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Va’etchanan

Overview

s we have pointed out, the Book of Deuteronomy is in effect a restatement of the

first four books of the Torah, couched in such a way as to make them relevant for

the generation that was about to enter the Land of Israel. As such, the first para-
shah of Deuteronomy, parashat Devarim, parallels Genesis, the first book of the Torah. Just as
the Book of Genesis describes the historical background for the Torah in general, detailing
the necessity for the creation of the Jewish people, so does parashat Devarim describe the
historical background for the restatement of the Torah in the Book of Deuteronomy, detail-
ing the events that necessitated the forty-year detainment in the desert and the rise of a
new generation that would enter the land.

The present parashah, parashat Va'etchanan, parallels Exodus, the second book of the To-
rah. The Book of Exodus laid the theological underpinnings of the Jewish people’s exis-
tence: their distinction from other peoples (the Exodus), their unique covenant with God
and attendant belief system (the Giving of the Torah), and their purpose as a people (to
make the world a home for God, as encapsulated in the Tabernacle). In a parallel manner,
parashat Va'etchanan describes the spiritual uniqueness of the new generation (as we will
discuss presently), restates the covenant with God on their level (the repetition of the Ten
Commandments), and transforms the imperative to make the world God’s home into the
basic, central statement of Judaism: the Shema.

This explains why, in parashat Va'etchanan, Moses recounts historical events that preceded
those he reviewed in parashat Devarim. Although the events reviewed in parashat Devarim
took place later chronologically, in terms of the thematic development of the Book of Deu-
teronomy they come first: they provide the rationale for the repetition of the drama of
Mount Sinai and the Giving of the Torah that forms the subject of parashat Va'etchanan.

S

Parashat Va'etchanan opens with Moses’ description of how, at the end of the forty-year
detour in the desert, he once again pleaded with God to let him enter the Land of Israel,
and how God refused his request. In light of what we have just said, it would seem that
this should form part of the historical material reviewed in the preceding parashah, which
concludes with the events immediately preceding Moses” prayer. Why then, is it placed
here, at the beginning of parashat Va'etchanan?
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OVERVIEW OF VA’ETCHANAN

Moses knew that the generation standing before him was not on the same level of spiri-
tual perception as that of the preceding generation, who had witnessed the miracles of
the Exodus and the Giving of the Torah. He therefore understood that their confrontation
with the materiality of the physical world would be a struggle, and that it would take
time—perhaps a long time —until they would accomplish the purpose for which they were
entering the land. He therefore wanted to accompany them into the land in order to boost
their Divine consciousness, as much as possible, to his level. True, they had not seen what
he and his generation had seen, but they might be inspired by the intensity of his commu-
nion with God. If he would cross the Jordan with them, it might give them the strength to
conquer the land and take possession of it in the fullest, most spiritual sense.

As we will see,! the spiritual perception of the generation of the desert compared to
that of the generation of the conquest was like that of sight compared to hearing. When
we see something, we do not need to be convinced of what we saw: we know it to be so;
after all, we saw it. In contrast, when we hear something (or hear about something), we may
be convinced of what we heard, but our conviction can be overturned by persuasion and
argument. Seeing is a direct perception and therefore incontrovertible, whereas hearing is
indirect and therefore subject to challenge. Thus, even if the Jews of the generation enter-
ing the Land of Israel would not doubt the truth of their Jewish beliefs for a moment, the
facade of materiality would still have a louder voice in their minds than it ever could have
had in their parents’. The reality of God and the subordination of the physical to the spiri-
tual had simply not been burned into their souls with the same intensity.

Thus, Moses wanted to impart this spiritual sight to the new generation. “God, You
took the initiative to show Your servant Your magnanimity.... Please let me cross over and
see the good land....”> Had he been able to see the land from within with his eyes, it would
have looked different to the entire Jewish people.

But God only let him see the land from afar. “Ascend to the peak of Mount Nebo and
lift up your eyes westward, northward, southward, and eastward, and see it, but only from
afar, with your eyes—for you will not cross this Jordan River.”® Resigned to the fact that
his people would not attain this level of Divine perception, he instructed them to at least
“listen to the decrees and the laws that I am teaching you,”* thus setting the tone for the rest
of his address to them, and indeed, for the rest of the Book of Deuteronomy.

ér

But why did God refuse Moses’ request to enter the land? Why did He not want the
Jewish people to attain Moses’ level of spiritual perception, which would enable them to
accomplish their task in the land that much swifter and better?

The answer, of course, is that despite the advantages of sight over hearing, there is also
an advantage of hearing over sight. True, when we see something, our sense of the reality
of what we see is much stronger than when we only hear about it. However, this experi-
ence of certainty is solely due to the force of the experience and not to any work we have
done in refining our perception. It is a certainty imposed upon us from without rather
than one that solidifies gradually from within. Therefore, its effect on us as people, albeit
powerful, is superficial and ephemeral. Once we are no longer looking at what we saw, our

1. On 4:35 & 39.

2. Deuteronomy 3:24-25.
3. Ibid., v. 27

4. Ibid., 4:1.
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OVERVIEW OF VA’ETCHANAN

experience of it begins to fade, eventually becoming weak enough to be challenged.

In contrast, the conviction of truth we arrive at indirectly engages us to a much greater
and more profound degree. In the course of reaching this conviction, we have to struggle
with the arguments and perceptions posed by the world, which challenge and conflict with
this truth. By answering and overcoming these tests, we are changed in the process.

Since, as we know, the purpose of creation is that Divine consciousness permeate reality
to the greatest extent possible, that our entire being be filled with the knowledge of God, it
is clear that in order for this to be accomplished, it was imperative that Moses not accom-
pany the Jewish people across the Jordan. When we will have refined reality to the greatest
extent possible by dint of our own efforts, we too will be granted the spiritual perception
of Moses, as it is written, “And the glory of God will be revealed, and all flesh will see it
together.”>

ér

Nonetheless, as we have learned,® the prayer of a righteous person is always fulfilled in
some way. So, Moses’ request that the Jewish people be given his level of spiritual vision
was indeed granted on some level. Thus, each of us possesses an inner vision of reality
that affords us absolute certainty with regard to issues of Jewish faith. Based on this inner
sight, this unshakable inner conviction, we can withstand any of the worldly deceptions
with which material reality challenges us; we can preserve our own Divine consciousness
and disseminate it throughout the world, as well. This undertone of certainty enables us to
enter our own promised land, our arena of life-challenges, and confidently stride forward
toward the ultimate and final Redemption.”

5. Isaiah 40:5.
6. On Exodus 27:20.
7. Based on Likutei Torah 4:3cd; Likutei Sichot, vol. 9, pp. 57, 81-83; Sichot Kodesh 5737, vol. 2, pp. 340-348.
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resistance. This miraculous conquest would have
been a direct continuation of the miraculous Exo-
dus from Egypt, which had stricken the nations oc-
cupying the Land of Israel with intense fear, as the
Jews proclaimed at the Song of the Sea: “Nations
heard and became angered; terror gripped those
who dwell in Philistia. The chieftains of Edom be-
came disoriented; trembling seized the mighty
men of Moab; all the inhabitants of Canaan melted
away.”!!

11. Exodus 15:14-15.

& CHASIDIC INSIGHTS 3

However, now that Joshua was going to lead them,
the Israelites would have to battle the Canaanite
nations without relying on open miracles, and this
would require them to evince self-sacrifice. They
would now have to summon their deepest inner
strength and dedication to their purpose in order
to win the wars.

This is another example that demonstrates how
the purpose of revealing Divinity to the greatest
extent possible in the world—here evinced by the
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Deuteronomy 3:23-27 VA’ETCHANAN

God'’s Forgiveness

Moses continued, “Seeing that God had allowed me to assign the territory
that we conquered on the eastern side of the Jordan River to some of the tribes,’
I thought that He might now be reconsidering His decree not to let me enter the
land, thus intending to let me finish dividing it among all the tribes. I therefore
thought it an opportune time to reiterate my profound desire to enter the Land of
Israel.” Moses prayed for this clemency in consideration of his many good deeds,?
but—as righteous people typically do—he also solicited God’s absolute, unde-
served mercy,® feeling that his merits were not sufficient to warrant his prayer
being accepted. “I both prayed to Gop and entreated Him at that time, saying,

‘Gop, I know that You are merciful even when meting out justice,* for when
the people sinned by making the Golden Calf, You took the initiative to show me,
Your servant, Your magnanimity; that Your right hand, which metes out loving-
kindness, is stronger than Your left hand, which metes out strict justice, and can
overcome it; and that it is our prayers that make Your mercy override Your justice.’
That is why I am praying to You now and requesting mercy. For who is like You,
God, in heaven or on earth, who can match Your deeds and Your might? Mortal
kings have advisors who convince him not to be lenient or merciful, but You can do
whatever You please. And I see now that You have begun to let me conquer the land.

My request: Please let me cross over the Jordan River, complete the conquest
of the land, and see the good land that is on the other side of the Jordan River,
including the good mountain that You will choose as the location of the Temple
and the constructed and functioning Temple itself, which is termed “the Lebanon
[Levanon]” because it whitens [from lavan, “white”] the sins of the people. Please
tell me whether You will grant this request.”

But Gop was angry with me because of my improper response to you when
you complained against Him at Kadesh,” and He therefore did not heed me. Gop
said to me, “Your entreaty in this regard suffices for Me to understand how im-
portant this matter is for you. Speak to Me no more regarding this matter, so
that people should not consider Me harsh and you pestering. Furthermore, a re-
ward for your merits much better than what you are requesting awaits you in the
afterlife.’

However, I will allow you to see not only the “good” parts of the land, that is,
its exceptional parts, as you requested, but all of it.” Ascend to the peak of Mount
Nebo and lift up your eyes westward, northward, southward, and eastward, and
see it, but only from afar, with your eyes—for you will not cross this Jordan River.

¥ CHASIDIC INSIGHTS 3

You will not cross this Jordan River: As we have have been miraculous: they would have been led by
mentioned previously,'” had Moses himself led the the Clouds of Glory and the pillar of fire, and the
people into the Promised Land, their entry would nations occupying the land would have offered no

1. Likutei Sichot, vol. 9, p. 9, note 39. 2. Cf. Leviticus 26:3. 3. Cf. Exodus 33:19; Likutei Sichot, vol. 24, p. 31, note 29. 4. This is
indicated by the Names by which Moses addresses God: Adni (“Lord”) and Havayah (indicating God’s attribute of mercy), the
latter vocalized as Elokim (indicating His attribute of justice). 5. Exodus 32:10. 6. Rashi on v. 23, above, and on Numbers 12:13.
7. Numbers 20:1-13; above, 1:37. 8. Likutei Sichot, vol. 24, p. 15, note 34, and p. 32. 9. Below, 34:1. 10. Overview to parashat Shelach.
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Pe’or, how Gop, your God, exterminated from your midst every individual who
abandoned God and followed Ba’al Pe’or.

In contrast, all of you who are alive today are lovingly attached* to Gop,

your God.*

Israelites” unshakable dedication to their Divine
mission —was better served by Moses not crossing
the Jordan along with the Jewish people.”

So now, O Israel: As has been pointed out pre-
viously,* the name “Israel” connotes the victor in
battle, he who has “striven with God and with men
and has prevailed.”” It is specifically “now,” i.e.,
during the present order—when the Divine soul
must combat the innate drives of the animal soul —
that the Jewish people are referred to as “Israel,”
with regard to their victory in this struggle. In the

& CHASIDIC INSIGHTS ¢3

World to Come, however, when physical reality will
reveal its true Godly source and this battle will no
longer be necessary, the Jewish people will no lon-
ger be referred to by this name. We are taught that
since the Divine soul will then be able to manifest
itself unhindered, the righteous will then be iden-
tified using God’s own Name—every Jew will be
a transparent conduit for Divinity into the world.*

Therefore, Moses begins by saying, “Now, O Is-
rael....”%

Whereas you, who cleave to Gop: One could

21. Likutei Sichot, vol. 14, p. 55. 22. See below, 29:1-5 and 31:9; Likutei Sichot, vol. 14, pp. 55, 101. 23. Likutei Sichot, vol. 9, pp. 57-58,
82; Sefer HaSichot 5751, pp. 741-743. 24. On Genesis 32:29. 25. Genesis 32:29. 26. Bava Batra 75b; Torah Or, Shemot, vol. 7, p. 2536.

27. Likutei Torah 4:38a.
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Deuteronomy 3:28-4:4 VA’ETCHANAN

Instead, prepare your successor to cross the river and lead the people into the
land. Command Joshua not to be fazed by the people’s troublesomeness, mistrust
of their leaders, and general litigiousness.'> Strengthen him and encourage him,
lest he fear that just as I am denying you entrance into the land because of your
shortcomings, so will I eventually do the same to him. For despite any shortcom-
ings he may have, he will nevertheless cross over the Jordan River before this
people, and he will apportion to them the land that you will merely see. I am
making his success dependent on one condition: that he travel before this people,
leading them into battle himself; only then will he be able to conquer and appor-
tion the land to them. They will lose any battles he does not lead.”

After we conquered the territory of Sichon and Og and I apportioned it to some
of your tribes—which, as I mentioned, is what inspired me to ask God to reconsid-
er allowing me to enter the Promised Land —we moved on to the plains of Moab,
where we are presently located. We abided in the valley opposite Shitim, also
known as Beit Pe’or [‘the house of Pe’or’], where some of you were lured into
committing lechery and idolatry.”* Despite this, you have been forgiven for your
sins and will soon cross over into the Promised Land, whereas I did not merit to
be forgiven and will therefore not cross over into it. See, then, how gracious God
has been to you.

The Importance of the Commandments

So now, O Israel, listen to the rules and to the ordinances that I am teaching
you to observe, in order that you may live and enter and take possession of the
land that Gop, God of your forefathers, is giving you.

The commandments are perfect; you do not need to try to enhance them in any
way. Do not add anything to what I command you, nor subtract from it, in order
to observe the commandments of Gop, your God, that I am commanding you ex-
actly as they should be observed. For example, you will eventually be commanded
to put four written passages of the Torah in your tefilin;'* do not instead put five in
them. Since there are only four passages in the Torah that mention fefilin, adding a
fifth passage about something else in order to ‘expand’ the scope of the command-
ment will on the contrary mitigate the impact of the commandment.”® Similarly, do
not hold five different types of plants on Sukot instead of four;'® since only the four
that God specified have the property of augmenting joy, holding a different type of
plant, which does not share this property, would mitigate the effect of holding the
other four.”” A further example: do not attach five tassels onto a four-cornered gar-
ment instead of four tassels;'® since the tassels are intended to remind you of the
four expressions God used when He described how He was going to take you out
of Egypt,"” adding a fifth tassel might make you think of something else, thereby
mitigating the impact of this commandment.” By the same token, in each of these
cases, do not use three items instead of four.

You have seen with your own eyes what Gop did in the incident involving Ba’al

12. Above, 1:12. 13. Numbers 25:1-9. 14. Below, 6:8, 11:18. 15. Likutei Sichot, vol. 9, p. 53, note 24. 16. Leviticus 23:40. 17. Sichot
Kodesh 5729, vol. 2, pp. 418, 420. 18. Numbers 15:37-41. 19. Numbers 15:41. 20. Sichot Kodesh 5729, vol. 2, p. 418.

29



1ANNRI SECOND READING

— ONKELOS (;3——
K2 K7 TI2N? MPHZKT 1
12 T2yn7 TR 7 ITRD T XD
TN POy PRK 7T KYIX 03
™I PTAYI TRm ¢ AN
TionuNp oI K
93 M PWRY? YT KMy Py
DY D Pvam PR Kap
T K3 Kpy NP1 o
RAZK A7 7727 DY |80 1K
T1y3 AnDY K737 M2 aMp
Ty 933 XIIoX M3 ARy
IR S TR PYYR KIMINT
LR PIT PR A7 7T 210y
KK T KT ORDMIK 902
7Y o 7 Kpb piomTp am
XIZ AW W1 7 MINOK
FINI 7 KI0308 7 Wan KT
i 53 9290 1Ty xnvT Ty
P12 29 T35 Py T
TR 7 OTR Rpmp 7Kg
MR W2 77 7 MK T2 32
T RIS M TAYRURY KRy m
X 93 MR SmTay nehn
N oRYIR DY R UK T
TARRY PR 11 B2 Tima
KWK Y3 K701 KL "Yiswa
Xuy XJwn Xmy oy oy
ian Tiony » 979m1 12 (RNUMKI
PYRY TR TRINe YR KWK
KPR POPK 10 77 nmT
TRD T MR M 17 Mm
TRINS KWWY Tayp? om
INTAN MO TR Y (uan;

W TWRD DB DRI 20N NTR7 TN
DOND DON N 1INT 3123 12 DR TN I
DomRaT 87 By B ¢ mnw? My
DRITOD DI DEREY N DU PY? BN
T PYT MR 1N DINTEY P, IR 7N
TR TN DETR DN 7N 1T vl 03
DR 127N 5173 %93 MY ¢ RN NP2 30N
M3 OS8R NN TINT S0D oy Do
18 TN D3 T o ey P 0 R oRsd
3270 I0IE THY NN O3 M2wN
S o1 10 783 %227 T3 DOYT T o 92
0N T RNR 3TN TN I iR o7y
IFRPY TN 3TN DR BETRN YO
TINTOY BT 0T N DUNTOR NN AN
ST NOD PTRED PR T2 BRI
DB 1Y TN DT 227 UMD W O
DON 227 71 W TIND 029N I 12T
D27 T 15510 NPT DND S M Db
D377 MY AR DN IR TN 3TN
DR2N P oY B3NRN

Ay WX of

DWW 12WNR 00w qinn
TIY IR WK — 300 Y0P K 5y 20m
ni%pa NX DK WX /2T RTY WK oY
TIDPX.JMY? :OnY Y7 11072 .m0 5 N

¥ RASHI &3
R¥T 3 AYnwnd .oyl mwn i .onamn

D02 2WOH NXI2 S DHAP3 Dannan
OPTIY DWBYMm DN oMy YD onian
2WN 19 N A2 MWD P10 oM D

OMNIK? 5y DIwyn DNix mawn X5ws X .oMaTT X
ONiX ANIYN OX1 0721211 D2 1WA DNANK
¥ CHASIDIC INSIGHTS 3

true, Divine personalities can shine forth in all their

unique individuality.

true source of life, the more our earthly, limited
lives take on something of the eternal longevity of
spiritual beings. Indeed, Rabbi DovBer, the Maggid

The same principle applies “quantitatively”: the
more we surrender our apparent individuality to
God’s omnipresence, thereby connecting to our

of Mezeritch,® teaches that the angels” immortality
is due to their consummate fear of Heaven resulting
from their constant awareness of God.*

35. Cited also in Pelach HaRimon, Shemot, p. 283. 36. Siddur im Dach 82cd.

30



Deuteronomy 4:5-13 VA’ETCHANAN

Behold, as Gop, my God, commanded me to, I have taught you
rules and ordinances for you to abide by when you will live in the land that you
are entering in order to possess.

You must safeguard these rules and ordinances—i.e., make sure you are per-
forming them properly —by constantly studying the Torah’s instructions how to
perform them, and then you must perform them, for that is what will attest to
your wisdom and your understanding in the eyes of the peoples, who will hear
all these rules and say, “Only this great nation is such a wise and understanding
people.”

For what great nation is there that has a god as near to it as Gop, our God, is to
us whenever we call upon Him?

And what great nation is there that has rules and ordinances as just and rel-
evant as this entire Torah, which I am setting before you this day?

Therefore, be wary and guard yourself carefully lest you forget what you have
learned and start observing God’s rules and ordinances incorrectly, for if you do,
you will appear foolish rather than wise. In addition, take care lest you forget the
foundation underlying your observance of these rules and ordinances, namely, the
things that you saw with your own eyes at Mount Sinai when God gave you the
Torah, and lest these things depart from your heart all the days of your life—and
you must impart them as well to your children and to your children’s children:

the Divine revelation you experienced on the day you stood before Gop, your
God, at Mount Horeb, when Gop said to me, ‘Assemble the people for Me; I will
let them hear My words, in order that they learn to revere Me all the days that they
live on the earth, and in order that they teach their children to revere Me, as well.”

You approached and stood at the foot of the mountain;* the mountain burned
with fire that rose up to the midst of heaven,” and it was enveloped by three de-
grees of obscurity: darkness, a normal cloud, and a thick cloud.*

Gobp spoke to you out of the midst of the fire.” You heard the sound of the
words but saw no image; you only heard God’s voice.

He told you the terms of His covenant®”—the Torah —that He commanded you
to observe, and summarized it*® in the Ten Commandments, and He inscribed
the Ten Commandments on two stone tablets.*

& CHASIDIC INSIGHTS 3

very well imagine that the deeper and more
complete the relationship we forge with God, the
more our own individual concerns and personali-
ties will be diminished. The Torah here teaches us
that the opposite is actually true: Our true life and
vitality are directly commensurate with the depth of
our attachment to the source of all life, God. In fact,
what we normally mistake as our personality or
“persona” is largely rooted in the animal drives of
our secondary, animal souls. The individual nature
of this personality is merely an illusion; inasmuch

as we share the same animal drives with the rest of
humanity, the personality born of these drives is, at
best, a variation on the same, common theme every-
one else is living out, and at worst, a vain attempt
to establish a sense of self-worth through feigned
individuality. In contrast, since God is infinite, the
avenues by which His Divinity can manifest itself
in reality are also infinite; thus, it is only our Di-
vine personality that is truly unique. It follows that
the more we allow our normative personalities to
dissolve as we draw closer to God, the more our

28. Exodus 19:17. 29. Exodus 19:18. 30. Exodus 19:16. 31. Exodus 20:1. 32. Exodus 19:5, 20:1. 33. Exodus 20:1. 34. Exodus 31:18.
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yourselves a sculpted image, that is, the likeness of anything—which Gob, your

God, has forbidden you to do.
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Deuteronomy 4:14-23 VA’ETCHANAN

Gop commanded me at that time, during my first forty days on Mount Sinai
after the Giving of the Torah, to teach you the oral explanation of the rules and
ordinances, so that you should perform them® properly in the land into which
you are crossing in order to possess.

Entrance to the Promised Land
Contingent upon Loyalty to God

You must guard yourselves carefully against the temptation to depict what you
experienced at Mount Sinai in any visual form, for you did not see any image of
God on the day that Gop spoke to you at Mount Horeb from the midst of the fire.

Be careful lest you become degenerate and make a sculpted image for your-
selves to worship:* the representation of any form, whether it be the likeness of
a male or a female human being;

the likeness of any beast that is on the earth; the likeness of any winged bird
that flies in the sky;

the likeness of anything that crawls on the ground; or the likeness of any fish
that is in the water lower than the earth surrounding it.

Be careful, too, lest you lift up your eyes toward heaven in search of something
to worship and see the sun, the moon, the stars, or all the host of heaven, which
Gop, your God, appointed to give light to all people who dwell under the entire
heaven—i.e,, all the peoples of the earth,” and be lured to prostrate yourselves
before them and worship them. In addition to serving as luminaries, God specifi-
cally created the celestial bodies to test humanity to see if they would succumb to
the temptation to worship them. But whereas He allowed the other nations to err
in this matter and to escape the consequences for the time being, He will not be so
generous with you.

For, as you see, Gop took you and brought you out of the iron crucible, that is,
out of Egypt, where He refined the dross out of you and forged you into a people
whom He can call His heritage, as you are today.

As I have said,* the reason I am not entering the Promised Land is because Gop
was angry with me at Kadesh because of you, and He swore that I would not
cross the Jordan River and that I would not come into the good land that Gop,
your God, is giving you as an inheritance.

For I must die and be buried in this land; I will not even cross the Jordan River
in a coffin. You, however, have been forgiven and will cross it, and you will take
possession of this good land.

Residence in the Promised Land
Contingent upon Loyalty to God

Backsliding into idolatry will not only keep you from entering and conquering
the Promised Land; it will also prevent you from remaining in it. Beware, then, lest
you forget the covenant of Gop, your God, that He made with you, and make for

37. Rashi on 29:11, below. 38. Cf. Rashi on Genesis 6:11. 39. Hitva’aduyot 5745, vol. 5, p. 3031. 40. Above, 1:37-38, 3:26.
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Deuteronomy 4:24-33 VA’ETCHANAN

For Gop, your God, is, metaphorically, a consuming fire; He is a zealous God
who does not tolerate infidelity.

When you have children and children’s children, and you will be long es-
tablished in the land, and you become corrupt and make a sculpted image, the
likeness of anything, and do evil in the eyes of Gop, your God, to provoke Him
to anger by worshipping it,

Iinvoke heaven and earth today as witnesses, i.e., reminders* —since they will
be present then whereas I will not—that I am warning you that you will speedily
and utterly perish from the land into which you are crossing the Jordan River to
possess; you will not prolong your days upon it, but will be utterly destroyed.

Gop will scatter you among the peoples, and you will remain few in number
among the nations to where Gop will lead you.

As slaves, you will serve idol-worshipping masters in your exile, so it will be
as though you yourselves will be worshipping other deities there —man’s handi-
work, wood and stone—that can neither see, hear, eat, or smell.

But since God has irrevocably made you His people, you will eventually seek
Gop, your God, from there, and you will find Him if you seek Him with all your
heart and with all your soul.

When you are distressed, and all these things happen to you in the end of the
days of your exile, you will return to Gop, your God, and obey Him.

For Gop, your God, is a merciful God: He will not loosen His hold on you,
allowing you to assimilate altogether, nor destroy you outright; neither will He
forget the covenant of your forefathers, which He swore to them. As for His
threat to utterly destroy you,** He made this threat contingent on your being “long
established” in the land.”® He will therefore exile you before this condition has
been fulfilled.**

For please inquire regarding the early days that were before you—since the
day that God created humanity on the earth—and ask everyone on earth, from
one end of heaven to the other end of heaven, whether there was anything like
this great phenomenon, or was the likes of it heard:

Did ever a people hear God’s voice speaking out of the midst of the fire, as
you have heard,” and live?

& A CLOSER LOOK 5
[31] He will exile you: The exact number of of being “long established” in their land was
years implied by the word for “and you will about to be fulfilled. Therefore, in order to avoid
be long established” (omwn) is alluded to by having to fulfill His threat of utterly destroying
its numerical value, 852. Thus, as the year 3340 them, God exiled the people two years early, in
(the 852" year after the Israelites’ entry into the year 3338.%
the Promised Land) approached, the condition

41. Likutei Sichot, vol. 19, pp. 332-333, notes 26 and 27. 42. Above, v. 26. 43. Above, v. 25. 44. Rashi on v. 25. 45. Exodus 20:1.
46. Rashi on v. 25.
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the necessity of bringing the awareness that “Gob is
God” into “heaven above and earth below.”

For the same reason, verse 35, which describes
God’s self-revelation, ends with the phrase, “there
is no other reality besides Him” —implying that in
the face of that revelation there is indeed nothing
other than God at all; whereas verse 39, describing
our upward climb to Divine knowledge, ends only
with the words, “there is no other reality” —imply-
ing by contrast that from our perspective there is in-
deed a reality “besides Him” but that we are aware
that it possesses no intrinsic existence on its own.

The Divine consciousness we were granted at the
Giving of the Torah was loftier than any Divine
consciousness that we can achieve on our own,
since the former was powerful enough to annihilate
all awareness of created reality whereas the latter is
not. On the other hand, seeing God in everything
when working out of the initial spiritual darkness
of our physical world is a much greater feat than
seeing Him in everything when everything has
already been dissolved in His overpowering pres-
ence. In fact, seeing God in everything while still
retaining consciousness of the world is possible
only when we look at the world from the perspec-
tive of God’s essence (rather than that of any rev-
elation of Him, no matter how sublime), for God’s
essence transcends the dichotomy of revelation and
concealment.

Verse 39 thus describes the progressive ascent in Di-
vine consciousness we are bidden to follow: We are
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to first “know” God through intellectual inquiry,
contemplating His presence in the world. We are
then to proceed to the much harder task of “con-
sidering it in your heart,” that is, making this re-
ality so relevant that we get emotionally involved
in it. The Torah then describes how the content of
our contemplation also ascends progressively: First
we are to realize that “Gob is God,” i.e., that God
is both transcendent and immanent. We are then
to realize that God’s transcendence governs the
spiritual worlds (“in heaven above”), which is rela-
tively easy to conceive of; and then that it governs
the physical universe (“upon earth below”) as well,
which is harder to conceive of. From there we are
to ascend to the awareness that even though real-
ity exists, it owes its existence entirely to God and
is therefore nothing but an expression of Divinity
(“there is no other reality”).5”

There is no other reality besides Him.... There
is no other reality: On a deeper level, it is possi-
ble to view the difference between the two closing
phrases of these verses inversely: “There is noth-
ing besides Him” implies that “besides Him” —
meaning “without Him” —nothing can exist, but
“with Him” —meaning “with His help” —reality
does exist; it just owes its entire existence to Him.
In other words, whereas God’s existence is intrin-
sic, everything else’s existence is contingent (upon
His existence).”® In contrast, “there is nothing else”
implies that there is no other existence whatsoever.
This is not meant to deny the existence of reality,
but rather to imply that everything that exists is

57. Sefer HaMa'amarim 5704, pp. 219 ff; Likutei Sichot, vol. 4, pp. 1334-1335; Sefer HaMa’amarim Melukat, vol. 4, pp. 38-39. 58. As

Maimonides states in Mishneh Torah, Yesodei HaTorah 1:1-4.
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Deuteronomy 4:34-35 VA’ETCHANAN

Or has any god miraculously come and taken for himself a whole nation from
the midst of another nation, daring the host nation to test him with trials,”” or
providing his emissary with signs confirming that a supernal power sent him,*
or smiting the host nation with marvels—the plagues,” or waging war against
it,” or—besides the other plagues, which only vexed the Egyptians but did not
kill them —by figuratively using his mighty hand to kill their animals with an epi-
demic,” or by figuratively using his outstretched arm to kill their firstborn,” or by
manifesting his great, awesome presence,” as all that Gop, your God, did for you
in Egypt before your eyes?

Nonetheless, the miracles of the Exodus did not preclude the existence of some
other (albeit lesser) deity. But when God gave you the Torah, you were shown
that there is no other deity: He first ‘opened up’ the entire hierarchy of the spiritual
worlds* in order for you to know that Gop is the only God in it, and then He ‘tore
open’ both spiritual and physical reality so you could see that there is no other
reality within creation besides Him.”

& CHASIDIC INSIGHTS 3

He ‘opened’...then “tore”: The existential differ-
ence between “heaven” (the spiritual worlds) and
“earth” (the physical universe) is that the former
manifest Divinity, each on their own level, whereas
the latter denies Divinity, at least a priori. There-
fore, in order to show the people that His is the sole
presence within the spiritual worlds, it was enough
for God to “open” these worlds up, i.e., to simply
remove their natural spiritual opacity, enabling the
people to “see” how the spiritual worlds manifest
Divinity. In contrast, in order to show the people
His presence within physical reality as well as to
show them that His is the only true reality altogeth-
er—how all the worlds (down to ours, the entire
physical universe) are really just part of God’s es-
sence—God had to “tear open” heaven and earth,
i.e,, to overturn the external facade of independent
existence pervading the entire hierarchy of creation.

By showing us both aspects of His relationship to
reality, God enabled us to relate to Him in these
same two general ways:

¢ Revealing His presence within the spiritual hier-
archy of creation enabled us to elevate all aspects
of life to their Divine source by orienting them
toward their Divine purpose, thereby revealing
their true, inner Divine essence. This includes the
ability to refine our own intellect and emotions
by focusing them on God, contemplating His cre-
ation and providence.

¢ Revealing His essence, beyond creation, enabled
us to transcend the limits of nature by respond-
ing to critical challenges with self-sacrifice, over-
riding (“tearing”) the limits imposed both by our

intellect and emotions as well as by our natural
instincts toward self-preservation and comfort-
seeking.

The latter process works in reverse, as well: In or-
der to overcome challenges and tests in our lives,
we need to remind ourselves that “there is nothing
other than Him,” i.e., that nothing can constitute
a real obstacle to fulfilling God’s intentions, since
everything, in the final analysis, is part of God’s es-
sence. Evoking this awareness within ourselves el-
evates our Divine consciousness to the level of truly
perceiving God'’s essence everywhere. This, in turn,
serves to hasten the messianic Redemption, when
“the glory of God will be revealed and all flesh will
see it together.”%

There is no other reality besides Him....
There is no other reality: In verse 35, Moses tells
the people that when God gave the Torah, He
showed them that there is no other reality other
than Him. In verse 39, Moses tells them that they
should not rely on the recollection of this revelation
but rather respond to it by striving to know God on
their own, as well.

Thus, there is no mention of “heaven and earth” in
verse 35 (as there is in verse 39), because when God
pulled back the veil in order to show the people that
He is the only reality, the focus was on the pres-
ence of God, not on the nature of reality: the force
of God’s revelation was so overwhelming that all
other reality simply disappeared from everyone’s
consciousness. In contrast, when we, working from
our earthly perspective, aspire to knowledge of
God, the nature of reality is a very real issue; hence

47. Exodus 8:5. 48. Exodus 4:2. 49. Exodus 7:3, 11:9-10. 50. Exodus 14:25, 15:3. 51. Exodus 9:3; Rashi on 7:19, below. 52. Exodus
6:6. 53. Onkelos; Hagadah shel Pesach. 54. Likutei Sichot, vol. 24, p. 44. 55. Likutei Sichot, vol. 24, pp. 36-46. 56. Isaiah 40:5; Likutei

Sichot, vol. 24, pp. 36-46.
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ple, why a thief can pray to God for success in his
theft: although he believes that God can influence
the outcome of events supernaturally, this belief
does not register in his consciousness as making
any moral demands on his behavior.

It is therefore necessary to bring our ingrained
belief in God into our conscious minds, similar to
how our ingrained knowledge of Him is active in
our conscious minds. This feat is accomplished by
studying the Torah and fulfilling its command-
ments; it is the unique, spiritual property of the To-
rah and the commandments that they bridge this
gap between God’s infinite transcendence and our
finite minds, enabling us to “know” what we ini-
tially only “believe.”

This is why we are commanded in verse 39 to “make
every effort to know,” even though we were already
“shown to know,” as described in verse 35. At the
Giving of the Torah, we were granted the “knowl-
edge” of God’s immanence; it is now up to us to also
“know” God'’s transcendence. Because the means
we use to attain this knowledge are the study of the
Torah and the observance of its commandments,
verse 39 adds the word “today,” for only “today” —
in our lifetimes—are we given this opportunity,
whereas “tomorrow” —in the afterlife—this oppor-
tunity does not exist. This is also why, in the next
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verse, Moses once again exhorts the people to fulfill
the Torah’s commandments, for as stated, the unique
and special property of the Torah and its command-
ments is that they enable us to know God’s transcen-
dence, not only to believe that it exists.

Due to the world’s (and our own) present imper-
fections, the gap between what we can know and
what we can only believe is bridged to a greater or
lesser extent, depending on our spiritual state. The
more we are properly focused on the Torah and its
attendant lifestyle, the more God’s transcendence
becomes part of our lives and the less we are subject
to the limitations of nature. When we are distracted,
we experience the gap between our knowledge and
belief in God’s transcendence.

This gap will be totally bridged only in the messi-
anic future, when God will “remove the spirit of
impurity from the earth”® and “the earth will be
filled with the knowledge of God.”* Allegorically,
“the earth” refers to our faculty of belief, which,
like the lowly, inanimate earth, is devoid of the
ardent feelings of the emotions or the intellectual
stimulus of the mind. In the messianic future, our
belief in God'’s transcendence (“the earth”) will
be transformed into (“filled with”) knowledge of
it, similar to how we can presently “know” His

immanence.” [continues...]

vol. 1, p. 54; Sefer HaSichot 5752, vol. 2, p. 349, note 46, etc. 67. Sefer HaSichot 5701, p. 47; cf. Sefer HaMa’amarim Melukat, vol. 5, pp.
223-224. 68. Zachariah 13:2. 69. Isaiah 11:9. 70. Likutei Torah 4:4a-d; Likutei Sichot, vol. 4, pp. 1170-1171.
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Deuteronomy 4:36-39 VA’ETCHANAN

From heaven He let you hear His voice, to instruct you;” upon the earth, He
showed you His great fire;*” and you heard His words issuing out of the midst of
the fire.”!

He did all this because He loved your forefathers, and —for the same reason—
He chose their seed after them to be His people. He therefore brought you out of
Egypt, protecting you either by placing Himself in front of you® or placing you in
front of Him,*® whichever was necessary, and showing your forefathers how He
rescued you at the Sea of Reeds® with His great strength,

in order to drive out from before you nations who are greater and stronger than
you, to bring you to their land and give you their land so you can pass it down as an
inheritance, as you have already seen prior to today with regard to Sichon and Og.

You must therefore, in response to this revelation, make every effort to know
today and consider in your heart that Gop is the only God, both in heaven above
and upon earth below, and furthermore that all reality owes its existence to God:
there is no intrinsic existence other than His.®

& CHASIDIC INSIGHTS 3

just a part of God. Thus, in this context, verse 39 de-
scribes a higher level of Divine consciousness than
that discussed in verse 35.%

In accordance with this interpretation, the differ-
ence between these two verses can be explained as
follows:

It is important to realize that there can never be un-
equivocal, unassailable logical proof of God’s exis-
tence, for two reasons. Firstly, the nature of intellect
is such that any argument that is presented, no mat-
ter how sound, can be undermined by a counterar-
gument. The most that we can achieve through rea-
son is a degree of plausibility that enables us to live
our lives in a consistent and honest way, but we can
never achieve absolute certainty through reason
alone. Secondly, if we could prove God’s existence
conclusively, doing so would preclude any possi-
bility of free choice, and would thus undermine the
whole purpose of creation.

Therefore, when God gave the Torah, He instilled
within every individual Jew a “knowledge” of His
existence that is not predicated on logical reason-
ing. Ever since that time, this surety has been part
of our Divine soul; we therefore have no control
over it and it does not result from any effort on our
part. True, we are not always conscious of this in-
nate knowledge, and if we allow the materialistic
perspective of the physical world to overtake our
consciousness, it will bury our innate surety under
its skepticism and ridicule (this being what ensures
free choice despite the surety of the knowledge).
But if we train ourselves to see beyond the mate-

rial facade that the world presents us by periodi-
cally meditating on the logical reasons for God’s
existence, we can recover this God-given certainty.

This is why the gift of this knowledge is described
as a visual experience: “You were shown to know.”
Seeing something fixes it in our minds with con-
summate certainty, and this knowledge of God’s
existence has been fixed in our psyches with a cer-
tainty akin to that associated with sight.

Yet this knowledge of God applies only to His im-
manence within creation. This is what was imprint-
ed on our souls at the Giving of the Torah, and this
is what we can recover through intellectual medi-
tation. In contrast, we cannot know God’s transcen-
dence, since it is by definition totally beyond our
ken; we can only believe in it.

But if, as we said, there can be no unassailable logi-
cal proof of God’s existence as He is immanent with-
in creation, then surely there can be no such proof
of God'’s existence as He transcends creation. We
can, of course, speculate and theorize about God’s
transcendence; even non-Jewish philosophers and
theologians have done so extensively.”” But abso-
lute, concrete belief in God’s transcendence is by
definition beyond human reach.

God therefore imprinted the belief in His tran-
scendence on the Jewish soul when the Torah was
given, and it, too, is now part of every Jew’s Divine
soul. But since this transcendence is by definition
removed from us, we don’t immediately realize its
ramifications in our lives. This explains, for exam-

59. Exodus 20:1. 60. Exodus 19:18. 61. Exodus 20:1. 62. Exodus 13:21-22. 63. Exodus 14:19. 64. Exodus 14:21; Rashi here and on
Psalms 78:12. 65. Likutei Sichot, vol. 4, p. 1334. 66. Likutei Sichot, vol. 25, p. 202, note 86; Hitva’aduyot 5743, vol. 1, p 292; Hitva'aduyot
5744, vol. 1, p. 37, p. 304, Sefer HaSichot 5748, vol. 1, p. 111, vol. 2, pp. 517-518; Sefer HaSichot 5749, vol. 2, p. 499; Sefer HaSichot 5750,
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hearing over sight is that it perceives sound, which
is invisible and thus relatively less “corporeal” than
the visible objects perceived by sight. In this sense,
although the people had “seen” God’s immanence,
they had only “heard” about God’s transcendence.

Moses, on the other hand, possessed the same
knowledge of God’s transcendence as he did of His
immanence; he did not need to believe in it. In this
sense, he was living in the messianic future during
his lifetime.

As was explained in the Overview, Moses wanted
God to enable the people to “see” His transcen-
dence as well as just “hear” about it. He knew that
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this would happen if God would allow him to en-
ter the Promised Land, for the land, as we saw, is
a metaphor for belief. This is the allegorical mean-
ing of his request to “cross over and see the good
land,”” i.e., to infuse it with the surety of sight, el-
evating it to the level of knowledge.

However, as the Torah will relate,” God did not
grant Moses’ request, because the world atlarge was
not yet ripe for this level of Divine consciousness.
As stated above, this will be achieved only in the
messianic future. Moses could therefore only enjoin
the people to “hear” God’s message.”

First Interpretation Second Interpretation

Divine Con- | Focus of Con- | Divine Con- | Experience | Focus of Con- | Sense

sciousness templation sciousness templation
“Thereisno | Only God God’s Creation Knowledge | God’s Sight
other reality | exists revelation exists but only immanence
besides contingently
Him” (v. 35)
“Thereisno | Creation God’s essence | Only God Faith God'’s Hearing
other reality” | exists exists; creation transcendence
(v 39) but only is part of God

contingently

Figure 2. Divine Consciousness at the Giving of the Torah

75. Above, 3:25. 76. Below, 5:20-28. 77. Or HaTorah, Devarim, pp. 62-64. See below, 4:1, and on 6:4.
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Deuteronomy 4:40-43 VA’ETCHANAN

In order to achieve this awareness, God has given you the Torah and its com-
mandments;”! you must therefore observe His rules and His commandments,
which I am commanding you today, so that it may go well with you and your
children after you, and so that you may prolong your days upon the land that
Gop, your God, is giving to you forever.”

Cities of Refuge
It was then, after Moses understood that God was not going to
allow him to cross over into the Land of Israel,”* that Moses decided to designate
three cities on the side of the Jordan River that is toward the direction of the sun-
rise, i.e., to the east,
so that a murderer might flee there, provided that he murders his fellow man
unintentionally, not having hated him in time past and not having premeditated
the murder. He may flee to one of these cities in order that he might live.”

The cities that Moses designated were
Betzer in the desert, in the plain-country
of the tribe of Reuben; Ramot in Gilead,
the territory of the tribe of Gad; and Golan
in the Bashan, the territory of the tribe of
Manasseh (see Figure 1). Moses knew that

\J Golan e
3 grmuk Bover

these cities would not begin to function as
cities of refuge until the other three, to the
west of the Jordan River, would also be desig-
nated, but he reasoned that designating them
now would obviate the need for Joshua to do
so after designating the three to the west of
the Jordan River. He also knew that designat-

Shechem =

lmdian Rive,

Bethal =
|ericho

Ramat o

vk Bawes

.
W M

Salem =

ing cities of refuge is a commandment that
is performed only in the Land of Israel, and
since God was not permitting him to enter the Lttt
land, he was not sure (a) if his actions indeed !‘

had any legal significance, and (b) if God in- ("’ MOAR
deed wanted him to do this. Nevertheless, he {1

designated them anyway, hoping thereby to i
at least partially fulfill this commandment.”

Hebron ) Bemerk

Dind g

Zered R fises

Figure 1. Cities of Refuge in Transjordan
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higher level of perception than hearing because it
evokes a much more intense emotional response
than does hearing, indicating that it touches the soul
more deeply. On the other hand, the advantage of

There is no other reality besides Him.... There is
no other reality: As mentioned above, the Torah
describes our knowledge of God’s immanence us-
ing the metaphor of “sight.” Sight is considered a

71. Likutei Torah 4:4a-d. 72. Above, vv. 21-22, 3:26. 73. Numbers 35:9-34; Exodus 21:13. 74. Likutei Sichot, vol. 39, pp. 14-21.
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The Repetition of the Ten Commandments:
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the most intense revelation of God that the world

In preparation for the Giving of the Torah at Mount
Sinai, the people completed a thorough process of
spiritual and mental purification, thereby earning

had ever witnessed. The force of this revelation
purged them completely of evil inclinations and the
effects of sin, enabling them to achieve consummate
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Deuteronomy 4:44-5:6 VA’ETCHANAN

Moses’ Second Address

The following is the corpus of instruction that Moses now set before the Is-
raelites.

These teachings are the very same testimonies, rules, and ordinances that Mo-
ses spoke to the Israelites when they went out of Egypt, i.e., at Mount Sinai,

but he reviewed them now, when the people were camped on the east side
of the Jordan River, in the valley opposite Beit Pe’or, in the land they had con-
quered from Sichon, king of the Amorites, who dwelt in Cheshbon, and whom
Moses and the Israelites smote after they went out of Egypt.

They took possession of his land, as well as the land of Og, king of the Bashan,
i.e., all the lands of the two kings of the Amorites who were on the side of the
Jordan River toward the east, the direction of the sunrise,

from their southern border at Aroer, which is on the edge of the Arnon gorge,
northward up to Mount Sion, which is Mount Hermon,”

and all the plain located across the Jordan River eastward, southward as far as
the sea of the plain, the Dead Sea, and the land further southward along the foot
of the waterfalls descending from the peak of Mount Nebo.”

The Legal Obligation to Perform the Commandments

Moses prefaced His review by recalling that when God gave
the Torah at Mount Sinai, He established a covenant with the Jewish people.** Mo-
ses summoned all Israel and said to them, “Hear, O Israel, the rules and or-
dinances that I speak in your ears today; study them and safeguard them® by
learning how to perform them properly.

Your obligation to observe these rules and ordinances is based on the fact that
Gopb, our God, made a covenant with us at Mount Horeb.

Not with our forefathers— Abraham, Isaac, and Jacob—alone did Gop make
this covenant, in which case you would be bound to it only by tradition and hear-
say, which might leave you some reason to doubt my words, but with each of us
personally —we, those who are here today, all of us who are alive.

When He first pronounced all ten commandments at once, Gop spoke with you
at the mountain face to face—without any intermediary —out of the midst of the
fire®

(When God repeated each commandment separately, you only heard the first
two directly from Him. I stood as an intermediary between Gop and you at that
time in order to tell you the word of Gop regarding the last eight command-
ments, for you were afraid of the fire and you did not want to ascend the moun-
tain.), saying,®

The first commandment: ‘I am Gop, your God, who brought you out of Egypt,
out of the house of Pharaoh, where you were slaves.’

78. Above, 3:9. 79. Above, 3:17. 80. See Exodus 19:6. 81. Cf. above, 4:6. 82. Exodus 19:19, 20:1, 6. 83. Exodus 20:2-14.
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the differences between the first and second tablets:

In parashat Yitro, emphasis is placed on how the
Divine revelation shook and shocked both nature
and the Jewish people. “There was thunder and
lightning...an exceedingly loud blast of a ram’s
horn, and all the people in the camp trembled....
The whole of Mount Sinai was in smoke,”** and so
on. The image is that of a searing revelation that
destroyed the power of evil and its hold over the
people. When the people expressed their fear of
this direct revelation, Moses replied” that this was
exactly the point: that this awesome experience nul-
lify their sense of self in their overwhelming experi-
ence of God.

In parashat Va'etchanan, however, the emphasis is on
how the Divine message was absorbed and inter-
nalized by the people. “You were shown [in order]
to know that Gop is the only God.... God spoke
with you face to face...God spoke all these words to
your entire assembly,”®? and so on. This time, when
Moses recalls how the people expressed their fear,
he records God’s reaction: that they were right in
being afraid and that they should indeed strive to
retain at least something of this fear of God. Since
God “leaves room” for people to exist on a lower
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level of Divine consciousness, in which they retain
their own sense of self, it is therefore necessary for
them to know how to fear Him.

Nonetheless, the context, as we said, is the account
of the giving of the first tablets. In fact, after Moses
recounts the Giving of the Torah, he pauses in his
review of the historical narrative of the Jewish peo-
ple and discusses how the recollection of the Giving
of the Torah should engender feelings of love for
God and loyalty to Him. He does not resume his
review of the historical narrative—picking up with
the sin of the Golden Calf and its aftermath, includ-
ing the giving of the second tablets —until well into
the next parashah, Eikev.”® This discontinuity empha-
sizes the fact that at this point, Moses is focusing on
the original, unbounded relationship between God
and His people that existed when they possessed
the first tablets. We thus learn that even in our pres-
ent state of reality —that of the second tablets —we
can and should retain a residual taste of the pure
reality we knew briefly when we possessed the first
tablets.

In other words, although Moses is addressing the
generation that had not witnessed the revelation
at Mount Sinai and that is living in the post-fall

90. Exodus 19:16-19, 20:15-16. 91. Exodus 20:17. 92. Deuteronomy 4:35-36, 5:4, 19-25. 93. At 9:8, below.
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Deuteronomy 5:7-13 VA’ETCHANAN

The second commandment: “You must not possess any idols of other peoples’
deities as long as I exist, i.e., ever, or wherever I may be, i.e., anywhere.

You must not make yourself a carved image or any other type of likeness of
anything that is in heaven above, on earth below, or in the water lower than the
earth surrounding it, even if you do not intend to worship it.

And if others make such idols, you must neither prostrate yourself before them
nor worship them, for I, Gop, your God, am a zealous God in this regard. For
those who hate Me and worship idols, I am a God who remembers the premedi-
tated sins of the fathers, adding their demerits to those of their descendants, but
only up to the third and the fourth generation, and only if these descendants also
worship idols.

But, in contrast, I am a God who shows kindness for at least 2000 generations
to the descendants of those who love Me and worship Me alone out of that love,
and for 1000 generations of descendants of those who observe My command-
ments solely out of fear or respect. Such is the difference between being motivated
by love and being motivated by fear or respect.”®*

The third commandment: “You must respect God’s Name. You must not swear
by the Name of Gop, your God, in vain, by swearing that something is something
that it manifestly is not. For Gop will not absolve anyone who swears by His
name in vain.’

The fourth commandment: ‘Remember and observe® the Sabbath day continu-
ously, to keep it holy, just as Gop, your God, commanded you prior to the Giving
of the Torah, at Marah.* “Remember” the Sabbath by anticipating it during the
preceding week; “observe” the Sabbath by refraining on it from all categories of
prohibited work.

Six days must you labor and do all your work. But even if you have not fin-
ished all your work during the six preceding workdays,

& CHASIDIC INSIGHTS 3

the second set of tablets: God inscribed them, too,
but Moses was the one who carved them,® and as

Divine consciousness. This Divine consciousness
was channeled into the world via the tablets later

carved by God, on which He inscribed the Ten
Commandments.

But, as has been seen,*” despite the exalted spiritual
level that the people attained through the Giving of
the Torah, they still lacked the powerful yearning
for Divinity that is known only to a penitent soul.
So God “coerced” them into the sin of the Golden
Calf in order to afford them this advantage, as well.
(Although only a small percentage of the people
were actually guilty of this sin, the rest were impli-
cated by their failure to prevent it. In this way, they
all “participated” in the sin; they were therefore all
able to feel the yearning associated with penitence.)

This reality of yearning for God was reflected in

such, they expressed humanity’s aspiration toward
Divinity, as opposed to the first set of tablets, which
expressed God’s unsolicited gift of revelation.

In this parashah, Moses describes how God gave the
Ten Commandments the first time, before the sin of
the Golden Calf. Nonetheless, he is speaking long
after God had replaced the first tablets with the
second ones. Thus, his repetition of the Ten Com-
mandments expresses the spiritual state of reality
embodied in the second tablets.*

The differences between the description of the Giv-
ing of the Torah in the context of the historical nar-
rative (in parashat Yitro) and the description in Mo-
ses’ review (here, in parashat Va'etchanan) also reflect

84. Below, 7:9; Rashi ad loc. 85. Likutei Sichot, vol. 14, pp. 135-140. 86. Exodus 15:25. 87.On Exodus 32:6. 88. Exodus 34:1; cf.
Exodus 32:16. 89. According to some opinions (Pesikta Zutarta, Tisa 34:1, Va'etchanan 5:12), the text on the second tablets was that

of the Ten Commandments as given in parashat Va'etchanan.
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people, is what allows us to employ our own, hu-
man intellect in the study of the Torah, in order to
internalize it and absorb its message fully; in this
way, the goal of making this world into a home for
God is achieved.”
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A great voice, not pausing: One meaning of the
expression “not pausing” is that the voice of God
at Mount Sinai continued —and continues—to be
revealed in the prophecies and teachings of the
prophets and sages of each generation.” The fact

98. Sefer HaSichot 5752, volume 2, pp. 331-338. 99. Shemot Rabbah 28:6.
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Deuteronomy 5:14-19 VA’ETCHANAN

the seventh day is the Sabbath, dedicated to Gop, your God; you should be-
have on the Sabbath as if all your work is done. You must not do any work—you,
your son, or your daughter. Even though your children are not technically obli-
gated to observe the commandments until they attain majority, you must never-
theless not permit them to engage in any form of forbidden work. Your bondman
and your bondwoman are likewise forbidden to work, since they are obligated
to observe all the prohibitions that you are. You may also not make your ox, your
donkey, or any of your livestock work. The resident alien, who is permitted to
live within your gates, is also forbidden to work, though not to the same extent
that you are.” You and your animals should rest on the Sabbath, besides for your
and their own sakes, in order that your bondman and your bondwoman may rest
like you and not have to serve you or take care of your animals.

You must remember that you were a slave in Egypt, and that Gop, your God,
took you out from there with a mighty hand and with an outstretched arm, on
the condition that you fulfill His commandments. Therefore, Gop, your God,
commanded you to observe the Sabbath day.’

The fifth commandment: “Honor your father and your mother—as Gop, your
God also commanded you at Marah®—in order that your days be lengthened
and that it go well with you in the land that Gop, your God, is giving you.”

The sixth commandment: “You must not murder.”

The seventh commandment: “You must not commit adultery, i.e.,, conduct extra-
marital relations with a married woman.”

The eighth commandment: “You must not steal people, i.e., kidnap.’

The ninth commandment: “You must not bear false witness against your fellow
man.’

The tenth commandment: “You must not desire your fellow man’s wife, nor
may you desire your fellow man’s house, his field, his bondman, his bondwom-
an, his ox, his donkey, or anything else that belongs to your fellow man.’

Gop spoke these words to your entire assembly at the mountain
out of the midst of the fire, the normal cloud, and the thick cloud,” with a great
voice, not pausing for breath as human beings must. Never again will God reveal
Himself publicly to this degree. Later, during my first 40 days on the mountain,
He inscribed the Ten Commandments on two stone tablets and gave them to me.

& CHASIDIC INSIGHTS 3

reality of spiritual consciousness, he is teaching
them that they must still nurture a vision of the
pristine, pre-fall reality. This memory of their origi-
nal, ideal spiritual state will be as essential to their
success in their encounters across the Jordan as is
their clear understanding of their own existential
reality.”

The Repetition of the Ten Commandments: On a

deeper level, the first account of the Ten Command-
ments, couched in God’s first person, is what allows
us to experience God’s presence in the Torah as we
learn it. This experience prevents us from forgetting
that the study of the Torah is a spiritual encounter
between God and us and not merely an intellectual
pursuit. The second account of the Ten Command-
ments, couched as part of Moses” address to the

94. Exodus 23:12. 95. Exodus 15:25. 96. Above, 4:11-12, etc. 97. Likutei Sichot, vol. 9, p. 69; Sefer HaSichot 5751, volume 2, p. 740.
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Based on what we have explained previously, it is
clear why these details of the revelation of Mount
Sinai are given specifically here and not in the de-
scription of the event given in parashat Yitro. The
generation of the conquest was about to embark on
a long journey through history, which would take
them and their descendants far from the original
memory of the voice of God on Mount Sinai. As the
memory of this voice would fade, it would be of
paramount importance that these descendants be
aware that it continues to speak to them through
the prophets and sages of each generation.

Secondly, since the generation of the conquest and
its heirs would have numerous encounters with
other nations, it was important that we be told that
the voice our forefathers heard at Sinai was heard
by the non-Jews, as well. Therefore, in our efforts
to encourage them to establish a Torah-based re-
lationship with God and to observe the Noahide
commandments, we are not confronting them with
something essentially foreign to them, for the voice
of God has been imprinted on their psyches from
Mount Sinai.
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Finally, as the Jewish people was about to pass from
its spiritual existence in the desert to its material ex-
istence in the land, it needed to be reminded that the
voice of God and the Torah permeate all existence
and that everything, even the inanimate kingdom,
is saturated with latent God-consciousness. Noth-
ing about reality can truly be a deterrent to fulfill-
ing God’s will; if it appears to be so, this is only a
facade, a test of our determination and devotion to
our Divine destiny. By approaching the Torah and
its lifestyle as an encounter with God Himself, we
continue to cause His voice to permeate all reality,
thereby making the world a home for Him and ful-
filling the purpose of creation.!””

When you heard the voice: The Torah here re-
cords how the people, after “seeing” God’s tran-
scendence at the Giving of the Torah, contested
Moses” wish that they retain this level of Divine
consciousness for all time. God, in turn, ratified the
people’s perspective;'® Moses therefore couched
his exhortation to the people to maintain conscious-
ness of God’s transcendence in terms of “hearing”*%
rather than “seeing.”11

107. Likutei Sichot, vol. 4, pp. 1092-1098. 108. Below, vv. 25-28. 109. Below, 6:4. 110. Likutei Torah 4:4a.
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When you heard the voice from out of the midst of the darkness, while the
mountain was burning with fire, you approached me—all the heads of your
tribes and your elders (here, unlike above,'” you approached me in an organized
fashion, everyone showing due respect to their superiors in age, rank, and social
status) —

and you said, ‘Behold, Gop, our God, has shown us His glory and His great-
ness, and we heard His voice from the midst of the fire. We have seen today that
God can speak directly with human beings and, with His help, they can miracu-
lously survive the intensity of this experience and continue to live.

But we want to receive the Torah in the framework of our own, natural exis-
tence. So now, why should we die? For this great fire will consume us. If we
continue to hear the voice of Gop, our God, anymore, without Him keeping us

miraculously alive, we will die.

For who is there of all flesh who heard the voice of the living God speaking
from the midst of the fire, as we have, and lived?

Rather, you should approach God by yourself, hear all that Gop, our God, will
say, and you should speak to us all that Gop, our God, will speak to you, and we
will study it and do it.”"”! For my part, I was deeply disturbed over this attitude.
Shouldn’t you have preferred to learn directly from God, rather than from me?

But Gop heard the sound of your words when you spoke to me, and Gop
said to me, ‘I have heard the sound of the words of this people, which they have

spoken to you; they have spoken well.

that these prophecies and teachings were not ex-
plicitly articulated when the Torah was first given
is simply because the state of the world and the
Jewish people did not yet necessitate it. They were
nonetheless implicit in the original revelation of the
Torah.

As has been mentioned,'” God addressed each Jew
individually at Mount Sinai. (Hebrew has different
forms for the singular “you” and the plural “you.”'®®
The word for “your” in the opening statement of
the Ten Commandments—“I am Gob, your God” —
is in the singular.) By extension, then, the words
of every prophecy and teaching uttered by a true
Torah sage are addressed to each Jew individually.

A second meaning of God’s words “not pausing”
is that the voice of God did not cease once it was
heard in Hebrew but rather split into the seventy
seminal languages of humanity.!® God thus ad-
dressed not only each individual Jew but also every
human being, thereby obligating all humanity for
all time to respond to His call to observe the Noa-
hide commandments.

& CHASIDIC INSIGHTS 3

By translating the Torah into all the earth’s lan-
guages, God also informed us that the Torah may
be studied in any language. By doing so, we elevate
that language, utilizing it for a holy purpose. As has
been mentioned,'® this is also why God later had
Moses translate the entire Torah into all seventy
languages.

A further meaning of God’s words “not pausing”
is that there was no echo.!® True, the absence of
an echo normally characterizes a weak sound, not
a “great voice.” Here, however, the absence of an
echo indicated that the voice of God did not rever-
berate off the mountains but was rather absorbed
by the mountains themselves.

Inasmuch as the spiritual and material are two
distinct aspects of reality, we normally would not
expect the spirituality of the Torah to be absorbed
into physical reality. But inasmuch as God revealed
His essence at Mount Sinai, and His essence tran-
scends the normal dichotomy between spirituality
and physicality, this revelation was indeed able to
permeate the physical dimension of existence.

100. 1:22. 101. Exodus 20:16; 24:7. 102. On Exodus 20:1. 103. This distinction exists in old English (“thou” and “thee” vs. “ye”), but
has been abandoned in modern English. 104. Shemot Rabbah 28:6. 105. Above, on 1:5. 106. Shemot Rabbah 28:6.
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Hear, O Israel: This verse, known as the Shema
after its first word in Hebrew, is the basic statement
of Jewish monotheism. Fundamentally, this verse
proclaims that God is the one and only deity and
that, moreover, there is not even any lesser power
with whom God shares His jurisdiction and domin-
ion over all creation.”® (In contrast, although non-
Jews are also required to be monotheists, they are
allowed to believe that God shares His dominion
over the world with lesser powers, inasmuch as this
is what an a priori, direct observance of natural re-
ality would lead one to believe."?)
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Hear, O Israel: On a deeper level, however, this
verse describes God'’s relationship with all of cre-
ation and the implications of this relationship in our
lives.

As was mentioned above,'® the existence of God
is not something that can be conclusively proven
by logic, so God “showed Himself,” so to speak, at
the Giving of the Torah and imprinted the memory
of this revelation on all Jewish souls, who, we are
taught, were present in one form or another at this
occasion.’® Although this certainty about God'’s
existence can be obscured by the disproportionate

116. See Encyclopedia. Talmudit, s.v. Yichud HaShem 117. Sources cited in Sefer HaMa’amarim — Melukat, vol. 1, pp. 52-53. See above,
on Genesis 1:14. 118. On 3:35 & 39. 119. Pirkei d’Rabbi Eliezer 41; Zohar 1:91a; Torah Or 70d.
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If only their hearts would be like this—to revere Me and to keep all My
commandments—for all time, that it might go well with them and with their
children forever!

So go say to them, “Return to your tents. Since you will not have to be ready at
all times for Divine communication, you may resume conjugal life—which occa-
sionally entails becoming ritually defiled,'"! for which reason I told you to refrain
from it in preparation for the Giving of the Torah.”*!?

But as for you, Moses, you must from now on separate from your wife, since
you must at all times maintain the highest level of ritual purity in order to speak
with Me at any moment.'” In this sense, stay here—on your present level of ritual
purity —in order to be able to converse with Me, and I will speak to you all the
commandments, rules, and ordinances whenever I deem it necessary, in order for
you to teach them to the people, that they may perform them correctly in the land
that I am giving them to possess.’

Seeing, therefore, that the commandments you have heard from me, which I
am about to review with you, are all of Divine origin, safeguard them by learning
how to perform them properly as Gop, your God, has commanded you through
me; do not deviate in your performance of them either to the right or to the left.

Rather, walk entirely in the path that Gop, your God, has commanded you, in
order that you may live in the land, that it may go well with you in the land, and
that you may prolong your days in the land that you will possess.

The following are the commandment, the rules, and the ordinances that Gop,
your God, has commanded me to teach you, in order that you be able to perform
them in the land into which you are about to pass in order to possess it

(and in order that you respect Gop, your God, enough to keep all His rules and
His commandments that I command you—you, your children, and your grand-
children—all the days of yourlife, and in order that your days may be lengthened;

so hearken, O Israel, and safeguard these commandments by learning how to
perform them properly, in order that it be good for you and that you increase
exceedingly, just as Gop, the God of your forefathers, spoke concerning you), a
land flowing with milk and date- and fig-honey:

Performing the Commandments out of Love

Besides fulfilling God’s commandments because you are legally
obligated to do so based on the covenant He made with you at Mount Sinai, you
should also fulfill His commandments out of love, because when you are moti-
vated by love, you will fulfill the commandments even when doing so seems in-
convenient, burdensome, or inexpedient.""* This love, in turn, should be based on
your awareness that God is the one and only true deity. Therefore, hear, O Israel:
Although Gop is presently only our God, since only we, as a nation, have accepted
Him as our sole sovereign, Gop is nonetheless the one and only true deity, and the
day will come when He will be acknowledged as such by all humanity."*

111. Leviticus 15:18. 112. Exodus 19:11, 15. 113. Rashi on Numbers 12:8. 114. Likutei Sichot, vol. 34, pp. 32-33. 115. See (also) Torah
Or 55¢c.
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is present within and throughout creation, is at the
same time beyond it and unaffected by it, not at all
subject to the limitations of time and space.® From
this perspective, the creation of the world effected
no change in God; He is the same after creation as
He was before creation—filling every moment of
time and every iota of space. When we look at the
world from this perspective, we no longer see trees
and tables; we only see God. God is everything.'”

The implications of such a worldview are sweeping.
If God is everything, then there is no longer any pos-
sibility of self-centeredness or even self-awareness.
Former personal interests and pressing issues melt
away in the face of our all-encompassing Divine
consciousness. The importance and significance
we normally grant the world and the attention and
devotion we normally let it command dissolve into
nothingness. We can no longer be fazed by any
seeming obstacle that the world purports to pose
to the observance of the Torah,'® for—as the con-
verse implication of what we said above —when we
look at trees and tables, we see trees and tables, but
we know we are really seeing God in the form of
trees and tables. We can truly “know God in all our
ways,”" for everything is God.'

Hear, O Israel: Although Moses knew that—at least
in the present, pre-messianic order —we cannot sus-
tain such a lofty level of Divine consciousness, he
felt that meditating on it would at least inspire us
to love God, providing us with all the motivation
necessary to live lives of full devotion to God and
His law.

The sages, however, understood that this is not
enough. They therefore instituted an ancillary state-

ment to accompany our liturgical recital of the Sh-
ema: “May the name of the glory of His kingdom
be blessed forever and ever.”** This statement bids
us to focus on God’s immanence rather than on His
transcendence. Rather than contemplate God Him-
self, our attention is drawn to His “name,” His “glo-
ry,” and His “kingdom,” which signify the traces
of God that we can apprehend in our worldly ex-
istence. (A person’s name is in no way part of him;
the “glory” of his name is further removed from
him; the “kingdom of the glory of his name” is even
further removed.’®) By meditating on how God is
manifest throughout creation, we recall how every-
thing’s existence, including our own, is contingent
upon His. (Since this awareness is counterintuitive
to the superficial view of the world, it is formulated
as a prayer that it be forever “blessed,” i.e., retained
in our consciousness.'®) By meditating on how
merely a glimmer of God’s creative energy—the
“name of the glory of His kingdom” —is necessary
to enliven all creation, we realize how deceptive our
cherished sense of self really is."

The implications of this worldview are less dras-
tic—although equally as universal—as those of
the worldview based on God’s transcendence.
Here, we are entirely aware of our own existence
and feel ourselves to be free agents, separate from
God. Nonetheless, our cognizance of the contingent
nature of our existence induces and compels us to
submit to His will.

The Zohar calls the awareness of God’s unity with
creation vis-a-vis His transcendence “the higher
[perception of God’s] unity” (7x?y x1°) and the
awareness of God’s unity with creation vis-a-vis

& INNER DIMENSIONS %

[4] God is one: The Divine consciousness of the
“higher unity” is that which is operative in the
world of Atzilut; the Divine consciousness of the
“lower unity” is that which is operative in the
worlds of Beriah, Yetzirah, and Asiyah. In fact, the
words “name,” “glory,” and “kingdom” in the
added statement allude to these three worlds, re-
spectively; the words “forever and ever” allude
to our physical world.*”

The dominant sefirah in the world of Atzilut is
chochmah, the radical insight that overwhelms
the intellect when it ascends to a new conception
of reality. The prerequisite for this new insight is
self-abnegation, for a mind that is complacent in
its own worldview is not ready to accept a new,

revolutionary worldview in its place.

In contrast, the dominant sefirot in Beriah, Yetzi-
rah, and Asiyah are binah (understanding), the
midot (emotions), and malchut (expression), re-
spectively. These states of consciousness do not
presuppose any self-abnegation; therefore, the
Divine consciousness that characterizes these
worlds does not contradict any sense of self.

Specifically, the “higher unity” refers to the
union between Z’eir Anpin and Nukva of Atzilut,
whereas the “lower unity” refers to the union
of Nukva of Atzilut with the three worlds below
Atzilut into which it descends in order to enliven
them.'%

128. Tanya, chapter 48 (67b-68b). 129. Tanya, chapter 20; Sha’ar HaYichud vehaEmunah, chapters 6-8. 130. Likutei Torah 4:4ab.
131. Par. Proverbs 3:6. Yom Tov shel Rosh HaShanah 5666, pp. 153-154, 242; Sefer HaSichot Torat Shalom, pp. 51, 184-185. 132. Sefer
HaSichot 5690, p. 86. 133. Pesachim 56a; Shulchan Aruch 1:61:13. 134. Sefer HaMa’amarim — Likut, vol. 2, p. 7. 135. Sefer HaMa’amarim
5717-5718-5719, p. 503. 136. Torah Or 29b. 137. Likutei Torah 2:31cd; Derech Mitzvotecha 122a, 127b; Sefer HaMa’amrim 5651, p. 146;

Sefer HaMa’amarim 5734-5735, p. 310. 138. Zohar 1:18b.
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bias toward the material perspective of creation
endemic to all physical creatures, we can always
recover it by contemplating the true nature of ex-
istence in order to “rediscover” God within the
world, for just as a superficial look at the world be-
lies God’s existence, so does a close look bespeak
His existence. This is what the Torah means when
it tells us to know that God exists: to recover our
awareness of this sometimes obscured truth.

However, as was also mentioned, this knowledge
of God'’s existence applies only to God the Creator,
i.e.,, His immanence within creation, which brings
it into being and sustains it continuously. There is
also an aspect of God that transcends the context
of creation and indeed was neither changed nor af-
fected by the creation of reality in any way. It is this
transcendent aspect of God that we are required to
believe in, since direct knowledge of it is presently
unattainable.

The two names of God most commonly used in the
Torah refer to these two aspects of God. The name
Elokim (translated here simply by the word “God”)
refers to the immanent Godliness that informs cre-
ation, while the name Havayah (translated here by
the word “Gop,” spelled with small capitals) refers

to the transcendent Godliness that exists outside
the context of creation.

Thus, the Shema is first of all a reminder that “Gop
is our God,” i.e., that as Jews, we possess an innate,
inviolable belief that God is not only immanent but
also transcendent. But in addition, we are enjoined
to know God’s transcendence, not only to believe in
it. This is why the verse continues “Gop is one.”

The adjective “one” can describe:
¢ one entity among many (“he is one of them”);

e a unity composed of parts (one body made of
many limbs and organs); or

¢ aunique entity (“one and only”).

Although God is certainly “one” in the third sense,
as will be explained shortly, when we say “Gop is
one,” we mean “one” in the second sense, for the
intent behind these words is that the world and
all its constituents, rather than being individual,
disparate entities, are in fact part of God."™ This
realization flows logically from the awareness of
God’s transcendence, for when we say that God
transcends the universe, we obviously do not mean
that He does so in a physical sense, for God is not
corporeal. Rather, we mean that God, even as He

& A CLOSER LOOK =&

[4] God is one: According to the sages, this
phrase enjoins us to declare God king “above,
below, and in all four directions.”'?! This idea is
in fact embedded in the significance of the letters
that spell the word for “one” (nx): The numeri-
cal value of the first letter, alef, is 1, alluding to
the one God; the numerical value of the second
letter, chet, is 8, alluding to the seven heavens and
earth; and the numerical value of the final letter,
dalet, is 4, alluding to the four directions of the
compass.'”? Additionally, the word alef means
“leader” or “ruler,” alluding to God, ruler of the
world;'? the arch over the scribal form of the chet
(n) alludes to God’s presence in heaven;* and
the numerical value of the dalet alludes to His
presence in the four directions of earth.'”

Furthermore, the fact that the statement added
by the sages expresses the same directive, i.e.,
to enthrone God over the world but on a lower
level of consciousness, is reflected in the fact
that the last word of this statement— “and ever”
(1)—can be seen as a reductive transforma-
tion of the last word of the Shema, “one” (Inx):
The alef transforms into a vav since they are both
vowel-letters (*"17x); the chet transforms into an
ayin since they are both guttural letters (¥"7nx);

and the dalet remains a dalet.'*

Specifically, the sequence of alef-chet-dalet indi-
cates how God (indicated by the alef) creates the
world through the sefirot, the first of which is cho-
chmah (indicated by the chet, its initial letter), as
expressed through speech (dibur in Hebrew, in-
dicated by the dalet, its initial letter). The dalef in
this case is written larger than usual in order to
indicate how, in the world of Atzilut (the realm
of consciousness of the “upper unity”), God’s
speech is not a diminution of intensity or con-
tent vis-a-vis His thought, as is human speech
is vis-a-vis human thought, but rather a perfect
expression of it.

The sequence of wvav-ayin-dalet indicates how
God “descends” by becoming vested within a
created world (the physical form of the vav—a
straight line—indicating “vertical” passage). In
this context, the focus of the sefirot is the emo-
tions, indicated by the ayin (whose numerical
value is 70, indicating the seven emotions, each
comprising ten sub-sefirot). Here, the dalet indi-
cating God’s speech is of regular size, indicating
how speech is disconnected from thought, thus
producing worlds that are conscious of their
own independent existence.'?”

120. Sefer HaMa’amarim 5729, pp. 52-53. 121. Berachot 13b. 122. Sefer Mitzvot Katan 2, 104; Beit Yosef on Tur 1:61, s.v. Katuv beSefer
Mitzvot Katan. 123. Likutei Torah 2:23c. 124. Menachot 29b. 125. Shulchan Aruch 1:61:6. 126. Zohar 2:134a; Mikdash Melech ad loc.;
Tanya, Sha’ar HaYichud vehaEmunah, chapter 7 (81b). 127. Igrot Kodesh, vol. 2, pp. 116-118.
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integrate this “new” understanding of the Shema
into our lives no less than we are obligated to inte-
grate all other latent facets of the Torah that become
revealed as history progresses.!*

In the land into which you are about to pass...:
The implication here is that the commandment to
recite the Shema and to believe that God is one ap-
plies only in the Land of Israel. This, of course, is
not the case: the commandment to recite the Shema
applies wherever we may be, and belief in the one-
ness of God is one of the six constant command-
ments that apply to all Jews in all places at all times
(the others being'"” belief in God’s existence,'® not
serving idols," loving God,™ fearing God,"™" and
not being lured to sin by what one sees'?).

As was mentioned above,'® the lowly and inani-
mate “land” allegorically refers to the lowest form
of connection we have with God: simple, unas-
suming faith. Faith carries neither the excitement
of the emotions nor the mental stimulation of the
intellect; it serves rather as the silent bedrock of the
rest of our spiritual lives. Nonetheless, it is specifi-
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cally through faith that we can relate to God in His
transcendence, for our intellect and emotions are
too limited to grasp this facet of Divinity, whereas
faith is unlimited—just as the ground, although
bland and relatively nondescript itself, possesses
the power to produce and sustain all forms of life.

Nonetheless, as was mentioned above, faith needs
to be activated and bolstered by contemplating and
meditating deeply on the inner, Divine nature of
reality. This, we said, is the message of the Shema.
Thus, the juxtaposition of the Shema and the “land”
is to be understood to mean that we must constant-
ly recall and strengthen our faith in God’s transcen-
dence until we “know” it as well as we “know” His
immanence.

When we answer the challenge of the Shema by
bringing God'’s transcendence into our Divine con-
sciousness, we make the “land” “flow with milk
and honey,” meaning that God’s transcendence be-
comes so real to us that we both grow from it (just as
milk nourishes a growing child) and are filled by it
with sublime delight (just as honey tastes sweet).!>

Part of Divine Focus of Zoharic Term Sense Knowledge

Shema Consciousness Contemplation vs. Faith

“Gop is Only God exists; God'’s essence

God” reality is an illusion

“God is Only God exists; God'’s Higher Unity Hearing | Faith (to be

one” creation is part of transcendence brought into
God knowledge)

“Forever Creation exists but | God’s immanence | Lower Unity Sight Knowledge

and ever” | only contingently

Figure 3. Divine Consciousness in the Shema

You will love: If someone loves God, he does not
need to be told to do so; if he does not love God, telling
him to will not make him do so. Maimonides'® and the
Ba’al Shem Tov'* therefore explain this verse to be both

the commandment to contemplate the unity of God de-
scribed in the preceding verse as well as a promise that
if we meditate on its meaning deeply enough, we will
thereby come to love God. [continues...]

146. Hitva’aduyot 5713, vol. 1, pp. 319-323. 147. Sefer HaChinuch, introduction. 148. Exodus 20:2. 149. Exodus 20:3-6. 150. Deu-
teronomy 6:5. 151. Deuteronomy 6:2. 152. Numbers 15:37. 153.On 3:35 & 39. 154. Likutei Torah 4:4a-d. 155. Yesodei HaTorah
2:2. 156. Shenei HaMe'orot 2:2 (30b). Elsewhere (Igrot Kodesh Admor Mohorayatz, vol. 3, p. 426; Sefer HaMa’amarim 5697, p. 222; Sefer
HaMa’amarim 5699, p. 8, etc.) this teaching is ascribed to the Maggid of Mezeritch. See Likutei Sichot, vol. 26, p. 117, note 39.
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Deuteronomy 6:5

VA’ETCHANAN

If you indeed contemplate this truth and all its implications, you will come to
love Gop, your God, with all your heart, that is, with total sincerity, and even by
harnessing your inclination to do evil for serving Him; and at the expense of your
very soul, i.e., even if doing so requires you to suffer martyrdom; and with all
your material means, even if you value these material means more than your own
life; and whether He treats you well or seemingly does not.

His immanence “the lower [perception of God’s]
unity” (7xnn x1).'* In “the higher unity,” all of
creation is united with God by the fact that it is all
in fact just a manifestation of God; in the “lower
unity,” all constituent parts of creation are united
with God by virtue of the dependence of their exis-
tence on His existence.

The sages insisted that we contemplate the “lower
unity” only after first considering the “higher uni-
ty” because, as stated, our perception of the “upper
unity” is only akin to that of hearing, and the dis-
advantage of hearing is that it evokes a much less
intense emotional response than does seeing.'*’ In
contrast, since our perception of the “lower unity”
is akin to that of sight, we can be much more suc-
cessful at rousing ourselves to love God by contem-
plating the “lower unity,” meditating on God’s im-
manence within creation.

Nonetheless, contemplating the “lower unity” must
follow contemplating the “higher unity,” because
the contrast in how we perceive these unities serves
to arouse us to an ecstatic yearning to experience
the “higher unity” with the same intensity with
which we can experience the “lower unity” —in oth-
er words, to experience the Divine consciousness
that will inform the world in the messianic future.'!

Hear, O Israel: There is, in fact, a third level of Di-
vine consciousness, beyond both the “lower unity”
and the “higher unity.” At this level, not only is
the existence of all creation contingent on God’s
creation; not only is God all that exists because all
creation is part of God; God is all that exists because
creation does not exist altogether. This idea would
be aptly expressed by calling God “alone” (1)
rather than just “one” (nx). This is the perspective
of reality from the point of view of God’s essence,
which is beyond any notion of creation altogether.!*

It is important to realize that although this third
perspective is true, the other two perspectives are
also equally, if paradoxically, true. That is, our
world as God created it does indeed exist, and the
two perspectives that acknowledge this reality are
intended to be the goals of our quest for Divine
consciousness. It is for this reason that the Torah in-

& CHASIDIC INSIGHTS 3

structs us to contemplate how God is “one” rather
than how He is “alone.”

Furthermore, the perspective that God is one with
His creation is in a sense even higher than the per-
spective that creation is just an illusion, for the latter
perspective admits that the plurality of creation is in
some way a contradiction to God’s oneness, while
the former can be true only if we assert that God
transcends the dichotomy of oneness and plurality.
Thus, even though the perspective that God is one
with His creation is not the perspective of God’s es-
sence, it strikes deeper into God’s essence than does
the perspective seen from the vantage point of God’s
essence (i.e., that creation is an illusion)! It is for this
reason, too, that the Torah bids us to contemplate
how God is “one” rather than how He is “alone.”

Nonetheless, this advantage of God’s “oneness”
over His “aloneness” becomes apparent only after
we become aware of His “aloneness”: in order to
sense that God transcends the dichotomy of unity
and plurality, we must first sense that such a dichot-
omy exists, and that there is an advantage of unity
over plurality." The perspective that God is in fact
all that exists is therefore alluded to by the first
mention of God’s Name in the Shema. In this con-
text, the Shema can be read: “Hear, O Israel: Gop,
[in the presence of whose essence nothing exists,]
[contracts Himself via His Name Elokim in order
to become] our ‘God,” [and then creates the world,
but is still the transcendent] Gop, [who is manifest
throughout all creation equally, thus rendering all
things] one [i.e., part of Him].”'*

Hear, O Israel: Thus, the affirmation of monothe-
ism embodied in the Shema includes, on a deeper
level, the belief that all creation is part of God. It fol-
lows that neglecting to contemplate and internalize
this belief is a subtle form of idolatry; our duty to
repudiate idols has expanded to include the duty
to repudiate the independent existence of anything
apart from God.

This belief was always part and parcel of Judaism;**
it was only the exigencies of history that necessi-
tated its explicit articulation with the advent of the
Chasidic movement. We are therefore obligated to

139. Zohar 1:18b. 140. See above, on 4:35 & 39. 141. Or HaTorah, Devarim, pp. 62-64. 142. Yom Tov shel Rosh HaShanah 5666, p. 432;
Sefer HaMa’amarim 5729, p. 53; Likutei Sichot, vol. 12, p. 66 ff. 143. Likutei Sichot, vol. 19, p. 360. 144. Imrei Binah, Keriat Shema 8, 9.
145. Tanya, chapter 42 (60b); Igeret HaKodesh 25 (141b). See also Mishneh Torah, Hilchot Yesodei HaTorah 2:9-10 and Sha’ar HaYichud

vehaEmunah, chapter 7 (82b-83a).
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for spiritual ends, chief of which is charity.'!
Divine The Shema | Type of Love
Consciousness for God
God'’s essence “Gopisour | “withall
God” your means”
God’s “Gop is one” | “with all
transcendence your soul”
God’s immanence | “Blessed “with all
be...for ever | your heart”
and ever”

Figure 4. Love of God in the Shema

In this context, loving God “with all your means” in
fact expresses a higher form of self-abnegation than
loving Him “with all your soul.” At both levels of love,
we are ready to lay down our lives for God, if need
be. The difference is that doing so out of love for God
“with all your soul” is a conscious choice between re-
maining alive but denying God and dying but affirm-
ing God, whereas doing so out of love for God “with
all your means” is a spontaneous reaction, a compul-
sion born of our absolute identification with God.!

With all your heart...soul...means: From anoth-
er perspective, loving God “with all your heart”
means, again, redirecting our worldly loves toward
God by contemplating God’s immanence within cre-
ation; loving God “with all your soul” refers to the
pure love of God that only those who identify com-
pletely with their Divine soul can experience; lov-
ing God “with all your means” (here interpreted ac-
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cording to the phrase’s more literal meaning, “with
all your boundlessness”) refers to the love of God
experienced by penitents, whose former estrange-
ment from God propels them to desire Him with
an infinitely greater motivation than even someone
who has always been righteous can experience.'®®

To suffer martyrdom: God had promised the Jew-
ish people that He would send the dread of Him be-
fore them, making their enemies flee before them,'**
and He would soon reiterate that promise, saying
that “no one will stand up against you.... God will
cast the terror of you and the dread of you upon all
the land.”'® There was therefore no need to spur
the people to martyrdom on the eve of their entry
into the land. It was necessary, however, to provide
them with the means to fulfill the Torah’s instruc-
tions at all times, even when they might be lured
into doing otherwise. Moses therefore urged them
to love God to the extent that they would be ready
to lay down their lives for God if called upon to do
s0, and to recall this commitment constantly. Hence,
if they would be ready at all times to sacrifice their
very lives for God, all the more so would they be
ready to overcome any lesser challenge in order not
to be severed from Him, even momentarily.

We, too, can call upon this readiness for self-sacri-
fice to enable us to overcome any challenge to our
observance of the Torah’s instructions, whether
from within ourselves or from without.!®

You will learn: The verb for “to learn” used in this
verse (71w) literally means “to repeat”; one learns by

161. Sefer HaMa’amarim Melukat, vol. 5, pp. 223-224, 322, 343-345; Torah Or 29c. 162. Sefer HaMa’amarim Melukat, vol. 3, pp. 27-28,
vol. 4, pp. 6-7. 163. Likutei Torah 4:80d-81a. 164. Exodus 23:27. 165. Below, 11:25. 166. Tanya, end of chapter 25 (32ab).
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Deuteronomy 6:6-7 VA’ETCHANAN

Due to this love, these words—that is, the teachings of the Torah—that I com-
mand you to observe, will seem,"” whenever you study them,"® as fresh and novel
as if I had spoken them to you today, because you will keep them upon your
heart, i.e., you will realize that only by constantly studying the Torah will you be
able to sustain constant awareness of God and constant love for Him.

Furthermore, you will enthusiastically teach your knowledge of the Torah to oth-
ers. You will learn the Torah thoroughly for the sake of your students,™ so that
you will always know how to answer their questions. Also, the Torah’s teachings—
and not other, secondary matters of mundane life—will be your chief occupation:
You will discuss them when you sit in your house and when you walk on the
way; they will be your last concern when you lie down to sleep at night and your
first concern when you wake up in the morning.

¥ CHASIDIC INSIGHTS 3

This commandment was not given to the generation
of the desert, because their experience of God was
so intense that His unity was self-evident to them.'s

With all your heart...soul...means: Having de-
scended the conceptual ladder of God’s oneness in
the previous verse (and in the statement added by
the sages)—beginning with His essence, continuing
with His transcendence, and concluding with His
immanence—we are now bidden to re-ascend this
ladder, responding to these three levels of Divine
consciousness with three corresponding intensities
of love for God.

Awareness of God’s immanence throughout cre-
ation inspires us to love Him “with all your heart,”
redirecting the love we normally feel for earthly
things toward God. Instead of pursuing desirable
food, clothing, housing, challenges, companion-
ship, stimulation, power, wealth, and so on, we are
asked instead to orient our drives for these things
toward Divine consciousness. The technique in-
volved is straightforward enough: by contemplat-
ing the fact that all aspects of life originate in Divin-
ity, we come to realize that the truest experience of
all these things is to be found within a heightened
experience of God—and that furthermore, the de-
sire we feel for these things is really just our innate
desire for God in disguise. (It is for this reason that
the sages instituted the description of the angels’
devotion to God as part of the liturgy directly pre-
ceding the recitation of the Shema every morning:
by recalling how the angelic archetypes of our
animalistic human soul acknowledge their Divine
source in Divine ecstasy, our human soul follows
suit, ecstatically submitting itself to God, as well.)

Thus the human-animal soul, which initially only
understands the material world, learns to love God.
The Divine soul, in contrast, needs no prompting to
love God, for that is its nature. Its role vis-a-vis this

love is to contemplate how God is immanent within
creation; the human-animal soul then “overhears”
the Divine soul meditating on this fact, and this in
turn leads it to even greater love for God. In fact, as
it pursues God with all the raw power innate to its
animal drives, its passion for God eventually sur-
passes that exhibited by the Divine soul itself.

Awareness of God’s transcendence inspires us to
love Him “with all your soul,” which means “even
at the expense of your soul” —to the extent of mar-
tyrdom, if necessary. The fact that all creation is part
of God —and thus God is all that exists—renders all
worldly pursuits trivial, if not ridiculous, leaving
only God as the legitimate focus of our love. This
love not only makes us willing to give up our lives
for God if necessary; it makes us want to abandon
the farce of worldly life altogether and become con-
sumed in the blazing fire of God’s presence. This is
accomplished most effectively by total immersion
in the study of the Torah, in which our mind fuses,
so to speak, with the mind of God.

This form of love is purely an experience of the Di-
vine soul. The human-animal soul cannot partici-
pate in this kind of love: since this soul is by nature
self-oriented, the self-destructive element of love
“with all your soul” is entirely foreign to it.

What keeps us from indeed expiring in Divine rap-
ture at this point is our further ascent to the con-
sciousness of God'’s essence, which, as noted above,
transcends the dichotomy of transcendence and im-
manence. At this stage of love, we merge absolutely
with God and, in complete submission to His will
(this form of union surpassing that of the mind-
union achieved in the preceding level of love), re-
call that He wants us alive and functioning in the
physical world in order to elevate it and transform
it into His home. This is loving God “with all your
means.” Primarily, this includes using our money

157. Likutei Sichot, vol. 24, p. 193. 158. Likutei Sichot, vol. 19, p. 233, note 48. 159. See Likutei Sichot, vol. 9, pp. 33-48, p. 80, note 9.

160. Derech Mitzvotecha 199b.
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[7] You will discuss them...when you lie down
to sleep at night and when you wake up in
the morning: These words are explained in the
Oral Torah'” to mean that we are obligated to
recite “these words,” i.e., the paragraph in which
they appear, twice a day: when we go to sleep at
night and when we wake up in the morning. The
similar phrase in a parallel paragraph below!””
adds that paragraph to this obligation. Finally,
the phrase “in order that you remember the day
when you went out of Egypt all the days of your
life,” found further below,'”® adds the paragraph

describing the commandment of tzitzit and the
Exodus from Egypt'” to this obligation.'® (There
are other passages that enjoin us to remember
the Exodus from Egypt, but this paragraph was
chosen because the commandment of fzitzit
serves to remind us of all the Torah’s command-
ments as well.’8")

Thus, the liturgical recitation of the Shema com-
prises these three paragraphs, which constitute
a central focus of the morning and night daily
prayers. (In contrast, the Shema is not part of the
afternoon prayer).

176. Berachot 2a. 177. 11:19. 178. 16:3. 179. Numbers 15:37-41. 180. Berachot 1:5 (12b), 2:1 (13a). 181. Numbers 15:39-40; Berachot 14b.
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Deuteronomy 6:8-15 VA’ETCHANAN

The subject of the passages inscribed on the parchments that have been in your
tefilin until now is the Exodus from Egypt.'”” From now on, you must add this para-
graph, describing how you are to love God, to the tefilin. In the head-tefilin, write
it on an additional, third parchment and place it in one of the two empty compart-
ments; in the hand-tefilin, add it to the single parchment already there.'®® You must
bind these words as a sign upon your weaker arm and they must act as a remind-
er on your forehead, above the point exactly between your eyes. Thus, the tefilin
will from now on remind you not only of the miracles of the Exodus but also of the
intense love you are to feel toward God when you contemplate His singularity.'®

You must also inscribe this paragraph'® upon a parchment, place the parch-
ment in a container, and fasten the container to one of the doorposts of each door
of your house (the right doorpost as you enter'”') and upon your gates—both the
gates to your private homes as well as the gates to your public areas. This parch-
ment is called a mezuzah, after the doorpost onto which it is affixed.

Remaining Loyal to God

When Gop, your God, brings you to the land that He swore to your forefa-
thers— Abraham, Isaac, and Jacob—to give you, and you will benefit from great
and good cities that you did not build,

houses full of all good things that you did not fill, hewn cisterns that you did
not hew out of the rocky ground, and vineyards and olive trees that you did not
plant, and you will eat and be satisfied,

beware, lest this unearned opulence make you forget Gop, who brought you
out of Egypt, out of the house where you were slaves.

Accord Him all the respect due Him: only if you revere Gopo, your God, and
worship Him, may you swear by His Name. Do not invoke His Name lightly.

In your fascination with materiality and sensual pleasure, do not follow other
deities, especially not any of the deities of the peoples who are around you and
with whom you might therefore become familiar,

for Gop, your God, whom you know to be a zealous God, is among you, and He
does not tolerate infidelity. Therefore, do not worship idols, lest the wrath of Gop,
your God, be kindled against you and He destroy you off the face of the earth.
& CHASIDIC INSIGHTS <3

repeating and reviewing the material many times.
The commandment to teach the Torah is stated only
later,'”* using the usual verb, “to teach” (27).172

The sages, however, understand this verse, too,
to refer to teaching the Torah to students.' It fol-
lows that they understand the “repeating” in this
verse to refer to a methodology of teaching rather
than of learning. The fact that the methodology of
“repeating” is mentioned in the Torah before plain
“teaching” implies that pedagogically, “repeating”

should precede the actual teaching!

Hence, the notion that repeating is to precede the
original act of teaching lies at the very core of Jew-
ish education. First and foremost, a child should be
instructed over and over again regarding the fun-
damental concepts of belief in God, the recitation
of the Shema and blessings and the like, until these
become second nature. Only then is he ready for
the steady process of intellectual learning described
later in Deuteronomy.'”

167. Exodus 13:9, 16. 168. See further, 11:18, below. 169. Shulchan Aruch and Shulchan Aruch HaRav 1:25:11; Likutei Sichot, vol. 9,
pp. 49-55. 170. See further, 11:20, below. 171. Yorma 11a; Shulchan Aruch 2:289:2. 172. Below, 11:19. 173. See Hilchot Talmud Torah
MiShulchan Aruch Admor HaZaken, vol. 1, pp. 68-70, vol. 2, pp. 557-559. 174. She’iltot 142; Zohar 2:93a; Mishneh Torah, Talmud Torah
1:2. 175. Sefer HaSichot 5703, p. 46.
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child excludes himself from the others who are per-
forming God’s commandments not because he sees
himself as apart from them, as does the wicked son,
but rather because he considers himself a perpetual
beginner. Fulfilling the Torah’s instruction to view
the Torah everyday as fresh and new, “as if I spoke
them to you today,”’® he always seems to himself
as not yet having received the new level of the To-
rah he aspires to each day.

As such, he ponders every day anew the difference
between the refinement of the world effected by the
forefathers and that which we effect now, after the
Torah has been given. The fact—he notes —that the
commandments are divided into categories based
upon the various aspects of Divinity they express
implies that the commandments reveal Divinity
in the world. But, he further notes, the forefathers’
relationship with God focused on abstract spiritual
activities, such as meditation, prayer, debate, and
edification. These activities promoted a palpable in-
crease in Divine consciousness. At the Giving of the
Torah, however, the focus switched to the physical
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performance of the commandments, which may
indeed infuse the world with Divinity but do not
necessarily entail any open increase in Divine con-
sciousness. Therefore, he asks, why do we concern
ourselves at all with the difference between testi-
monies, rules, and ordinances?

The answer that the Torah tells us to give him is
that even though “We were slaves to Pharaoh in
Egypt” —even though we may not have even be-
gun the work of refining the world according to
the Torah’s instructions, nonetheless, “God took us
out of Egypt with a mighty hand” —by giving us
the Torah, God has enabled us to do the seemingly
paradoxical, seamlessly blending our devotion to
executing God’s will as expressed in His command-
ments with the ascent in Divine consciousness that
performing these commandments affords.'®

To perform all these rules: Whereas above, in
verse 20, all three categories of commandments
are mentioned, here only the rules (chukim)—those
commandments with no rational basis—are men-
tioned. The implication is that we should perform

188. Above, v. 6. 189. Sefer HaMa'amarim Melukat, vol. 4, pp. 219-222.
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Deuteronomy 6:16-24 VA’ETCHANAN

Furthermore, you must not test Gop, your God, challenging Him to meet your
supposed needs, as you tested Him at Masah and Merivah.'®

Rather, diligently safeguard the commandments of Gop, your God, His testi-
monies, and His rules, which He has commanded you, for their own sake.

Moreover, do not limit your devotion to the strict letter of God’s law. Rather,
you must do what is proper and good in the eyes of Gop beyond the explicit
requirements of His law. For example, when selling your field, you should allow
the owner of an adjoining field to have the first bid,'® and you should reach a com-
promise with a litigant rather than exacting from him everything to which you are
technically entitled. You should do all this without concern for reward, in order
that God may reward you nonetheless, and it will be well with you and that you
come and take possession of the good land'* that Gop swore to your forefathers

in order to drive out all your enemies from before you, as Gop has spoken.'®

If your intelligent'® child asks you at some point in the future, saying, “What
is the basis for the testimonies, rules, and ordinances that Gopo, our God, has

commanded you?’

You must say to your child, “We were slaves to Pharaoh in Egypt, and Gop
took us out of Egypt with a mighty hand.

Gop afflicted Egypt, Pharaoh, and all his household with great and terrible

signs and marvels before our eyes.

He brought us out of there in order that He might bring us to and give us the

land that He swore to our forefathers.

Gop commanded us to perform all these rules, to cultivate respect for Gop,
our God, for our good all the days, and to keep us alive, as we are today.

What are the testimonies, rules, and ordinances:
The Torah’s “ordinances” are the commandments
that mortal intellect would dictate by itself in any
case, such as the prohibitions against thievery, mur-
der, and so on. “Testimonies” are the commemora-
tive commandments, such as the holidays, tefilin,
and so on, which mortal intellect would not neces-
sarily legislate but which make perfect sense once
the Torah commands them. “Rules” refer to the
commandments that have no rational basis (even if
some lesson can be inferred from them), such as the
prohibitions of mixing milk and meat, mixing wool
and linen, or the rite of the red cow.

Thus, in terms of the involvement of human intel-
lect in the commandments, the three categories of
commandments are here listed neither in ascend-
ing nor descending order. Rather, they are listed in
the descending order of the aspect of Divinity they
express. Since ordinances are fully graspable by hu-
man intellect, they reflect the Divine energy that is
immanent within creation and grasped by the intel-
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lect. Rules, which transcend human intellect, reflect
the Divine energy that transcends creation and is
therefore beyond our ability to grasp with our in-
tellect. Testimonies, which are neither obligated by
the intellect nor beyond the intellect, reflect God’s
essence, which transcends even the dichotomy be-
tween immanence and transcendence.

Although every commandment in the Torah falls
into one of these three categories, each individual
commandment also expresses the defining char-
acteristics of all three categories: Every command-
ment challenges us to understand its message to
us—even if that message is that its message is be-
yond the limits of our intellect—and in that sense is
an ordinance. Similarly, every commandment is an
expression of God’s inscrutable will, despite the fact
that we can grasp some elements of its meaning. Fi-
nally, every commandment testifies to the special
relationship between God and the Jewish people.'"

That Gop has commanded you: The intelligent

182. Exodus 17:1-7. 183. Bava Metzia 108a. 184. Cf. Bava Metzia 30b. 185. Exodus 23:22-33. 186. See Exodus 12:26, 13:8, 14-16.

187. Sefer HaMa’amarim Melukat, vol. 4, pp. 213-219.
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pursuits and with less and less sensitivity to them,
this question becomes increasingly trenchant.

The decisive answer to this question has been
discovered only in modern times. As science has
learned to unleash the power of the atom, the world
has learned that size is not always an indication of
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power. What matters is knowing how to access the
energy latent in the smallness; once that knowledge
has been discovered, even the smallest particle of
matter can release incredible amounts of force.

The basic process used to release this force is nucle-
ar fission, in which the atom is broken down into
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Deuteronomy 6:25-7.7 VA’ETCHANAN

It will be for our merit that we safeguard these rules by studying how to per-
form them properly, in order to observe all these commandments before Gop,
our God, exactly as He has commanded us.’

When Gop, your God, brings you into the land that you are
entering in order to possess, He will cast out many nations from before you: the
Hittites, the Girgashites, the Amorites, the Canaanites, the Perizites, the Hivites,
and the Jebusites—seven nations, each of which is more numerous and powerful
than you.

Gop, your God, will deliver them to you, and you, for your part, must smite
them. They are so corrupt and pose such a serious threat to your spiritual integ-
rity that you must utterly destroy them: you must neither make a covenant with
them nor be gracious to them by allowing them to remain in the land, even peace-
fully, or complimenting their beauty —unless they repent of their evil ways and
convert to Judaism.!

You must not intermarry with them: you must not give your daughter to a son
of theirs, and you must not take a daughter of theirs for your son,

for the children produced from such unions will be lost to the Jewish people. The
children born to the non-Jewish daughter will not be Jewish to begin with, and
although the child born to your Jewish daughter by her non-Jewish husband will
be Jewish, the husband will still turn away your Jewish grandchild from follow-
ing Me, and they will worship the deities of other nations.””! God will hold you
responsible for not eliminating this threat from your midst: the wrath of Gop will
be kindled against you, and He will quickly destroy you.

Rather, thus must you do to them: You must demolish their multi-stone al-
tars, smash their single-stone monuments, cut down their deified trees, and burn
their sculpted images in fire.'*

For you are a holy people, consecrated to Gop, your God: Gop, your God, has
chosen you to be His treasured people'” out of all the peoples upon the face of
the earth.

Gop did not delight in you and choose you because you are more numerous
than any other people, for, on the contrary, you are the least of all the peoples.

& CHASIDIC INSIGHTS 3

all the commandments, even those that appeal to
human intellectual understanding, as if they were
simple rules. Ultimately, we should behave in ac-
cordance with God’s will not because doing so
seems reasonable to us, but simply because it is
God’s will; even when we strive to understand the
significance of a commandment and thereby be-
come enthused about it, we do so because this, too,
is God’s will. This is the highest, most selfless way
of fulfilling God’s commandments.’*

You are the least of all the peoples: Among the
nations of the world, the Jewish people have almost

always been a minority; among the Jewish people
themselves, those Jews who have scrupulously ful-
filled the commandments have always been a mi-
nority; and even the most religious of us succeed in
dedicating only a minority of our time to explicitly
holy pursuits such as prayer and Torah study. This
objective reality may prompt us to wonder how this
minority can be expected to hold its own against the
majority, and even if it can, what'’s the point, since
it seems doomed to remain the minority? Further-
more, as time progresses and assimilation and war
erode our numbers while the demands of modern
life leave us both less and less time for spiritual

190. Below, 20:18; Likutei Sichot, vol. 14, p. 116, note 15. 191. Cf. Exodus 34:15-16. 192. Likutei Sichot, vol. 14, p. 111, note 16.
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smaller components. As Jews, this teaches us that
the key to releasing our latent, infinite potential is
by breaking our egos, allowing our inner, Divine
essence to shine through. The better we master this
“spiritual technology,” the less we need be intimi-
dated by being an apparently insignificant minority
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among the world’s populace, by being the relative
few among our people who are seriously devoted
to the Torah’s teachings, or by having only limited
time and energy to devote to holy endeavors. With-
in us lies the power to change the entire world for
the good!**

201. Hitva’aduyot 5711, vol. 1, pp. 313-319; Igrot Kodesh, vol. 8, p. 168, vol. 11, p. 422.
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Deuteronomy 7:8-11 VA’ETCHANAN

Rather, it was because of Gop’s love for you and because He kept the oath He
swore to your forefathers that Gop took you out with a mighty hand and re-
deemed you from the house of slaves, from the hand of Pharaoh, king of Egypt.
In addition, God chose you because you are the most self-effacing of all peoples.
Even your leaders are self-effacing,'® while those of other peoples are self-aggran-
dizing." Your selflessness in comparison to the other nations is alluded to by the
fact that the number of your tribal clans—65—is five less than the number of the
nations—70."’

Seeing that God has kept His promise to your forefathers, you can know
assuredly that Gop, your God, is the only God; that He is the only truly faithful
God; and that what I told you about His loyalty is true: He will keep the terms
of the covenant and will do all the kindness He promised to those who keep
His commandments because they love Him, adding their merit to that of their
descendants for two thousand generations;'”® as well as to those who keep His
commandments only out of fear or respect, adding their merit to those of their
descendants for one thousand generations.'”

Although, as stated, God fully rewards the devotion of those who love Him,
there may be circumstances that cause the reward not to reach them. In such cases,
they will receive the reward that they failed to receive in their lifetimes in the af-
terlife. In contrast, He fully recompenses those who hate Him for whatever good
they do during their lifetimes while they are still alive, and thus they enter the
afterlife devoid of any merits, causing them to perish, i.e., be denied any afterlife.
He does not delay in rewarding one who hates Him for the good he does; He rec-
ompenses him while he is alive.

Thus, as you see, it is best that you observe the commandments, rules, and
ordinances that I command you to do today out of love, even though you may
not receive their full reward in this life. Be assured that in the afterlife, you will
be able to claim your full reward. Indeed, inasmuch as the fullest reward possible
is the infinite delight of ever-expanding Divine consciousness, and attaining this
consciousness will be your chief activity in the afterlife, it follows that you will be
taking the reward for what you already earned when alive, while simultaneously
earning and taking more.”?"

The Haftarah for parashat Va'etchanan is on p. 236.

o

193. Exodus 23:27-33, 34:11-16; Numbers 33:50-56; below, 12:3. 194. Exodus 19:5. 195. Genesis 28:27; Exodus 16:7. 196. Isaiah
14:14, 36:20. 197. Genesis 10. Rashi on 26:36. 198. Above, 5:10. 199. Exodus 20:5-6. 200. Likutei Sichot, vol. 29, pp. 41-48.
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