּ אֲמָרוּ 
א נְפָקַת מִן קֳדָם יְיָ וַאֲכֶלֶת  ָ  וְאֶשּׁ 35
מְקָרְבֵי  בְרָא  גַּ ין  וְחַמְשִׁ מָאתָן  יָת 
יל יְיָ עִם   וּמַלֵּ קְטֹרֶת בּוּסְמַיָּא: 17:1

ה לְמֵימָר:  מֹשֶׁ

עֲשׂ֕וֹת  לַֽ נִי  שְׁלָחַ֔ י־יְהָֹוה֣  כִּֽ דְע֔וּן  תֵּֽ בְּזֹאת֙  משֶׁה֒  אמֶר֘  28 וַיֹּ֘

29 אִם־כְּמ֤וֹת  י:  מִלִּבִּֽ כִּי־לֹ֖א  לֶּה  הָאֵ֑ ים  עֲשִׂ֖ מַּֽ כָּל־הַֽ ת  אֵ֥

ד עֲלֵיהֶ֑ם  ם יִפָּקֵ֖ אָדָ֔ לֶּה וּפְקֻדַּת֙ כָּל־הָ֣ אָדָם֙ יְמֻת֣וּן אֵ֔ כָּל־הָֽ

ה  צְתָ֨ וּפָֽ יְהָֹוה֗  א  יִבְרָ֣ ה  30 וְאִם־בְּרִיאָ֞ נִי:  שְׁלָחָֽ יְהָֹו֖ה  לֹ֥א 

ם  לָהֶ֔ וְאֶת־כָּל־אֲשֶׁ֣ר  אֹתָם֙  לְעָ֤ה  וּבָֽ יהָ֙  אֶת־פִּ֨ אֲדָמָ֤ה  הָֽ

לֶּה  הָאֵ֖ ים  אֲנָשִׁ֥ הָֽ אֲצ֛וּ  נִֽ י  כִּ֧ ם  ידַעְתֶּ֕ וִֽ לָה  שְׁאֹ֑ ים  חַיִּ֖ וְיָרְֽד֥וּ 

לֶּה  ים הָאֵ֑ ת כָּל־הַדְּבָרִ֖ ר אֵ֥ יְהִי֙ כְּכַלֹּת֔וֹ לְדַבֵּ֕ אֶת־יְהָֹוֽה: 31 וַֽ

רֶץ֙ אֶת־ ח הָאָ֨ ם: 32 וַתִּפְתַּ֤ ה אֲשֶׁ֥ר תַּחְתֵּיהֶֽ אֲדָמָ֖ ע הָֽ וַתִּבָּקַ֥

אֲשֶׁ֣ר  אָדָם֙  כָּל־הָֽ ת  וְאֵ֤ תֵּיהֶ֑ם  וְאֶת־בָּֽ ם  אֹתָ֖ וַתִּבְלַ֥ע  יהָ  פִּ֔

לָהֶ֛ם  וְכָל־אֲשֶׁ֥ר  הֵ֣ם  רְד֜וּ  33 וַיֵּ֨ רְכֽוּשׁ:  כָּל־הָֽ ת  וְאֵ֖ רַח  לְקֹ֔

ל:  אבְד֖וּ מִתּ֥וֹךְ הַקָּהָֽ רֶץ וַיֹּֽ לָה וַתְּכַ֤ס עֲלֵיהֶם֙ הָאָ֔ ים שְׁאֹ֑ חַיִּ֖

מְר֔וּ  אָֽ י  כִּ֣ לְקֹלָ֑ם  נָס֣וּ  ם  תֵיהֶ֖ סְבִיבֹֽ אֲשֶׁ֛ר  ל  34 וְכָל־יִשְׂרָאֵ֗

אכַל  וַתֹּ֗ יְהָֹוה֑  ת  מֵאֵ֣ ה  יָצְֽאָ֖ שׁ  35 וְאֵ֥ רֶץ:  הָאָֽ נוּ  פֶּן־תִּבְלָעֵ֖

רֶת: ס י הַקְּטֹֽ ישׁ מַקְרִיבֵ֖ יִם֙ אִ֔ ים וּמָאתַ֨ חֲמִשִּׁ֤ ת הַֽ אֵ֣

ר:  17:1 וַיְדַבֵּ֥ר יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ

י  פִּ עַל  יתִי  עָשִׂ שֶׁ ה.  הָאֵלֶּ ים  עֲשִׂ הַמַּ ל  כָּ אֵת  28  לַעֲשׂוֹת 
ה,  כְהֻנָּ סְגָנֵי  וּבָנָיו  גְדוֹלָה,  ה  הֻנָּ כְּ לְאַהֲרֹן  לָתֵת  בּוּר:  הַדִּ
אֲנִי  א  אֶלָּ לָחָנִי.  שְׁ ה'  29  לֹא  הָתִי:   הַקְּ יא  נְשִׂ וֶאֱלִיצָפָן 
30  וְאִם  עָלַי:   חוֹלֵק  הוּא  ין  וּבַדִּ י,  עְתִּ מִדַּ הַכֹּל  יתִי  עָשִׂ
לֹּא  שֶׁ מִיתָה  בְּ לְהָמִית אוֹתָם  ה'.  יִבְרָא  ה:  חֲדָשָׁ רִיאָה.  בְּ
וּפָצְתָה  רִיאָה?  הַבְּ הִיא  וּמַה  ה.  הֵנָּ עַד  אָדָם  הּ  בָּ מֵת 

י נִאֲצוּ הֵם  ם כִּ יהָ וְתִבְלָעֵם. אָז — וִידַעְתֶּ הָאֲדָמָה אֶת פִּ
רְשׁו20ּ:  פֵּ וְרַבּוֹתֵינוּ  י.  אָמַרְתִּ בוּרָה  הַגְּ י  מִפִּ וַאֲנִי  ה',  אֶת 
ית — מוּטָב,  ת יְמֵי בְרֵאשִׁ שֶׁ ֵ ה לָאָרֶץ מִשּׁ רִיאָה" פֶּ "אִם בְּ
בִיל הַקּוֹל  שְׁ בִּ וְאִם לָאו — "יִבְרָא ה'":  34  נָסוּ לְקֹלָם. 

לִיעָתָן:   הַיּוֹצֵא עַל בְּ

sons drags down their inherently uplifting vitality 
into the depths of mundane reality and earthly exis-
tence. When the focus is reoriented from God above 
to the individual below, the Torah of life descends 
to the depths.
Thus, although Korach and his cohorts were emi-
nent Torah scholars and observant Jews, their self-
orientation doomed them to descend to death to-
gether with their learning and piety.39

To the depths alive: Similarly, it is possible for a 

person to be “in the depths,” in a state of spiritual 
decadence, and still be so oblivious to his predica-
ment that he feels “alive.” However, there is a bless-
ing hidden in this seemingly lost state. If a person 
feels alive, he can change for the better.

This is why Korach’s sons did not die. Because they 
were allegorically “alive”—that is, open-minded 
enough to change, to repent— they remained liter-
ally alive as well, and indeed returned to the com-
munity later.40
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32. Cf. Deuteronomy 11:6.  33. Rashi on v. 27.  34. Above, on. v. 19.  35. Below, on 26:11.  36. See above, on 16:15.  37. Likutei Sichot, 
vol. 28, p. 6.  38. Liturgy, daily Amidah.  

31 The earth beneath them split open: God did not 
punish Korach and his supporters until they had 
acted on their beliefs. Even when Korach convinced 
the rest of the people to side with him, God did not 
punish the offenders until He had duly warned 
them not to commit their crime and they nonethe-
less did so.
We must learn from God’s example here, and wher-
ever possible give people who offend us or disobey 

God’s laws the benefit of the doubt, and patiently 
and lovingly encourage them to better them-
selves.37

33 And they descend to the depths alive: Being 
truly “alive” is possible only by being connected to 
God through learning His Torah and performing 
His commandments. This is why the Torah is called 
“the Torah of life.”38 Nonetheless, learning Torah 
and performing the commandments for selfish rea-

28 Moses said, “With this you shall know that God sent me to do all these deeds, 
appointing Aaron as the high priest, his sons as regular priests, and Elitzafan as 
the prince of the clan of Kehat, and that I did not devise this myself.
29 If these men die as all men die and the fate of all men be visited upon them, 
then God has not sent me.
30 But if God creates a new creation, namely, that the earth opens its mouth, 
swallows them and all that is theirs, and they descend alive into the grave, you 
will know that these men have provoked God, and that I have spoken only on 
His authority. If God created the earth with the potential to open its mouth, let 
this potential be manifest now. If He did not, let Him create it anew!”
31 As soon as he finished speaking all these words, the earth beneath them split 
open.
32 The earth beneath them opened its mouth and swallowed Korach, Dathan, 
and Aviram32 and their households, even their little children, and all the men 
who were with Korach—other than the 250 men who were offering incense—and 
all their property. (Thus we see how serious contention is, for although children 
are generally not punished for their errors, here they were punished and actually 
perished.33)
33 They, and all they possessed, descended alive into the grave; the earth cov-
ered them up, and they were lost to the community. (Korach’s sons were also 
swallowed up, but because they had repented mentally34 they were not killed; God 
provided them with a place to live underground and allowed them to emerge 38 
years later.35)
34 All the Israelites who were around them fled from the sound of their cries, for 
they said, “Let us flee, lest the earth swallow us up, too!”
35 At the same time as Korach, Dathan, Aviram, and their supporters’ households 
were being swallowed by the earth, a fire came forth from God and consumed 
the 250 men who had offered up the incense. By punishing the 250 rebels together 
with Korach, God demonstrated that they were indeed guilty of his sin of general 
insurrection and not only of the error of aspiring to the high priesthood.36

17:1 God spoke to Moses, saying:
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47. Likutei Sichot, vol. 18, p. 204.  
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21. דַּקִּים.  22. הֵדֵקוּ.  23. תנחומא צו יא.  24. שמות ד, ו.  25. פט, א.  

הֲנָא  כַּ אַהֲרֹן  ר  בַּ לְאֶלְעָזָר   אֱמַר  2
יְקִידַיָּא  ין  מִבֵּ יָתָא  מַחְתְּ יָת  וְיַפְרֵישׁ 
אֲרֵי  א  לְהַלָּ יַרְחַק  א  ָ אֶשּׁ וְיָת 
בַיָּא  חַיָּ יָת  מַחְתְּ  יָת  3 שׁוּ:  אִתְקַדָּ
תֵיהוֹן  נַפְשָׁ בְּ בוּ  אִתְחַיָּ דְּ ין  הָאִלֵּ
ידִין חוֹפָאָה  ין רַדִּ יַתְהֵן טַסִּ דוּן  וְיַעְבְּ
יְיָ  קֳדָם  ין  קָרֵבֻנִּ אֲרֵי  חָא  לְמַדְבְּ
לִבְנֵי  לְאָת  וְיֶהֶוְיָן  א  שָׁ וְאִתְקַדָּ
הֲנָא יָת   וּנְסֵיב אֶלְעָזָר כַּ רָאֵל: 4 יִשְׂ
קָרִיבוּ יוֹקִידַיָּא  דְּ א  יָתָא דִנְחָשָׁ מַחְתְּ
חָא:  לְמַדְבְּ חוֹפָאָה  ין  ידֻנִּ וְרַדִּ
י  דִּ דִיל  בְּ רָאֵל  יִשְׂ לִבְנֵי   דּוּכְרָנָא  5
רְעָא  י לָא מִזַּ בַר חִלּוֹנַי דִּ לָא יִקְרַב גְּ
סְמִין  קָא קְטֹרֶת בֻּ דְאַהֲרֹן הוּא לְאַסָּ
הּ  תֵּ וְכִכְנִשְׁ כְקֹרַח  יְהֵי  וְלָא  יְיָ  קֳדָם 
ה  דְמֹשֶׁ ידָא  בִּ יְיָ  יל  מַלֵּ דִי  מָא  כְּ
א  תָּ נִשְׁ כְּ ל  כָּ  וְאִתְרַעַמוּ  6 לֵהּ: 
דְבַתְרוֹהִי  יוֹמָא  בְּ רָאֵל  יִשְׂ דִבְנֵי 
אַתּוּן  לְמֵימָר  אַהֲרֹן  וְעַל  ה  מֹשֶׁ עַל 
 וַהֲוָה  7 דַייָ:  א  עַמָּ מִית  דְּ רַמְתּוּן  גְּ
ה  מֹשֶׁ עַל  א  תָּ נִשְׁ כְּ שׁוּת  נָּ אִתְכַּ בְּ
ן זִמְנָא  כַּ נִיאוּ לְמַשְׁ וְעַל אַהֲרֹן וְאִתְפְּ
יְקָרָא  לִי  וְאִתְגְּ עֲנָנָא  חֲפָהִי  וְהָא 
לִקֳדָם  וְאַהֲרֹן  ה  מֹשֶׁ  וְעָל  8 דַייָ: 
ה  יל יְיָ עִם מֹשֶׁ  וּמַלֵּ ן זִמְנָא: 9 כַּ מַשְׁ
א  תָּ נִשְׁ כְּ מִגּוֹ  רָשׁוּ   אִתְפְּ 10 לְמֵימָר: 
וּנְפָלוּ  עָה  שָׁ כְּ יַתְהוֹן  יצֵי  וַאֲשֵׁ הָדָא 
ה  מֹשֶׁ  וַאֲמַר  11 יהוֹן:  אַפֵּ עַל 
יתָא וְהַב עֲלַהּ  לְאַהֲרֹן סַב יָת מַחְתִּ
קְטֹרֶת  ו  וְשַׁ חָא  מַדְבְּ וֵי  מֵעִלָּ א  ָ אֶשּׁ
א  תָּ לִכְנִשְׁ פְרִיעַ  בִּ וְאוֹבֵל  בּוּסְמִין 
מִן  רֻגְזָא  נְפַק  אֲרֵי  עֲלֵיהוֹן  ר  וְכַפֵּ

רֵי מוֹתָנָא:  קֳדָם יְיָ שָׁ

אֶת־הַמַּחְתֹּת֙  ם  וְיָרֵ֤ ן  הַכֹּהֵ֗ ן  הֲרֹ֣ בֶּן־אַֽ ר  אֶל־אֶלְעָזָ֜ ר  2 אֱמֹ֨
ת  3 אֵ֡ שׁוּ:  קָדֵֽ י  כִּ֖ לְאָה  זְרֵה־הָ֑ שׁ  וְאֶת־הָאֵ֖ ה  הַשְּׂרֵפָ֔ מִבֵּ֣ין 
רִקֻּעֵי֤  ם  אֹתָ֜ וְעָשׂ֨וּ  ם  בְּנַפְשֹׁתָ֗ לֶּה  הָאֵ֜ ים  חַטָּאִ֨ הַֽ מַחְתּוֹת֩ 
י־הִקְרִיבֻם֥ לִפְנֵֽי־יְהָֹו֖ה וַיִּקְדָּ֑שׁוּ וְיִהְי֥וּ  חַ כִּֽ פַחִים֙ צִפּ֣וּי לַמִּזְבֵּ֔
מַחְתּ֣וֹת  ת  אֵ֚ ן  הַכֹּהֵ֗ אֶלְעָזָר֣  ח  4 וַיִּקַּ֞ ל:  יִשְׂרָאֵֽ לִבְנֵי֥  לְא֖וֹת 
חַ:  לַמִּזְבֵּֽ יְרַקְּע֖וּם צִפּ֥וּי  וַֽ ים  יבוּ הַשְּׂרֻפִ֑ הַנְּח֔שֶׁת אֲשֶׁ֥ר הִקְרִ֖
ר  שֶׁ֠ ר אֲ֠ ישׁ זָ֗ ב אִ֣ ר לֹֽא־יִקְרַ֜ עַן אֲשֶׁ֨ מַ֠ ל לְ֠ 5 זִכָּר֞וֹן לִבְנֵי֣ יִשְׂרָאֵ֗
וְלֹא־ יְהָֹוה֑  לִפְנֵי֣  רֶת  קְטֹ֖ יר  לְהַקְטִ֥ ה֔וּא  הֲרֹן֙  אַֽ �֤רַע  מִזֶּ לֹ֣א 
ה לֽוֹ: פ ר דִּבֶּ֧ר יְהָֹוה֛ בְּיַד־מֹשֶׁ֖ אֲשֶׁ֨ רַח֙ וְכַ֣עֲדָת֔וֹ כַּֽ הְיֶה֤ כְקֹ֨ יִֽ
ל־ וְעַֽ עַל־מֹשֶׁ֥ה  ת  חֳרָ֔ מָּ֣ מִֽ בְּנֵֽי־יִשְׂרָאֵל֙  כָּל־עֲדַ֤ת  6 וַיִּלֹּ֜נוּ 
י בְּהִקָּהֵ֤ל  ם אֶת־עַ֥ם יְהָֹוֽה: 7 וַיְהִ֗ ם הֲמִתֶּ֖ ר אַתֶּ֥ ן לֵאמֹ֑ הֲרֹ֖ אַֽ
וְהִנֵּה֥  ד  מוֹעֵ֔ הֶל  אֶל־אֹ֣ וַיִּפְנוּ֙  ן  הֲרֹ֔ ל־אַֽ וְעַֽ עַל־מֹשֶׁ֣ה  עֵדָה֙  הָֽ
ן אֶל־ הֲרֹ֔ וְאַֽ א משֶׁה֙  א כְּב֥וֹד יְהָֹוֽה: 8 וַיָּבֹ֤ וַיֵּרָ֖ �֑ן  עָנָ הֶֽ הוּ  כִסָּ֖

ד: ס הֶל מוֹעֵֽ פְּנֵי֖ אֹ֥
מִתּוֹךְ֙  מּוּ  10 הֵרֹ֗ ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  9 וַיְדַבֵּ֥ר  רביעי 

ם:  עַל־פְּנֵיהֶֽ יִּפְּל֖וּ  וַֽ גַע  כְּרָ֑ ם  אֹתָ֖ וַֽאֲכַלֶּה֥  את  הַזֹּ֔ עֵדָ֣ה  הָֽ
יהָ  וְתֶן־עָלֶ֨ ה  אֶת־֠הַמַּחְתָּ֠ ח  קַ֣ ן  הֲרֹ֗ ל־אַֽ אֶֽ ה  מֹשֶׁ֜ אמֶר  11 וַיֹּ֨

ה  עֵדָ֖ ה אֶל־הָֽ רֶת וְהוֹלֵךְ֧ מְהֵרָ֛ ים קְטֹ֔ חַ֙ וְשִׂ֣ שׁ מֵעַ֤ל הַמִּזְבֵּ֨ אֵ֜
גֶף:  צֶף מִלִּפְנֵי֥ יְהָֹו֖ה הֵחֵ֥ל הַנָּֽ י־יָצָ֥א הַקֶּ֛ וְכַפֵּ֣ר עֲלֵיהֶ֑ם כִּֽ



לָאָרֶץ  הָלְאָה.  זְרֵה  חְתּוֹת:  הַמַּ תוֹךְ  בְּ שֶׁ הָאֵשׁ.  2  וְאֶת 
הֲנָאָה,  בַּ וַאֲסוּרִין  חְתּוֹת  הַמַּ קָדֵשׁוּ.  י  כִּ חְתּוֹת:  הַמַּ מֵעַל 
נַפְשֹׁתָם.  ה בְּ אִים הָאֵלֶּ רֵת:  3  הַחַטָּ לֵי שָׁ אוּם כְּ הֲרֵי עֲשָׂ שֶׁ
רוּךְ  בָּ דוֹשׁ  הַקָּ עַל  חְלְקוּ  נֶּ שֶׁ נַפְשׁוֹתָם,  בְּ עִים  פּוֹשְׁ עֲשׂוּ  נַּ שֶׁ
טינבי"ש  דִין.  מְרֻדָּ ין  טַסִּ פַחִים.  רְדִידִין:  עֵי.  רִקֻּ הוּא: 
לְאוֹת.  וְיִהְיוּ  ת:  חֹשֶׁ הַנְּ ח  לְמִזְבַּ חַ.  זְבֵּ לַמִּ צִפּוּי  לַעַז21:  בְּ
ה  הֻנָּ חְלְקוּ עַל הַכְּ נֶּ יֹּאמְרוּ: "אֵלּוּ הָיוּ מֵאוֹתָן שֶׁ רוֹן, שֶׁ לְזִכָּ
5  וְלֹא  לַעַז22:   בְּ אטינבירינ"ט  עוּם.  4  וַיְרַקְּ רְפוּ":   וְנִשְׂ
יַד  ר ה' בְּ בֶּ ר דִּ אֲשֶׁ לֹּא יִהְיֶה כְקֹרַח: כַּ דֵי שֶׁ יִהְיֶה כְקֹרַח. כְּ
הְיוּ  יִּ ה, שֶׁ ר אֶל מֹשֶׁ בֵּ מוֹ "עָלָיו" — עַל אַהֲרֹן דִּ ה לוֹ. כְּ מֹשֶׁ

ר לֹא  יִקְרַב אִישׁ זָר אֲשֶׁ הֲנִים, לְפִיכָךְ "לֹא  כֹּ וּבָנָיו  הוּא 
מוּכִים  ל "לִי" וְ"לוֹ" וְ"לָהֶם" הַסְּ רַע אַהֲרֹן וְגוֹ'". וְכֵן כָּ מִזֶּ
קֹרַח.  עַל  וּמִדְרָשׁו23ֹ:  "עַל".  מוֹ  כְּ תְרוֹנָם  פִּ בּוּר",  "דִּ אֵצֶל 
ה"? רֶמֶז לַחוֹלְקִים  ה", וְלֹא כָתַב "אֶל מֹשֶׁ יַד מֹשֶׁ וּמַהוּ "בְּ
יָדוֹ,  בְּ ה  מֹשֶׁ קָה  לָּ שֶׁ מוֹ  כְּ צָרַעַת,  בְּ לּוֹקִין  שֶׁ ה,  הֻנָּ הַכְּ עַל 
ן  כֵּ וְעַל  לֶג"24.  ָ שּׁ כַּ מְצֹרַעַת  יָדוֹ  ה  וְהִנֵּ "וַיּוֹצִאָהּ  אֱמַר:  נֶּ שֶׁ
ר עֲלֵיהֶם. רָז זֶה מָסַר לוֹ  צָרַעַת:  11  וְכַפֵּ בְּ הוּ  יָּ עֻזִּ לָקָה 
פָה,  גֵּ טֹרֶת עוֹצֵר הַמַּ הַקְּ עָלָה לָרָקִיעַ, שֶׁ שֶׁ וֶת כְּ מַלְאַךְ הַמָּ

ת25:   בָּ כֶת שַׁ מַסֶּ דְאִיתָא בְּ כִּ

the opposite. It is possible to unite fire and water 
(by heating the water with the fire) only if they are 
separated by a pot. So, too, it is often the imposition 

of boundaries that allows for the truest expression 
of unity and harmony amongst people.47
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 CHASIDIC INSIGHTS 

41. Likutei Sichot, vol. 33, pp. 105-111.  42. Cf. above, 16:3.  43. See above, 16:22.  44. Likutei Sichot, vol. 28, pp. 1-6.  45. Above, 1:53.  
46. Sanhedrin 110a  

5 Do not be like Korach and his party: This verse 
serves as the source for the law to avoid involve-
ment in divisive arguments and contentious dis-
agreements.46 It is indeed ironic that the same 

Korach who called for abolishing the distinctions 
between different groups of Jews became the para-
digm of division. Abolishing boundaries does not 
always produce unity; in fact, it can produce exactly 

2 “Even though I agreed not to consider the rebels’ incense a sacrificial rite that 
would make them liable to the death penalty, their incense was still offered to Me. 
Therefore,41 say to Eleazar the son of Aaron the priest that he should pick up 
the censers from the burned area and throw the fire (i.e., coals) in them away, 
because they have become sanctified by having been used to offer incense to God 
and are therefore forbidden from now on for profane use.
3 These are the censers of those who sinned knowing that it would cost them their 
lives. The artisans shall make them into flattened-out plates as an overlay for the 
Outer Altar, for they brought them before God, and they have therefore become 
sanctified. They shall serve as a reminder of this rebellion for the Israelites.”
4 So Eleazar the priest took the copper censers which the fire victims had brought, 
and the artisans hammered them out as an overlay for the Altar,
5 as a reminder for the Israelites, so that no layman, who is not descended from 
Aaron, shall approach to burn incense before God, so as not to be like Korach 
and his company, as God spoke through Moses regarding Aaron.
6 The following day, the entire congregation of the Israelites complained against 
Moses and Aaron saying, “You have killed the people of God. This incense is 
evidently a lethal potion. It killed Nadav and Avihu, and now the 250 judges.”
7 But while the congregation was assembled against Moses and Aaron, they 
turned to the Tent of Meeting, and behold, the cloud had covered it, and the 
glory of God appeared.
8 Moses and Aaron, understanding this as a sign that God wanted to address 
them, came to the front of the Tent of Meeting.
Fourth Reading 9 God spoke to Moses, saying:
10 “The fact that the people are complaining about the fate that befell Korach and 
his supporters—and still insinuating that all the people are equally holy, ‘the people 
of God’42—indicates that they have, in fact, subscribed to his views. You can no lon-
ger argue that only Korach is guilty and they have merely been swept along by the 
spirit of the moment.43 Therefore, I have no choice: remove yourselves from this 
congregation, and I shall consume them in an instant.” Moses and Aaron fell on 
their faces, for they were now at a complete loss as to how to pray for the people.44

11 As God has said would happen when the boundaries between the spiritual 
classes of the people are breached,45 the people began to perish from the plague. 
But fortunately, Moses remembered that when he was in heaven receiving the To-
rah, the Angel of Death had told him that incense wards off the plague. Moses now 
asked God if this is how he should stop the plague, and God concurred. So Moses 
said to Aaron, “Take the censer, put fire from the top of the Altar into it, and take 
it quickly to the congregation and atone for them, for the Angel of Death, the in-
strument of Divine wrath has gone forth from God, and the plague has begun.”


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 ONKELOS 

Fifth Reading
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 RASHI 

26. בראשית ח, א.  27. אסתר ז, י.  28. בראשית כא, ח.  29. ישעיה יח, ה.  30. דבה"ב כו, יט.  

יל  מַלֵּ דִי  מָא  כְּ אַהֲרֹן   וּנְסֵיב  12
רֵי  שָׁ וְהָא  קְהָלָא  לְגוֹ  וּרְהַט  ה  מֹשֶׁ
קְטֹרֶת  יָת  וִיהַב  א  עַמָּ בְּ מוֹתָנָא 
 וְקָם  13 א:  עַמָּ עַל  ר  וְכַפַּ בּוּסְמַיָּא 
לִי  וְאִתְכְּ יָּא  חַיַּ וּבֵין  מִיתַיָּא  ין  בֵּ
מוֹתָנָא  בְּ מִיתוּ  דְּ  וַהֲווֹ  14 מוֹתָנָא: 
מְאָה  בַע  וּשְׁ אַלְפִין  ר  עֲשַׂ עַת  אַרְבְּ
דְקֹרַח:  א  לֻגְתָּ פְּ עַל  מִיתוּ  מִדְּ ר  בַּ
לִתְרַע  ה  מֹשֶׁ לְוַת  אַהֲרֹן   וְתָב  15
לִי:  אִתְכְּ וּמוֹתָנָא  זִמְנָא  ן  כַּ מַשְׁ
לְמֵימָר:  ה  מֹשֶׁ עִם  יְיָ  יל   וּמַלֵּ 16
וְסַב  רָאֵל  יִשְׂ נֵי  בְּ עִם  ל   מַלֵּ 17
א  אַבָּ לְבֵית  חֻטְרָא  חֻטְרָא  הוֹן  מִנְּ
ל רַבְרְבָנֵיהוֹן לְבֵית אֲבָהַתְהוֹן  מִן כָּ
מֵהּ  שְׁ יָת  בַר  גְּ חֻטְרִין  ר  עֲשַׂ רֵי  תְּ
מָא  שְׁ  וְיָת  18 חֻטְרֵהּ:  עַל  כְתּוֹב  תִּ
כְתּוֹב עַל חֻטְרָא דְלֵוִי אֲרֵי  דְאַהֲרֹן תִּ
אֲבָהַתְהוֹן:  ית  בֵּ לְרֵישׁ  חַד  חֻטְרָא 
קֳדָם  זִמְנָא  ן  כַּ מַשְׁ בְּ  וְתַצְנְעִנּוּן  19
ן:  מָּ ן מֵימְרִי לְכוֹן תַּ י אֲזַמֵּ סַהֲדוּתָא דִּ
אֶתְרְעֵי בֵהּ חֻטְרֵהּ  בְרָא דְּ  וִיהֵי גַּ 20
נֵי  רְעֲמַת בְּ יִנְעֵי וַאֲנִיחַ מִן קֳדָמַי יָת תֻּ
עֲלֵיכוֹן:  מִתְרַעֲמִין  אִנּוּן  י  דִּ רָאֵל  יִשְׂ
רָאֵל  יִשְׂ נֵי  בְּ עִם  ה  מֹשֶׁ יל   וּמַלֵּ 21
חֻטְרָא  רַבְרְבָנֵיהוֹן  ל  כָּ לֵהּ  וִיהָבוּ 
לְבֵית  חַד  א  לְרַבָּ חֻטְרָא  חַד  א  לְרַבָּ
ר חֻטְרִין וְחֻטְרָא  רֵי עֲשַׂ אֲבָהַתְהוֹן תְּ
 וְאַצְנַע  22 חֻטְרֵיהוֹן:  גוֹ  בְּ דְאַהֲרֹן 
נָא  כְּ מַשְׁ בְּ יְיָ  קֳדָם  חֻטְרַיָּא  יָת  ה  מֹשֶׁ
בְיוֹמָא   וַהֲוָה  23 סַהֲדוּתָא:  דְּ
נָא  כְּ לְמַשְׁ ה  מֹשֶׁ וְעָל  דְבַתְרוֹהִי 
דְסַהֲדוּתָא וְהָא נְעָא חֻטְרָא דְאַהֲרֹן 
נֵץ  וַאֲנֵיץ  לַבְלְבִין  ק  וְאַפֵּ לֵוִי  לְבֵית 

גְדִין:  וְכָפֵת שִׁ

ל  רָץ֙ אֶל־תּ֣וֹךְ הַקָּהָ֔ ה וַיָּ֨ אֲשֶׁ֣ר | דִּבֶּ֣ר מֹשֶׁ֗ ן כַּֽ הֲרֹ֜ ח אַֽ 12 וַיִּקַּ֨

עַל־ ר  וַיְכַפֵּ֖ רֶת  ת־הַקְּטֹ֔ אֶֽ וַיִּתֵּן֙  בָּעָ֑ם  הַנֶּ֖גֶף  הֵחֵ֥ל  וְהִנֵּה֛ 
ה:  ר הַמַּגֵּפָֽ עָצַ֖ חַיִּ֑ים וַתֵּֽ ים וּבֵ֣ין הַֽ ד בֵּין־הַמֵּתִ֖ ם: 13 וַיַּֽעֲמֹ֥ הָעָֽ
לֶף וּשְׁבַ֣ע מֵא֑וֹת  ר אֶ֖ ה אַרְבָּעָ֥ה עָשָׂ֛ הְי֗וּ הַמֵּתִים֙ בַּמַּגֵּפָ֔ 14 וַיִּֽ

ה  הֲרֹן֙ אֶל־מֹשֶׁ֔ רַח: 15 וַיָּשָׁ֤ב אַֽ ים עַל־דְּבַר־קֹֽ מִלְּבַ֥ד הַמֵּתִ֖
רָה: פ עֱצָֽ ה נֶֽ הֶל מוֹעֵ֑ד וְהַמַּגֵּפָ֖ תַח אֹ֣ אֶל־פֶּ֖

אֶל־ 17 דַּבֵּ֣ר |  ר:  לֵּאמֹֽ אֶל־מֹשֶׁ֥ה  יְהָֹו֖ה  16 וַיְדַבֵּ֥ר  חמישי 

ת כָּל־ ב מֵאֵ֤ ית אָ֜ ם מַטֶּ֣ה מַטֶּה֩ לְבֵ֨ אִתָּ֡ ח מֵֽ ל וְקַ֣ בְּנֵי֣ יִשְׂרָאֵ֗
ישׁ אֶת־שְׁמ֔וֹ  ר מַטּ֑וֹת אִ֣ ם שְׁנֵי֥ם עָשָׂ֖ יאֵהֶם֙ לְבֵ֣ית אֲבֹתָ֔ נְשִֽׂ
ב עַל־מַטֵּ֣ה לֵוִי֑  ן תִּכְתֹּ֖ הֲרֹ֔ הוּ: 18 וְאֵת֙ שֵׁ֣ם אַֽ ב עַל־מַטֵּֽ תִּכְתֹּ֖
הֶל  בְּאֹ֣ ם  19 וְהִנַּחְתָּ֖ ם:  בֵּ֥ית אֲבוֹתָֽ אשׁ  לְרֹ֖ ד  אֶחָ֔ מַטֶּ֣ה  י  כִּ֚
ה  20 וְהָיָ֗ מָּה:  שָֽׁ ם  לָכֶ֖ אִוָּעֵד֥  אֲשֶׁ֛ר  עֵד֔וּת  הָֽ לִפְנֵי֙  מוֹעֵ֑ד 
י אֶת־ עָלַ֗ י מֵֽ ח וַֽהֲשִׁכֹּתִ֣ ישׁ אֲשֶׁ֥ר אֶבְחַר־בּ֖וֹ מַטֵּ֣הוּ יִפְרָ֑ הָאִ֛
ר  21 וַיְדַבֵּ֨ ם:  עֲלֵיכֶֽ ם  מַלִּינִ֖ הֵ֥ם  אֲשֶׁ֛ר  ל  יִשְׂרָאֵ֔ בְּנֵי֣  תְּלֻנּוֹת֙ 
מַטֶּה֩  ם  יאֵיהֶ֡ ל־נְשִֽׂ כָּֽ אֵלָ֣יו |  וַיִּתְּנ֣וּ  ל  יִשְׂרָאֵ֗ אֶל־בְּנֵי֣  ה  מֹשֶׁ֜
ר  ם שְׁנֵי֥ם עָשָׂ֖ יא אֶחָד֙ לְבֵ֣ית אֲבֹתָ֔ ה לְנָשִׂ֤ ד מַטֶּ֨ יא אֶחָ֜ לְנָשִׂ֨
אֶת־ מֹשֶׁ֛ה  22 וַיַּנַּח֥  ם:  מַטּוֹתָֽ בְּת֥וֹךְ  ן  הֲרֹ֖ אַֽ וּמַטֵּ֥ה  מַטּ֑וֹת 

א  ת וַיָּבֹ֤ חֳרָ֗ מָּֽ י מִֽ עֵדֻֽת: 23 וַיְהִ֣ הֶל הָֽ ת לִפְנֵי֣ יְהָֹוה֑ בְּאֹ֖ הַמַּטֹּ֖
ן לְבֵ֣ית לֵוִי֑  הֲרֹ֖ ח מַטֵּה־אַֽ עֵד֔וּת וְהִנֵּה֛ פָּרַ֥ הֶל הָֽ משֶׁה֙ אֶל־אֹ֣

ים:  ל שְׁקֵדִֽ יץ וַיִּגְמֹ֖ ץ צִ֔ רַח֙ וַיָּצֵֽ֣ א פֶ֨ צֵֽ וַיֹּ֤
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לְאָךְ וְהֶעֱמִידוֹ  תִים וְגוֹ'. אָחַז אֶת הַמַּ ין הַמֵּ עֲמֹד בֵּ 13  וַיַּ
לִיחוּתִי",  ח לִי לַעֲשׂוֹת שְׁ לְאָךְ: "הַנַּ רְחוֹ. אָמַר לוֹ הַמַּ עַל כָּ
"אֲנִי  לוֹ:  אָמַר  יָדֶךָ",  עַל  ב  לְעַכֵּ נִי  צִוַּ ה  "מֹשֶׁ לוֹ:  אָמַר 
לוֹ:  אָמַר  ה".  מֹשֶׁ ל  שֶׁ לוּחוֹ  שְׁ ה  וְאַתָּ מָקוֹם,  ל  שֶׁ לוּחוֹ  שְׁ
אִם  בוּרָה,  הַגְּ י  מִפִּ א  אֶלָּ בּוֹ,  מִלִּ לוּם  כְּ אוֹמֵר  ה  מֹשֶׁ "אֵין 
תַח  ה אֶל פֶּ רוּךְ הוּא וּמֹשֶׁ דוֹשׁ בָּ ה מַאֲמִין, הֲרֵי הַקָּ אֵין אַתָּ
ב אַהֲרֹן  שָׁ אֱמַר: "וַיָּ נֶּ אַל". וְזֶהוּ שֶׁ י וּשְׁ אֹהֶל מוֹעֵד, בֹּא עִמִּ
רָאֵל  הָיוּ יִשְׂ טֹרֶת? לְפִי, שֶׁ ה בַקְּ בָר אַחֵר: לָמָּ ה". דָּ אֶל מֹשֶׁ
וֶת הוּא, עַל  טֹרֶת לוֹמַר: "סַם הַמָּ נִים אַחַר הַקְּ מְלִיזִין וּמְרַנְּ
ים וּמָאתַיִם  ִ רְפוּ חֲמִשּׁ יָדוֹ מֵתוּ נָדָב וַאֲבִיהוּא, עַל יָדוֹ נִשְׂ
פָה  מַגֵּ עוֹצֵר  שֶׁ רְאוּ  "תִּ הוּא:  רוּךְ  בָּ דוֹשׁ  הַקָּ אָמַר  אִישׁ". 
ה אֶחָד. אַף עַל  י מַטֶּ מִית":  18  כִּ הוּא, וְהַחֵטְא הוּא הַמֵּ
לְבָד  ה  הֻנָּ כְּ חַת  פַּ מִשְׁ חוֹת —  פָּ מִשְׁ י  תֵּ לִשְׁ ים  קְתִּ חִלַּ שֶׁ י  פִּ

כֹּתִי.  בֶט אֶחָד הוּא:  20  וַהֲשִׁ ל מָקוֹם שֵׁ וּלְוִיָּה לְבָד, מִכָּ
כָכָה"27:   שָׁ לֶךְ  הַמֶּ "וַחֲמַת  יִם"26,  הַמָּ שֹׁכּוּ  "וַיָּ מוֹ:  כְּ
נֵי  לֹּא יֹאמְרוּ: "מִפְּ שֶׁ אֶמְצַע,  בָּ יחוֹ  הִנִּ מַטּוֹתָם.  תוֹךְ  21  בְּ
מָעוֹ:  מַשְׁ רַח":  23  וַיֹּצֵא פֶרַח. כְּ כִינָה, פָּ צַד שְׁ יחוֹ בְּ הִנִּ שֶׁ
קֵדִים.  שְׁ גְמֹל  וַיִּ נוֹפֵל:  רַח  הַפֶּ שֶׁ כְּ רִי  הַפְּ חֲנָטַת  צִיץ. הוּא 
לֶד  הַיֶּ ל  גְדַּ "וַיִּ לְשׁוֹן  קֵדִים,  שְׁ הֵן  שֶׁ ר  הֻכַּ רִי,  הַפֶּ ר  הֻכַּ שֶׁ כְּ
מֵל  מוֹ: "וּבֹסֶר גֹּ פְרִי הָאִילָן, כְּ מַל"28, וְלָשׁוֹן זֶה מָצוּי בִּ גָּ וַיִּ
רִי הַמְמַהֵר לְהַפְרִיחַ  קֵדִים? הוּא הַפְּ ה שְׁ ה"29. וְלָמָּ יִהְיֶה נִצָּ
רְעָנוּתוֹ מְמַהֶרֶת  ה פֻּ הֻנָּ רוֹת, אַף הַמְעוֹרֵר עַל הַכְּ ל הַפֵּ מִכָּ
זָרְחָה בְמִצְחוֹ"30.  רַעַת  הוּ: "וְהַצָּ יָּ עֻזִּ בְּ צִינוּ  מָּ שֶׁ מוֹ  כְּ לָבֹא, 
יַחַד  קֵדִים  שְׁ כּוֹל  אֶשְׁ מִין  כְּ גְדִין",  שִׁ "וְכָפֵת  וְתַרְגּוּמוֹ: 

פוּתִים זֶה עַל זֶה:   כְּ



KorachNumbers 17:12-23
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 CHASIDIC INSIGHTS 
23 Ripe almonds: Almonds are the quickest fruit to 
blossom, ripen, and be ready for human consump-

tion.50 Among the connections between that alacrity 
and the priesthood:

48. Likutei Sichot, vol. 23, p. 119.  49. Likutei Sichot, vol. 23, p. 131, note 69.  50. Bemidbar Rabbah, Korach, end.  

12 Aaron took the censer, just as Moses had said, and he ran into the midst of the 
community, and indeed, the plague had begun among the people. He placed the 
incense on it and atoned for the people.
13 He stood between the dead and the living, and the plague ceased.
14 The number of dead in the plague was 14,700; this was besides those who 
died because of the matter of Korach.
15 But the Angel of Death protested that Aaron was preventing him from carrying 
out God’s command. Aaron replied that he was acting on Moses’ orders, and Mo-
ses only does what God tells him to. Aaron returned to Moses at the entrance of 
the Tent of Meeting together with the Angel of Death, and there they asked God 
who was right. God said that Aaron was right, and thus the plague was stopped. 
God thus demonstrated to the people that just as the incense can kill, it can also 
save from death, and that it is only sin that brings punishment.
Fifth Reading 16 By having the earth swallow some of the rebels, God proved con-
clusively that He selected Moses to be His emissary; by burning the rebels who 
offered the incense, God proved that He wanted Aaron to be the high priest. But 
beyond this, God also wanted to demonstrate that Aaron deserved this distinction 
on his own merits—not because of Moses’ merits, and despite his role in the inci-
dent of the Golden Calf. Therefore,48 God spoke to Moses, saying:
17 “Speak to the Israelites and take from them a staff for each paternal house—
that is, one from each of their tribal princes according to their fathers’ houses, a 
total of 12 staffs—and inscribe each man’s name on his staff.
18 In addition,49 take Aaron’s staff and inscribe Aaron’s name on the staff of Levi, 
for even though the tribe of Levi is divided into priests and Levites, there is none-
theless only one staff for the head of their fathers’ house.
19 You shall place these 13 staffs in the Tent of Meeting before the Ark of the 
Testimony where I commune with you.
20 The staff of the man whom I will choose will blossom, and I will thus calm the 
Israelites’ complaints that they complain against you, ridding Myself of them.”
21 Moses spoke to the Israelites, and each of their princes gave him a staff, one 
for each prince according to their fathers’ houses, a total of 12 staffs, and together 
with them, Moses put Aaron’s staff amidst their staffs in the middle, so they could 
not say that it blossomed because it was closer to the ark.
22 Moses placed the staffs before God in the Tent of Meeting, which housed the 
Ark of the Testimony.
23 On the following day, Moses came to the Tent of the Testimony, and behold, 
Aaron’s staff for the house of Levi had blossomed. Specifically, it gave forth blos-
soms, these flowers dropped off, and the staff sprouted buds, and then produced 
ripe almonds. This signified that just as almonds ripen quickly, so will someone 
who opposes the selection of the priesthood be punished quickly.
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 CHASIDIC INSIGHTS 

58. See Genesis 29:34.  59. Below, chapter 26.  60. Numbers 18:20.  61. Likutei Sichot, vol. 28, p. 122  

31. קוֹל תְּלֻנּוֹת.  

חֻטְרַיָּא  ל  כָּ יָת  ה  מֹשֶׁ ק   וְאַפֵּ 24
רָאֵל  יִשְׂ נֵי  בְּ ל  כָּ לְוַת  יְיָ  קֳדָם  מִן 
חֻטְרֵהּ:  בַר  גְּ וּנְסִיבוּ  מוֹדָעוּ  תְּ וְאִשְׁ
יָת  אֲתֵב  ה  לְמֹשֶׁ יְיָ   וַאֲמַר  25
סַהֲדוּתָא  לִקֳדָם  דְאַהֲרֹן  חֻטְרָא 
א סַרְבָנָא וִיסוּפַן  רָא לְאָת לְעַמָּ לְמַטְּ
יְמוּתוּן:  וְלָא  קֳדָמַי  מִן  רְעֲמַתְהוֹן  תֻּ
יד  פַקֵּ דִי  מָא  כְּ ה  מֹשֶׁ  וַעֲבַד  26
נֵי  בְּ  וַאֲמָרוּ  27 עֲבָד:  ן  כֵּ יָתֵהּ  יְיָ 
נָא  מִנָּ הָא  לְמֵימָר  ה  לְמֹשֶׁ רָאֵל  יִשְׂ
לָעַת  בְּ נָא  מִנָּ הָא  א  חַרְבָּ קְטָלַת 
מִיתוּ בְמוֹתָנָא:  נָא דְּ אַרְעָא וְהָא מִנָּ
דַייָ  נָא  כְּ לְמַשְׁ מִקְרַב  קָרֵב  דְּ  כֹּל  28
לִמְמָת:  סַיְפִין  אֲנַחְנָא  הָא  מָאִית 
וּבְנָיךְ  אַתְּ  לְאַהֲרֹן  יְיָ   וַאֲמַר  18:1
חוּן עַל חוֹבֵי  סַלְּ ךְ תְּ וּבֵית אֲבוּךְ עִמָּ
חוּן  סַלְּ תְּ ךְ  עִמָּ וּבְנָיךְ  וְאַתְּ  א  שָׁ מַקְדְּ
 וְאַף יָת אֲחָיךְ  תְכוֹן: 2 עַל חוֹבֵי כְהֻנַּ
קָרֵב  דַאֲבוּךְ  בְטָא  שִׁ דְלֵוִי  בְטָא  שִׁ
ךְ  נָּ שֻׁ מְּ וִישַׁ עֲלָךְ  וְיִתּוֹסְפוּן  לְוָתָךְ 
נָא  כְּ מַשְׁ קֳדָם  ךְ  עִמָּ וּבְנָיךְ  וְאַתְּ 

דְסַהֲדוּתָא: 

ל־כָּל־בְּנֵי֖  אֶֽ יְהָֹוה֔  מִלִּפְנֵי֣  מֹשֶׁ֤ה אֶת־כָּל־הַמַּטֹּת֙  א  24 וַיֹּצֵ֨

הוּ: פ ישׁ מַטֵּֽ ל וַיִּרְא֥וּ וַיִּקְח֖וּ אִ֥ יִשְׂרָאֵ֑
הֲרֹן֙  אַֽ אֶת־מַטֵּ֤ה  ב  הָשֵׁ֞ ה  אֶל־מֹשֶׁ֗ יְהָֹוה֜  אמֶר  25 וַיֹּ֨ שישי 

ם  רִי וּתְכַ֧ל תְּלֽוּנֹּתָ֛ עֵד֔וּת לְמִשְׁמֶ֥רֶת לְא֖וֹת לִבְנֵי־מֶ֑ לִפְנֵי֣ הָֽ
אֹת֖וֹ  יְהָֹוה֛  צִוָּה֧  ר  אֲשֶׁ֨ כַּֽ מֹשֶׁ֑ה  26 וַיַּעַ֖שׂ  תוּ:  יָמֻֽ וְלֹ֥א  י  עָלַ֖ מֵֽ

ה: פ כֵּ֥ן עָשָֽׂ
דְנוּ  ר הֵ֥ן גָּוַעְ֛נוּ אָבַ֖ ה לֵאמֹ֑ ל אֶל־מֹשֶׁ֖ אמְרוּ֙ בְּנֵי֣ יִשְׂרָאֵ֔ 27 וַיֹּֽ

ל הַקָּרֵ֧ב | הַקָּרֵ֛ב אֶל־מִשְׁכַּ֥ן יְהָֹו֖ה יָמ֑וּת  דְנוּ: 28 כֹּ֣ כֻּלָּ֥נוּ אָבָֽ
עַ: ס מְנוּ לִגְוֹֽ ם תַּ֖ הַאִ֥

יךָ֙  וּבֵית־אָבִ֨ וּבָנֶי֤ךָ  ה  אַתָּ֗ ן  הֲרֹ֔ ל־אַֽ אֶֽ יְהָֹוה֙  אמֶר  18:1 וַיֹּ֤

ךְ תִּשְׂא֖וּ  ן הַמִּקְדָּ֑שׁ וְאַתָּה֙ וּבָנֶי֣ךָ אִתָּ֔ ךְ תִּשְׂא֖וּ אֶת־עֲוֹ֣ אִתָּ֔
יךָ֙  י שֵׁ֤בֶט אָבִ֨ ה לֵוִ֜ יךָ֩ מַטֵּ֨ ם: 2 וְגַם֣ אֶת־אַחֶ֩ ן כְּהֻנַּתְכֶֽ אֶת־עֲוֹ֥
ךְ לִפְנֵי֖  רֲת֑וּךָ וְאַתָּה֙ וּבָנֶי֣ךָ אִתָּ֔ ישָֽׁ יךָ וִֽ ךְ וְיִלָּו֥וּ עָלֶ֖ הַקְרֵ֣ב אִתָּ֔

עֵדֻֽת:  הֶל הָֽ אֹ֥
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הֵן,  הַכֹּ אַהֲרֹן  בְּ י  חַרְתִּ בָּ שֶׁ רוֹן  לְזִכָּ לְאוֹת.  מֶרֶת  25  לְמִשְׁ
מוֹ  כְּ תָם.  לוּנֹּ תְּ וּתְכַל  ה:  הֻנָּ הַכְּ עַל  עוֹד  יִלּוֹנוּ  וְלֹא 
מוֹ  כְּ לִנְקֵבָה,  יָחִיד  מִפְעָל  ם  שֵׁ לְשׁוֹן  תָם",  לֻנֹּ תְּ ה  "וּתְכַלֶּ
לֻנּוֹתָם"  ין "תְּ לַעַז31. וְיֵשׁ חִלּוּק בֵּ תָם" מורמורדי"ץ בְּ לֻנָּ "תְּ
ם  לֻנּוֹתָם" — שֵׁ לוּנָה אַחַת, "תְּ תָם" — תְּ לֻנָּ תָם": "תְּ לִ"תְלֻנָּ
28  כֹּל  ה:   הַרְבֵּ לֻנּוֹת  תְּ הֵם  וַאֲפִלּוּ  יָחִיד,  לְשׁוֹן  בִּ בָר  דָּ
כָךְ,  בְּ זְהִירִין  לִהְיוֹת  יְכוֹלִין  אָנוּ  אֵין  וְגוֹ'.  רֵב  הַקָּ רֵב  הַקָּ
קְרִיב  יַּ שֶׁ וְאֶחָד  נֵס לַחֲצַר אֹהֶל מוֹעֵד,  לְהִכָּ אִין  ָ רַשּׁ נוּ  לָּ כֻּ
יָמוּת:  מוֹעֵד  אֹהֶל  לְתוֹךְ  נֵס  וְיִכָּ מֵחֲבֵרָיו  יוֹתֵר  עַצְמוֹ 
א הֻפְקַרְנוּ לְמִיתָה:  1  וַיֹּאמֶר ה'  מָּ לִגְוֹעַ. שֶׁ מְנוּ  תַּ הַאִם 
עַל  לְהַזְהִירוֹ  לְאַהֲרֹן,  יֹּאמַר  שֶׁ אָמַר  ה  לְמֹשֶׁ אַהֲרֹן.  אֶל 

וּבֵית  וּבָנֶיךָ  ה  אַתָּ שׁ:  קְדָּ לַמִּ נְסוּ  יִכָּ לֹּא  שֶׁ רָאֵל  יִשְׂ נַת  קָּ תַּ
שׁ.  קְדָּ אוּ אֶת עֲוֹן הַמִּ שְׂ נֵי קְהָת אֲבִי עַמְרָם: תִּ אָבִיךָ. הֵם בְּ
בָרִים  עִסְקֵי הַדְּ חְטְאוּ בְּ יֶּ רִים שֶׁ יל עֹנֶשׁ הַזָּ עֲלֵיכֶם אֲנִי מַטִּ
לְחָן  ֻ סוּרִים לָכֶם, הוּא הָאֹהֶל וְהָאָרוֹן וְהַשּׁ ים הַמְּ שִׁ קֻדָּ הַמְּ
ע:  א לִגַּ ל זָר הַבָּ בוּ וְתַזְהִירוּ עַל כָּ שְׁ ם תֵּ וּכְלֵי הַקֹּדֶשׁ, אַתֶּ
אֵינָהּ  תְכֶם. שֶׁ הֻנַּ אוּ אֶת עֲוֹן כְּ שְׂ הֲנִים: תִּ ה וּבָנֶיךָ. הַכֹּ וְאַתָּ
עוּ  יִגְּ לֹּא  שֶׁ וֹגְגִים,  הַשּׁ ם  הַלְוִיִּ וְתַזְהִירוּ  ם  לַלְוִיִּ מְסוּרָה 
נֵי גֵרְשׁוֹן וּבְנֵי  עֲבוֹדַתְכֶם:  2  וְגַם אֶת אַחֶיךָ. בְּ אֲלֵיכֶם בַּ
רִים  הַזָּ אֶת  ם  גַּ לְהַזְהִיר  אֲלֵיכֶם  רוּ  וְיִתְחַבְּ ווּ.  וְיִלָּ וּמְרָרִי: 
וּלְמַנּוֹת  עָרִים,  ְ הַשּׁ מִירַת  שְׁ בִּ רְתוּךָ.  וִישָׁ אֲלֵיהֶם:  רֵב  קָּ מִלִּ

לִין:   רִין וַאֲמַרְכְּ זְבָּ מֵהֶם גִּ

2 Enlist also your brethren, the tribe of Levi… and 
they shall join you and minister to you: The name 
Levi means “accompany,” in the sense of sharing a 
close relationship,58 implying that the Levites’ sta-
tus gives them a direct connection with God. In fact, 
however, the role of the Levites in the Temple was 
not to serve or approach God directly, but only to 
assist the priests in their Godly service.
Furthermore, as we will see,59 all the Jewish people 
are granted a portion on the Land of Israel except 
the tribe of Levi. On the other hand, God tells the 

priests that although they will receive no portion of 
the land, “God is their portion and inheritance.”60 
Thus, the regular Levites (those that are not priests) 
are left out of both the physical inheritance of the 
land and the spiritual inheritance given specifically 
to the priests.
It is precisely this subservience and “homelessness” 
that propels the tribe of Levi to such great spiritual 
heights. Their secondary role keeps them humble 
and unimpressed with their own station on life, and 
this humility brings them so close to God.61
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 CHASIDIC INSIGHTS 

51. Likutei Sichot, vol. 23, pp. 113-122.  52. Likutei Sichot, vol. 23, pp. 113-122.  53. Above, 4:4-15.  54. See above, 6:22-27.  55. Likutei 
Torah, Korach end.  56. Shabbat 20a.  57. Likutei Sichot, vol. 4, pp. 1318-1320.  

One of the main functions of the priest is to bless •	
the people.54 But his blessings are not only ful-
filled; they are granted speedily and without dif-
ficulty.55

The priests by nature fulfill their duties in the •	
Temple with alacrity and liveliness.56

These two attributes combine to provide a lesson to 
us all. Our approach to our Divine mission in life 
cannot be attempted halfheartedly or resignedly. 
We must respond to every opportunity with energy 
and alacrity. When we do so, we are assured that 
God’s blessings and the success of our efforts will 
not delay in coming.57

24 Moses took out all the staffs from before God and showed them to the Israel-
ites, together with the flowers that fell off Aaron’s staff before it sprouted almonds. 
They saw, and each man took his staff. By showing them the fallen flowers as well 
as the sprouted staff, Moses showed them that God had miraculously made the 
staff flower and produce fruit, but did so following a plant’s natural progression of 
growth. This indicated that God had chosen Aaron for the priesthood of His own 
volition, but that the priesthood thereby had become Aaron’s own nature, and he 
was therefore suited for the priesthood by virtue of his own, intrinsic merits.51

Sixth Reading 25 To further indicate that Aaron’s priesthood was intrinsic,52 God 
said to Moses, “Put Aaron’s staff back in front of the Ark of the Testimony as a 
remembrance and a sign for rebellious ones that I have chosen Aaron’s descen-
dants to be priests, and that this decision will never be revoked. This will put an 
end to their complaints against Me. I will then not have to punish them and they 
will not have to die.”
26 Moses did so. He did just as God had commanded him.
27 The lay Israelites finally accepted the distinction between themselves and the 
priests, but they still spoke to Moses, saying, “Behold, because of this distinction 
we are in constant danger of dying, we will perish, we are all lost!
28 We are freely allowed into the courtyard of the Tabernacle, but whoever comes 
too close and even mistakenly enters the Tabernacle of God will die! Have we 
been consigned to being constantly afraid that we might perish in this way?”
18:1 God therefore reiterated His commands to the tribe of Levi to guard the Sanc-
tuary precincts from encroachment by the laity, this time making the Levites ac-
countable if they fail to prevent it. God said to Moses to tell Aaron, “You, your 
sons—that is, the priests—and your paternal house—that is, the Levite clan of Ke-
hat—shall bear the iniquity associated with the Sanctuary. You will be punished 
if any layperson inadvertently touches what is entrusted to you—the furnishings 
of the Tabernacle and their utensils53—so keep watch that they stay away from 
them. In addition, you and your sons with you shall bear the iniquity associated 
with your priesthood, that is, you will be punished if any Levite tries to do any-
thing only a priest may do, so make sure they do not try to.
2 Enlist also your other brethren from the tribe of Levi, your fathers’ tribe—i.e., 
the clans of Gershon and Merari—and they shall join you in guarding the Sanctu-
ary precincts from encroachment by the laity by preventing laypeople from touch-
ing what is entrusted to their clans, and they shall also minister to you by serving 
as entrance guards, treasurers, and supervisors. But again, only you and your sons 
with you may serve as priests before the Tent of Testimony.


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 RASHI 

32. במדבר יז, יא.  33. שמות ד, יד.  

ל  כָּ רַת  וּמַטְּ ךְ  רְתָּ מַטַּ רוּן   וְיִטְּ 3

חָא  א וּלְמַדְבְּ רַם לְמָנֵי קֻדְשָׁ נָא בְּ כְּ מַשְׁ

אִנּוּן  אַף  יְמוּתוּן  וְלָא  יִקְרְבוּן  לָא 

רוּן  וְיִטְּ עֲלָךְ   וְיִתּוֹסְפוּן  4 אַתּוּן:  אַף 

לְחַן  פֻּ לְכֹל  זִמְנָא  ן  כַּ מַשְׁ רַת  מַטְּ יָת 

לְוַתְכוֹן:  יִקְרַב  לָא  וְחִלּוֹנַי  נָא  כְּ מַשְׁ

וְיָת  א  קֻדְשָׁ רַת  מַטְּ יָת  רוּן   וְיִטְּ 5

רֻגְזָא  יְהֵי עוֹד  וְלָא  חָא  מַדְבְּ רַת  מַטְּ

 וַאֲנָא הָא קָרֵבִית  רָאֵל: 6 נֵי יִשְׂ עַל בְּ

רָאֵל  יִשְׂ נֵי  בְּ מִגּוֹ  לֵוָאֵי  אֲחֵיכוֹן  יָת 

לְמִפְלַח  יְיָ  קֳדָם  יְהִיבִין  נָא  מַתְּ לְכוֹן 

 וְאַתְּ וּבְנָיךְ  ן זִמְנָא: 7 כַּ לְחַן מַשְׁ יָת פֻּ

ם  תְגַּ תְכוֹן לְכָל פִּ הֻנַּ רוּן יָת כְּ טְּ ךְ תִּ עִמָּ

וְתִפְלְחוּן  א  לְפָרֻכְתָּ ו  וּלְמִגָּ חָא  מַדְבְּ

תְהוֹן  הֻנַּ כְּ יָת  אֵיהַב  נָא  מַתְּ לְחַן  פֻּ

יְיָ  יל   וּמַלֵּ 8 יִתְקְטֵל:  יִקְרַב  דְּ וְחִלּוֹנַי 

יָת  לָךְ  יְהָבִית  הָא  וַאֲנָא  אַהֲרֹן  עִם 

יָּא דִבְנֵי  רַת אַפְרָשׁוּתָי לְכָל קֻדְשַׁ מַטְּ

וְלִבְנָיךְ  לִרְבוּ  נּוּן  יְהַבְתִּ לָךְ  רָאֵל  יִשְׂ

מִקֹּדֶשׁ  לָךְ  יְהֵי  ין   דֵּ 9 עָלָם:  לִקְיַם 

נְהוֹן  ל קֻרְבַּ א כָּ ָ יָּא מוֹתַר מִן אֶשּׁ קֻדְשַׁ

לְכָל מִנְחַתְהוֹן וּלְכָל חַטְוַתְהוֹן וּלְכָל 

קֹדֶשׁ  קֳדָמַי  יְתִיבוּן  י  דִּ מְהוֹן  אֲשַׁ

ילָךְ הוּא וְלִבְנָיךְ:  ין דִּ קֻדְשִׁ

י  אֶל־כְּלֵ֨ אַךְ֩  הֶל  כָּל־הָאֹ֑ רֶת  וּמִשְׁמֶ֖ שְׁמַרְתְּךָ֔  מִֽ מְרוּ֙  3 וְשָֽׁ
גַּם־ ם  גַם־הֵ֖ וְלֹֽא־יָמֻת֥וּ  בוּ  יִקְרָ֔ לֹ֣א  חַ֙  וְאֶל־הַמִּזְבֵּ֨ דֶשׁ  הַקֹּ֤
ד  מוֹעֵ֔ הֶל  אֹ֣ רֶת֙  אֶת־מִשְׁמֶ֨ מְר֗וּ  וְשָֽׁ יךָ  עָלֶ֔ 4 וְנִלְו֣וּ  ם:  אַתֶּֽ
ם  5 וּשְׁמַרְתֶּ֗ ם:  אֲלֵיכֶֽ לֹֽא־יִקְרַ֥ב  וְזָר֖  הֶל  הָאֹ֑ ת  עֲבֹדַ֣ ל  לְכֹ֖
הְיֶה֥  וְלֹא־יִֽ הַמִּזְבֵּ֑חַ  מִשְׁמֶ֣רֶת  ת  וְאֵ֖ דֶשׁ  הַקֹּ֔ מִשְׁמֶ֣רֶת  ת  אֵ֚
אֶת־ חְתִּי֙  לָקַ֨ הִנֵּה֤  י  אֲנִ֗ 6 וַֽ ל:  יִשְׂרָאֵֽ עַל־בְּנֵי֥  צֶף  קֶ֖ ע֛וֹד 

נְתֻנִים֙  מַתָּנָה֤  ם  לָכֶ֞ ל  יִשְׂרָאֵ֑ בְּנֵי֣  מִתּ֖וֹךְ  ם  לְוִיִּ֔ הַֽ אֲחֵיכֶ֣ם 
וּבָנֶי֣ךָ  ה  7 וְאַתָּ֣ ד:  מוֹעֵֽ הֶל  אֹ֥ ת  אֶת־עֲבֹדַ֖ ד  עֲבֹ֕ לַֽ יהָֹוה֔  לַֽ
ם לְכָל־דְּבַ֧ר הַמִּזְבֵּ֛חַ וּלְמִבֵּ֥ית  תְּךָ֠ תִּשְׁמְר֨וּ אֶת־כְּהֻנַּתְכֶ֜ אִ֠
ם וְהַזָּר֥  ה אֶתֵּן֙ אֶת־כְּהֻנַּתְכֶ֔ ת מַתָּנָ֗ ם עֲבֹדַ֣ כֶת וַֽעֲבַדְתֶּ֑ לַפָּרֹ֖

ת: פ ב יוּמָֽ הַקָּרֵ֖
אֶת־ לְךָ֔  תִּי  נָתַ֣ הִנֵּה֣  וַֽאֲנִי֙  הֲרֹן֒  ל־אַֽ אֶֽ יְהָֹוה֘  8 וַיְדַבֵּ֣ר 

ים  נְתַתִּ֧ לְךָ֙  ל  בְנֵֽי־֠יִשְׂרָאֵ֠ י  לְכָל־קָדְשֵׁ֣ י  תְּרֽוּמֹתָ֑ רֶת  מִשְׁמֶ֖
דֶשׁ  מִקֹּ֥ לְךָ֛  יִהְיֶה֥  9 זֶה֣  ם:  לְחָק־עוֹלָֽ וּלְבָנֶי֖ךָ  ה  לְמָשְׁחָ֛
וּלְכָל־ ם  כָל־מִנְחָתָ֞ לְֽ ם  כָּל־֠קָרְבָּנָ֠ שׁ  מִן־הָאֵ֑ ים  הַקֳּדָשִׁ֖
ים לְךָ֛  דָשִׁ֥ דֶשׁ קָֽ י קֹ֣ יבוּ לִ֔ ם וּלְכָל־אֲשָׁמָם֙ אֲשֶׁ֣ר יָשִׁ֣ חַטָּאתָ֗

ה֖וּא וּלְבָנֶֽיךָ: 

ךְ:   כָּ עַל  מַזְהִיר  אֲנִי  אֶתְכֶם  אֲלֵיכֶם.  יִקְרַב  לֹא  4  וְזָר 
י  "כִּ אֱמַר:  נֶּ שֶׁ בָר,  כְּ הָיָה  שֶׁ מוֹ  כְּ קֶצֶף.  עוֹד  יִהְיֶה  5  וְלֹא 
נָה נְתֻנִים. יָכוֹל לַעֲבוֹדַתְכֶם  צֶף"32:  6  לָכֶם מַתָּ יָצָא הַקֶּ
פֹרָשׁ לְמַעְלָה  מְּ מוֹ שֶׁ לְמוּד לוֹמַר: "לַה'", כְּ ל הֶדְיוֹט? תַּ שֶׁ
נָה.  לִין:  7  עֲבֹדַת מַתָּ רִין וַאֲמַרְכְּ זְבָּ מֶרֶת גִּ מֹר מִשְׁ — לִשְׁ
מְחָה.  שִׂ י לְךָ. בְּ יהָ לָכֶם:  8  וַאֲנִי הִנֵּה נָתַתִּ נָה נְתַתִּ מַתָּ בְּ
לִקְרָאתֶךָ,  יֹצֵא  הוּא  "הִנֵּה  מוֹ:  כְּ זֶה,  הוּא  מְחָה  שִׂ לְשׁוֹן 
דֶה לְאוֹהֲבוֹ,  תַן שָׂ נָּ ל לְמֶלֶךְ שֶׁ לִבּוֹ"33. מָשָׁ מַח בְּ וְרָאֲךָ וְשָׂ
אֶחָד  א  בָּ אִין.  עַרְכָּ בְּ הֶעֱלָה  וְלֹא  חָתַם  וְלֹא  כָתַב  וְלֹא 

רְצֶה  יִּ שֶׁ מִי  ל  "כָּ לֶךְ:  הַמֶּ לוֹ  אָמַר  דֶה,  הַשָּׂ עַל  וְעִרְעֵר 
וּמַעֲלֶה  לְךָ  וְחוֹתֵם  כּוֹתֵב  הֲרֵינִי  ךָ,  לְנֶגְדֶּ וִיעַרְעֵר  יָבֹא 
נֶגֶד  כְּ וְעִרְעֵר  קֹרַח  א  בָּ שֶׁ לְפִי  אן,  כָּ אַף  אִין".  בְעַרְכָּ
ע  וְאַרְבַּ רִים  עֶשְׂ וְנָתַן לוֹ  תוּב  הַכָּ א  בָּ ה,  הֻנָּ הַכְּ עַל  אַהֲרֹן 
ה זוֹ  רָשָׁ בְרִית מֶלַח עוֹלָם. וּלְכָךְ נִסְמְכָה פָּ ה בִּ הֻנָּ נוֹת כְּ מַתְּ
טָהֳרָה:  מְרָן בְּ ה צָרִיךְ לְשָׁ אַתָּ רוּמֹתָי. שֶׁ מֶרֶת תְּ לְכָאן: מִשְׁ
ים:  ִ ה:  9  מִן הָאֵשׁ. לְאַחַר הַקְטָרַת הָאִשּׁ חָה. לִגְדֻלָּ לְמָשְׁ
אתָם  חַטָּ מִנְחָתָם  צִבּוּר:  לְמֵי  שַׁ זִבְחֵי  גוֹן  כְּ נָם.  קָרְבָּ ל  כָּ

ר:   זֶל הַגֵּ יבוּ לִי. זֶה גֶּ ר יָשִׁ מָעוֹ: אֲשֶׁ מַשְׁ מָם. כְּ וַאֲשָׁ

 CHASIDIC INSIGHTS 

69. Song of Songs 7:7.  70. Tanya, chapter 14.  

7 The gift of service I have given you as your priest-
hood: The “gift of service” denotes the level of love 
for God called “the love of delights.”69 This is a state 
where a person experiences a wondrous pleasure of 

Godly revelation akin to that of the World to Come. 
It is referred to as a “gift” since it is impossible to 
reach this degree of love through our own effort; it 
can only be given as a present from Above.70
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62. Above, 17:11.  63. Likutei Sichot, vol. 23, pp. 123-132. See also below, on v. 19.  64. Leviticus 23:17-20.  65. Leviticus 2:3,10, 6:9-11.  
66. Ibid. 6:19.  67. Ibid. 7:6-7.  68. See above, 5:8.  

3 The Levites shall keep your charge and the charge of the Tent of Meeting, but 
they shall not approach the holy vessels or the Altar, so that neither they nor you 
will die.
4 They shall join you, and they shall keep the charge of the Tent of Meeting for 
all the service of the Tent, taking care that no layperson come near you when you 
are performing your duties.
5 You shall keep the charge of the Sanctuary and the charge of the Altar, so that 
there be no more Divine wrath directed against the Israelites, as there was after 
the people complained that Moses and Aaron killed God’s people.62

6 I have therefore taken your brethren, the Levites, from among the Israelites; 
they are given to you as a gift for use in the service given to God, that is, to per-
form the service of the Tent of Meeting, serving as entrance guards, treasurers, 
and supervisors.
7 And you and your sons shall guard your priesthood in all matters concern-
ing anyone else touching the Altar outside the Tent of Meeting, and concerning 
anyone else touching what is within the veil at the entrance to the Tent of Meet-
ing, and you must make sure that only you serve as priests. I have given your 
priesthood to you as a gift of service, and you will bear the responsibility for any 
layperson who approaches inadvertently; but any layperson who approaches on 
purpose shall die.”

Donations to be Given to the Priests
8 God now listed the donations the people must give Him and that are to be given 
to the priests in exchange for their responsibilities (See Figure 1, p. 114). We would 
have expected these laws to have been given in the Book of Leviticus, in the context 
of the other laws pertaining to the priesthood, but God gave them here in order to 
indicate the irrevocability of Aaron’s appointment—even beyond that which was 
indicated by having Aaron’s staff blossom and give fruit. The fact that some of 
these gifts are given to the priests even outside the context of their Temple service 
proves that the priesthood is theirs even when they are not serving as priests.63 
God told Aaron, “Behold, I have joyfully given you the charge of safeguarding 
My raised-offerings from defilement. By giving you this responsibility I have thus 
given you all the holy things that the Israelites give to Me. I give them to you as 
a sign of eminence and as an eternal portion for your descendants.
9 Specifically, these shall be yours from the sacrifices classed as holiest of the 
holy, from the time the fire begins to consume the portions of them placed on the 
Altar: the flesh of all the Israelites’ communal peace-offerings (i.e., the two lambs 
that accompany the two loaves offered on Shavuot),64 their grain-offerings,65 the 
flesh of their sin-offerings,66 the flesh of their guilt-offerings,67 and goods that 
were robbed from an heirless convert who has since died, which they return to Me 
because there is no one else to return them to.68 The sacrifices just mentioned shall 
be treated as holiest of the holy by you and by your sons:
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82. Likutei Torah 2:5c.  

ל  כָּ הּ  יכְלִנֵּ תֵּ ין  קֻדְשִׁ קֹדֶשׁ   בְּ 10
לָךְ:  יְהֵי  א  קֻדְשָׁ יָתֵהּ  יֵיכוּל  כוּרָא  דְּ
נַתְהוֹן  מַתְּ אַפְרָשׁוּת  לָךְ   וְדֵין  11
לָךְ  רָאֵל  יִשְׂ נֵי  בְּ אֲרָמוּת  לְכָל 
ךְ  עִמָּ וְלִבְנָתָךְ  וְלִבְנָיךְ  נּוּן  יְהַבְתִּ
יֵיכוּל  בֵיתָךְ  בְּ דְכֵי  דִּ ל  כָּ לִקְיַם עָלָם 
טוּב  וְכָל  ח  מְשַׁ טוּב  ל   כָּ 12 יָתֵהּ: 
נוּן  יִתְּ י  דִּ יתְהוֹן  רֵאשִׁ וְעִבּוּר  חֲמַר 
כּוּרֵי   בִּ 13 נּוּן:  יְהַבְתִּ לָךְ  יְיָ  קֳדָם 
יְיָ  קֳדָם  יַיְתוּן  י  דִּ בְאַרְעֲהוֹן  י  דִּ ל  כָּ
הּ:  בֵיתָךְ יֵיכְלִנֵּ דְכֵי בְּ ל דִּ ילָךְ יְהֵי כָּ דִּ
יְהֵי:  ילָךְ  דִּ רָאֵל  בְיִשְׂ ל חֶרְמָא   כָּ 14
י  רָא דִּ שְׂ א לְכָל בִּ תַח וַלְדָּ ל פָּ  כָּ 15
וּבִבְעִירָא  א  אֱנָשָׁ בֶּ יְיָ  קֳדָם  יְקָרְבוּן 
יָת  פְרוֹק  תִּ מִפְרַק  רַם  בְּ לָךְ  יְהֵי 
כְרָא דִבְעִירָא  א וְיָת בֻּ כְרָא דֶאֱנָשָׁ בֻּ
 וּפֻרְקָנֵהּ  16 פְרוֹק:  תִּ א  מְסָאֲבְתָּ
סַף  כְּ פֻרְסָנֵהּ  בְּ פְרוֹק  תִּ יַרְחָא  ר  מִבַּ
רִין  א עֶשְׂ סִלְעֵי קֻדְשָׁ חֲמֵשׁ סִלְעִין בְּ
כְרָא דְתוֹרָא  רַם בֻּ  בְּ מָעִין הוּא: 17
רָא אוֹ בֻכְרָא דְעִזָּא  אוֹ בֻכְרָא דְאִמְּ
מְהוֹן  דִּ יָת  אִנּוּן  א  קֻדְשָׁ תִפְרוֹק  לָא 
הוֹן  רְבְּ תַּ וְיָת  חָא  מַדְבְּ עַל  זְרוֹק  תִּ
לָא בְרַעֲוָא קֳדָם  ן לְאִתְקַבָּ ק קֻרְבַּ סֵּ תַּ
חַדְיָא  כְּ לָךְ  יְהֵי  רְהוֹן   וּבִשְׂ 18 יְיָ: 
לָךְ  ינָא  דְיַמִּ קָא  וּכְשָׁ דַאֲרָמוּתָא 
י  דִּ יָּא  קֻדְשַׁ אַפְרָשׁוּת   כֹּל  19 יְהֵי: 
יְהָבִית  יְיָ  רָאֵל קֳדָם  יִשְׂ נֵי  בְּ יַפְרְשׁוּן 
לִקְיַם  ךְ  עִמָּ וְלִבְנָתָךְ  וְלִבְנָיךְ  לָךְ 
יְיָ  קֳדָם  הוּא  עָלַם  מֶלַח  קְיַם  עָלָם 

ךְ:  לָךְ וְלִבְנָיךְ עִמָּ

דֶשׁ  קֹ֖ אֹת֔וֹ  יֹאכַ֣ל  כָּל־זָכָר֙  אכֲלֶנּ֑וּ  תֹּֽ ים  הַקֳּדָשִׁ֖ דֶשׁ  10 בְּקֹ֥

בְּנֵי֣  לְכָל־תְּנוּפֹת֘  ם  מַתָּנָ֗ תְּרוּמַ֣ת  11 וְזֶה־לְּךָ֞  ךְ:  הְיֶה־לָּֽ יִֽ
לְחָק־עוֹלָ֑ם  אִתְּךָ֖  יךָ  וְלִבְנֹתֶ֛ וּלְבָנֶי֧ךָ  ים  נְתַתִּ֗ לְךָ֣  יִשְׂרָאֵל֒ 
וְכָל־ ר  יִצְהָ֔ לֶב  חֵ֣ ל  12 כֹּ֚ אֹתֽוֹ:  יֹאכַ֥ל  יתְךָ֖  בְּבֵֽ כָּל־טָה֥וֹר 

ים:  יהוָֹ֖ה לְךָ֥ נְתַתִּֽ ם אֲשֶׁר־יִתְּנ֥וּ לַֽ אשִׁיתָ֛ לֶב תִּיר֣וֹשׁ וְדָגָן֑ רֵֽ חֵ֖
הְיֶה֑  יהוָֹ֖ה לְךָ֣ יִֽ יאוּ לַֽ י כָּל־אֲשֶׁ֧ר בְּאַרְצָ֛ם אֲשֶׁר־יָבִ֥ 13 בִּכּוּרֵ֞

לְךָ֥  ל  בְּיִשְׂרָאֵ֖ רֶם  14 כָּל־חֵ֥ נּוּ:  אכֲלֶֽ יֹֽ יתְךָ֖  בְּבֵֽ כָּל־טָה֥וֹר 
יהוָֹה֛  יבוּ לַֽ ר אֲשֶׁר־יַקְרִ֧ כָל־בָּשָׂ֞ חֶם לְֽ הְיֶהֽ: 15 כָּל־פֶּ֣טֶר רֶ֠ יִֽ
בְּכ֣וֹר  ת  אֵ֚ ה  תִפְדֶּ֗ ה  פָּדֹ֣ ךְ |  אַ֣ הְיֶה־לָּ֑ךְ  יִֽ ה  וּבַבְּהֵמָ֖ ם  אָדָ֥ בָּֽ
16 וּפְדוּיָו֙  ה:  תִּפְדֶּֽ ה  הַטְּמֵאָ֖ ה  בְּכוֹר־הַבְּהֵמָ֥ ת  וְאֵ֛ ם  אָדָ֔ הָֽ
בְּשֶׁ֣קֶל  ים  שְׁקָלִ֖ חֲמֵ֥שֶׁת  כֶּ֛סֶף  רְכְּךָ֔  בְּעֶ֨ ה  תִּפְדֶּ֔ דֶשׁ  מִבֶּן־חֹ֣
אֽוֹ־בְכ֨וֹר  בְּכוֹר־שׁ֡וֹר  ךְ  17 אַ֣ הֽוּא:  ה  גֵּרָ֖ ים  עֶשְׂרִ֥ דֶשׁ  הַקֹּ֑
ק  ם תִּזְרֹ֤ דֶשׁ הֵ֑ם אֶת־דָּמָ֞ ה קֹ֣ שֶׂב אֽוֹ־בְכ֥וֹר עֵז֛ לֹ֥א תִפְדֶּ֖ כֶּ֜
ה:  יהוָֹֽ חַ לַֽ יחַ נִיחֹ֖ יר אִשֶּׁ֛ה לְרֵ֥ חַ֙ וְאֶת־חֶלְבָּ֣ם תַּקְטִ֔ עַל־הַמִּזְבֵּ֨
לְךָ֥  ין  הַיָּמִ֖ וּכְשׁ֥וֹק  הַתְּנוּפָ֛ה  חֲזֵה֧  כַּֽ הְיֶה־לָּ֑ךְ  יִֽ ם  18 וּבְשָׂרָ֖

ימוּ בְנֵֽי־יִשְׂרָאֵל֘  ר יָרִ֥ ים אֲשֶׁ֨ ת הַקֳּדָשִׁ֗ ל | תְּרוּמֹ֣ הְיֶהֽ: 19 כֹּ֣ יִֽ
יךָ אִתְּךָ֖ לְחָק־עוֹלָ֑ם בְּרִית֩  תִּי לְךָ֗ וּלְבָנֶי֧ךָ וְלִבְנֹתֶ֛ יהוָֹה֒ נָתַ֣ לַֽ

ךְ:  לַח עוֹלָ֥ם הִוא֙ לִפְנֵי֣ יְהָֹוה֔ לְךָ֖ וּלְזַרְעֲךָ֥ אִתָּֽ מֶ֨

י  קָדְשֵׁ עַל  ד  לִמֵּ וְגוֹ'.  אכְלֶנּוּ  תֹּ ים  דָשִׁ הַקֳּ קֹדֶשׁ  10  בְּ
ה:   כְהֻנָּ וּלְזִכְרֵי  עֲזָרָה  בָּ א  אֶלָּ נֶאֱכָלִין  אֵין  שֶׁ ים,  קָדָשִׁ
לָמִים,  ְ וּמֵהַשּׁ הַתּוֹדָה,  מִן  הַמּוּרָם  נָם.  מַתָּ רוּמַת  11  תְּ
נוּפָה:  תְּ טְעוּנִין  אֵלּוּ  הֲרֵי  שֶׁ נוּפֹת.  תְּ לְכָל  נָזִיר:  וּמֵאֵיל 
ל טָהוֹר", לְרַבּוֹת  בָר אַחֵר: "כָּ ל טָהוֹר. וְלֹא טְמֵאִים. דָּ כָּ
חֲזֵה  רוּמָה גְדוֹלָה:  18  כַּ תְּ יתָם. הִיא  תּוֹ:  12  רֵאשִׁ אִשְׁ
הֲנִים  אֱכָלִים לַכֹּ נֶּ לָמִים, שֶׁ ל שְׁ מִין. שֶׁ נוּפָה וּכְשׁוֹק הַיָּ הַתְּ
אֶחָד,  וְלַיְלָה  יָמִים  נֵי  לִשְׁ וּלְעַבְדֵיהֶם  וְלִבְנֵיהֶם  יהֶם  לִנְשֵׁ

א  נֵי יָמִים וְלַיְלָה אֶחָד: לְךָ יִהְיֶה. בָּ כוֹר נֶאֱכָל לִשְׁ אַף הַבְּ
לֹּא  תוּב "הֲוָיָה" אַחֶרֶת, שֶׁ י עֲקִיבָא וְלָמַד: הוֹסִיף לְךָ הַכָּ רַבִּ
א לְיוֹם  אֵינוֹ נֶאֱכָל אֶלָּ ל תּוֹדָה, שֶׁ חָזֶה וָשׁוֹק שֶׁ תֹאמַר: כֶּ
ה  רָשָׁ פָּ ל  שֶׁ תָהּ  מֵחִבָּ ים.  דָשִׁ הַקֳּ רוּמֹת  תְּ 19  כֹּל  וָלַיְלָה:  
רִית  אֶמְצַע: בְּ סּוֹף, וּפֵרַט בָּ ה, וּכְלָלָהּ בַּ חִלָּ תְּ לָלָהּ בַּ זוֹ — כְּ
רִיא וּמִתְקַיֵּם  דָבָר הַבָּ רִית עִם אַהֲרֹן בְּ רַת בְּ מֶלַח עוֹלָם. כָּ
לַח,  רוּתָה לַמֶּ רִית הַכְּ בְּ רִית מֶלַח. כַּ וּמַבְרִיא אֶת אֲחֵרִים: בְּ

אֵינוֹ מַסְרִיחַ לְעוֹלָם:   שֶׁ

19 An eternal covenant of salt: The revealed as-
pects of the Torah are compared to bread and meat, 
the staples of a healthy diet. The inner dimension 
of the Torah, Kabbalah and Chasidic teachings, is 

compared to salt. Just as salt enhances the taste of 
the food it touches, so, too, the learning of the inner 
meaning of the Torah reveals the sweetest aspects of 
the revealed Torah.82
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10 you shall eat it only in the place where the holiest of the holy sacrifices may be 
eaten, the courtyard of the Tabernacle. Any male priest may eat of it; this is how it 
shall be treated as holy by you.
11 This shall also be yours: what is separated as the Israelite’s gifts to Me from 
all their wave-offerings—i.e., one from each of the three sets of 10 loaves accom-
panying thanksgiving-offerings;71 the breast and right thigh of personal peace-
offerings;72 and the breast, right thigh, and foreleg of the peace-offering of the 
Nazirite and two of its 20 accompanying loaves.73 These offerings are classed as 
less holy, so I have given them not only to you and to your sons but also to your 
daughters with you, as an eternal portion. Any ritually clean member of your 
household—including your wives—may eat it anywhere in the camp.
12 The choice portion of the olive oil and the choice portions of the wine and 
grain, the first of which the Israelites must give to God74—I have given them to 
you.
13 The first fruit of all that grows in their land, which they must bring to God75—
it shall be yours; any ritually clean member of your household may eat of it.
14 Any dedicated entity76 in Israel shall be yours.
15 Every first issue of the womb of any creature whose first issue they are re-
quired to present to God,77 whether of human or beast, shall be yours. However, 
you must have the firstborn son of a human redeemed, and you may have the 
firstborn male of the unclean animal to which this law applies—the donkey78—
redeemed.
16 The redemption of the firstborn male human shall be performed from the age 
of a month, according to the endowment stated elsewhere,79 i.e., five shekels of 
silver according to the Sanctuary shekel, which is 20 gerah.80

17 However, you shall not have a firstborn ox or a firstborn sheep or a firstborn 
goat redeemed, for they are to treated as holy sacrifices: their blood shall be 
sprinkled on the Altar and their fats shall be burned as a fire-offering to please 
God,
18 but their flesh shall be yours. It is classed as less holy, just like the waved 
breast and the right thigh of personal peace-offerings, and therefore it shall be 
yours to be eaten by yourselves, your wives, your children, and your households, 
during the two days and intervening night after it is slaughtered.
19 In summary: I have given all the separated portions of the animals sancti-
fied as offerings that the Israelites set aside for God to you and to your sons 
and daughters with you, as an eternal portion. Finally, in order to indicate that 
the priesthood will remain with Aaron’s descendants even after the Temple is de-
stroyed, when they cannot serve actively as priests at all,81 God said that “it is an 
eternal covenant before God similar to the one He made with salt, that not only 
never decays but even acts as a preservative, for you and your descendants with 
you. You will retain the priesthood forever, and by guarding the Sanctuary you 
will preserve the lives of your fellow Jews.”
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 RASHI 

34. זכריה יד, י.  

אַרְעֲהוֹן  בְּ לְאַהֲרֹן  יְיָ   וַאֲמַר  20
לָךְ  יְהֵי  לָא  וָחֳלָק  תַחְסֵן  לָא 
אִנּוּן  לָךְ  יְהָבִית  י  דִּ נָן  מַתְּ ינֵיהוֹן  בֵּ
רָאֵל:  יִשְׂ נֵי  בְּ גוֹ  בְּ ךְ  וְאַחֲסַנְתָּ חֳלָקָךְ 
ל  כָּ יְהָבִית  הָא  לֵוִי   וְלִבְנֵי  21
חֲלַף  לְאַחֲסָנָא  רָאֵל  בְיִשְׂ רָא  מַעַשְׂ
לְחַן  פֻּ יָת  לְחִין  פָּ אִנּוּן  י  דִּ לְחַנְהוֹן  פֻּ
עוֹד  יִקְרְבוּן   וְלָא  22 זִמְנָא:  ן  כַּ מַשְׁ
לָא  לְקַבָּ זִמְנָא  ן  כַּ לְמַשְׁ רָאֵל  יִשְׂ נֵי  בְּ
לֵוָאֵי   וְיִפְלְחוּן  23 לִמְמָת:  חוֹבָא 
וְאִנּוּן  זִמְנָא  ן  כַּ מַשְׁ לְחַן  פֻּ יָת  אִנּוּן 
לוּן חוֹבֵיהוֹן קְיַם עָלַם לְדָרֵיכוֹן  יְקַבְּ
יַחְסְנוּן  לָא  רָאֵל  יִשְׂ נֵי  בְּ וּבְגוֹ 
רָא  מַעַשְׂ יָת   אֲרֵי  24 אַחֲסָנָא: 
יְיָ  קֳדָם  יַפְרְשׁוּן  י  דִּ רָאֵל  יִשְׂ דִבְנֵי 
אַפְרָשׁוּתָא יְהָבִית לְלֵוָאֵי לְאַחֲסָנָא 
רָאֵל  נֵי יִשְׂ גוֹ בְּ ן אֲמָרִית לְהוֹן בְּ עַל כֵּ
יְיָ  יל   וּמַלֵּ 25 אַחֲסָנָא:  יַחְסְנוּן  לָא 
לֵוָאֵי   וְעִם  26 לְמֵימָר:  ה  מֹשֶׁ עִם 
בוּן מִן  תִסְּ אֲרֵי  וְתֵימַר לְהוֹן  ל  תְמַלֵּ
יְהָבִית  י  דִּ רָא  מַעַשְׂ יָת  רָאֵל  יִשְׂ נֵי  בְּ
וְתַפְרְשׁוּן  כוֹן  אַחֲסַנְתְּ בְּ הוֹן  מִנְּ לְכוֹן 
רָא  מַעַשְׂ יְיָ  קֳדָם  אַפְרָשׁוּתָא  הּ  מִנֵּ
לְכוֹן  ב   וְתִתְחֲשֵׁ 27 רָא:  מַעַשְׂ מִן 
רָא  אִדְּ מִן  עִבּוּרָא  כְּ אַפְרָשׁוּתְכוֹן 
ן   כֵּ 28 א:  מַעְצַרְתָּ מִן  וְכִמְלֵאָתָא 
פְרְשׁוּן אַף אַתּוּן אַפְרָשׁוּתָא קֳדָם  תַּ
בוּן  תִסְּ י  דִּ רָתֵיכוֹן  מַעַשְׂ מִכֹּל  יְיָ 
יָת  הּ  מִנֵּ נוּן  וְתִתְּ רָאֵל  יִשְׂ נֵי  בְּ מִן 
הֲנָא:  כַּ לְאַהֲרֹן  יְיָ  קֳדָם  אַפְרָשׁוּתָא 
ל  פְרְשׁוּן יָת כָּ נָתֵיכוֹן תַּ  מִכֹּל מַתְּ 29
ל שׁוּפְרֵהּ יָת  אַפְרָשׁוּתָא קֳדָם יְיָ מִכָּ

הּ:  הּ מִנֵּ שֵׁ מַקְדְּ

לֶק  וְחֵ֕ ל  תִנְחָ֔ לֹ֣א  בְּאַרְצָם֙  ן  הֲרֹ֗ ל־אַֽ אֶֽ יְהָֹוה֜  אמֶר  20 וַיֹּ֨

בְּנֵי֥  בְּת֖וֹךְ  חֲלָ֣תְךָ֔  וְנַֽ חֶלְקְךָ֙  אֲנִי֤  בְּתוֹכָ֑ם  לְךָ֖  הְיֶה֥  לֹא־יִֽ
ל: ס יִשְׂרָאֵֽ

ל  בְּיִשְׂרָאֵ֖ עֲשֵׂ֥ר  כָּל־מַֽ תִּי  נָתַ֛ הִנֵּה֥  י  לֵוִ֔ 21 וְלִבְנֵי֣  שביעי 

הֶל  ת אֹ֥ ים אֶת־עֲבֹדַ֖ בְדִ֔ דָתָם֙ אֲשֶׁר־הֵ֣ם עֹֽ לֶף עֲבֹֽ חֲלָ֑ה חֵ֤ לְנַֽ
מוֹעֵ֑ד  הֶל  אֶל־אֹ֣ ל  יִשְׂרָאֵ֖ בְּנֵי֥  ע֛וֹד  22 וְלֹֽא־יִקְרְב֥וּ  ד:  מוֹעֵֽ
הֶל  י ה֗וּא אֶת־עֲבֹדַת֙ אֹ֣ ד הַלֵּוִ֜ טְא לָמֽוּת: 23 וְעָבַ֨ לָשֵׂ֥את חֵ֖
ם וּבְתוֹךְ֙ בְּנֵי֣  תֵיכֶ֔ ת עוֹלָם֙ לְדֹרֹ֣ ם יִשְׂא֣וּ עֲוֹנָם֑ חֻקַּ֤ ד וְהֵ֖ מוֹעֵ֔
ל  ר בְּנֵֽי־יִשְׂרָאֵ֗ י אֶת־מַעְשַׂ֣ ה: 24 כִּ֞ חֲלָֽ נַֽ יִנְחֲל֖וּ  ל לֹ֥א  יִשְׂרָאֵ֔
עַל־כֵּן֙  חֲלָ֑ה  לְנַֽ ם  לְוִיִּ֖ לַֽ תִּי  נָתַ֥ ה  תְּרוּמָ֔ יהוָֹה֙  לַֽ ימוּ  יָרִ֤ ר  אֲשֶׁ֨

ה: פ חֲלָֽ ל לֹ֥א יִנְחֲל֖וּ נַֽ ם בְּתוֹךְ֙ בְּנֵי֣ יִשְׂרָאֵ֔ רְתִּי לָהֶ֔ אָמַ֣
תְּדַבֵּר֘  לְוִיִּם֣  26 וְאֶל־הַֽ ר:  יְהָֹו֖ה אֶל־מֹשֶׁ֥ה לֵּאמֹֽ 25 וַיְדַבֵּ֥ר 

אֶת־ ל  בְּנֵֽי־יִשְׂרָאֵ֜ ת  מֵאֵ֨ י־֠תִקְח֠וּ  כִּֽ אֲלֵהֶם֒  מַרְתָּ֣  וְאָֽ
ם  מֹתֶ֤ וַֽהֲרֵֽ חֲלַתְכֶ֑ם  בְּנַֽ ם  אִתָּ֖ מֵֽ לָכֶ֛ם  תִּי  נָתַ֧ ר  אֲשֶׁ֨ ר  עֲשֵׂ֗ מַּֽ הַֽ
ם  ר: 27 וְנֶחְשַׁ֥ב לָכֶ֖ עֲשֵֽׂ מַּֽ ר מִן־הַֽ עֲשֵׂ֖ נּוּ֙ תְּרוּמַ֣ת יְהָֹוה֔ מַֽ מִמֶּ֨
28 כֵּ֣ן  מִן־הַיָּֽקֶב:  ה  מְלֵאָ֖ וְכַֽ רֶן  מִן־הַגֹּ֔ כַּדָּגָן֙  תְּרֽוּמַתְכֶ֑ם 
אֲשֶׁ֣ר  ם  תֵיכֶ֔ מַעְשְׂרֹ֣ מִכֹּל֙  יְהָֹוה֔  תְּרוּמַ֣ת  גַם־אַתֶּם֙  ימוּ  תָּרִ֤
אֶת־תְּרוּמַ֣ת  נּוּ֙  מִמֶּ֨ ם  וּנְתַתֶּ֤ ל  יִשְׂרָאֵ֑ בְּנֵי֣  ת  מֵאֵ֖ תִּקְח֔וּ 
ת כָּל־ ימוּ אֵ֖ ם תָּרִ֕ תֵיכֶ֔ ן: 29 מִכֹּל֙ מַתְּנֹ֣ ן הַכֹּהֵֽ הֲרֹ֖ יְהָֹוה֔ לְאַֽ

נּוּ: ל־חֶלְבּ֔וֹ אֶת־מִקְדְּשׁ֖וֹ מִמֶּֽ תְּרוּמַ֣ת יְהָֹוה֑ מִכָּ֨
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23  וְהֵם.  ה:   זָּ בִּ בַּ אַף  תוֹכָם.  בְּ לְךָ  יִהְיֶה  לֹא  20  וְחֵלֶק 
לְהַזְהִיר  עֲלֵיהֶם  שֶׁ רָאֵל,  יִשְׂ ל  שֶׁ עֲוֹנָם  אוּ  יִשְׂ ם  הַלְוִיִּ
רוּמָה.  תְּ לַה'  יָרִימוּ  ר  24  אֲשֶׁ אֲלֵיהֶם:   ת  שֶׁ מִגֶּ רִים  הַזָּ
רוּמַת  תְּ נּוּ  מִמֶּ פְרִישׁ  יַּ שֶׁ עַד  רוּמָה"  "תְּ קְרָאוֹ  תוּב  הַכָּ
רֶן.  הַגֹּ מִן  גָן  דָּ כַּ רוּמַתְכֶם  תְּ לָכֶם  ב  27  וְנֶחְשַׁ ר:   מַעֲשֵׂ
בִין  וְחַיָּ וְלִטְמֵאִין,  לְזָרִים  אֲסוּרָה  כֶם  לָּ שֶׁ ר  מַעֲשֵׂ רוּמַת  תְּ
ית  קְרֵאת "רֵאשִׁ נִּ דוֹלָה שֶׁ תְרוּמָה גְּ עָלֶיהָ מִיתָה וָחֹמֶשׁ, כִּ
ירוֹשׁ  תִּ תְרוּמַת  כִּ קֶב.  הַיָּ מִן  וְכַמְלֵאָה  רֶן:  הַגֹּ מִן  גָן"  דָּ
בוּאָה  וּל תְּ שּׁ לֶת מִן הַיְקָבִים: מְלֵאָה. לְשׁוֹן בִּ טֶּ וְיִצְהָר הַנִּ
יוֹרֵד  יִן  הַיַּ שֶׁ ת,  הַגַּ פְנֵי  לִּ שֶׁ הַבּוֹר  הוּא  יָקֶב.  את:  תְמַלֵּ נִּ שֶׁ

לְתוֹכוֹ. וְכָל לְשׁוֹן "יֶקֶב" חֲפִירַת קַרְקַע הוּא, וְכֵן: "יִקְבֵי 
ל  שֶׁ מַלְכּוֹ  חָפַר  שֶׁ חֲפִירָה  אוֹקְיָנוֹס,  יָם  הוּא  לֶךְ"34,  הַמֶּ
רָאֵל מְרִימִים  שְׂ יִּ מוֹ שֶׁ ם. כְּ ם אַתֶּ רִימוּ גַּ ן תָּ עוֹלָם:  28  כֵּ
כֶם,  לָּ שֶׁ ר  עֲשֵׂ מִמַּ ם  אַתֶּ ם  גַּ רִימוּ  תָּ קְבֵיהֶם,  וּמִיִּ רְנָם  מִגָּ
ל  כָּ אֵת  רִימוּ  תָּ נֹתֵיכֶם  מַתְּ 29  מִכֹּל  נַחֲלַתְכֶם:   הוּא  י  כִּ
ים  אִם הִקְדִּ ר, שֶׁ תוּב מְדַבֵּ תְרוּמָה גְדוֹלָה הַכָּ רוּמַת ה'. בִּ תְּ
טֹּל  יִּ שֶׁ קֹדֶם  רוֹתָיו  מַעַשְׂ ל  וְקִבֵּ רִי,  כְּ בַּ הֵן  הַכֹּ אֶת  לֵוִי 
מִן  וִי  הַלֵּ לְהַפְרִישׁ  צָרִיךְ  רִי,  הַכְּ מִן  גְדוֹלָה  רוּמָה  תְּ הֵן  כֹּ
וְיַחֲזֹר  גְדוֹלָה,  לִתְרוּמָה  ים  ִ מֵחֲמִשּׁ אֶחָד  ה  חִלָּ תְּ ר  עֲשֵׂ הַמַּ

ר:   רוּמַת מַעֲשֵׂ וְיַפְרִישׁ תְּ
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83. Leviticus 27:30-31.  84. See above, 3:8.  

20 God said to Aaron, “I have given you all these gifts in order to relieve you from 
the burden of farming the land in order to make a living, so that you can devote 
yourselves to My service on behalf of the people. Therefore, you shall not inherit 
any portion of their land, and you shall have no portion among them in the spoils 
of war. I am your inheritance and portion among the Israelites.

Donations to be Given to the Levites
Seventh Reading 21 “And to the Levites I have given all agricultural tithes of 
Israel83 as an inheritance, in exchange for their service which they perform—the 
service of the Tent of Meeting.
22 The Levites must ensure that the lay Israelites no longer approach the Tent of 
Meeting, lest they become guilty of sin and die.
23 The Levites shall perform the service of the Tent of Meeting on behalf of the 
people,84 and they will bear the guilt of the people’s iniquity if they enter the Tent; 
this is an eternal rule for all generations. Like the priests, they shall have no land-
inheritance among the Israelites,
24 for I have given the tithes of the Israelites to the Levites as an inheritance. 
These tithes are not holy (and may be eaten anywhere and in any state of purity), 
but until the Levites separate the priests’ portion (as will be described), this tithe is 
considered as holy as any other elevation-offering that any Israelite sets aside for 
God by virtue of the priests’ portion still within it, and the Levites may not eat it. 
This is why I have said to them that they shall have no land-inheritance among 
the lay Israelites.”

The Levites’ Donations to the Priests
25 God thus finished addressing Aaron regarding the gifts given to the priests and 
Levites in exchange for their responsibilities. God now spoke to Moses regarding 
the Levites’ obligation to give a portion of their gifts to the priests, saying:
26 “Speak to the Levites and tell them, ‘When you take the tithe from the Isra-
elites which I have given you from them as your inheritance, you shall set aside 
from it a gift for God, a tithe of the tithe.
27 Your gift shall be considered for you as holy as the priestly portions that the 
laity separate from their agricultural produce, the grain from the threshing-floor 
and the produce of the vat—that is, wine and olive oil—and all the laws that apply 
to their priestly portion apply to yours.
28 So shall you too set aside a gift for God from all your food supply, which in 
your case is the tithes you take from the Israelites, and you shall give therefrom 
God’s gift to Aaron the priest.
29 If you receive your tithe from the layperson before he has set aside the priest’s 
portion from his produce, then from all such gifts, you must set aside all the gifts 
due to God, i.e., both the priest’s portion he has to set aside and the 10 percent of 
what you have received from him. The priest’s portion, that part of it which is to 
be consecrated, must be set aside from its choicest portion.’





קרח

 ONKELOS 

Seventh Reading

114

 RASHI 

35. לעיל פסוק כד.

אַפְרָשׁוּתְכוֹן  בְּ לְהוֹן   וְתֵימַר  30
לְלֵוָאֵי  ב  וְיִתְחֲשֵׁ הּ  מִנֵּ שׁוּפְרֵהּ  יָת 
א:  רָא וְכַעֲלָלַת מַעְצַרְתָּ עֲלָלַת אִדְּ כַּ
אַתּוּן  אֲתַר  כָל  בְּ יָתֵהּ   וְתֵיכְלוּן  31
הוּא  אַגְרָא  אֲרֵי  יכוֹן  תֵּ בָּ וֶאֱנַשׁ 
זִמְנָא:  ן  כַּ מַשְׁ בְּ לְחַנְכוֹן  פֻּ חֲלַף  לְכוֹן 
חוֹבָא  עֲלוֹהִי  לוּן  תְקַבְּ  וְלָא  32
וְיָת  הּ  מִנֵּ שׁוּפְרֵהּ  יָת  אַפְרָשׁוּתְכוֹן  בְּ
תְחַלּוּן  לָא  רָאֵל  יִשְׂ דִבְנֵי  יָּא  קֻדְשַׁ

וְלָא תְמוּתוּן:

נּוּ  מִמֶּ֔ אֶת־חֶלְבּוֹ֙  ימְכֶ֤ם  הֲרִֽ בַּֽ אֲלֵהֶ֑ם  מַרְתָּ֖  30 וְאָֽ מפטיר 

ם  ת יָקֶֽב: 31 וַֽאֲכַלְתֶּ֤ רֶן וְכִתְבוּאַ֥ ת גֹּ֖ ם כִּתְבוּאַ֥ לְוִיִּ֔ וְנֶחְשַׁב֙ לַֽ
ם  לָכֶ֔ הוּא֙  י־שָׂכָ֥ר  כִּֽ יתְכֶ֑ם  וּבֵֽ ם  אַתֶּ֖ בְּכָל־מָק֔וֹם  אֹתוֹ֙ 
טְא  חֵ֔ עָלָיו֙  32 וְלֹֽא־תִשְׂא֤וּ  ד:  הֶל מוֹעֵֽ בְּאֹ֥ ם  דַתְכֶ֖ עֲבֹֽ לֶף  חֵ֥
לֹ֥א  ל  בְנֵֽי־יִשְׂרָאֵ֛ י  וְאֶת־קָדְשֵׁ֧ נּוּ  מִמֶּ֑ ימְכֶ֥ם אֶת־חֶלְבּ֖וֹ  הֲרִֽ בַּֽ

תְחַלְּל֖וּ וְלֹ֥א תָמֽוּתוּ:



רוּמַת  רִימוּ תְּ תָּ נּוּ. לְאַחַר שֶׁ הֲרִימְכֶם אֶת חֶלְבּוֹ מִמֶּ 30  בַּ
מוּרִין:  גְּ ין  חֻלִּ ם,  לַלְוִיִּ הַמּוֹתָר  ב.  וְנֶחְשַׁ נּוּ:  מִמֶּ ר  מַעֲשֵׂ
וּקְרָאוֹ  הוֹאִיל  תֹאמַר:  לֹּא  שֶׁ רָאֵל,  לְיִשְׂ רֶן.  גֹּ תְבוּאַת  כִּ
רָאֵל  יִשְׂ נֵי  בְּ ר  י אֶת מַעְשַׂ אֱמַר: "כִּ נֶּ שֶׁ רוּמָה",  תוּב "תְּ הַכָּ
לְמוּד  לּוֹ אָסוּר, תַּ רוּמָה"35, יָכוֹל יְהֵא כֻּ ר יָרִימוּ לַה' תְּ אֲשֶׁ
רָאֵל  יִשְׂ ל  ֶ שּׁ מַה  רֶן";  גֹּ תְבוּאַת  כִּ ם  לַלְוִיִּ ב  "וְנֶחְשַׁ לוֹמַר: 

בֵית  בְּ אֲפִלּוּ  מָקוֹם.  כָל  31  בְּ ין:   חֻלִּ לֵוִי  ל  שֶׁ אַף  ין,  חֻלִּ
וְגוֹ'. הָא אִם לֹא  עָלָיו חֵטְא  אוּ  תִשְׂ 32  וְלֹא  בָרוֹת:   הַקְּ
לוּ —  חַלְּ אוּ חֵטְא: וְלֹא תָמוּתוּ. הָא אִם תְּ שְׂ תָרִימוּ — תִּ

מוּתוּ: תָּ
חסלת פרשת קרח

In Parashat Korach Gift Cross References

10 18:13 The first fruits (of wheat, barley, wine, figs, pomegranates, 
olives, and dates)

Deuteronomy 
26:1-11

11 18:14 All property dedicated by an individual to the priests Leviticus 27:28

12 18:15 The redemption money for firstborn Israelites Exodus 13:2, 11-13; 
34:19-20

13 18:15 The firstborn cow, sheep, or goat Exodus 13:2, 11-13; 
34:19-20

14 18:15 The sheep used to redeem the firstborn donkey Exodus 13:13, 34:20

15 not listed The skins of ascent-offerings Leviticus 7:8

16 not listed The remainder of the log of oil brought by the healed  
metzora after its prescribed applications Leviticus 14:10, 21

17 not listed The remainder of the Omer grain-offering after a fistful of it 
is offered up on the altar Leviticus 23:13

18 not listed The two loaves of Shavuot Leviticus 23:17, 20

19 not listed The showbread Leviticus 24:5-9

20 not listed One tenth of the tithes that Israelites must give to Levites Numbers 18:25-32

21 not listed The first of the dough Numbers 15:17-21

22 not listed The first wool shorn from sheep Deuteronomy 18:4

23 not listed The shoulder, cheeks, and stomach of every cow, sheep, or 
goat slaughtered for personal use Deuteronomy 18:3

24 not listed
The right to purchase an inherited field that has been 
dedicated to the Temple and has not been redeemed by the 
Jubilee year

Leviticus 27:21

צ"ה פסוקים. דניא"ל סימן.
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 CHASIDIC INSIGHTS 

85. Likutei Sichot, vol. 38, pp. 65-71.  86. Mishneh Torah, Shemitah VeYovel 13:13.  87. Kidushin 4:14.  88. Likutei Sichot, vol. 2, pp. 690-
691. 

30 The Priestly Gifts: Although the physical priest-
hood in the Temple was reserved for the descen-
dants of Aaron, the spiritual priesthood is open 
to all. God called the Jewish people as a whole “a 
kingdom of priests.” As Maimonides86 explains, 
“Anybody who dedicates himself and understands 
the intellectual imperative to separate himself—
to stand before God and serve Him, and to know 

God—has become sanctified like the Holy of Ho-
lies…and will be granted all of his physical needs, 
just as they were provided for the priests and Lev-
ites.”
In other words, if we recognize the purpose of our 
creation, which is to serve God,87 and dedicate our-
selves to accomplishing that purpose, we are as-
sured of the best of everything at all times.88

Maftir 30 Say further to them, regarding the priest’s portion they must set aside 
from their tithes: ‘After you set aside its choicest part, the remainder shall be 
considered for the Levites as non-holy produce from the threshing-floor and as 
produce from the vat.
31 You and your household may eat it anywhere, for it is your wage in exchange 
for your service in the Tent of Meeting.
32 After you separate the choicest part from it for the priest, you shall not be guilty 
of any sin on account of eating or defiling the rest of it. But before that, you will in-
cur guilt by eating or defiling it; you will have stolen the property of the priests, and 
you will have to pay for it. Similarly, you shall not profane the sanctified produce 
of the Israelites—their tithes that they have given you but from which you have not 
yet set aside the priests’ portion—by eating them, so that you shall not die.’ ”85



In Parashat Korach Gift Cross References

1 18:9 The flesh of the communal peace-offerings of Shavuot Leviticus 23:19-20

2 18:9 The remainder of Israelites’ grain-offerings after a fistful is 
offered up on the altar

Leviticus 2:3,10, 
6:9-11

3 18:9 The flesh of sin-offerings Leviticus 6:19, 22

4 18:9 The flesh of guilt-offerings Leviticus 7:6

5 18:9 Property stolen from a convert who died in the interim and 
left no heirs Numbers 5:8

6 18:11 One from each of the three sets of ten loaves accompanying 
thanksgiving offerings Leviticus 7:12-14

7 18:11 The breast and right thigh of personal peace-offerings Leviticus 7:30-34

8 18:11 The breast, right thigh, and foreleg of the peace-offering of 
the Nazirite and two of its twenty accompanying loaves Numbers 6:19-20

9 18:12 Terumah: a portion of every Israelite’s olive oil, wine, and 
grain Deuteronomy 18:4

The Haftarah for parashat Korach may be found on p. 241.
The Haftarah for Rosh Chodesh may be found on p. 263.

Figure 1:  The Twenty-four Priestly Gifts
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11. Deuteronomy 17:14-20.  12. See Judges 8:1-5; Shabbat 56a; Bemidbar Rabbah 10:5.  

Haftarah for Korach
1 Samuel 11:14–12:22

In parashat Korach, the people challenge Moses’ authority, which God then defends dramatically. This demonstrates 
the Moses’ authority is derived solely from his subjection to God. In the haftarah, Samuel anoints Saul, the people’s 
first king, but reminds them that his authority, too, is legitimate only insofar as it is derived from his subjection 
to God.

11:14 After being governed by the judges, 
the Jewish people asked for a king. Al-
though the Torah provided for the institu-
tion of kingship,11 the people’s motivation 
was not totally pure. Nonetheless, God 
told the prophet Samuel to anoint Saul as 
the first king of the Jewish people. Samuel 
did so, but it was only after the people were 
united in their support of Saul that Samuel 
said to the people, “Come, and let us go 
to Gilgal, and renew there the kingdom 
publicly.” 15 All the people went to Gil-
gal, and they made Saul king there be-
fore God in Gilgal, and they slaughtered 
peace-offerings there before God, and 
Saul and all the people rejoiced greatly. 
12:1 Samuel then said to all Israel, “Be-
hold, I have hearkened to your voice, to 
everything which you have said to me, 
and I have made a king to reign over you. 
2 Now, behold the king is walking before 
you. As for me, although I am only fifty, I 
have aged prematurely and become old 
and hoary, and my sons are here with 
you to take over for me after I die.12 I have 
walked before you, leading you from my 
youth and until this day. 3 Now, here I am. 
Bear witness against me before God and 
before His anointed king: Whose ox did I 
take to perform my personal work? Whose 
donkey did I take to travel from town to town when serving you? Although I should have 
purchased a donkey for this purpose from public funds, I used my own personal donkey. 
Whom did I rob? Whom did I oppress? From whose hand did I take a ransom in order 
that I hide my eyes from the truth when passing judgment? If I did any of these things, tell 
me, and I shall restore to you.” 4 They said, “You did not rob us, nor did you oppress us, 
neither did you take anything from anyone’s hand.” 5 He said to them, “God is a wit-
ness against you, and His anointed king is witness this day, that you have not found any-
thing untoward in my hand.” A voice issued from heaven, and it said, “I bear witness.” 

לְכ֖וּ  ם  אֶל־הָעָ֔ שְׁמוּאֵל֙  אמֶר  11:14 וַיֹּ֤

ה:  הַמְּלוּכָֽ ם  שָׁ֖ שׁ  וּנְחַדֵּ֥ הַגִּלְגָּל֑  לְכָ֣ה  וְנֵֽ
ם  שָׁ֨ כוּ֩  וַיַּמְלִ֩ ל  הַגִּלְגָּ֗ ם  כָל־הָעָ֜ 15 וַיֵּֽלְכ֨וּ 

וַיִּזְבְּחוּ־ ל  בַּגִּלְגָּ֔ יְהָֹוה֙  לִפְנֵי֤  אֶת־שָׁא֜וּל 
ח  וַיִּשְׂמַ֨ יְהָֹוה֑  לִפְנֵי֣  ים  שְׁלָמִ֖ ים  זְבָחִ֥ שָׁ֛ם 
ד:  ל עַד־מְאֹֽ י יִשְׂרָאֵ֖ שָׁ֥ם שָׁא֛וּל וְכָל־אַנְשֵׁ֥
ל הִנֵּה֙  אמֶר שְׁמוּאֵל֙ אֶל־כָּל־יִשְׂרָאֵ֔ 12:1 וַיֹּ֤

ם  אֲשֶׁר־אֲמַרְתֶּ֖ ל  לְכֹ֥ ם  לְכֶ֔ בְקֹֽ עְתִּי  שָׁמַ֣
הִנֵּה֥  ה  2 וְעַתָּ֞ לֶךְ:  מֶֽ ם  עֲלֵיכֶ֖ יךְ  וָֽאַמְלִ֥ י  לִ֑
נְתִּי  זָקַ֣ אֲנִי֙  וַֽ ם  לִפְנֵיכֶ֗ מִתְהַלֵּךְ֣  לֶךְ |  הַמֶּ֣
בְתִּי וּבָנַ֖י הִנָּם֣ אִתְּכֶ֑ם וַֽאֲנִי֙ הִתְהַלַּכְ֣תִּי  וָשַׂ֔
י עַד־הַיּ֥וֹם הַזֶּהֽ: 3 הִנְנִי֣ עֲנ֣וּ  ם מִנְּעֻרַ֖ לִפְנֵיכֶ֔
י  �֣גֶד מְשִׁיח֗וֹ אֶת־שׁוֹר֩ | מִ֨ גֶד יְהָֹוה֜ וְנֶ נֶ֨ בִי֩ 
קְתִּי֙  י עָשַׁ֨ חְתִּי וְאֶת־מִ֤ י לָקַ֗ חְתִּי וַֽחֲמ֧וֹר מִ֣ לָקַ֜
פֶר  כֹ֔ חְתִּי  לָקַ֣ וּמִיַּד־מִי֙  רַצּ֔וֹתִי  י  אֶת־מִ֣
אמְר֔וּ  4 וַיֹּ֣ ם:  לָכֶֽ יב  וְאָשִׁ֖ בּ֑וֹ  עֵינַ֖י  ים  וְאַעְלִ֥
חְתָּ  וְלֹֽא־לָקַ֥ נוּ  רַצּוֹתָ֑ וְלֹ֣א  נוּ  עֲשַׁקְתָּ֖ לֹ֥א 
ם עֵד֧  אמֶר אֲלֵיהֶ֜ ישׁ מְאֽוּמָה: 5 וַיֹּ֨ מִיַּד־אִ֖
י  כִּ֣ ה  הַזֶּ֔ הַיּ֣וֹם  מְשִׁיחוֹ֙  וְעֵד֤  ם  בָּכֶ֗ יְהָֹוה֣ 
ד: עֵֽ אמֶר  וַיֹּ֖ מְא֑וּמָה  י  בְּיָדִ֖ ם  מְצָאתֶ֛ לֹ֧א 
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Haftarah for KORACH

13. Judges 4:1-4.  14. Judges 10:6-8.  15. Judges 3:12-14.  16. Judges 6:11-8:32.  17. Judges 6:32.  18. Judges 14-16.  19. Bedan is seen as 
contraction of ben-Dan, “a son of Dan.”  20. Judges 11:1-12:7.  21. 1 Samuel 1-11.  22. 1 Samuel 11:1-12.  

6 Samuel said to the people, “It is God 
who prepared Moses and Aaron for their 
mission, and who brought your forefathers 
up from the Land of Egypt. 7 Now, stand 
and I shall reason with you before God, 
concerning all the righteous acts which He 
did to you and to your forefathers. 8 When 
Jacob came to Egypt, and your forefathers 
cried out to God, God sent Moses and 
Aaron, and they brought your forefathers 
out of Egypt, and they settled them in this 
place. 9 But your forefathers forgot God, 
their God, and He delivered them into 
the hand of Sisera, the commander of the 
army of Chatzor,13 and into the hand of 
the Philistines,14 and into the hand of the 
king of Moab,15 and they waged war with 
them. 10 They cried out to God, and said, 
‘We have sinned, for we have forsaken 
God, and have served idols, such as the 
Baal-idols and Ashtarot-idols. Now, save 
us from the hand of our enemies, and we 
shall serve You.’ 11 God sent Gideon,16 also 
known as Yerubaal;17Samson,18 also known 
as Bedan, for he was from the tribe of Dan;19 
Yiftach;20 and myself, Samuel,21 and through 
these judges He saved you from the hand of 
your enemies round about, and you dwelt 
in safety. 12 When you saw that Nachash, 
the king of Ammon, came upon you, you 
said to me, ‘No, judges and prophets are not 
enough. Rather, a king shall rule over us.’22 
But God, your God, is your king. 13 So 
now, behold the king whom you have cho-
sen, whom you have requested. Behold, 
God has appointed a king over you. 14 If 
you will fear God, serve Him, listen to His 
voice, and not rebel against the command-
ments of God, both you and the king who 
reigns over you will be granted long lives 
to follow God, your God. 15 But if you will 
not listen to the voice of God and rebel 
against the commandments of God, God’s 
hand will be against you as it was against 
your fathers. And your fathers will have to suffer the disgrace of their graves being dug up. 

אֲשֶׁ֤ר  יְהָֹוה֗  אֶל־הָעָ֑ם  ל  שְׁמוּאֵ֖ אמֶר  6 וַיֹּ֥  
וַֽאֲשֶׁ֧ר  ן  הֲרֹ֔ ת־אַֽ וְאֶֽ אֶת־מֹשֶׁ֣ה  עָשָׂה֙ 
יִם:  מִצְרָֽ רֶץ  מֵאֶ֥ ם  אֶת־אֲבֽוֹתֵיכֶ֖ עֱלָ֛ה  הֶֽ
ם  אִתְּכֶ֖ ה  פְטָ֥ וְאִשָּֽׁ תְיַצְּב֛וּ  הִֽ ה  7 וְעַתָּ֗
ת כָּל־צִדְק֣וֹת יְהָֹוה֔ אֲשֶׁר־ לִפְנֵי֣ יְהָֹוה֑ אֵ֚
אֲשֶׁר־ 8 כַּֽ ם:  תֵיכֶֽ וְאֶת־אֲבֹֽ ם  אִתְּכֶ֖ עָשָׂ֥ה 
תֵיכֶם֙ אֶל־ אֲבֹֽ וַיִּזְעֲק֤וּ  יִם  מִצְרָ֑ ב  יַעֲֽקֹ֖ בָּ֥א 
ת־ וְאֶֽ אֶת־מֹשֶׁ֣ה  יְהָֹוה֜  ח  וַיִּשְׁלַ֨ יְהָֹוה֔ 
יִם  מִמִּצְרַ֔ אֶת־אֲבֽוֹתֵיכֶם֙  יאוּ  וַיּוֹצִ֤ ן  הֲרֹ֗ אַֽ
אֶת־ יִּשְׁכְּח֖וּ  9 וַֽ הַזֶּהֽ:  בַּמָּק֥וֹם  שִׁב֖וּם  וַיֹּֽ

ם בְּיַד֣ סִיסְרָא֩  ר אֹתָ֡ יְהָֹוה֣ אֱלֹֽהֵיהֶ֑ם וַיִּמְכֹּ֣
וּבְיַד֙  ים  וּבְיַד־פְּלִשְׁתִּ֗ חָצ֜וֹר  א  שַׂר־צְבָ֨
אֶל־ 10 וַיִּזְעֲק֤וּ  ם:  בָּֽ חֲמ֖וּ  לָּֽ וַיִּֽ ב  מוֹאָ֔ לֶךְ  מֶ֣
בְנוּ֙ אֶת־יְהָֹוה֔  י עָזַ֨ אנוּ כִּ֤ אמְרֻ֣ חָטָ֔ יְהָֹוה֙ וַיֹּֽ
עַשְׁתָּר֑וֹת  וְאֶת־הָֽ ים  אֶת־הַבְּעָלִ֖ ד  עֲבֹ֥ וַנַּֽ
ךָּ:  עַבְדֶֽ וְנַֽ ינוּ  יְבֵ֖ אֹֽ מִיַּד֥  הַצִּילֵנ֛וּ  ה  וְעַתָּ֗
ן  וְאֶת־בְּדָ֔ אֶת־יְרֻבַּ֣עַל  יְהָֹוה֙  11 וַיִּשְׁלַ֤ח 

ם  אֶתְכֶ֜ ל  וַיַּצֵּ֨ ל  וְאֶת־שְׁמוּאֵ֑ ח  וְאֶת־יִפְתָּ֖
טַח:  בֶּֽ שְׁב֖וּ  וַתֵּֽ יב  מִסָּבִ֔ יְבֵיכֶם֙  אֹֽ מִיַּד֤ 
בָּ֣א  בְּנֵֽי־עַמּוֹן֘  לֶךְ  מֶ֣ שׁ  נָחָ֞ י  כִּ֣ 12 וַתִּרְא֗וּ 

יִמְלֹ֣ךְ  לֶךְ  כִּי־מֶ֖ לֹ֕א  י  לִ֔ אמְרוּ  וַתֹּ֣ עֲלֵיכֶם֒ 
ה  ם: 13 וְעַתָּ֗ ם מַלְכְּכֶֽ עָלֵ֑ינוּ וַֽיהָֹוה֥ אֱלֹֽהֵיכֶ֖
אֲשֶׁ֣ר  ם  בְּחַרְתֶּ֖ אֲשֶׁ֥ר  לֶךְ  הַמֶּ֛ הִנֵּה֥ 
לֶךְ:  מֶֽ ם  עֲלֵיכֶ֖ יְהָֹוה֛  ן  נָתַ֧ ה  וְהִנֵּ֨ ם  שְׁאֶלְתֶּ֑
אֹתוֹ֙  ם  וַֽעֲבַדְתֶּ֤ אֶת־יְהָֹוה֗  ירְא֣וּ  14 אִם־תִּֽ

י יְהָֹוה֑  ם בְּקוֹל֔וֹ וְלֹ֥א תַמְר֖וּ אֶת־פִּ֣ וּשְׁמַעְתֶּ֣
מָלַ֣ךְ  אֲשֶׁ֣ר  לֶךְ֙  וְגַם־הַמֶּ֨ ם  ם גַּם־אַתֶּ֗ הְיִתֶ֣ וִֽ
15 וְאִם־ ם:  אֱלֹֽהֵיכֶֽ יְהָֹוה֥  ר  אַחַ֖ ם  עֲלֵיכֶ֔

י  ם אֶת־פִּ֣ לֹ֤א תִשְׁמְעוּ֙ בְּק֣וֹל יְהָֹוה֔ וּמְרִיתֶ֖
ם:  אֲבֽוֹתֵיכֶֽ ם וּבַֽ ה יַד־יְהָֹוה֛ בָּכֶ֖ יְתָ֧ יְהָֹוה֑ וְהָֽ
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16 Even now, stand and see this great thing 
which God will do before your eyes. 17 Is 
it not today the summer, the season of the 
wheat harvest? Nonetheless, I shall call to 
God, and He will send thunder and rain, 
notwithstanding that rain at this time of 
year is a bad sign and God does not pun-
ish people for no reason. Thus, you shall 
know and see that God answers me, and it 
was therefore unnecessary to ask God for 
a king. Therefore, the evil that you have 
done in the eyes of God is great, namely, to 
request a king for yourselves.” 18 Samuel 
then called to God, and God sent thunder 
and rain on that day, and all the people 
greatly feared God and Samuel. 19 All 
the people said to Samuel, “Pray for your 
servants to God, your God, and let us not 
die. For we have added evil to all our sins, 
namely, to request a king for ourselves.” 
20 Samuel said to the people, “Fear not. 
You have done all this evil, but do not turn 
aside from following God, and serve God 
with all your heart. 21 Do not turn aside, 
for then you will go after vain things which 
cannot profit or deliver, for they are vain. 
22 Do not worry, for God will not forsake 
His people for His great name’s sake; to do 
so would tarnish His reputation amongst 
the nations of the earth. For God has sworn to make you a people for Himself.”

אֶת־הַדָּבָ֥ר  וּרְא֔וּ  הִתְיַצְּב֣וּ  ה  16 גַּם־עַתָּ֗

ם:  ינֵיכֶֽ לְעֵֽ ה  עֹשֶׂ֖ יְהָֹוה֔  אֲשֶׁ֣ר  הַזֶּה֑  הַגָּדוֹ֖ל 
אֶקְרָא֙ אֶל־ הַיּ֔וֹם  יר־חִטִּים֙  קְצִֽ 17 הֲל֤וֹא 

כִּי־ וּרְא֗וּ  וּדְע֣וּ  ר  וּמָטָ֑ קֹל֖וֹת  ן  וְיִתֵּ֥ יְהָֹוה֔ 
עַתְכֶ֤ם רַבָּה֙ אֲשֶׁ֤ר עֲשִׂיתֶם֙ בְּעֵינֵי֣ יְהָֹוה֔  רָֽ
שְׁמוּאֵל֙  18 וַיִּקְרָ֤א  לֶךְ:  מֶֽ ם  לָכֶ֖ לִשְׁא֥וֹל 
בַּיּ֣וֹם  ר  וּמָטָ֖ קֹלֹ֥ת  יְהָֹוה֛  ן  וַיִּתֵּ֧ אֶל־יְהָֹוה֔ 
אֶת־יְהָֹו֖ה  ד  מְאֹ֛ כָל־הָעָ֥ם  א  וַיִּירָ֨ הַה֑וּא 
אֶל־ ם  כָל־הָעָ֜ אמְר֨וּ  19 וַיֹּֽ ל:  וְאֶת־שְׁמוּאֵֽ
אֶל־ יךָ  בְּעַד־עֲבָדֶ֛ הִתְפַּלֵּל֧  ל  שְׁמוּאֵ֗
עַל־ פְנוּ  י־יָסַ֤ כִּֽ וְאַל־נָמ֑וּת  יךָ  אֱלֹהֶ֖ יְהָֹוה֥ 
לֶךְ:  מֶֽ נוּ  לָ֖ ל  לִשְׁאֹ֥ ה  רָעָ֔ ינוּ֙  כָּל־חַטֹּאתֵ֨
אוּ  אַל־תִּירָ֔ אֶל־הָעָם֙  ל  שְׁמוּאֵ֤ אמֶר  20 וַיֹּ֨

ךְ  את אַ֗ ה הַזֹּ֑ רָעָ֖ ת כָּל־הָֽ ם אֵ֥ ם עֲשִׂיתֶ֔ אַתֶּ֣
ם אֶת־ וַֽעֲבַדְתֶּ֥ י יְהָֹוה֔  חֲרֵ֣ אַל־תָּס֨וּרוּ֙ מֵאַֽ
י |  כִּ֣ תָּס֑וּרוּ  21 וְלֹ֖א  ם:  בְּכָל־לְבַבְכֶֽ יְהָֹו֖ה 
ילוּ  ילוּ וְלֹ֥א יַצִּ֖ הוּ אֲשֶׁ֧ר לֹֽא־יוֹעִ֛ י הַתֹּ֗ חֲרֵ֣ אַֽ
שׁ יְהָֹוה֙ אֶת־ י לֹֽא־יִטֹּ֤ מָּה: 22 כִּ֠ הוּ הֵֽ כִּי־תֹ֥

יל יְהָֹוה֔  י הוֹאִ֣ עֲב֖וּר שְׁמ֣וֹ הַגָּד֑וֹל כִּ֚ עַמּ֔וֹ בַּֽ
ם: עֲשׂ֥וֹת אֶתְכֶ֛ם ל֖וֹ לְעָֽ לַֽ
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